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MYSTERIUM MAGNUM: 


Or, An EXPLANATION of the 

Firfl Book of Mofes called Genesis. 

In THREE PARTS. 


Which treat concerning the Manifeftation, or Revelation of the 
Divine TVord , through the three Principles of the Divine 
Effence, and of the Original of the World and the Creation. 
Wherein the Kingdom of Nature and the Kingdom of Grace 
are explained. 

For the better underftanding of the Old and New Tejlament , and 
what Adam and Chrijl are, and how Man fhould consider, and 
may know himfelf in the Light of Nature, what he is, and 
wherein his temporal and eternal Life confift, and his eternal 
Blejfmg and Condemtiation. 

It is zp. Explanation of the Effence of all Eflences, for the further 
Conlideration of the Lovers in the Divine Gift. 
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PREFACE 

TO THE 


reader. 


u R Saviour taught his Difciples the Myfteries of the Kingdom of 
ft* Heaven ; and the Apoftle Paul taught the Myfteries of the Gof- 

fer O ( j pci, of Godlinefs, of Chrift, of Faith, and of the Refurreftion. 
p*l -g*/* ga To them that were without all Things were a done in Parables, * Mark.4. 
WJfcSLSc but thrift explained the Meaning of them to his Difciples. The 
Scriptures inftrutt us fo, as that the Man of God may be made perfett and 
ready to every good VV^ork. This Man of God is the inward Man, the 

Child of God, the hidden Man of the Pleart, Chrift in us, whofe Flefh and 

Blood except we eat and drink,’ we have no Part in him. Thefe Words of 
Spirit and Life he fpoke when he was yet alive upc>n tbe Dartb before his Suf- 
fering, which made his Difciples cry out, 1 his is a hard Saying, who can 
bear it ? Not conftdcring, that his heavenly divine Flefh and Blood was within, 
and that they did there eat and drink thereof, but the mortal Flefh and Biood 
ihall not inherit the Kingdom of Heaven, being the Old Man of Corruption, 
which is Earth j and to Earth it fhall return. Thefe are great Myfteries, 
for they are the hidden fecret Operations of fpiritual Things, and the Spirit 

of Man only, of all earthly Creatures, is capable of underjlanding them. 

There are indeed lying Wonders, fpiritual Wickcdnefl'es in high Places, that 
make up the Myjlery of Iniquity ; thefe only deceive the Soul of Man by their 
•working in the Heart, to the bringing forth their evil Fruits, and not the know- 
ing of them in the Myjlery: For therein they were well known to the Apoftles. 

If Men -make Pretcnfions to the Knowledge of Myfteries, and are not able to 
teach them, thev are to blame, but not thofe that leek after them, and lpeak 
what they ft nd, and JUr up others not to reft fatisfied with that which they have, 
when they may get more rich Treafure by fearching after it. 

The Hiftory of Cbrifl, and of all other Things mentioned in the Scriptures, 
are infallibly true, that he was born of the Virgin Mary , that he is the Savi- 
our of the World, was crucified at f erufalcm , roj'e again from the Dead, afeended 
into Heaven j but the bare Relation of this does not fully fatisfy a Soul ; for 
the Devils believe and tremble ; fo that we muft learn the Myftery, fignified in 
and by the Hiftory, and feel that Chrift is born in us, in a pure, clean, chafte 
Heart, and underftand the Knowledge of Chrift and him crucified, than which 
the ApoftlePtftt/defircd not to know any Thing clfe among the Corinthians. 1 his 
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was not the bare Knowledge of the Hi/lory, for he faye, Though we once 
knew Chrifl according to the Flefh, as they did that converfed with him upon 
Earth, yet now know we him fo no more. Then how did he know him, but 
in the Spirit, in the Myftical Knowledge ? 

Infinite are the Myferies mentioned in the Scriptures concerning God, 
Angels, Men, the World, Eternity, Time, the Creation, Fall, Sin, Corrup- 
tion, the Curfc, Mifery, Death, Judgement, Hell, Devils, Damnation : 
Chrifl, Redemption, Salvation, Free Grace, Free Will, Rcfurrcdlion ; Para- 
dife : The Holy Ghofl, Sandlification, Reflitution, BlefTednefs, Eternal Life 
and Glory. The certain Meaning of the Words of Scripture is the Jewel 
locked up in them, not now attainable from the Apoflles by Conversation 
with them. Therefore now wc fliould apply ourfelves to the Things they fpoke 
of, which arc to be inquired after in the Mind , and the Knowledge of them 
to be received from God by Prayer, who will open the Undcrftanding, For 
there is a Spirit in Mats, and the b Infpiration of the Almighty gives TJnderfand- 
ing, as it did to this Author, who by the Command of the Holy Spirit wrote 
his deep Knowledge given to him of God, and has therein pointed out the Way 
to us wherein we may underfland what in us is Divine, and what Natural 
the New Man, and the Old ; which is the Aim and Scope of the whole Bible: 
Thefe New Things and Old are thofe that the Scribe learned in the Kingdom of 
Heaven brings out of his Treafury ; neither can any Knowledge be wanting 
to him who has Chrifl in him. For in Chrijl are bid all the Treafures of Wif- 
dom and Knowledge. 

St. Paul has pronounced a Curfe upon thofe that teach any other Gofpel 
* Gal. i. 8. than the Galatians had received, faying, c Though we, [himfelf or another Apoflle] 
.or an Angel from Heaven, preach any other Gofpel bejides that 'which we have 
■preached unto you, and reiterates the fame, if any preach any other Gofpel than 
what you have received, let him be accurfed. Now what is this Gofpel ? It is 
.the Gofpel of Chrifl which they had received. If we knew Chrifl, we fliould 
foon underhand his Gofpel, and how they had received it, and know how juflly 
they are accurfed that preach any other. The Apoftle fohn fays, The JVord 
was God, and all Things were made by it, and in it was Life, and the Life 
was the Light of Men, and that was the true Light which enlightens every 
Man that comes into the World. This Word Mofes calls the Commandment , 
which is in our Hearts that we may do it. Paul calls it Chrifl, the Word of 
Faith which they preach near us in our Hearts and Mouths, fames calls it the 
ingrafted Word which is able to fave our Souls, and advifes to lay apart all 
Filthinefs and Superfluity of Naughtinefs, and to receive it with Meeknefs. This 
'Rom. 10.17. * s the d 7 Ford by which hearing, obeying, or receiving, comes , and by that Hearing 
conics Faith , that is, Chrifl comes to be born in us. Thus we fee where Chrift 
is, what he is, and the powerful Efficacy of him; and to know this feelingly, 
•and fo receive this Word, is receiving the Gofpel, the Glad Tidings of Salva- 
tion which fliall be to all Men that embrace him, and the preaching and decla- 
ring this is that Gofpel ; * that Sound which is gone into all the Earth-, it is the 
Eternal Gofpel : Whofoever preaches any oilier befldes it is accurfed. 
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Now what this Word has done and does eiteS, and in what Manner, in 
the whole Creation , and. in every Creature, in all Men, and in ourfelves, is the 
Myjlerium Magnum, which this Author declares exadtly upon Genefis, wherein 
all Myfterics are couched, which will ferve as an Introduction to the under- 
ftanding the whole Book of God, in Nature and Scripture. 

The Author ferioufly adnionifhes us to walk in the Ways of Holinefs, . Self- 
Denial, Refignation, the New-Birth, and killing of our outward Will and 
Defires which rebel againfl: God. For thefe deep Myftcries are given to none 
to underftand but to Difciples of Chrift ; for to great a Revelation as this 
Author has exprefled cannot enter into any Heart that is not given up to follow 
Chrift, and to forfake his own Will, Jiving in continual Repentance, and 
taking up his Crofs daily, which he has earneftly called upon all to do: And 
his Writings are ftrewed with fuch Counfel, as with fweet fmelling Flowers, 
curious both for Shape and Colours. Why then fliould his Writings be afper- 
fed ? If they were duly conlidered, there would be no Occafion that this Tefti- 
mony fliould be given of him. 

But fome are fo full of Reproaches and bitter Expreflions againfl: thofe whofe 
Words orWritings do not pleafe them, that whereas Michael the Archangel, when 
he ftrovc with the Devil about the Body of Mofes, durjl not ufe a railing Accu- 
fation, but faid. The Lord rebuke thee ; yet thefe fpcak Evil of the Things 
they know not . To be reproached, is that which every one who would be the 
Difciplc of Chrift muft look for in this World, and not expeeft to be above his 
Mafter: 1 For if they have called the Majler cf the Houfe Beelzebub, how much { Mat.io. 2f 
more will they call them of his Iicufjold ? But fuch Reflections caft upon any 
fliould not deter them from examining the Sayings or Writings of any Man, 
that they may be difeerned whether they be good or evil. 

Wc fliould not judge, that we be not judged, for the fame mcafure we meet 
fliall be meafured to us again. Let us judge righteous Judgment, and lay 
open that which is evil as before the Sun at Neon-day, that all may take Notice, 
and beware they fall not into it. 

Wc fliould ftrive to bs releafed flom the Virulence of the Spirit of the Out- 
ward Man, molt earneftly defiring tc obtain an humble and contrite Heart, 
and a broken Spirit, repenting from the Bottom of our Hearts, amending our 
Lives continually, purifying, and communing with our Hearts, and not fuffer- 
ing any Iniquity to lodge in the Defires of our moft inward Thoughts. Thus 
we fliall be able to difeern what Enemies we have to deal with in our fighting 
the good Fight of Faith. For the World, with the Delights thereof, is a great 
Enemy, which we muft overcome, or we cannot attain to the Denial of our- 
felves, and taking up the Crofs of Chrift, without which we cannot be his 
Difciples. But we are apt to think, that Crofles, Advcrfitics, and Afflictions, 
arc our worft Enemies, becaufe we live not by Faith, but by the outward 
Spirit, which all Crofles kill in us, and by them we die daily to that which is 
the Inftrument of Sin, whereby its Defires are brought to cfFcdt. And therefore 
we account that our greateft Friend which is our greateft Enemy; it brings 
Death, our laf Enemy, and is the Stilly of it. But by killing the Defires of 


6 


PREFACE to the READER. 


the Flefh we fhall live, and thereby daily overcome the hft Enemy which we 
muft certainly have a Combat with, feeing it is appointed for alL Men once to 
die, and after Death comes Judgment. If we arc earn eft and watchful in 
our Fight, we fhall be victorious over the JirJl Death, and on fuch the fecond 
Death can have no Power. But having overcome that, then when Chrift, 
who is our Life, fhall appear, we fhall alfo appear with him in Glory.. 

'How excellent a Thing is it now to understand the Things expreffed in the 
Holy Scriptures, that they may not be a dead Letter, having no Comfort in 
them ? for no one can rejoice to die, except he feels the Virtue of the Life of 
Chrift killing Sin in him. How docs it comfort an afflicted Soul tocondder, 
that Afflictions, though they be grievous for a Time, are not to be compared 
with the eternal Joys that are laid up for tu J But if the tranfeendent Sayings 
of the Holy ApofUcs ?nd Prophets be not underload, they arc but dead to 
us j and fo are we to them. 

Let thofe who read this Boole confider, with juft Attention, the Advice in 
the laft Paragraph of the laft Chapter of it, where the Author fays. We admo~ 
nifh the Reader, that when he finds fiomething in any Place of our deep Serfs to be 
obfeuro, that he do not contemn it according to the Mansur of the evil Worlds but 
diligently read, and pray to God, who will furely open, the Door of bis Heart, fo 
that he will apprehend it, and be able to make ufe of it to the Profit and Salvation 
of bis Seid. 



THE 


A U T H O R’s 

PREFACE. 



HEN we cottfider the vtfille World, with its EJfence, and tie Life of 
*k the Creatures , then we find therein the Likenefs of the invifible fpiritual 

u fiL World , which is hidden in the vifible World , as the Soul in the Body , 

‘ ^ ' • ’ - 11 and through all, and 


« **S* yd World, which is bidden in the vifible World, as t, 
and fee thereby that the hidden God is nigh unto all , 

• yet wholly hidden to the vifible Effence. 

2. IV e have an Example hereof in the Mind c 


^ 2. IVe have an Example hereof in the Mind of Man , which u an 
% invifible Fire , that is inclined to Light and Darknefs , viz. to Joy and 

Sorrow , and yet in itfclf is none of tbefe , but only a Caufe thereto , an invifible , incomprehenjive 
Fire-four ce y and yet as to its own Effence is included in nothings but only in the Will of Life . 

3. The Body cannot comprehend the Mind v but the Mind comprehends the Body y and brings 

it to Love , or • JDifike . ‘this likrwife is to be underjlood of the JVordy and Power of God,* Or Suffer-’ 
ivbicb is hidden to the vifible fenfible Elements , and yet dwells through and in the Element /, in? and Sor. 
and works through the fenfible Life and Effence, as the Mind tn the Body . T0W * 

4. For the vifible fenfible Things are an Effence of the invifible ; From the invifible and in - 
comprehenfble the vifible and ccmprehenfible has proceeded. The vifible Effence is come to be 
from the Expreffon or Spiration of the invifible Power. The invifible fpiritual IVord of t 
divine Power works with and through the vifible Effence, as the Soul * with and through 
Jbe Body. 

5. The inward fpiritual Soul of Man was breathed into the vifible Image by the In- 
Speaking, or Infpiration of the invifible Word of the divine Power ( for an Underfunding to 
jbe created Image) wherein Marls Science or Knowledge of the invifible and vifible Effence 


In* 


tonfijls. 

6. Thus Man has now received Ability from the invifible IVord of God to the Re-exprcf[ion y 
that he again expreffes the bidden IVord of the divine Science into Formation and Separation , 
in Manner and Form of the temporal Creatures , and forms this fpiritual IVord according to 
Animals y and Vegetables *, whereby the invifible IVifdom of God is pourtrayed and medelized 
into feveral diflintl Forms. As we .plainly fee y that the Undemanding of Man expreffes all 
Powers in their Property , and gives Names unto all Things , according to each Things 1 ro- 
per ty ; by which the bidden . IVifdom is known , and underjlood in its Power , and the hidden 
Gcd is made tnanifefi c with the vifible Things , for the Delight and Play of the divine Power \ « in. 
fc that the invifible might play with the vifible y and therein introduce itfelf into the Sight and 
Senfe of itfelf. 
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7. As the Mind introduces itfelf with the Body , and by the Body into Strifes and Thoughtt, 
whereby it works , and atts ferfibly to itfe'f-, fo alfo the iuvifible V/crld (wirks) through the 
viftble, and with the 1 -jifible l Her Id. JVe are not in any wife to conceit that a Man cannot 
fcarch out what the bidden divine World is , and what its Operation and Effence , for on the 
viftble EJJcnce of the Creation we fet a Figure of the internal fpiritual Operation of the powerful 
World. 

8. And fe ought not to think ctberwfe'cf God, but ' that be is the mofi internal Ground of 

all EJfences -, and yet fo, as that be cannot be comprehended of any thing by the own peculiar 
Power of the Thing. But as the Sun intr.duces itfelf with its Light and Power into the 
fenftile living Things, end works wit b (or in) all Things, and introduces itfelf alfo into an 
Effence ; the fame likrwife is to be underfeed concerning the divine Word with tl e Life of 
the Creatures. • • . - 

e. Seeing then this viftble World is the expreffed formed Word, according to God’s . Love 
and Anger-, viz. according to the grand My fiery of the eternal fpiritual Nature, which fpi- 
ritual World is hidden in the viftble -, and yet the Human Soul is a Spark out of the eternal 
fpeakiug Word of the divine Science and Power -, and the Body an Ens of ike Stars and Ele- 
ments-, and alfo as to the internal Ground an I' ns of Heaven, viz. of the hidden World-, 
therefore he has Might and Ali'ity to fpeak of the grand My fiery, whence all EJfences ori- 
ginally arife. ■ , ' ~ ' ’ • ■ ’ 

1 o. Since then the great Myficries, the Beginning of and Original of all Things , befall us 
by divine Gra.e -, that we are able (as through the Ground of the Soul) to tinderfiand the 
fame in real Knowledge with the inf pi red Word of the Divine Science \ we will write down its 
Ground (fo far as it is permit. cd to us) in this Bock, for a Memorial to curfelf, and for the 
Eseriife of divine Knowledge to the Reader. 

11, find I. I Ho will Jignify and declare what the Center and Ground of all EJfences is. 

II. What the divine Manifeftation, through the fpeaking of the Word of God is. 

III. How Evil and Good have their Original from one only Ground, viz. Light , 
and Darknefs -, Life, and Death -, Joy, and Sorrow ; and bow it is in its 

* Text unft- Grand-, alfo ubereunlo every Effence and Source is profitable and * neceffary. 

voidublf. JV. 'How all Things have their Ground from the grand Myfiery, viz. from the 

Spiration of the Eternal One. 

V. How the Eternal One introduces itfelf into Senfation , Perception, and Sepa- 
ration, to the Science of itfelf and the Play of the Divine Power. 

VI. Hew Man may attain to the true Knowledge of God, and to the Knowledge of 
the eternal and temporal Nature. 

VII. Alfo low Mat may come to the real Contemplation of the Being of all 

Beings. 

Till, filfo of the Creation of the World, and of all Creatures. 

IX. And then of the Original, Fall, and Refloration of Man ; what be is ac- 
cording to the firft Adamical Man in the Kingdom of Nature -, and what 
he is in the new Regeneration in the Kingdom of Grace, and bow the new 
Birth comes to pafs. 

X. Alfo wbat the Old and New T efiament are each in its Underfianding. 

12. And we will enh rge this Explanation through all the Chapters of the firfi Book of 
Mofes and point cut how the Old T efiament is a Figure of the New •, what is to be under - 
flood by the Deeds of the holy Patriarchs ; wherefore the Spirit of God gave them to be fet 
down in Mofes ; and at what the Figures of thefe written Hiftories look and intend, and how 
tic Spirit of Cci in his Children before the Times of Chrifi alluded with them in the Figure 
concerning the Kingdom cf Chrifi -, whereby then God has always reprefen ted this Mercy Seat 

- gjxr Throne cf Grace ) Chrifi, by whom he would Hot cut his Auger and mauifefi his Grace. 

J3. And 
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1 3. And we J ball fioew bozo the ti 'hole ‘Time cf this World is pour tray td and modelized ', as 
in a Watch-Work ; bozo afterwards it fhovld go in ‘Time ; and what tbe inward fpiritual 
World, and alfo tbe outward material World, is ■, alfo what tbe inward fpiritual Man, and 
then tbe external Man of tbe EJfencc of this World, is ■, bow Time and Eternity are in one 
another , and bow a Man may underftand all this. 

14. Now if it Jhould Jo happen, that when tbefe our Writings are read, tbe Reader fbould 
not prefcntly apprehend and underfiand tbe fame (feeing ibis Ground, which yet has its full 
Foundation and perfect Agreement , as well with the Scripture, as through tbe Light of Na- 
ture, has for a long Time been very dark, and yet by divine Grace is given to plain Simplicity) 
let him not defpife and rejebl tbe fame, according to tbe Courfe and Cujlom of tbe wicked 
World ; but look upon tbe Ground of PraElice, which is therein intimated, and give himfelf up 
thereunto, and pray to God for Light and Underfunding and at laf be will rightly under- 
fiand our Ground, and it will find very great Love and Acceptance with him. 

1 5. But we have wrote nothing for tbe proud and haughty Wifelings, who know enough 
already , and yet indeed know nothing at all whofe Belly is their God, who only adhere to 
the Beafi of the Babyloniccl Whore, and drink of her Poifon, and wilfully will be in Blind- 
uefs, and the Devil's Snare. But we ha ve laid (with the Spirit of our Knowledge ) a ftrong 
Bolt before the Underftanding of Folly, not to apprehend our Meaning, feeing they wilfully and 
willingly ferve Satan , and are not the Children of God. 

1 6. But we defire to be clearly and fundamentally underftood by the Children of God, and- 
hearlily and readily communicate our Knowledge given to us of God-, feeing the Time of fucb 
Revelation is born. ■Therefore let every one fee , and take heed, what Sentence and Cenfure 
be pajfes : Every one fhall accordingly receive bis Reward \ and we commend him into the 
Grace of the meek and tender Love of Jefus Ckrifi. Amen. 
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Myfterium Magnum. 

. » . ' » 14 

' / . i ■ » : .•* v r 

r . <* ... i 

Part I. Of the Grand Myftery; that is, of the 
Manifeftation of the Divine Word, through the 
Three Principles of the Divine Effence. 


■ . ^ The Firft Chapter. - r 

What God Manifejled is : And of the 'Trinity. 

1. F we would underftand what the new Birth is, and how it is * brought * Wrought 

to pafs, then we mud firft know what Man is, and how he is the or effected; 
5 *^ Image of God; and what the divine b Inhabitation is ; alfo what the b Or how 

VT* R cvea l ec l God is, of whom Man is an Image . pod dwell* 

2. When I confider what God is, then, I fay, he is the One-, in ^ Js ^ an 
re f crencc to t ^ lc Creature as an Eternal Nothing. ] le has neither Foun- Things with 
** ** J * dation, Beginning, or Abode; he pofTeftes nothing but only himfelf. his Prefence. 

He is the Will of the Abyfs ; he is in himfelf only one ; he needs neither Space, or 
Place. He begets himfelf in himfelf, from Eternity to Eternity : He is neither like, or ^Gr^no^fcpe^ 
rcfembles any thing ; and has no peculiar Place where he c dwells. The Eternal Wifdom a ^ a 0V g a " 
or Underftanding is his Delight : He is the Will of the Wifdom ; the Wifdom is his the Stan in 
Nfonifeftation. an Emperean 

3. In this Eternal Generation we are to underftand three Things, viz. 1. An Eternal w?*f en ’ f a \ 

Will. 2. An Eternal Mind of the Will. 3. The * Egrcfs from the Will and Mind, c j es> un an ' 
which is a Spirit of the Will and Mind. * Efflux , Ef- 

4. The Will is the Father : The Mind is what is * conceived of the Will, viz. the Seat flucncc, the 

or Habitation of the Will, or the Center to fomething; and it is the Will's Heart : And in ^ 

fhe Egrefs of the Will and Mind is the Pcv;er and Spirit . ThcCom- 

5. This f threefold Spirit is one only EJfence ; and yet it is no EJfence , but t lie Eternal prehenhon, 
Underftanding, an Original of the Something; and yet it is tho Eternal 6 Hiddennefs , as ? 

the Underftanding of Man is not confined in Time and Place, but it is its own Corn- t Orravftical 
prehenfion and Seat ; and the Egrefs of the Spirit is the Eternal Original Contemplation , dhflery. 
viz. a Luhet of the Spirit. , !* ' J I,at wh, ’ c h 

6 . That which is h egrrjfed is called rhe Lubet of the Deity , or the Eternal Wifdom, ole 

which is the Eternal Original or, all Powers, Colours, and Virtues ; by which the E urn al tVill. 

C 2 
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Of GOD. 


Part I. 


• Or /peaks 
forth. 


k Text Pro. 

ptrtj. 


threefold Spirit in this Lube: comes to a Def.ring , namely, of the Powers, Colours, and 
Virtue ; and its Defiring is an 7 mpreffng, a conceiving itfelf. The Will conceives'the 
Wifdom in the Mind-, and what is conceived in the Underftanding is the Eternal IVord 
of all Colours, Powers, and Virtue, which the Eternal Will i exprefles by the Spirit 
from the Underfianding of the Mind. 

7 . And this Speaking is the Motion , or Life of the Deity, an Eye of the Eternal See - 
ing, where one Power, Colour, and Virtue, diftindtly knows another ; and yet they all 
(land in equal k Proportion or Analogy , void of Weight, Limit, or Meafure, alfo undi- 
vided one from another. AU the Powers, Colours, and Virtues lie in one ; and it is a 
diftintt, mutual, well-tuned Pregnant Harmony or, as 1 might fay, a Speaking Word. In 
which Word or Speaking all Speeches, Powers, Colours and Virtues are contained, and 
with the Pronouncing or Speaking they unfold themfelves, and bring themfelves into 
Sight and Obfervation. 

8 . This is now the Eye of the Abyfs, the Eternal Chaos , wherein all, whatfoever 
Eternity and Time have, are contained ; and it is called Counfel , Power, Wonder , and 
Virtue. Its peculiar and proper Name is called COD , or JEOVA , or JEHOVAH, 
who is without all Nature, without all Beginnings of any Efj'ence, a Working in himfelf i 
generating, finding, or perceiving himfelf, without any kind of Source from any thing, 
or by any thing : He has neither Beginning, nor End : He is immenfe-, no Number 
can exprefs his Largenefs, and Greatnefs : He is deeper than any Thought can reach : 
He is nowhere far from any thing, or nigh unto any thing: He is through all, and in 
all : His Birth is every where; and without and befides him there is nothng elfc : He 
is Time and Eternity, Byfs and Abyfs, and yet nothing comprehends him but the true 
Underftanding, which is God himfelf. 


The Second Chapter. 

Of the Word) or Heart of God. 


* • ©0 6^3 H I S is now what Saint John fays, Ch. t. In the Beginning was the 

Word, and the JVord was with God , and God was the Word : The fame 
1 bn fignifie* _ £x*c) VJas in the Beginning with God. The Word 1 {In) is the Will of the 

E G50 Abyfs : The (“ Beginning) is the Conception [or Apprehenfion] of the 

ginrnngf' ** Will ; where it conceives, and brings itfelf into an Eternal Beginning •, 

» (Pert ft? ni- t ^ le “ ( Word) is now the Conceived, which in the Will is a Nothing, 

fie* theWord. * and with the Conception there is a Generation : This was in the Begin- 

Word» in the nin ^ the Will, and in the Will ; but with th z Lubet of the Will it receives its 
Hig b • Dutch he Beginning in the Conception of the Will : Therefore it is called \_d) Heart, viz. a Cat - 
explains ac- ter, or Life-Circle, wherein the Original of the Eternal Life is. 

cording tothe 2. And John fays further: By the fame were all ’Things made, and without it was not 
Nature?" 6 an ^ i^ing tnade that was made : In it was the Life, and the Life was the Light of Men. 

Here, O Man, take now this Light of Life, which was in the Word, and is Eternal, 
and behold the Being of all Beings, ancTefpecially thy Self feeing thou art an Image , Life, 
and Being of the unfearcbable God, and a Likenefs as to him : Here confider Time and 
Eternity, Heaven, Hell, the World, Light and Darknefs, Pain and Source, Life and 
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Death, Something and Nothing. Here examine th'ylelf, whether thou haft the Light 
and Life of the Word in thee, fo that thou art able to lee, and underftand all Things. 

For thy Life was in the Word, and was made manifeft in the Image which God created; 
it was breathed into it from the Spirit of the Word. Now lift up thy Underftanding 
in the Light of thy Life, and behold the Formed Word : Confider its inward Generation, 
for all is manifeft in the Light of Life. 

3. Doft thou fay I cannot I am corrupt, and depraved ? Hear me! Thou art not 
as yet born of God, otherwife, if thou hadft again that fame Light, then thou couldft. 

Go to then ! We all indeed come far fhorc of the Glory which we ought to have in 
God : Eut 1 will fhew thee fomewhat. Have a Care, and conceive it aright •, be not a 
Mocker, as the confufed Babel is. Lo! when we would fpeak of the Being of all 
Beings, then we fay, that from God, and through God, are all Things : For St. John 
fays alfo, that ‘without him was not anything made that was made. 

4. Now fays Rcafon, whence or how has God made Good and Evil, Pain and Joy, 

Life and Death ? Is there any fuch Will in God which makes the Evil ? Here Reafon 
begins to (peculate, and will apprehend it ; but it goes only about the Outfide of the 
Circle , and cannot enter in ; for it is without, and not in the Word of the Life- 

Circle. 

5. Now then behold thyfclf, and confider what thou art ; view what the outward 
World is with its Dominion, and thou (halt find, that thou with thy outward Spirit 
and Being art the outward World ; thou art a little World out of the great World; thy 
outward Light is a Chaos of the Sun and Stars, elfe thou couldft not fee 0 by the Light » Or receive 
of the Sun ; the Stars give the Ejfence of Diftin&ion in the intellective Sight. Thy bight from 
Body is Fire, Air, Water, Earth; therein alfo lies the metalline Property; for of what- llic Sun * 
foever the Sun with the Stars is a Spirit, of that the Earth with the other Elements is 

a * Being, a coagulated Power. What the fuperior [Being] is, that is alfo the inferior; p Effincc, Suh 
and all the Creatures of this World are the fame. Jlancc, or Bo 

6. When I take up a Stone, or Clod of Earth, and look upon it, then I fee that d Y- 
which is above, and that which is below, yea, the whole World therein ; only that in 
each Thing one Property happeneth to be the chiefeft and manifeft, according to which 

it is named. All the other Properties are jointly therein, only in diftinCt Degrees and 
Centers, and yet all the Degrees and Centers are but one only Center. There is but 
one only Root whence all Things proceed ; it only feparates itfelf in the Compaction, 
where it is coagulated: Its Original is as a Smoke or vaporous Breath from the great 
Myftcry of the exprefled Word, which ftands in all Places in the re-exprefting, that is, 
m the re-breathing (or echoing forth) a Likenefs according to itfelf ; an Efience accord- 
ing to the Spirit. 

7. But now we cannot fay that the outward World is God, or the Speaking Word, 
which in itfelf is devoid of fuch Efience -, or likewife that the outward Man is God : But 
it is all only the exprefled Word, which has fo coagulated itfelf in its Re-conception 
to its own Exprefiion, and does ftill continually coagulate itfelf with the four Elements, 
through the Spirit of the Defire, viz. of the Stars, and brings itfelf into fuch a Motion and 
Life, in the Mode and Manner as the Eternal Speaking Word makes a Myjlery , which 
is fpiritual in itfelf. Which Myflery^ I call the Center of the Eternal Nature; where the 

\ Eternal Speaking JFord brings itfelf into a Generation, and alfo makes fuch a fpiritual 
World in itfelf, as we have materially in the exprefled Word. 

8. Por I fay. The inward World is the Heaven wherein God dwells ; and the out- 
ward World is exprefied out of the inward, and has only another Beginning than the 
inward, but yet out of the inward; it is exprefied from the inward (through the Motion 
of the Eternal Speaking Word) and clofed into a Beginning and End. 
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9. And the inward World Hands in the Eternal Speaking IVord , the Eternal Word has 
fpoken it (through the Wifdom) out of its own Powers, Colours, and Virtue , into an 
EJfence, as a great Myjiery, from Eternity, which EJfence alfo is only as a Spiration from 
the IVord in the Wifdom, which has its Re-conception to Generation in itfelf, and with the 
Conception does likewife coagulate itfelf, and introduces itfelf into Forms, after the Man- 
ner of the Generation of the Eternal Word ; as the Powers, Colours, and Virtue 
generate themfelves in the Word through the Wifdom, or, as I might fay, out of 
the Wifdom in the Word. 

10. Therefore there is nothing nigh unto, or far off from God •, one World is in the 
othv, anc^all are only one: but one is Spiritual, the other Corporeal ; as Soul and Body 
are in each other, and alfo Time and Eternity are but one Thing, yet in diftindt Begin- 
nings. The fpiritual World in the internal [ Principle ] has an eternal Beginning, and 
the outward a temporal ; each has its Birth in itfelf. But the Eternal Speaking IVord 
rules through and over all, yet it can neither be apprehended or conceived, either by 
the fpiritual or external World, that it fhould (land Hill •, but it works from Eternity 
to Eternity, and its Work is conceived •, for it is the formed IVord ; and the working 
IVord is its Life,, and incompreheniible, for it is without all EJfence , as a bare Under- 

s Or worketh Handing only, or a Power that ’ brings itfelf into F.Jfence. 

1 1. In the inward fpiritual IVorld the Word conceives itfelf into a fpiritual EJfence as 
one only Element , wherein the four lie hid. But when God, viz. the Word, moved 
this one Element , then the hidden Properties manifefted themfelvcs, as there arc four 
Elements. 


itfelf out in 
the Efftncc. 


9 Or has. 


The Third Chapter. 

How out of the Eternal Good an Evil is come to he ; which in the 
Good r had no Beginning to the Evil : And of the Original of the 
Dark W ot'ldy or II ell y wherein the Devils dwell. J 


then, feeing Light and Darkncfs, moreover Pain and Source, are 
k. 3 :^ Jl feen in the outward World, and yet all originally proceed from the Eter- 
N tial Myjlery , viz. from the inward fpiritual World, and the inward 

-h® fpiritual World proceeds out of the Eternal Generating and Speak- 

'it, *] Word) thereupon we are to confider, bow out of the Eternal Good 
an Evil is come to be, which in the Gccd has no Beginning to the Evil ; 
whence Darkncfs, Pain, and Scarce arife ; and then from whence a Lultre or Light 
arifes in the Darkncfs. 

2. For we cannot fay that the Eternal Light, or the Eternal Darkncfs, is created; 
otherwife they fhould be in a Time and a comprebenfive Beginning; and of this they 
•Note. are void; for they are concomitant in the Generation ; yet not in the' Wifdom, or 
Generation of the Word of the Deity, but they take their Original in the Defire of the 
•nevondor Speaking IVord _ • 

without. 3 * ^ or in Eternal Sf caking IVcrd (which is 1 void of all Nature , or Beginning) is 

Minding or only tlicr Divine Underfill tiding or Sound \ there is neither Darkncfs nor Light; neither 
rioif ,ChtU ~ nor c * lin > neither Joy nor Sorrow, moreover, no Senfibility, or u Perception ; 
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but it is barely a Power of the Underftanding in one Source , JViU, and Demi men ; 
there is neither Friend nor Foe to it, for it is the only Good , and nothing clfe. 

4. Seeing then this Eternal Good cannot be an Infenfible EfTence, (for fo it were 
not manifeft to itfelf) it introduces itfelf in itfelf into a Lubet , to behold and fee what 
itfelf is; in which Lubet is the Wifdom. And then the Lubet thus feeing what itfelf 
is, it brings itfelf into a Defire to find out and feel what itfelf is f viz . to a fcnftble Per - 
ception of the Smell and Tafte of the Colours, Powers, and Virtue. And yet no Per- 
ception could arife in the free fpiritual Lubet , if it brought not itfelf into a Defire, like 
a Hunger . 

5. For the Nothing hungers after the Somethings and the Hunger is a Defirc, viz . 

the firft Verbum Fiat, or creating Power. For the Dcfire has nothing that it is able to 

make or conceive ; it conceives itfelf, and imprefies itfelf ; it coagulates itfelf ; it draws 

itfelf into itfelf, and comprehends itfelf, and brings itfelf from Abyfs into Jiyfs, and 
overfhadows itfelf with its ALignetical Attraction \ fo that the Nothing is filled, and 
yet remains as a Nothing . It is only as a Property, viz. a Darknefs . This is the eternal 
Original of the Darkncfs ; for where there is a Property , there is already Something \ 
and the Something is not as the Nothing - y it w yields Obfcurity, unlefs fomething die, * Orcnufcth 
viz. a Luftrc, fills it ; and then it is Light, and yet it remains a Darknefs in the Darknefs. 
Property . 

6. In this Coagulation , or Imprejfion , or Dcfire , or Hunger , by any of which I might y . >, * 

exprefs it to the Underftanding, I fay, in this Compa&ion or comprehenfive Complica- 
tion, we are to underftand two Things : 1. The free Lubet , which is the Wilclom, 

Power, and Virtue of the Colours * and 2. Th z Dcfire of the free Lubet in itfelf: 

For the free Lubet , viz. the Wifdom, is no Property ; but it is free from all Inclination, 
and is one with God. But the Defire is a Property: Now the Defire arifes from the 
Lubet ; therefore the Dcfire conceives and comprehends the free Lubet all along in the 
Compadion, in the Imprdlion, and brings it alfo in feeling and finding. 

7. And underftand us right, and pundually here : The Defire arifes out of the 
Will to the free Lubet , and makes itfelf out of the free Lubet , and brings itfelf into a 
Dcfire ; for the Dcfire is the Father's Property, and the fr ccLubet, viz. the Wifdom, is 

the Son's Property ; although God, feeing he is x a Spirit, is not called Father or Son * Or one. 
in this Place, till the Manifeftation through the Fire in the Light; and there he is 
called Father and Son ; but I fet it down, by reafon of the Birth of Nature, for a 
better Underftanding of the true Ground, that Man might underftand to what Perfon 
in the Deity Nature , and to what the Power in Nature is to be aferibed. 


The Center of the Eternal Nature ; how the TVill of the Abyfs brings 

itfelf into Nature and Form. 

8. The Defire proceeding from the Will of the Abyfs is the firft: Form ; and it is the 
Fiat , or, as it is exprefied, Let there be ; and the Power of the free Lubet is God; who 
governs the Fiat ; and both together are named Verbum Fiat , that is, the Eternal Word, 
which creates where Nothing is, and [is] the Original of Nature and all Beings. 

9- b The firfl Property of the Defire is aftringent, harfli, eagerly-impreffmg, con- h 
ceiving itfelf, overfhadovving itfelf; and it makes, firfl, the great Darknefs of the Abyfs: Salurnu, ‘ 
Secondly, it makes itfelf fubflantial in a fpiritual Manner, wholly rough, harfli, hard, 
and thick, and it is a Caufe of Coldnefs, and all Keennefs and Sharpnefs ; alfo of all 
whatfoever is called EJJencc, and it is the Beginning of Perception, wherein the free 
1 
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Lubet finds and perceives itfelf, and introduces the Contemplation of itfelf; but the 
Dtfire in itfelf brings itfelf thereby into Pain and Source: Yet the free Lubet does only 
fo receive finding [or Perception.] 

5 io. 5 ? The fecond Form or Property is the Conjlringeney of the Defire; that is, a 

Menu-in. Compunblicn, Stirring , or Motion ; for each Defire is attractive and conftringent ; and it 
is the Beginning of Motion, Stirring, and Life, and the true Original of the Mercurial 
Life of the painful [or tormenting] Source. For here ariies the firft Enmity between 
, the Aftringency or Hardnefs, and the Compunblicn or Sting of Stirring ; for the Defire 
makes hard, thick, and congeals, as the Cold ftiftens and freezes the Water : Thus the 
Aftringency is a mere raw Coldnefs ; and the Compunblicn, viz. the Attraction, is yet 
brought forth with the Imprcftion [or clofe conftringent Defire.] 

ti. It is even here as Father and Son: The Father would be ft ill, and hard; and the 
Compunblion , viz. his Son, ftirs in the Father, and caufe3 Unquietnefs ; and this the Father , 
viz. the Aftringency, cannot endure; and therefore he attradls the more eagerly and 
earneftly, in the Defire, to hold, refrain, and keep under the difobedienc Son; whereby 

* Or Stuig. the Son grows only more ftrong in the * Compunblion . And this is the true Ground and 

* Or Maoi- Caufe of Sciife ; which in the free Lubet is tne Eternal Beginning of the * Motion of the 
feflauoo. powers, Colours, and Virtue, of the Divine Kingdom of Joy : And in the dark Defire 

it is the Original of Enmity, Pain, and Torment; and the Eternal Original of God’s ■ 
Anger, and all Unquietnefs and Contrariety, [or Antipathy.'] 

<j • 12. & The third Property is the 1 Anguifh, or Source, or rifing Spring, which the two 

^*7: firft Principles make. When the Compunblion , viz. the Stirring, ftrives and moves with 

ox Diftrefs ° ^ a g e ' n Hardnefs, or Imprcftion, and bruifes the Hardnefs, then in the' Contrition 

* Brokenne'fj. of the Hardnefs the firft Senlc of Feeling arifes, and is the Beginning of the EJJenccs-, 

* Feeling or for firft it is the Severation, whereby each Power becomes * lenfible and feparable in 

dUhnft. itfelf in the free Lubet , in the Word of the Powers; ie is the Original of Diflinblion , 

[or different Variety] whereby the Powers are mutually manifeft, each in itfelf; alfo the 
Original of the Thoughts and Mind. 

i q. For the Eternal Mind is the All-EJJcnlial Power of the Deity : But the Senfes arife 
through Nature with the Motion in the Divifion of the Powers, where each Power per- 
ceives, and feels itfelf in itfelf ; it is alfo the Original of Fajle and Smell: Wheivthe 

Perception of the Powers in the Drftindtion has mutual Intercourfe, and Entrance into 
each other, then they feel, tafte, fmell, hear, and fee one another ; and herein arifes the 
Source of Life, which could not be in the Liberty in the Stillncfs of the Power of God: 
Therefore the Divine Undcrftanding brings itfelf into fpiritual Properties, that it might 
be manifeft to itfelf, and be a Working Life. 

14. Now we are to confuler of the Anguifh in its own Generation and peculiar Pro- 
perty. For like as there is a Mind, viz. an Undcrftanding in the Liberty, in the Word 
of the Power of God, lo likewife the firft Will to the Defire brings itfelf in the Deftre 
of the Darkneft into a Mind, which Mind is the Anguijh Source , viz. a Sulphureous Source ; 
and yet here [the] Spirit is only to be underftood. 

15. The Anguifij-Scurce is thus to be underftood. The AJlringent Defire conceives 

* Cootrafb. itfelf, and * draws itfelf into itfelf, and makes itfelf full, hard, and rough ; now the Attrac- 

tion is an Enemy of the Hardnefs ; the Hardnefs is retentive ; the Altrablion is fugi- 
tive; the one will have it into itfelf,. and the other will out of itfelf. But feeing they 
cannot feparate, and part afunder one from the other, they remain in each other as a 
rolling IVheel -, the one will afeend, the other defcend. 

16. For the Hardnefs caufes Subftance and Weight; and the Compunblion gives Spirit 
■ Text^r ( >f. and the * Ablive Life: Thefe both’ mutually circulate in themfelves and out of them- 

fclvcs % and yet cannot go. any where [parted.] What the Defire, viz. the Magnet, 

makes, 
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makes hard, that the Attraction again breaks in Pieces ; and it is the greatefl Unquiet- 

nels in itfelf; like a raging Madnei's ; and it is in itfclf an horrible Anguiflj ; and yet no 

right feeling is 1 perceived till the Fire [kindling of the Fire in Nature, which is the fourth 

Form, wherein the Manifeftation of each Life appears. ] And I leave it to the Confide - un 00 * 

ration of the true underftanding Searcher of Nature , what this is, or means ; let him 

fearch and bethink himfelf-, hefhall find it in his own natural, and paternal Knowledge. 

*7. The Anguifls makes the Sulphureous Spirit ; and the Compunction makes the Mer- 
eury, viz. the IVork-Mafter of Nature, he is the Life of Nature; and the ajlringent 
Dcfire makes the keen Salt-Spirit -, and yet all three are only one. But tiiey divide 
themfelves into three Forms , which arc called Sulphur , Mercurius , and Sal : Thefc three Pro- 
perties imprefs the Free Lubet into them, that it alfo gives a material Eflentiality, which 
is the Oil of thefe three Forms (viz. their Life and joy) which mollifies, nieekeus, and 
allays their IVralhfulnefls ; and this no rational Man can deny. There is a Salt, Brim- 
Jlone and Oil in all Things; and Mercurius , viz. the b vital Venom, makes the EJfcnce " Or poifon 
in all Things ; and fo the Abyfs brings itfelf into By/s and Nature. Llfe ‘ 

18. © The fourth Form of Nature is the Enkindling of the Fire -, where the ' fenfitive 0 

and intellective Life firft arife, and the hidden God manifefts himfelf. For without Na- ( f- 
turc he is hid to all Creatures ; but in the Eternal and Temporal Nature he is per- 
ceived and manifeft. • ing. 

19. And this Manifejlation is firft k effected by the Awakening of the Powers, viz. by k Or brought 
the three above-mentioned Properties, Sulphur, Mercurius, and Sal, and therein the Oil, t0 P a ^ s ‘ 

in which the Life has its vital being and Beauty, 1 Life and Luflre : The true Life is 1 Text, burnt 
firfl manifeft in the fourth Form, viz. in the Fire and Light ; in the Fire the Natural, and dune*, 
and in the Light the Oily Spiritual-, and in the Power of the Light the divine intellectual 
[or underftanding Life is manifeft.] 

20. Reader, attend, and mark right : I underftand here, with the Defcription of Na- 
ture, the Eternal not the Temporal Nature : I only fhew thee the temporal Nature there- 
by, for it is exprefied, or fpoken forth out of the Eternal, and therefore do not fo;fl in or 
alledge Calves, Cowes, or Oxen, as it is the Courfe of irrational Reafon in Babel to do. 

21. Firft know this ; that'the Divine Underftanding does therefore introduce itfelf in- 
to Fire, that its Eternal Lubet might be majcftical and ra luftrous ; for the Divine Un- ,n Ox a Light, 
derftanding receives no Source into itfelf: It alfo needs none to its own Being-, for th eAll^ oU ' 
needs not the Something-, the Something is only the Play of the All, wherewith the All. does 
melodize and play ; and that the TOTAL or All might be manifeft to itfclf, it introdu- 

ceth its Will into Properties : Thus we as a Creature will write of the Properties, viz. of 
the mamfefted God; how the All, viz. the Immenfe, AbyJ/al, Eternal Underftanding ma- 
nifests itfelf. , 

22. Secondly, the Abyjfal&nd Divine Underftanding docs therefore introduce itfelf into 

an anxious Fire-will, and Life, that its great Jjove and Joy, which is called God, might 
be manifeft ; for if all were only One, then the One would not be manifeft to itfclf; but 
by the hiani/eft alien the Eternal Good is known, and makes a Kingdom of Joy : Elfe, if 
there were no Anguijh, then Joy would not be manifeft to itfclf ; and there would be but 
one only Will, which would do continually one and the fame Thing, But if it introduces 
itfelf into Contrariety, then in the Conceit, the Lubet of Joy becomes a Defire, and a 
Love-play to itfelf ; in that it has to work and adt, to fpeak according to our human 
Capacity. , 

2?. The Original of the Eternal Spiritual and Natural Fire is effected by an Eternal 
Conjunction or Copulation, not each feperately, but both jointly; viz. the Divine Fire, 
which is a Love-flame-, and Natural Fire, which is a Torment, and Confuming Source: 

Underftand it thus, as it is. 
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24. One Part, viz. the Will of the Father, or of the Abyfs , introduces itfelf into tho 
greatcft Sharpnefs of the Aftringency, where it is a cold Fire, a cold painful Source , and 
it isfharpened by the Aft r ingen t Compuntlivt Anguifb ; and in this Angutjb it comes to defire 
the Liberty, viz. the free Lubet , or Meeknefs •, and the other Part is the Free Lub et y 
which deftrcs to be manifeft} it longs after the Will of the Father, which has generated 
it without Nature, and ufes it for its Play* this here does again defire the Will, and the 
Will has here re-conceived itfelf to go again out of the Anguijh into the Liberty} viz, the 
Lubet. 

25/Underftand} that it is the re-conceived Will which defires the Free Lubet of God: 
But now it has taken into itfelf the horrible, aftringent , hard, compundive Sharpnefs ; and 
(h c Free Lubet is a great Meeknefs, in reference to the wrathful Nature, as a Nothin !% 
and yet it is : Now both thele da(h together in one another ; the /harp Will eagerly and 
mightily defires the Fire-Lulel , and the Lubet defires the Aujlere Will, and in that they 
enter into and feel each other, a great Flagrat is made, like a Flafh of Lightning ; in man- 
ner, as the Fire, or celeftial Lightning, ore tberial Blaze , is enkindled in the Firma- 
ment. 

26. And in this Flagrat the Fire is enkindled: For the AJlringent harfh Darknds, 
which is cold, is difmayed at the Light and great Meeknefs of the Free Lubet , and be- 
comes in itfelf a Flagrat oi Death, where the Wrathfulnefs and cold Property retires back 
into itfelf, and clofes up itfelf as a Death} for in the Flagrat the dark Mind becomes ef- 
fential } it fadly betakes itfelf into itlelf ; as “ a great Fear before the Light •, or as an En- 
mity of the Light ; and this is the true Original of the dark World, viz. of the Abyfs y in- 
to which the Devils are thruft, which we call Hell. 


The Fourth Chapter. 

Of the Two Principles , viz. God's Love , and Anger ; of JDarhnefs , 
y and Light \ very neceflary for the Reader to conftder of 

1'. N this Flagrat , or Enkindling of the Fire , two Kingdoms fever 

v) themfelves, and yet are only one *, but they divide in the EJfence y 
Source and Will, and are invifible to one another} the one compre- 
hends not the other in its own Source , and yet they proceed from 
one Original , and are dependant on one another •, and the one with- 
out the other were a Nothing , and yet both receive their Source 
from One Original. Underfland it thus : 

P'^hcn the Blaze ox Flagrat aVifes, then it is in the Puttfitm, and makes immecfiatdya 

Triangle or a Cr&fs : And this is the true Meaning of the Character 4 ^ . Firft, 
it is the Keennejs of all Things •, and God manifefted in Trinity : The Triangle betokens the 
hidden God-, viz. the Word or Divine Underfhnding } which is threefold in its eter- 
nal unbeginning Birth , and yet only one in its Manifeft ation : In the Fire and Light World 
this Trinity manifefis itfelf in the Birth ; not as if there were any Place where fuch a Fi- 
gure did Hand} no; but the whole Birth is fo } wherever the Divine Fire manifefis 
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Chap. 4- 

, • a trrtanrU.J** which the Children ofMcn 

itfclf in any Thing, it makes i in thc Life e ,fkindles itfelf in a T, 'riangle, which 

ought fcnoufly to obferve, and how . • ht of Life was in the Word of the Petty, 

Sm wttSed tao S C» “ Cha P‘"> a " d £ 

in W)i. in relation to God. therefore it mail be bom agent on the l . 

The Explanation of the foregoing Characters. 

3. The upper Crefs betokens the unfemei IVari in Trims, wholly without Nasure. and 

the Cbaratler is thus fet A, and this CW!rr betokeneth th e famed ll'srd ® , vri. 
the Angelical World. , , TP 

.But that the friangU with the three Untight Cuffs has changed itfelf into fuch a 1 . 
„„ which Death was llain, points out and betoken, onto us the great Love of God which 
has freely given itfelf again into our Humanity out of the Triangle, when we were departed 

f T Therefore^lhe preAf^^waves* downwards, betokening the great Humility and 
alfo tlwt we have loif the fesy single which afeends on High r m whichwe were the Image 

and Likencfs of God 1 Therefore the Angle in the Regenerate in the 1 . has turned itfelf 
downward, and afeends not upward any more with its Cuff ; betokening now unto us thc 

true Reiignation under the T. where we in the Spirit of Chrift lhall be born again through 

■'V^wTwTn' fftlnn 8 the Fin’, Flagra, into , wo Kingdoms where each 
j -11. : n i t f e if v iz. thc Flc.gr at in thc Darknejs is God s Anger, and the Flag, at in 
1 1 hFeeneerm ,0 the Free Lubes becomes the Highly Triumphant Divine Kingdom 
of Joy in Sire. Lubes : For thus the free Lubes is elevated and brought mtp a wrellhng 

ninn if God manifeltcd 1 vise, how the Divine Underftandmg man lefts trie If with 1 Power 
in diainft Variety, and %vorks itfelf forth into a kingdom ; which is an cicxnFs Genera- 
iian We only fpeak here how the inrifible unpcrceivable God introduces himfelf into 

« «° 1 ™ mde“"'th= Inflammation of, he Fire a twofold Fir, a twofoid 
.JnV and a twofold EJfience ; viz! a Love-fire in the Free Lulet, which is made elknt.al 
with impreflion or Delire •, and in the Fire the Spirited EJfience fevenze, and y ct are n ^ u ‘ 
tuallv in one another, as Soul and Body are one. And now as the Spirit is !o is the Lf- 
Jence; and as there is an holy fweet Rfier.ce, and an holy fweet Spirit, in the Impteflion of 
the Free Lubet fo likewife in the dark Imprcfiion there is an afinngent harfli, raw and bit 
ter EJfence . and Spirit as the EJfience is, fo is alfo the Mind of the Undcrftarvhj and 

"q AlthouS'the Eternal [Ejfer.ce] in reference to the Temporal is Spiritual, yet the 
true Spirit is°much more fubtile than that which it makes to a Subltance in the Concep- 
tion. For out of the Sublhnce the true intelleaive Spirit primely proceeds, which be- 
fore the Subfiance is only a Will, and not manifeft to itfelf: For the Will introduces ic- 
felf into Subftance and EJfience , that it might be mamfell: to idelf. 
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10. Now we are to confiJcr of theScveration in the Fire : When the Fire is enkindled, 
then is the Fire-blaze * or Flagrat Salnitral , where the Powers mutually unfold, and 
difpiay themfelves, and come into Divifion, where the Eternal only Power of God ma- 
nifefts itfelf, 3nd in the Diftin&ion doth feperate itfclf into Properties, both fpiritually 
and fubftantially ; as is to be feen in this World ; whence alfo the manifold Salts arife ; 
which with the Creation came to be fuch\Mr//cr, which in the Eternity was only a Spiri- 
tual EJfence , but in the Beginning of Time became grofs and hard. 

1 1. Alfo the manifold Spirits both good and evil originally fpring from this Eternal 
Root v and likewife the manifold Stars , with the four Elements , and all whatfoever lives 
and moves. But the Seperation in itfelf is thus to be underftood ; when the Blaze arifes, 
then out. of the Fire proceeds the Seperation ; the Eire-Jiagrat is confuming, it appre- 
hends the conceived EJfence, both in the Free Lubet, and in the Aujlcre ImprelTion, and 
confumcsitin the Twinkling of an Eye, for here the Eternal Will, which is an Abyfs, becomes 
manifeft in the Fire : No EJfence can fubfift before it; it devours all into its Nothing. 

12. And here is the Original of the Eternal Death, or Devouring; and in this De- 
vouring is the higheft Arcanum or Secret : For the true eflential lively Spirit and Under- 
ftanding proceeds out of this Devouring, and makes another Beginning ; for the firft Be- 
ginning is God’s, who introduces himfclf from the Abyfs into Byfs to his own Contempla- 
tion : But this Beginning, which proceeds again out of the Devouring, is a Spiritual 
Beginning, and makes three Worlds ; namely, i. The dark Eirt-world in Heat, and 
Cold ; a Rawnefs wholly aujiere , void of EJfence. 2. The other World is the Spiri- 
tual Light, or Angelical World. 3. And the third began with the Beginning of Time; 
when God moved both the inward Worlds, he thence brought forth and created this 
outward vifible World into a Form of Time. 

13. Now the Seperation in the Fire of Devouring is thus to be underftood: The 
Powers, which the firft Imprejfion made ejfential , are in the Fire reduced into a Spirituality, 
viz. 1. From the Free Lubet proceeds forth a Spiritual Myjlerium ; which is, as to the 
Deity, {viz. the Eternal Underftanding,) Spiritual ; and it is the angelical Light and Life ; 
and alfo the real humane [Life ;] and lb of all whatfoever is like unto them ; for they are 
Powers of God : Therefore the Angels bear jn them the great Name of God ; and like- 
wife all true Men who have the divine Power. 

14. From the Efftnce of the Free Lubet there proceeds forth in the Fire an oily Power,, 
which is the Body or EJfence of the Underftanding ; therein the Fire burns ; and thence 
the fhining Luftre or Glance arifes. Thirdly, from the Underftanding and Spiritual 
Oil there proceeds forth a moving Lubet like an Element ; and it is alfo the Divine Element. 

15. Fourthly, out of the Element there proceeds forth a watry Property; and yet it is 
only to be underftood fpiritually : This is the Water of which Chrift faid he would give 
us to drink : And whofoever Jhould drink thereof it Jbould firing up in him to a Fountain of 
Eternal Life : It is the J Eater above the Firmament of which Mofes fpcaks, that God has 
feperated from the external ll'aters under the Eirmament : This watry and elemental 
Property proceeds from the EJfence of the Free Lubet, which is confumed in th eFire- } aod 
the Word of the Underftanding (which has now manifefted itfelf in the Fire) doesexprefs 
thefe Powers from itlelf, as a living and moving EJfence ; and herein the Angelical World 
is underftood. 

16. In the Seperation which is from the dark Property, there proceeds forth, through 

the Speaking Word in the Seperation out of the Fire, viz. out of the aftringent harlh 
Jinprejftcn, 1. An hellifii thirfty wrathful Source, being as another Principle, or Beginning 
of another Property ; which Source is wholly rough like the cold or hard Stones; a Mind 
which is horrible like to the Fire-blaze. 2. There proceeds forth from this fiery Spirit, 
Pom the Darknefs, an Oil which is of a poifonful Property : For it is the Evil Mcrcurius 
arifing from the Compunclicn in the anxious Aftringency. * 4 
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- xhc Ancuifh likewife makes a moving Mind like the £/«»<»/ -.butaltoget r 

m the Anger of God, or the W rath o » one f peW ed out of the Love-fire into the 

Sir/EffrT ^"The^pmceeds forth alfo from’ the wrathful Property, through the Dc- 
T>ark lire. 4* P h fi r ft dark fr.prefiion, a watry Property : But it is much 

vourwg in the F re, v~. « ^ . L;fc Q ■ Darkncfs confifts. . reset, the 

rather a poifonf ’ ^ h Q r y and /Fk/cr is thus to be underftood : In the En- dark Life 

, S. But my writing here o the W Jfl' ^ ^ of j in the Em of thc free burn,. 

S! m ?nd in't C heH^/ of the Wrathfulnefs in the ImprefT.on of the dark Spiritual Em) 
SC,which the fir ft Defire has coagulated or amafled, is confumed in the -.Fire 
FlJi " that is, it does as it were die to its felf-good, and is taken into the Only Spirit ■ 
wS h’ere has manifefted itfelf in the Fire of the Wrathfulnefs and in the Light-fire of 
the Kingdom of Joy ; which [Spirit] does now rc-exprefs it, or breathe it forth again out 

° f 1 1 Un tie r ft an d 'ft' r ! ght ,° * ^ T 'h e t e proceeds forth out of the fiery Property in the Spira- 

tion the vital Source, which according to the Free Lubet is holy and joyful, and according 
to the Darknefs painful and wrathful. The Wrathfulnefs and painful We is the Root ot 
Toy and the JoyKhe Root of the Enmity of the dark Wrathfulnefs t fo that there ,s a 
Contrarium whereby the eood is made mamfeft, and known that n is good. 

C 20 And the mortified EJJer.ee in the Fire (which the firft Defire in the Free Lubet has 
JfulaUd and made' dark) proceeds forth through the Fire's Mortification as a fp, ritual 
Cif, which is the Property of the Fire and Light; and from xfic Mortification \ proceed* a 
Water, viz. a mortified fenfelefs Effcnce, being a Floufe of the 0//; wherein the 
Fire-fource or Spirit has its vital Region ; which 0.1 is the Food of the Fire-fource, which- 
it draws again into itfelf and devours, and thereby allays the Fire-fource, and introduces 
it into the greateft Meekmfis, in which the Life of the great Love ar.fes, viz. .the good 
Tafte. So that thc Fire-fource becomes an Humility or Meeknefs in the Oil through- 
the Mortification in the Water-fount. 

2 1 For no Fire-fpirit can be meek without the Mortification of its own natural Propri- 
ety or peculiar EJfence: But the Water, which before was an Effcnce, amafled out of the 
Free Lubet, and yet mortified in the Fire, that can change the EJfence of the Fire into a 

meek Defire. 


The Fifth Chapter. 
Of the Five Senfes. 
Love-fire ? Venus. 


i.FHHnHE fifth Form or Property is the Love- defire, viz . the holy Life, or 
the difplayed Lif t-fire ; which is awakened or raifed up in the wrath- 
YsfiA t ful confuming Fire ; that is, it receives its Luftre and Shine from the 
F'ire ; a Similitude whereof we have in all outward Fires : V- here we 
r*«- fee that the Light arifeth in thc Eire, but yet hath far another Source 

t he Fi rc . J For the Fire is painful, but the Light is niece, 
plcafant, lovely, and yields EJfence. 
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Of the Five Senfes. Part I. 

*. The Kr/caufes Light, and Air j and out of the Air come 9 the Water by reafon of 
the Meeknefs of the Light ; for the Lubet to the Fire is mortified in the Fire 'blaze-, and 
fb that which is mortified intheFire is a meek Eflence, yet it is only a Spirit : But when it 
proceeds from the Fire in the Light, it coagulates , and is the Death of the Fire •, whereby 
the Fire goes out: But if it be of afpiritual Nature, it is the Food and Refrefhmcnt of 
the Fire : And we fee plainly that every burning Fire puts forth an Air, and out of the 
Air a Water ; which Air and watry Spirit the Fire draws again into itfelf, for its own 
Life and Luftre. Elfe, if it cannot have it, it is foon cxtintl , and goes out ; that is, it 
fmothers ; for the Air is its Life, and yet it begets the Air. 

3. Thus likewife we are to conGdcrof the divine Being ; how the eternal Underftanding 
Of the Abyfis introduces itfelf into the Byfs and Effence viz. into an eternal Generation 
and Devouring , wherein the Manifeftation ofthe/^y/} confifts, and is an eternal Love -play 
that the Abyfs fo wreftles, fports, and plays with itfelf in its own conceived [or amafied] 
Byfs it gives itfelf into the Something , and again takes the Something into itfelf, and 
thence brings or gives forth another Thing. It introduces itfelf into a Lubet and Defire * 
moreover into Power, Strength, and Virtue, and mutually produces one Degree from 
the other, and through the other, that fo it might be an eternal Playznd Melody in itfelf. 

4. And this we are to confider of in the fifth Form of Nature : When the Powers of 
the eternal Word or Underftanding are made manifeft through the eternal Spiritual Fire, 
in the eternal Light of the Majefiy (that each Power or Property is manifeft in itfelf, and 
enters into a Feeling, Tailing, Smelling, Flearing, Seeing Effence ; which is effected 
through the Fire, where all Things become fpiritful, quick and full of Life) even then 
one Property enters mutually into another, for they are all proceeded out of one, viz. 
out of the Free Lubet. Therefore alfo this Free Lubet is yet in all, and they all jointly 
defire to enter again into this Free Lubet , viz. into the One ; and there, when one talles, 
fmells, feels, hears, and fees the other in the Effence , they embrace each other in their 
holy Conjunction •, wherein then the real Divine Kingdom of Joy confifts ; fo likewife 
the growing and flourifhing Life of this World, as may be underftood by way of Simi- 
litude in the Seven Properties , and the Light and Power of the Sun. 

5. The divine Kingdom of Joy in the Heaven of God {viz. in God manifefted in his 
Expreffed or Spiraled Eflence, as I might fpeak it to the Underftanding) confifts in the 
Love-defire , viz. in thc.Pou-er which has manifefted itfelf through the Fire in the Light: 
For the fire gives to the Meek Free Lubet, Effence and Source , that it is feverized, and 
moved, and becomes a Kingdom of Joy. 

6. And thus we arc to confider of the Darknefs; whatfoever is a defiring Love in the 
Light, wherein all Things rejoice and melodize in Love, that in the Darknefs is an En- 
mity •, for the Fire is cold, and burning hot in the Darknefs •, moreover, bitter, aftrin- 
gent, compunflive •, the Properties are wholly rigorous and full of Enmity and Oppofi- 
tion. They feek not the One , but only the Advancement of their own Might ; and the 

- greater their Elevation and Inflammation, the greater is the p Joy in the Light. 

7. That which is good and holy in the ' powerful Light, that in the Darknefs is anxious 
and adverfe ; the Darknefs is the greateft Enmity of the i ight, and yet it is theCaufe that 
the Light is manifeft : For if there was no Black , then IVhiie could not be manifeft to 
itfelf; and if there was no Sorrow, then Joy alfo would not be manifeft to itfelf. 

8. Thus the Joy triumphs in itfelf, that it is not as the Sorrow ; and the Sorrow tri- 
umphs in itfelf, that it is a Might and Strength of the Fire, and Light. Hence arife 
Pride, and Self-will ; becaufe the Dark Fire’s Might gives the Effence and motive Source 
to the Light ; which did fo afr'edl and move King Lucifer , that he exalted himfelf in the 
Root of the Fire to rule and domineer over the Fire and Light, and therefore was caft out 
of the Light into DurkncF, and the Light withdrew from him. 
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g. Therefore underftand us well here what Hell and the dark World, or the Anger of 
Cm! is ; of which the holy Scripture fpeaks plainly, that there is an Hell; that is, a 
Gulf of Defperation, or Pit void of the Hope or God and all Good. Now we are not to 
underftand it to be any local Place apart, but it is the firft Ground to the Eternal Nature; 
the Place is between the Kingdom of God and this World, and makes a peculiar Princi- 
ple dwelling in itfelf, and has neither Place , nor local Abode ; and it is every where, but 
inhabiting itfelf only, and yet it gives E[fence to the Light and Outward-world ; that is, 
it is the Caufe to the Source, viz. the Fire , and is the whole Being of all God’s Beings. 

10. In the Darknefs he is an angry zealous God ; and in the Fire Spirit a confuming 
Fire • and in the Light he is a merciful Loving God ; and in the Power of the Light he is 
efpecially, above all other Properties, called God. And yet it is all but God mamfefted; 
who man’ifefts himfelf through the Eternal Nature in ingredient Properties. Fife, if I 
would fay what God is in his 'Depth, then I muft fay that he is wholly without Nature and 
Properties ; being an Underftanding, and Original, of all Beings ; the Beings are his 
Manifeftation; and thereof we have only Ability to write, and not of the unmanifefted 
God, who alfo were not known to himfelf without his Manifeftation. 

The Original of Fife, 

V Jupiter. V- 

1 1. The fixtb Property of Nature, and of all Beings, arifes alfo out of all the reft, and 
is manifeft in the Fire through the Light in the Love-dejire ; it is Nature s Um.erftanding, 

Voice, Sound, Speech, and all whatfoever foundeth, both in Things with Life and 
without Life •, its true Original is from the aftringent Defire or Iwpreffion _ of the firft, 
fecond, and third Form, whence the Motion and Hardnejs arife: The Efience of the 
Coagulation is confumed in the Fire, and from the Devouring proceeds fuch a Spirit, 
both according to the Property of the Light , in the Love, and according to the annoying 
Fateful Source, and anxious Property, in the Darknefs ^ and this we are thus to under- 
ftand. 

12. Each Spirit defires F.flence after its Likenefs. Now there proceeds forth no more 
but one Spirit from the Fire (which is a fpiritual Underftanding, that is, the Manifefta- 
tion of the Underjianding of the Abyfs or God) which does re-conceive itfelf in the Love- 
defire, and forms itfelf in the Properties of the Powers. And this mutual Intercourfe, 
Confent, and intimate intire Afiimulation one with another, is the pleafant Lajle of 
•Love. 

13. But that which is conceived in the Love-defire, where the Defire docs again 
coagulate the Powers, and introduce them into Forms, viz. into a fuljlantial Spirit, 
where the Powers are able manifeflly to move and aft, that (I fay,) is now the natural 

and creatural Underftanding which was in the Word, as it is faid, f In him was the Lifc y r John 1. 
and that Life was the Light cf Men. A 

14. This Harmony of Hearing, Seeing, Feeling, Tailing, and Smelling, is the 
true intellective Life ; for when one Power enters into another, then they embrace each 
other in the Sound, and when they penetrate each other, they mutually awaken and 
know each other ; and in this Knowledge confifls the true U n dcr flan din g y which is in- 
numerable, immenfe, and abyf[al y according to the Nature of the Eternal JLifdotn, viz. 
of the ONE, which is ALL. 

15. Therefore one only Will, if it has divine Light in it, may draw out of this Foun- 
tain, and behold the Infinity, from which Contemplation this Pen has wrote. 
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16. Now there belong to the manifeft Life or Sound of the Powers, Hardnefs and 
Softnefs, Thicknefs and Thinnefs, and a Motion-, for without Motion all is Jlill. And 
yet there can be no clear Sound without the Fire’s EJfence , for the Fire firft makes the 
Sound in the Hardnefs and Softnefs. 

17. Alfo there could be no Sound without a Conception, and therefore all Forms be- 
long to the Sound : 1. The Defire makes Hardnefs. 2. The Compunftion moves. 
%. The Anguifh does amafs it into an Efience, for Diftinftion. 4. The Fire changes 
in its devouring the Grofinefs of the firft amafled Efience into a Spirit or Sound. 
5. Which the Defire does again receive in its Softnefs and Meeknefs, and forms it to a 
Voice, Tone, or Expreffion, according to the Powers. 6. And what is conceived or 
formed is the vital Sound, or diftinct Underftanding [or the articulate Knowledge of all 
Sounds, Voices, Powers, Colours, and Virtues in Nature and Creature.] 

1 8. This is now the manifefted lVord y which in itfelf is only One Power, wherein all 
Powers are contained. But thus it manifefts itfelf through the Eternal and Temporal 
Nature, and puts forth itfelf in Forms , for its Exprefiion ; for the formed Word has 
the like Might in it as to re-produce its Likenefs, viz. fuch ^ Being as the Birth of the 
Spirit is. 

19. In the Light of God, which is called the Kingdom of Heaven , the Sound is wholly 
fofr, pleafant, lovely, pure, and thin •, yea as a Stillnefs in reference to our outward 
grofs Shrillnefs in our pronouncing, fpeaking, founding, finging, and chanting j as if 
the Mind did play and melodize in a Kingdom of Joy within itfelf, and did hear in a mod 
intirc inward Manner fuch a lweet, pleafing Melody and Tune, and yet outwardly did 
neither hear or underftand it : For in the Efience of the Light all is fuhtile, in Manner 
as the Fhoughts play and make mutual Melody in one another. And yet there is a real, 
intelligible, diftintft Sound and Speech ufed and heard by the Angels in the Kingdom of 
Glory •, but according to their World’s Property. For where the Sound is grofs, harfti, 
and Jhrill , there it is ftrong in the dark Imprefiion •, and there the Fire is vehement and 
burning ; as wc Men after the Fall of Adam have fo awakened and enkindled the Fire of 
the dark World in our Vital EJfence, that our vital Sound is grofs, and Beafl-like, refem- 
bling the Abyfs. And the like is to be underftood of the Sound in the Datknefs *, for as 
the Generation of the Word is, in its Manifeftation in the Light, in the holy Power , fo 
alfo in the Darknefs, but altogether rigorous, harfti, hard, and grofs. That which gives 
a pleafing Sound, and lovely Tune in the Light, that makes in the Darknefs a dull, 
harfti, hideous Noife, void of any true Sound : And this proceeds from the Efience of the 
aftringent, hard, compunftive, anxious Generation, viz. from the -Original of the Cold- 
.nefs, or cold Fire’s Source. 
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Of the EJfence of Corporality. 

The Seventh Form of Nature. 

5 Luna and % Saturn us. 
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acknowledge that Godin his own EiTencc, is no EJfence, but only 
sW $c the alone Power or the ' Undemanding to the Efience, viz. an un- ' Or Origi- 
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fedted in the Power of the Light, 

Love-defire. _ . 

2. But yet the true divine Efience (underftand Efience, and not the Spirit of God) is 
nothing elfe but the Underftanding manifefted, or the Formation of the Powers •, and it 
confifts in the Defire, that is, in the Love-defire, where one Power does experimentally and 
knowingly tafte, finell, feel, lee, and hear another, in the EJfence and Source of the Pro- 
perty ; whence the great ardent longing Defire arifes. In thefc Properties the manifefted 
God is underftood, as in a fiery Flame of Love-defire, wherein there is a mere pleafing 
Tafle, fweet-breathing Smell, ravifhing Melody, lovely and delightful Seeing, finding 
and friendly Afpedt, a gracious Delight, Pleafure, or Feeling: And yet it is only a fpi- 
ritual Efience, where the Powers only (which have introduced themfclves through the Im- 
prejfon into Property, and manifefted themfclves through the Fire in the Light) do mu- 
tually, as in a Love-play, ivrejtle with, and in one another, like a pleafant Song, or preg- 
nant Harmony, or Kingdom of Joy. This is now the Spiritual Efience of God mani- 
fefted ; [and] how the powerful AH-eJfential JEcrd docs manifeft itfclf in its own peculiar 
Generation, wherein the melodious Play of the divine Wifdom is underftood. 

3. But if we would fpeak of the heavenly or divine EJfentiality, wherein the divine Powers 

inffoduce themfelvcs again into Formations more externally, then we muft fay, that the 
Powers of the formed and manifefted Word do again, in their Love-defire, introduce 
themfelvcs into an external EJfence , according to the Property of all the Powers -, wherein 
they, as in a Manfion, may adt their Love-play, and fo have fomewhat wherewith and 
wherein mutually to play and melodize one with another, in their wreftling Sport of 
Love ; and this is thus to be underftood. _ 

4. As a Mineral Power lies in the Earth, and is enkindled by the Sun, whereby it be- 
gins to ftir and fpring, and becomes defirous of the Powers of the Sun, and attradls them 
into it ; but in this longing Defire it amafles itfelf and forms itfelfto a Body, viz. a Root, 
or the like j from which Root, there grows forth in this hungry Defire fuch a Body, or 
Herb, as the firft Power was ; thus likewife the manifefted Powers of God form themfelves 
into an external Degree-, viz. into an Efience, or Corporality -, to fpeak in reference 
to the Spirit ; whereas we muft only underftand a Spiritual Esfience, but yet Corporeal 
or Eflential, in reference to the Spirit of the Powers as the Water is a thicker S ubltance 
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than the Air ; for the Air penetrates the Water. The like is to be underftood con- 
cerning the divine Powers and Effence. 

5. The Powers (land manifeft in an oily Property ; but the oily is manifeft in a watery 
Property; therefore the EfTcnce of the divine Powers confifts in a Spiritual Water, viz. 
in the holy Element , whence this World with the four Elements (as a Degree more external) 
was brought forth and created into a Subjlantial Form. 

6. And in this holy Element, or Spiritual Water, we underftand holy Paradife , in 
which the manifefted Powers of God work ; which holy Element in the Beginning of this 
outward World did penetrate, and pullulate through the four Elements; in which Power 
there grew fuch Fruit, wherein the Vanity of the Wrath was not manifeft; which Man 
negligently Icjl ; fo that the lively Buidings of the holy Element through the four Ele- 
ments and the Earth ceafed : For the Curfe of Vanity was manifeft, and did effectually 
work and fpring forth out of the Earth. 

7. Thus by the fmentb Form of the Eternal Nature we underftand the Eternal King- 
dom of Heaven , wherein the Power of God is effential ; which Effencc is tinClured by the 
Luftre and Power of the Fire and Light ; for the Luftre of the Spiritual Fire and Light, 
is the Working-Life in the Spiritual Water, viz. in the holy Element ; for this Water 
(being the amafied or congealed Effence of the divine Powers) is moving. But yet it 
is as an Effence void of Underftanding in reference to the divine Powers ; for it is a 
Degree more external , as every Subftance or Body is inferior to the Spirit. The oily 
EJJenee is the Spirit of the Water, viz. of the watery Spirit, and the manifefted Powers of 
God are the Spirit of the Oil or oily Spirit ; and the Eternal Underftanding of the IVord 
is the Beginning of the manifefted Powers; and one Degree goes forth mutually from 
another ; and all ' EJJenee is nothing elfe but the manifefted God. 

8. When we conlider what Kind of Life , Motion, and Dominion was before the Times 
of this outward World, in the Place of this World, and what Eternity is, then we find 
that it was and is to Eternity, fuch a Life, Motion and Dominion, as is above-mentioned. 

9. The outward World with the four Elements and Stars is a Figure of the internal 
Powers of the Spiritual World, and was exprefled or breathed forth by the Motion of 
God (when he moved the internal Spiritual World) and amaflfed by the divine Defire of 
the inward Powers, and introduced into a creatural Being, both out of the internal fpiri- 
tual dark World, and alfo out of the holy Light World. 

10. This outward World is as a Smoak, or vaporous Steam of the Fire Spirit and Wa- 
ter Spirit, breathed forth, both, out of the holy, and then alfo out of the dark World ; 
and therefore it is evil and good, and confifts in Love and Anger, and is only as a 
Smoke or mifty Exhalation, in reference andrefpeeft to the fpiritual World; and has again 
introduced itfclf, with its Properties, into Forms of the Powers, to be a Prcgnatrefs ; as 
is to be feen in the Stars, Elements and Creatures, and likewife in the growing Trees and 
Herbs. It makes in itfelf, with its Birth, another Principle or Beginning ; forthePreg- 
natrefs of Time is a Model or Plat-form of the Eternal Pregnatrefs; and Time couches in 
Eternity ; and it is nothing elfe, but that the Eternity, in its wonderful Birth and Mani- 
feftation in its Powers and Strength, does thus behold itfclf in a Form or Time. 

1 1. And now as we acknowledge that in the fpiritual holy World there is an EJfence , 
viz. a comprehenfive Effencc, which confifts in the Spiritual Sulphur , Mercurius , and 
Sal in an oily and watery Byfs, wherein the divine Powers play, and work; fo likewife 
in the dark World there is fuch a Property, but altogether adverfe, odious, oppofite, 
fpiteful, envious, bitter, and compunClive : It has alfo Effence 1 according to its Define, 
but altogether of a fell, raw, indigefted, watery Nature, wholly fharp and harlh, like 
to the Property of the rough hard Stones or wild Earth ; of a cold and fcorching, dark 
and fery Property; all which is a Contrariety to Love ; that fo it might be known what 
Love or Sorrow is. 
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12. That the Fulnefs of Joy might know itfelf in icfelf, the keen Fartnefs of the. 

Source muft be a Caufe of the Joy,- and the Darknefs a Manifeftation of the Light -, that 
fo the Light might be manifeftly known, which could not be in the ONE. 

13. But to anfwer the Reader’s Defire briefly and fully concerning the /even Properties 

of the Eternal Nature, which make three Principles , or Worlds, 1 will (out of Love for 
the Sake of the Simple) once more fet down the Forms in brief, as an u A, B, C, for his * An intro- 
further Confideration and Meditation. duclion. 

I. Form. Afringent ; Defre. 

14. Lo! the Defire of the Eternal Word, which is good, is the Beginning of the 
Eternal Nature, and is the Congealing of the Eternal Nothing into Something-, it is the 
Caufe of Efjences-, alfo of Cold and Heat •, fo likewife of the Water and Airj and the 
Formation of the Powers ; and a Caufe of the Tafte, a Mother of all Salts. 

II. Form. Bitter ; CompunElive. 

15. The Motion of the Deflre, viz. the Attraction, is the other Form of Nature, a 
Caufe of all Life and Stirring fo alfo of the Senfes, and Diftindtion. 

III. Form. Anguifo ; Perception. 

1 6. The Anguifli, viz. the Senfihility, is the third Form, a Caufe of the Mind, 
wherein the Senfes are moved and adted. 

IV. Fire ; Spirit ; Reafon ; Defre. 

17. The Fire is a Caufe of the true Spiritual Life, wherein the holy Powers of the 
Free Lubet are delivered from the aftringent, undigefted Roughnefs; for the Fire in its 
Lfience devours the dark Subftance of the ImprcfTion, and works it forth out of itfelf, 
out of the Light, into Spiritual Powers. 

" V. Form. Light ; Love. 

18. The Holy Spiritual Lcve-defre , where the holy Will of God has exacuated itfelf in 
the harfh Impreffwn, and manifefted itfelf through the Fire with the Power of the Omnipo- 
tence, that now brings itfelf forth through the Fire in the Light-, and fo in the Powers it 
is introduced into Life and Motion, in the Defire ; and herein the Holy Generation , and 
the Triumphant Kingdom of the great Love of God confift, and are manifeft. 

VI. Form. Sound; Voice ; Word. 

19. The Sixth is the Sound of the divine JHord proceeding from the divine Powers, ** 

which is formed in the Love-defire, and introduced into a manifefl Word of all Powers -, 
wherein the Manifeftation of the divine Kingdom of Joy, in the Free Lulet of God’s Wif- 

dom , confifts, 

E 2 
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VII. Form. Effence ; Being ; ASiion. 

20. The Seventh is the formed Effence of the Powers, viz. a Manifeflation of the Powers : 
What the firft fix are in the Spirit, that the Seventh is in a comprtbcnfibk Effence, 
as a Manfion and Houfe of all the reft, or as a Body of the Spirit, wherein the Spirit 
works, and plays with itfelf; alfo it is a Food of the Fire, whence the Fire draws 
Eflence for its Suftenance, wherein it bums ; and the Seventh is the Kingdom of the 
divine Glory > and the Seven are thus named or exprefied. 


21 . The Out-Birtb or Manifeflation is /bis: 


The Seven Spirits of Cod, or Power* of Nature; ai they fliew and manifeft themfelve* in Love and Anger, both in the 
Heavenly and Hcllilh Kingdom, and alfo in the Kingdom of thi* World. 
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Thi* vra* received from the Author in fucb a Form by Abraham Somervcldt . 


22. Courteous Reader, underftand the Senfe right and well; the Meaning is- nor to 
be underftood lb, as if the feven Properties were divided , and one were near by another, 
or fooner imnifeft than another; all feven are but as one-, and none is the firft, fecond, 
or laft ; for the laft is again the firft ; as the firft introduces itfelf into a Spiritual Eflence, 
fo the laft into a Corporeal Eflence ; the laft is the Body of the firft : We muft fpeak thus 
apart, to write it down and dcfcribcit to the Confideration of the Reader: They are alto- 
gether only the Manifeflation of God, according to Love and Anger, Eternity and 
Time. 

23. But this we are to obferve, that each Property is alfo efiential; and this Eflence is 
jointly as one Efiencc in the Kingdom of Heaven , and it is a Myflerium, whence heavenly 
Plants fpring forth out of each Power’s Property ; as the Earth is a Myflerium of all Trees 
and Herbs, fo alfo of the Grafs and Worms; and the four Elements are a Myflerium o f 
all Animals; and the ylflrum a Myflerium of all Operations in Animals and Vegetables. 

24. Each Property is to itfelf effential, and has alfo in its Effence the Eflence of all 
the other fix Forms, and makes the Eflence of the other fix Forms alfo efiential in its 
Eflence ; as we fee in the Earth and Stones, efpccially in Metals, where oftentimes in one 
Conpa£lion all feven Metals arc couched together, and only one Property is principal, 
which coagulates and captivates all the reft in itfelf ; and always one is more manifeft than 
the reft, according as each Property has its- powerful Predominance in a Thing : The like 
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is alio to be underftood in Vegetables ; where often in an Herb or Piece of Wood there is 
an aftringent, four, harfh, bitter, anxious or fulphureous Property ; alfo a fiery, fweet 
or lufcious, flafliy or watery Quality. 




The Seventh Chapter. 

Of the Holy Trinity, and Divine Efience. 

1. H E Eternal and Temporal Nature are efpecially underftood in the 

dark and Fire-World, viz. in the four JirJl Forms-, as, 1. In the 

*3 r* aftringent Defire. 2. In the bitter Compun&ion. 3. In the An- 

& T vC guifh, or Senfation. 4. In the Fire ; where the Severation proceeds 
forth in the enkindling [of the Fire] in the Flagrat. But the Powers 

W ,1 both in the internal and external World are all underftood in the 

Light , or Love-fire, viz. in the Love-delire. 

2 . For their firfl Ground is the Eternal Word , viz. the One , wherein all Things are 
couched/ The fecond Ground is the Free Luhet of the Word, viz. the IVifdcm, 
wherein all the Colours of the only Power arc manifefl in the Will of the Deity. The 
third Ground is the Love-defire, wherein the Free Luhet , with its Colours and Virtues of 
the Powers, has * exacuated itfelf through Nature, and introduced itfelf through the 
Fire’s Inflammation into a fpiritual Dominion \ which [Luhet] difplays itfelf with the 
Powers in the Light in an Eternal Kingdom of Joy. 

3. The fourth Ground is the oily Spirit ; in that the Free Luhet amafles itfelf in the fiery 
Love-defire in the Meeknefs , as in its own peculiar Form, and with it amafles the Luflre 
and Eflfence of the Fire and Light, and introduces it into the firfl Efience ; which Power 
of the Fire and Light in the Meeknefs of the Free Luhet, in the oily Property, is the true 
and holy Tint! tire. 

4. The fifth Ground is the watery Spirit, arifing from the Mortification in the Fire, 
where the firfl Spiritual Efience in the aftringenr, harfh, dark Defire wasconfumed in the 
Fire. Now out of the Devouring of the Fire proceeds forth a Spiritual EJfence , which is 
the^oily Ground, and a watery EJfence from the Mortification, which deprives the Fire 
Spirit of its Wrath, fo that it is not able to fet its wrathful Properties on Fire in the oily 
Ground ; fo that the Fire mud burn through Death, and be only a Light : Fife the oily 
Ground would be enflamed . Thus the Fire in its Devouring mufl beget the Water, viz. 
its Death, and yet mufl again have it for its Life *, ellc neither the Fire nor the Light could 
fuhfji. And thus there is an Eternal Generation, devouring, receiving, and again con- 
fuming •, and yet alfo it is thus an Eternal Giving n and has no Beginning nor End. 

5. Thus we now underfland what God and his Efience is ; We Chriftians fay, tEat 
God is threefold, but only one in EJfence : But that we generally fay and hold that God is 
threefold in Perfon, the fame is very wrongly apprehended and underflood by the 
Ignorant, yea by a great Part of the Learned : For God is no Perfon but only in Chrijl •, 
but he is the eternal begetting Power, and the Kingdom with all Beings •, all Things 
receive their Original from him. 

6. But that we fay of God, he is Father, Son, and holy Spirit, that is very rightly 
Lid i only we mu ft explain it, e!fe the un-illuminated Mind apprehends it not. 1 he 


Sharpened. 
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pather is firft the Will of the Abyfs ; he is without all Nature or Beginnings; the Will 
*to fomething, which conceives itfelf into a Lubet to its own Manifeftation. 

7. And the Lubet is the conceived Power of the Will, or of the Father ; and it is his 
Son, Heart, and Seat ; the firft Eternal Beginning in the Will: And he is therefore 
•called a Son, becaufe he receives an Eternal Beginning in the Will, with the Will’s own 

Conception. 

8. Now the Will fpeaks forth itfelf by the Conception out of itfelf, as a Spiration, or 
Manifeftation ; and this Egrefs from the Will in the Speaking or Spiration is the Spirit of 
the Deity, or the third Perfon, as the Ancients have called it. 

9. And that which is fpirated, or fpoken forth, is the Wifdom, viz. the Power of 
the Colours, and the Virtue of the Will, which it eternally conceives to a Lifc’s-center, 
or Heart for its Habitation, and doth again eternally fpeak it forth out of the Concep- 
tion, as from its own eternal Form, and yet eternally conceives [or comprehends] it for 
his Heart’s Center. 

to. Thus the Conception of the Will, viz. of the Father, is from Eternity to Eternity, 
which conceives his Speaking Word from Eternity, and fpeaks it forth from Eternity to 
Eternity : The Speaking is the Mouth of the Will’s Manifeftation : And the Egrefs 
•from the Speaking or Generation is the Spirit of the formed Word : And that which 
is fpoken forth is the Power, Colours, and Virtue of the Deity, viz. the IVifdom. 

11. Here we cannot fay with any Ground, that God is three Perfons; but he is 
threefold in his Eternal Generation ; he begetteth himfelf in Trinity ; and yet there is but 
only one Effence and Generation to be underftood in this Eternal Generation, neither Fa- 
ther, Son, nor Spirit, but the only Eternal Life, or Good. 

12. The Trinity is firft rightly underftood in his Eternal Manifeftation ; where he 
manifefts himfelf through the Eternal Nature, through the Fire in the Light. 

13. Where we underhand three Properties in one only Eftence, viz. the Father with 
the Fire-world ; and the Son with the Love-defire in the Light, viz. with the Light- 
world , or with the great Meeknefs in the Fire ; and the holy Spirit with the moving 
Life in the Tintlure , in the oily and watery Life and Dominion ; who is manifeft in the 
Fire and Light, viz. according to the Property of the Free Lubet , that is, the Divine 
Property, he is manifeft in a great fiery Flame of Light, and Love-, and then, accord- 
ing to the Property of the dark Fire-world, in a wrathful, painful, fourcive Property. 
And yet he is the only one-, in the Light he is the Love-fire Flame; and in the en- 
kindled Fire in Nature he is a confuming Fire, according to which God is called a 
Confuming Fire -, and in the dark wrathful Source he is an angry zealous Avenger , in 
which Property the Spirits of the dark World confift. 

14. The Father is only called an holy God in the Son, that is, in the Power of the 
Light, in the divine Kingdom of Joy, viz. in the great Meeknefs and Love ; for that is 
his proper Manifeftation, wherein he is called God. In the Fire he is called an angry 
God ; but in the Light, or Love-fire, he is called the holy God ; and in the dark 
Nature he is not called God. 

1 5. We muft make Diftimftion ; each World has its Principle and Dominion. Indeed 
All is from one Eternal Original, but it feverizes itfelf into a twofold Source ; a Simili- 
tude whereof we have in the Fire, and Light; where the Fire is painful and confuming , 
and the Light meek and giving; and yet the one were a Nothing without the other. 

16. The Fire receives its Original in Nature, but the Light has its Original from the 
Free Lubet, viz. from the Powers of the Deity. The Will of God does therefore intro- 
duce itfelfinto a Fire, that he might manifeft the Light and the Powers, and introduce 
them into Effence. 

17. Although I have wrote here of the Forms of Nature (underftand the Eternal 
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Nature) yet it mult not be underftood as if the Deity were circumfcribed, or limited. 

His IVifdom and Power in divine Property are without Limit or Meafure, innumerable, 
infinite and unfpeakable. I write only of the Properties , how God has manifefted 1 him- 
fclf through the internal and external Nature, which are the cbiefejl torms of his Mani- 

18 Thefe {even Properties are to be found in all ‘Things ; and he is void of Under* 
ftandin" that denies it. Thefe feven Properties make, in the internal World, the holy s- 

Elemenf viz. the holy natural Life and Motion. But this only Element feperates ltfelt 
in this external World, into four manifeft Properties, viz. into four Elements •, and yet 
it is but one only, but divides itfelf into four Head-fprings, viz . into Fire, Air, Water, 

an< i m a prom the Fire arifes the Air-, and from the Air the Water -, and from the Water 

the Earth, or a Subftance which is earthly. And they are only the Manifejlaticn of the 

one eternal Element, and are, in r refpeft to the internal, as an enkindled Smoke , or va- » Or before. 

porous Steam. So alfo the whole 1 Ajlrum is nothing elfe but Powers breathed forth from . OrConftel* 

the inward, fiery, dark, and light World, from the Great Mind of Divine Manifejlaticn, latiom. 

and is only a formed Model or Platform, wherein the Great Mind of Divine Manifefta- 

tion beholds itfelf in a Time, and plays with itfelf. 
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The Eighth Chapter. 

Of the Creation of Angels , and their Dominion. 


1. anal H E Creation of Angels had a Beginning, but the Powers out of which 

3ftL ilwit JHi they are created never had any Beginning, but were concomitant in the 



2. God who is a Spirit has, by and through his Manifcflation, introduced himfelf into 
dijtintt SpiritSy which are the Voices of his eternal pregnant Harmony in the manifefted 
Word of his great Kingdom of Joy ; they are God’s Inftrument, in which the Spirit of 
God melodizes in his Kingdom of Joy ; they are the Flames of Fire and Light, but in a 
living, underftanding Dominion. 

3. For the Powers of the Deity are in them, in like manner as they are in Men, as 

St. John fays, b The Life of Men was in the IVord ; fo alfo the Life of the Angels was in b Ch. i. 
the Word from Eternity : For it is written, c In the Refurretlion they (Men) are as c Matth. zz« 
Angels of God in Heaven . .... 2 3 4 5 °* 

4. And as we underftand principal Forms in the divine Manifeftation through the 
Eternal Nature, fo likewife we are to underftand Archangehy or Angelical Principalities y 
with many Legions *, but efpecially in three HicrarchieSy according to the Property of the 
holy Trinityy and alfo the three Principlesy as cannot be denied. 

5. As, 1. One Hierarcly is to be underftood according to the dark World with the 
Kingdom of Lucifery who has plunged himfelf thereinto and the other is underftood 
with the light, fiery, and dark World ; and the third is underftood with the Myjlery of 
the outward lFcrld y wherewith the internal has made itfelf manifeft. 

3 


32 


4 Or ftarry 
Sky. 


• Having a 
Beginning 
and an End, 
temporal. 


f Eternal Be- 
ing. Eflcncc, 
Property, 
Life and 
Principle. 


Of the Creation of Angels . Part I. 

Each Hierarchy his its princely Dominion and Order, viz. they in the dark World, 
in God’s Wrath *, and thofe in the holy World in God’s Love; and they which are in the 
outward World, in God’s great Wonders, both according to Love and Anger. 

7. They which are in the dark World bear the Name (or the Names) of the great 
Anger of God, according to the Properties of the Eternal Nature in the Wrath ; and 
they which a tc in the Light bear the Names of the boly God, viz. of the divine Powers 5 
and they which are in the Creation of the Wonders of the outward World, bear the 
Names of the tnanifejlcd Powers of the outward World, viz. of the Planets, Stars, and 
four Elements. 

8. They which are in the dark World, domineer in the Nature of the manifefted 
Wrath, viz. in the Properties of God’s Anger, and have their princely Dominions 
therein ; and they which are in the holy World rule in the Powers of the triumphant 
World, viz. in the great holy Kingdom of Joy, in the IVonders of the holy Wifdom*, 
and they which are in the outward World reign over the Powers of the Stars , and four 
Elements , and have alfo their princely Dominion over the World, and their Kingdoms 
and Principalities, for Defence againfl the Dcftroyer in the Wrath. 

9. Each Country has its princely Angel-Protellor, with its Legions •, alfo there are 
Angeb over the four Elements, over the Fire, and over the Air, over the Water, and 
over the Earth ; and they are altogether only minifiring Spirits of the Great God, font forth 
for tbe Service of tbofe which Jhall obtain Salvation ; as it is written. The Angel of the Lord 
encamps about them that fear him. They are the Officers and Servants of God in his 
Dominion, who are adtive and full of Motion. 

10. For God never moves himfelf but only in himfelf. But feeing his Manifeftation 
of the eternal and external Nature is in Combat ; thereupon the Spirits of the dark 
World are againfl: the Spirits of the holy World, but efpecially againfl Man y who is 
manifeft both in Good and Evil. God has fet the one againfl the other, that his Glory 
might be manifeft both in his Love and in his Anger. 

1 1. For as we Men have Dominions upon the Earth \ fo likewife the fuperior Hofts 
under the d Afirum have their Dominions ; fo alfo the oily Spirits in the Element Air ; 
the whole Deep between the Stars and the Earth is inhabited, and not void and empty. 
Each Dominion has its own Principle : Which ferns fomewhat ridiculous to us Men, 
becaufe we fee them not with our Eyes ; not confidering that our Eyes are not of their 
EfTence and Property, fo that we are neither able to fee nor perceive them ; for we live 
not in their Principle, therefore we cannot fee them. 

12. As in the Divine Manifeftation of the Divine Powers one Degree proceeds in order 
forth from another, even to the moft external Manifeftation, the like alfo is to beunder- 
ftood of the Angels or Spirits: They are not all holy which dwell in the Elements ; for as 
the Wrath of the Eternal Nature is manifeft in the dark World, fo likewife in the 
outward World, in its Property. 

t 3. Alio the Spirits of the external World are not all eternal, but fome are only ‘in- 
choative, which take their Original naturally in the Spirit of the external World, and 
pafs away through Nature, and Jy their Shadow remains, as of all other Beafis upon the 
Earth. 

14. Whatfoever reaches not the holy Element and the eternal Fire- world, that is void 
of an eternal Life ; for it arifes out of Time : And that which proceeds out of Time, is 
confumed and eaten up of Lime-, except it has an ' Eternal in its Temporal} that the 
Eternal upholds the Temporal. 

15. For the Eternal dwells not in Time •, and although it be cloathed wi th the EfTence 
of Time, yet the Eternal dwells in the Eternal in itfelf, and the Temporal in the Tem- 
poral j as it is to be underftood with the Soul and Body of Man ; where the Soul is from 

the 
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the Eternal, and the external Body from Time ; and yet there is an Eternal in the 
Temporal Body, which verily difappeared in Adam as to the Eternal Light, which muft 
be born again through Chrift. 

1 6. And we are not to underfland, that the holy Angels dwell only above the Stars 
without the Place of this World, as Reafon, which undcrllands nothing of God, fancies; 
indeed they dwell without the Dominion and Source of this World, but in the Place of 
this IVorld, although there is no Place in the Eternity ; the Place of this World, and allb 
the Place without this World, is all one to them. 

17. For the Beginning of the Source, viz. of the fur Elements , together with the 
* Aftrum, make only one Place ; there is no Place in the Internal, but All who’ly entire ; t Or Pinne- 
whatfoever is above the Stars without this World, that is likewile internally without the ury Orb. 
four Elements in the Place of this World; elie God were divided. 

18. The Angelical World is in the Place of this World internally *, and this fame World’s 
Abyfs is the great Darknefs, where the Devils have their Dominion ; which alfo is not 
confined or tout up in any Place ; for the Eternity is alfo their Place, where there .is no 
Byfs-, only the Efience and Property of their World is the Byfs of their Habitation *, as 
the four Elements are the Habitation of our external Humanity . They have alfo in the 
Darknefs an Element, according to the dark World’s Property, elfe God were divided in 
his Wrath; for wherever I can fay, here is God in his Love, even there I can alfo fay, 
that God is in his Anger, only a Principle fevers it. 

19. Like as we Men fee not the Angels and Devils with our Eyes ; and yet they are 
about us, and among us. The Reafon is, becaufc they dwell not in the Source and 
Dominion of our World ; neither have they the Property of the external World on them ; 
but each Spirit is cloathed with his own World’s Property wherein it dwells. 

20. The Beginning of each World’s Source is that Limit which divides one World from 
the View and°Obfervation of the other; for the Devils arc a Nothing in the heavenly 
Source, for they have notits Source in them ; and although they have it, yet it is to them 
as if it were fhut up in Death ; like as an Iron that is red hot; fo long as the Fire 
pierces it, it is Fire ; and when the Fire goes out, it is a dark Iron : The like is to be 
underftood concerning the Spirits. 

21. So likewife the Angels are a Nothing in the Darknefs ; tltey are verily in it, but 
they neither fee nor feel it ; that which is a Pain to the Devils, that fame is a Joy to the 
Angels in their Source*, and fo, wh3t is pleafing and delightful to the Devils, that the 
Angels cannot endure ; there is a great Gulf between them, that is, a whole Birth. 

22. For what elfe is able to fever the Light from the Darknefs, but only a Birth of 
Sight, or Light ; h Fhe Light dwells in the Darknefs, and the Darknefs comprehends it not. b J o!,n '• 
As*the external Sun-lhine dwells and fifines in the Darknefs of this World, and the 
Darknefs comprehends it not ; but when the Light of the Sun withdraws, then the 
Darknefs is manifeft : Here is no other Gulf between them, but only a Birth. 

23. Thus we are likewife to conceive of the Eternal Light of God, and the Eternal 
Darknefs of God’s Anger. There is but one only Ground of All ; and tl)3t is the Mani- 
fefted God : But it is fevered into divers Principles and Properties ; for the Scripture 
fays, that the Holy is unto God a good Savour to Life ; underfland to the holy divine Life, 
viz. in the Power of the Light ; and the Wicked is unto God a good Savour to Death, that 

is, in his Wrath, viz. in the Efience, Source, and Dominion of the dark World. 1 fn hisWrath 

24. For the God of the holy World, and the God of the dark World, are not two Plagues, and 
Gods; there is but one only God. He himfelf is the whole Being; he is 1 Evil and Hell-Tor- 
Good ; Heaven and Hell ; Light and Darknefs ; Eternity and Time ; Beginning and 

F.nd : Where his Love is bid in any k Thing, there his Anger is manifeft. In many a f e „ce, o’rSub. 
Thing Love and Anger are in equal Meafurc and Weight ; as is to be underflood in this fiance, 
outward World’s Efience. 

Vol. III. 
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25. But now he is only called a God, according to his Light in his Love, and rot 
according to the Darknefs, alfo not according to this outward World : Although he 
himfelf be ALL, yet we mull conlider the Degrees, how one Thing mutually proceeds 
from another : For I can neither fay of Heaven, nor of Darknefs, or of this outward 
World, that they are God ; none of them are God •, but the expreffed and formed Word 
of God ; a Mirror of the Spirit which is called God *, wherewith the Spirit manifefts 
itfelf, and plays in its Lubet to itfelf with this Manifeflation as with its own Effence, 
which it has made ; and yet the Effence is not fet afunder from the Spirit of God ; ar.d 
yet alfo the Effence comprehends not the Deity. 

'26. As Body and Soul are one, and yet the one is not the other ■, or as the Fire and 
theWater, or the Air and the Earth, are from one Original, and yet they are particularly 
diflintl , but yet they are mutually bound to each other ; and the one were a Nothing 
without the other-, thus we are to conceive and confidcr likewife of the> Divine Effence, 
and alfo of the Divine Power. 

27. The Power in the Light is God’s Love-fire, and the Power in the Darknefs is the 
Fire of God’s Anger, and yet it is but one only Fire, but divided into tvoo Principles, 
that the one might be manifefi: in the other ; for the Flame of Anger is the Manifeflation 
of the great Love, and in the Darknefs the Light is made known, elfe it were not mani- 
feft to itfelf. 

28. Thus we are to underftand that the Evil and Good Angels dwell near one another, 
and yet there is the greatell immenfc Diftance (between them :] For the Heaven is in Hell , 
and the Hell is in Heaven , and yet the one is not manifefi: to the other ; and although the 
Devil ftiould go many Millions of Miles, defiring to enter into Heaven, and to fee ir, yet 
he would be Hill in Hell, and not fee it ; alfo the Angels fee not the Darknefs, for their 
Sight is mere Light of divine Power •, and the Devil’s Sight is mere Darknefs of God’s 
Anger. The like is alfo to be untlerftood of the Saints , and again of the Wicked : Therefore 
in that we in Adam have loft the Divine Sight, in which Adam faw by the Divine Power, 
Cbrijl fays, Ton tnufl be born again, elfe you cannot fee the Kingdom of God. 

29. In the Fire-fpirit we are to underftand the angelical Creation -, where the Will of 
the Abyfs introduces itfelf into Byfs, and manifefts the Eternal Speaking Word or Life with 
the fiery Birth, viz. with the f.rfl Principle , where the fpiritual Dominion is manifefi: by 
the Fire-birth. In this fpiritual Fire, all Angels take their Original, viz. out of the 
Forms to the Fire-fource •, for no Creature can be created out ot the Fire, for it is no 
Effence: But out of the Properties to the Fire a Creature may be apprehended in the 
Defire, viz. in the Her bum Fiat, and introduced into a creaturely Form and Property. 

30. And therefore there are many, and divers forts of Angels ; alfo in many diftinit 
Offices : And as there are three Forms to the Fire-fource, fo there are alfo three Hierar- 
chies , and therein their Princely Dominions ; and likewife three Worlds in one another as 
one, which make three Principles or Beginnings. For each Property of the Eternal 
Nature has its Degrees ; for they explicate and mutually unfold themfclves in the Fire- 
blaze, and out of thofe Degrees the different Dijliutlion of Spirits is created. 

31. And we arc to underftand nothing elfe by the Creation ot tiie Angels, and of all 
other Spirits, but that the Abyffal God lias introduced himlelf into his manifefted Pro- 
perties, and out of thefe Properties into living Creatures -, by which he pofteffes the De- 
grees, and therewith plays in the Properties. They are his Strings in the All-Effiential 
Speaking, and are all of them tuned for the great Harmony ot his Eternal Speaking 
H erd-, fo that in all Degrees and Properties the Voice ot the unlearchable God is ma- 
nifcll and made known ; they are all created for the Praifc of God. 

32. For all whatloever has Life, liveth in the Speaking Word; the Angels in the 
Eternal Speaking •, and the Temporal Spirits in the Ile-expre.T;on or Echoing forth of 
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the Formings of Time, out of the Sound, or Breath of Ttme, and the Angels out of the 
Sound of Eternity, viz. out of the Voice of the manifefted Word of God. 

And therefore they bear the Names of thefeveral Degrees in the manifefted Voice 
of God s and one Degree is more holy in the Power than another. Therefore the An- 
gels alfo in their Choirs are differenced in the Power of the Divine Might; and one has 
a more holy Function to difcharge than another; an Example whereof we have by the 
Priefis in tlie Old Fef.ament in their Ordinances, which were inftituted after an angelical 

^24. Although it was earthly, yet there was even fuch an angelical Underftanding 
and Meaning couched therein ; which God did reprefent upon .Jefus which was to come 
into the humane Property, and fo alluded with Ifrael in the lype at the internal which 
was to come, which Jefus out o fjebova reftored, and introduced into the humane 1 ro- 
perty whch the earthly Reafcn has neither apprehended, or underftood. But feeing 
the Time is * born, and the Beginning has again found the End, it fhall be manifefl;, for 1 Manifeft. 
a Witnefs unto all Nations, to ihew the Spirit of IF orders. 


The Ninth Chapter. 

Of the Fall of Lucifer, 'with his Legions. 

«.#G!G 9 G{G 80 ? 0 HLT HOUGH Self reafon might here cavil at us, and fay we were 

^ ^.++++4- yf not by when this was done, yet we fay that we in a magical Manner , 
according to the Right of Eternity, were really there, and faw this ; 

$ If A +* but not I, who am I, have feen it ; for I was not as yet a Creature ; 

& but we liave feen it in the Ejfence of the Soul which God breathed 

fK M 

into Adam. 

' / jsj ow t | ienj jf God dwells in this fame Eftence, and has from all 

Eternity dwell therein, and manifefts himfelf in his own Mirror, and looks back through 
the Eftence of the Soul into the Beginning of all Beings, what then has Reafon to do, to 
taunt and cavil at me about that wherein itfelf is blind ? I nuift warn Reafon, that it 
would once behold itfelf in the n Looking-glafs of the Underftanding, and confider what «< Mirror. 
itfelf is, and leave off from the Building of mad Babel-, it will be time. 

3. The Fall of Lucifer came not to pafs from God’s Purpofe or Appointment; indeed 
it was known in the Wrath of God, according to the Property of the dark World, how 
it could or would come to pafs ; but in God’s Holinefs, viz. in the Light, there was no 
fuch Defire manifeft in any fuch Property-, otherwife the holy God muft have a devilifh 
or hellifh wrathful Defire in bis Love -, which is nothing fo, but in the Center of the 
Eternal Nature, viz. in the Forms to Fire, there is verily fuch a Property in the dark 
Impreflion. 

4. Every good Angel has the Center in him, and is manifeft: in a creaturely Property 

in one Degree or other in the Center; what Property is ■ greateft in the Creature, ac- 
cording to that it has its Office and Dominion. minant, or 

5. Yet the Angels, which were created out of the Degrees of the Center, were manifeft. 
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created far and to the Light ; the Light was manifeft in All-, and they had Free Will 
from the manifefted Will of God’s Will. 

b. Lucifer had ftill been an Angel, if his oxen Will had not introduced him into the 
Fire’s Might, defiring to domineer in the ftrong Fiery-might, above and in all Things, 
as an abfolute foie God in Darknefs and Light; had he but continued in the Harmony 
wherein God had created him ; [for what would have caft him ont of the Light ?] 

7. Now Reafon fays. He could not. Then tell me. Who compelled him ? W T as he 
not the mod glorious Prince in Heaven ? Had he introduced his Will into the Divine 

• In his own Meehr.efs, then he could [have been able to Hand ;] but if he 0 would not, then he could 
Will, which not . p or hjj own D e fj r e went into the Center ; he would himfelf be God ; he entered- 
EternaTwilh with his Will into Self ; and in Self is the Center of Nature, viz. thofe Properties 
was both the wherein his Will would be Lord and Mafter in the Houfe. 

Poffibility 8. But God created him for his Harmony, to play with his Love-fpirit in him, as 
and Ability. U p on t j ie mufical Inftrument of his manifefted and formed Word; and this the Self- 
will would not. 

9. Now fays Reafon, How came it, that he would not ? Did not he know the Judg- 
ment of God and the Fall ? yes, he knew it well enough •, but he had no ftnftblc Per- 

f Or notional cepticn of the Fall, but only as a bare p Knowledge ; the fiery Lube/ which was potent 
Theory io h't m urged him on ; for it would fain be manifeft in the Efience of the Wrath , viz. 
of'hisMind * n l * ie ^ 00t Fire; the Darknefs alfo eagerly defired to be creaturely; which drew Lu- 

* Outwardly. Fifer, its Craft’s-maftcr, in the great Potency of Fire; indeed it drew him not ’ from 

without, but in the Property anti Will of his own fiery and dark Efience : The Original 
of the Fall was within the Creature, and not without the Creature; and fo it was in 
Adam alfo : Self-will was the Beginning of Pride. 

10. Thou afkeft. What was that which did caufe it in himfelf? Anfwer : His great 
Beauty and Glory ; bccaufe the Will beheld what itfelf was in the fiery Mirror; this 
luftrous Glance moved and aftofted him, fo that he eagerly reached after the Proper- 
ties of the Center, which immediately began effeftunlly to work. For the aftringenr, 
auftere Defire, viz. the firft Form or Property, imprefied itfelf, and awakened the 
Compunflioft, and the anxious Defire : Thus this beautiful Star overfhadowed its Light, 
and made its Efience wholly aftringent, rigorous and harfh, and' its Meeknefs and true 
angelical Property was turned into an Efience wholly auftere, harfh, rigorous and dark ; 
and then this bright Morning Star was undone ; and as lie did, fo did his Legions : 
And this was his Fall: 

11. He fhould have been wholly refigned in the holy Power of God, and have heard 
what the Lord would fpcak and play by his own Spirit in him ; this Self-will would not 
do ; and therefore he mult now play in the Dark ; yea his Will is yet oppofite,. although 
now after the Fall' he cannot will [viz. to refign to the divine Will of the Light.] For his 
Meeknefs, whence the Love-will arifes, is ihut up and entered again into a Nothing ; 
viz. it is retired into its own Original. 

12. Now the Creature ftill remains, but wholly out of the Center, viz. out of the 
Eternal Nature : The Free Lubet of God’s Wifdom is departed from him, that is, it has 
hid itfelf in itfelf, and lets the wrathful Fire-will ftand ; as happened to Adam alfo, when 
lie imagined after Evil and Good, then the Free Lubet of the holy World's Efience difap- 
peared in his Efience. 

1 3. This was the very Death, of which God told him, that if be did eat of the Free of 
the Knowledge of Good and Evil, he fhould die the very fame Lay : Thus it was in Lucifer , 
he died to the holy divine World, and arofe to the wrathful World of God’s Anger. 

14. Thou fayeft, Why did not God uphold him, and draw him from the evil Incli- 
nation ? 1 pray tell me wherewith. Should he have poured in more Love and Meeknefs 
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into this Fire-fource? Then had his flarely Light been more manifefi: in him, and the 
# Looking-glafs of his own Knowledge had been the g renter, and his own fiery Self-will r 
the firongcr : I pray, was not his high Light and his own Self-knowledge the Caufe of 
Jiis Fall ? 

15. Should he then have drawn him with Rebuke ? Was it not his Purpofe beforehand 
to rule the magical Ground as an Artift ? His Aim and Endeavour was for the Art s that 
he would play° with the Center of th cTranfmutaticn of the Properties, and would be and 
do all whatfoever he alone plcafed. Had he not known this, he had (till remained an 

An i g 6 Cl Therefore^ the Children of Darknefs, and the Children of this World alfo, are wifer 
than the Children cf the Li Jit , as the Scripture lays. Thou afkcft, why ? They have the 
marrical Root of the Original of Fflcnccs manifeft in them ; and this was even the Defirc 
of Adam. However, the Devil perfuaded them that they Jbould be wifer, their Eyes Jhould 
be opened, and they Jhould be as God himfelf. 

17. This Folly caufed King Lucijer to afpire, defiring to be an Artift, and abfolute 
Lord, like the Creator. The Water of Meeknefs had been good for his Fire-will ; but 
he would have none of that: Hence it is, that the Children of God mu(V be the mojl 
plain , finccre , and fimplt\ as Efaias prophefied of Chrift, who is foftmple as my Servant , 
(be righteous one , who turneth many unto Rigbteoufnefs ? viz . * upon the Way of Humility. 1 

18. All Angels live in Humility, and are refigned to the Spirit of God, and are in the 
Eternal Speaking Word of God, as a well-tuned, pure-founding Inflrument, in the Har- 
mony of the Kingdom of Heaven ; of which the Holy Spirit is chief Mafter and Ruler. . 

19. But the Devil has forged to himfelf a ftrange Fool’s-play, where he can adl his 
Deceptions with his feveral Interludes, and Difguifes, and demean himfelf like an apijh 
Fool, and transform himfelf into monftrous, ftrange, and hideous Shapes and f igures, 
and mock at the Image of angelical Simplicity and Obedience . And this was his Aim and 
Intent, for which he departed from the Harmony of the angelical Choirs : for the Scrip- 
ture fays, that he was a Murtherer and Lyar from the Beginning *, his juggling feats and 
Fi&iens are mere ftrange Figures and Lies, which God never formed in him, but he 
brings them to Forms- and Shapes in himfelf; and feeing that they are contrary to his 
Creation , they are Lies and Abominations. 

20. He was an Angel, and has belied his angelical Form, and Obedience, and is 
entered into the Abomination of Fi&ions, Lies, and Mockeries ; he has awakened the 
envious, hateful Forms, and Properties of the dark World in his Center, whence Wrath 
and Iniquity fpring : He fate in heavenly Pomp and Glory, and introduced his hateful 
Defire, and malicious Will, into the Eficnce, viz . into the Water* fource,. and caft forth 
his Streams of Enmity and Malignity. 

21. His Properties were as the venomous Stings of Serpents, which he put forth out 
of himfelf: When the Love of God was withdrawn from him, he figured his Image 
according to the Property of the wrathful Forms, (wherein there are alfo evil Beafts, and 
Worms in the Terpentine Shape) and infe<fted r or awakened the Sal-niter of the Center of 
Nature in the exprefied Efience, in the Generation of the Eternal Nature ; whence the 
Combat arofe, that the great Prince Michael fought with him, and would no longer 
endure him in Heaven among the Fellowfhip of the holy Angels. 

22. For which Caufe the Will of the Abyfs , viz . of the Eternal Father , moved itfelf,^ 
and fwallowed him down, as a treacherous perjured Wretch, into the Gulf and Sink of 
eternal Darknefs, viz. into another Principle : The Heaven fpewed him out of itfclf;. 
he fell into the Darknefs as Lightning , and he loft the Manfion of God in the Kingdom of 
Heaven, in the holy Power, and all his Servants with him: There he has the Mother 
for his enchanting Delufions; there he may play them juggling Feats, and antlck Fricks. 
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23. Moreover, we arc to know, that he had his royal Seat in the Place of this World: 
Therefore Cbrijt calls him a Prince of this IVorld , viz. in the Kingdom of Darknels, in 
the Wrath, in the Place of this World. 

24. His kingly Throne is taken from him, and another has Pofiefiion of it in the 
heavenly World’s Property, in the Place of this World: He fliall not obtain it again. 

25. Alfo (at the Indant of the Creation of the Stars and four Elements) another King 
was eftablidied over him, in this Place in the Elements; which although we could men- 
tion, yet at prefen t it remains in Silence, by Reafon of the falfe Magick ; alfo by Reafon of 
other Supcrftitions and Idolatries we will not fpeak any Thing of it here, and yet hint 
enough to our School-fellows. 


t r+*+**+ / 3’.++++’H-+*+4--H-+t4‘+ 


The Tenth Chapter. 

Of the Creation of Heaven , and the Outward World. 

1 . T feems fti ange and wonderful to Reafon, to confider how God 

"sx has created the Stars, and tour 1 Iemcnts ; efpecially when it contem- 
j fvf" plates, ar.d conliders of the Earth with its hard Stones, and very 
"ptf <f rou S^» hidigeded, harfli Suhllance, and fees that there are great 

~~ Stones, Rocks and Clilfs created, which are in Parc ufilcfs, ami very 
often hindering to the Employment of the Creatures in this World. 
Then it thinks, Whence may this Companion arile in fb many Eorms 
and Properties? for there are divers Sorts of Stones, divers Metals, and divers Kinds of 
Earth, whence manifold PIcrbs and Trees grow. 

2. Now when it thus mufes and contemplates, it finds nothing, but only that it 
.acknowledges, that there mud be an hidden Power and Might, which is abyfial and 
unfearchahle , which has created all Things fo; and there it flicks ; and runs to and fro in 
the Creation, as a Bird that flies up and down in the Air, and looks upon all Things, as 
an Ox upon a new Door of his Stall, and never fo much as confiders what itfelf is, and 
feldom reaches fo far as to know, that Man is an Image extrafledout of this whole Being. 
It runs up and down as a Bead void of Underdanding, which defires only to eat and 
procreate ; and when it comes to its highed Degree, as to fearch out and learn 
fomething, then it fearches in the outward Fiction, and Artifice of the Stars, or elfe in 
fome carved Work of outward Nature. It will by no means fimply and fincerely learn to 
know its Creator ; and when it comes to pafs that one attains fo far, as to teach the 
Knowledge of him, yet then it calls him a Fool, and fantadick, and forbids him the 
precious Underdanding of God, and imputes it to him for Sin, and reviles him therein. 

3. Such mere Animals we are, fince the Pall of Adam, that we do not fo much as once 
confider that we were created in the Image of God, and endued with the right natural 
and genuine Under/landing, both of the Eternal and Temporal Nature, fo as to mind and 
bethink ourfelves, by great Earnedncfs, to re-obtain that which we have lod. Whereas 
we have yet that very jirfl Soul, wherein the true Underdanding lies, if we did bur 
ferioufly labour to have that Light, which we have lod, to fhine again in us ; which yet 
is offered to us out of Grace. 

4. Therefore there will be no Excttfe at the great Day of the Lord, when God fljall judge 
jhefecret an.d hidden Things of Mankind, becaufe wc would not learn to know him, and 
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obey his Voice, which daily has knocked amongft us, and in us, and refign up ourfelves 

unto him, that fo our Underftanding might be opened. And a very fevere Sentence fhall 

he receive, who will undertake to be called Mailer, and Rabbi, and yet neither knows 

the Way of God, or walks therein, and that which is yet more heinous, 'forbids tbofe ‘ Or hinders. 

that Defre to know , and walk therein. 

5. The Creation of the outward World is a Manifeftation of the inward fpiritual My. 
fiery, viz. of the Center of the Eternal Nature, with the. holy Element, and was brought 
forth by the Eternal Speaking Word, through the Motion of the inward World, as a 
Spiration; whiph Eternal Speaking Word has exprelfed the Eflence out of the inward 
Spiritual World-, and yet there was no fuch Eflence in the Speaking, but was only as a 
Breath or vaporous Exhalation in refpeCt to the Internal, breathed forth, both from the 
Property of the dark World, and alfo of the light World •, and therefore the outward 
Eflence of this World is Good and Evil. 

6. And we are with full and punctual ExaCtnefs to confider of this Motion of the Eter- 
nal Myllery of the Spiritual World. 1. How it came to pafs that fuch a wrathful, 
rough, grofs, and very compunclive Eflence and Dominion was brought forth and made 
manifeft, as we fee in the outward Forms of Nature, as well in the moving Things, as 
in the Stones and Earth. 2. Whence fuch a Wrath did arife, which has compared and 
introduced the Powers of the Properties into fuch a harfli Nature [or rude Quality,] as 
we fee in the Earth and Stones. 

7. For we are not to think that there is the like in Heaven, viz. in the Spiritual 
World -, in the Spiritual World there are only the Properties of Poffibility, but not at all 
manifeft: in fuch a harfh Property, but they are as it were fwallowed up, as the Light 
fwallows up the Darknefs, and yet the Darknefs really dwells in the Light, but not 
apprehended. 

8. Now we are yet to fearch out, how the Defire of the Darknefs became manifeft in 
the Power of the Light, that they both came mutually into the Companion, or Coagu- 
lation -, and yet it affords us a far greater and more profound Confideration, that when 
Man could not ftand in the Spiritual Myflery of the Paradiftcal Property [and Fftatc,] 
that God curfed this Compaction, viz. the Earth, and appointed an earned: Judgement 
to feperate the Good in this Compaction again from the Evil ; fo that the Good niuft thus 
ftand in the Curfe, that is, in Death. He that here fees nothing, is indeed blind. Why 
would God curie his good Eflence, if fomething was not come into it which was oppo- 
fite to the Good? Or is God at Odds with himlclf, as Reafon would be ready to fancy? . 

For it is written in Mofes, that God looked upon all that he had made, and behold it was very 

good. 

Now Man, for whofe Sake the Earth was curfed, had not introduced any thing 
into the Earth, whereby it was now made fo evil, as to caufe God to curfe it, but only 
the falfc and faithlefs Imagination of his Defire to eat of the Evil and Good, fo as to 
awaken the Vanity, viz. the Center of Nature, in him, and to know- Evil and Good ; 
from which Defire the I lunger entered into the Earth,, whence the outward Body was 
extracted as a Maf , which let the Hunger of its Defire again upon its Mother, and 
raifed the Root of Vanity out of the dark Impreflion of the Center of Nature ; whence 
the Tree of Temptation, viz. of Evil and Good, grew manifeft to him; and when he 
did eat thereof, the Earth was curled for his Sake. 

10. Now if Man, by his powerful Delire, did awaken the Wrath in the Earth, what 
might then Lucifer be able to do, who was like wife an enthroned Prince, and moreover 
had many Legions? Lucifer had the Will of the ftrong Might and Power of the Center 
of all Beings in himfeif, as well as Adar . ?/; Adam was only one Creature; but Lucifer 
was a King, and had a Kingdom in Poffefiion, viz. an Hierarchy, in the Spiritual 
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World, viz. in the heavenly Sal-niter in the Generation of the Manifefted Word ; he 
was an enthroned Prince in the manifefted Power of God : Therefore Chrjft calls him a. 
Prince of this IVorld-, therefore he fate in the Eflence, underftand in the Spiritual Ef- 
fencc, whence this World was breathed forth as a Spiration. 

11. He it is that, by his falfe Defire, which he introduced into the Eflence, did 
awaken the IVratb in the Internal ; as Adam raifed the Curfe ; he raifed the Center of 
Nature with his dark wrathful Property in the like wrathful Properties. For he had 
frfi awakened the Wrath of God in himfelf, and then this awakened Wrath entered into 
its Mother , viz. into the magical Generation, out of which Lucifer was created to a 
Creature •, whereupon the Generation was made proud and afpiring, contrary to the 
Right [or Law] of Eternity. 

12. Alfo he fate in his angelical Form in the good holy Eflence, as to the Genera- 
tion of the Divine Mceknefs , and therein exalted himfeif to domineer in the Will of his 
Wrath -above the Mceknefs, as an abfolute peculiar Cod , contrary to the Right of 
Eternity. 

r$. But when the Speaking Eternal Word in Love and Anger, on account of his malicious 
Iniquity, did move itfelf in the Properties, viz. in the EJfence wherein Lucifer fate, to 
call this wicked Gueft out of his Habitation into eternal Darknefs, then the Eflence was 
compared. For God would not allow that he fhould any longer have thefe manifefted 
Powers, wherein he was a Prince, but created them into a Coagulation , and fpewed him 
out of them. 

14. And in this Imprefllon, or Conjun&ion, the Powers, viz. the watery and oily 
Properties, were compared ; not that Lucifer did compact or create them, but the 
Speaking Word of God, which dwelt in the manifefted Powers and Properties, the fame 
took away the difobedient Child’s Patrimony , and caft him, as a perjured Wretch, out 
of his Inheritance into an eternal Prifon, into ahe Houfe of Darknefs and Anger, wherein 
he defired to be Maftcr over the Eflence of God’s Love , and rule therein as a Jugler 
and Inchanter, and mix the holy with unholy, to aft his juggling feats and proud 
pranks thereby. 

15. And we fee very clearly with quick-lighted Eyes that it is thus: For there is 
nothing in this World fo evil, but it has a Good in it. The Good has its Rife ori- 
ginally out of the good or heavenly Property, and the Evil has its Defcent from the 
Property of the dark World ; for both Worlds, viz. Light and Darknefs, are in each 
other as one. 

16. And therefore they alfo went along together into the Companion or Coagulation, 
and that from the Degrees of the Eternal Nature, viz. from the Properties to the Fire- 
Life, and alfo from the Properties in the oily and fpiritual watery Light’s Eflence. 

17. For the Metals are in themfelves nothing elfe but a Water and Oil, which are held 
by the wrathful Properties, viz. by the aftringent, auftere Defire, that is, by a fatur- 
nine, martial, fiery Property, in the Compaction of Sulphur and Mercury , to be one 
Body. But if I wholly cleftroy this Body, and feperate each into its own Property, then 
I clearly find therein the firft Creation. 


I. Saturnus ; Sal. 

18. As firft, according to the Property of the dark World, according to the aflriugent 
Defire of the Fiat, viz. of the firft: Form to Nature, I find a Hardncfs and Coldnefs; 
and further, according to this aftringent Property, a deadly baneful finking Water, 
from the aftringent Imprefllon and thirdly, in this ftinking Water, a dead Earth-, and 
5 fourthly, 
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fourthly, a Sbarpnefs like to Salt, from the native Right and Quality of the Aftnngency. 
This is now the coagulated Eflence of the firft Form of Nature, according to the dark 
World; and it is the Jlony Subftance, underftand the Grofnefsof the Stones, and of all 
Metals, fo likewife of the Earth, wherein the mortal Part (or^thc clofe-binding Death ) 


is underftood. 


4 * 


II. Mercurius. 

19. Secondly, I find, according to the fecond Form and Property of the dark Nature 
and World’s Eflence, in the Companion of the Metals and Stones, a bitter , com- 
pundive, raging Eflence, viz. a Poifon s which makes a ftrong, harfli, noilome Talle 
in tlie Earth and {linking Water : And it is the Caufe of Growth, viz. the flirring Life ; 
its Property is called Mercurius s and in the firft Form, according to the Aftringency, it 
is called Sal. 

III. Sulphur. 

20. Thirdly, I find the third Property, viz. the Anguifh ; which is the fulphureous 
Source , in which confifts the various Dividing of the Properties ; viz of the Eflence. 


IV. Sal-niter. 

2t. Fourthly, I find the Fire, or Heat, which awakens the Sal-niter in the fulphureous 
Source, which feverizes the Companion, and that is the Flagrat. This is the original 
Reiifcr of the Sal-niter out of the brimftony, watery, and earthly Property-, for it is the 
Awakener of Death, viz. in the mortal Property, and the firft Original of the Life in the 
Fire ; and even to the Fire the Property of the dark World reaches, and no further. 

V. Oil. 

’ ' T / t 

. • • * ( 

22. Fifthly, we find, in the Compadion of the Metals and Stones, an Oil, which is 
fleeter than any Sugar can be, fo far as it may be feperated from the other Properties. 

It is tip firft heavenly holy Eflence, which has taken its Original from the Free Lubet : Ic 
is pure, and tranfparent! But, if the Fire-fource be fevered from it, (although it is 
impoflible wholly to feperate it, for the Band of the great triumphant Joy confifts therein) 
then it is whiter than any T hing can be in Nature : But by reafon of the Fire it conti- 
nues of a • rofy-red -, which the Light changes into yellow, according to the Mixture of u Or crim- 
red and white, by reafon of the earthly Property, and predominant Influence of the Sun. P“ r P>« 

23. But if the Artift can unloofe it, and free it from the Fire of the Wrath and other 
Properties, then he has the Pearl of the whole World, underftand the TmSlure. For 
Virgin Venus has her Cabinet of Treafure lying there; it is the Virgin with her fair 
Attire, [or Crown of Pearl.] 

24. O thou earthly Man, that thou hadft it yet ! Here Lucifer and Mam have negli- 
gently loft it ! O Man ! didft but thou know what lay here, how wouldft thou feek after 
it ? But it belongs only to thofe, whom God has chofen thereto : O precious Pearl I How 
fweet art thou in the new Birth ! Flow fair, and furpafilng excellent is thy Lufter ! 
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VI. The Living Mercury j Sound \ 

25. Sixthly, we find in this oily Property a fovereign Power from the On'ginal of ther 
manifefted powerful Divine Word, which dwells in the heavenly Property, in which 
Power the Sound or Tone of Metals is diftinguilhed, and therein their Growth confifts. 
For here it is the holy Mercurius ; that which in the fecond Form of Nature in the Dark- 
nefs is compuntlive , harfti, rigid, and a Poifon, that is here in the Free Lubet's Property 
(when the Fire in the Salnitral Flagrat has divided Love and Anger) a pleafant , merry 
Mercury, wherein the Joyfulnefs of the Creature confifts. 

26. And here, you Philofophers, lies the effedtual Virtue and powerful Operation 
of your noble Stone ; here it is called Tinblure. This Operation can tinflure the difap- 
peared Water in Luna ; for here your Jupiter is a Prince ; and Sol a King ; and Virgin 
Venus, the King’s fweeteft Spoufc *, but Mars muft firft lay down his Scepter ; alfo the 
Devil muft firft go into Hell. For Chrift muft bind him, and tindlure fimple Luna, 
which he has defiled, with the Oil of his heavenly Blood, that the Anger may be changed 
into Joy : Thus the Artift’s Art is born > underftood here by the Children of the 
Myjlery. 


£VII. EJJence ; Body.] 

27. Seventhly, we find in the Seperation of the Companion of the Metals a white 
cryftalline Water, that is, the heavenly Water, viz. the Water above the Firmament of 
Heaven, which is fevered from the Oil, as a Body of the oily Property. It gives a 
white cryftalline Luftre in the Metals •, and VenuSy with her Property, makes it wholly 
white, and that is Silver : and Venus in Sol , Gold-, and Mars in V onus. Copper and again, 
Venus in Mars, Iron *, Jupiter in VenuSy Tin-, Saturn in Venus, Lead\ Mercurius in Venus, 
Quickftlvcr *, and without Venus there is no Metal, neither fined, nor mineral. 

28. Thus underftand by Venus heavenly Efientiality, which confifts in an Oil and cry- 
ftalline Water, which gives Body to all Metals, the fpiritual Body. Its own peculiar 
EJfence , without the Influences of the other Properties, is the great Meeknefs and Sweet- 
nefs: Its real peculiar Eifence is a fweet pure Water*, but the Power of the manifefted 
Word feperates the bcliejl through the Fire into an Oil *, for in the Oil the Fire gives a 
Shine and Lufter: When the Fire taftes the Water in itfelf, then out of the Tafte it 

* Text, Ccr~ gives an Oil ; thus the Oil is fpiritual, and the Water corporeal ; the Oil is a 1 Body of 
put. the Power *, and the Water a Body of the Properties, which are living in the Oil, and 

make or ufe the Water for a Manfton. In the Water the elemental Life confifts ; and in 
t Or Life of the Oil the ’ fpiritual Life *, and in the Power of Oil the divine Life, viz. the Life of the 
the Spirit, exprefied Word, as a Manifeftation of the Deity. 

29. Now we fee here, how in the Compaction of the Verbum Fiat the Holy entered 
along with the Unholy into : Coagulation ; for in all Things there is a deadly , and alfo a 
living Water*, a mortal poilc-inul Virtue, and a good vital Virtue; agrofs, and a fubtle 
Power*, an evil, and a good Quality ; all which is according to the Nature of God’s 
Love and Anger. 

30. The Grofnefs of the Stones, Metals, and Earth, proceeds from the Property of 
the dark World, all which is in a mortal [Property,] underftand the Subjlance and not the 
Spirit. The Spirit of the Grofnefs is in the poifonful Life, in which Lucifer is a Prince of 
this World. 
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si But the heavenly Part holds the Grofnefs and poifonful Source captive, fo that the 
Devil’ is the pooreft Creature in the Effcnce of this World, and has nothing in this 
World for his own Pofleflion, but what he can cheat from the living Creatures which have 
an Eternal Being-, that they enter with the Defire into the Wrath of the Eternal, viz. 

confent to his juggling Incantations. . 

22 If we would rightly confider the Creation, then we need no more than a divine 

I>ht and Contemplation. It is very eafy to the illuminated Mind and may very well be 
feamhed out. Let a Man but confider the Degrees of Nature and he fees it very clearly 
in the Sun Stars , and Elements : The Stars are nothing elfe but a cryftalline Water-fpint, ^ > ( 

vet not a material Water, but Powers of the Salnitral l-lagrat in t he Fire. ' 

2? For their Orb, wherein they (land, is fiery, that is, a Salnitral hire, a t roperty 
of the Matter of the Earth, Metals, Trees, Herbs, and the three Elements, hire, Air, 
and Water. What the Superior is, that is alfo the Inferior -, and that which I find in 
the Compaction of the Earth, [that is likewife in the * AJlrum, and they belong both j Or Conftcl- 

togethe^h^B^y andSouhn^ ^ and the Earth the Body. Before the Creation, *> Or Conllcl- 

all was mutually in each other in the Eternal Generation -, but in no Coagulation, or 
Cre a flirty but as a powerful wreftling Love-play, without any fuch material Subltance. 

2c. But it was enkindled in the Motion of the Word, viz. the Ver bum Fiat, anc 
therewith the Inflammation in the Sal-nitral Bagrats each Property divided itfclf in i it.e , 
and was amafied by the awakened ajlringent Imprefiion (viz. the firft Form of Nature, 
which is called the Fiat,) and fo each became coagulated in its Property -, the Subtle in its 
Property, and the Grofs in its Property ; all according to the Degrees-, as the eternal 
Generation of Nature derives itfclf from the Unity into an infinite Multiplicity. 

26. Good and Evil are manifeft in the • Ajlrirn. For the wrathful fiery I owe r of the * Or Conftel. 
Eternal Nature, fo alfo the Power of the holy fpiritual World, is mamfeft m ihe Stars , latl0n - 

as an effential Spiration -, and therefore there are many obfeure Stars, all which we fee 

not, and many light Stars which we fee. , , , 

27. We have a Likenefs of this in the Matter of the Earth , which is fo manifold, 
whence divers Sorts of Fruit grow, viz. according to the Properties of the fuperior 
Spheres : For fo is the Earth likewife (being the groffeft Subftance) where the mortal 

Water is coagulated. . . , _ ~ ^ 

2S. The Earth was coagulated in the fcvcnlh Form of Nature, viz. in the Ellence-, - 1 

for it is that fame Effence which the other fix Properties make in their Defire. It chiefly 
confids in feven Properties, as is above mentioned. But the unfolding or various Expli- 
cation of the Properties, is effected in the Sal-nitral Fire, where each Property again 
explicates itfclf into feven -, where the Infinity and great 1 Pojftbility arifes, that of one < Or Potency. 

Thing another can be made, which it was not in the Beginning. 

20 The Bein'* of all Beings is only a magical Birth [deriving itfelfj out of one only 
into an Infinity •, the One is God, the Infinite is Time and Eternity, and a Manifeftation 
of the One *, where each Thing may be reduced out of one into many, and again out or 

many into one.^e ^ the chkf Workmafter thereto, which puts forth from a fmall Power a 
little Sprout out of the Earth, and difplays it into a great Bee with many Boughs, Bran- 
ches, anti Fruits, and again confumes it, and reduces it again to one Thing, viz. to 
Afhes and Earth , whence it firft proceeded. And fo alfo all I hings of this World enter 

again into the One from whence they came. * ° r can 1 ?? a * 

The Effence of this World may eafily be fearched out, but the Center or Point of themfu.c.Hy 

Motion will remain dark to Reafon, unlefs there be another Light in it. It fuppofes demonfl ’ atc 
that it has it in the e Civdty 2nd can meafure it \ but it has it not in the Uiidtrjiandiiig* 
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' 42. When we confider the Hierarchy, and the Kingly Dominion, in all the three Prin- 
ciples in the Place of this World, fo far as the Verbnm Fiat reached forth itfelf to the 
Creation of the outward World, with the Stars and Elements, then we have the Ground 
'CentralFire, of the f Puntium , and the royal Throne, of which the whole Creation is but a Member, 
or radical 43. p or t h e Stars and four Elements, and all whatever is bred and engendered out of 
Poin'tof Mo- them, anc * live therein, hang [or belong] to one Punctum , where the divine Power has 
lion, the Vir- manifefted itfelf from itfelf in a Fo>m% and this Piirtclum Hands in three Principles, viz. 
tneof the in three Worlds. Nothing can live in this World without this Punttum ■, it is the only 
bight. Caufe of the Life and Motion of all the Powers ; and without it, all would be in the 
» Or eternal * Siillncfs, without Motion. 

Silence. 4t . por if there were no Light, then the Elements would be immoveable ; 2II would be 

an aftringent, haifh. Property, wholly raw and cold ; the Fire would remain couched in 
the' Cold ; and the Water would be only a keen Spirit, like to the Property of the Stars ; 
and the Air would be hid in the Water- fource, in the Sulphur , and be a ftil), unmoving 
Efience. 

45. We fee, in very Deed, that {he Light is the only Caufe of all Stirring, Motion, 
and Life : For every Life defires the Power of the Light, viz. the difclofcd Pun Hum 
and yet the Life is not the P unit uni, but the Form of Nature-, and if this Puntium did 
not (land open, then the Kingdom of Darknefs would be manifeft in the Place of this 
World ; in which [Place of Wrath] Lucifer is a Prince, and pofieftes the princely Throne 
in the Wrath of the Eternal Nature, in the Place of this World. 

46. Therefore, Oh Man ! confider with thyfelf, where thou art at home, viz. on one 

» 1 'iz. as 10 * Part, in the Stars and [cur Elements ; and on the other ‘ Part, in the dark World, among 
ounvard'ca"- -i Devils ; and, as to the third k Part, in the Divine Power in Heaven. That Property 

cafe of Clav, which is Mailer in thee, its Servant thou art. Adorn and vapour as {lately and glo- 
thou art a ' rioufiy in the Sun’s Light as thou wilt, hall thou not the eternal [Light,] yet thy Foun- 
G uclt for a tain jp a jj j-, e mac j e manifeft to thee. 

while in tins Ilimmdl und F.rden 

outward £ the two Words illiavtn and Earth ) we underftand the whole Ground of the 

World, tra- ' ' ------ - - -- 


filing in the Creation ; for the Underftanding is couched in the Language of Nature, in thole two 


H.n. rmll 

Words. For by the Word (Heaven) is underftood the Spiration of the Verlum Fiat , 
which created that Efience (wherein Lucifer was enthroned) with the creative Word out 
of itfelf, that is, out of the fpiriiual, holy World, into a Time or Beginning. And by 


l.rdco 


Vanity of 
Time. 

1 Viz, as to 
the Soul in 
its own felf 

1 nc ^ C j^ alurC ’' the Word ( Eaith ) is underflood the Wrath in the Efience, that the Efience was amafTed 
wi thou c in the Wrath, and reduced out of the Properties of the dark Sulphur , Mercury, a n d Salt, 
divine Lijdic viz. out of the Poweis of the Original of Nature, and introduced into a C'.mpaciim or 
or Rcgcncrj- Coagulation. 

This Coagulation is the Syllable (' Er) the other Syllable ( Je or den) is die Ele- 
k As to thy mem : For the Earth is not the Element, but the [Element is] the Moving, viz. the 
chvinclmagc. Power, whence it was coagulated ; this is that Element which is Spiritual, and takes its 
Love-In 'the trUe ^ r '"' na ^ * n the Fire, where the Nature, which is a fenfelels Life, dies in the Fire; 
etonal Light! * ,£> 11 which Lying or Mortification there proceeds forth a living Motion ; and from thar, 
•Eiiicn. ° which is mortified [in tire Fire,] a dead Matter, viz. Earth; and a dead Water; and alfo 
a deadly Fire ; and a venomous Air ; which makes a dying Source in the earthly Bodies. 

49. When Nature was enkindled, the Element unfolacti, [and difplayedj itfelf into 
four Properties , which yet in itfelf is only one. The real Element dwells in the Efience 
which is mortified in the Fire, otherwife the Earth could bring forth no Fruit: Thofe 
which now are called the four Elements, are not Elements, but only Properties of the 
true Element : The Element u neither hot nor cold, neither dry nor moift ; it is the 
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Motion, ox Life of the inward Heaven, viz. the true angelical Life, as to the Creature; 
it j s t he firll divine Manifeftation out of the Fire, through Nature. When the Proper- 
ties of the eternal Nature work therein, it is called Paradsfe. 

m Iiimmell . w HiPitntlh 

50* By the Word ( Haven ) is underflood how the Water, viz. the Grofnefsm the mor- 
tal Part, was coagulated, and fepe rated from the holy crftalline Water, which is fpiritual; 
wherewith the material Time began, as an Eflcnce exprefied [or fpirated] out of th e.fpi- 


*5,. Tne fpiritual Water is living, and the fpirated is lifelefs, fenfelefs, void of tinder- 
flanding, and is dead, in reference to the living Water, of which Mofes fays, God has 
federated it from the JVater above the Firmament. 

52. The Firmament is another Principle, viz. another Beginning of Motion. Fhe 
Water above tie Firmament is the fpiritual Water, in which the Spirit of God rules and 
works : For Mofes fays alfo, the Spirit of God moves upon the Water; for the fpiritual 
Element moves in the four Elements; and in the fpiritual Element the Spirit of God 
moves on the fpiritual F/ater ; they are mutually in each other. 

53. The Heaven wherein God dwells is the holy Element ; and the Firmament, or 
Gulf between God and the fonr Elements, is the Death ; for the inward Heaven has 
another Birth, (that is, another Life) than the external elementary Life has. Indeed, 
they are in one another, but the one does not apprehend the other ; as Tin and Silver 
never.mix rightly together : Foreacli is from another [orfeveral] Principle, although they 
rcfemble eacf other, and have very near Affinity with each other ; yet they are as the 
is.wcrd and ouiwa>d Water to one another, wherein alfo they are to be underftood ; for 
the inward and outward Venus are " Stcp-ftflers ; they come indeed from one Father, but 
they have two Mothers; the one whereof is a Virgin, the other defloured ; and therefore 
they are feperated till the J udgment of God, who will purge away her Reproach and Shame 
through the Fire. 

54. Mofes writes, that God created the Heaven out of the Midft of the Waters. It is very 
right; the 0 A ft rum is an external Watcr-fpirit, viz. Powers of the outward Water ; and 
the material Water is the B )dy wherein the Powers work ; now the fiery, airy, and alfo 
earthly Source, is in the Aftnon: The like is alfo in the material Water. The fuperior 
[Aftrum~\ is the Life 2nd Dominion of the Inferior, it enkindles the Inferior, whereby the 
Interior does act, move, and work; the Inferior is the Body or Wife of the Superior; 
indeed the Superior is couched in the Inferior, but as weak and impotent, 

55. And the Superior would be likewife as weak and impotent as the Inferior, if it was 
not enkindled by the Light of the Sun ; the fame is the Heart of all external Powers ; and 
it is TTie open Punfturn even to the tenth Number. If we were not fo blind as to contemn 
all that we fee not with our Caives-eyes, it were right and requifite to reveal it; but 
feeing God has hid 'the Pearl, and alfo himfelf, from the Sight of the Wicked, 
therefore we let it alone, yet hint enough to our School fellows ; we will not give our Pearl 
to Beojls. 

56. Thus we underftand what the outward Heaven is, namely, the Powers or Concep- 
tion of the Water: The Word, or Power Fiat, which began with the Beginning of the 
World, is yet fli'l p creating ; it yet continually creates the Heaven out of the Water; 
and the Spirit of God (fill moves upon the Water ; and the holy Water is yet continually 
feperated from the Water under the Firmament. 

57. This holy Water is that, which Chrift told us, that he would give us to drink, that 
ftoould fpring up in us to a Fountain of eternal Life. The holy, heavenly Corporality con- 
fifls thetcin ; it is the Body of Chrift which he brought from Fleaven, and by the fame 
introduced heavenly Paradifical EfTentiality into our dead 01 decayed Body, and quicL- 
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ened ours in his ; underftand in the 1 Aim of the Covenant in the Efiencc of Mary, as {hall 
be mentioned hereafter. 

•Baptifmand 58. In this heavenly Eftence the ' Feflaments of Chrift confift: And this holy EITencc 
the Supper. c f the heavenly, holy Virginity, with the holy FinEture, has defrayed Death, and bruifed 
the Htad of the Serpent's Might, in the Wrath of God; for the divine Power is the 
higheft Life therein. ■ , 

59. Thus we underftand how the holy Heaven, wherein God dwells, moves in the 
Fiat or the created [Heaven,] and that God is really prefent in all Places, and inhabits all 
Things; but he is comprehended of Nothing. He is manifeft in Power in the inward 
Heaven of the holy Eftentiality, viz. in the Element. This holy Element (in the Begin- 
ning or Inchoation of the four Elements) penetrated through the Earth, and fprang [or 
budded] forth in the holy Power's Property, and bore Fruits, of which Man (hould have 
eat in a heavenly Manner : But when it difappeared in Man, the Cttrfc entered into the 
’Supprefled. Earth, and fo Paradife was* quaJJjed in the four Elements, and continued retired in itfelf 
in the inward Element. There it ftands _)■<?/ open to Man, if any will depart from this 
World’s Eftence, and enter into it upon the Path which Chrift has opened. 

fco. The P unhum of the whole created Earth belonged 1 to the Center of Sol, but not 
any more at prefent : He is fallen who was a King ; the Earth is in the Carfe , and become 
a peculiar Center ; whereunto all whatfoever is engendered in the Vanity , in the four 
Elements, does tend and fall ; all Things fall to the Earth; for the " Fiat is yet in the 
Deep, and » creates all earthly Eftence together to the Judgement of God for Seperaticn. 

61. We mean not, that the Earth came 1 wholly from the Place of the Sun, but from 
the whole Sphere , out of both the internal fpiritual Worlds ; but it has another T A, B, 

tion and'un- C in that the Earth belongs to the Judgement of God for Seperation ; then it fliall be 
derlhnding. manifeft why it is faid. It belongs to the Punllum of Sol. 

62. For the Worft mud be aCaufe of the Bcft: The eternal Joy confifts in this, that 
we are delivered from Pain : God has not eternally rejected his holy Ffience, but only the 
Iniquity, which mixed itfelf therein : But when the c'yftallir.e Earth fhall appear, then will 
be fulfilled this Saying, It belongs to the Punblum of Sol. Here we have hinted enough 
to the Underftanding of our School-fellows ; but further w’e muft here be filent. 


1 Ad Centrum 
Sola, tf> the 
Center of the 
Sun. 
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The Eleventh Chapter. 

Of the Myflcry of the Creatio?t. 

\ f 

1 . H E Reafon of the outward Man fays, Whence is it, that God has 

not revealed the Creation of the World to Man ; that Mofes, and 
‘ the Children of God, have wrote fo little thereof, feeing it is the 
greateft and mod principal Work, whereon the main depends ? 

2. Yes ! dear Reafon, fmell into thy own Bofom. Of what does 
it favour ? Contemplate thy own Mind. After what does it long ? It 
is likely, after the cunning Deluftons of the Devil : Had not he known 
this Ground, very like he had been yet an Angel ■, had he not feen the magical Birth in his 
high Light, then he had not defired to be a felfifh Lord, and Maker in the Eftence. 

3. Why does God hide his Children, which no w receive the Spirit of Knowledge with 
the Croft, and caft them into Tribulation, and Mire of Vanity ? For certain, for this 
5 
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Reafon, that they might play the Tune of Miferere, and continue in Humility, and not • 

in this « Life with the Light of Nature : Elfe if they Ihould efpy, and appre- ‘r^.Tnne. 
hend what the divine Magick is, then they might alfo Defire to imitate the Devil, and 
do as Lucifer did, for which Caufe it is hid from them : And neither Mofcs, or any other, 
dares write clearer thereof, till the Beginning of the Creation beholds the End of the 

World in itfelf; and then it muff Band open. . , , 

, And therefore let none blame us ; for the time is come about, that Mofcs puts 
away bis Vail from bis Eyes, which he hung before his Face when he fpoke with Ifrael 
after the Lord had fpoken with him : Mofes defired to fee it, in that he faid, Lord, if I 
have found Grace in thy Sight , let me fee thy Face ; but the Lord would not, and faid, Tbctt 
{halt fee my back Part-, for none can fee my Face. 

r. Now the Eye of God was in Mofes, and in the Saints ; they have feen and fpoken 
in the Spirit of God, and yet had not the entire Vifion of the ipiritual Birth in them, but 
at times only, when God would work Wonders •, as by Mofes , when he performed the 
Wonders in Egypt ; then the divine Magick was open to him, in like manner, as ia 

6. And this was even the Fall of Lucifer ; that he would be a God of Nature, and 
live in the Eranfmutation : And this was even the Idolatry of the Heathens ; in that they 
underftood the magical Birth, they fell from the only God to the magical Birth of Na- 
ture, and chofe to themfelves Idols out of the Powers of Nature. 

7. For which Caufe the Creation has remained fo obfeure ; and God has covered his 
Children, in whom the true Light fhone, with Eribulation, that they have, not been 
manifelt to themfelves ; feeing Adam alfo, according to the fame Lull, did imagine to 
know and prove the Magick, and would be as God •, fo that God permitted him, that he 
defiled the heavenly Image with the Vanity of Nature, and made it wholly dark and 
earthly; as Lucifer alfo did with the Center of Nature, when he, of an Angel, became 

8. Therefore I will ferioufiy warn the Reader, that he ufe the Magick right, viz . in • ' 
true Faith and Humility towards God ; and not meddle with furbd Magna in a magical 
Manner, unlefs it conduces to the Honour of God, and Salvation of Mankind. 

9. For we can fay with Truth, that the Verburn Fiat is yet creating : Although it 
does not create Stones and Earth, yet it coagulates, forms and works Rill in the fame 
Property. All Things ar tpoffible to Nature ; as it was pofiible for it in the Beginning 
to generate Stones and Earth ; alfo the Stars and four Elements ; and it did produce them, 
or work them forth out of one only Ground ; fo it is Rill to this Day : By the flrong 
DefirenC which is the magical Ground) all Things may be effected, if Man ufes Nature 
right, in its Order to the Work. 

10. All Eflences confiR in the Seven Properties. Now he that knows the Efience, he 
is able, by the fame Spirit of that EJfence, whence it comes to be an Efience, to change 
it into another Form, and likcwifc to introduce it into another Efience; and fo make of 
a good Thing an Evil, and of an evil Thing a good. 

1 1. The Eranfmutation of all Things mult be effected by * Similarity , viz. by its own , 

native Propriety ; for the Alienate is its Enemy : Like as Man mult be regenerated again tion or Likc- 
by the divine Efientiality in the Similarity, by the Similarity in his Ilolinefs of the divine "<*»• 
Efientiality, which he loft. 

1 2. And as the falfe b Magijl wounds Man through Inchantment with the Afiimulate, b j,j agu , or 
and through the Defire introduces Evil into his Evil, viz. into the Afiimulate ; and as Magician, 
the upright, holy Faith, or divine Defir c, alio enters into the Afiimulate, and defends 

Man, fo that the falfe Defire takes no Place ; thus all Things confifi in the AJfmulate. 

13. Every thing may be introduced into its Afiimulate \ and if it comes into its Afii- 
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mutate, it rejoices in its Property, be it Good or Evil, and begins effcflually to work ; as 
is to be feen both in Good and Evil. 

1 4. As for Example: Let a Man take dov/n a little Poifon ; it will prefently receive, 
with great Defire, the Poilon in the BoJv, which before rejled , and therein ftrengthen 
itfclf, and begin to work powerfully, and corrupt and deltroy the Contrary, viz . the 
Good : And that now which the Evil is able to do in its Property, that likewile the Good 
can do in its Property, when it is freed from the Wrath, it may alfo introduce its Afli- 
mulatc into the real true Joy. 

15. The Eficrnce of this World confifts in Evil and Good ; and the one cannot be 
without the other: But this is the greatell Iniquity of this World, that the Evil over- 
powers the Good, that the Anger is Jhonger therein than the Love •, and this by reafon 
of the Sin of the Devil and Men, who have difturbed Nature by the falfe Dcfire, that it 
mightily and effectually works in the Wrath , as a Poilon in the Body. 

16. Otherwife, if Nature, in its Forms, did (land in the Property in equal Weighr, 
and in equal Concord and Harmony, then one Property would not be manifeit above the 
other; Heat and Cold would be equally poized in the Operation, and Qualification; 
and then Paradife would be ftill upon the Earth : And though it was not without Man, 
yet it would be in Man, if his Properties were in equal Weight [Number and Meafurc, 
if they did yet (land in the Temperature] then would he be incorruptible and immortal. 

1 7. This is the Death and Mifery of Man, "and all Creatures, that the Properties are 
divided, and each afpiring in itfclf, and powerfully working, and acting in its oitn Will; 
whence Sicknefs and Pain arife : And all this is rifen hence; when the one Element did 
manifeft and put forth itfelf into four Properties, then each Property dcfircil the AJfimu - 
late , viz . an Eflenceout of and according to itfelf, which the altringent Fiat imprcfTed, 
and coagulated, fo that Earth and Stones were produced in the Properties. 

18. But now we are to confidcr of the greatell Myftcry of the outward vVond i>etween 
the Elements and the Aflrum ; The Elemental Spirit is feverizedfrom the \ihul Spirit, arid 
yet not parted afunder, they dwell in each other as Body and Soul \ out the one is not 
the other: The aftral Spirit makes its Bodies as well as the elemental, and that in all 
Creatures, in Animals and Vegetables. 

19. All Things of this World have a twofold Body, viz . an Elemental from the Fire, 
Air, Water, and Earth, and a fpiritual Body from the yljlrum ; and likewile a twofold 
Spirit, viz . one Aftral, and the other Elemental. 

20. Man only (among all the earthly Creatures) has a threefold Body and Spirit , for he 

has alfo the internal, fpiritual World in him ; which is likewile twofold, viz . Light, and 
Darkncfs ; and alfo corporeally, and fpi ritually : This Spirit is the Soul \ but this Body is 
from the ll'aler of the holy Element , which died in Adam-, that is, dilappearcd as to his 
Life, when the divine Power departed from him, and would not dwell in the awakened 
Vanity. * . * * 

21. Which holy Body raufi be regenerated, if bis Spirit will fee God ; otherwife he cannot 
fee him. Except he be again born a-new of the Water of the holy Element, in the Spirit of 
God (who has manifefted himfelf in Chrilt with this fame Water-fourcc, that his difap- 
peared Body may be made alive in the holy Water and Spirit) he has no Senfe nor Sight 
in the holy Life of God. 

22. This twofold outward Body is now punctually to be pondered, and confidered of, 
if we would underftand Nature : And without this Underftanding, let none call himfelf a 
Milter, [or learned ,] for in thefe (Bodies) the Dominion of all external Creatures and 
Efiences is couched: They oftentimes arc contrary one to another; whence Sicknefs, 
Corruption, and Death arifes in the Body, that one feperates from the other. 

23. The jydereal Body is the higheft, excepting the divine in Man ; the elemental Body 

is 
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is only its Servant or Dwclling-houfe, as the four Elements are only a Body or Habitation 
of the Dominion of the Stars. 

24. The elemental Spirit and Body is inanimate and void of Underflanding -, it has only 
Luft and Dcfire in it Vegetation is its right Life : For the Air has no Undemanding 
without the Ajlrum •, the Ajlrum gives the diftintt Undemanding of the Knowledge of 
all EiTences in the Elements. 

25. But the inward Light, and Power of the Light, gives in Man the right divine 
Undctjlanding. But there is no right divine Apprehenfion in thefydereal Spirit ; for the 
Ajlrum has another Principle ; the fydereal Body dwells in the elemental, as the Light- 
world in the Darknefs it is the true rational Life of all Creatures. 

26. The whole Ajlrum is nothing elfe but the external exprefied Word in the Sound; 
it is the Inflrument whereby the holy, eternal Speaking Word fpeaks and forms exter- 
nally : It is as a great Harmony of unfearchable manifold Voices and Tunes of all Manner 
of Inflruments, which play and melodize before the holy God. 

27. For they are mere Powers, which enter into and mutually embrace each other-, 
whence arifes the Sound in the Eflence, and the Defire, viz. the Fiat receives this Sound, 
and makes it fubjlantial: This Subftance is a Spirit of the Stars, which the Elements 
receive ir.to them, and coagulate it in them, and hatch it, as an Hen her Eggs-, whence 
the true rational Life is in the Elements and thus alfo the fydereal Spirit is hatched, and 
coagulated in all Creatures. 

28. .For the Male and Female mutually caft a Seed into one another-, which is only a 
Sulphur of the Ajlrum and four Elements, afterward it is hatched in the Matrix, and 
coagulated to a living Spirit. 

29. And when the Fire is enkindled in the Seed which is fown in the Matrix, the 
Spirit fevers itfelf again from the Body, as an Appropriate, as the Light from the Fire, 
according to the Right of the eternal Nature, and two become manifefl in one , viz. a 
fpirimal Body from the Ajlrum , and a fiefhly Body from the four Elements. 

30. And this fydereal Spirit is the Soul of the great IVcrld, which depends on Fun Hum , 
Solis, and receives its Light and Life from it -, as all the Stars take Light and Power from 
the Sun , fo likewife their Spirit. 

31. The Sun is the Center of the Ajlrum, and the Earth the Center of the four Ele- 
ments; they are to one another as Spirit and Body, or as Man and Wife : Although the 
Ajlrum has another Wife, where it hatches its Eflence, viz. the Moon, which is the 
Wife of all the Stars, but elpecially of the Suit ; I mean it in the Efience of Opera- 
tion. 

32^ Not that we mean, that the Ajlrum is wholly rifen from the Pun Hum of Sol, in 
that I call it the Center of the Stars ; it is the Center of the Powers ; the Caufe that the 
Powers of the Stars adt in the EJfcnce ; it opens their Powers, and gives its Power into 
them, as a Heart of the Powers ; and they mutually rejoice in its EJfence , that they are 
moved to adt or defire in its EJfence. 

33. And even here lies the great Myftcry of the Creation, viz. that the Internal (viz. 
God) has' thus manifefted himfelf with his eternal Speaking Word, which he is himfclf. 
The External is a Type of the Internal : God is not alienate : In him all things live and 
move, each in its Principle and Degree. 

54. The outward Properties dwell in themfelves in the F.xternal, viz. in the expreffed 
IVord, and are wholly External ; they cannot in their own Strength reach the Powers of 
the holy World -, only the holy World penetrates them ; it dwells alfo in itfelf. But in 
the Pun Hum of Sol the eighth Number is open, viz. the Eternal Nature, the eternal magi- 
cal Fire-, and in the Fire the eternal Finflure, which is the ninth Number ; and in the 
FinSlurc the Crofs, where the Deity manifeds itfelf, which is the tenth Number-, and 
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« Or from. * beyond this Manifeftation is the eternal Underftanding, viz. the ONE (that is God, 
JEHOVAH) viz. th cABTSSK 

35. Net that God is divided [or far offf] only we fpeak of his Manifeftation •, from 
what Ability and Power the Sun has its fhining Lufter •, that the fame is immutable, fo 
long as Time endures j namely, from the Lufter of the fiery Tinfiure of the eternal , fpiri- 
tual, magical Fire. , * 

, 36. For its Lufter or ftiining Light has a Degree of a more deep Original than the 
external World has manifeft in itfelt * this the wife Heathens have obferved, and adored 
it for God, feeing the true God, who dwells without all Nature in himfelf, was not known 
to them. 
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HAT God has created Heaven and Earth , and all Things in fix Days, 
as A iofes fays, is the greateft Myftery, wholly hidden to the external 
Reafcn : There is neither Night, Morning or Evening, in the Deep 
above the Moon, but a continual Day from the Beginning out of the 
outward World, even to the End of the fame. 

2. And although the Creation was finifhed in fuch a Time as in 
the Length of fix Days , yet the Days-works have a far more fubtle 
[or abftrufe Meaning,] for the Seven Properties arc alfo underftood therewith fix whereof 
belong to the active Dominion to Good and Evil ; and the Seventh (viz. the EfTence) is 
the Ref : Wherein the other Properties reft, which God has exprefied, and made 
vifible. 

3. We have in the Dominion of the Planetary Orb the Figure, how the fix Properties 
of the Aflive Life (which reft in the Seventh) have in fix Days introduced and manifefted 
themfelves out of the inward fpiritual World in an external vifible World of four Ele- 
ments. For the Planetary Orb has its Rife from the PunhJum of Sol-, for there was the 
royal Place of the Hierarchies •, of which the whole Circle (between the Stars in the inter- 

* Body. nal and external) is a Member or •* Corpus. 

4. But feeing the Prince of the Hierarchies (when he fate in the heavenly EfTence in the 
,Reft) did fall, andafpired after the Center of the Eternal Nature, he was caft into theDark- 

nefs; and God, by his Motion, created him another Prince out of this Place (but 
without divine Underftanding) for a Ruler of the -EJj 'cr.ce, and that is the Sun. 

5. From this Place proceeded, in the Divine Motion, the Seven Properties of Nature 
(underftand the Planets ) which govern the eftential Being in Good and Evil (in which 
[EfTence] Lucifer fat, and from whence he was caft) and loft his Dominion in the 
EfTence ; and as the Seven Properties have their Dominion in the Beginning of each Dry 
in the Week, even fo were the fix Days-works of the Creation. 

6. For Lucifer forfook the ref of his Hierarchies, and entered into the eternal Dif- 
quictude : Now God has created all Things of this World in fix Days, and refed on the 

• Din Satumi fevcntb Day from the Creation, which is c Saturday , according to the Scripture ; that is, 

W Sabbath, from, the Day of Reft, underftand from the eternal Day of Reft, he has moved himfelf to 
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the Creation; and in the firft Form of Nature he began th e firft Day ; that is, he has 
brought it forth out of the Imprtfifion, and moved himfelf with his Word: 1 his was the 

moft inward Motion, according to the Speaking Word of Power. 

7. Then began in the exprefled Word Sunday , that is, the Paradiftcal Day , where the 
Powers mutually worked in each other in great Holinels and Glory ; for on Sunday the 
enkindled Sulphur and Sal-niier of the earthly Property was created out of the great Deep 
of the whole Hierarchy, out of the fpiritua! Worlds into a f Mals, which is the Terreftnal Or Lump. 
Globe* and put forth out of the auftere Property of the fir ft Form of Nature. 

8 Even then began the firft Hour of the fir jl Day, and the Power of Nature mutually 
ruled in great Joy in the exprefled Word ; out of which Power of Joy the Sk« was created 
on the feunh Day in the princely Place ; fo that this Power, out of which the Sun was 
created ruled the ftrd Hour of the Beginning of the World; and fo it began its Domi- 
nion, which continues even to the End of the World; and therefore the Sun rules the 
firft Hour on Sunday ; and the Dav is rightly fo called. 

q The Words of Mcfics, concerning the Creation, are exceeding clear, yet unappre- 
hensive to Reafon, for he writes thus: ‘ In the Beginning God created Heaven and Earth , * Gen. i. w. 
and the Earth was defolale ami void-, and it was Dark upon the Deep ; and the Spirit of God '• 3 4 - 

moved upon the Water, and God faid , Let there he Light , and there was Light ; and Godfaw 
that the Light was good-, and God fevered the Light from the Darknefs, and called the Light 
Day, and the Darknefs Night ; and * out of the Evening and Morning was the firft Day. h The Even- 

,o. The whole Undemanding is couched in thefe Words ; for the Beginning is the 
firft Motion, which came to pafs when Prince Michael fought with the Dragon, when he were the firft 
was fpswed out with the Creation of the Earth : For even then the enkindled Eftence Day. 

(which with the Enkindling coagulated itfelf into Earth and Stones) was cajl out or t e 

Internal into the External. „ . , , „ r ... . 

11. And he, viz. the Dragon, fell from Heaven (viz. out of the holy World) upon the 
Wrath of the Earth as Lightning -, as it is written, I fiaw Satan fall from Heaven as Light- 
ing, fays Chrift : Moreover, it was wholly dark in the Deep above the Earth, and the 
auftere, enkindled Wrath was manifeft ; for Hell was prepared for him, vvhereinto he 
fell, viz. into the great Darknefs of the firft Principle, wherein he lives. 

12. Here now lies the Hail before Reafon, that it cannot look into the Eyes of Mofesy 
for he fays, And the Earth was defolate and void ; yea defolate indeed : Had not the Spi- 
rit of God moved upon the internal Water , which was amafled with the Fiat in the Heaven, 
and had not God faid, Let there he light , the Earth would have been yet dcfolate and 
void. 


The frjl Day. 


1 3 . With the Word, when God faid, Let it be light , the Eftence of the Ens power- 
fully moved itfelf in the Light’s Property, not only in the Earth, but alio in the whole ™ h % owet 
Deep, 'whence, on the fourth Day, the Sun was created, that is, enkindled ln or Virtue ia 
Place ; and in this Word k Fiat the Earth’s Mafs, and alfo the very Power which is called t | ie Light’s 
Heaven, amaffed itfelf into the Eftence ; all which before was 6nly a Spirit, a fpintual P^P^y- 

. 14. And with the Speaking, as God fpoke, Let it be light , the holy Power, which was 

amaffed in the Wrath, moved itfelf, and became Light in the fame Eftence, in the 1 ower : 

And v» ith this coming to be Light, the Devil's Might and Strength was wholly withdrawn 
from him in the Eftence ; for here the Light ftione in the now a-new awakened I ower, 1 1 jght. 
in the Darknefs, 1 which the Prince of Wrath could not n comprehend ; it was alio of® Receive, or 
no Benefit to him, for it was the Light of Nature, which is ufelefs to him. perceive. 
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15. And Mofcs faid, Gcd fevered tie Light from the Darknefs ; which is thus to be 
underflood : The Darknefs remained in the wrathful Property, not only in the Earth, 
but alfo in the whole Deep ; but in the Light's EfTence, the Light of Nature arofc [or 
fprang forth] from Heaven, viz. from the Quinte]fence y whence the Afium was created ^ 
which EfTence is every where it: the Earth, and above the Earth. 

16. Thus the Darknefs remained in the Wrath's Property in the I* Hence of the Earth, 
and alfo in the whole Deep of this World, and the natural [Light] remained in the 
Light's EfTence, as a working Life, through which the holy Element operated and 

•Sprang. worked : In which Operation Paradife 3 budded through the Earth, and bore Fruit till 
the Curfe of God, and then the holy Bloomings or Growth ceafed, and the holy Element 
remained as an inward Heaven fledraft, retired in icfclf *, and yet it doth diffufe its Power 
through the Light of Nature, yet not lb powerfully as in the Beginning, for the Curfe is 
the Caufe of its withdrawing; indeed there is no total departing ; but yet it is nothing 
To now, as before the Sin of the fecond created Prince , Adam. 

17. Thus, in the firfl Motion of the Verbum Fiat> the Heaven (that is* the Circle* 

, To far as the Verbum Fiat reached itfelf forth to the Creation) was amafied, or enclofed ; 

and the Earth was amafied with the Verbum Fiat , and created to the Planetar}’ Orb : 
Thus by the Scperation, viz. of the Light and Darknefs, and by the expelling of Prince 
Lucifer , we are to underiland the Creation of the firji Day. 

j 8. Now the firfl Day, with the manifcflcd Word, did convey itfelf through the other 
five Days-works, even into the Day of Reft \ where the Beginning enters again into 
the End ; and the End again into the Beginning; for the firfl Motion of the Word* 
(where the Light of Nature has enkindled itfelf in the Efience) is the Joy of the 
Creation , or Creature ; which did open itfelf with the other Days through all the Pro- 
perties of Nature ; where each Property may be called a Heaven ; For it has and brings 
•Undcrfland alfo its peculiar Operation and Efficacy along in itfelf into the 0 red, and each Day. 
into the reft one Property did move and.manifefl itfelf; wherein a peculiar, fundry Work was mar 

of the Pro- nifcfled, and ra^W., 
pertics or 

Of the Second Day. 

19. The fecond Day we call Monday , and for this Reafon, becaufe the Moon rules ibe 
t phiiofo- f ir ft Hour of the Day. And it is very likely that the ancient p wife Men have underftood 
pheis. fomething thereof in the Light of Nature, which they have kept^rm and myftical, ra- 
ther deciphering it by Figures than clearly explaining it : And it is to be feen in the 
Names of the feven Planets, that they have certainly underftood the fame •, in that they 
have given them Names according to the feven Properties of Nature which fo wholly 
agree and accord, as well with, the Creation as Nature, that methinks they have its part 
underftood the Ground of the Creation right, feeing the Names of the Planets have their 
Rife and Derivation fo- fully and punctually out of the Language of Nature. But the Rea- 
fon why it has not been made clear, plain and manifeft, is (as before mentioned) becaufe 
of the falfe Magick, that it might remain hidden to the Artilts of Juggling and Collu- 
fion in Nature, by reafon of the great Abufe-, wherefore, we alfo fhall ftill let it fo re- 
main, and yet hint enou?b to the Underftanding of our School fcllow6. 

Vcr. 6, 7, S.. 20. Now of the fecond Day Mofes writes thus : And God faid , Let there be a Firmament 
between the Waters, and let it divide be. ween the IVatcrs : Flea God made the Fusncment, 
and divided the Water under the l irmament from the Water clove the Firmament ; and it 
was fo -, and God called the Firmament Heaven , and out of the Evening and Miming was- 
the Jecond Day,.. 


Of the. Second Day . 
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_ . K f 0 f es fays that out of the Evening and Morning was the fccond Day that is, out 
r>f th^ Manifeftation of the firft, the fecund Manifeftation proceeded and broke forth; 
of j h f r,tc further that on the fccond Day God created the Firmament of Heaven , and 

operated /be Waters \ the Water under the Firmament from the Water above the Firmament 
Jfperatea ue ’ , , v m r «hich we have hitherto been pointed and directed 

STh* ^ "rFlbt= U ,tsul; , , C » i .ho 0 , the Place of . L World fo ve ? 

to a ricAvcnjd*Ku*c unHerftands nothing of Him, and does not confider, 

ST'.E “ “ys 0°f G^S I X Zfil: XS all W* ? And .hat : «« W 

^c^ot ^vide iw. Much lefs is it underftood what the Water above the Firmament 
U, whTchThey will flatly hold to be a Place far diftant, m. above the Stars, whither 

th\?G n 0 d, t0 om e ofGrf:^, beftows upon us the Underftanding, therefore 
we will fet it down for our Fellow-fcholars, who arc able to apprehend it ; and yet herein 
we n write nothing for the felfifb Wifclings of outward Reafon: for they have u 
already in the Eyes of their Reafon, and they cannot m.fs ; they can judge all Hungs ; 
what the Spirit If God reveals , that muft be a Herefy to them, although they do not 
underftand it ; fo that they remain without, and do not fo much as once know God. 

27 . The Firmament is the Gulf between 1 ime and Eternity : , But , th , G ?j c ■ 

Heaven, and makes a Divificn of the Waters , , gives us to underftand, that the Heaven is 

^ 24? Water ^a hvc / Jr ° /dr moment is Sen, and the Water under the Firmament is 

,h ' “ h”= underftand .he DHTerence be. ween .he holy and .he ou.ward Wa.er = 

The Water above the Firmament is Spiritual in the Birth of the holy Llement , an ic 
Water under the Firmament is mortal , for it is apprehended in the dark Impreflion, the 
Curfe and the awaked Vanity is therein ; and yet one Water is i not without tne : ot er. 

2 6 When I look upon the external Water, then I muft. alfo fay, here _is alfo the 
Water above the Firmament in the Water under the Firmament •, but tot Firmament* 
the Middle ; and the Gulf therein between Time and Eternity ; fo that they are diftindt ; 
and I fee with the external Eyes of this World, only the Water under the firmament: but 
the Water above the Firmament is that which God has appointed in Chnft to th eBaptifm 
of Regeneration , after that the Word of the divine Power nad moved ufeif therein . 

27 , Now the outward Water is the Inftrumcnl of the inward, and the inward Water is £, j- 
underftood [therein -, j for the moving Spirit in the Word is he which rules the inward J 
Water in the Baptifm : Dear Chriftians, let this be fpoken to you, it is the real Ground. 

But that Mofes fays, God created the Firmament, and called it Heaven, is the molt 
intimate Secret, of which the earthly Man is not able to underftand any I hing. 1 he 
Underftandina is barely in the Power of the Water above the firmament, viz. in the 
Heaven, or fas’ I might fet it down) in the Spirit of God •, if he be awakened in Man in the 
Water above the Firmament, which difappeared in Adam , as to Ins Life, that [Man] Jees 
through all otherwife there is no Underftanding here ; but all is dumb and dead. 

an/ The creating cf the Heaven is underftood, Firft, how the Speaking Word has amaf- 
fed the manifefted Powers of the fpiritual World, wherein it is mamtdt, works and alfo 
rules : Secondly, it is underftood of the manifefted Powers of the external World, which 
the Spirit has amafi'ed into the Fftence of four Elements, and doled into the external 
Firmament, that the Devil, viz. the Prince ef Anger, cannot reach them, oy which nc 
would work with the internal Wftiter-, fo that the Powers of f termty work throng. i toe 
Powers of 'Pi me, as the Sun illuftrates the Water, and the Water comprehends it not, 
but feels it only, or as a Fire does entirely heat an Iron, anti the Iron remains Iron, fo 
like wife the outward I Ieavdi is paflive, and the inward works through it, ana draws 
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forth an external Fruit out of the outward ; whereas yet the inward Hea% r en lies hidden 
therein in the Firmament ; as God is hidden in the 1 iinc. 

20 And we are to underftand, with the fecond Day’s Work, the Manifeftation of the 
internal heavenly, and the external heavenly hfience, viz. the Manifeftation of the 
Water- fou rce ; underftand the Effence of the feven Properties, viz. the Corporality, or 
the ' Laboratory of the other fix ; wherein the Soul or Spirit of the outward World works 
and rules in the external : This • Working is in the moil external, or inferior Heaven next 
- t h e E art h aferibed to the Moon , for it is the Manifeftation of the Lunar Property, not of 

“ n ; or „ la t he • Star] which was firft created into the External on the fourth Day, to be a Governor 
ret called the therein ; but this fame Property [is] in the inanimate outward Life, viz. m the vegetative 
Moon. Life;' the vegetative Life was opened on the third Day. 

cm’. And when God had ordained the Water unofundiy Places upon the Earth, then 
he moved the external, exprefied Word in the vegetative Life : Now Mofes fays, Cod 
fpeke. Let the Earth put forth Herbs, and Grafs yielding Seed, and fruitful Trees-, each bear- 
nng Fruit according to his kind-, and let each have its Seed in itfelf ; and when it came topafs , 
* cut of the Evening and Adorning was the third Day. 


* Or Work 
houfe. 

Or Opera 
tion. 


Vcr. II, 12, 
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Of the third Day of the Creation. 

92. In the Original of the Eternal Nature, which is an Eternal Original, the Mani- 
festation of the fix Days-works is very clearly to be found •, how the Eternal Word has 
unfolded them out of "the invifible , fpiritual (Property,] and brought them into the vift- 
ble-, alfo the Form thereof is to be found in the Planetary Orb, if any has fkill to appre- 

^."por in the eternal Nature’s Birth there is an eternal Day •, whatfoever God lias 
« or Diftinc. manifefted, and made vifible in fix « Divcrfities, which are called Days-works, that ftands, 
lions. -in the eternal Nature, in fix diftindt Degrees in the Effence, viz. in the/«w* h Property ; 

in which the fix Degrees of Nature work, and yet alfo eternally reft from working; they 
are themfelves the working, which they give in to the Seventh, as into their own pecu- 
liar Reft, wherein their Perfection and Mamfcfiation confift. 

34. And wc are to underftand nothing elfe by the Creation, but that the Verbum Fiat 
has amafied the Spiritual Birth, and introduced it into a vifible, external Dominion and 

w Mirror. Efience : For we Ice it very dearly in the Writings of Mofes ; although we have a w Glafs 
* Lump or -bejides to fee, that when God the firft Day had created the gro.s i art into a Mafs, that 
Chao,. he cXtra a c d the fine Part out of the lame firft Day’s Work, ana levered and amafied the 
Waters, viz. the fpiritual Efience, and produced it out of the firft Day, viz. out of 
y Beginning. tl ie holy Power, into a Time, that is, out of the eternal Day, into an ' inchoative Day. 

35. Now the third Accomplifhment of the third Day’s Work is the moving growing 
Life,' in which on the firft Day the Light of Nature (hone in the Efience of the Ens after 
an external Manner; it fiion’e likewile now through the Secomi Day, viz. through the 
Water and the Heaven ; and in this ftiining Light the exprefied Word moved itielf in the 
Efience, and wrought efTe&ualiy : And even then the Power of the exprefied Word 
from the Light of the inward Nature did pullulate, and fpring forth, through the exter- 
nal Nature, out of the Heaven through the Earth : [And io] now the Potentate, who 
was a King and great Prince, has loft his Dominion; for the Efience of the Wrath was 
captivated in the Light of Nature, and he with it; and lb lie lies between lime and 
Eternity, unprifonedm the Darknefs, till the Judgement of God. 

36. In the third Day’s Work the fulpbureous, mercurial , and faltifhUnc out of the Cen- 
ter was opened out of the Anguifh in the outward World s Property ; and yet there is no 
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An-uifh to be underftood till the Fire, but only a fenfelefs driving forth of Li fe, viz. a 

f'rnwth • For the Fire-blaze arifes ouc of the Anguifh, viz. out of the third harm of 

Nature •* and this is the Sal-nitral Flagrat, which feverizes the Powers in the Properties 

which was moved in the third Day’s Work, where the Properties opened themfelves, and 

were mutually unfolded in the Sal-nitral Flagrat, , each out of itfc f; which the Impreffion 

did a-ain receive into itfelf, and made them Corporeal in the Water • and thence arofc 

and Proceeded Trees, Herbs, and Grafs; each Property became excrefiive in the «Or putt.ng, 

toirandmamfctedKle.fwi.hrVui,, as we fee plainly how ,he Pr, ft r,> of .he « £ dd„g 

dark World did mightily force itfelf along in the outward Power ; whereupon lome 

Herbs and Plants are fo venomous and malignant ; for the Earth proceeded out of both 

the inward Worlds into a Compaction. - - t> •• fun 

,7 Now Mars on 7 uefday has the firft Hour of the Day in Dominion; which Day 
is the third in the Creation ; and this Sal-nitral Fire Flagrat is even the Property of 
Mars ■ as he is wrathful and fiery, fo is likewife this Property in the Sulphur ; where we 
then underftand the Sal-nitral Flagrat for the poifonful Mars, which is the Caufe of 
Motion and Stirring, and the Compunction in the firft Imprcfiion in the eternal Nature, 

viz. in the dark World. e XT . , , . 

08 In the third Day’s Work God moved the third Property of Nature, viz. the ful- 
phureous Source, in which the Fire enkindled •, and in the Fire-fagrat is the Divifion of 
the Powers, where each Property became manifeft in itfelf. Now when God faid, Let 
the Earth bring forth Grafs, Herbs , and Frees, that is nothing elfe, but that when he 
moved the exprefied Word of the Powers in the Properties, the Properties found and felc 
the Lioht of Nature in them ; whereupon they became hungry , and were imprefled, 
that is, amafted and compared, or coagulated : Now when the Light of Nature found 
itfelf in a Perception, and the Nature felt itfelf in the fweet Light, thereby arofe in the 
Coagulation the Dominion of Joy, viz. the Pullulation and Growth ; for all Growth 
confifts in the Light and Water ; when the Light penetrates the Sulphur and Water- 
fource, then Mars fprings up for great Joy in the Sulphur. 

39. This Opening began on the third Day, and continues to the End of the World : 

On the firft Day the Earth was defolate and void, for the * Pcfftbility to the Growth was » Or Ability, 
not yet opened : Here the Earth was moved, and the Properties opened, and not only 
the Earth, but the whole Deep in the Center of the outward Nature ; the inward Nature 
made itfelf external, and yet remained alfo internal. 



The Thirteenth Chapter. 

Of the Creation of the fourth Day. 

1, H E fourth Day Mercurius has the firft Hour of the Day, who caufes the 

• M fenfitive Life : Here we underftand very fully and exaClly the Ground 

f s J) T of the Manifcftation of the inward Nature into the external ; for, on 

g?w 4 :q the fourth Day, the Sun and Stars were created, which are the right 
CTer Mercurial Life : Here the Fire’s Property opened itfelf in the fulphu - 

reous Source through tlje Water, and the firft Efience became manifeft 
through the Light of Nature, which is a Mercurius Sal-r.itri, an incentive Mercurius , a 
quick perceptive Mercurius. . . . . ; 


5$ 


* Or by 
with. 


Of the "Fourth Day. Part I, 

2. In the third Form of Nature there is a fenfelefs Life In Sulphur and Mercurius, but 
in the fourth there is a feeling Life-, for the Properties are made painful in the Fire ; and 
in the okous [Life] they become meek, pleafant, and full of Joy therefore now the 
Motion in the oily is feeling from the Painfulnefs. 

3. Here we now' underftand very fundamentally how the Sepcration in the Fire of tlte 
eternal Nature has manifefted itfelf in the Eflence of the outward World, with Form, 
and Shape. For in the Enkindling of the Fire, in the Sal-nitral Flagrat, two Efiences feve- 
rizc, viz. one watery from the Devouring in the Fire, where the Fjre devours the rough 
harlh Source of the Impreflion in itfelf ; then out of the Confuming proceeds a great 
Meeknefs, which is mortified to the Fire, and is infenfible, and gives the Water-fource. 

4. Secondly, The Fire-fource fevers itfelf likewife into its Principle, viz. the Proper- 
ties to the Fire-fource, which now with the Enkindling of the Fire are full of Pain and 
Senfe ; this Fire-fource could not fubfift, unlefs it did again devour [or take] the Water 
into itfelf, whereby it ftrengthens itfelf; whence alfo the Sal-nitral Flagrat arifes, where 
the Wrath is difmayed at the Eflcnce of the Water’s Meeknefs ; whence the Feeling, lb 
alfo the Lujler of the Fire, arifes. 

5. For that Water which is devoured in the Fire is diffolved into a Spiritual Oil, in 
which the Fire fhines, and out of the Oil proceeds the Air , viz. the moving Spirit of 
the Fire, which is Motive in the Fire. 

6. The Air is nothing elfe but the moving Life, where the Speaking Word diffufes 
itfelf in the Water-fource through Nature, through the Powers of Nacure, through the 
Fire, in the Oil of the Nature of the Light-, it is the Fire’s Life : But ic is mortified to 
the Fire, and yet it is made manifeft by the Fire ; it is the Life of Nature according to 
the Property of Meeknefs. 

, or 7. Thus 6 in the Pinkindling of the Fire in the Light of the Fire, which is the Light 
of Nature, four Properties arc to be underftood, viz. a fiery, an Airy, and an Oily, 
wherein the Light is manifeft, and a Watery-, all which originally fpring forth out of the 
ftrjl Dcftre to Nature; in that the free Lube! introduces itielf into a Defire and Nature-, 
and they all difplay themfelves through the Fire into a moving Life ; and yet there is no 
iutellet/ive Life, but only Properties to the true Life. The intellectual Life is the Spiraled 
Word , which manifefts itfelf through the Properties. Thefe Properties are imprefied in 
the Great, that is, in the Verbum Fiat , and brought into an Efientiallity ; from which is 
come a Sulphur Sal-nitri , that is, a magical Ajirum , in like Manner as the blind of Man 
is ; \yhich alfo has thence its real Original. 

8. This fal-nitr.il and fulphurcous Property was brought forth out of the third Day’s 
Work, viz. out of the Fire Flagrat ; and from thence the fourth Motion is rifen, viz. 
the Mercurial, which the Fiat has amafied, and imprefied it into it, and made it vifible, 
which are the Stars ; which are nothing elfe but Properties of the Powers of Nature. 
Whatfoever Nature is in a little Spark in itfelf, that the whole Ajirum is in its Circle; 
and what Nature is in its Hiddennefs and Secretnefs, the feme the Ajirum is in an open 
working Life. Underftand it thus : 

9. Each Star li3S the Property of all Stars in it, but hidden in Nature, and it is manifeft 
only in one foie Property ; elfe if the whole Nature were manifeft in each Thing, then all 
Things and Efiences would be but one Fhir.g and Efience : And therefore God has by his 
Speaking Word moved the Sulphur Sal-nitri according to the Properties, that the dUlinlt 
Severation might be manifeft ; and this Manifeftation is a Mercurius-, for the eternal 
Speaking Word, which is called God, has manifefted his Voice or Will through Nature. 

ip. Therefore the whole Ajirum is a pronounced Voice (or breathed Tone) of the 
Powers, an exprefied Word, which again gives fortli from itfelf its Spiration and Speaking 
out of the Properties ; it is an Echo out of God’s Love and Anger, out of die Dark and 
Light World. ’ 11. After 
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1 1. * After the Afirum are the. four Elements , which alfo have their Original oat of this ' Next the 
Fountain, and have their mutual Spiraiion [or Out-breathing:] They alfo fpeak forth Sur >- 
their Properties out of themfelves ; and they are as a Body of the Stars •, for they Ipeak, 
or breathe forth from themfelves a corporeal Eflence •, and the Stars breathe forth a Spiritual 
Eflence, and this twofold Eflence rules mutually in the vifible World, as Body and Soul. 

12 And we give you this rightly to underftand ; in each Element there lies a whole 
Allrum • The Fire has a whole Ajlrum in it, and alfo the Air, Water, and Earth j but it 
is not manifejl in them : Therefore God has enclofed [or encircled] the Place of this 
World with a manifeft Ajlrum , that it might enkindle the other Ajlrum in the four Ele- 
ments, that the manifeft Ajlrum might work in the hidden Myftery, viz. in the Ajlrum 
of the’four Elements, and procreate IVondcrs -, for fo a wonderful Figure and Property 
may be produced out of a Thing, which otherwife is impoflible for Nature to do in its 

own [naked] felf. . ......... , . , . . 

13. Alfo we are to know that there is an Ajlrum in the divine Magick ; which is the 
Fountain of the eternal Mind of the Abyfs, whence Nature and all Efienccs are rifen : 

Likewife there is an Ajlrum in the manifeft heavenly World, and alfo an Ajlrum in the 
dark, hellijh World. And thefe 11 AJlrums are but one only Ajlrum , but they are feverized * Or Con.lel- 
intodiftind Degrees and Principles ; that which is in the outward World open and mani- Uu0DS - 
fell in the Figure, the fame is manifeft in Power in the fpiritual World, and not in 

f °i 7 . S 'And we underftand, that the Verbum Fiat on the fourth Day moved the fourth 
Property of Nature, viz. the fifth Eflence, and opened it out of the fulphureous Pro- 
perty out of the Fire-Flagrat, viz. out of the third Property. And thus an AJlum 
became manifeft in the Air, which are the vifible Stars -, and an Ajlrum in the Fire, which 
is the rational Life of all Creatures-, and an Ajlrum in the Water, which is the vegetative 
Life ; and an Ajlrum in the Earth, which is the wrathful earthly Life. 

15. The fiery [Afruin) gives Soul, and the airy Spirit -, the watery affords the Man- 
fion of the Soul and the Spirit, viz. Blood, wherein the Fintture of the Fire and Light 
dwells ; and the earthly gives Flefti : And every one of the four AJlrums gives a Spirit and 
Body according to its Property ; only God hath thus aflociatcd one to another, that the 
one might be manifeft in the other, and be jointly together one Body ; like as all the four 
Elements are only one Element , but they divide themfelves into four Properties, according 
to the Center of Nature. 

16. Thefe four e AJlrums procreate out of themfelves their Officer, viz. the outward « Confk-lU- 
Nature, that is, the Soul of the outward World, as a conftantly-enduring Mind -,'tions. 
wherein lies the Omnipotence, as a manifeft great Myjlery. In this Officer God has 
awakened and raifed a King , or, as I might fet it down by Way of Similitude, a Nature 

God with fix Counjcllers , which are his Affiftants, that is, the Sun with the other fix 
Planetary Stars , which were fpoken forth out of the feven Properties out of the Place of 
Sol, and in the Speaking were introduced into a rolling Sphere according to the Property 
of the eternal Generation in the Center of Nature: And this was opened in feven Degrees 
outof the Birth ; where the firft Degree of the Motion in the Light of Nature (from the 
inward fpiritual Fire and Light World) was the Sun , which receives its Lufter from tiie 
Tindure of the inward Fire and Light World ; it ftands as an opened Punclum to the 
Fire-world. 

17. And with the Spiration the fixfold Life of the fix Degrees of the Days-works and 
Forms of the Center came forth externally, and feverized itfclf, after the Kind and 
Nature of the eternal Birth ; as firft, Venus, which is the Watcr-fource out of the Meek- 

nefs out of the Mortification in the Fire, which is a Defire of Meeknefs ’ from the Fire; > By lcifon 
for the Fire enkindles the Meeknefs, whence it is defines ; this is now the Love-defire oi - 
VuL.UI. 1 
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according to the Spirit, and according to its ElTence it is Water ; which Water in the 
Metals affords the noble Ccrpus folis. 

»8. This Venus, feeing fhe (as to her own natural Right) is mortified to the Fire, is 
fubmiffive, and gives the holy Water ; underftand as to her own peculiar Property, 
* which is holy in the Spirit, and yet in the Effence it is captivated in the Wrath, where 
it gives the material Water according to the deadly Property. It gives Body to all the 
/even Metals, and Effence to all the fix Planets ; which we fee in the Metals, for each 
Planet makes its Effence in its Property, according to itfelf; as the Sun in Gold ; the 
Moon in Silver •, "Jupiter in Tin; Saturn in Lead; Mercurius in Quickfilver; Mars in 
Iron ; and yet it is the Effence of the only Venus Property ; but they give - their Power 
and Spirit into it, and hold the Body for their own, feeing they rule the fame. 

19. This Venus Property, in the Place of Sc/, funk downwards in the firft Egrefs ; 
and the Fire-fource above it is Mars ; and out of Venus Property beneath, the heavy 
Sound, and that is Mercurius out of the Sulphur Sal-nitri through the Water; and up- 
wards out of Mars, the Power of the Fire and Light, that is Jupiter ; and beneath from 
Mercurius, the Effence of the Defire, where Venus comprehends the Effence in the fiery 
Defire, as a Body of the Powers, that is, Luna ; and above Jupiter, Saturnus , viz. the 
expreffed Impreffion of the firft Form of Nature. 

20. Thefe Properties were brought into a Sphere in the Spiration, in manner as the 
Birth of Nature is in the Effence, which the Verbum Fiat received and amaffed into a 
Body, and ordained it for Dominion to the four Afrums, over which he has appointed 
angelical Rulers as a fupreme Ccunfel ; which we give only a Hint of here, feeing we 
have fpoken thereof at large in another Place. 




The Fourteenth Chapter. 

Of the Crcatioji of the fifth Day. 

when God had opened th t AJlrum and four, Elements as a moving 
^ Life, wherein the fuperior AJlrum gave the Diftindlion in the moving 
W ^ N Life, and actuated the four Ajlrums in the four Elements, then he 

© e) educed out of the Effence of all the Ajlrums and Elements (through the 
Motion of his Speaking Word in the Verbum Fiat) the Imprefs, or Ex- 
P rc ^ s » as ^ 1C P° wer of that fame Life, which was free from the Pain, 
and amaffed it through the Verbum Fiat, and fpoke forth that fame Life 
(by the holy, eternal Speaking Word through the Fiat) into Forms and Shapes, ac- 
cording to the Properties of the Ajlrums in the fpiritual b Ccrpus, in which the Fiat or 
the Dcfire attrafted the Elements according to the outward Effence to itfelf as a Body. 

2. And thence were Creatures produced in all the four Elements, in each AJlrum ac- 
cording to its Property ; as Birds in the AJlrum of the Air; Fijhes in the AJlrum of the 
Water ; Cattle and four-footed Beajls out of the AJlrum of the Earth, and four Ele- 
ments : So likewife Spirits in the Fire- AJlrum, as it is all'o in the other Elements. And 
we fee very exactly in the Difference of the Creatures, that the Degrees of the AJlrum 
[or Conftellations] are fo diftinfl: and various ; for the Worms of the Earth live in the 
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third Degree, viz. in the Fire-fLagrat , in the Sulphur, Mars , and Mercury , in the Life 
void of Underftanding, whereas they have an Underftanding [or Inftinct] by the En- 
kindling of the iuperior Ajlrum, in which third Degree, in the Property, a.fo Orals, 
Herbs, °and Trees ftand, and yet they receive addling Influence from th z fupericr [Afirum] 
in the Enkindling, by which they are otherwife qualified. 

3. And we fee that each Kind has a Spirit and Body according to the Degree of its 
Afirum-, for we underftand that out of one Conftellation [or Afirum] many Kinds of 
Creatures proceed •, the Caufe whereof is, that each Afirum has again its Degrees in it. 
Eor there is in each Afirum whztfoever all the Afirums have, but yet in feveral dillinft 
Degrees in the Manifeftation ; and therefore the Properties in each Afirum are manifold. 
So alfo divers Sorts of Creatures are proceeded from each Ajlrum,. the Spirit of each Kind 
is from the Afirum, but all Kinds muft ule the four Elements ; lor they rife out of that 
Fountain whence all the Afirums originally proceed. 

4. On the fifth Day Jupiter has the Dominion th tfirfi Hour of the Day among_ the 
Planets , and that becauie he has his Original in the Creation of the Afirum ouc of the 
fifth Degree of Nature, viz. out of the Power of the fulphureous and fil-nitra! Oil ; and 
that on the fifth Day this jovial Property was opened and educed out of the fourth Day’s 
Property, as a pleafaul powerful Life , out of all the Conftellations -, go which Lite God 
created all Creatures (except Man,) each out of the Property of his Confiellation, out 
of his Degree, fo that they might all live in the Soul of the outward Nature, and be 
under the Government of one Officer •, which is the outward Conftellation wherein the 
Sun is chief Regent. 

5. Each Conftellation has its Compaction of Sulphur and Mercury ; the Sulphur gives 
Eflence, and Mercurius gives Spirit into the H fie nee ; and from both thefe Sal is gene- 
rated, viz. out of the fliarp Fiat , according to the Property of Sulphur and Mercury ; 
and out of thefe three Properties, viz. out of Sulphur , Mercurius, and Sal, all Creatures 
entered into a Life and creatural Being. And now fuch as the Sulphur was on each 
Place in every PunSium in the Property, as was taken or conceived in the Fiat , in the 
Motion of the fifth Property in all the Elements, even fuch a Creature was opened or 
brought forth, as the Compaction was coagulated in each PunSium ; and fo each Kind 
had its Spirit and Seed in it, to generate and bring forth again. 

6. The two Sexes, viz. the Male and its Female, rile from the Seperation of the 
watery and fiery Tinflure in Sulphur ; for the Seperation was in the V erburn Fiat, where, 
out of one Sulphur in one only Pun Si am, two Sexes came forth out of one Eftence, viz. 
the fiery Property in itfelf to a Male , and the Light’s or Water’s Property to a Female , 
whererhen both TinCtures fevered. 

7. And as we fee that the Eire cannot burn without the Water, and the Water 
would be a nothing without the Fire, and they mutually beget one another, and alfo 
again vehemently defire each other; and their right Lifeconfifts in their Conjunction , in 
that they have produced each other, and afterwards enter into and mutually embrace each 
other as one ; where alfo they are again changed in the Fire into one , and yet again pro- 
ceed forth from the Fire in one Ejfen-e , viz. in an oleous Property, in which they ftand 
in the Bond of the higheft Love-defire ; for their Light fhines in the Oil; and as the 
Fire-world defires the Light-world and the Light- world the Fire- world, as l ather and 
Son ; the like alfo is to be underftood of the two Sexes. 

8. The Female is from the Male, as the Tinclurc of the Light and Water is from the 
Fire and they jointly belong together in Nature as one : Thus the one may not be with- 
out the other, and they have a very ardent Longing after each other; for the Finciure of 
the Light, viz. Venus's Fir. Si tire defires the Fire’s Fintiure, and the lire the Light’s, as 
its 1 pleafing Delight. 
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9. For Venus gives Eflence, and the Fire takes the Eflence to its Life, and yields out 
of the received Eflence the Light, and in the fiery Light the Oil, and out of the Oil again 
the Water and Eflence; and hence it is that all Creatures defire Copulation each with its 
own Kind ; and fo they generate a third, viz. an Aflimulate according to two in one ; 
.every Ens brings forth a Similitude according to itfelf. 

10. And we fee very clearly, that each Kind is created out of a feveral Ens, each out 
of a different Degree, and how each Kind lives in its Mother, whence it has taken its 
Original, and that it cannot live in another Degree-, as the Beajls upon the Earth, which 
are a Limus of the Earth and Air; therein they live, and thence they take their Food 
and Nourifhment ; for the Fiat extracted them out of the Earth’s Property, and amafied 
them in the fifth Manifeftation of the Eflence, as a Sulphur of the fifth Ens , whereon 
the four depend. 

11. The Birds were created in the Sulphur of the Air, therefore they fly in their 
Mother ; alfo the Fijhts in the Sulphur of the Water ; and the Worms in the Sulphur of 
the Earth .* Thus each thing lives in its Mother, whence it was taken in the Beginning ; 
and the contrary is its Death. 

12. And the Eflence and Life of this Time are nothing elfe but a Contemplation of the 
inward fpiritual World. What the Poflibility of Eternity has in it, and what kind of 
fpiritual Play is in the Ens of the inward fpiritual World, fo accordingly it came forth into 
a creatural Being, out of Good and Evil, into a Time, and that through the Divine 

Motion. 

13. And hereby the Kingdom and Dominion of the Prince of the Place of this World 
Were taken from him, for the Ens has introduced itfelf into another Principle ; wherein 
he cannot be ; for he was not made a Creature in this Principle ; and he has no Life 
therein, but only in the Property of the awakened Wrath in the Vanity. 




The Fifteenth Chapter. 

Of the fxth Day s Work of the Creation. 

fixth Day in the Creation is Friday, on which Venus rules the 
H /j” firfi Hour of the Day ; which rightly fignifies to us the Order of the 

jjM V ^ Degrees, how the eternal Speaking Word has manifefted itfelf with 

ft & 1 (C Nature, through the Time -, how the Spirit has brought forth the 
y$ fix Properties of Nature into fix Degrees or Days, into a working 
Life, and yet has introduced them all again into the Seventh, viz. into 
' ^ the Refl, or into the Manfion, wherein they fhould work ; denoting, 

that all whatfoever they fhould work, manifeft, and produce out of the Wonders of the 
eternal Willlom, fhould re-enter into the One , viz. into the Refl, which is the fevench 
Property, viz. a Hcttfe of the working Life, wherein it fhould (land as a higure to the 
Contemplation of the great Glory of God. 

2. Now when God had educed the five Days of Nature through five Properties or 
Degrees, into five Conflellations (all which are not indeed Conftellations, but a Fountain 
of an aflral Property) viz. into a feperate peculiar Heaven, as it might be given and 
exprefled to the Underflanding, then he on the fixth Day educed out of th t jovial Pro- 
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pcrty viz. out of the fifth Conftellation, the fixth, viz. he produced out of the jovial 
Power the fiery Love-defire, wherewith he rules through all the Conjlellations ; whence it 
is, that each Life longs after its Likenefs, that is, it again defires fuch a Creature as each 
Life has in it. 

2 Each Life defires, in this Venus Property’, to generate again fucli a Creature as it is in 
itfelf: Hence arifes the ftrong ardent Imagination and fiery Defire , that the Properties 
again* defire into one, viz. into the Fountain whence they proceeded ; for in the fame 
they may generate the Afiimulate of themfclves. 

4. Now when God had educed this fiery Love-defire out of the Center through all the 
Properties, then Nature was now defirous (in this Love-property) of the Likenefs of God, 
viz. a Similitude according to and in the Generation of the holy Love-defire, that fo this 
holy Conftellation of the Love-deiire might alfo be creaturizcd, and figurized. 

5. And feeing this Love-defire was educed out of all the Properties of Nature and the 
Heavens, viz. out of the Vcrbum Fiat , wherein all the Creatures lay from Eternity in a 
Myftery, and introduced into a Seperation, viz. into a fundry diftindt Degree, therefore 
now the Property longed to be an Image of all Degrees and Properties, viz. a living ratio- 
nal and undemanding Image, according to the Manifeftation of this manifefted Property. 

6. Nowfaid the Speaking Word in the Verbum Fiat , Let us make Man that is, out of 
the* Mafs of all EfTences, out of the Property of all Powers and Conftellations ; the 
Love-defire defired a Limus out of all Efiences for a living Image, An Image that may be 
like and refemble us ; and let them have Dominion over the Fijb of the Sea and over the Fowls 
of the Air, over the Cattle and over all the Earth , and over every Worm (or creeping thing) 

that creeps upon the Earth. , „ , . . 

7. Underftand this thus; The fixth Property of Nature (viz. the Love-defrc) was 

produced, exprefied, or breathed forth out of all the Properties, and was the defirous 
Life in the Joy, viz. in the Light of Nature ; this was not in itfelf a Limus, but it was the 
Defire to the Limus -, for the Speaking Word which God exprefied moved therein, viz. 
the intellectual Life •, God was therein manifeft. -»r 

8. This manifefted Word of God defired in this Love-defire a Limus out of the Earth, 
and all the created Efiences, out of all the Conftellations and Degrees, for a 1 Body to 1 Corpus , 
itfelf*, thereforc-God faid, an Image that may rule over Fijh, Fowl, Beafts, Worms , and 

over the Earth, and all the Efiences of the Conftellations. Now if it muft have Dominion 
therein, then it muft be out from thence, for each Spirit rules in its Mother whence it 
is rifen and proceeded, and cats of its Mother. 

9. But here vye muft rightly underftand this Love-defire in the exprefied Word } the 
exprefied Word had in this Venus-deftre the Defire of all Heavens, that is, of all Entities 
and Properties in itfelf, viz. the Properties of the inward fpiritual holy Heaven, which is 
the Manfion of the Power of God, and of the outward created Heaven with the Heavens 
of all Conftellations and Elements ; yet not efientially [or in Subftance] but as a fpiritual 
Defire : And thefe Properties defired in the fpiritual Defire to be eilential. 

10. Now the Text in Mofcs lpeaks very clearly and fully, where it fays, eind God crea- 
ted Man in bis own Image-, in the Image of God created he him. By the creating is under- 
ftood the Body, which is twofold, viz. a Spiritual Body and a Corporeal ; for the Venus- 
defire is a fpiritual Body, and that which it lias attracted to itfelf in the Fiat into the 
Defire of the fpiritual Body, that is a Jlefoly Body •, the Verbum Fiat itfelf figurized and 
formed it into a fpiritual Man, out of all the three Principles, viz. according to the inward 
divine World, both according to the fiery Light-world and the outward World. 

And the fpiritual Body is the Image of God, which the Fiat cloathed with the 
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Efiencc out of all' the Efiences, viz. it cloathed it with the heavenly holy Efience, the 
heavenly holy Corporality of the inward holy Love-defire ; and from the outward Love- 
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defire it was cloathed with the Umus of the Earth and the other Elements, together with 
the vifible Conftellation of the third Principle. 

12. The inward holy Man was in the Heaven of God, and the outward Man was in 
the outward Heaven a Limits of the outward Heaven, and the inward Man a Umus of 

IN- 

the holy fpiritual Heaven ; therefore fays Mofes very right* God created Man in bis 

.ZUM 

Image, To the Image of God ; for, IN (betokens that) he was known by the Spirit of 
God in this Efience from Eternity in the Myftery of Wifdom as a Conftellation of magi- 
cal Power : Into this Knowledge God introduced the EfTence, and created the Efience 

ZUM 

to the Image of the magical Image of God. 

13. Thus underftand by the inward Creating the true heavenly Image, viz. an holy 
fpiritual Man out of all the Properties of the angelical divine World ; underftand the 
inward Body for the one only Element , whence the four were exprefied •, and underftand 
the outward Man for the outward World with the Stars and four Elements , viz. Fire, Air, 
Water, and Earth ; and alfo for the outward Tin&ure, which is linked with the inward 
in the holy exprefied Word, and is only fevered by a Principle.; where alfo the inward 
puts forth an external Life. The inward is holy, and the outward [Life or Principle] in 
the Tincture would be likewife holy, if the .Curie was not come into it by Reafon of the 
awaked Vanity ; yet if the Vanity be fevered m by the Tin&ure, then it is holy and a 
Paradife , which fhall open itfelf at the End of this World. 

14. And Mofes fays further; God breathed into Man the Breath of Life , and be became 
a living Soul : This fignifies the living, fpeaking, underftanding Spirit, out of all the 
three Principles, viz. out of the inward Fire-world, which is rnanifeft through the dark 
World; and out of the holy Light-world ; and out of the outward aerial World : This is 
the Soul. 

15. The inward Fire-breath is the true eternal creaturely Soul-, and the Light’s 
Breath is the true underftanding Spirit of the Soul, wherein it is an Angel ; and the out- 
ward Air-breath is the rational Soul in the vegetative beftial Life, wherewith Alan rules 
ever all the Creatures of this IVorld. 

16. As the only Underftanding of the abyfial unfearchable Deity has manifefted itfelf 
with three Principles, fo likewife he has breathed in the true Life out of all the three 
Principles into the created Image-: The Body is a Umus of all Beings, and the Soul is the 
expreffed Word, viz. the Power and Underftanding of all Efiences, viz. the Manifeftation 
01 the divine Underftanding. 

J7. The Spirit of God has infpired or given in itfelf, from the Properties of all the 
three Principles, into the created Image, viz. the Father of all Eftences has breathed or 
fpoken forth the Spirit out of all the three Principles through his eternal Speaking Word 
out of the whole Efience of the Powers ; or as 1 might fet it down, he has infpoken it, 
viz. the egrefied Sound or exprefied Voice of the Underftanding, which through the 
Motion of God educed and manifefted itfelf, through the eternal and temporal Nature ; 
the fame [Spirit] God did again in-fpeak , or as the Text in Mofes has it, Breathe in to this 
only Image , for a Ruler of the Body and all other Creatures. 

18. And the Soul, in its real Life and Underftanding, conftfts in three Kingdoms: 
The frjl is the eternal Nature, viz. the potent Might of Eternity, the Dark and F'ire- 
world ; according to which God calls himfelf a Jlroug zealous angry God and a confumitig 
Fire , in which the Devil has wholly plunged and diabolized himlelf. 

19. The Second is the holy Light-world, where the eternal L T nderftanding has dif- 
phyed itfelf through the Fire’s Sharpnefs, in the Light of the great fiery Love-defire, and 
turned the wrathful dark and fiery Property to a Kingdom of Joy ; which is the true Mani- 
feftation of the Deity ; and it is called the holy Heaven of the angelical Delight and Blif . 
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20. The third Kingdom or World is the outward aftral and' elemental Kingdom/ viz. 
the Air, with its domineering Conftellation, wherein all the five outward Conftellations 
rule, viz. the Superior and the Inferior of- the four Elements ; out of which [Conftel- 
lation] the five Senfes take their Original-, and wherein the vegetable and reafonable Life 
confifts. This is the animal [or beftial] Soul, which rules over all the Creatures of this 
World -, fo alfo over all the outward Heavens or Conftellations and over all the Earth, 

or Eflences of the outward World. . 

21. Underftand it thus : The Fire-breath out of the firft Principle rules in its Original, 
viz. in its own Mother, whence the Spirit of?God ama(Ted-.(or moulded) it, viz. in the 
Center of the eternal Nature, in the Might of the Dark and Fire-world; and it is the 
Caufe of the Li"ht-Life; andahbof the Air-fire: If that were not, none of the other 


would be neither. , „ . . , . . , , , Tr . , r 

22. And the Light’s Breath rules in the fecond Principle, viz. in the holy Kingdom of 
the manifefted Power of God, which is the Manfion of the holy Spiric of God, the Tem- 
ple of God, viz. in the heavenly holy Effence -, underftand in the holy fpiritual Body of 
the holy pure Element , which with its Properties (lands in equal Weight and Meafure, as 
a fit prepared Inftrument of the Spirit wherein he manifefts God’s Wonders out of the 
eternal Wifdom, and introduces them into the Melody of Joy, viz. into the holy Har- 
mony of the eternal Speaking Word of God, into the divine Kingdom of Joy, viz. into 
the Manifeftation of the divine Powers -, in which the holy Spirit is the true Muftcian. 

22. And the Air-Spirit has Dominion alfo in its Mother, whence it rules over the out- 
ward World, over the Figice and Similitude of the inward World, viz. over the outward 
Myftery of Time, and manifefts its Mother, which is brought forth out of Eternity into 
a Time, to the Contemplation of the Wonders of the Wifdom of God. •• 

24. And yet they are not three Souls, but only one ; yet it (lands in three Principles , 
viz. in the Kingdom of God’s Anger, and in the Kingdom of God’s Love, and in the 
Kingdom of this World -, and if this were not, then it could not be faid, The Soul went 

into ^Heaven or- Hell, if " they were not in it. When the Air, viz. the outward Kingdom n H«ven. » 
of Time, leaves it, then is the Soul manifeft either in the dark Fire-kingdom of God, or Hell, 
in the holy Kingdom of Light, in the Love-fire of the Power of God; whereunto it 
has given up itlelf in this Life-time, therein it (lands, when it leaves the outward Life. 

25. And we are in no wife to think, that the Soul is Cod himfelf, (who is neither 
Nature nor Creature, alfo dwelling in nothing but only in himfelf, and yet dwells 
through all Things, and is neither far off or nigh to any Thing :) But ° it is the exprejfed • The Soul. 
Word, the formed Word-, it is the Spirit and the Life of the three Principles of divine 
Manifeftafion ; but if it were God, then it were immoveable, uncontroulable, and no 

Judgement could pafs upon it. . 

26. But a Judgement may pafs upon it, if it departs out of that Order wherein God 
introduced it in the Beginning ; if it goes out of the divine Harmony, out of the Order of 
the manifefted Word of God’s Power ; if it manifefts or produces another Will in itfelf, 
viz. other Properties out of the ftrong Might of the eternal Nature. 

27. The whole Man with Body and Soul is threefold, and yet but one only Man : 

The Body is out of a threefold Effence -, and the Soul is out of a threefold Property of the 
Spirit ; an Example thereof you have in the Fire, Light, and Air. The Fire has another 
Property than the Light and Air have; the fiery Body is the eternal Confi citation, viz. the 
magical Conftellation, th 2 great Myfery, out of which the outward Conftellation was pro- 
duced, and brought into a creatural Being. 

28. The Fire-fpirit, viz. the fiery Soul , dwells in the fiery fpiritual Body : And in the 
Light’s Body (which is from the holy Element, viz. from the true heavenly Image, which 
‘confifts in a fpiritual Sulphur Mcrcurius and Sal) dwells the holy Soul, viz. the true Spirit 
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of the Soul, which is a Temple of God : And in the outward Body (which is a Limas 
of the Earth and the other Elements) viz. in the outward Conftellation of the five Senfes, 
the outward Soul, viz. the real Spirit of the outward World, dwells. 

29. Each Property of the Soul has a corporeal Property in itfelf, which may be called 
an Heaven, viz. a feveral fpecial magical Afirum *, as the fiery Property of the Soul has 
a Body from the inward Conftellation of the dark and Fire-world, which is a fpiritual 

Body. 

* Or Light. 30. And the t lucid Property of the Soul 'has a fpiritual, oleous, and watery Body, 
wherein the two Properties of the higheft 'Tinhlure of the Fire and Light open the Lufter 
and Beauty of the Colours, Wonders, and Virtue of the divine Wifdom : This Water 
is the Water above the Firmament, of which Mofes fpeaks ; and this Oil is the holy Oil of 
the divine Powers, and this was an ufual Type in the Old Teftament. In that the real 
oily Body of the heavenly Property difappeared in Adam in the awakened Vanity, God 
ordained the Type of the new Regeneration with an Unftion of Oil, wherein he power- 
fully wrought, through the promifed Covenant, as in a Type. 

31. The third outward Property of the Soul has likewiie every way fuch a Body of 
many Conjlellations in it, as the inward Properties; all which Multiplicity of Properties, 
may be called Heavens. For each Property of the outward Body has a magical Conftel- 
lation •, as there is a Body of the fulpburean Conftellation of the Earth ; alio a Body or 
Conftellation of the Mercurial, poifonful Life ; alfo a Body of the Salt Powers of Bodies; 
alfo a Body of the Soul of the outward World, viz. of the upper created Conftellation ; 
all according as the outward Powers of the outward Soul are : Thus each Power has a 
corporeal Property in it ; and thus alfo the inward Powers of the fpiritual Property are to 
be underftood with the inward Body. 
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The Sixteenth Chapter. 

Of the Difference of the Heavenly and Earthly Man. 

1. we confider the Image of God, which God created in Paradifc 

a 1 2 3 to the eternal incorruptible Life, then we can in no wife fay of the 

grofs fiefijy Image, that the grofs Property of the Earthlinefs is the 
Image of God, which can poflefs the holy World, for it is not of 
the fame Efience and Ens ; of which alfo Chrift fpeaks, John 6 . 
'The Spirit is Life ; the Fiefs profits nothing ; alfo Flcfh and Blood flsall 
not inherit the Kingdom of Heaven ; and yet verily the true Body is 
couched in this beftial grofs Property, as the Gold in the Ore. 

2. All that is earthly on Man, that is beftial and corruptible, and not Man. Though 
God created Man an external Body out of the Liams of the Earth, yet it is not to be 
confidercdof us, as now it is ; for the true humane Body, according to the inward World, 
is a fpiritual Sulphur, a fpiritual Mercurius , and a fpiritual Sal ; each Property of the Soul 
has a corporeal or dlcntial Quality on it. 

3. God created fuch a Body as the Soul was in its Eftfence, viz. in the fpirated Word 
of the Underftanding, and breathed the Soul thereinto for the Underfiandirg ; alfo the 
outward fulphureous Body is in no wife the grofs Beaft, which palfes away and returns 

not 
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not aeam ; the true real Body which is bidden in the Grolhefs is a fpiritual Body, in 
comparifon of the Grofnefs : It is created indeed in Flefh and Blood, but an a fixed, ftead- 
fall ["incorruptible Flefh and Blood, j 

a By the Luft and Imagination of Adam the Grofnefs was mamreft *, the true out- 
ward Body is a fulphureous, mercurial, and faltifli Property, a pure effcntial Power 
according to the Nature of the Soul : That which the Soul is m the Spirit , the fame is 
the true humane Body in the ElTence, as a Manfion of the Soul. ... 

, All the Properties of the inward holy Body, together with the outward, were (in 
the firft Man) compofed in an equal Harmony ; none lived in Self-defire , but they all 
gave up their Defire to the Soul, in which the divine Light was manifeft, as in the holy 
Heaven The Light fnone through all the Properties, and made an equal Temperature 
in the Properties •, all the Properties gave their Defire into the Light, viz. into the rnani- 
fefted Sweetnefs of God, which penetrated all the Properties ; in which Penetration they 
were all tinftured with the fweei Love , fo that there was nothing but mere pleafing 
Relifti- Love-defire, and Delight betwixt them. 

6 The inward holy Corporality s from th c pure Element penetrated through the four s Of. 
Elements, and held the Lirnus of the Earth (viz. the outward fulphureous Body) as it 
were fwallowed up in itfelf and it was really there, but in Manner as the Darknels 
dwells in the Light, and yet its Darknefs cannot be manifeft for the Light ; but if the 
Li"ht extinguishes, then the Darknefs is manifeft. 

7. Thus the inward Man held the outward Captive m itfelf, and penetrated it, as a 
Fire heats an Iron throughout, that it feems as if it were all Fire •, but when the Fire 
goes out, then the dark fwarthy Iron is manifeft. _ . 

8* Thus likewife was the fivjt Man when he flood in Paradife, in his fixed Condition, 
in like manner as Time is before God, and God in the I ime, and they are diflmtl, but 
not parted afunder; as the Time is a Play before God, fo alfo the outward Life of Man 
was a Play ' to the inward holy Man, which was the real Image of God. f Before.' 

9. The outward Spirit and Body was unto the inward as a Wonder of divine Manifef- 
tation, according to the Fire-dark and Light World, a Mirror of the great Omnipotence and 
Omnifcience of God; and the inward was given to it for a Ruler and Guide. 

to. As God plays with the Time of this outward World, fo likewife the inward divine 
Man fhould play with the outward in the manifefted Wonders of God in this World, 
and open the divine Wifdom in all Creatures, each according to his Property ; fo like- 
wife in the Earth, in Stones, and Metals, in which alfo there is a twofold Efifence, viz. 
one from the Original of the Fire-dark-World, and one of the Original of the Holy- 
light- World. 

11. All this was given him for his Play; he had the Knowledge of all Tinfiures ; alt 
was fubjeft to him, he ruled in Heaven and Earth, and over all the Elements, fo alfo 
over all the Conftellations, and that becaufe the divine Power was manifeft in him ; no 
Heat nor Cold did annoy him. As a Tincture penetrates a Body, and preferves it from 
Sicknefs, and as the Warmth of the Sun defends the Body from Cold, fo likewife the 
higheft Tinaure of the Fire and Light, viz. the holy Power of the inward fpiritual Body, 
penetrated the outward Body of Flefh and Blood, and took every outward elemental 
Property, as alfo the Lirnus of the Earth, into its Prefervation or Protedion. 

12. For as there was a Temperature in the Body of the inward and outward Man, fo 
likewife there was nothing without the Body that could either deftroy, or annoy this 
Temperature t As Gold indures in the Fire, and as a Tindfture penetrates all lungs, and 
yields or gives way to nothing, fo likewile Man was not fubjeift to any Thing, but only 
and alone to the only God, who dwelt through him, and was tnatiifejl in him with the 
Power of the holy Efience ; and this was an Image and Likenefs 0 1 God, in whom the 
Spirit of God inhabited. 

Vol. III. K 
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13. Reafon will undcrftand us wrong, and fay, I fpeak of a twofold Man : But I fay 
No! I fpeak only of one only Man, whch is a Likcnefs according to God, viz. accord- 
ing to the manifeftcd God, according to the exprefied formed Word of th c divine Power, 
of divine Underftanding. 

•Text, in Ef- 14. As all Things are in God • EflTcntially, and yet he himfelf is not that very 
fence. Efience; and yet that Efience rules every Efience according to its Property ;• fo likewife 
the inward fpiritua! Man is an Image of the formed Word of divine Power, and the out- 
ward an Image of the inward, viz. an Iujlrument of the inward. As a Mailer muit have 
an Inftrument wherewith to finifh and perform his Work, fo likewife the outward Man 
from the Limus of the Earth and four Elements, with its outward Conftellation, is only 
an Inilrument of the inward, wherewith the inward frames and makes what the inward 
Spirit of the Soul wills. 

15. As we fee that the JVill is the Mailer in all Purpofes and Undertakings ; and wc 
fee further, that the inward Man has divine Will and Dijire, but the outward a tcjlial 
Will, which is fo by Reafon of the Fall : The whole Man is but one only Man, but hia 
Property lies in feveral Degrees, according to the inward and outward Heavens, viz . 
according to the divine Manifeilation through th zfeven Properties of Nature. 

Of the Creation of the Seventh Day . .. 

16. Cod created all Things in Jix Days out of the feven Properties^ 2nd introduced the 
fix Days Works of the Manifeflation of his Creature into the Seventh^ wherein every Life 
fbould work as in one Body ; for the feventh and firft Day belong mutually to one another 
as one : For thenar Properties of the eternal Nature are all couched in the Seventh, as in 

1 Place for a * Structure of the other fix ; the feventh Property is a My fiery, or Fjfenee of all the 
WoVkh^ufc 07 ot ^ cr '» an ^ out the feventh Day the firft Day has taken its Original and Beginning. 

-i o . ... 

Seventh Day , Saturates. 

17. For on the feventh Day, viz. Saturday , Saturn has his Dominion/^ firft Hour of 
the Day in the planetary Orb, which is a Figure of the Seven*fold Generation of the eter- 
nal Nature; for like as the firft Form of the eternal Nature is the aftringent Defire,’ viz . 
the Fiat , which in the Defire imprcjjes the free Lubet (which is as a thin Nothing in the 
eternal Will of God, in the divine Underftanding) and introduces it into a fpiritual 
Lfiencc, in which Defire’s Elfence all the Properties arife as is above-mentioned. 

18. So likewife Saturn , or the feventh Property of the feventh Day, is the Reft , or 
Manfion of the other fix Days Works, wherein they work as a Spirit in the Body; the 
feventh Property (lands Hill as a fenfelefs Life. 

19. But that nov/ Mofcs fays ; Cod refted the feventh Day from all his Work's* and fanflr- 
fed the feventh Day for reft; this has a very peculiar emphatical deep Meaning, and yet 
it would be but plain and Child-like, if we were in Paradife, and dwelt in the Sabbath. 
Underfland it thus : 

20. Out of the Vcrlum Fiat , viz. out of the divine Word, and out of the divine 
Defire, which is the Fiat in the Word, wherewith the Word forms ufelf, or introduces 
itfelf in the Spiritual EJJence to the dark Fire and Light-world, the fix Properties of the 
eternal and temporal Nature proceeded; and each has introduced itfelf into a feveral 

L^/^cx^faTn Degree of a fur.dry Property, which Degree may be called a Heaven, ora magical 
>d in the Spiritual-confiellation. 

Lnnr^uagcof r HSumell 

NanLe. 2 1 . For each Property is a fnirated Efience, viz. a Heaven ; . foi* * Heaven docs pro- 
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pcrlv and exactly denote and fignify, in the Language of Nature, a Spiration, or For- 
mation ; where the Fiat forms what the Word lpcaks, or breathes forth *, and thus the 

Spiration was introduced into fix Degrees or Days-works. . 

22 Each Spiration continued a Time, viz the Length of a Day and Night , in the for- 
mation and Conception, and each Property of a Day was mutually fpoken or breathed 
forth out of the other, even to the Sixth, in which the formed Word was manifeft, which 
in the firft Form, viz. in the Love-defire, did receive its AfpcEt or Uluftration through the 
Fire from the Light, and amafied or formed itfelf in the fixth Form of Nature •, in wlucli 
Formation, the Image of God (Man) was created, as an Image of the formed Word, 
which God’ introduced into the Sabbath , viz. into the feventh Day, underftand into the 
Vcrbum Fiat, viz. into the firft divine Defire .to Nature, wherein Paradife and the eternal 
Day was. 

23. For in the feventh Property lies the eternal Day, whence the Days of lime are 
proceeded ; and the Ancients have called it 1 Sonabcnd -, but it is rightly called y Suhna- * As to the 
bend-, wherein God’s Love does appeafe and atone the Anger-, as when the fix Piopcr- Word Sun- 
ties in what is operated enkindle themfelves in the Imprefiion in the Wrath s I roperty, t j ie jr v< f n ’; n . r 
they are atoned and reconciled in the feventh Property, viz. in the manifefted holy 0 f t h‘ e Sun." 
Power of God in the Love-defire (which holy Power manifefts itfelf in the fifth and fixth In our E.,g- 
Property , and encircles the Operation of all the reft as an holy Heaven) and fo are Satur ' 
introduced into one only Efience, wherein they reft, as in the 1 Word of the Lord -, y Th e E ven . 
which has introduced itfelf with the feven Properties into Nature and F.fience, and thereof i n g of Rccon- 
Mofes fpeaks rightly. Cod rifled on the feventh Day, from all his Works, and hallowed the di.auon^or 

feventb Day. . . _ _ , x 'f 

24. Underftand it here right; God rejlcd with Ivs formed Word (which he firft intro- VcrboDomini . 
duces into Darknefs arid Fire) viz. into the firjl Principle, according to which, he is 

called a confuming Fire ; in the fecond Principle, viz. in the formed holy Word, where he 
educes himfclf through the Fire in the Light in the Love-defire, viz. in the holy Fiat y 
and refts eternally with his manifefted Word therein, his Reft therein, is a Dominion of 
Joy, where the Anguifh-fource of God’s Wrath of the eternal Nature is changed into a 
divine Kingdom of [oy. 

25. And this Reft is the holy Heaven in the natural Heaven, where Time works in 
itfelf, and fets forth what it has operated for the Day of Reft, viz. the Day of Separation ; 
where, at the End of the Days or this World, the Evil (hall be feperated from the Good, 
and each Thing (hall pofiefs its own Heaven , viz. the Property of its Original [or four- 
cive] Spirit, whence it was generated. 

26. Bt&t in this Time God’s Love and Anger mud mutually work in one another, and 
manifeft the Wonders of God both according to the Fire and Light-world, and the Vcr- 

him Domini refts in the feventh Manifeftation of the Properties, and fhines with its * Power* And Virtue, 
into the Operation of the fix Days, viz . into the fix Properties, and affords Aid and Help 


to every Life. 

27. In the feventh Property all Things are brought into their ‘End, viz. into the firft 
Day of the Beginning of all Effences ; lor the feventb Day , viz . the feventh Property of 
the eternal Nature, is the tranfparent glajfy Sea before the Fhrone of the Ancient in the 
Revelation, whence, as out of 1 the grand Myftery, this World was cieated into feveral b Ex Mjfloio 
peculiar Fleavens and Forms, and formed in the Verbum Fiat. The feventh Day was m*gno. 
from Eternity, without and beyond all Time, for it is the formed Word of the divine 
Underjtanding ; in it the eternal Wifdom of God i$ manifeft, viz . the Powers and 
Wonders ot the divine Under (landing, in which the Deity works. 
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The Seventeenth Chapter. 
Of Paradife . 


i _ } CLOSES fays, that when God bad wade Man , that be planted a Garden in 
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Eden, and there be put Man , to till and keep the fame ; and caufed all 
Manner of Fruits to grow, plea fan t for the Sight and good for Food-, and 
planted the Free of Life alfo , and the Free cf Knowledge of Good and Evil, 
in the Midfl. 

2. Here lies the Fail before the Face of Mofes, in that he had a 
bright fliining Countenance, that finful Ijrael cannot look him in the Face; for the 
Man of Vanity is not worthy to know what Paradife is ; and although it be given us to 
know it according to the hidden Man, yet by this Defcription we fhall remain as dumb 
to the Beajl , but yet be fufBciently underftood by our Feiiow-fcholars. 

3. The Garden Eden was a Place upon the Earth where Man was tempted; and the 
Paradife was in Heaven, and yet was in the Garden Eden. For as Adam before his Eve 
[was made out of him,] before his Sleep was as to his inward Man in Heaven, and as to 
the outward upon the Earth; and as the inward holy Man penetrated the outward, as a 
Fire thoroughly heats an Iron ; fo alfo the heavenly Power, out of the pure Element, 
penetrated the four Elements, and fprang forth through the Earth, and bare Fruits, 
which were heavenly and earthly, and were qualified [l'wcetly tempered] of the divine 
Power ; and the Vanity in the Fruit was held as it were fwallowed up, as the Day hides 
the Night, and holds it captive in itfelf, that it is not known and manifeft. 

4. Paradife was nothingelfe but the fevetith Day’s Property ; the heavenly Eflentiality 
of the fecond Principle is couched or fhut up in the Earth ; the Curfe of God has hidden 
it ; it budded (in the Beginning of the World) through the earthly Eflentiality, as the 
Eternity is in the Time, and the divine Power is through all Things, and yet is neither 
comprehended or underftood of any earthly Thing in Self-hood. 

5. But in Paradife the Eflence of the divine World penetrated the Eflence of Time, as 
the Sun penetrates the Fruit upon a Tree, and effectually works it into a Pleafantnefs, 
that it is lovely to look upon and good, to eat ; the like alfo we are to underftand of the Garden 
in Eden. 

6. The Word * Ede is nothing elfe, but what Mofes fays of the Earth, that it 
was 4 ede, and empty ; that is, it fliould manifeft its Might, according to the Wrath of 

lording tothe Vaniiy, it fliould be ftill, as a Mother to bring forth ; for the internal would rule through 
Nature t ^ ie exccrna ^ as fp* r ’ tua l World through Time, Heaven through the Earth. The Earth 

1 Yoljf was empty without P'mit, but the Heaven was its Hufband, which made it fruitful, 

and bare Fruit by it till the Curfe , where Heaven did hide [dilappear or withdraw] itfelf 
from the Earth. 

7. 'Phe whole World would have been a mere Paradife , if Lucifer had not corrupted 
it, who was in the Beginning of his Creation an Hierarch in the Place of this World ; 
buttfecing God knew well that Adam would fall, therefore Paradife fprang forth, and bud- 
ded only in one certain Place, to introduce and confirm Men therein ; whom (although 
God faw that he would again depart thence) he would again introduce thereinto by 
Chrift, and eftablifh him anew in Chrift to Eternity in Paradife. 

X. For Lucifer poiloned the firft Paradife with his falle and wicked Defire, therefore 
God promifed to regenerate it anew in Chrift ; for the feventb Day which God appointed 
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for Reft, is nothing elfc but Paradife regenerate anew in the Spirit of Chrift in the 
humane Property, wherein the poor Soul fhall reft Eternally from the Source of the fix 
Days-works, viz. of the fix Properties of the Life. 

9. Alfo it is the feventh Time or Manifeftation of God y in which the Myjlery of God's 
Kingdom fhall be finiflsed, when it fhall be again pure in the Place of this World, when 
Heaven fhall be again manifeft in the World, and the Devil driven out with his e Wicked- * Text, evil 
nefs ; whereinto no unclean Thing fhall any more enter. For this World, in which Adam Eflcnce. 
was before his Eve> muft again return as it was before the Curfe, in which Righteoufnefs 

fhall rule ; but the Vanity ihall be purged away through the Fire of God’s Anger, and 
given to the dark World. 

10. But that Mofes fays, The T reeof Life flood in the Midjl of the Garden , and prefen tly, 
the next after fets down, And the Tree of Knowledge of Good and Evil : Here lies the Vail 
before his Eyes, that the earthly finful Man cannot behold him ; for he is not worthy of 
it ; for his Farthlinefs in the Curfe of the beftial Vanity fhall not inherit Paradife. 

1 1. The precious Pearl lies in [the Knowledge of] the Difference of the two Trees ; and 
yet it is but only one, but manifeft in two Kingdoms ; for the Tree of Life Jtandelb wholly 
in the Midjl of the Garden , for it Hands in two Principles, in the Midjl , viz. in the holy 
World, between the eternal dark World of God’s Anger, where God is an angry zealous 
God, and a confuming Fire, and the outward vifible World. 

12. The holy Power of God in the Tree was the middlemoft Kingdom, and Paradife 
was the outermoft Kingdom; for the Middlemoft penetrated the Outermoft, and mani- 
fefted itfelf with the Outward ; this was the Knowledge of the Gccd y which Adam fhould 
have as little known, in its Original, as the Evil ; he was created for an Inftrument ot 
God, with whom God would manifeft his Wonders in Figures ; he fhould only keep a 
child-like Mind, and be refigned unto God. 

13. Now the Tree of the Knowledge of Evil was the dark World, which alfo was mani- 
feft on this Tree; likewife the Vanity, as f now it is; all earthly Fruit was manifeft f As at this • 
therein ; therefore Mofes diftinguifhes the Tree, and fays, the Tree of Life\ thereby he 
underftands the Property of the eternal Life in the Tree, viz. the lecond Principle ; and 

by the Words of the Tree of the Knowledge of Good and Evil he * underftands the Wrath of ? Or means. 

the Anger of God, which was manifeft by the Effence of the outward World in Earth- 

hnefs in this Tree , of which Adam fhould not eat ; for he fhould h have eaten with the u q t cat# 

inward Mouth, and not with the earthly Defire, but with the heavenly, for he had fuch 

Fruit growing for him, which the inward Mouth could enjoy ; indeed the outward Mouth 

did alfo eat thereof, but not into the Worms Carcafe. 

14. Fo* as the Light fwallows up the Darknefs, fo the Cdeftial fwallowed up the Ter- 
reftrial, and changed it again into That whence it proceeded; or as the Eternity fwallows 
up the Time, and in it is as a Nothing; fo likewife there were two Centers in Adam's 
Mouth ; for the Kingdom of God ftands in Power. And Adam alfo before his Eve ftood . 
in the Kingdom of God, for he was Male and Female, with both divine heavenly Tinc- 
tures ; and neither the Fire’s or Light’s Tincfture or Defire fhould be manifeft in him, 

for they fhould ftand in equal Weight [in the true Temperature] refigned * in Gcd. 1 Or to. 

J5. But in the Tree of the Knowledge of Good and Evil the Properties, viz, of God’s Love, 
and alfo the Earthlinefs, as it is at this Day in the Curfe , were peculiarly manifeft, each in 
itfelf, and did eagerly put themfelves forth; that is, they were departed out of the Like- 
nefs , out of the equal harmonious Accord ; and all the three Principles were each of them, 
in an efpecial Manner, manifeft in this Tree , and therefore Mofes calls it, the Free of the 
Knoivl dge of Good and Evil. 

16. Reafon fays, IVfyy did God fuffer this Tree to grow, feeing Man fhould not eat of 
it ? Did he not bring it forth for the Fall of Man ? And muft it not needs be the Caufe of 
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Man’s Deftru&ion ? This is that about which the high Schools contend, and underftand 
it not, for they go about to feck and apprehend the Inward in the Outward , and it remains 
hidden and dead to them ; they underftand not what Man is. 

17. Man was created out of all the three Principles, and was placed in the Principle, 
in the Properties of the inward and outward World, in equal Number, Weight, and 
Meafure •, none of the Principles did exceed the other-, there was an agreeing Harmony ; 
the divine Light tempered all the Properties, fo that there was a mutual Melody and 
Play of unanimous Love between them. 

1 8. The fiery dark World rejoiced in the holy Light-world, and the Light- world in the 
outward [World,] as in its Manifeftation -, again, the outward World joyed itfelf in both 
the inward Worlds, as in its Life ; and there was a mere plcafng harmonious Will, Plea- 
fure, and fweet Delight, between them -, the Mercury , viz. the founding, hearing, and 
feeling Life, viz. the Manifeftation of the divine Word in the Fiat , did mutually pene- 
trate all Eflcnces, in a very exceeding joyful Property. 

* Or fet their 19. The Property or Ejfence of all the three Worlds reached k with the Defire after the 
Defire upon XJght ; and in the Light the exprefted Word was holy -, this holy Word gave its Power 
-the Light. an( j yj rtuc to [fog Sound of the inward dark Fire-world, and alfo into the Sound of the 
outward elemental World, viz. it gave itfelf into the inward fiery Word, or Life, and alfo 
•into the outward earthly Life. 

20. Thus the holy divine World was predminant through all the three Principles of 
the humane Property, and there was an equal Accord ; and no Enmity or eppefte Will 
was manifeft betwixt the Principles, but a mere harmonious Affection and Inclination of 
Will, pleafing Relifh, raviftiing Melody, fweet Smell, a friendly, fmiling, and mod 
pleafant Afpcdt, a meek and kind Senfe, and mutual Fruition of Delight. 

20. For Man was on the fixth Day taken and created to a divine Likenefs and Image , in 
the fixth Manifeftation of thefeven Properties of the divine harmonious Manifeftation in 
the exprejfed Power, which has dift'ufed and manifefted itfelf through the fifth Property, 
viz. through the fiery Love-defire ; his true Life’s Center was the fifth Property of the 
■eternal Nature, viz. the fery Love-defre , which held the Fire and Darknefs hidden [or 
ihut up] in itfelf, and ufed it to its Joy and Delight. 

22. But it is very nccefiary for us to underftand right in this Place, whence the Defire 

to fall away from the equal Accord did arife both in the Hierarch Lucifer , and alfo in 
Adam the fccond Hierarch, or royal Prince in the divine Image. > 

23. When the eternal Only God once moved himfelf through the eternal Spiritual 
Nature, viz. in the eternal great Abyjfal Myftery, and comprized [or amafiedj this 
Myftcry into a Circumference or Place, to manifeft his great Wonders, and introduced 
the eternal JVifdom into a formal vifible Contemplation, and manifefted all the [even Pro 7 
perties of the inward eternal Spiritual World, and introduced them into a Creation of 
the Angels , then all the Properties were moved and afiefted, and each defired to be in a 

1 Or given creatural Form in the Place, fo far as t heVerbum Fiat had 1 put itfelf forth to Motion and 
itfelf in. Manifeftation. 

v . - ■ 24. And the angelical Princes alfo with their Legions were taken and created out of 

the Properties in the Verbum Fiat ; even from the firft Center where the eternal Lubet 
betakes itfelf into a Defire, and introduces itfelf into Nature, to the molt external Mani- 
feftation -, each Hierarchy in its Heaven or Property. 

25. But feeing Lucifer was in his Creation or Formation of the Properties apprehended 
in the Principle of the Property, where the enkindling Fire ariles, where the Light is 
manifeft, thereupon he became fo afpiring in himfelf, as the moji Mighty Prince; and 
feeing in the Root of his creatural Original he underftood the great magical Conftellation, 
viz. the Myftery of the Ground of all Beings, but yet in the dark Property, which ye: 
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was now moved and affefted, which magical Ccnjlellaticn alfo ■ defired to be manifeft and » Or would 
creatural in the Dark World, thereupon it fet its Defire upon this mighty Prince and be- 

^TtT^And he, viz. Lucifer , turned himfelf away from the divine Light into the fiery 
Myftery, towards the Darknefs, whence the tire arifes *, and fo the magical Ajirum of 
the grand Myftery of the dark World apprehended him for his Defire, which the Vcrbum 
Fiat had brought out through the Fire in the Light, turned itfelf back again thereinto, 
and would b dike the Creator of all Beings, and change himfelf and the Efience accord- 
ing to his own Pleafure. ... 

27. Thus he contemned the Meeknefs in the Light, viz. the fecond Principle, which 
farii'es] through the Fire-death (where the Wrath or the Spiritual Effentiality of the 
wrathful dark Property dies in the Fire, and out of which Death of Devouring, the 
fecond Principle, viz. the holy Love-world of great Meeknefs and Humility, is generated) 
and went back into the firfi Principle, viz. in magiarn Natur.c , into the Original of the 
Eternal Nature, and would be an omnifeient Artilt •, he would rule and domineer in and. 
above the whole Creation, and be a Co-former in all Properties. 

28. Thus the Light was extinfl to him, for he made his angelical Efience, which ftood 
in °reat Meeknefs, 0 and in fiery Love-defire, wholly rough, auftere, cold, wrathful and 
fierv, in the dark wrathful Property •, and the Properties of Enmity inftantly arofe in him, 
for ‘in the Light they could not be manifeft. But when the Light extinguijbed, they were 
manifeft, ant? he became a Devil, and was driven out of the angelical World, out of his 
even Heaven of the fecond Principle. 

2 q. Thus we are to know, that the Fall befel him from his Creature, for had he not 
turned away his creaturely Defire from the divine Meeknefs and Love, in Pride, and 
ftubborn Will to rule in the Matrix of the Pregnatrefs which took him as a Player, he 
had remained an Angel ; had he continued under God’s Love-fpirit and Will, then his 
An^er-fpirit and Will had not captivated him. 

30. But feeing he has freely and willingly broke himfelf off from God’s Love-will, he 
has now God’s Anger-will in him, wherein he muft be a Manifcftor and Worker of the 
dark World’s Property, for it would alfo be creaturely : Here it has a right Captive, that 
can artificially aft in apilh Sport*, and now as the dark World is in its Property in its 
Defire, fuch is alfo its Hierarch or creaturely Prince. 

31. And here it is very requifite for us to know right, how Man came to fall. Man 
was created in the Stead and Place of extruded Lucifer ; understand the inward Spiritual 
Man; he was created in the fame Heaven according to the inward humane Soul, and 
ftould pdfiefs the Hierarchy which. Lucifer had loft; and hence the Devil’s Envy againft 

Man is rifen. , . , .. 

22. But feeing God did well know, that the Devil would tempt him, and not allow 
him that Honour, the deepeft Love of God (viz. the high Name Jefus out of JEHOVAH) 
has freely given itfelf herein, to regenerate this Hierarchy which Lucifer had defiled, 
and to purge it through the Fire, and to introduce his higheft Love thereinto, and to 
overcome the Wrath (which Lucifer had awakened) with Love, and change it again into 
divine Toy, viz. into an holy Heaven ; * in which Place the lafl Judgment Hands : And “Or to which 
this is that which Saint Paul fays, Man was chofen [or eleded] in Chrijl Jefus before the j, 

Foundation of the JVorld was laid. _ appointed. 

33. And for this End, God created Man out of three Principles in one, that he drd not 
live wholly in the Place of Lucifer, that fo he might help him ; for God faw very well, 
according to the Property of his Wrath, that would fall-, but he would bring him opk/-: / 
again, through and in the Nam; Jefus, through the corruptible Death into the royal ' 
Kingdom whence Lucifer was fallen j in whofe (lead the Man Cpiij^ God and Man in 
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one Perfon, fhould fit as an Hierarch, High Prieft, or the great Prince of Men, in the 
.Name and Power of Jefus out of J EH OVA. 

34. Therefore we are here rightly to confider of the Fall of Man ; how he flood in 
•Paradife and was tempted } and what the Paradife was. Man flood in three Principles, 
which indeed flood in Man himfelf, viz. in Body and Soul, in equal Accord and Har- 
mony, but not without him ; for the dark World has another Defire than the Ugbt-world ; 
now the Image of God flood between three Principles, all which three did fet their Defire 
upon this Image% each would be manifefl in Adam* and have him in their Dominion for 
a Ruler, and manifefl their IVonders through him. 

35. But he, viz. the Man, fhould have introduced his Defire only into the fixth Pro- 
perty of the divine Manifeflation, wherein he was created to an Image of God ; he 
fhould be wholly refigned to God ; he fhould only live in the manifefted divine IVord , 
in Obedience to God, and not enter into his own Will, but introduce his Defire into 
God’s Will, viz. into the fixth Property, that fo the manifefted Word of God might be 
his IVill, knowing, and doing} even as the holy Angels fo live and rejoice only in the 
divine Will, and melodize in the Holy Gbojl, as he does open and manifefl himfelf in 
them according to the Divine Wifdom } and thus they live, will, and ad, with a 
Child-like Mind and Will. 

36. Paradife, or the Garden in Eden , did indeed Hand with its Properties in equal Con- 
cord as to Man ; but the Properties were in themfelves an awakened Hunger, each in 
itfelf, which verily the divine Light did again introduce into * temperature : But the 
Devil oppofed Man in his enkindled Envy, and infinuated his venomous Imagination into 
the humane Property, and enkindled the humane Properties in the Center in the firft 
Principle of the Soul’s Property, wherein the Soul Hands in like Eflcnce and Exiflence 
with the Angels and Devils. 

37. Whence Adam's Imagination and earned: Hunger arofe, that he would eat of the 
Evil and Good , and live in his own Will ; that is, his Will departed out of the equal 
Concord into the Multiplicity of the Properties •, for he would prove, feel, tafle, hear, 
fmell, and fee them ; as the Devil did perluade them alfo in the Serpent, they Jhculd be as 
God , and their Eyes Jhould be open in the Properties, which alfo happened to them in the 
Fall, that they knew, tailed, faw, and felt Evil and Good } whence arofe unto them 
Sicknefs, Difeafe, Pains, and Corruption [or the Diflfolution of this Carcafe.] 

38. And feeing the divine Providence did before know that the Drail would tempt 
Man, and bring him into ftrangc Luft*, left he fhould long after the Center of the dark 
World, and become a Devil as Lucifer did, God reprefented to him the tree of Life, and 
of the Knowledge of Good and Evil , wherein the Diftblution of the outward Life was 
manifefl. 

39. For it was occafioned by Adam , when he was yet in Paradife, when he lufled 
after Vanity, and brought his Imagination into the Earth, viz. into that Effcnce whence 
the Limus of the outward Body was extraflcd, and defired out of his Mother to affay of 
the enkindled Vanity which the Devil had enfiamed, thereupon the Fiat drew him forth 
fuch a Plant out of the Matrix of the Earth, whence alfo it had cxtradled Adam's Body, 
fo that Adam's Hunger had to cat. 

40. For the EfTence in the Tree of the Knowledge of Good and Evil, and the Hun- 
ger of the Dcfire in Adam , were alike } what he defired was reprefented to him by the 
Fiat ; Adam's Imagination was the Caufe of it. 

41. Reafon fays. Why did God fufter it to come to pafs ? Chrifl faid. If you had 

Faith as a Grain of Mujlard-feed , and Jhould fay to this Mountain, be cajl into the Sea, it 
Jhould be done : I pray, was not the Soul’s Spirit fprung forth out of the great Divine 
Omnipotence, out of the Center of the eternal Spiritual Nature, whence all Beings were 
created, and fhould it not then bz potent ? 42. He 
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He was a Fire-fpark of God's Might, but when he was formed into a creatural 
pT" of the Creatures, he withdrew into &//-luft, and broke himfelf off from the Um- 
Reiner and entered into a Selfifhnefs, and fo he wrought Ins own Deftrulhon , and 
this he would have had, if God’s Love had not redeemed him 

The Soul's Power was fo potent before the Vanity, that it was not fubjeft to any 
thine- and fo it is ftill powerful, if the Underftanding was not taken away from ,t: It 
can g by Magick, alter all Things whatfoever are in the outward World s Eflence, 
and introduce them into another ElTence but the Van tty in the outward I A.r s Dominion 
has brought a Darknefs thereinto, fo that it does not know ltfelf -, the Curfe of God has 
raft the defiled Child into the Dirt, that it mud pray for a Laver , and muft be in this 
Life-time, its own Enemy, that it may learn to be humble, an 4 continue in the divine 
Harmony, and not become a Devil. 
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The Eighteenth Chapter. 

Of the Paradifical' State, flowing how it flould have been ^~ o n ' 

Adam had not fallen. d ‘don. 


KNOW the Sophifter will here cavil at me, and cry it down as a 
thing impcjjible for me to know, feeing I was not there and faw it 
myfclf : To him I fay, that I in the Llfence of my Soul and Body, 
when I was not as yet I, but when I was in Adam's Effence , was 
there, and did myfclf fool f away my Glory in Adam ; but feeing r Kegli- 
Chrift has reftored it again to me, I fee in the Spirit of Chrift what gently loft. 
I was in Paradife , and what I am now in Sin, and what I fhall be 
again -, and therefore let none decry it as a thing unknowable ; for though I indeed 
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know it not, yet the Spirit of Chrift knows it in me ; from which Knowledge I 


fhall 


2. Adam was a Man and alio a Woman, and yet none of them [diflintl,] but 
a Virgin full of Chaftity, Modefty, and Purity, viz. the Image of God: He had both 
the Tiniftj^rcs of the Fire and Light in him; in the Conjunction of which the own 
Love, viz. the Virgin Center, ftood, being the fair Paradifical Rofe-Garden of Delight, 
wherein he loved himfelf ; as we alio in the Refurrebiion of the Dead fhall be fuch, as 

Chrift tells us, *> that we fhall neither marry, nor be given in Marriage, but be like the An - 1 Matth. zz, 
gels of God. 3 0, 

3. Such a Man, as Adam was before his Eve , fhall arife, and again enter into, and 
eternally pofTefs Paradife, not a Man or Woman, but, as the Scripture fays, They are 
Virgins, and follow God, and the Lamb, they are like to the Angels of God-, yet not only 
pure Spirit, as the Angels, but in heavenly Bodies, in which the fpiritual angelical 
Body inhabits. 

4. Seeing then Adam was created in Paradife to the Life Eternal in the Image of God, 
and God himfelf breathed his Life and Spirit into him, therefore we can well deferibe 
him, how he was in his Innocence, and how he fell, and what he is no w, and fhall 
again be at laft. 

5. If God had created him ' to the earthly, corruptible, miferable, naked, fick, * Or fbr. 

Vol. III. L 
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beftial, toilfome Lifty then he had not brought him into Paradife ; if 1 he had defired 
[or willed] the lejlial Copulation and Propagation, then he would inftantly in the be- 
ginning have created Man and Woman, and both Sexes had come forth in the Verlum 
Fiat, into the Divifion of both Tindtures, as it was in the other earthly Creatures. 

6. Every Creature brings its Cloathing from its 1 Dam ; but Man comes miferable, 
naked and bare, in deepeft Poverty, and Inability, and is able to do nothing; and in 
his Arrival to this World he is the pooreft, molt miferable, forlorn, and moil fhiftlefs 
Creature amongfl: all Kinds, which cannot at all help himfelf ; which does fufficiently 
fliew to us, that he was not created of God to this Mifery, but u in his Perfection, as all 
other Creatures were, which [Perfection] the firft Man fooled away [or loft] by falfe 
Luft ; whereupon God afterwards in his Sleep did firft figurize him in the outward Fiat to 
the natural Life in Man and Woman, according to the Property of all earthly Creatures, 
and hung upon him the Worm’s Carcafe y with the beftial Members for Propagation, of 
which the poor Soul is to this Day afhamed, that it muft bear a beftial Form on the 
Body. 

7. Two fixed and ftedfaft Efiences were in Adam y viz. the fpiritual Body * from the 
Love-Eflentiality of the inward Heaven, which was God’s \ Temple ; and the outward 
Body, viz . the Limns of the Earth, which was the Manfion and Habitation of the in- 
ward fpiritual Body, which in no wife was manifeft according to the Vanity of the 
Earth, for it was a Limits , an Extraft of the good Part of the Earth, which at the laft 
Judgment fhall be fevered in the Earth, from the Vanity of the Curfe, and the Corrup- 
tion of the Devil. 

8. Thefe two Beings, viz. the inward Heavenly, and the outward Heavenly, were 
mutually cfpoufed to each other, and formed into one y Body, wherein was the mod holy 
Fintlurc qf the Fire and Light, viz. the great joyful Love-dcfire, which did inflame the 
Eflence, fo that both Efiences did very earneftly and ardently, defire each other in the 
Love-defire, and loved one another : The Inward loved the Outward as its Manifeftation 
and Senfationy and the Outward loved the Inward as its greateft Sure tnefs and Joyfulnefs, 
as its precious Pearl, and moft beloved Spoufe and Confort ; and yet they were not two 
Bodies, but only one, but of a twofold Eftcnce, viz. one inward, heavenly, holy, and 
one from the Eftcnce of Time ; which were cfpoufed and betrothed to each other to z an 
eternal [Being.] 

9. And the magical Impregnation [or Conception] and Birth did ftand in this fiery 
Love-defire ; for the TinCture penetrated through both Efiences, through the inward 
and outward, and awakened (or ilirred up) the Defire ; and the Defire was the Fiat , 
which the Lo volubet [or Imagination] * took, and brought into a Subftance ; thus the 
Likenefs of the exprefs Image was formed in this Subftance, being a fpiritual Image accord- 
ing to the firft : As the Fiat had conceived, and formed t he firft Image, viz. Adam % fo 
alio the Likenefs was conceived out of the firft for Propagation ; and in this Conception 
alfo the magical Birth was forthwith (efTcdted,) where, in the Birth, the fpiritual Body 
became external. 

10. Undcrftand, if it had been that Adam had flood, then the magical Birth had been 
thus [effedted,] not by a ftindry peculiar Ijfue from Adam's Body, as now, but as the Sun 
fhines entirely through the Water, and rends (or tears) it not, fothe fpiritual Body, viz. 
the Birth, had been brought forth, and in its comingforth had become fiubftantialy with- 
out Pains, Care, and Diftrefs, in a great Joyfulnefs and Delight ; it had been, in a Man- 
ner, as both Seeds or Man and Woman receive in their Conjundtion a pleafant Afpedt, fo 
alfo the magical Impregnation and Birth had been a Virgin-like Image wholly perfedt 
according to the firft. 

1 1. Which afterwards, when Venus's Matrix was taken from Adam, and formed into a 
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Woman , muft be done through Anguifh, Trouble, Smart, Pangs and Ditlrcfs ; as God 
faid to Eve, I will multiply thy Sorrows \ when thou conceive ft, thou /halt now bring forth 
Children with Sorrow , and tby IVill Jhall be fubjetl to thy Uujband . Why ? Becaufe it was 
fprung forth from the Man’s Will : Eve was half the Adam , viz. the Part wherein Adam 
fhould have loved and impregnated himfelf *, the fame, when he flood not, was taken 
from him in his Sleep , and formed into a Woman ; therefore when Adam faw her, he laid, 

She fhall be called Woman, becaufe Hie is taken out of Man. 

12. Man fhould have walked naked upon the Earth, for the heavenly (Part) penetra- 
ted the outward, and was his Goatling ; he flood in great Beauty, Glory, Joy, and Delight, 
in a Child-like Mind*, he fhould have eaten, and drunk in a magical Manner, not into 
the Body, as now, but in the Mouth ; there was the Sepcration ; for fo likewife was the 
Fruit of Paradife. 

i 3. All Things were made for his Sport and Delight ; no Sleep was in him *, the Night 
was in him as the Day ; for he faw with b pure Eyes in c peculiar Light ; the inward Man, * Glorified, 
viz . the inward Eye, faw through the outward *, as we in the other World fhall need no illuftrious. 
Sun*, for we [fhall] fee in the divine Sight, in the Light of the peculiar Nature. No 
Meat nor Cold had touched them *, there had alio no Winter been manifefl upon the 
Earth, for in Paradife there was an equal Temperature. 

14. The Tindhire of the Earth had been their Delight and Paflime*, they would 
have bad all Metals for their Play till the Time that God had changed the outward World *, 
no Fear or Terror had been in them, alfo no Law from any Thing, or with refpedt to any 
Thing*, for all had been free to them •, Adam had been their chief Prince; and they 
would have lived in the World, and alfo in Heaven, inhabiting in both Worlds at once ; 

Paradife had been through the whole World. 

15. But feeing the divine Providence did well know that Adam would not fland, feeing 
the Earth was corrupted by its former Prince, in that the Wrath of God had moved itfelf 
and d amafled the Efience into an Impreffion, therefore God created all Manner of Fruits ^ Or took, 
and Beafls ; alfo all Sorts of c Medicines for the future Sicknefs of Man ; and likewife all <■ Or fovc- 
Kinds of Meat ; that the Man might have Food and Raiment alfo in this World. reign, heal- 

16. For he had determined to lend another Prince , by whom he would redeem Man Animals, 
from his Sicknefs and Death, and purify and purge the Earth through the Fire of God, and^Minerals 
and introduce it into the holy (Being,) as it was when Lucifer was an Angel, before it 

f Creature. 'Orcreaturc- 

] y 


c In his own 
genuine in- 
nate Light. 


And Adam was created only * to the divine Image, which fhould be eternal ; and 


came into fuch a 1 

. w . . vi iij# 
though it was known in the Wrath of God that Man would fall, yet the k Regenerator was h OrReiiorer. 
alfo kncvfJi * n God’s Love ; to whom this Hierarchy fhould be given for a royal PofTefllon 
in Lucifer's fiead. 

iS. But that the Fall 1 might not proceed (or come) from the divine Appointment, i or might 
God made Man pcrfecl, and created and ordained him to Paradife, and forbad him the not fo much 
falfe Lufl, which the Devil flirred up through the Limits of die Earth in Adam's outward as . a PP ear to 
Body, with his falfe Imagination and Hungry-defire. thcdMiie 

19. And Adam was (before his Eve) forty Days in Paradife, in the Temptation, before Decree. 

God made the Woman out of him ; if he had flood flcdfafl, then God had fo confirmed 

him to Eternity. 

20. But that I write of forty Days , contrary to the Cuflom [and Opinion] of other 
Writers, is, that v/e have certain Knowledge and fuflicient Ground of the fame, not 
only by Conje£ture, but from another Know ledge ; of this alfo we will fhew you the 
Types. As (firft) of Mofes upon Mount Sinai, when God gave him the Law, this was 
done in forty Days , and Ifracl was tried whether they would continue in divine Obedi- 
ence ; but feeing they made a Calf and an Idol, and fell from God, therefore Mofes mull 
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break the firft Tables of the Law ; fjgnifying the firji Adam in the divine Law, who 
k Deflruftion. departed from it : Therefore the fame was broken from him, and he fell into the 1 Break- 
ing of his Body, as Mofes broke the Tables in Pieces. 

1 Round Ball, 21. And God gave Mofes another Scripture or Writing upon 1 a Table of Stone* 
or Oiobc. which fignifies the fecond Adam (Chrift) who fhould reftore the firft, and again introduce 
bis Laic into bis Table of the Heart , viz. into rhe Life into the Humanity, and write it 
with rhe living Spirit in the fweet Name J ESU% thus the other Law was alfo written, 
how God’s Love would deftroy or break in Pieces the Anger* of which the Covenant in 
the Law was a Type, as fhall be hereafter mentioned in Mofcs. 

?2. The fecond Figure of Adam in Paradife are the forty Years in the Wildernefs * 
where Ifrael was tried in the Law with the heavenly Manna , whether or no they would 
be obedient to God, that the Anger might not fo much devour them. The third Fi- 
» Combat, gure is the true real one, viz. Adam's hard m Encounter with Chrift in the Wildemefs, 
where he flood in Adam's Stead before the Devil and God’s Anger, where he eat forty 
» Text, of the Days magically, viz. of the * Word of the Lord, in which Adam alfo was tempted, whe- 
VcrbumDo- ther he would remain wholly refigned to God’s Will* Chrift was tempted in Adam's 
vunt ‘ Stead in Adam's Temptation, and with all whatfoever, wherein Adam was tempted, as 

fhall be mentioned hereafter. 

23. The fourth Figure are the forty Hours of Chrift in the Grave, where he awaked 
Adam out of his firft Sleep. The fifth Figure are the forty Days of Chrift after his Refur- 
retftion in the laft Proba, where the Humanity was lift of all tried, whether it would now 
ftand and be wholly refigned in God, feeing that Death was deftroyed, and the inward 
human Life new-born in God. 

24. Thefe five Figures belong to the five Degrees of Nature ; from the firft Form of 
Nature even to the fifth, viz. to the holy Center of the Love-birth; if it were not too 
large, we would fet it forth very clearly ; it fhall be fhewn in its Place. 

•Or flood in 25. Thefe forty Days Adam was 0 fried in his Innocence, whether or no he would or 
tbc rrda. could fiand, to pofiefs the Throne of Lucifer, as an Hierarch, and Prince of God ; but 
feeing God knew that this would not be, he determined to move himfelfwith his deepefi 
t Vanifhed or Love in this Adamical, angelical Image of the inward holy Man, which P difappeared in 
withdrew. Adam , and to regenerate him anew, viz. in the Seed of the Woman ; underftand in the 
Love-defire’s Seed, wherein Adam fhould have impregnated, generated, or brought 
forth himfelf in a magical Manner. In this Seed the Mark or Bound of the promifed 
s Or with. Covenant , in Chrift wasfet, who fhould reftore the Angcls-Image, viz. the divine Man, 
as it is effected. 

26. Thefe forty Days Adam, viz. the Soul of Adam in the Flefh, was tempted betwixt 
three Principles ; for each Principle drew the Soul in the Flefh, and would have the 
Upper-hand or Dominion. • • 

* Trial. 2 7. This was the right ’ Proba of what the free IVill of the Soul would do ; whether it 

would "remain in the divine Harmony, or whether it would enter into the Selfhood: Here 
it was tried in Soul and Body, and drawn by all the three Principles ; each would 

• With or by accomplifh [or work forth] its Wonders * in him. 

him. 28. Not that the three Principles flood in unequal Meafure and Weight in Adam , 

they were in equal Weight in him, but net without him; moreover the Devil was very 
bufy in God’s Anger in the firft Principle with his falfe Deiirc, and introduced continu- 
1 In the Dif a ^y ^' s imagination into the Soul, and into the outward Flefh, viz. into the Limus of the 
fimilitudc or Earth, and infinuated it into the firft Principle, viz. into the fiery Property of the Soul, 
various Dif- even into the eternal Nature ; whereupon the firft Principle in the Soul was moved to fpe- 
pyofrhe cu la.tc itfelf in the Devil’s Imagination (or Glafs of Fancy) viz. to contemplue in the 
whicK^vere magical Birth, how, and what, Evil and Good were, how it would relifh and be in 
without itfelf. the 1 Unlikenefs of the Effcnce, whence the Lujl arofc in the Soul. 
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29. The earthly Lufl, to eat of the manifold Properties, arofe in the outward Part of 

the Soul ; and in the inward fiery Part of the Soul the Lull of Pride arofe, to know and 
prove Evil and Good, defiring to be like God, as the Devil alfo did, when he would be 
an ■ Artifl, in the magical Birth ; after which Adam here alfo lulled. « Or CraftJ- 

30. Though Adam did not defire to prove th cfirjl Principle, as Lucifer has done, for mailer, 
his Lull was only bent to tafle and prove Evil and Good, viz. the Vanity of the Earth ; 

the outward Soul was awakened fo, that the Hunger entered into its Mother, from 
whence it was drawn, and it was introduced into another Source. 

31. And when this Hunger entered into the Earth to eat of Evil and Good, then the 
Defire in the hat drew forth the Tree of Temptation, and fet it before Adam ; then came 
the fevere Command from God, and faid to Adam, ‘Thou Jbalt net eat of the ‘tree of the 
Knowledge of Good and Evil ; in that Day that thou eatefi thereof thou foah die the Death. 

32. And Ad am alfo did not cat thereof in the Mouth, only with the Imagination or 
Defire he did eat thereof, whereby the heavenly Tin&ure difappeared, which Hood in a 
fiery Love ; and the earthly one did awake in the outward Soul’s Property, whereby the 
heavenly Image was cbfcured. 

33. Thus the magical Birth was fpoiled, and it could not then be; though 

Adam x flood in Paradife, yet it had not availed 1 2 him ; for in the Imagination or Hunger * Or had 

after Evil and Good the outward Man did awake in him, and obtained the Dominion ; 

then Adam's fair Image fell into a Swound, and drew near to the Cefiation of its Opera- ’ ° r them ' 

tion ; for the heavenly Tintture was captivated in the earthly Defire ; for the outward 

Defire imprefled into it its Efience out of the Vanity, whereby the Man was darkened, 

and loll his clear pure 1 Heady Eyes and Sight, which was from the divine EiTence, from 1 Conftant, 

whence before he had his Sight [or Seeing.] permanent. 

34. Now Mofes fays, that the Lord God faid. It is not good that this Man fhould be alone, Gm. 2. v. 18. 
we will make an Help meet for him. When God had created all Creatures with the whole 
creatural Hofl, Mofes fays. And God beheld all Things which he had made ; and lol it was 

very good, and confirmed all to its Propagation -, but here he fays of Man, It is not good 
that be jhould be alone-, for he faw his miferable Fall, that he could not magically propa- 
gate himfelf, and faid, we will make an Help for him. 
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The Nineteenth Chapter. 

Of the * building of the Woman ; Jhewing how Man was ordained * Or framing:. 

to the outward Natural Life* 

i. )! 950 £ 0 <OK) 305 (N D Mofes fays, God caufed a deep Sleep to fall upon the Man, and be Gen. i. v. 21. 
^ Mx flept, and he took one of the Ribs out of his Side, and built a IVoman 

w +X^ ' XX thereof, and clofed up the Place with Flejh. Mofes fays, the Woman 
XZ ^ tt was made of a Rib out of Adam’s Side. Who will underfhnd this 
^ without divine Light ? But here lies the Vail before the Brightnefs 

*Q} 9908 iGK& of Mofes'% Face * b y reafon of the Unworthinefs of the bcjlial Man. b Qr out of 

2. For we find that the Woman was taken and formed in the hat ^ Body aR j 
out of Adam's EfTence, b both in Body and Soul. But the Rib betokens Adam's DifTo- Soul. 
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c Or dcflroy 

ed. 


lution or Breaking, 


viz. that this Body fhould and would b c c dijfolved \ for in the Place 
of this Rib Longinus's Spear muft afterwards, when Chrift was crucified, enter into the 
fame, and tinfture and heal the Breach in the Wrath of God with heavenly Blood. 

3. Now when Adam's Hunger was fet after the Earthlinefs, it did, by its magnetick 
Power, imprefs into his fair Image the Vanity of Evil and Good; whereupon the bca~ 
venly Image of the angelical World’s Eflence difappeared. As if a Man (hould infinuate 
iome ftrange Matter into a burning and light-fhining Candle, whereby it fhould become 
dark, and at laft wholly extinguijh ; fo it went alfo with Adam , for he brought his Will and 
Defire from God into Selfhood and Vanity, and broke himfelf off from God, viz. from 
the divine Harmony. 

4. Even then he forthwith funk down into a < Swound, into Sleeps viz. into* an Inabi- 
lity, which fignifies the Death; for the Image of God, which is immutable, does not 
flecp: Whatfoever is eternal has no Time in it ; but' by the Sleep the Time was mani- 
feft in Man, for he Jlept in the angelical World, and awaked to the outward World. 

f Signifies, or 5. His Sleep f is the Reft of Chrift in the Grave y where the new regenerate Life, in 
T* 5 eof CaI thrift’s Humanity, « muft enter into Adam's Sleep, and awaken it again to the eternal 
« Or was to. Li f e > and brin g it out of Time into the eternal Being. 

6. But the breaking [or dividing] of Adam's Efience, when the Woman was taken 
out of him, is the breaking or bruifing of drift's Body on the Crofs, from the fixth 

* Or making Hour to the ninth ; for fo long was the Fiat in Adam's Sleep h in the feperating of the 
Man and Woman ; for in fuch a Space of Time the Woman was compleatly finiflied [or 
brought forth] out of Adam into a female Perfon [or Image.] 

7. And when Chrift on the Crofs had again accomplifhed this Redemption of our 
Virgin-like Image from the divided 1 Sex or Male and Female, and tinctured it with his 
heavenly Blood in the divine Love, he laid, It is finijbed : For before he flood in Adam's 


d Faintnefs, 
orlmpotency, 
* Or with. 


the Sex of 
Male and Fe- 
male. 

1 Text, from 
the Man and 
Woman. 


Thirft . As Adam thirded after the Vanity ; fo Chrilt now filled or fatiated this Third of 
Vanity with the holy divine Love-third, and turned about the Will of the Soul, that it 
might again introduce its Third into God; and when this was brought to pafs, he faid, 
now it is finijbed and converted. Chrid turned back Adam in his Sleep from the Vanity, 
and from the Man and Woman, again into the angelical Image. Great and wonderful 
are thefe Myjlcries , which the World cannot apprehend ; for it is as blind in them, as a 
Man that is born blind is to behold this World ; but he that regards and finds them has 
great Joy therein. 

k Underfland, 8. Eve is the right k magical Child ; for Ihe is the Afalrix in which the Love-defire 
dood in Adam, viz. the magical 1 Impregnation and Birth; die was Adam's paradifical 
was'then'rea- Rofc-garden in peculiar Love, wherein he loved himfelf: For the Amaffing [or Con- 
nifert, but af- ceiving] of the magical Impregnation, or Incarnation, or divine Formation of Propaga- 
terwardt dif- tion, was [or dood] in the Conjunction of both Tinctures. 


And God faid, after the Fating of the Apple, to them, The Woman's Seed jhall Iruife 

in this Matrix ; for the 
was as to the risdit Life hea- 


apncarc ’ f y. uiiuuuu iuiu, diicr iuc jj-aung oi me zippie, to tnem, ; 

Woman’s Serpent's Head ; the Ground and Corner-Jlcnc lie here 

Seed, which Woman’s Matrix , wherein the divine Formation dood, 

was to break venly, being out of the heavenly Effcntiality, wherein confided the right Paradife. 
Serpem <>f U5 to. But Adam with his Imagination brought Earthlinefs and Vanity thereinto, viz, 
the earihly Self-will ; and then the holy Parr, viz. Venus's Defire, which was the divine Center in the 
E-ve. Humanity, viz. the manifed Love-word in the Image of God, difappeared in this 

tion Matrix ; therefore Eve "" from this drange JVill introduced into the Matrix brought forth 

"Out of or at fclf-willed proud Murtberer ; for Adam with his falfe Imagination had introdu- 

by rcafon of ccd this Vanity, fo alio the Devil’s Defire [thereinto.] 

ti. But the divine Love-will would not forfake this difappeared angelical Matrix, 
and gave himfelf by Promife thereinto with the dear and precious Name of Jeftts, who 
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fhould again awaken it in the Property of the Holinefs and bruife the Head of the Devil’s 
infmualed Defire and falfe rebellious Will ; that is.deftroy and take away the Might of its 
Life, and introduce it again, through divine Love, into the firft Life: And even in this 
holy Matrix, which the Word and Power of God again awakened in thefwect Namejefus 
in the Seed of Mary in the n Bound of the Covenant, the Serpent’s Poifon in the Soul and "Aim, Mark, 

Flefli was deftroyed. ... ° r Llmu ’ 

12. And this is the Seed of the Woman: Dear Brethren, obferve it, it is highly known: 

The " Aim of the Covenant of Promife was placed [or fet] into this Matrix : But Eve 0 f„ () t j, c 

was not the very Child •, for the Part of the heavenly Matrix flood difappeared in her, but promiVcd 

/ V ct it was) in the Covenant of God, as the dry Rod of Aaron (which budded forth Jv,ark of the 
v '. n . -r 1 Covenant, 

afrefh) typified to us. 

13. She was indeed the whole Matrix of Adam , but the holy Part was fhut up in her; 
and the outward Part of the outward World with Evil and Good, viz. the Matrix of the 
third Principle, which had indeed an half foul-like Property, but (captivated) in the Pri- 
fon of God’s Anger, the holy Covenant of Love refled in the difappeared Part, in the 
Midftof the awakened Anger •, from which Covenant the prophetical Spirit in the old 
Teflament fpoke, and prophefied of the future Opening (or Manifeflation) in the Cove- 


nant. 

14. The greateft Myflery is to be underflood in the Formation of Eve ; for a Man 
mud very entirely and intimately underfland and apprehend the Birth of Nature , and the 
Original of Man, if he will fee the Ground; for Hie is the half- Adam, not taken only and 
wholly out of Adam's Flefh, but out of his Eflence, out of the Female Part ; fhe is Adam's 
Matrix. 

15. The Woman received no more from Adam's Flefh and Bones, but the Rib in his 

Side, and the half Crofs in the p Head, which was the Life’s Birth-Crofs, whereon Chrifl: r Or Skull, 
deflroyed Death: The Matrix of the heavenly Part was in Adam, < magical, that is, sormagi- 
moving in the Eflence, but the outsvard Part of the outward World was made fiefhy ; tally, 
and both were mutually bound [or efpoufed] one to another ; as the Time with the 
Eternity; the holy Part was in Heaven, and the Heaven itfelf; and the outward flcfhy 
Part was in the outward World in ' Matrice Mundi. _ ' In the Ma- 

16. Thus the female Property was in the Fiat extracted out of Adam's Eflence, as his nix of the 
Beared Rofe-garden, and he kept the Limbus eeleftial and terreflrial, according to the ‘|j* rd PnnC1 ' 
Eternal Father’s manifefted Property, viz. the Fire-foul’s Matrix's Property ; and the 1 
Woman (kept) the Part of the Spirit’s Soul’s-property. The Woman had the Center of 

the angelical World, in her difappeared Part of the Soul-like Property, viz. the mani- 
fefted Lo^e-word, viz. the fifth Property of the Eternal Nature ; and the Man had in 
his Limbus the divine Fire-world, viz. the Center of ’ the Light-World, the Center of ■ o r to. 
all Beings. 

17. The Man’s Limbus which he kept when the Woman was made out of him, was 
the Father’s Property, according to all Beings ; and the Woman out of [or proceeded 
from] the Man, was the Son’s Property, according to all Beings •, underfland the heavenly 
Part both of the Limbus and Matrix^ therefore Chrifl became Man in the Womans 
Part, and brought the Man’s Part again into the holy Matrix , fo that the Limbus and 

female Matrix were again one 1 Image, viz. a manly Virgin , above and in all the three t Qr Perforw 
Principles, as a creatural formed God, in whom the Eternal unformed God dwelt, with 
univerfal Fulncfs, both in the Formed, and without the Formed [divine Creature or 
God-man v] for thus was Adam alfo before his Eve, and fo muft we alfo be in Chrifl, if 
we would be the Image and Temple of God. 

1 8. Now when the pregnant Matrix was taken from Adam , the Woman was every 
way formed with fuch Members for Propagation as fhe is at this Day \ and fo Adam 
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* Text , flood 
in the Form. 

* Or make a 
mere Animal 
of him, as 
the Schools in 
their bxutifli 
Rcafon do, 
who undcr- 
Aand not 
what Adam 
was before 
he lofl the 
Image of 
God. 

> Degenerati- 
on, and Re- 
generation. 


alfo ; for before, when Adam was Male and Female , he needed no fuch Members ; for his 
Birth was magical , his Conception moving in the Matrix [was to be] done through Ima- 
gination ; for the Fiat was manifefb in him. 

19. And the bedial Worm’s Carcafc of the Bowels, with the Formation of other 
inward principal Members belonging to the earthly Life, was hung upon Adam , in- 
ftcad of the female Matrix ; and the like Worm’s Carcafe was alfo hung upon the 
Woman indead of the heavenly Limbus , that they might duff in a Deal of Vanity, and 
live like the Beads, feeing they did fo eagerly lud after Evil and Good. 

20. Reafon will objeft againd me, and fay, God created Adam in the Beginning fuch a 
Man, and even with all Members as be now is ; which, notwithdanding, it cannot make 
out or demondrate, feeing the Sou) is afhamed of this bedial Property •, alfo I would 
willingly know of this felf-full Reafon , whether or no fuch an Adam (if he was created fo 
miferable, deditute, naked, and bare, to this bedial Life) was created to eternal Life 
without DefeCt, and alfo without Need, Didrefs, and Death ? And whether this Sink 
[or filthy Carcafe of earthly Flefh and Blood] was the Paradife, and Temple cf God, and 
how could he have been able to defend himfelf from Hurt and Ruin ? for fuch a beafl- 
lik re Man may be drowned in the Water, and burnt in the Fire, and alfo cruihed to Pieces 
with Rocks and Stones. 

2 r. But if thou fayed, that God did well know that it flsould be fo with Adam , therefore 
he created him fo at the very fird -, againd this the Scripture declares, faying, God created 
Man in bis Image , yea to the Image of God created be him , not to the beflial Image. What 
Sin would God have imputed or charged upon Man, if he had created him in a bedial 
Image ? What then would the new Birtb avail him, [to what End then fhould he be born 
again?] The new Birth contains in real Sum this-, that the angelical Image rnuft be 
born again, which God created in Adam. God formed Adam in the Image of God and 
thougn he knew that he would not fland , yet he appointed him the Saviour, who Ihould 
bring him again into the firft Image , 3nd therein edablifh him for ever. 

22. Now it plainly appears that Adam dood in the divine Image, and not in the beflial , 
for he knew the Property of all Creatures, and gave Names to all Creatures from their 
Eflence, Form, and Property. He underdood theLanguageof Nature, viz. the manifeded 
and formed Word in every one’s Eflence, for thence the Name of rjery Creaticrc is rifen. 

23. Now feeing he knew how the Word of Po\yer was " formed in every Creature, 
thereupon we cannot edeem him * beflial -, he was without doubt Angelical -, for no other 
Man fhall arife, but fuch an one as Adam was before his Eve : God created him perfeCt, 
but he dood not in the Proba ; whereupon it mud now follow, that God fuffered him 
to fall into the outward Magick , and ordained him to the Image of this World, and fee 
him into the Natural Life, viz. into the r Corruption and new Birth ; for in Heaven there 
is neither Male nor Female, but all one Kind, in peculiar Love, without further Propa- 
gation, in an eternal Confirmation. 

24. This therefore fets' forth to us, that Adam died in Paradife, 2s God faid to him; 
If thou eat eft of the Tree , thou diefl \ he died to the holy [heavenly] Image, and lived to 
the awakened bedial Image. For now, when Adam awaked from Sleep, he was indeed 
dill in Paradife; for the Vanity in the Flcfh and Soul did not yet actually and effectually 
work, and was yet dumb, dill, and fenfclefs, till they did eat of the forbidden Fruit ; and 
then the earthly Dominion began to rife-, then the Vanity awaked, viz. the Forms of 
the Life, each in its Selfhood, tsnAfcrfcok fevenlly their mutual Harmony, and forthwith 
Heat and Cold fell upon them; for the outward (Image or Being) did afllmtilate with the 
inward, and the heavenly Image at lad quite difappeared ; which in Adam' s Sleep, and 
alfo in his Awakening, did yet live both In Adam and Eve , but in a very obfeure and impo- 
tent Manner. 

25. Adam in his PcrfeUion, while he was Man and Wife, and had the magical Con- 

3 ception. 
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ccption in him, did amufe himfelf on (or imagine after) the Beafls t and introduced him- 
felf into beflial Luji % to eat and generate according as the Beads do : And fo likewife the 
fiat took in the lame Lud, and formed him in h\s Sleep even as the Lull was ; and every 
Member was formed in its Place to the Conjunction of the bcad-like Copulation ; for each 
Defire has obtained its Mouth to Manifcftation : Thus the Image of God formed itfclf in 
the Vcrbum FiaU into fuch a Beajl as we are (till to this Day; and this fame (was done) in 
itfclf, viz. Man' s own Fiat, viz . the firft Form of Nature, which is the Dcfire of God’s 
Manifedation, efFeCtcd it, and no other Maker from without him. 

26. We are not to conceive, that there was any thing elfc upon Adam which made his 
Eve out of him, or that formed them both to the outward natural Fife, but only the 
Vcrbum Fiat in them, their own very Propriety, and not any alienate (or any thing 
ftrangc) from without them, as the firft Creation of Adam and all Kinds of Creatures was 
fo brought to pafs ; the Vcrbum Fiat coagulated each Ens y and the manifefted Word 
fevered itfclf in the Ens according to its Property, and formed the Creature according to 
its AJlrum and Kind ; where alfo in every Ens the Matrix was feperated from th <t Limbus, 
and formed into a Male, and Female. 

27. 7 die picturing of God as a Man in making Adam, and afterwards {landing over 
Adam as he fieeps, and making a Woman out of him, is more idolatrous than real ; and 
God has earnefliy forbidden in Mofes to make the Likcnefs of any God , for he is no Image 
but only in the Creatures, according to the expreffed formed Word, both according to 
the Creatures of Eternity and of lime: He is no f fuch] Maker, but a Former of the 
Properties, a Creator, and not fuch a Maker. 

28. The Creating is the Fiat which amafles [or forms,] and the Word in the Power of 
the amaffed [or conceived Being] gives the Dillindtion according to the Ens: As the Ens 
is in the Generation of the Spirit, fo a Thing is formed ; for the Body or Subftance of all 
Things is nothing elfe but a Signature or Manfion z according to the Spirit, as the JBirtii * Or of. 
is in the Ens where the Spirit forms itfclf, fo is likewife the Body of all Kinds of Creatures 

both in Animals and Vegetables *, as wc plainly fee, that the firft Creator, who has moved 
himfelf, and brought himfelf into a creatural Manifedation, has left in all Creatures a 
Power to their own Multiplication or Increafing, Propagation, and a Procreation, and * Text, mak* 
incorporated the Fiat in them as a Maker, for their own Propriety, [or mod innate ,n £* 
Inftinft.] 
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The Twentieth Chapter. 

Of the lamentable and mif enable Fall \ and Corruption of Man. 

5 O W when Adam awaked from Sleep , he faw his Wife Eve (landing 
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before him, and took her to him, for he knew that Hie was his own, 
that (lie was his Matrix , and caft the Property of his Defire upon her, 
as he had done before when he loved himfelf ; fo now alfo the fiery 
Tinfture of Mam's, Soul entered into the Spirit’s or Light’s Tindture 
in Eve. 

2. But they both flood yet in Paradife in the Garden in Edei and 
knew neither Evil nor Good, for they lived yet in Joy and Delight, in the Kingdom of 
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Of the lamentable and inferable Fall , Part I. 

Heaven ; and it was ist-P/ firfl : longing to eat of Good and Evil : For Adam's Defire had 
introduced and imprinted it into the magical Image while it was yet in Adam's Efll-nce, 
as a Child receives a Mark [or Impreflion] in the /Fi mb, which the Mother imprints 
on it. 

3. Thus alfo Adam imprefied the falfc Defire into his Eflence, whence the Woman 
was made ; therefore the Woman fo foon lulled after the Vanity, as to. this Day mere 
earthly Lull of the Flelh is found in moji of them. As foon as this Sex comes but to 
any Years, the felfifh Tuft [and Will] predominantly appear in Pride and glittering 
Shews of flefhly Defires, and they loon long after the forbidden Tree, contrary to the 
Virgin-like Modcfty, Chaftity, and angelical Humility. 

4. The Abomination, which Adam introduced into his Matrix , is fo exceeding ftrong 
in them, that they arc as it were in “"naked Shame before the Image of God, which God 
himfelf created in Adam-, therefore they muft he juljcli to the Alan, in that they are the 
CauJc that the Vanity was enkindled, to which the Devil alfo was a ftrong c Promoter. 

5. For when he faw Eve, he then knew his inlinuated Defire in her, which he had 
introduced into Adam-, the fame fhewed forth and difeovered itlelf in Eve's Luft ; there- 
fore the Devil came now in a flrange Form, viz. in the Serpent’s Effencc, which was the 
racfl fubtlc Beaft, and laid himfelf on the Tree of Temptation towards Eve . that the in- 
troduced Concupiscence in Eve, which the Devil had alfo infected, d amufed itlelf upon 
the outward Serpent, and fo one Lull took another; whereupon Eve krongly imagined, 
and longed after the forbidden Fruit, which the Devil perfuaded her to cat ; and then 
her Eyes Jhould he opened, and foe he as God, and know Evil and Good. 

6 . Which indeed was true; this Knowledge flicked in the fruit; for the F.Uences 
were difeordanr, and unlike therein; but he told her not that the Enmity would awaken 
in the Efiences of her Body, and that Heat and Cold, moreover Sickncfs and Death, 
would force into her ; herein he was f; lent, and fairly coloured it over, and drew her in 
by Collufion ; as if God had with held fome great Thing from them, which fhe might 
find as a Trcafurc; fo craftily did he deceive Eve. 

7. And when Ike yielded to difeourle with the Serpent, Ihe was taken in the Voice ; 
for the Devil infeflcd the fame with ralfe Delight, till he perfuaded her fkc fhould he 
wife , if floe did eat thereof. 

8. For the Devil thought, that if Eve fliould bring forth Children in Paradife, then 
his * Defign would mifearry ; they might then pofiefs his angelical Kingdom. 

9. Now the Quellion is". Why the Devil deceived Eve by the Serpent only, and not 
by fome other Means ? Could he not do it in his own Form ? why did he even fpeak 
through' the Serpent to Eve? and why did the Serpent addrefs itlelf to the Tree toper- 
fuadc her, againd. God’s Prohibition ? 

10. Here the Vail lies before Alofes's clear Eyes, for he fets down the Ilillory very 
right. But how can an un-illuminated Mind underlland it, in that lie writes of the 
Serpent, faying, that the Serpent fpoke with Fvc, and deceived her ; whereas indeed it 
cannot fpeak, and alfo is only a Beall, without divine Underllanding, and in its Self can- 
not know the Image of God, much lefs did the Serpent underlland the heavenly 
Powers, or the Prohibition ? 

1 1. But hear what Mofes fays. The Serpent was more fubtle than any Bcafl of the Field 
which the Ixrd God had made : Here the firft Quellion is, Whence came its Subtlety, 
that even the Devil would choofe to fpeak through its Subtlety, and deceive Eve ? 
Herein flicks the Mydery. 

12. When God moved himfelf according to his exp re (Ted Word, in the Verbrnn Fiat, 
according to both the inward Worlds, viz. according to God’s Love and Anger, accord- 
ing to the eternal Nature and Power of the Light, then all the Properties in Evil and 
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Good i amafied themfclves ; for the Fiat was the Center in all thofc Properties, as w v]U Or were 
as in thofe wherein the divine Power was manifeft in Holinefs. Now according u< 

each [central] Point was opened, underftand, according as the Lubet to the Maniteft- om ^' :ic ’ 
ation of the grand Myftery of all Beings [was in every Punlhim^\ fo the Fiat, viz . ’ 1 

the firft Form to Nature, apprehended and brought forth an Ens or Limns out of the 
Earth, and fo alfo above the Earth in each magical b AJlrum , according to the Degrees h Star, 
of Severation ; and fo in the fame Ens there was a Spirit according to the fame De- 
gree or magical AJlrum, and the Fiat figured and fhaped even iiich a Body or Corpus 
as the fame Spirit was. 

13. Now feeing that Prince Lucifer did fit as an Hierarch in divine Pomp, and would 
domineer in divine Power in the Fire’s Might, above and in all, and contemned God’s 
Love and Humility, and entered with his falfe Defire into the Effenc* of the exprefied 

Word in the Fiat , as a ‘ Juggler or wicked Impoftor, that would alfo form and make » Or fair? 
[according to his proud perverfe Will -,] thereupon lie infefied that fame Efience, accord- Magician, 
ing to the dark World’s Property, which came forth alfo in the Fiat into a Companion, 
viz. into an Ens , wherein Evil and Good are mutually linked together. For he (viz. 
the Devil) did, as an apoftate rebellious Juggler, defire the greateft Subtlety proceeding 
from the Center of Nature, and would domineer in the revealed Magick in the Fiat. 

14. And out of the like Ens , proceeding from this infected Ens where Evil and Good 
were manifefted in great Power, the Serpent was created in the Fiat : Therefore Mofcs 
fays very right. It <xas more fublle than all the Bcafls cf the Field ; for the Devil’s Will, 
viz. his Defire, which he introduced into that Ens whence it was created, was in it ; it 
had the Devil’s Subtlety and Will and as the Devil was an Angel in the Beginning, 
and was from a good Efience, and yet introduced himfelf into an evil one, fo likewilc 
the Serpent’s Ens was good before the Devil’s Infection, before its Creation, but in the 
Devil’s Defire it was brought into a Property of Subtlety and Craft. 

15/ For the Devil’s Defiredrew forth the compundive,^/;/^/^*, thorny, fharpSubtletyout 
of the Center of Nature, and introduced it through the Enkindling of the Fire into the 
heavenly SaWniter, v'z. into that Property wherein he fate and was an Angel *, and here 
that very Craft came forth along in the fame Ens into a Compaction in the Fiat . 

16. For the Serpent’s Ens was as to one Part, viz. as to the heavenly, a great Power; 
as alfo there was a great heavenly Power in the Devil ; for he was a Prince of God and 
fo he brought his extracted Subtlety and Lies into a powerful Ens, defiring to play his 
enchanting Feats thereby as a peculiar uncontrouhble God. 

17. This the learned Searchers of Nature in like Manner underftand, viz. that there 
lies excelf&nt Art, and alfo Virtue, in the Ens of the Scrpenr*, if the Devil’s Poifon be 
taken from it, the greateft Cure then lies in it for the Healing of all fiery venomous 
Hurts and Diftempers; yea the beft Antidote againft Poifon, and all whatfoever has the 
Semblance of a fiery Poiion ; for therein the divine Power lies in a fiery Hunger , but hidden 
in the Curfe of the Anger of God. 

1 8. As God dwells hiddenly in the curfed Earth, fo likewife it is here-, yet it is given 
to the wife Godly Searcher of the Art, and he need not be ajlonifjcd or afraid of the 
Curfe ; for he fhall rule in divine Power in Faith over all Creatures. If he was not lor 
much captivated in a beftial and proud Manner in the Serpent’s Efience, our Senfc and 
Meaning might be opened to him, and he might here well find the Arcanum [or Secret] 
of the World. 

19. This crafty Serpent was now, in external Shew and Semblance , an exceeding 
well-favoured, comely, handfome, neat, fine, brave, pretty Beaft, accurately drefied 
and fet forth, according to the Pride of the Devil -, not that we are to conceive, that 
the Devil was a Creator of the Serpent; but the Fiat was wanifejl in it according to 

M2 


8 * 


Of the lamentable and miferable Fall Part I. 


k Or form 
Orange Ima- 
ginations of 
Pride in fee- 
ing the fair 
berpent. 


God’s great good Power, and alfo very potently manifejl according to- the Power of his 
wrathful Anger. ' 

20. This Serpent was a living Figure of the Tree of Temptation *, like as the tempt- 
ing Tree was a dumb Power [or lifclcfs Refemblance,] fo the Serpent was a living 
Power ; and therefore the Serpent applied itfelf to this Tree as to its Likenefs, even the 
Ukenefs of its Eficnce ; which the Devil faw, and poflcflfed the Serpent in the Part of 
his infefied and introduced Poifon, and armed its Tongue, and fpoke out of its great 
Subtlety to Eve % fo that fhe knew not the horrible Enemy, and very hideous, ugly 
Gueft the Devil. 

21. And the Devil therefore brought the Serpent to the Tree of Temptation, feeing 
he faw that Eve was taken much with beholding the Tree, and fain would eat of irs 
Fruit; that fo he might make#re k monftrousby the Serpent : And the true Eye-mark [to 
reach the real Underftanding of the Serpent’s deceiving Eve ] is this : 

22. Eve now longed after the Fruit of the Tree of the Knowledge of Good and Evil ; 
for Adam had introduced this Luft into his Ens whence Eve was created : But now the 
Command flood againft it, and fhe feared God, and would not do contrary to the Prohi- 
bition ; therefore the Devil cunningly infinuated into the Serpent’s £wr, viz. into the 
greateft Subtlety , and yet craftily puts forth the great Power and Wit in the Serpent’s 
Eflence, that Eve might lee and know how prudent, wife, and fubtle the Serpent was, 
and hung there upon the forbidden Tree, and it did it no hurt ; and fhe looked upon the 
Serpent, and fet her Mind on mufing after it ; in manner as a Woman with Child amufes 
herfelf, and ftrangcly or monftroufly forms herfelf [in her Mind] and brings fuch a Fi- 
gure upon the Child ; fo did Eve amufe herfelf upon the Wit and Craft of the Serpent, 
and alfo upon its nimble Agility and Art, whereupon fhe longed to eat of the Tree ; for 
the Serpent perfuaded her, by the Devil’s Voice and Speech, and pretended that it had 
its Crafr and Art from the Tree. 

22 . Eve's Eflence was heavenly, but already fomewhat poifoned and infctled by 
Adam's Imagination ; now Eve's good Defire of the good Eflence in her entered into the 
Serpent's great Power and inward Virtue, which it had from the heavenly Eflence, viz . 
from the good Part of the Ens of the Earth; and the infe&ed Property of Eve, which 
Adam had infinuated, and let in by Imagination, entered into the Serpent’s Craft , viz. 
into the Center of the dark World, into God’s Anger ; and, on the other Side, the 
Devil’s flrong Defire and Imagination entered through the Eflence of the Serpent into 
Eve's Eflence, both by the Sound and Voice in their Interccurfe of Speech, and alfo by 
the Conjundlion of both Defires. 

24. And here Eve's Defire, and the Devil’s Defirc, were efpoufed [or united] in this 
Conjunction ; for the Devil’s Defire made Eve's Luft wholly monftrous, and fo egged or 
forced her on in the Luft, till he overcame her, and fhe gave full Confent thereto in her 
Defire; fhe would willingly alfo eat of the Tree of Underftanding and wife Subtlety , and 
defired likewife to be, or be made fo wife, prudent, and crafty as the Serpent. 

25. For the Devil faid the Fruit would not hurt, but the Eyes of her fharp Under- 
ftanding would be opened^ and they Jhould be as God\ this Eve liked very well, that fhe 
fhould be a Goddefs, and wholly confentcd thereto ; and in this full Confent fhe fell 
from the divine Harmony, from the Refignation in God y and from the divine Defirc, 
and entered with her own Defire into the Craft, DiJlempLr y and Vanity of the Serpent, 
and the Devil. 

26. Here in this Jun&ure [or Point of Time] the Devil’s Defire took full P Jfeffion 
of Eve's Will, and introduced it into a Terpentine Subftance ; and even here Eve became 
monftrous in her own Eflence, according to the Eflence of the Serpent; and here the 
Devil built up his Forty Rampant, and itrong Mold, in the human IilTence; and here 
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1 j s t he Death of the heavenly Eflence, viz. of the heavenly Being : Here the Holy ' 0: was. 
Spirit of God departed from Eve's Eflence ; thus in this Point [of Time] the heavenly 
Part of Man, viz. the heavenly Litnus in the Flcfh, difappeared ; and this it is which 
God faid, In that Day that tbou eatcjl thereof, tbou Jhalt die the Death. 

27. When Eve had turned her Will from the Obedience of God, and introduced it 
into the Serpent’s Craft, then the Power of the heavenly Meeknefs and Humility in the 
heavenly Limbus difappeared •, not that fhe fully received the dark World’s EfTence into 

her Eflence, but as God faid to her, Tbou Jhalt die , that is, die or difappear, '■ in the » Or as to. 

Kingdom of Heaven ; for the Kingdom of Heaven receives no true Death •, only when 

the Litfht of the divine Principle extinguijhes, then that Eflence wherein it burned, and 

from whence it fhone, is dumb, and as it were dead, without heeling and Underftand- 

ing, as a Nothing ; like as a Candle burning in a dark Place makes the whole Room 

light, but if it goes out, there is not the Print or Impreflion of it to be feen ; its Power 

enters into the Nothing, in like Manner as God made all Things of Nothing. 

28. Not that we are to underftand that Man’s heavenly Ens became a Nothing; it 
remained in Man ; but it was as it were a Nothing to Man in its Life ; for it flood 
hidden in God, and was unapprehcnfible, without Life, to Man : Nothing dies in God ; 
but the holy Ens in the human Life difappeared. 

29. And as Eve did now reach to the Tree, take the Fruit, and pluck it off, the 
fame (he had already done by the earthly Limns , and by the Will of the Soul, which 
defired the Subtlety from the Center of Nature ; which Subtlety [or Difcretion] fhe 
already perceived in her, in the Center , and yet was not manifeft in the divine Power, 
and in the refigned Humility : In this Eflay the Devil’s Defirc reaches along, in her 
monftrous Image, to the Bruit ; and when fhe took the hruit into the Mouth, and did 
eat thereof, that her Body’s Eflence received in this Eflence, the human Eflence took 
the Eflence in the Tree. 

30. And feeing fhe did not forthwith fall down and die, fhe thought it would not hurt 
her, for the Anger-fource yet refted fill in her, and fhe perfuaded Adam , that he alfo 
did eat thereof, feeing he faw that it hurt not Eve. 

31. But now when they had eaten, the Wrath of God’s Anger awaked in the mon- 
ftrous Image, viz. the Properties of the dark World, viz. the Devil’s introduced De- 
fire, which now had its Seat in the monftrous Image in the Serpent’s Eflence : In this 

Inftant all the Forms of Subtlety and Craftinefs awaked in the human “ Myftery; for fo » Or Hidden 
long as Man flood refigned in God, in the equal Accord, in the divine Harmony, the nefs. 
heavenly Part, viz. the Life of the heavenly Limns, penetrated the earthly Limns, and 
the Properties could not be manifeft ; for they were all in equal Meafure and Weight, 
as the Time is in God, and God in the Time. 

32. But when Man’s own Will began effectually and actually to work, then alfo the 
Properties of the univerfal magical Afrum began alfo to work in him, each [ Afrum or 
Star] in its Selfhood •, for the univerfal magical Afrum laid in Man, for he was created 
on the fixth Day in the fixth Manifeftation of the divine Myftery, as a Limits of all Be- 
ings ; a Limus, or external [or extracted] Birth, whence all the Creatures were created ; 
an Afrum of the univerfal Afrum ; for he fhould rule above Creatures of tins World, 
and be Lord overall Creatures, and yet not be ruled or lorded over by any. 

33. For he flood in equal Eflence; but now every Afrum of every Eflence of all the 
Creatures depart from their mutual Accord, and each fteps into its Selfhood ; whence 
the Strife, Contrariety, and Enmity arofe in the Eflence, that one Property oppofes it- 
felf againft the other: Thus likewife the outward Spirit of the outward Afrum and four 
Elements prefently domineered in them, and Heat and Cold were alfo manifeft in their 
Body ; moreover the Properties of all evil and good Beafs : All which Properties before 
did lie hidden. 
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34, Here the Craft and Subtlety of the Serpent was manifeft, and the precious Image 
was corrupted, and became according to the Linus of the Earth a Beaf of all Beads : 
Whereupon there are now fo many and various Properties in Man *, as one a Fox, Wolf, 
Bear, L ; on, Dog, Bull, Cat, Horfe, Cock, Toad, Serpent v and, in brief, as many 
Kinds of Creatures as are upon the Earth, fo many and various Properties likewife there 
are in the earthly Man ; each of one or other*, all according to the predominant Stars 
which make fuch a Property in the Seed , in the Time of the Seeding, by reafon of their 
Predominance or [potent Influence,] that Aflrum which is mod predominant in the Con - 
fiellation, that has its Defire in the Seed, and if it be fown, fuch a Property is hatched 
in the earthly Part of Man. 

35. Not that the whole Man is fuch a [very brute Bead in outward Shape,] but thera 
is fuch a Figure of theDeflre in the earthly Efience; and the Man mud bear fitch a Bead 
in the Body, which dirs him up and drives him to the bedial Property*, not that he has 
this Form according to the outward [Perfon,] but really in the earthly Efience *, accord-r 
ing to the outward [perfonal Shape] he remains in the fird Formation . 

. 3 6. Yet this Bead does fomewhat put forth its Signature externally- in every one-, if 

one docs but obferve and well mind the fame, he may And it : Hence Chrid called the 
Pharifees a Generation of Vipers , and the Seed of Serpents \ alfo others he called Wolves, 
ravening Wolves, Foxes , Dogs, and the like *, for they were fuch in the earthly Efience : 
'And He t2iight us, that we rnufl be born anew, and forlake this bedial Property, and 
become as Children, orwefljould not pcfefs the Kingdom of God. 

37. For as the Efience is in the Body, fo the Spirit figures and forms itfelf internally, 
and the poor Soul dands in this Prilbn, bound, and married to fuch a Bead, unlcfs that 
a Man be born anew ; for which Ground [and End] God ordained the Circumcifton in 
the Old Tedament, and in the New the Baptifm in the Spirit of Chrid. 

3K. Here we are highly to confider, what Horror, Lamentation, and Mifcry, An- 
“guifh, Fear, and Didrcfs, did arife and awake in Man, and were manifed as a falle 
'Life and Will in Man ; of which we have a Type in the Death of Chrid, when he 
defrayed the Death in our human awakened Property upon the Crofs, and overcame [it] 
with the great Love of his heavenly Blood, which he introduced thereinto ; that even 
•then the Earth , viz. the Limits of the Earth, whence Adam's outward Efience was 
extrafled, did tremble and fhake at it. Now when the great Love forced intothehuman 
Earth, wherein the Anger of God was living and efle&ually working, in the Curfe, when 
it now was to die, and to be changed into another Source, it trembled before this great 
Love-fire ; like as the Love-fire in Adam and Eve trembled in the awakening of the 
Anger in them, whereby they were adonidied, and crceped behind the Frees in the Garden, 
and were afraid ; for the Dread and Horror of God’s Anger were awakened in their 
JEflence, and they knew their bedial Properties. 
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The Twenty-firft Chapter. 

Of the Imprcffton and Original of the Beftial Man ; and of the 
Beginning and Ground of his Si chiefs and Mortality . 

Adam and Eve were become monftrous, the holy Spirit, 

&_ ti) proceeding from the Part of the heavenly Limbus , departed ; for the 

Part of the heavenly Property dilappeared in the Soul, in which 
[Part] the divine Light fleined, and in which the divine Power of the 
holy ‘ Tincture dwelt. 

2. Underftand, the Power of the Light 0 departed from him into 0 Or with- 
the Center, in like manner as a fhining Light which flames forth drew, 
from a Candle extinguifhes, and the Fir c-fource only of the Light remains * fo likewife 
the magical Fi resource only of the Soul's Property remained, viz . the Center of the 
eternal Nature, viz. the Fire-world and the Darknefs. 

3. And on the outward Part of the Soul the Air-fpirit with its Ajlrum remained, 
wherein the Light of the outward Nature fhined, which now the Fire-foul muft make 
ufe of; for the Fiat was enraged in the Wrath of God, viz. in the fiery Property of 
the Soul, and alfo of the Body, and in a fiery llungir , in the awakened Flagrat of God’s 
Anger, had entered into, and taken PoflTdfion of the F.jjence in Soul and Body, and 

with hard Attraction im prefled itfelf in the Eflence of the 'Subftance, in the q Limbus of p Or Matter, 
the Body, whereupon the Flcfb became grofs, hard, thick, and corruptible. . 

4. For in the Flagrat of the Wrath all the Properties of each Afirum, according to forLitnus. 
the Property of all the Creatures, awaked in the Eflence, whence, the Enmity, Anti- 
pathy, and Contrariety , arofc in the Eflence of the Body and Soul, fo that one Property 

is againft another, one Tafle r againft another; for all departed out of the Temperament , 1 Or loath, 
and Pain, tormenting Malady,' and Sicknefs f happened unto them. ^ mc to an0 ” 

5. For if an oppoftie Eflence enters into another, it makes an Enmity, and an hateful i-qt arofc in 
overpowering, and dtftroying each other ; one Property annoys, weakens, and deftroys them." 
another, whence the Death and Dijfoluticn of the Body are rifen. 

6. For whatfoever (lands not in the Temperature cannot fubfijl eternally ; but whatfo- 
ever (lands in the Temperature, that has noDeflroyer; for ail Properties [there] mutu- 
ally love^ne another; and in the Love is the Growth, and Prefervation of the Life. 

7. And we are here fundamentally to underhand, how the grofs Properties, .in the 
Wrath of the Fiat in the Eflence of the Body, have obfeured and wholly Unit up the 
heavenly Eflentiality in the Sulphur, fo that the heavenly Man was no longer known. \ . 
as Lead holds the Gold’s Spirit blended in itlelf, that it is not known [or difeerned.] 

8. For the Lefire , viz . the firft Form of Nature, which is the Fiat , has Aval lowed 

1 in the Grofncfs, the heavenly Part both in Man and Metals ; like as ail the fovereign « Or with. 
Power of [or from] the holy IVcrld's Eflence, which is in ail Herbs, and all other Fruits, 
lies (hut up in the Wrath and Curie of God, in the dark World’s Property in the Earth, 
and Iprings forth by the Strength of the Sun, and the Light of the Outward-Nature, in 
the Eflence, through the Curfe and Wrath: Which Budding or Pullutation gives a 
fovereign Power, and healing Virtue for the malignant Eflence in the living Bodies, 
whence the Pbyfician is rifen, who leeks and learns to know the Virtue [and Tempera- 
ture thereof,] that he may refill and remedy the oppofite Eflence in the Body ; which 
notwithflanding is only a lukewarm and taint Sparkle thereof, if he be notable and fltil- 
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ful firft to fcpcrate the grofs raw Wildnels (which is from the dark World’s Property) 
from his Cure . 

9. For if the captivated Eflence of the heavenly- World’s Property may be redeemed 
from the Curfe and Wrath of Nature, then it Hands in the Temperature; and if it 
then fo comes into a living Body, it awakens alfo the (hut-up [or imprifoned] Life of 
the heavenly World’s -E wj, if that likewife be in the Body, and expels the Wrath, 
whereby the Sicknefs is deftroyed, and the Eflence enters into the Temperature. 

10. That this is certainly thus, we may fee by Adam and Eve , when the Wrath 
awakened in their Eflence, and the Fiat impreflcd the beftial Properties, and formed 
(them) in the Eflence ; when the Soul, viz . the Image of God, experimentally knew this, 
it was alhamed of the beftial Deformity, and of its being in a beftial Vefiel, viz. in an- 
other Principle. 

11. For the outward Part of the Soul, viz. the Air with its AJlrum , arofe, and ob- 
tained the upperhand *, as we may plainly fee, that amongft the greateft Part of Men, 
the outward Part of the Soul bears the Sway and Dominion over the whole Body, in 
that the beftial Man only feeks and labours after the Pleafure of this Work!, viz. 
after external Honours, Authority, and Beauty , and alfo how to pamper, fill, and glut- 
tonize the Beaft, and fo to vapour and proudly prank with the Beaft as with a God ; and 
yet it is only a corruptible evil Beaft, in which the real true Man lies (hut up without 
Life. 

12. Alfo this grofs Beaft fall not poffefs the Kingdom of God ; and it alfo profits not 
at all , ‘ but the hidden Man, which lies (hut up in this Beaft, as the Gold in the grofs 
Ore; which [hidden inward] Man the grofs Beaft fcarce regards or pays any Refpeit to, 
except only that it.fometimcs a little plays the Hypocrite with it, and comforts it with 
devout Words, but exalts itfelf in its Place as a proud Peacock, and bravely trims, 
adorns, and fattens his Beafi , that the Devil may have an Horfe to ride upon, and 
thereby mock God : And he rides thereupon in the Vanity [of this World] in the King- 
dom of God’s Anger, as upon a falfe IVbore , which defires to live in its own feliul 
Might and JVit. 

13. For fuch a [Beaft] the Serpent’s Craft did awaken and ftir up in Eve, in her 
awakened befiial monrtrous Property, that now every Man almoft carries a Beafi in the 
Body, which plagues, molefts, and burthens the poor captive Soul, whereby it makes it- 
felf alfo monflrous, and amufes itfelf on the Beaft, and brings itfelf into a beftial Figure-, 
which, fo long as it has this Image and Figure in it, cannot fee, or feel the Kingdom of 
God : It mud be again tranfmuted into an Angel’s Form, or elfe there is no Remedy for 
it ; therefore fays Chrift, Unlcfs ye be born anew, you fhall not fee the Kingdom of God. 

14. The inclofcd Body of the heavenly Part mufi be born anew in the IVatcr of the Heaven, 
viz. in the pure Elements-watcr, in the Matrix of the Water, and in the Spirit of Chrifi, 
out of the heavenly Eflence, that the Soul’s holy Part of the angelical World may be 
revived and quickened, and live and work in its difappeared, and again new-born Body, 
in the divine heavenly Eflence, and therein receive its Food from the divine Power of the 
(econd Principle. Otherwife the heavenly Image which God created in Adam is not ca- 
pable of the Kingdom of God ; and without the fame alfo it cannot poflefs it : No gli- 
ftering Shews of devout Hypocrify, Flattery, [feeming Holinefs, or foothing the Mind 
with an outward Application of Chrift’s Merits,] or tickling Confolations, avail any- 
thing ; it muft be born [anew,] or be quite forlorn ; for the Pearl-tree is withered in Adam 
and Eve , it muft re-obtain divine Eflence, and die to the Beafi, or elfe it cannot fpring 
forth, and bear Fruit for the Soul to eat. 

15. Now when Adam and Eve w-ere awakened in the beftial Property, the Beafi ftood 
then naked and bare; for before the Heaven’s Image did wholly ptnetrate the outward 
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man and (loathed it with Divine Power $ for the Bend was not before nianifeft: This 
Property laid hidden in the Temperature, as likewife it is fo, without the Creature; but 
now when the Image of the heavenly fcfl'ence difappeared, then the Bead, viz. the 
beftial Property, was manifeft ; fo that now the poor Soul, which was front the firft! 
Principle, ftood forth encompafl'ed with this Bead wholly naked and bare. 

1 6. But if the Bead had been manifed in the Beginning of Man, then it had alfo brought 

its C loathing along with ic from its Efience, as other Beads did ; but the Man was not 
created to the beftial Life ; and though God knew that it would fo come to pal's, for 
which Reafon he created- fo many Kinds and Sorts of Beads for his Food and Raiment , 
vet he created Man in and to the true Image of God out of the heavenly Efience-, fo 
that if this Image fell , he might again bring it, through a new Motion and Regenera- 
tion, into its firft State, as it is brought to pafs in Chrift. . 

17. The Scope and Eye-Mark of our Writing is, to fearch out the Image of God, 
how it was created, and how it is corrupted, and how it fball come again into its firft 
Eftate ; thereby to underfland arighc the New-Birth out of Chrift, and to know the 
Inward' and Outward Man, even what th e mortal and immortal [. Man ] is, and how he is 
become mortal ; and what he is to do , that he may come again into his firft Srate. 
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The Twenty-Second Chapter. 

Of the Original of ASlual Sin, and of the 1 Awakening of God's 

Anger in the human Property. £ ’ 


mn£ 
up, or Provo- 
cation. 


j H E Scripture fays, r God has made all Things by bis lfcrd, and without the j j 0 hn i. 

p-A ' fame , nothing was made which is made. Out of his exprefied Word (which 
tr&A T was efi'ential in the Verbum Fiat ) all Things came forth into Formations-, 

firft ‘ n to an Ens, or Deftre of a Property, and out of the fame Propriety 
intoaCompadion of Sulphur, Mercury andSalt,as into aformed Nature-, 

K.6. jut«. arvc j outoF the fame Ens in the formed Nature the Word becomes acrea- 

tural Life ; and brings itfelf forth out of the Companion of Sulphur, Mercury, and 
Salt *, out of the Body ; that is, it manifefts itfelf in a plain viftble Being -, to which End * Or Into a 
God has created Nature and Creature. 

2. Thus each Creature has a Center to its re-exprefiing, or breathing forth of the 
formed Words in itfelf, both the eternal and temporal Creatures, the irrational, as well 
as Man : For the firft Ens was fpoken forth out of God's Breath through the Wifdom 
out of the Center to the Fire and Light, and taken into the Fiat and brought into a 

3. This fame Ens is out of the * Eternity -, but the Companion of the four Elements are • Or eternal 
out of Time: Thus an eternal {Elis'] lies hidden in every Thing in the Time, in all Being. 
Things with Life or without Life, in Elements arid Creatures, in Vegetative and Unve- 
getative : The firft Ens is in every Thing, whence the Form of Compa&ion, (which is 

rifen from the Time) was fpoken forth out of the fpiritual World’s Being, as an eternal 
Ens out of the Eternal-Speaking Word, through the Wifdom into a lime, viz. into a 
formed Efience according to the Spiritual Ens-, which Ens cannot be deftroyed by any 
Element or Thing whatfoever. 
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4. And though the elemental Gompatftion, viz. the' Body (which the Ens has attracted 
to itfelf, that is, breathed it forth from itfelf, as an external Degree) vaniftses and comes 
to nothing, for it lias a temporal Beginning, yet the firft Ens cannot perilh : As we alfo 
lee, that all Things enter again into their Mother from whence they are rifenand come 
forth, viz. into the four Element}. 

■> 5. Now in this Confideration we find the true Ground of Sin's Original, feeing that 
the living, powerful, underftanding, Speaking Word was breathed forth out of all the 
b intellectual three Principles into the Ens of Man’s Image, for his b Under Handing, that he fhould 
Faculty. anc j cou i<j ru J<; the Properties of the Compaction of Sulphur, Mercury, and Salt ; but 
he has now introduced this Underftanding , viz. the fpcaking powerful Word, into the Com- 
paction of Time, viz. into the earthly Limns-, where alio the 1 'iat of 'l ime is awakened 

* Sound or jn the Body, and has taken the Underftanding, viz. the infpired c Breath captive in itfclf, 

Harmony. £nd placed itfelf Mailer over the Underftanding. • , - 

* With great , 6. So that we now fee by vcofoU Experience, how it is now with us; that when we 
Lamentation, would fpeak (though the underftanding Word docs [idea or] conceive itfclf in the inward 

Ens, and defires to manifeft the Truth) yet the awakened Vanity in the earthly Limns of 
•‘the Body does foon forthwith catch it, and (cunningly blends] and works it forth into its 
own Property [or Terpentine Subtlety,] fo that the Word of human Undtrjlanding breathes 
forth Lies, Iniquity, Malice, Falfchood, and futh cunning Vanity, and Foppery, in 
which Voice the Devil's Defire mixes itfelf, and makes it to a Stibflance of Sin, which 
the Kingdom of God’s Anger receives. 

7. For in what Property every Word forms and rr.anifefts itfelf in Man's Speech, when 
he fpeaks it forth, let it be cither in God’s Love, viz. in the holy Ens , or in the Ens of 
God’s Anger, of the fame it is again received when it is fpoken the falfe Word pro- 
ceeding from the falfe Ens being infeCled by the Devil, and fealed to DcftruCtion, is 
alfo taken into the Myftery of the Wrath, viz . into the Property of the dark World: 

■ 'Every Thing enters with its Ens into that from whence it takes its Original. 

8. Seeing then the Speaking Word is a divine Manifcfiation, wherewith the Eternal 

• • '• V Word of God has manifefted itfelf, and that this fame Speaking Word is infpired into 

Man, we arc therefore here to confider what Man does manifeft with this Speaking 

Word. Undcrfiand it thus: If the human Lubef and Dcfire (which is the Fiat or the 
creating of the human Word) conceives the Form of the Word in the holy Ens, viz. 
'Or fpeaks. in the heavenly Part of the Humanity, tiien the Word 'founds from an holy Power, 
and the Mouth fpeaks Truth. 

9. But if it be from the Vanity, from the Serpent’s Craft, which Eve imprinted into 
j •• • herfelf, and thereby awakened its Subtlety, then the Word founds from the Ens of the 

dark World; that is, it proceeds from the Center to the Fire-word ; and thereinto alfo it 
1 Ens. enters (in its ( End) when it goes forth out of the Form, viz. out of the Mouth ; and 

* Works. wherefoever it goes, it * brings forth Fruit. ■ 

1 Text, into 10. If it enters into another Man’s h Hearing , in whom the Hunger of Craft and Va- 
Houf^oMds nit y ft anc * s ’ n °p en Defire, it is foon received as into a fruitful Soil, and takes deep 
Tone! °cr " 5 fading Root, and brings forth fuch evil Fruit ; whence alfo fuch fhatp Words and 
hearing F»- flinging ‘Taunts of the Devil are hatched in the diabolical Efience. 

1 1. But if it proceeds forth empty and bare only into the falfe Imagination, then it 
Thorns afeends into the Will of the Mind, and conceives itfelf n the Mind into a Sobftance, 

for a Seat of the Devil’s Defire, even for his murthering Fort which he has in Man. 

12. But if the falfe Wore! be uttered againft a holy Man, in reviling and reproaching 
him, and the holy Man v, 11 not let it take Place in him, and not ftir or move himfeif in 
the evil Part of his Pro]ierry with the like evil Word, then the Wrath of God receives 
it from without the Man, and is thereby mightily enkindled ; and not only the inward 
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Ens of God’s Anger, according to the fpiritual dark World’s. Property,, is thereby enra- 
ged, but alio the outward Ens of the Wrath in Lurla viagna is inflamed, and hangs 
over the wicked Man’s Head , and does even encompafs him, and he is therewith taken, 
and pofleft as if he late in the hellifh [Flames of] Fire. 

13. Of which Chrift faid, that when the IVicked did curfe as, see fbould blefis him ; that is, 
echo forth the Word of Love againft his fiery Word, and not fuller his malicious Word 
to enter into us to take Root, and then it goes back again, and apprehends the wicked 
Revilcr himfelf, for as the Apoftlc faid, JV e heap fiery Coats upon bis Head. 

14. For every J Vord of Man proceeds from an eternal Ens ; either from the Ens of God’s 

Love, or from the Ens of God’s Anger ; and if now it be brought forth out of the Ens, 
viz. out of its own Place, or Mother, it will have again a Place of its Refit , wherein ic 
may work. , 

15. Now if it cannot take reft and work in its Likenefs, without the wicked Man, 
who has awakened and brought it forth out of its Ens, and introduced it into a Sound, 

or k wordy Subftance, then it catches or furrounds its Exprefier [or Author] who has* Vocal. 

brought it into a Subftance, and enters again with its Root into its Mother whence it 

arofe •, that is, with the enkindled Spirit, and with the Subftance of its contrived Matters 

it lays hold of and apprehends the 1 Inventor's Body; viz. the outward Lflcnce of the out- 1 Or Exprcf- 

ward Sulphur. * , • ' for’s, S/cai- 

16. For every Word when it is exprefled is outwardly made and formed; for in the f^ ’ / • 
exprefling, or pronouncing thereof, the outward Spirit, viz. the outward Part of the 
Soul, receives it to its own Subftance; and afterwards being enkindled in the Wrath, and 
infe< 5 ted by the Devil in its coming forth, in its witty glancing Subtlety of the Serpent, 

it enters again into the Soul and Body of the nionfirous Image, and works according to its 
Property enkindled and infedled by the Devil, and continually brings forth fuch evil 
Fruits and Words ; as we plainly fee, that out of many a wicked Mouth nothing but 
Vanity proceeds. ; . 

1 7. Moreover we have a very great and weighty Point here to conflder of, concern- 
ing the Serpent’s Craft, that if the Devil has infected the Word (when it is born in the 
Heart and formed in its Ens, and has taken Pofleflion of the Will, and made itfubftan- 
tial) this Serpent’s Craft then holds and entertains the fame in the Devil's murdering 
Fort, as a fine adorned pleafant “ Brat, as the Serpent lying on the Tree fpoke in a very 

pleafmg and taking Manner with Eve, till it could by its friendly Intercourfe catch her « Text, Kit- 
in the Dcfire ; fo likewife the falfe, crafty, conceived Serpent’s Word, which proceeds tling. 
from the falle Heart, holds forth itfelfas a very lovely eloquent perfuafive Syren, and calls 
itfelf helps till it can difeover Man’s Dcfire fet open for it ; there it lays open its very 
Heart, and enters into the Defire [of him,] and makes itfelf a Place to work, and re- 
procreate [its like.] 

'. 18. From hence now come the falfe elofie Backbiters, Tale-bearers, Perverters, and 
wrong Interpeters of other Men’s Sayings ; fccret Liars, who are very fair before, and 
behind are a Serpent ; Revilers and foul-mouthed Slanderers, who take away a Man’s 
good Name from him ; and in this falfe, fmooth, and well-coloured, and adorned Ser- 
pent’s Property, the Devil has his Counfel Chamber , his School, where he learns the 
Children of Eve his Art, 172. juggling Delufions, Foppery, Pride, Covetoufnefs, Envy, 

Anger, and all Vices and Abominations proceeding from the Abyfs of the dark World’s 
Property. ■ 

19. Thus the Devil rules Man in Body and Soul by the crafty Eflence of the Serpent, 
and works Abomination with Abomination, Iniquity with Iniquity, Sin with Sin. And 
this is even the firft Original of Adlual Sin, that Eve and Adam introduced the Serpent’s 
crafty Efifence, which the Devil had infe&ed, into their [Will and] Defire, and fo made 
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themfelves forthwith Ynonftrous in the Serpent, whereupon the dark World’s Eflence 
awakened in them, that fo foon as this was brought to pafs, the Will imagined into 
this mOnftrous Property, and formed itfelfinto a fubftantial Word. 

20. Even thus the Word was now alfo manifeft in Man in the Property of God’s 
Anger, •viz. in the dark World’s Ens •, and thus Man does now fpeak Lies and Truth ; 
for there is a twofold Ens in him, viz. one from the dark World awakened and ftirred up 
by the Defire of the Serpent and Devil ; and one from the heavenly Limus which is novo 
Airring in Man, wherein the Free-will takes the Word; that is, whence itgeneratesaFruic 
out of the divine expreflfed and formed Word, which is again received of the Likwcfs , 
either in Heaven or Hell, that is, in the Darknefs or Light. 

21. For the two Worlds are in each other as one; the wicked forms and makes [for] 
God a good Word in his Wrath unto Death, viz. to the Sting of Death and Hell; and 
the holy Man forms and makes [to] God, out of his good Ens. a good Word unto the 
holy Life and Operation, as the Scripture fpeaks very clearly : The Holy is to God a 
fweet Savour unto Life , and the Wicked a fweet Savour unto Death , viz. to the dark World. 

22. Now every Man is a Creator [or Framer] of his Words , Powers , and Doings-, that 
which he makes and frames out of his Free-will, the fame is received as a Work of the 
manifefted Word into each Property’s Likenefs. 

23. For God's Word is alfo tnanifefl in the dark World; but only according torts 
Property, as the Scripture lays, Such as the People is, fuch a God they alfo have: God’s 
Word is manifeft in all Things, in each Thing according to its Ens , whence the Free- 
will proceeds; the Free-will is the Creator or Maker, whereby the Creature makes, 

.'•Or revealed, [forms and works,] in the * manifefted Word. 

24. There is no Herb, or Thing whatfoever, that can be named, wherein there lies 
not an Ens from th c manifefted Word of God, an Ens both according to God’s Love and 
Anger, according to the dark and light World : For this vifible World was breathed 
forth out of this fame Word-, now each Ens of the forth-breathed Word has a free Wdl 

. It* own again to breathe forth out of its Ens a 0 Likenefs according to itfelf. 

J.iktiicfj. 2 '. Rut this is now th c great ejl Evil , that the Ens in its Center is departed out of the 
Likenefs [and Harmony] of the Property into an Elevation, viz. out of one only Ens 
into many Properties ; of which the Devil, being an Hierarch of the Place of this 
■World, and alfo the Curfe of God upon the Earth, is a Caufe ; which Curfe Man ftirred 
up and awakened. 

f r<xt, or is F° r now an Ens, which is from the awakened Property, r infufes itfelf into a 

borne, carried geod V> effel, and corrupts the Veffel, whence the Free Will fhould q draw from a good 
in, &c. Property : But the Evil mixes itfelf into the Good ; and both come forth again- in the 
s Or create, formed Word into a Subftance ; as an evil Man oftentimes ftirs up an evil Word and 
Work in a good Man, which he never before conceived [or purpofed] in his Will. 

27. For the Anger is become ftirring [or quick] in thelvuman Ens, and adheres to the 
'Forms, ere- good Ens, and the Will of the Fire-Soul is free, it 'conceives as foon in the Ens of 
iorib° rdta V * An g er \ as ‘ n Ens of Love; nay, in many a one the Love-Ens is wholly impotent, 

and as it were dead or extimft: He works only from the Craftinefs of the Serpent’s Fruit 
to God’s Anger, and though his Mouth flatters in the Serpent’s Crafr, and makes a 
devout Shew of the holy Word, and fets forth itfelf as an Angel, yet it is only the Ens 
and Form of the crafty Serpent, in the Light of the earthly Nature, and the Man deceives 
„himfclf. 

28. Therefore Chrift fays, Unlefs you be converted and become as Children, you cannot 
fee the Kingdom cf Grd: The Free-will muft wholly go out from the Ens of the Serpent, 
and enter again, in the Spirit of Chrift, into its heavenly Ens, which difappeared in 

<• Adam, and again awaken and ftir up this Ens in. the Hunger of its DeCre, that it alfo 
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may be again and born to a living Ens, in the new regenerated Word in the Humanity 
ofChrift, which did arife, and powerfully quicken itfelf, in the great Love-property, in 
the Man's Property, in the Pcrfon of Chrift; where alfo the Free-will becomes a new 
innocent Child, and neither wills nor lets in the Serpent’s Craft, otherwife the Free-will 
cannot form and manifeft God’s holy Word in itfelf ; the Free-will muft draw only out of 
the good Ens, if it will work and live in the holy Word. * 

29. Now underftand right our Writing concerning the Serpent’s Craft, and its adorned 
Artandfalfe Virtue; (I fay) underftand our very profound and high Meaning, opened out 
of the Council of God, thus: The Sepent’s Em and Original was a Virgin of heavenly 
Pomp, a Queen of Heaven, and Princefs of the Beings of God, apprehended and 
formed in the Fiat of the divine Defire, through the Fire in the Light ; in like manner 
as the Hierarch Lucifer was fo, and Prince Lucifer fate in heavenly Pomp in the Serpent’s 
Ens, who had infc&ed the £/Moutof which the Serpent was created, and therein awak- 
ened the dark World’s Property, viz. the Center of the eternal Nature, whence Evil 
and Good take their Original: But when the Good did in the Fire fever itfelf into the 
Light, and the Evil into the Darknefs, the Serpent’s Ens, which was good, was then 
infe&ed, filled, and pofTefTed with the Darknefs ; and from hence comes its Craft . 

30. For even fuch a Craft the Devil defired, which alfo took him in the eternal Speak- 
ing Word, in fuch a Property, and confirmed him therein to Eternity; for it is alfo 
a Wonder in God, how an Evil could come to be out of a Good, that the Good might 

be known and manifeft, and the Creature might learn to fear before God, and hold { ltill* willingly 
to the Spirit of God; that he only might aft and work in the eternal Speaking Word, fubmit to. 
and make and do what he pleafes with and by the Creature. 

31. And to this End Lucifer was fwallowcd up in the Wrath, feeing his Free-will went 
forth from the Refignation and departed from God’s Spirit into the Center , to be its own 
fclf-full Maker and Creator ; fo that the Angels now have an 1 Example in this revolted 1 Warning: 
fallen Prince and PuifiTant Hierarchy for the Kingdom of God, which is [peculiarly and.^* 7 * Book- 
properly] called God’s Kingdom, ftands in the deepeft Humility and Love, and not at ms ' a u 
all in the Wrathful Fire’s-might, but in the Light’s Ardent-might, viz. in Power . 

32. But the Devil’s Kingdom, after which he longed and laboured, ftood in the 

Wrathful Fire’s-might ; but the fame was * cffeniially taken from him in his Place, and g In the Be- 
he was fpewed out into the eternal Hunger of the Darknefs. l n g» Bflence, 

33. And that he had infeftedand poftefled the Ens of the Serpent which was fo crafty, or 
may be feen in its Body, which is only a dry hungry Skin, and fills itfelf with Poilon in 
the Taily in which Property the great Craft arifes; and therefore the Serpent carries the 
Poifon loathe Tail, which may foon be pulled off, in that the fame in the Beginning was 
introduced into its Virgin-like Ens. 

34. For the Serpent is therefore called a Virgin, according to the Right of Eternity, 
becaufe it has both Tinftures, which is in no Kind of earthly Creatures befides ; but 
it is now in the Curfe of God ; yet if the Artijl knew what its Pearl was, he would 
rejoice at it : But by Reafon of the World’s falfe Defire, which fecks only ihcfalfe Ma - 
gick y it remains hidden ; alfo [it is not manifeft] that the Wicked may bear his Rebuke . 

35. For the Pearl of the whole World is trodden under Foot; and there is nothing 
more common than the fame, yet it is hidden ; fo that the holy Ens might not be 
introduced into an ungodly oney which is not worthy of it, and fo God’s Power and Word 
in the Virgin-like Efience be thereby brought into a Serpentine [Ens,] as it is to be 
underftcod in the Serpent : Enough for our School-fellows. 

36. Thus we fundamentally underftand the Original of 5 /Vs Birth ; how Sin was born, 
and opened in the human Word; and how God is provoked to Anger in. his exprtftfcd. 
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Word by the human Re-cxprefling: For Man bears the Word which created Heaven and 
Earth io his Ens, for the fame Word is brought toSubftance, • ' ; , 

• 27 - Now God has infpired into Man’s Ens, viz. into the- formed compa&ed Word, 
w or Under- the living Soul , viz,, the w Original out of. all the three Principles, as a Spirit of the 
fiindiog. formed Word ; this Underftanding has now Power and Might to re-conceive, and to 
generate again a formal Voice in the Ens, viz. in the formed compacted Word. 

:>■ 38. But feeing the Serpent’s Crafc, viz. the Devil’s introduced Defire, became ma- 
nifeft in the Ens of Adam and Eve> viz. in their compacted and formed Word •, there- 
upon the Free-will does now draw forth from this Serpent’s Efience mere Adder's Poifon 
and Death, and forms its Word therein, unlefs the holy Ens or Seed of the IVoman be 
again awakened in the new-born Love of God in Chrift : Then the Free-will may con- 
ceive in this fame holy Ens, and bruife the Head of the Serpent's and Devil’s Ens in the 
Anger of God; that is, rejedi and abhor the evil Will, which defires to idea and imprint 
itfelf from the Serpent’s Ens in the Formation of the Words, and bruile it jn.the Will of 
the Thoughs with the Ens of the Woman, viz. of Chrift, and efteem it as the Devil’s 
Mire and Dirt, which in the Children of God is a continual Combat and Strife between 
the Ens of the Serpent in the Flelh, and between the regenerate Ens of the heavenly 
Part. . 


T Orformj 
/elf. 


1 Carved- 
work of 
fancy. 


39. Alfo know this: Every Thought which is formed in ,the IVill, fo that a Man 
confents unto Lies, or any Thing elfe which is falfe, or if his Will has conceived [and 
contrived] any Thing that is unjuft, and he brings that Contrivance into the Defire, that 
he would very willingly do it, or exprefsit in the falfe Evil formed Word, if he could or 
knew how, and yet muft let it alone either for Fear or Shame, this is all Sin ; for the 
Will formed itfelf in the Serpent’s Ens. 

&o. But underftand it well } if a good Will 1 conceives in a good Ens, and yet the 
evil Dcfire adheres to it, and wills to poifon' the Good; if then* the Good-conceived 
Will overcomes the Evil and calls it out, that the Evil cannot alfo beformed or received 
into the Compaction or Subftance, it is no Sin ; and though the evil Defire which adheres 
to the good be Sin , yet if the good Will does not clofe with it, and bring it into Subfiance , 
but rejeclsitoutof thegood Will as an Evil, then the finful Defire cannot come into Effence , 
and thegood Will has not hereby wrought any Evil, if it has not confented to the Craft 
of the Serpent. , ■ ^ i 

41. Every Sin is born of the ftrange Ens-, if the Free-will departs from the Ens 
wherein God has created it, then the Sin which is conceived in the Will in faife Defire, 
and brought to Efience in the Ens of the Will, fo that Man would faign do wickedly or 
unjuflly if he could but bring his Intent to pafs, is alfo great in the Sight of God ; but if it 
proceeds fo far, as to hurt and injure any one, by Word or Deed, then the Sin is 
double \ for it is formed in its own Ens , and forms itfelf alfo in that whereinto it intro- 
duces the falfe Word, fo far as the falfe Word in its Speaking finds a Place of Reft to 
Work [and bring forth its evil Fruit.] 

42. And therefore the holy JVord fhall judge the falfe ; as alfo at the End of this Time 
the holy Word fhallcaft out from itfelf all falfe ’ idol Opinions , and all whatfoever has been 
formed in the Serpent’s Ens, and give them to the dark World. 

43. All thofe that take or. conceive the Word in them, in their diabolical and Ter- 
pentine Ens, and ufe it againft God’s Children, in whom the holy Ens is manifeft, and 
ftir up alfo an Offence [or Occafion of Humbling] in the Children of God, that the Free- 
will in them conceives itfelf alfo in the Serpent’s Ens, viz. in Anger and Averfion, 
where always the holy Ens does likewife form itfelf, and the Spirit of Zeal aril’es, thefe 
falfe Authors, Beginners, and Caufcrs, do all fin againft the Holy Ghoft. 

44. For they do extremely defpight and defy him, that be muft even proceed forth, 
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through the Anger of the Children of God, whereby he is ftirred up, and oftentimes 
(hews himfelf in the Turba of the Children of God, and falls upon the Neck of the Wicked, 
as may be feen by Elias and Alofes , and alfo by Elijha, who curfed the Boys, that the 
Bears came out and tore them to Pieces; for thus the Sword of God comes forth, through 
the Mouth of the Saints : If the holy Spirit be extremely difpleafed, and let into a fiery 
Zeal, then he awakens Turba tnagna^ which draws the Sword againft a wicked People, 
and devours them*. f 

45. Thus underhand in its full Scope and Meaning: Man has God’s Word in him , 
which created him; underhand, the Word has imprinted and formed itfelf with the 
Creating, both in its Holinefs , and alfo in the Anger; and that alfo z in the outward 
World, for the IJmusoi the Earth, or the Earth itfelf, was amafled and compared through 
the Word; fo that the formed !Vcrd y which took its Beginning in the divine Defire, viz. 
in the Fiat , is an Exhalation breathed forth from the Spirit of God out of Love and An- 
ger, therefore it is Evil and Good; but the Evil was bidden^ and as it were wholly 
iwallowed up in the Light, as the Night in the Day. 

46. But the finful Defire in Lucifer and Adam has awakened the Anger, fo that it 
is become effenlially manifefl: Now the Gates of the formed Word, both in Love and 
Anger, ftatui open in the Earth, and alfo in the Limits of the Barth, viz. in Man, and alfo 
in the Free-will of Man ; wbatfoever he now forms and amafies in his Frec-wilf that he has 
made, bcit eitlier Evil or Good. 

47. But now the Evil fhali in the Judgment of God be feperated from the Good ; and 
in what Part ( cither of the Evil or Good] the human Underjlamling , viz. the Soul, lhall be 
found, thereinto it mufl enter, with all whatfoever it has done, as into its own formed 
Habitation; and therefore Chrifi fays, Their IV or ks fhali follow them y and be purged (or, 
proved) by the Fire; alfo at the End, when the Books of the Effence fhali be opened, 
they fhali be judged according to their JVorks ; for the Work, be it Evil or Good, embraces 
the Soul, unlels it wholly departs from the [Evil,] and deflroys it again, by Reconcili- 
ation of his offended and wronged Brother, and drown the Subftance in the Blood and- 
Death of Chrifi ; elfe there is no Remedy. 

48.. Therefore a. Man mufl well confider what he will fpeak, for he fpeaks from the 
formed Ens of God’s Manifeflation, and well bethink and ponder with himfelf, before he 
rmends {or conceives in the Will] to do any Thing, and by no means esnfent to any falfe 
Backbiting?,, or approve by a Yea, neither privately, nor openly. 

49.. For all forged Tales and fharp Taunts proceed from the Serpent’s Ens; all 
Curlings, and Swearings, and flinging Girds, proceed from the Serpent’s Ens; yea 
though thjy be but in yet the Serpent’s Ens has (luck itfelf with them to the* 
Good, and compared them with the Word : Therefore Chrifi fays, Swear not at all; let 
your Speech be yea , yea; ray , nay; for whafotver is more then thefe cometh of Evil ; that is, 
it is born of the Serpent’s Ens. 

50. All Curfers and Swearers have introduced their Free-will, viz. the poor Soul, 
into the Vanity of the Serpent’s Ens , and form their Curfes and Oaths, with all their 

* lewd wanton Talk, which is wrought in the Serpent’s Ens , and fosv into God’s Anger: * 
And on the contrary, all God’s Children, who are in right Earneft, form their Words in 
the Holy Ens t . efpeciaUy the Prayer , when the Free-will of the Soul amafies, or con- 
ceives itfelf in the holy Ens (which is opened by Chrifl’s Humanity) then it forms the true 
cfiential Word of God in itfelf, fo as it comes to Subftance. 

51. Therefore Saint Paul fays, The Spirit of God does mightvy intercede for us in the Sight 

v/God as it pieafes him; for the Spirit o t God is formed in the Defire of the holy Word; 
be is, taken or apprehended, 2nd this taking or receiving is that which Chrifi faid, lie 
looidd give sa hisFlfJhf or Fo:d>. mhjLHs Blood for Drink . - , 
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52. The Soul’s Will takes ChrilPs Ens, and inChrift’s Ens the Word of Chrift became 
Man, which the Soul’s Delire or Fiat receives or imprefies into its holy Ens difappeared 
in Adam •, and here Adam arifes in Chrift, and becomes Chrift [the fecond Adam or the 
anointed One] according to the heavenly Ens and divine Word ; and from this Ens of 
Chrift proceeds forth divine Knowledge, out of the Word cf God. 

53. Thus the Children of God are the Temple of the Holy Gboji which dwells in them, 
and fo they fpeak God’s Word ; and without this there is no true knowing or willing, 
but mere Fable, and Babel, a Confufion of the crafty Serpenr. 

54. Therefore Chrift called the Phan lees a Seed of Serpents, and a Generation of Vipers , 
and though they were the High Priefts, yet he knew them to be fo in their Eflencc, 
for they had formed their Will in the Serpent’s Ens ; they carried the Words of Mcfes in 
their Mouth, and therein they mixed the Serpent’s Ens\ as many ftill do to this Day: 
Where the incarnate Devil carries God's Word upon his Tongue, and yet only hides 
the Serpent’s Ens thereby, and introduces the diabolical Ens into the literal Word, 
whence Babel the Mother of all fpiritual Whoredom is born, a mere verbal Contention, 
a Wrangling about Words, where the Ens of the Devil and the Serpent oppofes the 
divine Ens in the formed Divine Word. 

55. But fo it mull be, that the formed and conceived Word in God’s Children may 
be Jlirred up , whetted and exercifed, and the Truth come forth to Light : Dear Bre- 
thren, this is the Inheritance which we have received from Adam and Eve •, and that is 
the Caufe that the Body mull die and wholly putrefy, and enter again into its firft Ens ; 
for the Serpent’s Ens mult be wholly done away, it cannot inherit the Kingdom of God. 

5 6. The firft Ens in the Liraus of the Earth, which was coagulated in the Verbum 

Fiat , mull be wholly renewed in the Spirit of Chrift, if it will poflefs the Kingdom of 
God j but if it remains captivated in the Serpent’s Ens, it ftiall not be any more manifeft, 
underftand the hoi y Ens whicli difappeared in Adam , and was captivated in the Serpent’s 
Ens , whereby Death came into the Flefh. ■ 

57. Therefore a Man niuft eonfeder what he fpeaks, thinks, and does, left he conceive 

his Thoughts in the Serpent’s Ens , and form a Will in the Mind, in the Ens of the 
Serpent ; for elfc the Devil fets himfelf therein, and hatches a Bafilifk, viz. an heliifh 
Form in the Word. ' - 

58. For all Wrath which is conceived in Man for Revenge primarily arifes in its 
Center out of the Nature and Property of the dark World, viz. in God’s Anger, and 
forms itfelf further in the Serpent’s Ens to Subfiance ; let it be what Zeal it will, if it 
brings itfelf into Wrath to its own Revenge , it is formed in the Ens of the Serpent, and 
is diabolical. 

59. And though he was a Prophet and an Apoftle, and yet would bring himlelf in 

the Wrath to his own Revenge , then this Subftance is formed from the Anger of God in 
the Serpent’s Ens, and goes into the Wrath of God; and the Anger of God is therein 
zealous, which does often fo ftir up and form itfelf in the holy Children of God, that 
they* mull, againft their purpofed Will, bring down the Turba upon the Houfc of the 
Wicked, alfo upon his Body and Soul, as may be feen by Mcfes upon Koran , Datban , 
and Abiram , whom the Earth fwallowed up ; fo alfo by Elijah in the Fire concerning 
the two Captains over fifty, whom the Fire devoured; alfo by Elifha , and many'othcr 
Prophets. ; ! T 1 < 

60. And there many remarkable Examples to be found relating to this in the 
holy Hiftories, how oftentimes the Children of God have been forced to carry the Sword 
of the Turba in them : A great Example whereof we fee in Samfon ; and alfo in fofbua 
with his Wars ; and likewife in Abraham ; how the Zeal of God enkindled itfelf in them, 
thatf they, in their Spirit of Zeal, have often awakened the Turba magna in the Anger of 

God, 
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God, and raifed great Rebukes, Judgments, and Plagues, upon all Countries; as Mffcs 
in Egypt did with the Plagues upon the Egyptians. 

6j. But we muft here diftinguilh. If the ZaA of God fhould awaken itfelf in an holy 
Man without his purpoled Will, and give him the Sword of God s Anger, fuch a one 
d.fiers much from thole who in their own 'Thoughts contrive and plot in the W rath, and 
introduce the conceived or purpofed Will into the Serpents Ens, and make it a Sub- 
ftance; for that is Sin, yea though the * moft holy Man fhould do it* d The p.reat- 

62. Therefore Chrift fo emphatically and punctually teaches 11s, in the New Birth, eft Saint. 
Love, Humility, and Meeknefis ; and he would that a Chriftian fhould not at all revenge, 

alfo not be angry, for he fays, that whofoever is angry with his Brother , is guilty of the 
Judgment-, for°the Anger is a Conception in the Serpent’s Ens, which muff be cut ofi by 
the Judgment of God from the good Being: And whofoever Jball fay to bis Brother, Racha, 
fhallbe in danger of the Counfel-, for the Deiire of « Racha arifes in the Center of the dark < Or Re- 
fiery Wheel of the eternal Nature; therefore in the Fire-foul there is a Form of thevcngc. 
hire-word [in Rcfemblancc] of a Wheel like a Madnels ; and the Soul’s Fiery-form 
ftands in the Racha as a mad furious Wheel, which confounds the Eflence in the Body, 
and deftroys or fhatters in pieces the Underflanding ; for every Racha defires to deftroy 
God’s Image: Thus the Soul hangs on the Wheel of the eternal Nature, viz. on the 
Center of the horrihle anxious Birth ; as is before mentioned concerning the Center of 
the Birth of Nature. 

63. Moreover Chrift fays, Whofoever fays to his Brother, Thou Fool, pall be in uanger of 
Hell-fire : This is thus effected, when the conceived Will has formed itfelf in the furious 
Wrath of God’s Anger, and introduced it into the Serpent’s Ens, then it ftands in the 
furious Wheel as mad ; and if it does now purpofely go on, and fo form tire Word, and 
cafts or fpeaks it forth againft its Brother, and enkindles in him alfo an hateful Enmity 
in the Serpent’s Ens, the fame burns in his exprefled Word in the Fire of God’s Anger, 
and he is guilty of it, for he has enkindled it in his Racha. 

64. Therefore faid Chrift, If thou wilt offer thy Gift, go fir ft, and be reconciled to thy of- 
fended Brother or Neighbour, for otherwife he brings his Wrath into thy Offering, and 
with-holds thee in thy Defire towards God, that thou caufi not reach the holy Ens, which 
elfe wafties away the Turba in thy enkindled Vanity. 

65. For the Word Fool is in itfelf, in the Eflence, nothing elfe but an enkindled 
wrathful fiery Wheel, an outragious Madnefs; and he that fo calls his Neighbour with- 
out a Caufe , has brought forth a Word in the b ire-wheel in Gods TJ'iath, and is guilty 
of it; for the Word produced is rifen out of the Ens of the Soul and Body. 

6f>. Every ii’ord, when it is formed, does firft awaken its own Ens, whence it takes its 
Original, then it leads itfelf forth through the Counfel of the five Senfcs againft his Bro- 
ther: Now whofoever ufes iuch a wrathful devouring Pirc-word againft his Brother, lie 
fows into the Anger of God, and is in danger to reap the Fruit which he lias fo fawn, 
when it fprings up and grows. _ 

67. Therefore take heed and beware, O Man ! what thou thinkeft, fpcakeft, or de- 
finft to do. Look well alv/ays in what Zeal thou ftandeft, whether it be divine, or only 
of thy own poiionful Nature ! Thou Eather, thou Mother, thou Brother and Sifter, 
which proceed and come from one Blood, from one Ens, and mutually aftimulate each 
with other as a Tree in its Branches; think and confider what kind of Sound [or Tune] 
thou introduce!! into the vital Ens of thy Fellow-twigs and Branches,, whether it be 
God’s Love-word, or his Word of Anger. If you do not deftroy the introduced Evil 
again with Love, and introduce again the Lo vc-Ens into the Anger, [to overcome and 
reconcile it,] then the Subfiance muft come f into the Judgment of God, and be feperatedr Or before, 
in the Fire of God; as the Devil is fevered from the good Ens ; and fo fiialt thou, O 
Vox.. III. ‘ O 
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wicked Man! with thy wicked formed Word, [which thou haft conceived] out of the 
Ens of God’s Anger. 

68. And therefore God has introduced his holy Word out of his deepeft Love again 
into the human Em, feeing the fame was introduced into Adam and Eve in the Anger, 
that Man might conceive [or form his Will and Doings] again in the introduced Love 
of God in Chrift Jefus, and in him deftroy the wrathful Anger; and therefore Chrift 
teaches us that be is the Gate which leads us into God, that he is the Way and the Light, 
whereupon we may enter into God, and in him regenerate [or quicken again to Life] 
the holy Em. 

69. And therefore Chrift forbids us to be angry, and conceive our Will and Word in 
the Revenge ; but if any one did curfe us, we ought to blefs him-, and if any did jlrike us, him 
we fbould net refijl-, left our Turba fhould be ftirred up in the new-born holy Ens of 
Chrift, and introduce the Serpent’s Craft, Iniquity, and Ens thereinto. 

7c. But we Jbould be as Children in Love, who underftand nothing of the Serpent’s 
Craft ; therefore we declare in divine Knowledge, as a dear and precious Truth, that all 
Contention, Covctoufnefs, Envy, Anger, War, falfe Defire, or whatfoever may be of the 
* Or devour- like Name [and Nature,] takes its Original out of the Center of the 1 Revenge of the 
ing Property Wrath of God, out of the dark World, and is brought in the Serpent’s Ens to a Sub- 
GuMi lftl ftance, wherein the falfe Serpent’s Ens will behold and contemplate itfelf in Pride. 

p 71. Whatfoever ft rives and contends in this World about Selfhood, Self-intereft, tem- 

r=> poral Honour, its own Profit , for its own Advancement, the fame is bred and born of 

tiie Serpent’s Ens, be it either Rich or Poor, in Superior or Inferior, no Order, Rank, 
or Condition whatfoever excepted: All Men who would be called L'hriftians, or Children 
of the Lore, muft be born again in their firft Ens (which difappeared, and corrupted in 
Adam) out of the divine Love in the holy and heavenly Ens, or elfe not one of them can 
be a Child of the Love of God : All the Greedincfs, and Covetoufncfs, of all Places, and 
politick Powers, under what Name or Title foever, wholly proceed from the Serpent’s 
Ens. 

72. I fpeak not of the Offices, but of the Falfhood of the Officers-, the Office in its 
Place and Station is God’s Ordinance, if it be carried on in holy Deftre , and arifes out of 
.a divine Root for good; if not, but that it arifes only out of a Root for Selfhood and 
Pride, then it is from the Serpent’s Craft, and goes into Dcftrutfion. 

73. All War , however blanched over, and under what Pretence foever, takes its Ori- 
ginal out of God’s Anger, and he that begins it, does it from a felf-full Defire to felfilh 
lntereft, from the Serpent’s Ens-, unlefs that War arifes from the Command and Injunc- 
tion of God, that a Nation has brought forth itfelf in his Wrath, that he would his An- 
ger fhould devour it, and ordain an Holyer in its Room, as was brought to pals by Ifrael 

• among the Gentiles; otherwife it is wholly born in the felf-ful Lurba in Selfhood. It 
does not belong to any true Chriftian born of Chrift to raife the Sword of the Ltirba, 
unlefs the zealous Spirit of God ltirs it up in him, who often will rebuke Sin: Whatfo- 
ever exalts itfelf in the Wrath about its own Honour and Pride, and brings itfelf to Re- 
venge [or Bloodfhed,] is from the Devil, be it cither by Nobles or Ignobles, none ex- 
cepted ; before God they are all alike. 

// 74. Earthly Dominion and Government has its Original from the Fall, in the Ser- 

pent’s Craft, feeing Man departed from the Love-will, from the Obedience of God, 
therefore he muft have a Judge to rebuke the falfe Defire in its Subftance, and deftroy 
l{ Uf , the falfe Subftance; therefore Magiftracy and Superiority are ordained of God for a De- 

fence of the righteous Subftance and Will, and not for their felfifii lntereft, and their 
own perverfe Will, to break down and deftroy Governments at their Pleafure, and to 
apprtfs t he Poor, and Impotent; whatfoever does that is rilen from the Serpent’s Em, 
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let it gtifter and colour over itfeif with what Hypocrify it will; and though it were 
doathed with Gold and Pearls, yea even with the Sun, it is bred and born out of the 
Serpent’s Ens , and has the Serpent’s Em in its Government, and tends to Deftruftion, 
unlefs it be born anew [in the Em of Cnrift.] 

75. Whatfoever is not born out of the Em of Love, and bears not forth a Will of Righ- 
teoufnefs and Truth, to work fomething that is geed upon the Earth for the Service and 
Profit of his Neighbour, the lame is Idolatrous -, for in Adam we all are one Tree, we are 
all fprung from one only Root. 

76 . And God has begotten us in his Love, and brought us into Paradifc ; but the Ser- 
pent’s Craft has fet us at Variance, fo that we are departed out of Paradife, and come 
into its villainous fubtle Craft, into Selfijhnefs -, whence we muft again depart, and enter 
into a Child’s Coat. 

77. We have nothing in this World for our own Propriety but a Shirt, whereby we 

cover our Shame before the Angels of God, that our Abomination may not appear nak- ; 

ed; and that is our own, and nothing elfe, the other is all common: Whofoever bath two ' 

Coats, and fees that bis Brother has none, the other Coat is his Brother's, as Chrift teaches 

US. 

-8. For tee tome naked into this World, and carry away fcarce our Shirt with us, which 
is the Covering of Our Shame; the reft we pofieis either by Nccefjity of Office, or elfe 
out of Ccvetcufnefs, out of the Serpent’s falfe Defire : Every Man fhould feelc the Profit 
and Prefervation of his Neighbour, how he might ferve and be helpful to him; as one 
Branch of a Tree gives its Power, Eflence, and Virtue to the other, and they grow and 
bear Fruit in one Defire ; fo we are all one Tree in Adam. 

79 . But we are in Adam ‘withered in the Serpent’s Ens as to the Love-will; and we 
muft all be new-born in Chrift’s Lo vt-Ens and Will ; without that, none is a Child of 
the Love of God ; and though there may be Something of the divine Love in many a 
one, yet it is wholly covered with the Serpent’s Ens-, which devilifh Ens continually 
fprings forth above the Love, and bears Fruit. 

So. There is not any one who does Good in Selfhood and own Will; unlefs he forfakes in Note, 
the (own appropriating) Will all whatfoever he has, even to the Infant’s Shirt; that he 
muft keep for his own, and give it none, for it is the Covering of his Shame; the other 
is all common, and he is only a Servant and Steward of the fame, a Guardian and Diftri- 
butor to every one in his Place. 

81. W’hofoever fujfers the Poor and hfiferable to he in Want and Diflrefs under His , 

Charge, and gathers into his Mind temporal Goods for his own Property’, he is no Chril- 
tian/but a C+rild of the Serpent-, for he Lifters his under Branches to wither, and keeps 

away his Sap and Power from them, and will not work forth Fruits by his Fellow- 
branches. 

82. We do not hereby mean the wicked idle Crew, which will only fuck the Sweet, 
and not work and bring forth Fruit thcmfelves in the Tree, that they fhould be pampered 
to exercile Pleafure and Vanity; but we fpeak of the Twigs which ftand in the 1 ree, 
and co-operate , and would willingly grow and bear Fruit, from whom the great Branches 
of this World withdraw the Sap and hold it in themfelves, that they as lean overdropt 
Twigs wither by and under their Charge : Such are the rich Potentates and Nobles ; 
with them the Spirit of Zeal here fpeaks, fo far as they keep and hold their Sap within 
themfelves, and fuffer their fmall Branches to dry up and wither, and wholly withdraw 
the Sap from them; they are Branches on the Tree of the Serpent, which is grown up 
in the Curfe of God’s Anger, and is referved for the Fire of God’s Anger, fays the Spirit 
of Wonders. 
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Part I. 


Of the Re-calling of Adam and his Eve. 
The Twenty-third Chapter. 


How God re-called Adam and his Eve when they were entered into 
Sin and Hi <inity y and were awakened in the Serpent' s Ens, and laid 
'fiiatf, ore*!- upon them the k Order of this toilfome laborious TV orld , and or- 
nance. dained the Serpent-bruifer for an Help (or Saviour) to them. 


Cm . 3. 


O W when Adam and Eve had eaten of the Tree of the Knowledge of 

* *&£ mg ' 


V* N 


. Good and Evil, and were become monftrous by the Serpent, Mofcs 
H writes of it thus, Their Eyes were opened , and they knew that they were 

3C naked) and they fewed Fig-leaves together and made themf elves Apr or, s : 

Here the Soul did even now know the monftrous Image, and was 
afhamed of it, that fuch a grofs Beajl , with grofs Flefh and hard Bones, 
fhould awaken [or (hew itfelf] with a beftial Worm's Carcafe of Vanity in their ten- 
der delicate Body ; and they would have covered the fame from the Eyes of God, and 
for Shame crept behind the Trees, fo very afhamed were they of the foul Deformity of 
the Beaft; forthe Bejlial Ens had fwallowed up the heavenly * and got the upper Hand, 
which they had not before known ; now they could not tell for fhame what they fhould 
do. 


2. The Serpent's Craft would not here cover the Shame, but laid it only more open, 
and accufed them, as revolting faithlefs Rebels; for God’s Anger awaked in them, and 
arraigned them now before the fevere Judgment , to devour them into itfelf, as into the 
dark World, as happened to Lucifer . 

1 State, Con- 3. And this is the 1 Place whereby the Earth trembled in the Death of Cbrijl , and the Rocks 
Thing which c ^ eave ^ /;/ finder : Here God’s Anger fhut up the holy Ens of the heavenly Humanity 
caufcdthe in Death ; which Chrift, when he deftroyed Death on the Crofs, again opened, at 
Earth to which th z Wrath in the Curfe of the Earth and Rocks fhook and trembled, 
trem c, c. ^ And here was the fore Combat before God’s Anger, in which Combat Chrif in 
the Garden (when be prayed^ and was to overcome this Anger) did [meat Drops of Blood , 
when he faid, Father , if it be poffible y let this Cup pafs from me \ but if it be not pcjfble y 
but that I muf drink it y tby Will be done . 

5. Chrift on the Crofs muft drink down this wrathful Anger, which was awakened in 
Adam's FlTence, into his holy heavenly Ens y and change it with great Love into divine 
Joy; of which the Drink of Gall and Vinegar, being a mixed Draught which the Jews 
gave him , was a Type, fignifying what was done inwardly in the Humanity of Chrift. 

6. For the outward Image of Man fhould alfo be redeemed from the Anger and Death, 
and again rife out of the Earth : Therefore Chrift’s outward Humanity from the Kingdom 
of this’ World muf alfo drink of this Cup, which God the Father had filled to Adam in his 
Anger; the fame, Chrift muft drink off, and change the Anger into Love; therefore 
faid Chrift, If it is poffible, then let it pafs from me : But it was not poflible to overcome 
the Anger, unlefs the fvveet Name of Jcfus fhould drink it into itfelf, and change it into 
Joy'; then faid Chrift, Father , thy Will be done, and not the Will of my Humanity . 

,f 7. God’s Will (hould alfo have been fulfilled in Adam y but he exalted his own Will 
by the Serpent’s Craft : Now the Humanity of Chrift upon the Crob muft give this own 
Self- Will to the Anger to devour it ; but the holy Name Jcfus brought it into the Death 
of Selfhood, that it muft die in the wrathful Death, and enter again through Death in 
his Refurre&ion into the true Refignation, viz. into the divine Harmony. 
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8. Adam, when he had awakened the Anger in him, ftood in Paradife in great Shame 
and Scorn before God and all holy Angels; and the Devil mocked and derided him; 
that this Image of God, which fhould poflefs his Royal Throne, was become a mon- 
ftrous Beaft: And into this Scorn Chrift muft enter, and fufter himfelf to be reviled , 
mocked , fpit upon , whipped , crowned with Thorns, as a falfe King ; for Adam was a King 
and Hierarch, but became falfe and rebellious. 

9. Here Chrift ftood in his ftead, and was condemned to Death ; for Adam alfo fhould 
have been judged by God’s Anger ; her c Adam, that is Chrift in Adam's Humanity, 
ftood in his ftead : Adam fhould have been rejected as a Curfe , even as a Scorn before 
Heaven and Earth ; and in fum, the whole Procefs of Chrift, from his Incarnation to his 
Afcenfion, and fending of the Holy Ghoft, is Adam's State : What Adam had merited as 
a Malefaficr, Chrift himfelf muft take upon him in Adam's Perfon, and bring again the 
Life out of Death. 

10. Adam was made by the JVord of God, but he fell from God’s Love- Word into 
his Anger-Word; thus God out of mere Grace did again awaken his Love- Word in the. 
deepeft Humility, Love, and Mercy, in Adam's wrathful Image, and introduced the 
great Lovc-Ens into the Ens of the awakened Anger, and changed the angry Adam in 
Chrift into an holy. ON E. 

1 1. Mofes deferibes it very clearly, but the Vail lies before the beftial Man, that he 

does not know him. For he fays, k And they beard the Voice of the Lord God , which k Verft 8*. 
walked in the Garden , when the Day grnv cod , and Adam and his IVife hid themfelves 
from the Prefence of the Lord God among the T\ rtes . 

12. Mofes fays, They heard the Voice of the Lord God, which walked in the Garden: 

What is now this Voice which was [or ftirred] in the Garden ? For Adam's Fars were dead 
to the Divine Hearing, and were awakened in the Wrath ; he could not in his own Might 
hear any more God’s holy Voice, for he was dead as to the Kingdom of Heaven, 
as to the divine Holinefs ; as God told him. In that Day that thou eatejl of this Tree thou • 

Jhalt die . 

13. The Voice was God’s Anger, which forced into Adam's Eflence, when the Day 
became cool ; underftand the Eternal Day in Adam's F Hence was awakened in Cold and 
Heat: Therefore now they heard the Voice of God the Lord in his Anger in the Ef- 
fence ; for the Turba was awakened ; the Tone or Hearing of the dark World did 
found [or ring its fad Knell.] 

14. But that which walked in the Garden, and re-called Adam, was another Voice 
which broke forth out of the Anger, and walked [or movedj in the Garden. For the 
Word jTS^inThecij™) the Difference, or Note of Diftinftion, and fignifies the 

Voice of JESUS ' proceeding from 1 JEHOVAH ; the Voice was a T ET R A- ^ 1 *-, ay .^ 
GRAMMA , but that which walketh in the Garden was TON, viz. the Center 
of the Light World ; and the Voice TETRAGRA MM A is the Center Vcmcn qua - 
to the Fire- Word, viz. the firft Principle, and the TON the Second Principle; as Fire Dura- 
and Light arc one, but they fever themfelves in their coming forth to Manifeftation into That Name 
a twofold Source; the like alfo is to be confidered concerning this. * of four Let* 

15. The Voice of the Fire-World entered into the Eflence of Adam and Eve \ the tcrs * 
fame they heard, therefore they were afraid, and crept among the 'Frees: But the 
Voice of the Light-World* is thi?, whereof Mofes fpoke, £*** UJIuj iPlt< cllTn the holy 
Voice walked in the Garden of Paradife, for the Word ( n wh ^h) denotes the Perfon of * Text, 
Chrift, who walked in the Spirit in the Garden, and went forth from the Fire’s Center , Dcr. 
who took PofiefTion of Paradife, and would invert; Adam again with ir. 

1 6. Therefore fays Mofes now, * And the Lord called to Adam , and faid to him , Where* y tr fe 9*. 
art thou? Why faul he not, Adam and Eve, where are you ? No, He called* to Adam , 
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viz. to the firjl Image which he created in Paradife, and not to the Man and Woman; 
for He that called, was He which walked in tbe Garden-, viz. the Word of the Light- 
world, the Voice of the Second Principle, which called back again in [and from] the en- 
kindled Anger, and efpoufed itlelf again to the difappeared heavenly Ens , that it would 
raife, and ftir up itfelf again therein, in the Name Jefus , viz. in the deepeft Love of the 
Deity, and unite, and manifeft itfelf in the Fulnefs of Time, in the difappeared Ens , with 
the Introdudion of the holy divine Ens of the heavenly World’s Effence thereinto, and 
open Paradife again, and in the mean Time bruife tie Head of tbe Serpent's Ens ; this 
Scrpent-bruifer laid to Adam , Where art tbou? 

17. Now fays Reafon, He faw him well enough. Why faid he then. Where art thou? 

oik * He did indeed fee r Adam , but Adam did not fee him ; for his Eye^were departed from 

•j-m « * Adonai , from the divine World, into Time, viz. into the outwardwVorld, into the Ser- 

pent’s Ens [both] Evil and Good, into the Death and Corruptibility; out of thefc mon- 
ftrous Eyes Adam faw in the Property of the Eire's Tinbiurt : But the Property of the 
Light’s Tin&ure, which he had wretchedly loft, faid unto him, H-*bere art tbou , Adam ? 
Which is as much as if he had faid. Seek me, and fee me again : I am come to give 

* Verft 10. myfelf again to thee : ' And Adam faid , I beard tloy Voice in tbe Garden and was afraid , for 

I am staked. 

18. This Calling him was nothing clfe, but the Voice or Sound of the holy Word in- 
troducing itfelf again into the vital Light, elfe Adam could not have heard this Voice; 
therefore he faid, I am naked, and afraid. 

19. Of what was he afraid? He felt in him the World of God’s Anger, and feared 
that it would wholly enkindle itfelf, and devour him, as happened to Lucifer : Therefore 
he trembled at the Call of the holy Voice, as the Anger trembles at the Love, as may 
be feen on tbe Crofs of Cbriji-, for even here was the Fear and Dread of the Serpent; for 
flic knew the Voice which called into Adam's Ens, and feared before the Face of God, for 
it knew [or perceived] the Falfehood which was in it, which it would bide. 

Vtrftii . 20. And God faid, * Who told tbee, that tbou art naked? That is, the Serpent’s Ens has 

told thee, that thou fhouldcft imagine after the beftial Property, and awaken the fame. 

21. And we fee here very clearly, that Adam knew noching of this naked beftial Pro- 
perty, in his Innocence ; but if it had been manifeft in him, furely he had then known 
il; But now God fays to him. Who has told tbee it? Ilajl tbou eaten of tbe 'Tree, whereof I 
commanded tbee, that tbou Jljouldji not eat ? Did not I charge and command thee that thou 
fhouldcft not awaken the Property of Nakednefs in thee ? Why haft thou by Lufl brought 
thyfelf into the beftial Property ? Did not I create thee in the Angelical Property, art 
thou then become a Beafl in my Power? Have not I made thee in and through my 
Word ? Why has thy own Free-Will changed my Word? 

* yirft it, 13. 22. And he laid, < Tbe Woman which tbou didjl join with me gave to me, and I did eat of 

tbe Tree: And God faid to tbe Woman , Why baft tbou done this? And fhe faid, tbe Serpent 
beguiled me, and 1 did eat. Herein it is plainly and clearly laid open, that the Devil in 
the Ens of the Serpent deceived Man, as it is before mentioned, and that they both, 
Adam and his Wife, were made monftrous by the Serpent. 

23. For God faid to tbe Serpent , by whofe Property the Devil had made himfelf a Sear, 

* Vtr/t 14. and Habitation in Man’s Image, “ Becaufe tbou baft done this , be tbou accurfed above all 

Cattle, and above all tbe Beajls of tbe Field ; upon thy Belly fbalt tbou go, and Dufl fhalt thou 
eat all tbe Days of tby Life. 

24. But here the Vail lies before the Face of Mofes, who pafTes by the Serpent, and 
does not deferibe what it was: But feeing now God laid unto it, that it fhould go upon 
the Belly, and eat Earth, and no Law was given to it in the Beginning, thereupon we 
arc here well able to find what it was: Seeing it was the moft fubde Beaft among all the 
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Beads, and flew Eve's Virgin-like Chaftity, that fh'e hided after the beftial Copulation; 
thereupon we underhand in the Serpent’s Property the Defire of [carnal] brutal Copula- 
tion, and all (Jncbafiity, wanton Uncleannefs, and beftial Whoredom of Man. 

25. For it, viz. the Serpent in its inward JJmus , whereinro the Devil introduced his 
Dcfire, * was a Virgin-like Em. Underhand, in the good Part of the heavenly Ens which * Or had 
was taken in the Ferbum Fi.it , and brought into a creaturely Image according to each i )ccn - 
Property ; as alfo the Devil’s Ens before his creaturely Exigence was a Virgin-like En of 
Angelical Property. 

26. This Serpent’s Ens was modellized and engrafted in Adam and Eve-, for the D-fire 
of Eve took hold of this beftial Property, and imprinted it into herfclf, as a Blemifh 
[or foul Mark] into the right pure Virginity, into the pregnant Matrix-, therefore God 
curfed the Image of the outward Serpenr, and bid her go upon the Belly, and eat Earth; 
and herewith alfo the Mark [or Blemifh] of the imprdTed monftrous Serpent [was en- 
ftamped] in Man. 

2;. For as now the outward Serpent mull go upon the Belly and eat Earth, which 
had brought its Figure into the Matrix in Eve's Belly, fo mult now the Belly of Eve eat 
of the curfed Earth, and the Matrix goes as a fubtle Serpent upon its Belly, and beguiles 
the Limbus of the Fire’s Tinifhire: Thus it longs after its Belly and Serpent-creeping, 
whereas it is only,' that this Serpent’s Matrix might cxercife IF boredom, and effeft a bes- 
tial Work, as Eve deceived Adam, fo that be eat of the Fruit-, and as the outward Serpent 
was curfed, fo alfo the Serpent’s Matrix of the beftial Property in Eve, from whence all 
her Children are corrupted, and are all born of a monftrous Matrix, which is a r deflour- y Text, an 
cd Maid in the Sight of God; for Adam had already corrupted it when he ftood in both Whore. 
Tindlures; but when Eve was feperated from Adam, it came with her into At 7. 

ib’. And Gcdfaid , 1 1 will put Enmity between thee and t be fVcman ; between tby Seed and 1 Vcrfi 5 o. 
her Seed-, it fuall bruife tby Head, and thou foalt filing it on the Heel. Now the Ground 
lies herein; for God did not mean hereby the outward beftial Serpent * without Man, • Extra 
which hides itfelf in Holes, and Crannies of the Rocks, and inhabits in the rude folitary Hcmintm. 
Places [of the Earth,] but the monftrous Befiial Serpent in Man, which was figured in 
the Woman’s Matrix. 

29. For when God called Adam, when he hid himfelf among the Trees, and was 

afhamed and feared, then the Voice of the holy Word entered again into the vital Light; 
and here when God faid, I will put Enmity-, the Seed of the IVoman fhall bruife the Serpent's 
Head-, then the holy Voice of God went forth out of JEHOVAH, which would once 
more move itfelf in Time, and manifeft JE'US in the Woman’s Matrix, in the difap- 
peared heavenly Ens , and incorporated itfelf anew with the holy Word [therein,] as in- 
to an b Aim of an Eternal Covenant. k Mirk 

30. And this Word of Promife which incorporated itfelf in the Woman' s Seed, was that Limb, ot 
fame Word which moved itfelf in Mary's Seed, and opened the Name Jefus out of the Bound. 
Center of the.decpeft Love in the Word, and quickened the difappeared heavenly Ens 

with introducing of the holy living Ens into the difappeared Ens of Mary. 

31. Underftand, the heavenly chafile Virginity was again revived in the Name of Jefus, 
in the Seed of Mary, in the Motion of the Incorporated Word; and this Incorporated [or 
Engrafted) Word ftood in Eye’s Seed in rhe Matrix as an c Aim of a certain Covenant, « Limit, the 
and was all along tropagated \n Eve's Seed, from Man to Man, in the heavenly Part, as a Eternal’ 
Sound or Incentive of the divine holy Light’s Fire, wherein the Name Jeffs was all along Eove J s E > re ' 
propagated in an Aim, and Covenant, as a glimmering Incentive, till the Time of the 
Awakening [or Manifeftation] of it in Mary, where the Covenant was a fulfilled, and the* Text, flood 
Doors of the fliutChamber were again opened. And this is that holy Fire, out of which at the End. 
the Name Jefus was manifeft, which holy Fire burned in the Jewifib Offerings , which ap- 
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peafed [or atoned] the Anger of God, and bruifed the Head of the monftrous Serpent in 
Man, viz. the monftrous Fire-Spirit and Will. . , . . . . , t 

32. The bruiftng of the Head is nothing elfe but to deftroy the Abomination of the Ser- 
pent, to take away its Power by a right Defire, of Faitb -, and by fuch a ftrong impor- 
tunate Imagination of Faith on the promifed Word, to take the fame Word, and intro- 
duce it into the Serpent’s Ens , and therewith deftroy and ruin the Devil’s Fort of Rob- 
bery ; and thereby kill the Matrix of the whorifh Defire, and introduce che Alatrix with 
its Defire into the Virgin-like Ens, into the Aim of the Covenant. 

The female 33. In which Covenant the Woman and Man ■« fhall and muft die , and the chafte 
Virgin muft be born out of the Death in the Word of the Covenant, with both Tinftures 
of peculiar Love-, and then the Serpent, in its Dcfire in the Anger of God, will fling 
the Virgin-child of the New-birth in the Faith on the Heel. 

34. For the Virgin-like Child is fail bound by the Heel with a ftrong Chain, all this 
Life-time, to the monftrous Image, and is not able to get quite rid of the Serpent’s Chain 
all this Life time-, this Chain is the brutal beflial monftrous Man, in whom lies the 
Monfter of the Whore and Serpent ; a Figure whereof we have in the Revelation of John , 
where the Woman ftands with the Crown and twelve Stars upon the Moon. 

35. The Moon figniftes the beftial Man, and the Woman fignifies the Virgin-like Ma- 
trix in the Aim of the Covenant, out of which the Virgin-child is born. 

36. When Adam was Man and Woman, and yet none of them both, the Virginity 
according to the Eight's Fin chore in the holy Ens was poifoned and infehled in him by 
falfe Defirc-, for the liery Property of the Soul carried [or directed] its Lufl into the 
Harthlinefs-, and out of that Virginity, the Woman, by the adjoining of all the three 
Principles, was made ; and. the Woman made herfelf monftrous by the Serpent, and 
corrupted the Virgin -like Matrix, and by her Lull introduced a beftial monftrous Serpen - 

' Or v.horidi tine f [ Matrix ] thereinto, -infeded with the Devil’s Will and Defire. 

Property. 37, Now this holy Virgin-like Matrix in Eve was captivated by the monftrous Pro- 
perty, and the Image of the heavenly Ens difappeared in her, and in this heavenly Ens, 
underftand in the right Virgin-like Seed of Chaftity, Sandtity, and Purity, which was 
captivated in Eve by the monftrous Serpent, and beftial Whore's Defire, the Word of God 
Unfpire, in- did r place itfclf with the dear precious and holy Name Jefus, that it would again intro- 
fufe or recall, duce [a] living heavenly Ens. into this captivated difappeared Ens , and bruife the Head 
felf as*a Bal- Serpent’s Ens , viz. the Whore’s Monfter, and mortify its Defire, and caft away 
fain, that is, the Whore’s Image, and over-power and allay the enkindled Anger of God in this Virgin- 
like Matrix with the deepeft Love of God, and wholly kill and ' nullify the Monfter of 
the Serpent in Mefli and Blood; and this is that which God faid, The Seed of the Woman 
Jhall bruife the Serpent's Head. 

3S. Underftand it right, the Virgin-like Seed of Eve, in the Word of God, ftiould do 
it in the Name and fweet Power of Jefus; the Seed included in the Covenant of God, 
out of which the Virgin-child is bom, as the Dew out of the Morning , that (I fay) ftiould, 
and nvuft do it. 

39. For the Child, which is from the Blood of the Man and Woman, fhall not inherit 
the Kingdom of Heaven-, but that which is [born] of the Virgin-like Ens, in the Aim of 
the Covenant, out of the promifed Word of God; the Child of the Man and Woman is 
a Monftrum , and muft die and putrefy, and rot in the Earth ; but the Virgin-like Ens, 
which lies hidden in this Minjlrum, is the true Seed, of which the Children of Chrift are 
born, yea even in this Life-time ; for the Life of this Child is the true Faitb and great 
divine Defire. 

40. This Virgin-like Child lives in Chrift’s Children in the Spirit and Flefti of Chrift 
in a fpiritual Body outwardly covered with the Monftrum in the Child of the Whore and 
Serpent; there is no Man who does not outwardly carry on him the Serpent's Child. 

41. But 
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41. But the Virgin’s Child, born of the divine Virgin-like Ens of Jefus, does not live 
in ail: There is indeed in many a one a glimmering Incentive thereunto, viz. a weak 
Faith , and divine Drfire; but the true, holy, and precious Life of the Virginity is not 
born, it (lands captivated in the Judgment of God. 

42. Yet well it is for thofe who have but an Incentive in them ; to thofe we give this 
Diredlion, that their Soul’s Defire fhould in the Spirit of Chrid 1 dive itfclf into the di- 'Dip, plunge, 
vine Incentive, and with the Fire-defirc enkindle that Incentive, and alfo forfake and hate or hapuzc. 
the Serpent’s Monfter and Ballard, and introduce their great Hunger and Third into 

the Virgin-like Ens, into the Word of God’s Covenant , and into the fulfilling of the Cove- 
nant, viz. into the Humanity of Chrid, and ever mortify, and trample under foot the 
"Whore’s Monder in the Will of the Dcfirc, as a venomous dinging evil Serpent, a falfe 
Badard, that cannot inherit the Kingdom of God , and is only a Hindrance to the Virgin’s 
Child, 

43. For the JVcrd of the Promife in the Covenant would not incorporate itfclf into the 
Man’s Tintture, viz. in the Soul’s-fire Ens , but into the Woman’s, viz . into the Light’s 
Tinfture, into the Virgin-like Center, which fhould have brought forth Magically in 
Adam, even into the heavenly Matrix of the holy Pregnatrefs ; in which Light’s Tincture 
the fiery Soul’s Ens was weaker than in the Man’s Vitt-Ens. 

44. In this Light’s Ens God would raife the'Fire-£;/x, viz. the true Soul, and afc.it 
were beget it anew, as may be feen in the Perfon of Chrid, according to the Humanity, 
who in this Virgin-like Ens aifumed a manly Fire-foul from the Woman’s Property, 
from the female Virgin-like Seed, wholly contrary to Nature’s proper and peculiar Abili- 
ty; for the Image of God is a Man-like Virgin, neither Woman nor Man. 

45. And if a Man will rightly confider both Properties according to the divine Pro- 
perty, then let him aferibe the Male to God the Father, viz. to the fird Principle, where 
God’s Word manifeds itfelf with the Fire-world, which is the fird Center of the Crea- 
ture - y and the Female let him aferibe to God the Son, viz. to the fecond Principle, * 
where the divine eternal Word manifeds itfelf in the Light of Love, and opens another 
Center in the Love-defire, and comes into the. Fire’s Center, in like manner as the Fire 
produces a Light ; and the Light [is] a great Meeknefs of an oily, watery, and airy Pro- 
perty, which Property the Fire draws in again, whence it receives its fhining Lujlre, and 
alfo its Life to bum, elfe it would imother and fufFocate. 

b 46. And as thefe three, viz. the Fire, Light, and Air, have one only Original, yet they 
give a very evident Dijlinftion in their Property; the like alfo we are here to mind : Into 
this Property, in the Life of Man’s Soul, the mod fweet Name JESUS has incorporated 
itfelf in the vVord of Promife, as into the Likenefs which dood in the Light’s Center of 
the heavenly Matrix , viz. in the right Virgin-like Ens, infpired out of the Light’s Pro- 
perty into Adam, and has awaked [itfelf) in the fame Limns, as a true Center of the Se- 
cond Principle, viz . of the Angelical World, a real Temple of the Spirit of God, an open 
and k wide Gate of the divine Wifdom, in the highed Beauty, Excellence, and Love,* Qr ft— 
wherein the holy angelical Life confids, and bears therein the Name of the great holy 
God, viz. the holy Word of the Deity. 

47. Into this Property the Word of God did letroth and efpoufe itfelf in the Cove- 
nant; for it was opened out of the holy Word in Adam. God would not forfake his holy 
manifeded Word, which had introduced itfelf with the Creating of Adam into an Ens 
which the Devil obfeured and darkened in the Serpent’s Ens from the Anger, but would 
again open the fame, and thereby bruife the Head of the Serpent’s Ens , and beget the 
human Soul out of this divine Ens to a manlike Virgin, viz . to an Angel, Servant, and 
Child of God. 

Vo l. III. 
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48. Wc do not mean, that this holy Ens received the Serpent's Defire into itfelf, when 
Adam and Eve became monftrous-, no, but it difappeared ; yet the Soul, according to the 
firft: Principle, took it into the Fire’s Property, viz. into the Fiat, and introduced the Ser- 
pent’s E".s with the Defire of the Fiat into the Earthly Limns , whereupon out of the one 
only Element four Elements were manifeft in Man. 

49. Therefore the Virgin-like Ens of the cr.e only Element mud now bruife the Head 
of the introduced Serpent’s Ens in the four Elements; and the Man of the four Elements 
mull die and putrefy, and the firft [Man] mull return at the laft Day cloathed with 
the Virgin-like Ens in the cue only Element, wherein all things lie in equal Weight, 
[or perfedt Harmony.] 

50. For this Virgin-like Ens, new-born in the Spirit of Chrift, dies not any more, al- 
though the Man of the fourElcments, viz. the Image of this World, dies, but it lives in 

1 Note, what God’s Kingdom, and Hull in the 1 Refurreflicn of the Dead embrace and put on the Limits 
a'aina^the ^ lc Earth, viz. the third Principle, as a Garment of the Wonder-deeds of God, but 
hfft Day. the Serpent’s Ens remains in the Earth, and fhall be burnt away at the Eft Day through 
the Fire from the pure Limns of the Earth, where the dark World fhall devour it with 
■all its / Forks. 

51. Thus we herein underftand very clearly, how God out of great Love has promifed 
tbe Serpent- bruifer to the fallen Man, and efpoufed and betrothed it to the Virgin-like 
and difappeared Center, and given in itielf therewith for an Help and Companion; for 
when they were fallen from God, and had made themfelves monftrous, then the Image 
out of the Limus of the Earth became wholly brutal, and lived in Opposition, in Diftem- 
per, in Sicknefs, and alfo in Heat, and Cold, as all other Beajls.. 

52. Now therefore God t^ld them what their Labour, Work, and Employment fhould 
be in this World, viz. that they Jbould bring forth Children in Sorrow with painful Smart, 

• in Trouble and Diftrefs, and eat the Herb of the Field, and now cloath their beftial Image 

, in Turmoil, and cumberfome Care in Toil 2nd Labour, till the Man of the four Ele- 
ments in the beftial Serpent’s Image fhould again be broken and dillblved, and return to 
the Earth, from whence it was taken and. extracted as a Limus. 


The Twenty-fourth Chapter. 

Of the Cattfe a?id Rife of the Curfe of the Earthy and the Body of 
’ . • ’ . Sicknefs. ■ • : 

■ Cer.. 3. »y, O D’s Curfng of the Ground a for Man's Sins, that it fhould bring forth 

Thorns and 'Thijlles, and commanding Man, not till after Sin was 
f f* f committed, to eat of tbe Herb of tbe Field, and in the Sweat of his Face 

^ * 5*^5 t0 Ca! Bread, does plainly and fufliciently fhew us, that this had 

not ^ een in ^ >ar ^'k» the. Ground fhould not have borne Thorns and 
Thirties, and other evil Herbs, which are poifonful-, but in the Curfe 
all thefc Properties became manifeft; for as the Body was after the 
Fall, fo likewife its Food, the half-Serpcntine Man muft now eat fuch Food as his Defire 
Kquired [or coveted.] 
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2. The Curfe is nothing elfe but the Holy Element hiding it Self, viz. the holy Ens , 

•which budded forth through the Earth, and bore l'ruir, and held the Property of the 
four Elements as it were captive in itfelf, [withdrew orclofely concealed itfelr,] the Hea- 
ven in the Earth bid itfelf from the Earth •, the holy Tindure from the awakened Va- 
nity, viz. the heavenly Part, which was from the heavenly Ens (kept Secret) from the 
Part in the Curfe, viz. in the Ens of the dark World. 

3. Thus the heavenly Part was a Myftery to Man, and fo remained in the Curfe be- 
tween Time and Eternity, half dead as to the heavenly Part, yet anew embraced with 
the Prrnifc in the Aim of the Covenant, and as to the earthly [Part] ftrongly bound to the 
Band of the Stars, and four Elements, infeded with the Difiemper of the Serpent and 
the Devil, very hard tied with three ftrong Chains, from which he cannot get free till the 
total Diflblution of his earthly Body ; for the Curfe of the Earth and the Serpent forced 
ajfo into the earthly Man, viz. into the Limits of the Earth. 

4. For God laid. Then art Earth, and to Earth then ftoalt return ; for when the Defire of y,r/c 19. 
the Limits of the Extrad of the Earth (viz. of the outward Man) entered again into the 
Earth, and imagined after the earthly Fruit, then the Devil infeded this Delire by the 
Property of the Serpent, and in each Defire is the Fiat , which ” imprefies and makes r-Oramafics it 
the Delire efiential ; thus the earthly Plunger became at this Inftant wholly earthly ; into I'afliion, 
therefore God faid now to him. Then muft turn again to Earth from whence thou waft j° rn ' r * c aR< * 
taken-, for the Heavenly difappeared in the Earthly, as the Gold difappears in Lead. ^ urc ' 

5. Thus an earthly Body is now fown into the Earth, and the Earth receives it as its 
own Propriety ; but the Ens which is from the Eternity (which cannot be deftroyed) 

lies//; this earthly 0 fown Body; nothing is broken or difiolved but the grofs Beaft, 'Or interred. 
viz. the Being [or Subftance] of Time : As a fixt Metal is not deftroyed [or corrupted] 
in the Earth, even fo alfo the fixt Part of the human Body , and as the /. brtift brings 
forth an excellent Gold out of the Earth, fo likewife the human Gold lies burled in the 
Earth, and waits only for the Artift: to raife it up. 

6. And as there is a various and manifold Diverfity of metalline Property in the 
Earth, fo likewife of the Ens of human Property •, therefore all things fhall be proved 
through the Fire ; what kind of Property every one has in this Time aftumed to him- 
felf, and imprefted on his Body {viz. with the Defire of the Fiat) that fhall be tried 
in the Fire , whether or no he has imprefted a fixt ftedfaft Property from the divine Ens 
into himfelf, or an hellifh befiial one; all this fhall be tried and proved in the Fire of 
God, and as the Ens is in each Body, fuch a Fire alfo ftiall be enkindled in the fame 
Ens. 

7. And a t^fidckfilver evaporates in the Fire, fo fhall all the wicked devilifh Serpen- 
tine Works, which have been '’imprefted out of the dark World and Devil’s Defire. r Brought 

8. Now if a Man has in this Life-Time imprefted into himfelf a divine Ens by earn- fbrih, or 
eft Faith and divine Defire; underftand, by the human Soul, introduced into the mortal foiinci1. 

Part of the Limus of the Earth ; then it lies ftrut up in the mortal Part, yet as a glim- 
mering Incentive, which longs and labours to burn and fhine, or as the precious Gold lies 

Ihut up in a grofs drofty Oar, or in Lead, and waits only. for the Artift to come and re- 
leafe it, fo likewife fhall the Delivery and Releafement of Man’s Body be out of the 
Earth. 

9. Now alfo we herein underftand the Body of Sieknefs , and the Phyftcian [or Curcr 
thereof;] for when the heavenly Ens difappeared, and was captivated with the earthly, 
as the Gold in the Lead, then the outward Aftrum awakened in the Body ; and now as 
the outward Aftrum does mutually deftroy and ruin one another’s Ens, and changes it 
into another Ens, according to the greateft and moft predominant Power, fo likewife 
the human Mind (which is a magical AJl rum) is hereby governed and ruled, and the 
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Body alfo, and is thereby brought into ftrange Defire and Luft, whereby Man does 
weaken , plague, and perplex himfelf ; and one introduced Ens does weaken and anoy 
another, both through Meat, and Thoughts, or cumberfome molefting Care. 

jo. As we plainly fee, that Man for the moft Part racks and plagues himfelf in the 
AJlral Mind, with the Defire about that which cannot be his own, which Hands not open 
in his AJlrum ; and his AJlrum cannot apprehend, take, or receive it ; about this the 
falfc introduced Defire from the ftrange AJlrum does plague, perplex, and fpend itfelf Day 
and Night, whence the great Covetoufnefs arifes, that Man defires and introduces 
that into his AJlrum , which is an hurtful Poifon and Plague to him ; and yet with fuch 
[infufed] ftrange Matter cannot make any fixed, ftedfaft [Thing or Being] in him, 
'Which may fubftjl in Eternity. 

11. All whatfoever the own peculiar AJlrum (viz. the Life’s right AJlrum) imprefies 
[or foifts] in to itfelf .from [or of] a ftrange AJlrum, is falfc, and an adverfe Will ; 
whence Enmity (viz. the great Envy in Nature) arifes, that the human Mind wills to 
domineer over the ftrange Ens \ and if he cannot get it, yet that ftrange infufed intro- 
duced Ens burns in him in a fpiritua! Manner, as a poifonfull hungry Fire of Envy, 
that does not freely allow that to any that it wills to pofiefs itfelf. 

12. And though it comes about, that it may through the Serpent’s Craft draw to it- 
felf, or poflefs it, yet it has no fundamental Seat [or true Root] in its right Life's AJlrum-, 
for it is not capable of it, but the Defire advances, and fets it up as a King, and vaunts 
itfelf therewith as an Muluie peculiar God, which has taken upon itfelf Might over others, 
and fets itfelf upon ftrange Authority and Dominion ; whence the Pride of Riches, and 
felf-afiumed Honours and Dominion arife, and yet in its Ground and Original it 
has taken its Rife from the Devil (through the Serpent’s Ens) who alfo departed with 
the Free-will from his own peculiar Ens into ftrange Defire, whereby he has introduced 
and awakened in himfelf (by Reafon of his ftrange infufed Ens) the hellifh Torment, 
Pain and Sickuefs , fo that his Life’s AJlrum is wholly departed from its mutual Accord 
and Harmony, and entered into an inebanting forcerizing Property •, and fo likewife it 
goes with the fallen Man. 

13. But now Man has his Cure , and the Devil has not\ for when the divine Provi- 
dence knew that he would not ftand, he caufed all Manner of Medicine [for Hunger 
and Health] to grow out of the Earth, to refill and withftand the ftrange introduced 
Property, both from the AJlrum and Elements; and for the Cure of the Mind God has 
given his holy IVord , that the Mind Ihould immerfe itfelf into the Word, and through 
the Power of the Word continually call away the introduced ftrange Abomination. 

14. And if it does not this, but continues in the ftrange introduced Ens (which the 
Devil continually introduces through the Serpent’s Image) then the ftrange Ens becomes 
fubftantial, and furrounds the hidden Ens of the heavenly World’s Being ; and even 
then that Ens which is from and of the divine Property remains difappeared in Death , 
and cannot attain the Place of God : And hence comes the eternal Death , as is to be 
leen in Lucifer , in whom alfo his divine Ens is included or Unit up into the nothing , viz. 
into the greateft Hiddenr.efs, [or Privation,] that he in his magical AJlrum in the creatu- 
ral Property cannot reach or obtain the Place of God. 

15. Therefore it is very necefiary for Man wholly to fink and dive himfelf into the 
pi c ini fed incorporated Word of God, and continually and fully rejeifl, and call away the 
ftrange introduced Ens, which the Devil inftnuates into the Mind, whereby he defires 

ftrange Things, and only take that he may obtain with good Truth, and real upright 
' f.mploy- Hcnefty , which befalls him in his ’ calling for his corporal NeceJ/iiy and Livclyhood ; the 
niciit, Buli- (ame his Right Life’s AJtrum brings to him, and he is capable of ir, and it creates him 
taju ° r no Vexation, Trouble, Difcontcnr, and Pains, if he does not let in the Serpent’s Covcl- 
oufncfs, Pride, Envy, and Anger, thereinto. 
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16: And it is the greateft Folly, that Man eagerly and rapacioufly Jlrives and flruggles 
for r ftrange things, and brings that into his Defire which only difeontents and difturbs r Heterogt- 
him, and at laft cafts him quite from God, which fhuts up his heavenly Ens in Body jjeous. and 
and Soul. What Profit is that to him which he fees without him, and exalts himfelf in j^/soul^ 0 
an outfidc Luflre [as in a fpecious Shadow and Refemblance of a Looking-glafs,] and yet 
is not capable of the fame ? and if he gets to be capable of it, he turns it to his temporal 
and eternal Vexation and Difquietnefs. 

17. God has created Man naked, and given him nothing in this World that he can or 
may call his own, faying, This, or that is mine. Indeed all is his, but it is common \ for 
God created only 0;/*Man; to that one only Man he gave all whatfoever is in this 
World : Now all Men are proceeded out of this only Man, he is the Stem or Body, the 
other are all his Branches, and receive Power from their Stem, and bring forth Fruit up- 
on one; and each Twig enjoys the Tree’s Ens\ alfo they all enjoy the four Elements and 

the { AHrum alike. ' { Or Stars. 

18. What Folly [and Madnefs] is it then, that the Twig wills to be an own [felfifh] 

Tree; and grows up of itfclf as a ftrange Plant, as if its Fellow-twig did not ftand alfo 
in its Stem ? It is the Serpent’s introduced Ens which feduccs, and divides the Branches 
on the Life’s Tree of Man from the one only Life of Man, bringing each Twig into a 
peculiar feperate Hunger, defiring to be a Tree by itfclf in felfifh Power and Dominion; 

and therefore it defircs 1 much of this World for its own Propriety, that it might greatly » Or Abun- 
enlarge itfelf in the Serpent’s Ens, and be a great, thick, ftrong, fat, wcll-fpread Tree. dance. 

19. O thou felf-exaking Boafter, of what doft thou fmell, and favour? even of the 
Serpent’s Wantonnefs , Luft, Concupifcencc, and Poifon, and the temporal and eternal 
Death \ and this thou art in thy own Self-Tree, and not at all better, and though thou 
wert a King* yet that which is under thy Jurifdiftion is only for thy Office , and not thine 
own. 

20. If thou wilt enter again into the Life-Tree and be a Twig on the only Life of . 

Man, then thou muft utterly ferfake in thy Mind and Defire all whatfoever is in this 
World , and become as a little Child, and look only upon that which thy own Life’s Aflrum 
cafts upon thee in thy Kftate, Calling, and Place; and therein thou muft work, and not 
fay. It is mine alone; although thou art a Steward therein, yet thou ferveft therein the 
Root only, upon which thou ftandeft; thou beared: Fruit to the Root in thy Labour, 
which thou muft: let ftand free, and therewith be diligent and careful in preferving thy 
Callingy and Place , to ferve thy Brother , and help to encrcafe his Sap, that he may grow 
up with thee, and bear Fruit. 

21. In air* Selfhood and own Propriety there is a falfe Plant; one Brother fhould be * Selfi/b k- 
the Sovereign Cure and Rcfrefhment to another, and delight or content his Mind with 

the Infinuation of his Lcz'c-wxW. There were enough, and enough, in this World, 

Covetoufnefs, drew it not into a felfifh Propriety , and would bear good Will to his Bro- Tuum. 
thef as to himfelf, and let his Pride go, which is from the Devil. 

22. He runs with great Pride, and taking Care for the Belly, only to the Devil in 

the ° bottomlefs Pit; he will be noble, and better than his Brother. But whence will hev> j nt o the- 
have it ? Did not Gcd give but one Life to Man, and out of that ens comes the Life of Abyfs, 
all Men ? 

23. But that he fancies to himfelf that he is more noble and genteel therein than 
others, and vaunti therewith, is an Apoftacy and Fall from God and his Word: For in 
the Word of God was the only Life of Man, which the IPord breathed into the created 
ImagCy and this lame one only Life is from Eternity , and never had any Beginning. Why 
does Man then bring in a firanga Life thereinto, that difquiets and difturbs the only Life ? 

Now it muft: come, to tbax pafc, that he either v;iih his. Will and Defire enters again into 
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the only childlike Life, and forfakes all whatfoever he has introduced, or elfe remains for 
ever in Difquietnefs in that his introduced EiTence [or Life.] 

24. Now then, feeing I muft forfake all whatlbevcr I have introduced into myfclf for 
Propriety, and that the fame is only my * Hurt , why then do not I forfake this falfe De- 
lire, which brings Death, and hellifh Vexation, and Torment into me? Better it is to 
quafh and deftroy the Define, than afterwards the Subfiance with great Anguifh and Sad- 
nefs; as it is a very diflicult and painful Combat, when a Man muft come to deftroy 
the Subftance in him by an earned Converfion into the Child-like Life. 

25. But if the Free-will in the Beginning breaks and quells the Defire and Luft, fo 
that the Luft becomes not fubftantial, then the Cure is already produced, and afterwards 
there need not be fuch an earned Purpofe and Endeavour, as he muft have who is to 
depart from his contrived Abominations, and forlake and deftroy that Subfiance [or Mat- 
terj which he has forged, and made in his Mind •, and yet it muft come to that, or elfe 
he cannot attain the Gates of the eternal only Life, which God gave to Man ; and if he 
reaches it not, then he alfo r reaches not the Gates of God. 

26. For the only eternal Life muft be introduced into the Nothing, without [or be- 
yond] every Creature and z Being; for it has its eternal Original out of the Nothing, 
viz. out of the divine Under /landing, and it is in a diiquiet Source in the Something , unlefs 
that its Something be alfo bent and let with its Ddire into the Nothing, and then the 
Something is a Joy to the Life, that the Life of the Nothing in itfelf may dwell and 
work in Something. 

27. For God in reference to the Creature is as a Nothing, but if the Creature intro- 
duces its Dcfire into him, viz. into the Nothing, then the Creature is the Something of 
the Nothing, and the Nothing moves, wills, and works, in the Something of t lie Crea- 
ture, and the Creature in the Nothing; and in this working no Turbo, can arile, for it 
is its own Love-play, a mutualloving itfelf, and it ftands at the End of Nature with its 
Life. 

28. Thus we underftand what Inheritance Alam has left us, viz. the Curfe, and the 
vain Dcfire ; and we confider the outward Man in its Life as a Monfter of a true human 
Life, unlefs the precious noble Mind be born again in the Spirit of Chrift, otherwife the 
outward Center in the Mind is a Serpent. 

29. And in this Serpent the grols Bead which is from the Afirum and four Elements 
fits, and holds Poflcfiion in the Houfe of the Mind, and according to its beltial Property 
produces various Defircs, one defiring this, another that, and cauies manifold Figures in 
the Minds of Men ; one makes in his Mind a fixt * Subftance, another a [jhattered] ru- 
inalle Matter; that which he makes to Day that he breaks down to Morrow, and has 
an unconftant Beafi in the Mind, falls fometimes upon this, fometimes upon that, [and 
often changes his Mind.] 

30. But he that brings up a fixed Bcaft, he holds it in him for his Treafure, and vaunts 
therewith as if it were the Virgin-child, and gathers up earthly Treafures, for his beftial 
Plcafure; and yet before God he is only a Fool with his Beaft, for he muft leave it to the 
Earth and the Judgment of God. 

31. But he in whom the Virgin’s Child is born, he treads the Beaft in the Mind under 
Foot, and muft indeed fuffer it outwardly upon him to creep and raulter, as a laden Afs 
that muft carry the earthly Sack ; but he has Enmity with it, as God laid to Adam, I will 
put Enmity between thee and the Serpent, and between the Woman's Seed and the Seed of the 
Serpent , which Jhall bruife the Serpent's Head , viz. the Serpent’s Beaft: This Monfter of 
the Beaft in the earthly Mind the true Man bruifes the Head of its Dcfire and Might. 

32. Thus a godly Man muft have Enmity in himfelf, and trample under Foot the 
Monfter, viz . the Serpent’s Child, and continually kill it , for if this beltial Serpent’s Seed 
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• were not imprefled, ffnd wholly incorporated in us, God would net have faid, I will put * Or had r.ot 
Enmity between the Woman's and the Serpent's Seed ; the Enmity is within Man, and not bccn * 
without Man, with the creeping Serpent *, this Serpent’s Seed in Man is the Devil's rid- 
ing Ilorfe , his itrong Hold and Fort, where he is able to dwell in Man. 

33. And therefore becaufe the Devil was a Prince of this World, and dill is fo, in the 
Anger, it is his Will and Aim to polTefs the Image of God, which God created in his 
Head, and to rule it under his Jurifdi&ion, and bring it into his Kingdom ♦, and this the 
Curfe of God’s Anger has brought along with it, which now works mightily to Dejlruc- 
tion . 

34. And on the contrary, the Serpent-bruifer works to eternal Life, and the human 

Mind Hands in the midft of thefe in the Free-will ; in which the Free-will does b engraft b Inocuhir, 
itlelf, therein the Mind woiks : It brings up a Beaft, and alfo an Angel, or a Bead and a or inccr f Q - 
Devil, according to the outward World a Beaft, and according to the inward fpifitual r “ :c ‘ 

World, an Angel, or Devil. 

35. Here a Grain cf Seed is fown, which Hands in three Painciplcs, and is fit or preg- 

nant to bear a Creature in and to all three*, for the divine Pofiibility from God’s mam- 
felted Word in Love and Anger, viz . the Verbum Fiat, lies therein: As the Free-will 
conceives itfelf, fo it begets (or generates) an Ens-, and in the Ens the Spirit riles, which 
forms it a Creature but of the Ens, and the Spirit figns itfelf in the Body what it is j and 
fo Hands its Figure . • J t • , , 
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How God drove Adam out of Paradife , and laid the Cherub before 

the Garden . - 


God had curfed the Serpent, and the Earth, then the Bcafl 
A ikop Man was no longer profitable in Paradife, for he could not any more 

\v' 3 *>itr'£' en i°y ^ ,e bruits oi Paradife ; therefore he laid upon him the Labour 

2nd Toil of the World,- and drove him cut cf the Garden cf Eden, and 

placed the Cherub with the Fire-lword of Judgment before it, that if 
die new born \ irgin-child of the Seed of the Woman would again 
returri an d enter into Paradife, this Angel with the Fire-f\yord fhould 
cut away the Serpent’s Beaft from it, and not any more fuller c it to come into Paradife. c Um’erihr.d 

2 ' 1 he Angel with t.hc r ;re-fword is the right deftroying Angel, who carries Death the 

a .. r", Jn l S Swcrd-, he ha: therein God’s Love and Anger, and when Man dies in 
t )is W orld, then he comes before the Gates of Paradife, before- this Angel ; and even 
there the poor Soul imift pafs through this Judgment. 

^ ^O'vifjt be captivated in the linger of God, then it cannot pafs through this Judo- - 
‘‘,‘ erK ’ but if it be a Virgin Child, born of the Seed of the Woman, then it may pafs quite 
t a rough this Sword ; and then the Angel cuts off the Beafl begotten cf the Serpent’s 
^ ven l “Cn the had is an Angel ol God, and ferves him in his Temple, in Pa- 
uu C> a t n - e . x P ccts the Day of Judgment, viz. the Referred ion cf the outward Body : 
icn this Angel with the fiery Sword (hall fever the Earth from the Curfe, then the . 
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right human Body returns again, for it mull alfo pafs through this Sword; and the 
Sword will cut off its Beaft, that he may be only a iVian, and no more a Beaft. 

4. The Speech of A tops concerning this Myftery is wholly hidden to the earthly Man, 
for Mofes fpeaks of an Ange\ and Sword and though the outward f igure was even 
juft fo (for fo was Adam driven out) yet it has far another * A, B, C, internally: The 
natural Man without God’s Light underftands nothing thereof. 

5. This Sword is in Man. When Man converts and enters into Sorrow for his com- 
mitted Sins, and cafts away the Vanity , and fteps into the Infant’s Shirt, then the Morn- 
ing-S/tfr arifes in the Spirit of Chrift, in the Virgin-like fliut-up Ens, in the true Wo- 
man’s Seed. 

6. And in this anxious forrowful Gate of true Repentance the Angel Hands with the 
fire-flaming Sword, and the Virgin-bud forces quite throuch this Fire-lword into Para- 
dife, viz. into the Light, into the Life of Chrift, and grows forth through this Sword. 

7. And now the Virgin-child (lands with its fair Rofe in the New Plant in Paradife, 
and the poor Soul which begets this Child (lands the whole Time of this Life under the 
Reach and Power of this Fire-fword , and is fad bound with a Band to the grofs Bead in 
the outward World, where the- Virgin-child is diffidently thruft at and wounded with this 
Fire-fword ; for the Fire-foul, which in the Fire-fword of God's Anger is bound to the 
Serpent’s Mcmfter, daily avtufes itfelf with the Serpent-Monfter, and Sins ; and even then 
this f ire-fword cuts away the Sins, and devours them into God’s Anger, where they are 
examined and judged. 

b. Therefore the poor Virgin-child, which is born out of the Soul, muft (land under 
Cbrijl's Crofs, in Chrft’s Death-, and the piercing Sword of Tribulation and Grief pafles 
quite through it; it muft fuffer itfelf to be drawn quite through this flaming Sword ; 
and the Fire burns asvay the Abomination , which the Soul continually brings into itfelf 
from the Serpent’s * Monfter; and even then it is in a fore Strait , when that is cut off 
from the Fire-foul, which it fain would have from its Monfter. 

9. Then mull the Virgin-child fupplicate the Fire-foul, and * tender it the Love, that 
it (hould only forfake the Monfter of the Serpent: Here then arifes Strife and Oppofi- 
tion; for the Part of the Fire-foul has introduced the Serpent’s Monfter into it, and tie- 
fires alfo to have its Joy therein, and loves the evil Beall. 

10. Then Sophia, viz. the Second Principle, the Part of the Light World, fpeaks 
again ft it, and hence comes up the Strife betwixt the Seed of the IVotnau and the Seed of 
tbe Serpent ; and then Man goes up and down’ in Sorrow and Sadnefs, Trouble and Per- 
plexity-, fometimes the Virgin-child prevails, and fomtimes the Serpent-child. 

n. And then the Devil (lirs up and ineenfes all Monjiers agaioft the Virgin-child, to 
ftrike it, to mock it, fcorn it, revile, and laugh it to Shame, and make it ridiculous, that 
it may by no Means be known, left the Devil’s Kingdom fhould become manifeft. 

12. Thus the Virgin-child muft be exercifed by this, in the Spirit of Chrift, and fuffer 
itfelf to be whipped, perfecuted, and *'injuriouJly reproved, and often called one poffeffed 
by the Devil , be curfed, and continually accounted an Off-fc curing of tbe IVorld, till the out- 
ward Beaft has finifhed its Courfe in its Conftellation and then the Cherub cuts off the 
grofs Beaft, and lets it fall even to the Judgment of God, and then the Part of the Fire- 
foul muft forthwith force through the Judgment of this Sword. 

13. Now if the Fire-foul has 1 taken in much Vanity into itfelf, viz. much of the Ser- 

pent’s Craft and Lull, then the Part of the Fire-foul muft (land 1 under this Sword, till 
the Fire of God’s Anger conftimes this introduced Vanity, which to many a one is < Pur- 
gatory enough ; which this prefent too, too wife World will not believe, and will be only 
an adopted Child from without, and fo have an external waffling away of Sins in Grace; 
but it has another ** A, B, C, here; God will not let the Serpent’s Ens, neither in Body 
«or Soul, come into Paradife. 14. The 
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14. The Fire-foul muft fubfift in the Fire of God, and be fo pure as the clear refined 
Gold, for it is the liujland of the Noble [Virgin] Soj-bia , [which is] from the Woman’s 
Sred-, it is the Fire’s i inrfture, and Sophia the Light’s Tindture ; if the Tindure of the 
Fire be wholly and thoroughly pure, then its Sophia will be given to it ; and fo Adam 
receives again into his Armies his mod precious and endeared Bride , which was taken 

from him in his Sleep, and is not any b longer Man or Woman, but a Branch on ChriiVs h Or from 
Pearl-tree, which ftands in the Paradife of God. ^' r j CC ' lor * 

15. To the Delcription whereof we need an Angel’s Tongue, and yet we are under- " 3r 
flood well enough by our Schoolfellows •, we have not written this For Swine-, for none 
but thofe only, who have been by at the Marriage of the Lamb, underftand what 

Kind of intire inward great Joy and Love-delight is therein, and how * dearly the Bride ' Excellently, 
receives her Bridegroom in his pure, clear, and bright Fire’s Property, and how Ihe 
gives him her Love-kifs ; to others this is dumb. - Glorv?* and 

iC. 'When Reafon hears one fpeak of Paradife, then it underftands only a certain i) c [jnh t . 
Place apart-, and it is even fo, there was a certain Place which was called the Garden in 
Eden , where Adam and Eve were tempted, and from which Place they were driven after 
the Fall: But yet the whole World was fuch a Paradife before the Curfe, yet feeing 
God knew the Fall, the holy Paradife was only opened unto them in one certain Place : 

For to what End fhould the whole World bring forth Paradifical Fruit, feeing there 
was no Creature upon the Earth that was capable of enjoying the fame ? 

1 7. But Adam and Eve were however brought into Paradife , that although this firft 
Body fhould fall and come to Ruin, yet they and their Children might, by the new Re- 
generation in the Spirit of Chrift, enter in again through this Fire-fword This My fiery 
is exceeding great. 

18. For Prince Lucifer, before the Time of the created Earth, fate in the heavenly 
Ens in the angelical World in the Place of this IVorld, wherein the Ens of the Earth 
was comprehended in the Fiat , and brought into a Compaction •, his falie Imagination 

had b tainted the Limns before the Compaction, it was the Place of his Hierarchies : k Madcitfub- 
Now the outward Body of Man was taken out of the Limns of the Earth, in the Vcrbum t0 hd«* 
Fiat, and formed according to the Property of the human Life which was in the Words ° * 

the Word formed (by or through the Fiat ) the Ens or Limus of the Earth according 
to the Form of the human Soul-like Life which was in the Word; and feeing! God 
had fet himfelf, through his Word, to be Judge againft the falfe Infeblion and Defire of 
the Devil, to judge him and his enkindled Wickednefs which he had brought to Sub- 1 o r Sword 
fiance, the judicial 1 Sword was already in the Limus of the Earth whereof Adam was made, of Execution. 

19. For when God created the Earth, he ‘"founded its Time when he would keep the '"Certainly 

Judgment, and fever the Evil from the Good, and give the Evil for an Habitation to appointed, 
the Apoftate Prince ; but feeing the Good in the fhut-up Earth was without heavenly * 

Creatures, (feeing its Prince was call out,) God created Adam another Hierarch out of 

ibis good Ens, to be a Ruler of this Place; and hence came the Devil’s Envy againfl Man 
and all good Creatures of this World. 

20. But now we are here to confider of the Apofacy of Man, with the Sword of the 
Cherub ; for St. Paul fays, We are chofen in Chrift Jefus before the Foundation of the IVorld 
was laid-, and even here this Saying of Paul belongs ; Gcxl knew that this Ens, of which 
Adam was to be created, was already fomewhat ftthy-ld to falfe Luff by Reafon of the De- 
vil’s introduced Defire -, therefore God " chofe this Limus in Chrift Jefus before the Four- n Fcrcfaw, or 
elation of the World, out of which he would make Man, that he would through the provided for. 
Judgment of the flaming Sword bring it through Death, and through the Fire , and 

wholly burn away the falle infected Defire of Lujl , and regenerate him anew in Jefus , 
in his deepeft Love in his Word in Jehovah , that is opened out of Jehovah , and intro- 
VOL. III. 
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duce a nrw Limus into the tainted one, and bring them together quite through the 
Judgment of the Fire-fword, and purge and purity them wholly and thoroughly. 

2? t And here alfo is CbrijVs Defcent into Hell, where the i.ovc of God in Chrift entered 
into this Fire-fword, and changed the Wrath into Love, and alfo deftroyed tbe Sting cf 
Deaths which was infinuated into the Limus of the Earth, out of which Adam was cre- 
ated according to the outward Humanity ; and this Fire-fword had its Raifing and 
Original in the Corruption of Lucifer . 

22. For though Adam was created as to one Part out of the heavenly HfTcnt iality that 
was in the Word of Man’s Life, which was infpired and breathed into his outward and 
inward Limus , yet this Fire-lword laid hidden as a glimmering Incentive in the earthly 
Limus of the outward Body, which alfo aflaultcd Adam, lo that he lulled again Jt the 
Command of God and the Kingdom of Heaven *, in which Incentive the Devil alfo in- 
troduced his Defirc into him, and provoked him to fall ; which feeing God well knew 
that the poor Man would not Hand, he ordained an Help and Saviour in Chrill, to 
guide and bring him into that holy Ens whereinto he fhould be brought, viz. into the 
true Sabbath and eternal Reft. 

23. Indeed yldam was let wholly perfect in equal Harmony and Accord, and brought 
into Paradife, to try if the Soul could have overcome the Incentive [of vain Lull,] and 
therefore tbe Free of Temptation was reprelentcd to him, to fee if it were pofiible lor 
the Soul to over-power this Contamination of Luft, and remain wholly and hilly in 
the Likenefs [and Harmony.] 

c Undergo 24. But it was not pofiible •, therefore Chrift muft afterwards 0 come into this Place, 
this Proba. and tempted forty Days in the IFtldernefs in Adam's Ens , and in his n^w- introduced 
heavenly Ens, to fee whether the Fire-foul would Hand in perfeft Purity; and feeing 
it did now ftand in Chrift, the new-introduced heavenly Ens deftroyed the Sword in the 
Death of the outward Body of Chrift , and brougnt the outward Body, which he in Mary 
received from her Seed, quite through this Sword of the Anger in God into the holy Ens •, 
and in this Power the outward Body arofe from Death, and got Victory over Death and 
this Fire-fword, and took the Fire-fword into its Power, wherewith at the End of the 
World he will purge his Floor , as a Judge over Devils and Men, as well as of the Earth. 

25. For the principal Ambition was about the Fire-fword , for King Lucifer had 
changed it from the pure clear Light into Fire , wherewith he willed to domineer and 
rule as a God ; but God fent to him another Prince and King, who took it from him, 
and thruft him from this Throne, and fhould turn this Sword in the Ens of the Earth 
again into the divine Property, and caft out and judge the Devil with this Sword. 

26. And there is not fuch a filly and narrow Meaning of the Fire-fword as hitherto 
has been generally underftood; though it has been hidden by the Council of God, yet 
we fhould now open our Eyes, and deeply confider what this Manifeftarion imports ; 
that it does even foretel and fignify the Judgment of this Sword ; that he will come, 
who carries ir in his Mouth \ and it is alfo a Meffenger, [declaring] that Babel fliall 
[foon] come to its End by this Sword, and be given to this Sword to be devoured. 

27. Now fays Reafon, Why did not God examine this Ens , out of which he created 
the Earth, and Man out of the fame Earth, before he created the Earth and Man ? Here 
forfooth, dear Reafon, thou haft hit the Matter right ; God’s Omnipotence and Omnifci- 
ence muft ferve thy Turn, whereby thou art able to bring all Things into God’s Will, as 
rational Fancy di&ates : Harken, O Reafon ! Doit thou know whence the Earth is ge- 
nerated? Thou fayeft* through the Word, viz. in the Verbtim Fiat : I fay fo too: Now, 
what was this Word ? Flere look upon the Earth and the whole Creation, and thou 
wilt fee what the Defire of the Word has brought into Effence out of the fpiritual Ens, 
thou v/ilt every where fee Good and EviJ, and jiud out God’s Love and Anger. 
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2S. The Word was a full Spiration from the fpiritual Fire and Light-world, according 
to which God calls himfelf a frong, jealous , angry Gcd , as to the Fire, and a merciful loving 

God , as to the Light. • 

29. Now if God fliould have p quelled the firft Principle, viz. the Fire-fource, in the 
Ens of the Earth, out of which it was created, whence fliould the Light have its Might? 
Does not the Father, viz. the Fire-world, beget the Son, viz. the Light-world? But 
now feeing the Word in the Fire-world was vehemently enkindled by God’s Motion to 
the Creation, as we may fee by the Coagulation of the Stones, if we were not Blocks, 
and had only calfifli Undcrftandings, wherewith then fliould this Fire, but efpecially the 
enkindled Ens in the Coagulation, be reduced and brought again into the Light into 
the equal Temperature and Harmony ? God’s Love mull then only do it. 

30. Now, how will [or can] a Crcarure, viz. a Fire-foul or Angel, come into a 
crratural Being or Formation, if the Fire-fource was not moved and Jtirred in an elpecial 
Manner? Like would only then remain in Like-, and if it be only a mer 0 Likenefs, 
then it has its Sport with and in itfelf, as it was from [and in] Eternity : And therefore 
the unchangeable God has moved himfelf according to the Fire and Light, and Birred 
up the Fire’s Property, that he may make him a Play and Melody , viz. a formed 
Word out of himfelf, that there might be a Play before and in the ur.formahle 
Word. 

31. Now wc do here underftand this, that if God fliould have again introduced the 
enkindled Ens, out of which the Earth and Man were created, into the unformable 
Word, viz. wholly and fully into the Likenefs , into the Love, then no Creature might 
have been produced or brought forth-, for every Soul’s Spirit, yea the Angels, and 
whatfoever lives, muft be a firring [or working] Fire. 

32. Now no Fire-fource can be generated out of the perfeift Likenefs, unlefs the 
Likenefs moves itfelf: Yet the eternal Likenefs, viz. God , had before moved himfelf 
in his Myftery with the Creation of the angelical Thrones : Now if he fliould have changed 
this Motion, which was enkindled, and all'o poifoned by the Hierarch Lucifer with falfe 
Diftemper, into Love, before he had created the Earth and Man, then lie muft yet 
once more have moved himfelf according to the Fire’s Property, if he would have crea- 
ted another Hierarch and angelical Prince. 

33. But feeing that might not be, he created the Earth, and out of the Earth, Man, 
out of the firfb Motion, and breathed into Man the Light and Fire-foul out of that Breath 
of his manifefted and moved Word, viz. out of the firft Motion; for out of the firft Motion 
of the Word, another Prince fhould come into the princely-created Throne of Lucifer , 
and take in Slid poffefs the frf Motion. 

34. And God appointed the Judgment to the frf Motion, and took away Lucifer's 

domineering -Fire-fword, and gave it to Adam , and afterwards introduced the deepeft 
Love of God in Clirift into Adam, and brought the moved Word again into the Likenefs, 
viz. into an eternal Confirmation, and gave Adam in Chrift the Fire-fword over the fal- 
len Prince Lucifer. . 

35. For Adam , viz. the corrupted Limits of the Earth, fhould, in Clirift its hrlt en- 
joyed Prince, judge with this flaming Sword, as Chrift has told us, that the Saints Jhall 
judge the World \ underftand, the enkindled Ens of Man and of the Earth fhould 
judge the falfe Prince of Lies, who had perverfely changed the Truth in the holy Ens 
into Lies, and corrupted it with fuch [falfe Defire.] 

. 6 . Buc feeing the Ens of Man was corrupted, and could not, Godouc of his deepeft 
I liddennefs introduced the moll holy Ens into the corrupt Ens of Man, viz. into the 
heavenly Part, and brought the outward [Part] alfo through the Sword of tne 1-ire and 
Death into the inward, into an eternal Likenefs [or Temperature:] And thus there is 
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here a Looking-glafs for Rcafon ; if it be illuminated of God, it will then underftand u s 
here > but if it is not, then there is not any Pojfibilily to underftand this. 

37. And we faithfully and lerioufly warn the Caviller and Carper not to fay, It is a 
Blafphemy : Let him firft put away his calfijb and beftial Eyes, and look us here in the 

1 Ixffon. pace, before he takes upon him to cenfure and cavil at us ; it has far another 1 A, B, C, 
than Reafctt has. It mud have its Birth a Degree deeper. 

38. Thus we are able very well to underftand the calling out of Adam, why he was 
tempted and driven out of Paradife ; feeing his Ens was fomewbat enkindled by the 
Devil’s Poifon, he could not poftefs Paradife, and therefore God drove him out from 
thence with the Sword of Judgment into Death and Corruption, 2nd yet gave the pro- 
mifed Word of his Jdeepeft Love to be with and in him, in the Ens of the heavenly 
World’s Being, for a fure and certain Covenant, wherein Adam and his Children ftsoukl 
trujl, and believe that at the End and Accomplifhment of this Time, he would in this 
incorporated Word bring them again, with the Introduflion of the holy Ens, out of 
Death through the Fire-fword, and quite cut off the falfe Infection and Lull with the 
Sword of Judgment, and fet them as Angels of God in the Place of fallen Lucifer : 
And this is the Myftery of the Angel and Sword of Paradife. 

39. The Angel bore the Name of the Covenant, out of which God would manifeft 
1 Jeftts, viz. the High and Almighty Prince ; and it was even this Angel, which after- 
wards wrought many Wonders upon the Earth, who was with Abel, Stem, Enoch , Noah, 
Abraham, anil Mofes, who appeared to Mofes in the Fire-fword of Flame in the Bufh, and 
brought Jfrael out of Egypt, and went before them in a fiery Pilar [by Night,] and in a 
cloudy Pillar by Day ; who gave them the Law in the Fire, and at laft brought them by 
JoJhua (being the Type of him who was to be born out of the Fire-fword) into the 
Land [of] Jfrael. 

40. This Fire-angel turned its internal Light outwards, and manifefted itfelf in Chrifl's 
'Or in which. Ptrfion in the Humanity, ’ with whom Chrift, viz. the holy anointing Oil of the deep- 

eft hidden Love, changed the Fire-fword of the Angel into a Love-fword, and holy 

Dominion. 

41. And this is the true Cherub which drove the falfe Adam out of Paradife, and 
brings him in again by Chrift, the Virgin’s Child new-born out of Adam in Chrift: And 
if has no other Ground or Meaning. 




The Twenty- fixth Chapter. 

Of the Propagation of Man in this TV or Id, and of Cain the Firf- 
born , the Murderer of his Brother. 


1. IPfdfNTffidV'tK E are here to confider this weighty Point in right Earneftnels, and 
M not to make Ccnclu/icas with Fictions and Fables. as hitherto has 



been able through true Repentance to force through the Fire-fword, 
and fee with divine Eyes, thereupon the Fire-fword of God’s Anger and fevere Purpofe 
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and Decree of Judgment has remained only in the Eyes of [their] Reafon, and further 
they have not feen ; therefore they have made dreadful and dangerous Conclufions, 
without fundamental and plain Underftanding. 

3. But Chriftendom is hereby faitirfully and truly admonifhed , once thoroughly to 
awake, and fhake off the Conclufions of. Reafon, and to lee God’s clear Countenance, 
who de fires no Evil, nor can defire it, but has alfo fet himfelf to be Judge againft all 
Wickedncis, and will deftroy all fucb Conclufions in the Sword of his Anger, and put 
away the Cherub. 

4. Now it here offers itfelf to our Confideration, bow it came to pafs that Adam and 
E r ce at firjl brought forth an evil Child and a Murderer: To this Reafon lays, that it 
was from God’s Purpofe , who has made to himfelf an Election, and chofe one Company 
of Men to Damnation, and the other to his Love. 

5. O, dear Reafon ! Whence art thou born? And from whence doff thou fpcak 
under the Covert of the Scripture ? Dolt thou not fpeak from the Ens and Words of the 
Serpent, who brought the falfe Ens into Eve's Matrix, wherein Cain was apprehended ? 

Did not the Devil do it through the Serpent, and make the Matrix of Eve monftrous ? 

6. Doft thou not underftand how the l Ford of Promife did forthwith incorporate itfelf 
into the Matrix of Eve in her Seed, and that the Cornell betwixt God’s Anger and 
God’s Love did prtfently begin; for God’s Love had incorporated itfelf to bruife the 
Head of the Serpent's Monfter in the Anger of God; and thereinto the hire-foul, which 
laid captivated in God’s Anger, fhould give its Free-will. 

7. For the Fire-foul is a Root proceeded from the divine Omnipotence, and therefore 
it has Free-will, and nothing can deprive it thereof; it may conceive either in the tire, 
or Light. 

8. But if thou afkeft, Why did not the Serpent-bmifer forthwith bruife the Head 
of the Serpent’s Ens in the firft Seed, and not fuffer the Serpent’s murderous poifonful 
Will to get the upper Hand in the Soul’s Ens ? It is juft as if I fhould afk, Why did 
not God, when he faw that Adam became Evil, wholly reje< 5 t him, or reduce him to no- 
thing, and create a. new Adam? Thus likewife will Reafon judge of the Devils, faying. 

That it has pleafed God that there fhould be Devils, that it might be known what an 
Angel is. 

9. Hearken, Reafon ! I have already above anfwered thee, that if God fhould once 
more have moved himfelf for Man’s fake, and introduced the firft Motjon in the human 
and earthly Ens into a Stillnefs, then the fix Days Works of the Creation muft have 
retired back, and have been brought into a t vorklefs Reft; and this God would not. The 
whole Creation fhould and mull fubfiil in its firft Motion ; its firft formed Ens in the 
Verbum Fiat muft ftand, be it either in Love or Anger, let who will apprehend either ; 
the Anger was open, and fo was the Love alfo. 

10. The Love only is called God, the Anger is called his Strength and Might : Now what 
the Free-will would defire, therein it fhould be confirmed either in the Love or Anger. 

11. For the Free-will was born or Iprung forth from the Love and Anger, viz. from 
the Fire and Light-world; and fo likewife it might chufe itfelf a Place for its working 
Life : If God’s Love fhould have drowned the Free-will in the Ens in Eve's Seed in the 

Love, in which [Seed] ( it was enkindled in the Anger, then the fiery Motion in the c The p rcc „ 
Matrix muft have oeafed-, now out of the Light’s Ens alone no Soul may be brought will, 
foith. 

12. Alfo the corrupt Ens of the earthly Limus muft have then been prefently ■ judged 
through the Fire, which could not be ; for the Motion of the new Regeneration, and 
the Opening or full Explication of the divine Sweetnefs ana the Overcoming of the Fire, 
viz. of the Anger of-God, belonged only to the Name of J*fus* 
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13. The Word which had incorporated itfelf had from without the Fire-fword, viz. 
the Cherub , and from within the Jefus who fhould overcome the Fire-fword with Love. 
Thus the Name JESU flood hid in the Fire-fword, and was not manifeft till the Time 
that God would move himfelf therein, and manifeft the fame. 

14. Thus the infinuated Ens of the Serpent, that Eve had introduced through Ima- 
• Or the evil gimtion into Luft, muft be wholly caft away ; for in Cain the murdering 1 Image of the 
corrupt N a- Serpent was yianifeft, which cannot inherit the Kingdom of God: But on the contrary, 
urn- an f °-' t j ie Mark of the Covenant in the promifed Word was in the Free-will and in the hea- 

venly-difappeared Ens of the Soul, into which [Covenant of the promifed Grace] the 
Soul fhould enter. 

15. And though the Serpent’s Ens fbould have been rejected, as it muft be, in all 
the Children of Eve, yet the Part of the heavenly World’s Being laid hid in the Cove- 
nant of the Word in the difappeared Ens , as a Pofpbility to the new Regeneration-, 
therefore God laid to Cain , when the murdering Spirit perfuaded him. Rule over the 

Sin. 

1 6. If thou fayeft, \V herewith ? He could not : But Why could he not ? The Serpent’s 
De/ire held him, and brought him to kill his Brother : For what Realon ?. The Free- 
will had given itfelf up into the Serpent’s Ens which held him Captive. 

17. Now fays Realon, God would have it fo, clfe he had turned away his Will. No: 
Indeed God’s Anger-will in the Serpent’s Ens, which had captivated the Free-will, 
would have it; but yet God’s Love-will faid in him, Rule over Sin, thu is, over the 
Wrath and Anger of the Serpent, and let it not have its Power or Prevalence. 

18. And here we are rightly to know, how God’s Love and Anger are in continual 
Conteft ; underftand, it is in the manifrfled Word in the Limus of t he Earth, and in 
the Ens of the human Property out of the Earth; for the Anger- Ens is ftirred up and 
driven by the Devil, and defires continually to devour the Love-£;/j, and poflels this 
Kingdom in the Anger -Ens. 

19. The Anger- Aw defires to have Man; for it has its King in Lucifer ; and the 
Love-Aw de fires alfo to have him-, for it has its King in Chrijl and therefore Chrift 
muft bring the human Love-Anr through Death and the Anger-Aw, and open another 
Principle, viz. another Kingdom, and leave Prince Lucifer in his own Anger, for his 
Free-will had chofe it him. 


20. Thus alfo the Free-will in Cain chccfed the falfe, viz. the Devil’s-will : But thou 
■ Reprobated fayeft, Was then the Murdering-w.il wholly rejected r It * rejefied itfelf : But if theFrce- 
or abandon- w iU had again conceived in the Love- Ens, it would have been again born anew, yea 
A’O T E evcn a ^ tcr lhe Murder; v/ *'' c h wc have ro ‘h e Judgment of God, whether it was fo or 

no, feeing the Text in Mofes gives him fo bare a Name in Defpair ; for the JVord out 
of which the Name Jefus was made manifeft, was given to call poor lofl Sinners to Repen- 
tance, and not the Righteous ones who were apprehended in the Love, as Chrift faid. 

21. Coin was a Type of the firft corrupt Adam in Sin ; and Abel was a Type of Chrift 
the fecund Adam, viz. of the Virgin-child; for the Tree of Evil and Good began in 
Adam ; audio likewile the Fruit forthwith appeared, viz. Chrift’s Children, and the 
Children of the Devil and the Serpent. 

22. Now Reafon fays. Was Cain then wholly conceived of the Serpent’s Ens in the 
Anger of t>od, and predefUnated to Damnation? Anfwer, No: Fie was (conceived) of 
the Ens of Adam's Soul and Body ; and fo alfo of the Seed and Ens of Eve’s Body ; but 
the Monficr in the Matrix of Eve environed the fovvn Seed, and it was that which fedu- 
ced and beguiled him ; but the Mark [and Aim) of the Covenant laid hidden in the 
Ens of the^Soul and Body ; for the Ens of the Seed of Adam and Eve was out of the 
heavenly difappeared [Limbus,) and then alfo out of the earthly awakened Limus, but 
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the TViH of the Serpent and of the Devil took Pcjfejp.cn of the Houfe as the like was in 
the Devil, who was an Angel, but the Will of the dark World took Pofieflion of the 
Houfe in him, and got the upper Hand ; fo alfb it was here in Cain. . 

, 22 But thou afkcft, How came this fo to be ? Hear, and fee, thou fair Child, in i the 

Will of Adrm and Eve, what their Deiire was before and after the Fall; they only defired 

the Earlh'r Kingdom, as we fee that Eve was fo wholly and only minded; for when fhe 

brought forth Cain , fhe faid, * / have. get t ten a Man [who is to be] a Lord- tint thought ™Ge«. 4 . 

him to be tie Bruifer and Breaker of the Serpent, he fhould take in and pofTefs the"/' 1 * 

rinhlv Kingdom, and expel the Devil. She did not confider that fhe fhould die to her 

falfe earthly^ flefhly Will, and be born anew * in an holy Will; and fuch a Will fhe alfo 1 Or with. 

brought into her Seed, and the like did Adam alio. , c . 

2 ,° And hence now the Will in the Soul’s Ffience arofe; the Tree brought forth a 
Twil out of (or like) itfelf; for it was Cain's Defirc only that he might be Lord upon 
t'-t Earth ■ and as he faw that Abel was more acceptable in God’s Sight 1 lan lumfelf, his 
free-bellial Will in him elevated itfelf to Jlay Abel ; for Cain’s Aim and Endeavour was 
only about the outward World , to domineer and be Lord and Mailer therein ; but Abel 

fought God’s Ixive. . „ , ... , r 1 

1 25. Thus there are yet two fuch Churches upon the Earth; one which only feeks 
t v'rld’y Fieafure, MiHit, Honour, and theouward God Mammon and Maufim , and therein 
it lodges the Serpent’s Child; the other which leeks the Virgin-child, and God’s King- 
dom, and mult differ itfelf to be perfecuted, reviled, reproached, and hilled by the Cairn- 

cal-Church, as Cain did 10 Abel. __ c •, . 

26. For the Devil will yet be continually a Prince of this lb crld in the Serpent s (Juki ; 
and if the Virgin’s Child, which bruifes the Head of the Serpent, be not manifdl in the 
Serpent’s Child, then the Devil is and remains Prince and Hoft in the Houfe of the Soul, 

as happened to Cain. . 

27. And do but underftand the Ground right: Tn the Birth of this World two King- 
doms lie manifefl, viz. God’s Low-Kingdom in Chrift, and the Kingdom of God’s Anger 
in Lucifer: Thefe two Kingdoms are in Contefl and Strife in all Creatures ; for the Ori- 
ginal of all Spirits is in the Contefl, and in the Combat of the Fire the Light is made 
manifefl; the Fire is a Caufe of the Light, God’s Anger is a Caufe that God did yet 
once move himfelf in his deepefl Love in the Name ffefits , and thereby overcome the- 

28. Now what can the Love do, if the Free-will cfpoufes itfelf to the Anger? Or what 
can the Anrer do aoainfl it,- if the Free-will conceives in the Love, and deftroys the An- 
ger? Mult it not hold flill and fuffer it to be done ? And though it oppofes and rages 
a^aind it, yet the Love pierces quite through it, and changes it into Joy, the Anger is 
the Root of Love, as the Fire is the Root of the Light: But in the Free-will is the Un- 
derflanding, which makes itfelf to what it pleafes. 

29. Doft thou not fee this in the Earth, that the Free-will in the Ens of the Word 
has made itfelf Stones, Metals, and Earth ? The Stones and Earth are not the Free-will ; 
but the Free-will has introduced itfelf into fuch an Ens, and by its Lubet and Motion 
introduced the Ens into a Compa&ion or Coagulation ; there was no other Maker there 
but the Free will in the formed and manifcfled Word: Thou mayeft indeed fee Wonders 

enough. : /* ‘ ‘ . , . 

30. Behold the unreafonable Creatures, as Worms, Toads, Spiders, and other wild veno- 
mous and horrible Beads \ and thou fhalt fee fo me what in very Deed, if thou art not dead, 
ftut thou fayed God has created it fo : Yes, right! His Defire, in Love and Anger has 

2 maffed the Ens with the Motion, and compacted each Ens according to the I ree-wul 
zuo a Form ; there was no other Maker there but the Free-will in l he Word. 
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3.1. The Defire io the Word was the Fiat., which introduced the Free-will into an 
Ens: Thus the fame manifefted Word is yet in all things, and has the Fiat, viz. the 
Defire in itfelf: As the Free-will in every Thing introduces itfelf into a Spirit , even lb 
the Fiat forms and figns each thing*, every Root brings forth from itfelf a Branch of i*s 
own Likenefs: But when the Branch or Sprout is to be born, and receives its Beginning 
in the Ens of the Root, the Ens then forms itfelf to fuch a Twig, as the Root at that 
Time i£apprehended in its Power and Free-will, both by the fuperior and inferior Ccn- 
Jlellation. 

3?. The like is alfo to be underflood in Man : As the Will is in the Seed, that is, as 
the Defire of the Father and Mother, together with other Influences from the Stars and 
Elements, yea, oftentimes from the Devil’s Affaults and Infinuations, are at that Time, 
even fucb a Spirit is formed in the Ens of the Seed ; iometimes an Angel, if the Parents 
be in holy Defire , [or in the true Faith of the engrafted Word ,] fometimes alfo a Bead, 
a Serpent, and Image of the Devil, both according to the Ens of the Soul and the out- 
ward Flejh. 

33. The Power of the manifefted Word gives in itfelf into all Things, into every 
Thing according to its Will, according to the Defire in the Ens, for the Defire in the 
Ens is that which forms the Word, viz. the Sound of Life*, as it is written. Such as the 
People are , fucb a God they alfo have\ with the Holy thou art holy , and with the Perverfe thou 
art perverfe-, this is wholly to be underftood, concerning the expreffed IFcrd in the Fiat , 
viz. in the Defire of Nature: And therefore God has efpoufed and betrothed another 
IVord out of the Center of his Love to the Inugc of Man, that, though he be rifen out 
of an evil Property, yet the Free-will has Power and Information to difclaim its Selfhood, 
and die to itfelf in this holy incorporated Word*, and then the Fiat begets and forms 
another new Creature in the Free-will out of the Ens. 

34. The Pcffibiiity lies in all Men*, but the making or forming of the Child of God 
belongs now to the holy Fiat in the new-introduced Word, for it lies not on any Alan’s 
Self-tw 7 //'«g\ Contriving, Running, and Toiling, but in God’s Alercy: He has Alercy upon 
whom he pleafes, viz. upon thofc only who with their Free-will die to their Selfhood in 
his Grace, and refign up themfelvcs to him *, and be hardens whom he pleafes, viz. thofe 
only who, run with fclfifh Cain , and would thcmfelves take the Kingdom of God in their 
own evil Will, and will not die to their own Self-full-will. 

35. Now fays the Scripture: Has net a Potter Power to make of one Lump of Clay 
what he pleafes, a / 'effcl to Honour, and a Vcffcl to Dijbonour? That is. Will the felf-ful 
Will be angry, if it be Evil, that the Fiat in the Word makes it to be a Vefiel of the 
Anger? Or will it therefore be angry, if the holy Fiat in the holy Word makes that 
Will (which dives itfelf into the Love and Mercy of God, and dies to its Selfhood) to 
be a Vefiel of Honour? 1 las not this Potter Power to do with his Clay, viz. (with the 
Ens or Seed) what he pleafes? Whcreunto every Seed is good and profitable, thereunto 
he makes him a Vefiel, either to the Ufe of his Anger, or the Ufe of his Love. 

36. A he Holy is unto God a fweet Savour to Life-, and the IVicked a fwcet Savour to the 
Death in his Anger; all muft enter into his Glory, and praile him; one in the Property 
of his Anger, who muft call the Evil good; the other in the Property of his Love, who 
muft call the Good, good: For io it muft be, that the Difference of the Good and Evil, 
of the Light and Darknefs, of the Life and Death, may be known *, for if there was no 
Death, then the Life would not be manifeft to itfelf; and if there was no Darknefs, the 
Light would not be manifeft to itfelf. 

37. And therefore the eternal Free-will has introduced itfelf into Darknels, Pain, and 
Source, and fo alfo through the Darknefs into the Fire and Light , even into a Kingdom 
of Joy, that fo the Nothing might be known in the Something, and that it might have a 

3 Spo;t 


I 21 


) 


Chap. 26. a nd of Cain the Firjl-bom y the Murderer . 

Spore in its contrary Will, that the Free-will of the y Abyfs might be manifeft to itfelf r 
in the 1 Byfs, for without Evil and Good there could not be any By 6, [Ground or Foun- z 
dation.] 

3S. For the Evil makes Pain and Motion, and the Good caufes Effence and Power, 
and yet both Effences are only ct:e Effence, as Fire and Light are only one Effence, alfo 
Darknefs and Light are only one Being ; but it fevers icfelf into two mighty Diftindtions, 
and yet there is no fundry Seperation, for one dwells in the other, and yet does not 
comprehend the other; the one does deny the other, for the one is not the other. 

39. God dwells through all, and that all is not God\ alfo it does not reach him : But 
whatfoever quits itfelf tree of its Free-will, that falls into his Pojfeffion , that he mull 
have, for it is without Will, and falls into the Nothing; and He is in the Nothing: 

Thus the refigned Will may dwell in the Nothing, and there is God's Mercy \ for he will 
have Something out of the Nothing, that he may be manifeft in the Something, which 
is fallen into his Nothing, and makes it In himfelf to be his Something , which he him- 
fclf rules, drives, and adts with his merciful Spirit. 

40. And herein lies the precious Pearl , Dear Brethren, who are driven to and fro 
with Contention ; if you did but know it, you would leave off from Strife, and call 
Kcafon a Fool : No Searchings of Self obtain it, but the Will freely refigned into God’s 
Mercy, which enters in by the Way of earnefl Repentance , and Mortification of its own 
evil Will, that falls into God’s Mercy, and apprehends [and obtains the right Under- 
Banding-,] and without this there is mere Self-running , Walking, and Willing; and 
yet nothing can be obtained, but only in the Will freely refigned into God’s Mercy, 

41. We have a very excellent and notable Example and Type of this, in the firft 
Birth which opened the lVomb y that it was to he fantiified , and offered up to the Lord ; and 
yet the true Jiving Offering proceeds from the fecond new Birth, as we may fee in 
Alel % Jfaac , and "Jacob, Cain , Jftjmacf and Eftau y were the Firft- bern, the Inheritance 
belonged to them; but the Lot and Mercy fell upon Abcf Jfaac and Jacob: For the 
fir ft Ens of Man was infedted and difordcred by the Devil ; therefore it mult be given 
to the Fire for an Offering and Food ; and out of the Offering, viz. out of the hire 
of God’s Anger, the Lore of God was made manifeft in Mercy ; and the firft Adam 

was the a Sojourner of the Second in Chrift, for the Second redeemed the Firlt. * Inmate; 

42. The Devil’s Defire and the beftial Ens of the Serpent had got the upper Hand in nr . c * his Fa- 

the Matrix of Eve y and apprehended the firft Seed in the Define: Now the Kingdom Ser ~ 

of God did yet belong to the firft Man ; but feeing he loft it by his Negligence, the 

firft Adam muft be offered to the Ear lb y and alfo its firft Seed to the Anger. 

43. And -after this firft Seed Abel came forth in the holy Covenant, and offered his 
fwcet Blood for the finful Seed, to the Anger, that the Anger might let its Flame fall, 

and fuffer the firft Birth to prefs b through, in the Blood of the fecond. * Vix. 

44. The firft Birth was a Mirderer y which fignifics the Devil in Man ; the fecond through 

was the Offering of [or for] the firft, that the Anger-devil in the firft Adam might be ^ n^eMiito ** 
appeafed in the Offering of the fecond. Life. 

45. Not that wefhould exalt or take in the Wicked into the Offering of Chrift, fo 
long as he is wicked -, the Devil devours tnoft of the wicked Crew : Only the wicked Sin- 
ner has an open Gale made for him in the Offering of the fecond [sldamf\ if he did 
anvcrt y and turn himfelf from his Wickednefs. 

46. But that fome write, that there was a twofold Seed, which did fever itfelf in Eve , 
viz. one wholly devilifh from the Ens of the Serpent, and the other from the Ens of 
Chrift, [or the promifed Seed of the Woman,] in the Covenant, is nothing fo, thefe 

have not at all learned the c A, B, C,in this School ; they have only a dreaming Shadow c Firft Fcf- 
and Ficlion of the My fiery, and not the true Sight. Thus they build the Elcftion of ton. 
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Grace upon this-, but they arc much miftakcn ; they fpeak only the Serpent’s Words, 
which defined to have it fo : Obferve it thus. 

4 7. Adam had only one Limbus to his Seed, and Eve only one Matrix for her Seed, 
but they both flood in three Principles : The Principles were in Ccntejl , as flill they are 
at this Day: The f'econd Principle, viz. the Kingdom of God, or Angelical World, 
difappeared in the Soul’s Seed, and God cfpoufed his only mod holy Word again therein 
to the New-birtb. 

48. And this Efpoufal or Betrothing flood as well in Cain's Ens , as in Abel's Ens ; 
but Cain's Ens was apprehended in the Contejl of the three Principles in the Anger, and 
covered with the Serpent’s Monfler, not fo to an Impofibility, as if he was born to Con- 
demnation, but even to a PoJJibility of the Free-will, whether he would lay down the 
felf-ful, afiumed, and felf-appropriated Right in Adam, and live in God’s Will, or 
whether he would live to himfclf : Upon this was the Election fet. 

49. Now God knows whereinto the Free-will is entered: If it is entered into Iniquity, 
and Self-hood, then God’s Anger ellablifhes or confirms it in its Choice to Condemnation-, 
but if it is entered into the Word of the Covenant, then God confirms it to be a Child 
of Heaven ; and here that Saying has its proper Signification and Application, I have 
Mercy on whom livid, and whom I will I harden. God knows his Children even in the 
Ens in the Mother's Womb\ to what End fhould he give his Pearl to him, whom he yet 
knows would turn himfclf away from him ; the Pearl's Ground lies indeed in him, but 
hidden, and fhut up ; if he brought his Will into the Pearl, it would open itfelf in him. 

50. All Men proceed from one only Seed ; but in one the holy Fire glimmers, and in 
another it lies as it were fhut up, and cannot by Reafon of the Mire of the Serpent. 

51. Thou fayefl then. Is the Serpent’s Ens more mighty than God’s Love? I have 
already anfwered thee, that Love and Anger are in Cornell; whereinto the Ens efpoufes 
itfelf, of that it is apprehended and confirmed ; yet fo, that the Will is free to go from 
the Evil into the Good, and from the Good into the Evil; and that while it lives upon 
the Earth , both Doors Hand open to it : For the Free-will is not bound ; but if it was 
bound, then no Judgment could with Righteoufnefs pafs upon it: It has Laws and In- 
fruitions , which arc given it, not to Death, but to Life; but if it tranfgrefies thefe, 
and continues in the Tranfgrellion, now the Judgment palles upon it ; for every Judg- 
ment [or Sentence of Condemnation] arifes from the Tranfgreffion of ihe Command. 

52. Thou fayefl he cannot keep them; he is drawn [to Tranfgreffion :] Yes, very 
right. Does not the ’Truth rebuke him even to the Face, that he is a faithlefs Wretch, 
that fufifers himlelf to be drawn to Evil ? The Law to do Right is in his vital Light, 
as a continual Looking-glafs ; he fees and knows it very well, that he is a Lyar, and 
walks upon the Way of the Devil; it Ihews him the Way of Truth, but the Free- 
will rejects it ; at prefent he is predefinated to Condemnation, yet fo that the Will is 
free, fo long as he is in this Cottage; but the heavy Band of God’s Anger, in the 
drawing of the Devil’s Defire, draws many a one to the Damnation of Death. 

53. Reafon fays, If a Man has Free-will, then God is not omnipotent over him, to 
do what he pleafes with him : The Free-will is not from any Beginning, alfo not amaffed 
or taken out of any Ground into any Thing, or formed by any Thing; it is its own pe- 
culiar Original, out of the Word of he divine Power out of God’s Love and Anger; 
it forms itfelf in its own Will a Cent, r to its Scat; it begets itfelf in the firft Principle 
to the Fire and Light; its right and genuine Original is in the Nothing, where the 
Toothing, viz. the A/ (or as a Man might unfold it, A. O. V.) introduces itfelf into a 
I.ubet to Contemplation; and the Lubet brings itfelf into a Will, and the Will into a 
Dcfre, and the Defire into a Subfance. 
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54. Now the eternal Original, viz. God, is a Judge over the Subfiance •, if the Lubet 
(which is departed from him) has introduced itl'elf into an evil Being, then he judges 
that Being or Subllance in its Principle ; in what Source and Property foever, or in 
what Ens foever, the Lubet proceeding from the departed A J has introduced itl’elf into 
a Principle; therein the univerfal. eternal Free-will, which is the Abyfs, and Caufe of 
all Byfs confirms and fettles it. 

55. The Abyfial judges that which introduces itfelf into Byfs, and fevers the Good 
(which has introduced itfelf into a good Ens ) into the Good, viz. into the divine Love-, 
and the Evil (which has brought itfelf into an evil Ens, and let and formed itfelf into 
a Center to an evil Spirit and Will) into bis IFratb and Anger. 

56. For how can he judge a Thing, whofe own it is not ? How would God judge 
the Will of the Creature, if it was not fprung [or ril’cn] from Him ? Or rather, how 
can a Judgment pafs upon a Thing which is bound , and not free in its Willing and 
Working? 

57. The human and angelical Will is rifen with the Motion of the Abyfs (when 
the Deity once moved itfelf in its Contemplation and Senfation, and with the Motion 
introduced itfelf into a Beginning of the Spirits) out of this Beginning: Now every Be- 
ginning goes into its End ; and the End is that which was before the Beginning ; and 
there is the Trial of the Beginning, [which Ihews] whereinto the Beginning has intro- 
duced itfelf. 

58. Now God is before and without all Beginnings, and from him every Beginning 
proceeds •, alfo he is the End of all Beginnings ; now the Middle of all inchoated 
Things Bands between the Beginning and the End-, for it mult with its Beginning enter 
again through the End into that from whence it did arife. 

59. Seeing then that God is a jealous God and a confuming Fire, and alio a loving, mer- 
ciful God-, every Free-v/ill with its introduced Center has its own Judge born in itfelf. , 
either divine Love, or divine Anger. For when a Thing begins, it goes into a Time ; 
but when this Time is apprehended of the End, viz. of the Eternity, then it is in 
j:s own eternal [Beginning and End] whence it has introduced itfelf into a Compaction, 
fo confirmed to Eternity. 

60. Therefore the Free-will has its own Judgment , either for the Good or Evil in 
itfelf: It has its own Judgment in itfelf; it has God’s Love and Anger in it; what it 
amafies and defires, that it forms in itfelf, and does only fo form its own felf in its 
own Lubet into a Center. 

6 1. For thus the World has likewife its Original, namely, in the Free-will of the 
two eternal Principles, both from the dark Firc-lubet, and alfo from the divine lightful 
Fire-lubet : The Free-will introduced itfelf in the Vcrbum Fiat into diftinfl and feveral 
Hntities, and that according to the PcJfibility of the eternal Pregnatrefs ; as the Will in 
the Verbum Fiat conceived itfelf in each Place in the Pregnatrefs, fuch an Ens was 
brought forth, and out of the Ens arofe its Spirit according to the Ens, viz. from God’s 

“ Spiration or Motion in the Principles. <* 

62. But feeing the Principles were together as one, nothing was ever amafied or or 
formed in the Free-will, but the fame has a Good and an Evil in it, according to 
the Nature and Power of the eternal Pregnatref to Light and Darknefs. 

6 5. But now every Spirit rifes with its Free-will firft out of the Companion of its 
Center, and is, after its effedled Birth, free , and may draw into itfelf, cither out of 
God’s Love, or Anger, and introduce its Will as it pleafes: But this is the principal • 
Thing; as the Mother (viz. the Ens) is, whereof the Spirit is born, even fucb a 
Lubet rifes alfo in the Spirit. 
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' Viz. the 64. Now the Spirit has Underflar.dmg y and the Ens has none; alfo * it has a Law, for it 
Spun. knows what is Evil and Good, what is Right and Wrong; alio God has given it Laws, 
that it fhould break the Lull [to Evil,] and with the Underftanding of the Light rule 
ever the Lubet of (be Darhicfs . 

65. Now if it does not, but departs with the Lubet out of the Underftanding into a' 
Self-Lubet, then the Lubet or Luft amaffes itfclf into a Subjlance , whereof a new falfc 
Will is again born, and this lame is a Baftard before God and the eternal Nature; for it 
arifes not out of the Law and Right of the eternal Nature, but out of Self: And upon 
this the 'judgment of the eternal Nature palfcs ; and at its End (when the Center of the 
Spirit lhall ftep again into the Beginning; it will be fprwed out from the Free-will of 
Eternity. 

66. Underftand us but right: The firft Free-will which was breathed into Adam was 
good, indeed it was both from God’s Ixive and Anger, viz. from the Center of the eter- 
nal Pregnatrefs of the eternal Cpi ritual Nature; but it had the Underftanding in it to rule 
and govern iclelf, fo as it might jland and fubfift eternally. 

'67. But the crafty Difternpcr or Infection introduced by the Devil was in the Ens of 
t Or whereof, the Earth, r whence Adam's outward Body was formed : Into this earthly Ens the Devil 
brought his Defire by the Serpent, viz. by the Serpent’s crafty Ens , fo that the Lubet 
-arofe in the Ens of the Body, v/hereinto the firft Free-will of the infpired Soul entered, 
and aflumed the Lubet of the Body, and introduced this Lubet into a Deftre to Sub- 
ftance. 

68. And out of this Subjlance another new felf-ful Will did now arife, viz. a Baftard, a 
falfe Serpent-child and this Baftard, Adam originally propagated to his Eve, and Eve 
to her Son Cain y and fo one Man to another : Thus we have now in this earthly Flefii 
this fame falfe Will proceeded from the Serpent’s Subftance, whereinto the Devil intro- 
duces his Defire, and tanpts us y and continually makes us luft and long after the devil- 
ifh Property, [viz. Pride y Covetctifncfs y Envy , and Anger y ] that fo his Defire, which he in- 
finuates into the falfe Baftard in us, might become lubftantial and eifential; out of which 
fuch an whorifh and devilifh Serpentine Seed is continually begotten ; and out of the 
fame falfe Ens [or Seed] a Devil’s Will. 

69. Thus the Devil rides in and upon Man, in and upon Body and Soul: But now 
the firft introduced Free-will, which God breathed into Adam y hes yet in all Men y for it 
is the true real Soul, the Center of the Fire and Light, a Spark of the divine Power 
and Omnipotence y but wholly hemmed in and captivated in this wicked introduced 
Baftard. 

^Recalled, or 70. Therefore God has again z re-introduced and incorporated the Aim of his new 
really pro- Covenant, in the Word of the divine holy Power, in the Name of Jcfus, into the Property 

mifcd, into c f the lightful Fire, viz . into the difappeared heavenly, holy Ens y which difappeared in 

the Sou . t | ic p> ar ) <ne f S) that the firft Free-will, which now lies captive in the Child of the Whore 

and Serpent, fhould introduce its Defire into this Aim of the promifed Covenant y which 
he has fulfilled in Chrift’s Humanity, and with the Defire of the Soul’s Free-will re-in- 
troduce the holy Ens of Chrift, which he in the Seed of Mary introduced into our difap- 
peared Ens y into its difappeared heavenly Ens\ and if it does bring it fo to pafs, then out 
of this introduced Ens of Chrift arifes Chrift’s Spirit, which deftroys the falfe Will of the 
Serpent’s Baftard in the Flefh, and tramples upon its Head . 

71. Now fays Reafon, God gives this holy new Ens of Chrift to whom be v:ill y and 
fufters whom he plcafts to harden y and remain captive in the Serpent’s Ens: Yes, very 
right: He gives none this holy Ens into the Self-will of his Serpent’s Child; there be- 
longs far another Earneftnefs thereto; for Selfhood cannot now any more take any thing 
of God. 
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j2. But this is the Procefs which the Free-will mull go, if it will receive the holy Em: 
It muft wind itfelf cut of the Serpent’s Defire, cut of its Scif-fulnefs, and Something, 
and wind itfelf into God’s Mercy, and become a deadly mortifying Enemy to the fiefily 
Defire in itfelf; it muft wholly ferfake and depart from the lelf-ful Defire of the Flefii, 
and bring its Hunger wholly and only into the Mortification of its fclfifli Somethingneis, 
defiring and endeavouring continually and willingly to die to its Iniquity and falfe Defire, 
which fticks in the Flefii, in the Serpent’s Child, and in Chrift’s Ens arife with a new 
Will. 

73. This Dcfire, which departs from the Serpent’s Ens , and hungers afeer God’s Mer- 
cy, receives Chrift’s Em into itfelf, whence a new Will is horn , which brnifes the Head 
of the Serpent in the Flefii ; for it is the New birth out of God in Chrift Jefus. 

74. But if thou wilt fay, thou canfi not defire any Good, that is not true; only thou 
fufTereft the Serpent’s Will in thy right eternal Soul’s Will to hold thee, and with the 
Soul’s Will doft play the Whore with the Serpent’s Will in the Flefii; from whence arifes 
God’s Ele Eliott. 

75. God knows the falfe whorifii Soul, which does only woe and -wanton with the Ser- 
pent, with the Idol Babel , and will ftill live in the Luft and Will of the Flefii and of the 
Serpent, and yet wills to be an outwardly adopted Child; God fhould forgive it its Sins 
bv an outward Wordf peaking, but ic wills ftill to hang and cleave to the wanton Love 
of the Serpent in its falfe Luft; this God chufes to Judgment. 

76. For the Free-will, which was infpired into Adam , and which * it has inherited from h 
Adam , hangs on Lucifer ; and therefore God confirms it to the Kingdom of Darknefs 
with Lucifer ; but the Gate of Grace ftands yet open to it in this time of the outward Life, 
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Of CainV and Abel’r Offering, and of the falfe and Antichriflian 
Church , a?td alfo of the true holy Church. 

*'• A * Looking-glafs for the World. 

again the Vail lies before the Face of Mofes, in refpefl of the Of- 
H IdedL ^ ferings of both thefe Brothers ; why God willed to have them offer, 
H whereas the Reconciliation and Atonement confifts only in the earneft 

Will towards God’s Mercy, in Prayer and Supplication to God, that a 
Man departs and turns away from his evil Will, and repents, and intro- 
n. ««. m duces his Faith and Hope into God’s Mercy. 

2. They muft verily of courfe have known why they offered Incenfe, what Pleafure 
and Delight God took therein ; which Mofes has not once fo much as mentioned, and 
that from God’s Purpofe; and yet it has not been bidden to the Children of the Saints, 
and alfo not to Mofes ; but he has a Vail hanging before his Eyes. 

3. Ifrael (feeing for the moil part they were evil Children, and alfo idolatrous, as foon 
appeared by making them a Golden Calf ) might not know it byreafonof the falfe Magick; 
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and we alfo (hall write only to thofe who are of our Tribe , and yet plain and eafy enough 
to be underftood: Obferve and mark it thus. 

4. The Soul’s Free-will is as ' thin as a Nothing, and though it be in its Body, in- 
deed, cncompafled with the Something, yet its amaffed or conceived Something is in a 
falfe difempered E Hence, by reafon of the Original of Sin. 

5. Now if the Free-will would approach to God with the Defire, then it mud: depart 
out of its falfe Something; and if it now does fo depart, then it is ba're and impotent, 
for it is again in the firjl Nothing : For if it will come to God, then it mud die to its 
falfe Selfhood , and forlake it ; and if it forfakes the fame, then it is barely and merely 
as a Nothings and fo cannot go, work, or move; if it will fiiew its Might, then it mull 
be in Something , wherein it does imagine and form itfelf. 

6. An .Example hereof we have in Faith : If Faith would effectually work, then it 
muff: immafs, [or imagine ] itfelf into Something wherein it may work : God’s Free-will 
has conceived [or immafled] itfelf with the inward Spiritual Userid, and works through 
the fame; and the inward World’s Free-will has conceived itfelf in the outward JVorlJ , 
and works through the fame: So the Soul’s Free-will, which alfo has its Original out 
of the Abyfs, immafles itfelf in Something , that it might be manifefl, and thereby be 
able to move and act in God’s Sight. 

7. Seeing then Adam's Body was out of the Limns of the Earth, and alfo out of the 
Limits of the Holy Heaven, which Limus of Heaven in Adam was now difappeared, 
wherein the Free-will had Power to immafs [or conceive] itfelf into an Holy Form, and 
art, work, pray and fupplicate before God ; therefore they made Burnt-OJferings of the 
Fruits of the Earth ; as k Cain brought of the Fruit of the Ground , and Abel, alfo, brought 
of the Firjllings of his Flock ; and thefe they enkindled with Fire. 

8. But underltand a magical Fire, as that of Mofes, for Mofes declares fo alfo ; God 
looked gracioufy upon the Offering c/Abel, and not upon Cainb ; that is, they brought 
Offerings before God, and the Free-will of the Soul fliould earneffly prefs with its 
Prayer into God; therefore, it would have a 1 Subflanee, when it would go out of the 
human Houle of Corruption into God, that it might work in Something ; therefore the 
Imagination of the Will did immafs [or imagine] itfelf through the Olfering, and God 
enkindled the Offering of Abel , with the Holy Fire , in the Aim of the Covenant, which 
in the Fulnefs of Time fliould again enkindle itfelf in the Soul's Fire. 

9. In this, the Will of Abel's Soul did " form itfelfintoan holy Subffance, and prefled 
with the Defire of the formed free Soul’s Will before, and into God’s Free-will, and 
this the Will of the Devil and the Serpent could not brook; and even this the Will ot 
the Serpent and Devil in Cain did well underffand, that the Aim of the Covenant opened 
itfelf in the Holy Fire in Abel's Define and Prayer. 

10. And therefore he would kill the Body of Abel according to his earthly Limus, 
left fitch Children fliould be begotten of him, and fo he might lofe his Kingdom in 
Man. But God would not enkindle the Offering of Cain ; now Mofes draws a Vail here 
before it, and fays, God would not look n gracioufy upon CainV Offering. 

1 1. The enkindling of the external Offering , was a Figure of the internal Spirit : For 
the Soul’s Spirit in the Free-will (as to the Center of the Light) was enkindled with 
God’s Love-Fire, and t the Imagination of the Body alfo [underffand of the heavenly 
Part] was enkindled in offering with the Fire of the holy Part of the Earth, which lies 
hidden in the Curfe : And therein the Free-will of the Soul, and the Free-will in the 
Ens of the heavenly Part of the Body, immafled itfelf into a Subfance, and therewith 
prefled in before the Holinefs of God. 

12. And here the Serpent’s Head was firft bruifed ; for it was a Figure of the New 
Birth out of Chrift ; not that Abel had at this Time put on Chrift in the Flefo, but in- . 
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deed the Spirit of Jehovah in the Aim of the Covenant ; in which the Name of Jefus 
flood hidden in God as a Regenerator, which would move and manifefl itfelf in the 
Kulnefs of Time, in this Aim [of the Covenant,] and introduce an heavenly holy Ens 
into the difappeared Ens of the heavenly Part, and quicken it to I-ifc again in the 
opened Power of Jefus. 

1 3. If a Man would rightly and fundamentally underftand the 0 Offcrings y he muft 0 Sacrifices, 
confidcr that whereof the Offering confided, and what fevered itfelf with the Enkindling 

in the Fire, out of the Fire, viz. out of the enkindled Offering; for in the Enkindling 
nothing is feen or perceived, but 1 . The Weed to the Fire. 2. The blatter of Offer- 
ing 3. The Fire, and Light . 4. The Smoak of the Fire, which rifes from the burning 
Wood, and the Matter of the Offering: All this, without the Faith and Divine Defire, 
is as an AbeminatieUy and, indeed, nothing in God’s Sight, and attains not the Gate of 
God. 

1 4. But if Man brings his Faith’s Defire thereinto, then he refigns the Free-will 
thereinto, and will thereby, as by a Means (in which Fire the Free-will of the intro- 
duced finful Abomination burns and confumes away) prefs into God’s eternal Free-will: 

And now, how this is effeded and comes to pals, underftand as follows. 

15. God’s Imagination or Lubet meets the Free-infpired-will of the Humanity, and 
the Human Free-will meet the Deity ; here is now the Conjunction. 

16. But now Man’s Free-will is become finful y and God’s Free-will (from whence 
the Human Free-will firfl took its rife in In-fpiration) is holy and pure ; as yet the 
Human Free-will cannot prefs into God’s Will, unlefs it alfo becomes pure before 
God. 

17. But feeing God will out of Free-Grace receive it into him for the Delight and 
Harmony of his Praife, there is no other Way or Remedy, but that God fhoukl move 
himfelf in the Center of the Eternal Nature, according to the Fire of the Second Prin- 
ciple, viz . according to the Holy Fire, and devour that enkindled Anger and Vanity of 
Man’s Free-will, and annihilate it in the Mortification of Death, viz. in the Anger- 
hire of God, that the Human Will might become pure before God’s Will, and fo might 
enter into God’s Love-will and therefore God’s Love-defire did itfelf enkindle the 
Offering of Abel and Mofies , that fo the Holy and Love-Fire might devour and fwallow 
up the Furba in the Human Free-Soul’s-Will, in the Anger-Fire of the Eternal Nature, 
in the Father’s Property. 

itf. But that there muft be an Earthly Offering thereunto is thus to be underftood : 

The Body of Man, as to one Part, is a Limns of the Earth, and as to the other Part, a 
Limns of Heaven ; and into this Body the Free-will was infpired, and Body and Soul 
are only one Man. 

19. But feeing in the Fall the Earthlincfs and falfe Subtlety of the Serpent (by the 
Infinuacion of the Devil’s Defire) was awakened in the Flejh of Man, and fo the earthly 
beftial Property got the upper Hand in his Ens , and devoured the right Human Will 
in the beftial property, that is, took it captive, thereupon the earthly Will , which was 
from the Limus of the Earth, muft alfo be offered up in the Fire. 

20. For the Limus of the Earth fhall rife again out of Earth; but to make it an 
Offering, it muft alfo be offered in an earthly elemental Fire of its Likcnefs, fo that an 
heavenly Fire and an earthly elemental Fire might be in one another, and each Will in 
the Offering might refpcCJively find a Place for its own Comprehenfion and Capacityy 

viz. the Will proceeded from the earthly Limus of the Earth, from the Kingdom of P of t j. c ^ 
this World, and the heavenly Will out of the heavenly Limits , viz. out of the Ens f of mins] and 
the Vcrlum Domini ; each Property of the Free-will went into the Offering, and from ccntral 
the Offering into the Fire, where the Atonement was. lYrd. 


128 Of Cain and AbclV Offering. Part I. 

21. For the Covenant of the Promife, touching the Serpent-Deftroyer, manifefied itfdf 
by the holy Fire, which holy Fire enkindled the elemental Fire •, for the holy hire [ball 
awaken and raife up from Death the Elemental Man out of the Limus of the Earth, and 
in the holy Fire Man (who has taken his Original from Time) (hall be purged and tried 
in the RefurreSlion •, who verily mujl firjl go through the Fire of the Anger; but the 
Power and Might of the holy Fire fhall bring him through the Anger>Fire, and clcsr.le 
and purge away his introduced Abomination of Sin in the Serpent’s and Devil’s Lns 
[in him] from the Limus of the Earth, that the Limus of the Earth may be no meic 
earthly, but 3S a fine purified Gold which fubfifts in the Fire. 

22. Even thus the earthly Man fiiall be purified in the Refurreflion through the Fire, 
cf which the Offerings were a Type ; and yet they did really fubfiftin their Power, as 
to the Spirit : But the Body mujl die , and the true Corporality and Regeneration mint 
come forth [or begin to fpring afrefii] in the opened Body of Chrifl, who with his En- 
trance into, and Manifeftation in the Humanity, did again open the heavenly difap- 
peared Limus in the Human Ens, which difappeared [or faded] in si dam and Eve. 

23. Thus underftand us right: Abel and Mofes offered the Fat of Beafls , and en- 
kindled that with the holy hire, which Fire was firjl enkindled by God ; for the beftial 
Property became manifeil in the outward earthly Man of the Limus of the Earth ; the 
Human Limus of the Earth was turned to a Beajl, and was moreover finful and evil, full 
of the Serpent’s Poilon, and cunning Subtlety. 

24. The Free-will immaffed itfelt in the Serpent’s Craft and Devifs Deftre, and 
formed to itfelf fuch a Figure in the Ens of the Flefh, as the Deftre was, whereupon 
the Body was snore vain in God’s Sight than a Bead. 

l 25. But feeing the heavenly Ens laid hidden and flout up in the earthly Property, God 
would not utterly forfake the whole Image ; which slid and Mofes underflood, in the 
Spirit of Gcd, by their Offerings ; and therefore they offered the Fat, viz. the Oil of 
the. Beafls and other earthly good Fruits, that fo the Defire of the true Man, created 
out of the Limus of the Earth, who fiiall rife from Death, might in the enkindling of 
the Offering in the Fire have a Subfiance whereinto it might give itfelf, and imagine 
itfelf; and fo in the Property of the holy I- ire it might be able to enter with its Will in- 
to the Aim of the Covenant, which Hood before God in the figure, till [the PromiieJ 
of the Woman's Seed was fulfilled and accomplillied. 

26. In which Seed the dear and precious Name of Jefus opened itfelf out of Jehovah , 
and again awakened the heavenly Life in the difappeared Ens in the Humanity, and 
offered up this whole Image in the Perfon of Chrifl to the Anger-Fire of the 
father, and with the holy Love-Fire, regenerated and enkindled in the Human Life, 
brought it quite through the Anger, viz. through the F'ire of the liternal Nature of 
the Father’s Manifeftation, and changed the Anger-Fire into a Love-f ire, and this was 
juft thus prefigured in the Offering', for the Love-Fire enkindled the Offering, and in 
the Offering was yet the Cur/e of the Earth, as well as in the Human Free-will, and 
when the Offering was offered, it was a Sin-Offering, whereby the Free-will of Man’s 

*• Reconciled Soul was q propitiated before God. 

with God. 27. n t o\v if Sin fiiall be reconciled and appeafed, then it muft be brought into the 
Anger, viz. into the Judgment of God, into the Sword of the Cherub , that it may 
cut off the fame, which (Cherub) is the Sword of God’s Anger; and if then the Flu- 
man Will be wholly finful, and altogether capable of the Fire of Anger, then God 
enkindles the Sin-Offering, in which the Anger-Fire laid hidden in the Curfe, with the 
holy Fire, that the Human Will, which was apprehended in the Anger-Fire, might be 
atoned in the Love-Fire. 

5 


28. For 


Chap. 27. Of Cain\r and AbclV Offering. 129 

2$. For the Love-Fire of God tinffures the Soul’s Defire in the Offering as a 7 'inc- 
ture tinges Brafs and Iron, and changes them in:o Gold : Thus the Humaft Soul’s 
Free-will, which was infpired wholly pure and fpotlcfs into Man, was tin&urcd and 
ciCiin purified before God, that fo it rnigh.t enter into God’s Mercy : for the Mercy was 
hidden in the Love-Fire, viz. in the Aim of the Covenant, in the Name of fie Jus in 
God; in which Covenant and Name the Anger of God was reconciled and atoned in the 
Offering, and laid down its Anger-burning Flames, and lufiered the Soul’s Free-will 
to pafs quite through it. 

29. But as touching the Offering in itfelf, with the Wood, Fire, Light and Smoke; 
tinderftand it thus: Aid offered of bis Iucck , without doubt. Sheep or Oxen, as Mofes 
did the like, namely, the Fat of them ; now the Offering (viz. the Wood and Smonk) 
on the outward Part, as to the Matter, was earthly; and lo was Man, as to the outward 
Body, earthly, and in the Earthlinefs laid the Curfi\ both in Man and in the Offering. 

30. But when the Offering was enkindled , it was Spiritual, for from the Wood pro- 
ceeded the Fire, which took the Offering and confumed it, and out of the Conlump- 
tion went forth, fird from the Fire the Smonk, and afterwards the Light; this was the 
Figure whereinto Man’s and alio God’s Imagination entered, as a Companion or 
Conjunction. 

31. In the enkindled confuming Fire was the Defirc of the angry Father , viz. a Con- 
junction of the Eternal Nat lire’s- Fire, with the Temporal Fire; the Eternal is magical , 

2nd the Temporal is the Subdance and Mailer of the magical, viz. its r Reception, and ' Or amufl- 
in the enkindled Light was the holy Love-Fire, which is afio magical , as lubtle as a Ir< £* 

Will, which did alio imrnafs itfelf in the enkindled Light, and in the prcceeding-forth 
of Smoak, which is an elemental Sulphur and Mercury, viz. a Life of the Quality, the 
Smell or Tajle went forth alio, which fignifics the Human Power of the Body, and the 
outward Spirit of Nature. 

32. In this Pdfr K "Much proceeded forth from the Offering out of the Fire and 
Light, the Spirit of (j od, 'which proceeds forth from the Father and Son, did amafs 
itfelf in the amading of the Human Faith’s Defirc, and fo took the Human Faith’s Dc- 
fire into itfelf, and amafled itfelf into a Subfiance of the Fire, Light, and Power, pro- 
ceeding forth from the Offering, and brought it through the Gates of God’s Anger upon 
the holy Altar , in the Aim of the Covenant, upon which the Lamb of Gcd Jlmtld be offered 
for the Sins of ike whole (For Id. 

33. For this Lamb of God, viz. Chrift, fhould compleat, perfect, and make this 
introduced Offering fully acceptable, upon the great Altar of the Angelical World, 
that it mightMe to God an Eternal fvceet Savour of his deeped Love, which he repre- 
sented in Man, in his introduced Offering in the Lamb oi God Chrid, and Mankind in 
this Reprefentative Offering. 

34. The Human Offering was the Sojourner of the true Lamb and Offering of God 
in Chrid, and now where the Offering is, there is alfo the Spirit of Man, for Man’s Spirit 
fgone forth, and departed from God into Time, and in the Time it has defiled itfelf, 
therefore it mudforfake the PoHution , and enter in again through this Offering to God. 

35. But if it will enter, then it mud do it in Manner and Form as it went out for 
it brought itfelf into falfe Defire and Lujl ; fo likewife it mud introduce itfelf again by 
returning into a Sorrow and Convcrfion , and in the Sorrow or Repentance again into a 
Divine Defire y which is called Faith . 

36. But that it might apprehend or lay hold on the Divine Defirc, it brought the A \c. 
faith or the believing Defire into an Offering , and fo amaded or formed the believing 
Defirc in the Offering into a Subdance or E (fence, that the Faith alfo might become 
efiential; and this Eliemiality of Faith received the holy Fire of God, winch would in 
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the Fulnefs of Time open itfelf in the Effentiality of Faith, and bring the Human Sub- 
Jtance thereinto, and alfo bring it forth in itfelf through God’s Anger, and change it in 
itfelf into a Love-Fire, for all the Words of Prayer in the Offering were alfo received 
into the Subftance of Faith. 

37. For as all Things were formed, amaffed, and introduced by the Word of God in- 
to a Subjlance , fo likewife the Words of the Prayer of Abel and Ifrael in the Offering 
were formed and amaffed to Subfiance, viz. to an incorruptible Effcnce ; in which Effence 
(Thrift, God’s Son, in the Fulnefs of Time, broke forth out of the Covenant, and took 
upon him this fame Effence, together with the Human Effence, and as a potent Champion , 
and mighty Conqueror, drflroyed the Kingdom of Death and the Devil. 

38. And to this Faith’s Effence, in the Spirit of Chrift in all his Children and Mem- 
bers, was given the 'Judgement over the JForld, yea, over the Kingdom of the Devil and 
of Death , thereby to deftroy and. bring to nought their Works, and poftefs the Royal 
Throne. 

39. This was the real Offering of Abel ; for the Spirit of the holy Love-Fire, in the 
Aim of the Covenant, had opened itfelf in him, fo that he underflood it ; and therefore 
he offered, that fo his believing Defire might be accepted before God, and be brought 
into a Subftance to the new Regeneration ; for he looked upon the Promife of the Ser- 
pent-Deftroyer, and introduced the Defire of his Faith into him, and defired that his 
Faith, Spirit, and Life, might be confirmed in the Serpent-Deftroyer, who was pro- 
mifed -, he would willingly be therein accepted before God, as it was granted him, fo 
that the Fire of God enkindled his Offering , and received his Prayer in the Love-Fire ; 
and in the fweet Savour of the Offering, it was brought by the Spirit of God in the 
Power of the Light into an holy Subftance j and it is rightly faid, bis Offering was ac- 
eeptible before Cod. 

40. The Offering alone could not have been able to have done it, only the Faith 
which imprints or lays hold on the promifed Meffiah in the Offering, which apprehended 
the Covenant, and the true very precious and dear Offering , the fame did effedl it; the 
Offering was only a Figure of that which was therein accomplifhed and performed, as 
the outward World is only a Figure of the inward Spiritual World, whereby the Spi- 
ritual World introduces itfelf into a Figure and Effence, and beholds itfelf therein as- 
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41. By Cain's Offering wc rightly underftand the verbal Chriftendom, the titular 
Chriitians, in the Spiritual Babylonical Harlotry, theTr/r and Image of whom rs Cain ; 
and as Cain in his Offering fought only the outward World, Might, and Pieafure, and 
would be an outwardly adopted and received Child, that God fnould permit his evil 
Bead to be accepted and offered up, he defired to be God’s acceptable Child with the 
Selfhood in the Serpent’s Ens and Falfchood : He was an impenitent proud Man, who 
thought to be a Lord of the World, and to domineer over slhcl and his Pofterity. And 
juft thus is the Anticbrijiian Church upon the Earth*, it builds alfo Churches and ylliars, 
pr caches , fmgs y and roars about it, and likewife offers in the bequeathed Covenant and 
Teftament of Chrift, and fo covers itfelf with the Offering of Chrift, and will be an 
outwardly accepted and adopted Son, notwithftanding that its Offering is not accepted 
in the Covenant and Teftament of Chrift, nor brought to Subftance. 

42. The Caufe and Ground of it is this: Men depend and rely only, barely , and 
nakedly upon the Offerings and teach that the. Offerings take away Sin, Chrift’s Tefta- 
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mfnts abfolve Sin : But as little as the Offering of Cain was acceptable before God, and 
took away his Sin, and as little as Cain's De/ire was introduced into the Divine Subdance, 
fo as to have the Divine Fire to enkindle in his Offering, and receive his Faith’s Defire 
into it-, fo little alfo does the verbal (Lip-labouring) Chridendom enjoy the Offering of 
Chrift in his Humanity. It mud be an Abel only that enjoys it, the titular Mouth- 
Chriflian attains only the Smoak of the true Offering : It mud be only a right hungry, 
thirdy, converted Soul, which defires wholly and fully to depart from the Serpent’s Ens 
and al'l Vanity of this IForld , and drives to mortify the Serpent, and all vain Will, iri 
the Death of Chrid, and defines to a rife in a new Will totally refigned in all Sttbmiffion 

in God. .... 

43. This true hungry Will offers rightly with Abel , and its Offering is received into 

the holy Fire of Chrid, and formed [or amaffed] in Chrid’s Humanity into a Subftance: 

There mud be Earnednefs and Power , which Earnednefs dirs the Love-Fire of Chrid 
in his Tedament, fo that it enkindles itfelf in the Dcfire ; and then the Deftrs becomes 
a true right Faith , for there is no right Faith without Divine ' Reception. ‘ c ° m pr«- 

44. When Man’s Dcfire introduces its Hunger with earned Sighing, and Prayer of or 

Introverfion, Rcfignation, and departing from V anity, into the Offering of Chrid, Formation, 
even then the Soul’s Defire forms itfelf in the heavenly Effentiality, in the Humanity 

of Chrid, upon the High Altar of God, into a Subftance ; the hungry Defire becomes, 
in the Word of God, in Chrid’s Tedaments, Flefto, an heavenly fupernatural Fleffi, and 
this Flefh is the true Offering of God, which God takes to his Habitation, and not the 
bedial mortal Man. 

45. In this holy Subdance only is the true Faith of Abel ; without this there is only an 
biftorical , painted , and feigned Faith, a Cain's Offering, which does not take away Sin : 

For Sin mud always be brought into the ^Judgment of God, wherein it was born , and 
the holy Love-Fire of God mud drown and wafh it away, elfe there is no Fcrgivenefs ; 
neither Offering nor Covenant avails any thing without it;, alfo no going to Church, 
neither Singing, nor devout Appearance, attains it -, nothing elfe at all does it, but only 
the hungry 'deftring Faith through the alone Offering in the Blood and Death of Chrid, 
where the Defre wholly dies in the Death of Chrid to its Selfhood, and arifes in Chrid’s 
Refurre&ion with a true Faith and Chridianity, not in a fpecicus Shew of Holinefs, but 
in the inward Effence in Words and Works. 

46. For he is yet far from a Chridian who calls himfelf a Chridian, or is fo termed 
only; but he is one who is born in the Offering of his Humanity in him : Neither Co- 
venant nor J^aws avail any thing before God, but a new Creature ; no Cathedral Stone 
Churchy Place of Affembling, or Hypocrify, or whatfoever it is called, can inherit God’s 
Kingdom, but only the true living Offering of the new Regeneration, arifing from the 
Covenant of Promile in Paradife, through the quickening Word in the Offering of 
CTfiridi 

47. "it is only the Temple of the holy Spirit where God's IVord is taught and taken, 

without that is Cain with his glidering Stone-Church full of Pride, and dinking Ambition, 
the r*reat Building of Babylon, where the Language of God’s \\ ord, viz. of the written 
l Ford, is confounded and divided into manifold Contentions and Languages, where there 
is nothing but wrangling, jangling, and fnarling about the Letters, and no true, real, 
living, effectual, and powerful Knowledge. . , 

48. Now where the living Knowledge of Chrid is, there is the Altar of God in all 
Place's; where the hungry Soul may offer the true acceptable holy 'Offering in Prayer, 
there it may introduce the Prayer in the Word, in its Hunger, into & fubftantial Faith. 

49. Not that we would hereby wholly abolifh and raze the Stone-Churches, but we 
teach the Temple of Chrift, which ought to be brought along [in the Heart] into the 
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Stone-Church, or die the whole Bufinefs of the Stone-Church is only an hypocritical, 
antichriftian Whoredom, a Cain's Offering, both of the Preacher and Hearer: So that 
one is not a whit better than another, unlefs he enters through the true Door Chrift, 
in Spirit and Power in the Temple of Chrift:, into the Stone-Church, or at leajl refolvcs 
to betake, and fallen himfelf there, into fuch an earneft Dcfire, [that he will take and 
hold fart: that which is good only for the Amendment of his L:fe,] otherwife Cain goes to 
Church to oiler, and comes out again a Killer of his Brother: 

50. As it often appears, that when Men in the Stone-Churches have taken and amaffed 
in their Minds a great deal of Rcvilings, Reproaches, and Ccnibres, [that have fallen 
from the falfe fmoaky CairA ike Fury, and pretended Zee! of the Preachers,] then they 
forthwith come and murder Abel and drift's Members, as this Spirit has many hundred 
Times found by Experience, and that only for the lake of the Temple of Chrift. 

5 i. Now if we would rightly confider of the Offering of Cain, then we mull look in- 
to the very liffenee of his Will and Dcfire, for he alfo would offer and be acceptable to 
God, but he loved only his own Propriety , and felf-ful Self; his Aim and Endeavour 
was not to be or become a new Creature, but that God Ihoukl fio take away his Sins in 
the Offering from him, and he would llill remain the old Cain ; and lb lie would offer 
to God, that he might be fo accepted with him ; the Devil came in the Form of an 
Angel before God. 

52. Cain 1 knew not his evil Serpentine Property, the poor Sou] was captivated there- 
with, and had let itfelf up in the Serpent’s Wit and Pride; it would needs be an cut- 
weirdly adopted Child and Heir of God, the Offering muff make Reconciliation for him, 
as Babel does, which takes alio the Mantle of Chrift upon her, and lays, Chrift has un- 
dertaken and ftffered for all my Sins upon the Crofs ; I cannot purchafe or do any thing 
for myfclf, my I Perks avail nothing before God, I need only believe that Chrift has done 
it, and comfort myfclf therewith, and then I am already jujlijied and acquitted from ail 
my Tranfgrefiions. 

53. Thus flic comes before God, and thanks God that he has paid the Reckoning 
and Score, in his Son, and offers with Cain and the Pharifee in the Temple, and remains 
in hcrfelf a Brother-Slayer with Cain : And this is the Babylonical Fruit; like as Cain 
would take the Offering upon him for a Cloak and Covering, fo aifo his fuccceding Church 
takes upon it the Offering of Chrift for a Cloak and Cover of its Sms, and lake Mur- 
der, and covers its murderous Spirit, lb that Men muff call it an lacly devout Chrillhn. 

54. Saint Pan! muff ferve their Turn thereto, when he fays, I do that I would not , 
now if I do it, it is net /, hut Sin that dwells in my HeJIo. But that he fays, Now, then, 
with my Mind I ferve God \ hit with the Plcfto the Law of Si n ; the fame Cain will not 
underhand, how the Mind muff without Intermiffion rule and reign ever the firful Will 
and Dcfire of the Flefh, and mortify tie Luft . 

55. Saint Paul fpcaks of the heavenly Abel- like Defire, how Sin muff be mortified in 
the Flefh, and not rule over the Mind, as it did in Cain ; when he law his Brother was 
accepted before God, and that lie himfelf was nor, then the murdering Spirit arofe in 
!»is Mind, which fhould have been mortified in the Offering by true Repentance and Con- 
verfion. 

56. Thus alfo goes Babel under the Mantle of Chrift, which offers aiib to God, and 
thanks him for the Offering of Chrift, but irfelf remains in the Mind of the C::;;-kke 
Brother-flayer, in Pride, Covctoufnefs, Envy and Anger, in perfwttijn, in War and 
Contention; it fights about the Offering, and about the outward Covering, Eft it fnoukl 
be* ft ripped thereof, and in the mean Time fattens itfelf under it, with the beftial Offer- 
ings of tie Patnefs of the Earth , and llill remains the Cain-] ike Ee^ff, and alfo continu- 
ally murders Abel in drift's Members , and comforts itfelf with the Death ox Chrift, 
the 12 me muff: be a Cover for the falfe murdering Spirit. 

wJ 1 


*33 


Chap. 27. Of Cain x and Abcl’x Offering. 


37. The Heart and Mind arc far from the new Creature; it is only the old G?/;/-like 
Brother-flayer, which wraps itfelf as in a Mantle with Chrift’s Ottering, and otters with 
Cain \ fuch, and nothing better, remains now of u Chriftianity among all Sells y except « OrChriAcn* 
the Children of Chrift, who are /w* and there hidden with Abel. dom. 

58. Cains Church was never more potent and predominant upon the Farth, than it is 
even ar this Time; whereas, notwithihiuling, Men cry out with full-mouth Cry, and 
great Oftentation, Come all here ; zee have found the Ottering of Abel in Chrift : Yes, 
fjrfooth, dear Babd y thou haft indeed found the Mantle of Chrift, but behold thy Cain - 
Lke Heart, and thou wilt fee whether thou offered with Abel from the new Creature, 
or fiom the falfe Brother-flaying Spirit: Where are thy Fruits? Where are Love 
2nd Righteoufncfs ? Where is Truth ? Where are Patience and Mecknels ? Where is 
the Mind that with Paul ferves God ? Where art thou, thou fair Chriftian Church, upon 
the Larch ? Art thou not become a murdering Den of the Devil ? Now lhew thy Chrifti- 
an Virtues : Art thou not full of Contention and Murder, both in the Church and with- 
out the Church ? Thy Mouth is only a Prater of God’s Kingdom, like as Cain's Mouth 
prated of the Ottering, but his Heart was a Murderer . 

-4. Thus likewife Men prate in the Stone-lloufes of the Mantle and Offering of 
Chrift, and vet in the mean while in this Prate and Babble murder the Children of 
Chrift, condemn and judge them, and make a whole Heap and Crew of reviling devour- 
ing Wolves, that do all cry out, inarl, and fnap, and none knows where the Hind 
is, which they hunt, but only that the Devil thus ads and drives on his Sport by them y 
:o that the true real Ottering of Chrift may remain covered and hidden, and be only as 
a Myjicry in this World. 

60. For we poor Children of Eve fojourn here in this Cottage in a ftrange w Lodging, ’.vOrflarbour^ 
wherein the Devil in God’s Anger is l loft : We dwell upon the eurftd Farth, where 
the Devil rides over our Soul and Body, and at all Times tempts us : We had need be 
wary and watchful, and at no Time fccure : It colts Body and Soul. 
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The Twenty-eighth Chapter. 


Of Cainh x killing of his Brother \ viz. of the proud , haughty , anti- * Fr.tikiJ?- 




and brought forth. 



2. And now as God had incorporated and prom; fed the Serpen c-bruifer of this faife 
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heavenly Ens of Man, which difappeared in and to Paradife, which Word of Promifc 
was a Myftery, and a very fecret Hiddennefs to the earthly Man ; fo alfo the falfe Caini- 
cal Church of Hypocrify and feeming Holinefs , wliofe Heart and Defire is only [ofj the 
outward World, has gotten aloft during this whole Time, and has the outward Dominion 
and Name, as if it olfered to God : But the true real Cbrijlian Church is hidden under 
it, as a very fecret Myftery, and is not known of the Cainical Church. 

3. Cain's Church fets forth itfelf very’ devoutly, and gliftens on all Sides with fpecious 
Ceremonies and pompous Oflcntation-, giving forth that it is holy, righteous, and good, 
that it alfo offers in the Covenant of Chrift, but its Heart is only a glutting, foothing, 
bravely attired Harlot , full of Cainical Murder, Reviling, and Blafphemy, full of Cen- 
Jure and Self-fpeculation, in Pride, in Covetoufnefs, and High-mindednefs : But Abel's 
Church is hidden under it in great Plainnefs, and with no Relpedt and Reputation, and 
is accounted but foolijh in regard to the glittering Shew of Cain, and is continually Jlain 
by Cain in its Simplicity. 

. 4, Now fays Reafon, Had God any Pleafure herein, that he fufFered Cain to kill Abeh 
And why is it (till to this Day, that the Children of God are Jlain , defpifed, contemned, 
reproached, mocked, fcorned, and cried down for Falfe by Cain , viz. by his Pojlerits ? 
One Caul'e hereof is this. 

5. Prince Lucifer was an Hierarch in the Kingdom, or Place of this World (as Chrifl 
even calls him a Prince of this J’/orld, viz. in the Kingdom of Darknefs, in the Anger of 
God) and was cafl for his Pride, out of the Light into the Darknefs. 

6. But feeing God then created another Prince, viz. Adam, in and for this Place , with 
whom he bound himfelf even with his deepeft Love before the Foundation of the IForld in 
the dear and precious Name JESUS , that he would break down and deftroy the Throne 
and Kingdom of proud Prince Lucifer in the human Property, and overcome, and be 
predominant with Love, from thence forthwith arofe his Envy and Wrath againfl Man. 

7. Secondly, The Caufe is this : In the Fall of Man the Wrath of the eternal, and alfo 
of 'the temporal and inchoative Nature, obtained the luperior Sway and Dominion in the 
human Property •, for the Kingdom of Heaven extinguifhed in Adam and Eve when they 
became Earthly ■, and in the Room and Stead thereof the Kingdom of the Devil awaked 

, in the Serpent’s Wit and Pride in them : For the r human l Fill had broke itfelf off from 
God, and was entered into Selfhood, and no longer underftood any thing of the Myflerj 
of God’s Kingdom. 

8. But feeing that the Kingdom of God did again bud, and break forth in the AIM 
of the Covenant in Abel and the Children of God, the Devil’s Kingdom and Will in the 
Serpent-Montter could not brook it: Alfo the Love-Kingdom is a great Enmity againf: 
the Wrath of the eternal Nature according to the dark Property, for the human Efience 
was become according to the dark World’s Property, as to the Soul, an half Devil, and 
as to the outward World’s Vanity, an half Beafl , in which the falfe, fubtle, crafty, wick- 
ed, luttful, proud, covetous, envious, and angry Serpent’s Worm, fat, infedted with the 
Devil’s Will. 

9. This wrathful, vile, malicious, monftrous Bead would live in its own Self-property; 
therefore the angelical Virgin-child, which fhould dettroy and poflefs the Kingdom of 
this evil Bead, appeared againfl him in Abel: This was now a great Enmity, for the An- 
ger of God had captivated Man, and would work and rule in him ; therefore God’s Love 
broke forth out of the Anger, as a Light out of the Fire, and would kill the Anger, and 
change it into Love, and help again poor Man’s Image, and redeem it from the eternal 
Anger and Death. 

10. But feeing the Anger had got the upper Hand and Sway in Man, and yet the 
Virg'n-child of the angelical World’s Eflence Jhould fpring forth, and grow out of the 
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Covenant of God, out of the difappeared Ens , through the Anger, as a clear delightful 
Light Ihines forth out of the Candle, through the wrathful Fire, which deprives the 
Da'rknefs of its Power and Prevalence, therefore the outward Body, in f Abel and] the 
Children of God, muft fuller itfelf to be fain, and perfecuted by the Wrath of God; 
for * it was a {range Figure on the Virgin-child. 1 The out- 

11. For Abel in his outward Flefh had the awakened Vanity lying in him, as well as ward Bod J r - 
Cain-, he was alfo {inful as to the outward Man, but internally the angelical Word and 

Intake of Paradifc did fpring and bud forth again in the Covenant; this was now a great 
Enmity againft each other : The inward Man bruifed the Serpent-Monftcr upon the Head 
of its falle Defire, and the Serpent-Mon Her flung him on the Heel of his angelical Will, 
and openly mocked the angelical Image; as it is fo Bill to this Day; as foon as the Virgin- 
child is born in the Spirit of Chrifl, the outward earthly Body, together with theVirgin- 
obild, is by the Children of Cain perfecuted, contemned, reviled, and accounted as a 
itrange Child of the World. 

12. For the Serpent’s Monfter is as a Fool before God, and feeing the noble and pre- 
cious Virgin-child muft bear fuch a Monfter on it in the outward Flefh, to which the 
Devil has yet continual Accefs, therefore this Body is ftrongly aflaultcd and ftruck at by the 
Devil in the Anger of God, and its Children; they would continually flay it, for the Vir- 
gin-child works through the outward Man, as a Light through t he Fire, and manifefs 
itfelf: It teaches and reproves the wicked Sort; and this the Devil cannot endure, for it 
is againft his Kingdom, as the Offering of Abel was againft Cain's. 

13. For Cain offered in the proud Serpent’s Defire as an Hypocrite, and would be an 
f.oneft, demure, devout, and godly Child in his Serpent’s Defire; but Abel bumbled him- 
felf before God, and fet his Defire into God’s Mercy : God’s Love-fire took his Offering, 
and penetrated through the earthly Offering and Fire'; and the like alfo is to be under- 
ftood in the Body of Abel-, as the incorruptible [Being] fhall fwallow up the corruptible,- 
fo alfo-the heavenly took the earthly Captive in itfelf. 

14. But that Cain flew the outward Body of Abel has this * Type and Figure, that the ‘ Significa- 
entward Body fhall be *» f.ain in the Anger of God ; the Anger muft devour and mortify 

the outward Image which is grown up in the Anger; and out of Death fprings forth the flcJ r mo 
eternal Life. 

15. Abel was a Figure of Chrift; the Children of God’s Anger muft execute the 
Right of God’s Anger upon the outward earthly, and alfo beftial Image of the Children 
of the holy One; even as the Pbarifees (who before God were only falfe Serpent-children, 
as Chrift called them) muft- perfecute and kill the Humanity of Chrift; fo like wife was 
Cain a Type of thefe- Serpentine wolfifh Pharifees, and alfo of the verbal titular Chriften- 
dom. 

1 6. As the falfe Serpent’s Child is a Monfter and Fool before the angelical World, fo’ 

I kewife the Children of Darknefs account and efteem the Children of the Light as Fools ; 
for there muft be a Contrary, that the one might be manifeft in the other; if the Anger 
had not taken hold of the Humanity , and devoured it into itfelf, then the deepeft Love of 
God would not have been manifeft in Man. 

17. But thus the Love takes Occaficn by the Anger to overpower, and prevail over 
the fame with its Motion and Manifeftation ; as the fame may be known in Chrijl : l he 
true Son of God gave himfelf into our Image, which was awakened in the Anger, that fo 
he m : ght be made manifeft with his Love in the Anger, and change the fame into Joy. 

18. Chrift gave our human Image to the Anger of his Father to be devoured <n Death, 
and brought his Life into Death, and yet maifefted his Love in the Life which Death* 
had devoured, and brought forth the Life in Love through the Death ; as a Grain of 
Corn which is fown into thc.Earth, the fame muft die in the Earth, but out of that raerr. 
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tified Grain grows a fair new Body, fo the corrupt Body of Adam Hull and muft be effhH 
to Death and the Anger*, and out of the Death and Anger the Body of the divine Love 
fliali be rnanifeft. 

19. It was cxa&ly typified and prefigured in Cain and Abel, how it would be in the 
fuccceding and future Generations; feeing Abel outwardly bore the earthly Image, and 
yet in the Spirit he was an Image of Heaven ; his outward Body in the Corruption was 
only a f Vifard before the outward World ; for there was another Spirit hidden therein, 
which was not of the outward World’s Effence and Property, therefore, becaufe he was 
not wholly a right Child of the earthly World, it would not fuffer him, being as a ftrange 
Child in it; for the Devil was Prince in the wrathful Effence in this World, who would 
not that a Child of the Light fhould fpring forth through the wrathful Effence, [and be 
in his Garden,] 

20. Thus the Image or Perfon of Cain and Abel is a true Figure of the falfe, and then 
alfo of the holy and true Children of God, of the outward Jinful corrupt and mortal Man, 
and of the inward new regenerate holy Man; when Chrift with his Love-Kingdom arifes 
from Death out of the difippcared Ens , then Adam' s earthly Image n.uft die in ChrilVs 
Death; and if it now be, that the outward Body muft vet live, it is only a Scorn and 
Fool before the Heaven' s Image, and fo alio before the natural 6 Life of this World. 

21. For fo foon as Chrift is born, the finful Life is condemned to Death, and flands 
in Scorn and open Shame before all the falfe Children in the Anger of God, as an V/hcre 
in ‘Bridewell, whom other Whores likewife help to deride and Icoff at, and yet they do 
but only judge and condemn themf elves thereby; for if Chrift be born, then the Judge- 
ment pafles upon the falfe beftial Life, and that Man muft ftand in the Judgment of 
God, as a MalefaHor\ and be termed a Fed, a Hcretick, and be jeered, feoffed, and re- 
viled, yea, even utterly defied and (lain, that the Monftcr may be judged before God’s 
Anger: But thofe that do it, are the Children of the lufty, pampered, and well-fattened 
Anger of God, whom the Wrath of God ufes for its Inftrument; for God is a Spirit, 
therefore he accomplilhes his Judgment by a material f Image. 

22. For fo foon as Abel did in his Offering put on, or attract the Love of God in the 
Covenant anew into his human Defire, and comprehended [or amaffed] the fame into 
his Effence, then immediately the Judgment paffed upon the external mortal Man; and 
God’s Sword of Anger took him, which Cain executed, and (lew the outward Body of 
Abcl\ and at this Time alio the Judgment paffed upon the falfe Image of the Anger in 
Cain, for he flood there, and cried, Aly Sins are greater than can be forgiven me. 

23. This does now hint and point at the Figure of Chrift , how the Anger of the Fa- 
ther muft devour 1 the Life of Chrift in Death, and w hen the Anger had devoured the 
Life in Death, then the holy Lfe of the deepeft Love of God moved itfclf in the Death 
and the Anger, and devoured the Death and Anger into itfelf, whereat the Earth trembled, 
and the Recks clove afunder , and the Graves of the Saints opened. 

24. And fo likewife the Love-fire and the Anger-tire in the Place of this World 
(which wrathful Fire was enkindled in the Creation when the Apoftate [Lucifer] fell) 
lhall at the laft Day be again changed into the divine Joyfulneis, and be fwallowed up in 
the Love; underfland, it lhall be thus in the third Principle, where Love and Anger 
drive during this Time one with another: But * HE remains in the Darkncfs in the 
firft Principle. 

25. The true Caufe why Cain murdered Abel , was on account of their Offerings and 
Worlhip of God, viz. Religi as this Contention continues ftill to this Day; the Cain:- 
cal Church is not yet one with that of Abel. 

26. Now fays Reafon, I fee it well enough, that all Contention and Strife arife from 
Religion ; but what is the Ground, and moil undoubted Caufe ar.d Reafon thereof? Be- 
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hold! This is the Caufe: Set before thee the falfe Serpent’s Child, which is Evil and 
Good, and then fet before thee the Virgin's Child born of Chrift, and then thou hall the 
fundamental Caufe exaflly drawn to the Life before thine Lyes. 

27. The Cainical Church drives a fubtle “Trade with external Ceremonies, and will ap- 
peafe God with fome external Thing or other: It will be outwardly an accepted and 
adopted Child, it mud downright be called bonejt , godly , holy , and heavenly, it adorns and 
.trims up itfelf very finely, and Hands mightily upon its Calling , which it has itfelf or- 
dained, and iujlituted’, it makes a very fpecious and renowned Shew in the white Sheep’s 
Cloathing, and therein lodges the High-Pried of Selfhood without Chrid’s Spirit, and 
rules and maders the Work of the outward Letters-, and whofoever learns to tranfpofe 
and compofe the fame boldly and bravely, [according to their Form of forged Opinions,] 
he is an High-Pried in tbeirOPhce and Order; he puttethChrid’s Garment oflnnocence 
on him for nis Cloak and Cover. 

28. The other Party of the confufed Cainical Church cries out, and holds forth 

•the goodly glidcring Child to k Sale for Money , and has bound the Kingdom of Heaven k Makesgoo<I 
to its Ceremonies, and will fell it for Money, l'o that the Man may but fatten himfelf in Mcrchandifc 
this World under the white Garment [of its Hypocrify.] ous*Ceremo* 

29. The third Party gives forth, that they have fo holy an Order, that it does even n ; e5i 
fantlify and fave them, and they above all others will be edeemed holy. 

30. The fourth Party or (Sed) will obtain the Kingdom of God, by their 1 Lip-labour 1 Text, 
with a great deal of Speaking, Reading, Singing, Preaching and Hearing, and it re- Mouth-cry. 
bukes, ccnfures, and reviles all that will not approve of, praife, and give diligent Atten- 
tion to its Lip-labour, [and fine conceited long Prating.] 

31. 7 'his Party has clothed itfelf with the (white) Garment, and fet itfelf upon the 
Letter [or V/ritings] of God’s Children, and therewith it does fo ludily bejlir and lay 

about it, as a Beggar that cads Stones at the Dogs, and fometimes hits on a * churlilh one, * Or evil, 
fometimes a/ quiet one-, and he that is hit at makes him to hear of it, and then others * ° r £ ooc h 
fall on Pell-mell, and bite and worry him; and there is a continual Biting, Tearing, Con- 
founding, Reviling, Reproaching, Cavilling, and Jangling, about the Letter , a mere ex- 
ternal Work, whereby Men [blindly zealous] fuppofe to l’erve God, and obtain Grace; 
a very Cainical Offering. 

32. The Cainical Church is, in the outward World, Evil and Good, it builds, and 

breaks down, and is only a Figure 0 of God’s Love and Anger ; what one Party builds 0 Or accord- 
and calls holy, that another pulls down and reviles; with one Mouth it builds, and with in 2 t0 - 
another it tears down; what one Hypocrite praifes, that another difpraifes ; and thus there 
is only a cotiTufed [fhattered] Babylon , Evil and Good, a Wonder of Nature and Time. 

33. All thefe run on in their felf-contrived and devifed Orders, and rely upon their 
received Orders , and fo they offer the Letter of the Word, and the Work of their own 
Hands before God, and will needs be outwardly adopted and accepted Children before 
God; God mud have refpetd to their Offering, and forgive them their Sins by a l Word 
fpeaking, as a Lord out of Favour and Clemency freely gives a Malefadtor his Life; 
fuch an unmeafurable matchlefs Heap of Grace they have brought into their literal Offer- 
ings, and into the Works of their Hands; fo that their Teaching and the Hearing of 
them is accounted the mofl holy IVay wherein Salvation is to be had, and whofoever does 
not worfhip and honour this their Way with exceeding Diligence, and lubjeft himfelf 
thereto, him they reproach, perfecute, and kill, or elfc hold him for an Heretic. 

34. But Abel's Children in Chrid have far another Worfhip and Service of God; they 
dwell indeed among Cain's Children, and alfo appear in their Orders and Offerings; they 
offer to God a broken and bruifed Heart, and an humble contrite Mind, in true Sorrow 
for, and Convcrfion from, their committed Sins; and vith their fpiritual Will go out 
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From and fcrfake all their Creature-felf-fulnefs, and felfifh Interefts and Abrogation, -and 
die to their Selfhood in the Death of Chrift, and become as Children who neither know 
nor will any thing but only their Mother which has brought them forth; they caft them* 
felves into her Bofcm , and they take in Patience whatfoever (he pleafes.to do with them. 

35. For their internal Will is quite mortified to the outward World, with all its glofs- 
ing Shew, and alluring Glory; they account themfelves very unworthy before the great 
Grace of God, and their Vanity which the Flefh defires is always in their Sight; and to- 
this the inward fpiritual Will is a deadly oppofite Enemy, and yet it cannot be wholly 
feperated from it in this Life-time; their whole Courfc through this World is a mere 
Work of Repentance , for their Sins and Impurity appear continually in their Sight. 

36. There is a continual and conftant Combat in them of the Flefh in the earthly De- 
fire againft the divine Dcfire, and of the divine Dcfire againft the Lull of the earthly 

p Betakes. Flefh, for the divine Defire p amaifes itfclf into God’s Grace and Mcrcy y 3 nd brings itlelf 
into a Center of a working Life, and penetrates through the earthly, falfe, luflful Life, 
and (trikes the falfe Lull and Imagination down; and then the /<?//<? Imagination falls- 
into great Sadnefs, when it contemplates and beholds the voluptuous, pompous, Itately, 
brave glittering Courfe of this World, and finds itfelf fo mean and foolilh, that it mult- 
forfake and forego that wherein it might have its chief Joy, Pleafure, and Delight. 

37. Alfa the Devil comes immediately with his Temptation, and brings bis Defire into- 
the falfe Imagination, and (hews him the fair Kingdom of the IVorld , and rebukes his 
Intent as a falfe Fancy and mere Conje&urc; (tirs up the Crew of the Wicked againft 
him, who (corn, jeer, reproach, and contemn him; and then fometimes the fparkling 
Glimpfe and divine Dcfire does even lofe itfclf, for Cbrifi , viz. the Virgin’s Child in the 
Spirit of Chrift, is led into the IVildcrnt and is tempted of the Devil and of the Anger 
of God, and a!fo of the carnal World’s Spirit; and often the Spirit of Chrift bides itfelf, as 
if the Virgin’s Child was quite gone and paft Mopes; alfo the Devil makes his Addrcfs 
thereto, anti brings him into Doubt , as if the Virgin’s Child was not born. 

3S. For the Virgin’s Child is hidden in the Defart , and then the poor captivated Soul 

in great Sorrow and Lamentation, fighs and cries to God ; alfo it cannot love or bear 
the beftial Image, but it ftirs up itfclf as a great afiaulting Storm in the Body, and leeks 
the Gates of the Deep in its Original, and forces with Might [or holy Violence] into that 
l Vord which has formed it to be a Creature, and dives itfelf thereinto as an impotent 
Child, without Will, and delircs its firft Mother, whence the firft Soul was born, for its 
Narfey and makes itfclf wholly without Will in this Mother, and lies only at her Breafls % 
and fucks her Love and Grace into it, the Mother may do with it what (he pleales: 
T his is the true Meaning, and the right Manner of dying to Selfhood, and felf-ful Ima- 
gination, and Luft in one’s fclf, and becoming as to the Will of the Soul as a Child in 
one’s frif, as Chrift fays, Unlefs you be converted , and become as Children, )ou can in no wife 
fee the Kingdom of Gcd y Self, and felf-ful Reafon, in the Luft of the Ficih, can neither tafte 
or fee it. 

39. From this Mortification, of the felf-ful Will, and earned Resignation into God’s 
Mercy, the Virgin’s Child again fprings Forth out of the Delart, with its lair and glorious 
Pearl-blooming 1’rec, with very excellent and new Fruit; for fo it muft be tried in the 
Fire of Goa’s Anger, that the Abomination of the introduced earthly Will may die in 
it. 

40. For the Fire-foul, viz. the firft Principle, hangs upon the Band of the outward 
World, and continually and eagerly introduces Something of Vanity into it, whereby the 
Virgin-child of the Angelical World’s Efience, viz. of Chriil’s Efientiality, is defiled* 
obicured, and darkened, therefore it muft be iu refined, purified, and purged again ; and 
many a cold, piercing, raw Wind of Tribulation, Angufij y and great Perplexity, blows 
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upon this Child; it mull be continually as an Offi-fccurjng of the World, for its Kingdom 
is not of this World;* as Chriit laid, 3/v Kingdom is net cf this World, 

41. But the EfFc£t is this: When the fair Mcrr.ing Star dawns and arlfrs in the Virgin- 

child, then the outward Life is even lUnmviatci * in this Time, and it gives itfelf * Or w!n’le it 
up to the Obedience of the internal [Life,] as an Inftrument and Servant of the In-hvm hac. 
tcrnaL : ’ l- - . • * 

42. And then ihtbcly Spirit of God dunes forth through the Virgin-child, and preaches 
Chriit crucified, and reproves the World for its Sins and wicked malicious Doings, and 
(hews them their falfe hypocritical erroneous Way, that they will needs be the Children of 
God in the outward Kingdom, in their Idf-conrrived and deviled Ways, and will leek 
an external Forgivenefs of Sin, in their own conceited and received Ways \ and yet will 
Hill remain in the Vanity, and in the Pleafure of their Melh, and ddirc only to make 
devout Shews before God, and give good Words in a Toothing, fmonthing Glofs of fine 
Hypocrily, as if they ferved God in their contrived ConjedLires and Opinions, but dill 
they will continue in Selfhood in the outward Shew and Oftentation. 

43. Thefe the Holy Ghoft rebukes and reproves bv the Virgin’s Child in Chrift’s Spi- 
rit, and calls them Hypocrites and Wolves in Sheeps do. thing, and crafty Foxes born of ih^ 

Serpent’s EnSy in whom there is the very Property of loads. Dogs, and wild Beales, and 
Ihews them, that they draw near to God with their Lips , hut their Heart is full cf Murder , 

Gall, and Serpent-defire, and has no true upright Lovc-defire in it; alfo it fhews them, 
that they are but mere Flatterers and Diflemblers in their Office, who only feek Pleafure , 
and temporal Honour, and Rcfpecl thereby, that fo they might be able to domineer and 
lord it over Mens .Bodies and Souls, Goods and Fftates; and thus they ferve God only 
from without with hypocritical Mouths, but their Heart hangs to tiie Whoredom of Ba- 
bylon, full of devilifh Murder, and Poifon againft him, that does but touch their Con- 
fcience. 

44. Such Children in the Serpent’s Craft , who are bed able, atf cunning Crafts Maf- 
ters in Sopbifiry , to turn this Subtlety in the mod plcafing Manner and molt artificially, 
the Children of the World fet up to themfelves for Teachers, and will learn the Way of 
God from them, 

45. Thefe Teachers aflame to themfelves [and prefumc upon] the Writings of the 
Saints, and proclaim with open Mouth that they teach God’s Word, the Holy Spirit is 
poured forth by their Teaching and Preaching; and though their- Confciencc convinces 
them, that they are not capable of the Office of the Minillry, and that they are in no 
wife the Temples of the holy Spirit, who fhould teach in and by them, yet they care not 
for that, it brings them Money and Honour. Chrift is gone up to Heaven, and has placed 
and ordained them to be Stewards and Vicars in his Office, they mult compofe and con- 
trive .their Doflrine out of the Writings of the Saints, and out of their Rcafon upon tiie 
Letter of the Scripture ; their heaping together and compofmg of the Words [in the 
Form of their fubtle Reafon] mud be the Voice of the holy Spirit; they Gy the holy 
Spirit is thereby poured forth into the Hearts of Men. 

4 6. And though they themfelves are only Cain, and in their r literal and bcckifb Rap- » Or ccm- 
fody in their Sermons cad forth a great deal of light, lewd, Caiuical Scorn, and Brother- r*f' n Z of ,hc 
daughter, and oftentimes mix Lies and Truth together, yet the holy Spirit mud have ^-Lc^cror 
taught, and the Congregation mud thank God for fuch holy [found, orthodox, evangelical] scjkmuc; 
Do&rine, as they call it; and after their killing their Brother there, they muft alfo help 

with Boldefs, Courage and Zeal, to murder and flay Abel, and the little Child Jefus, in 
his Members with Words and Deeds. 

47. Such Teachers the World fees up to learn the Kingdom of God from, and who- 
mever can but luftily cavil, ccnfurr, and condemn others in their Gifts, and propofe it 
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with fine Diflinttions , and fubtle Arguments, and clothe them with the Mantle of Rea- 
fon, and hide the Wolf (which thereby murders and devours Chrift’s Flock) under the 
purple Mantle of Chrift, to Him they give diligent Attention, for the flelhly Serpent’s 
Heart therewith fooths and flatters itfelf in its evil Property: It has even fuch an artifi- 
cial Nature and Conftitution. 

48. Such Seed thefe Teachers cbofen of Men fow, who only defire the Calling for tem- 
poral Honour and Pleafurc, but are not called of God, and are alfo without divine Know - 
ledge, [and underftand not what true Divinity is ;] they enter not by the Door of Cbrifi , but 
they come into Place by the Eledion and Favour of Men, through the Means of their 
own Willing, Walking, and Running: Thefe can no Way be acknowledged for the 
Shepherds of Chrift, for they are not born of Chrift, and chofen to this Function and di- 
vine Calling. 

49. They are only the great Mafter-buildcrs of Babylon , where the Languages are con- 
founded, and Men thereby fet at Odds and Variance •, and they fet up War and Conten- 
tion upon the Earth, for they wrangle and jangle about the mere Hufk , viz. about the 
written Word and Letter, and they have not the living Word of God dwelling in them, 
from which they ought to teach. The Spirit of Chrift itfelf muft be the Teacher in the 

» The human Word with the living Voice [or Expreftion •,] the Spirit f of Man muft know and feelingly 

Spirit. f in d Chrift in it, otherwife no one teaches the Words of Chrift, only dumb [fenfelel’s] 
Words without Power and Spirit. 

50. Now the Spirit of Chrift in his Children reproves thefe, and fhews them the true 
Way, viz. how we muft die wholly in Chrift’s Death to the Selfhood, and the falfe felf- 
ful Defire of temporal Pleafure and Honour, and be born again of Chrift’s Spirit, with 

• Or Body, another new Will and Defire out of Chrift’s • Love, in peculiar real Knowledge, and 
preach and teach Chrift from our [own peculiar and Angular Knowledge of him in our] 

felves. 

51. This , Babel in Cain cannot endure, that one ftiould teach that Cbrifi Hmfclf muft 
be the Teacher in the human Spirit ; they plead their Caufe from the forewritten apof- 
tolical Word, and fay. If they teach the fame, then the Spirit of God is poured forth : 
Yes forfooth! very right, I fay fo too. If the fame be taught in Cbrijl’s Spirit and Power, 
then it is fo indeed. 

52. But the Spirit of Chrift in his Children is not bound to any certain Form, that it 
need not [or ought not] to fpeak any thing which ftands not in the Apoftolical Letter-, 
as the Spirit in the Apoftles was free, and they fpoke not all one and the fasne Words; 
but from one Spirit and Ground they all fpoke, every one as the Spirit gave him Utter- 
ance; thus likewife the Spirit fpeaks yet out of its Children, it needs no Form beforehand 
c^mpofed and gathered together out of the literal Word, it indeed puts Man’s Spirit in 
tnind of what is comprehended and contained in the Letter; for Chrift fad. The Hcly 
Cbojl fball take of mine, and declare it unto you. 

53. Chrift is alone the Word of God that teaches the Way of Truth through his Chil- 
dren and Members; the literal Word is only a Mamiduttion and Manifeftation of Chrift; 
that we ftiould have the fame before us as a Teftimony 3nd Witnefs of Chrift, [fnewingj 
what he is, and what he has done for us, that we ftiould conceive, fer, and fallen our 
Faith therein, and yet with the Defire enter into the living Word Cbrifi, and be ourfclves 
born to Life therein. 

54. No one is a Shepherd of Chrift, but he that has Chrift’s Spirit, and teaches from 
him: No Art nor Univerfity makes one a Shepherd of Chrift, unlefs he be capable ot 
the Office in Cbrifi' s Spirit ; if he has not that living and working in him, then Man 
has only chofe him to be a Carver and Builder of the Great Babylon ; a i etter-Changcr, 

verbal Jangler and Wrangler,] without divine Underftanding and Knowledge; lor 
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the Scripture fays, ‘the natural Alan perceives nothing of the Spirit of God. How will 
then be teach the Way of God, who himfclf underftands nothing of it? 

55. And Chrift fays. He that enters not into the Shetpfcld by him , viz. by the Door of 
his Spirit, but climbs up fome other way, as by Art and Reafon, or by the Favour of 
Man, into the fame-, wholoever fets up himfclf, not being called of God’s Spirit, to be 
a Shepherd of Chrift, for human and temporal Repute, and Revenue’s fake, he is a 
thief and Murderer, and the Sheep hear not bis trice, for he has not Chrifl' s Voice , and 
comes only that be may rob and Jleal. 

§ 6 . But they fay. The written Word is Chrift’s Voice. Yes, it is indeed the Cabinet 
thereof, viz. a form of the IVord, but the Voice mu ft be living which opens the fame, 
and likewife actuates it in due Motion, as a Watch-work: The Letter is as an Inftru- 
ment thereto, as a trumpet ; but there mud be a true and right Breath and Air, which 
agrees with the Air or Tune in the Letter. 

57. The Word of the Letter is a prepared 1 Inflrument-, what kind of Trumpeter ‘ Or Work, 
takes it in Hand to play thereupon,, even fuch a Sound it gives: Is not, I pray, the 

great Babel built out of this Work? E ,r ery one has founded the Trumpet of the Letter, 
as his own Air and Tone has been in him, and fo it has been approved and received by 
each trumpeter, and brought into a Subflance-, and this fame Subfiance is the great 
Babylon, where Evil and Good is built into a Building. 

58. But if Men had not introduced any Eupiflticn upon the Apoflolical Word, and 
brought or contrived the fame into other Forms, then the Inflrument had remained 
fare: But the unilluminated Mind has fet itfelf up to be a Mafler therein, and bowed 
the fame according to its own Imagination and Approbation ; for the human Pleafure 
has thereon fet itfelf, and formed and explained the fame according to the Rule of fat 
Benefices, for the Belly-fake and worldly Pleafures. And thus the Spirit is extinbl-, and 
it is turned to an Antichrifiian Order and Cuftom: Men have taken and formed the 
Word as an Organ , and fo they have brought it into a Fafhion and Cuftom, that a Man 
muft play thereon, and others muft hear the Sound and Tune which he makes-, and 
thus for the moft part fuch Organifls are only ufed, who ftrike the Organ from without, 
and make a fine contrived and compofed Piece, which they willingly and readily hear ; 

but the Organ founds only as the Mafter u ftrikes it. » Or p!ay* 

59. But to this Chrift fays. Every Plant which my heavenly Father has not planted, fall it. 
be rooted up :■ Alfo, JVhcfoever is of God hears God's Word. Chrift faid, the Sen of Man 
[peaks- nothing but what he heart the Father [peak in him : So likewife muft a Teacher of 
Chrift hear the Father’s Spirit in Chrift fpeak in him; he muft hear God’s Word in the 
Spirit of Chrift in him •, as David fays, 1 will hear what the Lord fpeaks in me ; he 
muft be a Temple of God in whom God dwells, and from whom he fpeaks, being only 

an Inflrument thereto; for Chrift faid. We will come to you, and make our Abode in you : 

Alfo, I will put my Word into your Tvlouth ; as in the Prophet, alfo, the Word is nigh thee, 
namely , in thy Mouth and Heart : Here the Spirit of God fpeaks of the living Word, 
and not of a Bell without a Clapper. 

60. This the Spirit of Chrift in his Children teaches, and reproves the wooden Clapper 
in the right Bell, which has hung itfelf up to be a Clapper in the Bell of the divine 
Word, and yet has no- Power to make the Bell found t This Cain in his Offering can by 
no means brook, that one fhould tell him his Offering does not plcafe God. 

61. He fets forth himfelf with very fair glofling andgliftering outf.de Shews, and has 
made himfclf fuch a brave glorious Form ; moreover, he is chofen of the high Schools 
and worldly Might thereto ; and if a mean Layman, without human Calling, fhould 
come thereinto (as Chrifl was accounted for a Carpenter’s Son) and offer to reprove fuch 
an Higb-Priefl, in fuch great Dignity, Honour and Kefpedt, the fame the World be- 
lieves not to be from God, that he is fenc. 
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62. The great Bear thinks prefently, this is only, a Sbttp which I will take into my 
Mouth, and devour him. What! Shall a Sheep reprove me who am a Bear? Will a 
difefteemed Sheep nullify my Reputation and Lftecm among Men, and dart to catch at 
me? I will loon rid him out of the.w^yvand fo defile him, that he fhall not be known 
that he is a fincere and (ingle-hearted Lamb of Chrift, and fpeaks from Chrift’s Spirit; 

* I will fo wallow and mire him in the Dirt, Difgrace, and Scorn, that he fhall be held 
for a filthy Beafl, or a very defiled Swine. 

63. In the mean Time, l live in my delicious Days of Plcafure, and remain Lord over 
Soul and Body ; but if the Sbecpling fhall offer to ftir, and fhew more than a Sheepling 
of Chrift, then I will help the Butcher to drive it to the Slaughter rbcufe. 

64. Thus it goes with thefimple fingle-hearted Children of Chrift, whom. the Spirit 
of Chrift drives, and out of whom he teaches here in this World, &V. They are only as 
Sheep'among IVolves-, as Chrift faid, I fend you as Sheep among IVolves. The earthly Man 
is a terpentine Wolf, under whom the Virgin-Child, viz. Chrift’s Lamb , muff dwell; 

Of robbing, and then begins and arifes murdering, w flaying, and killing. 

65- But it does not at all hurt the Virgin-Child ; its external IVolf is alfo by this 
means bitten off by another; for the outward IVolf of all Men is grown from the Anger 
of God, and rifen with the Sin in Adam ; therefore it muft be given for Food to the 
Anger of God, that the Virgin-Child of the Woman's Seed may become manifeft. 

^ 66. For thus they feperate thcmfelves as two Enemies, and are continually oppofite 
Enemies one againft another in the Time of this outward Life, for the Judgement is 
given to the Virgin-Child againft the introduced Serpent’s Child of Sin: In the Refur - 
reclion the Virgin-Child fhall condemn the Serpent-Child into the Fire of God, there 
the Limns of the Earth fhall be proved and purged from the Serpent’s Lns, and again put 
upon the Virgin’s Child. 

67. Now fays Reafon, What Plcafure has God in this Murdering of fi is Children ?. Can 
he not defend them from the Enemy ? ,Thus it muft be, that the Light may be inanifeji 
i*n the Darknefs, otherwiie the Light would ftand ftill in the Darknefs, and bring forth 
no Fruit: Seeing then the Light receives into itfelf Eflcnce, Perception, and Senfation, 
from the Darknefs, viz. from the Source of the Fire, therefore one is fet againft the other, 
r that f° onc might be manifeft in the other, the Joy againft Grief, and Grief againft Joy, 
that it may be known what Evil or Good is. 

G8. ‘For if there was no Grief, then the Joy would not be manifeft to itfelf; but yet 
all is in the Free-will, as every Thing introduces itfelf into Evil or Good, fo it runs on 
its Ccurfe , and the one is but the Manifeftation of the other; for if there was no Night 
or ^Darknefs, then we fhould know nothing of the Light or Day : Thus the great God has 
introduced himfelf into Severation , to his own Contemplation and Sport of Joy. 

' 69. The like alfo is to be underftood in the various Diverftty and feveral States of 
Men } ^ touching Evil and Good: The Evil muft be a Caufe that the Good be made 
manifeft to itfelr ; and the Good muft be a Caufe to manifeft the Evil in its wicked ma- 
licious Subtlety and Iniquity, that all things may come into their Contemplation , [and 
vifible Apprehenfion,] and every thing might manifeft its Judgement in itfelf to th c great 
Seperation-ZItfy of the Lord of all Beings, where every thing fhall give in itfelf into its 
Barn, for its Ufcfulnefs and Profit, that in the Eternity the Great God may be known 
in a crcatural and formal Manner, according to Light and Darknefs. 

70. tor all 1 hings were created by the IVcrd, and brought into a Form: Seeing 
then Gcdts an angry jealous God , and a confuming Fire,and alfo a merciful, loving, meek God 
of Light and Donation, in whom there cannot be, any Evil at all \ therefore he has intro- 
duced Fire and Light, Evil and Gocf, one with another in ih cVerbum Fiat , into a Frec- 
Or work, will, whereby the Will may x form either in the Evil or Good : And yet he has created 
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all Things good, and to the Light, and fet them into the Free-will, to multiply them- . > 

felves in the Free-will, to conceive in Evil or Good, and yet has aflbeiated to each 
Thin" its Likenefs, viz. to a Mule its Female, that lb nothing has Caufe to x degenerate jror fall from 
and to Man he has given Commands, what to do, and leave undone. its Place and 

71. Thus all Things (land to the Judgement of the Great God, and in this Time 
thev mud be in Cor.lejl, that one may be manifeft in the other-, but then in the great ru l0n ' > 

Ihrvefl every Thing ihall have its own Seat in itfelf, when Strife fhall be taken up and 
ccafe, and all Things mud ftand to the Honour and Admiration of the wonderful Works 
of the Great God, who alone knows whercunto every tiling fhall be good, and for what 
he will ufe it. ....... 

- a. . > 
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The Twenty-ninth Chapter. 

c ' ' If' - y 

Shews how the Adamical Tree has. put forth and opened itfelf out of 
its Stock , and' introduced itfelf into Boughs , Branches, Twigs , and 
Fruit , out of which Pullulation , or Man if ef at ion, the Invention 
of all Arts and 2 Governments is rifen. 7 Or Politics. 

Tbe Deep Gates cut of the Center' of the eternal, and alfo the .temporal Nature, /hewing 
, how tbe eternal JVifdom has introduced itfelf into a formal { vifible\ Contemplation. 

1. H E eternal divine Undemanding is a Free-will, not rifen either Got. IV. 

2 ?.^ <ij£) Trf from any thing, or by any thing it is its own peculiar Seat, and 

©© ' ' CM) dwells only in itfelf, unapprehended of any thing, for beyond and 

&S T C© ’without it is nothing, and that fame Nothing is only one, and yet it 
# r ~ is. alfo as a Nothing to itfelf : It is one only Will of the Abyfs, and 

- n-v) it is neither near, nor far off, neitlier high nor low, but it is All, 

3 \j£ ant ] y et a Nothing for it is in itfelf no Contemplation, Senfa- 
tion, or Perception, whereby it might iind a Lihencfs in itfelf. 

2. Its finding is its own proceeding forth, lo that it beholds itfelf in the * Egrefs for* Or procecd- 
that which is proceeded forth is its eternal L ubct, Senfation, and Perception, and it isinjjfonh. 
called the Divine // 'ijdom ; which Whilom, the uniearchable Abyflal-will apprehends in 

itfelf to its Center of s Lubct, viz. to ci eternal Mind of the Under/ arJing ; which b OrImngina- 
UndcrftandingtheFree-v/ill forms in itlelr to its own c Likenefs, viz. to an eternal /peak- 
ing, living, [working,] Word, which the Free-will /peaks or breathes forth out of the ? r Qr 
formed Whilom of the Lube:-. . Image. 

3. And the* brcathing-forch is the Spirit, or Mouth of the Undemanding in the formed ■* Or fpira- 
Will of the Wiliiom, which uid’.nguifhcs [or variouily feverizes'] the fpeaking Word, fo don, 
that the Mind, and the Undemanding of 'he Mind, becomes manifeft and revealed-, in 

which Manifeltation the free Lubct, or Wifdom, is in the fpeaking or breathing-forth, 
formed of the Free- will, by the Spirit, into Diverfity and Variety. 

4. In which Formation the lowers of the divjnc Properties arife-, ■ fothat it is truly . 
faid and declared concerning God, that he is the eternal Will, Undemanding, Mind, 
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Counfel, Power, and Wonder*, * in which Wonders of Powers he has moved and 
formed himfelf from Eternity; in which Formation confifts the invifible fpiritual World, 
wherein the Spirit of God has melodized and fporced with itfelf from Everlafting, which 
alfo has neither Ground, Limit, Bounds, or Original. 

5. For it is the divine 1 Vificn of the formed Wifdom; its Center is the formed Will, 
viz. the Word fpcaking forth out of all Powers; and its Life is the Spirit which pro- 
ceeds in the fpeaking or breathing, which dijlinguijbes and forms the Lubet of the Wif- 
dom; fo that the formed Wifdom plays before the Life of the Deity , as little Children 
play before their Parents who have begotten them, out of their Elfence, for their Joy, 
and in them the Parents take their Delight and Paftime. 

6. Thus, likewife, we are to underftand the Being of Eternity ; which Being the 
eternal Free-will has in the breathing-forth Word introduced into a Defire , viz. to an 
external Comprehcnfivenefs ; in which Comprehenfibility the Beginning of the eorporeal 
Being is rifen, viz. the Center of the formed Nature, wherein the Defire has amalfed, 
formed, and introduced itfelf into Properties, viz. into Darknefs and Light, into Pain 
and Source, into Joy and Sorrow, and yet we mull not underftand any Sorrow to be in 
ihe Pregnatrefs : But fo the Free-will forms and conceives itfelf in the Defire to the Con- 
templation, and Manifeftation of the Wonders, that fo the Properties might be peculiarly 
inanifefted and revealed in each other. 

7. For if there were no contrary Will , then there would be no Motion in the Proper- 
ties; but feeing the Free-will has introduced itfelf into Love and Anger, viz. into Evil 
and Good, a twofold Will is rifen in thefe Properties, viz. wrathful [Will] according 
to the Nature of the Fire, and of the Darknefs , and a good Love-will according to the 
Nature and Quality of the Light ; fo that one might dwell in and manifeft the other. 

8. Not that this Birth has received only a temporal Beginning; it * is eternal, and is 
the Manifeftation of the divine Vifion, Senfation and Perception; only in the creating 
at the Creation this Birth introduced itfelf into a, Companion, ox external Comprehcnfive- 
nefs, that it might have a difiintl Dominion to work in, for its own Sport and Play. 

9. Alfo we are not to conceive, that in the Creation the Evil proceeding from the 
Darknefs and fiery Property was feperatedf rom the Good, and placed in a peculiar [operate 
working Dominion, but the one is in the other ; yet the Light J bines through the Dark - 
nefs, and the Darknefs could not comprehend it : Every Life in the Creation proceeded ( 
forth from the fiery Property, and the Spirit of the rational Underftanding arofe from 
the Light's Property. In the Creation every fiery Life was brought forth in its Begin- 
ning •> to the Light. 

10. Moreover, the Creator of all Beings has given the Creatures of the outward 
World (which has a temporal Beginning out of the eternal Word) an univerfal Light 
for vifible Contemplation ; alfo, every Life in the Creation has received the Light of 
Nature out of the Center in itfelf, out of which the Underftanding arifes, fo that the 
Creature can rule and govern itfelf. 

11. And nothing was created evil, or to the Dominion of Iniquity; for though on 
one Part it has an Ens of the Wrath in itfelf for its Life, yet on the other Part it has 
alfo an Ens of the Light and good Virtue in itfelf ; and it is fet in the Free-will, to con- 
ceive [or work] in Evil or Good; for there is nothing fo evil but it has a Good in if, 
whereby it may rule, and become predominant over the Evil. 

12. But Man was in equal Accord in his Properties, no Property was manifeft above 

the other; for he was God’s Image : Like as there is no Evil manifeft in God, unlefs lie 
would himfelf manifeft the Wrath of the eternal Nature in a thing, even fo alfo the 
divine Free-will was given to Man. ] 1 1 
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13. And withal, the Command, that he in his Free-will Jbould not lujl after Evil and 
Coed , viz. after the divided Properties, he ftiould continue ftedfaft in the equal Har- 
mony of the Properties, and rule with the Light over the Dark nefs ; and then the Pro- 
perties of the Wrath had flood in mere Joy, Delight, and Melody in him, and he had 
been a 71 Error and Form of the divine Wifdom, which had feen and beheld itfelf irr him 
according to the Kingdom of Joy. 

14. But feeing that he contemplated with the Free-will in the Diffmilarity , how Evil 
and Good were each of them in its own peculiar fclf-ful Property, and brought his Luft 
and Longing thereinto, defiring to tafle thereof in the Effence-, thereupon this fame 
Property did alio take him in his Lull, and prevailed in his Will, and alfo in the Ens 
whence the Will arofe, to its own Contemplation and Dominion ; and thus the firft Man, 
who was good in the Beginning, became a Stock or ’Tree of the Tafle of the Knowledge 
of Evil and Good, viz. a contending Dominion, in which both Wills, viz. the Good 
and the Evil, ruled in one another. 

15. But feeing the fiery wrathful Will fo overcame the Good, which was from the 
Light’s EfTence, that the Light’s Ens was taken Captive in the wrathful Ens , this Image 
fell under the Power and Command of the outward Dominion, which was evil and good, 
and alfo under the V/ratb of the inward Nature, viz. of the fiery Darknefs •, upon 

which Image God had Companion, and did * re-introduce the Covenant of Grace, into the ' In-promW>. 
captivated, difappeared, and (as to the divine Wifdom) blind Ens of the holy World’s 
Being, and incorporated the fame as a Covenant of a new Regeneration of a new holy 
Will and Life. 

16. Thus now we are to confider right of the Stock of the human Tree, how it has 
fpread forth and difplayed itfelf in the Properties, and introduced itfelf as a Tree (Evil 
and Good) into Boughs and Branches, and from whence his temporal Government of 
diftinft and feveral Offices and Callings is rifen, which he awakened in him, when he 
lulled after Evil and Good, and thereby brought himfelf into Subjeblion to Nature, feeing 
he fell under its Dominion. 

17. And we fee very clearly, that Mofes hasdeferibed and fet down.in his k firjl Book, k CtntJ!/. 
how the human Tree has opened itfelf in Evil and Good, and introduced itfelf into 
Boughs and Branches for its Fruit ; alfo we fee how the fiery wrathful Property has always 

gone before, and firft of all brought forth its Fruit: We have a clear and plain Under- 
Handing hereof in the Names of thofe, which the Spirit of God has put, by Alofes, in 
the 1 Lines of Propagation. 1 Genealogy. 

’ 18. For firft he fets Cain, whereby is underftood, in the Language of Nature, a Source 
out of the Oenter of the fiery Defire, a felf-ful Will of the fiery Might of the Soul, viz. 
a Sprout or Twig out of the firjl Principle -, in which Branch or Sprig the firft Principle 
did in an efpecial manner prroail, and would fever itfelf into a felf-fulnefs, and break 
itfelf off from the Love-Ens ; yet not as a dark Source, but as a Source of felf-ful Lujl , 
and alfo [of] fiery Strength and Might. 

19. For out of the Ens of Cain (as the fame was in the Center of the begetting Na- 
ture in the wreftling Wheel of Life) arofe his IVill-, and out of the Will, the Defire, 
and out of the Defire, the Subfiance-, in which Subftance the falfe Mind is underftood; 
wherein the Dominion of the outward did form and fallen itfelf ; whereinto the Devil 
alfo in the Wrath of Nature crecped in with his Defire, and defired the Lordft/ip and 
Dominion of this World in Selfhood ; as the fallen Devil always defires Dominion in the 
Place of this World, in the inward eternal, and outward temporal Nature. 

20. But feeing the Word of divine Power and Holinefs had incorporated itfelf with a 
Covenant of Regeneration, into the Woman’s Seed, viz. into the difappeared Ens of the 
fpiritual World’s Eflence, that it would deprive the fiery wrathful Will, proceeding from 
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the Center bt the dark World, of its fiery Might of Selfhood ^thereupon, after Cain, 
Iprung forth out of the humin Tree a Sprout out of tke Aim of the Covenant , viz. 
HA BEL, whole Name, in the Language of Nature, figr.ifics 2n Out-brcatbcd Angela 
which in the firfl: Will of the Effence, whence the Soul arifes, had formed and fixed 
itfelf in the Center of Light, in the Lovc-defire, and penetrated quite through the Fire’s 
Centcf; whereupon the fiery Defire defired to cut off the earthly Life, which has its 
Original out of the fiery Defire, as its Propriety ; for which Cauie Abel and all his 
■ Or Saectf- * Pofterity became Martyrs. 

tors. 2 j. For this is the Door of Cbrijl , who muff give himfelf into this Death of the 

Wrath, and penetrate the human Center of the Soul’s Original, according to the Fire- 
world, with the Love-Ens, viz. with the deepeft Love of the Deity, and change the fiery 
wrathful Defire of the dark World’s Effence into Love. 

22. Adam was the Stock of the univerfal human Tree, but when Eve was made out 
of him, then the Tree was divided according to two Principles, not wholly in the Effence, 
but according to the Nature and Quality of the Centers of Fire and Light *, for the Cen- 
ter of the Light, viz. the Ground of the Love-defire, flood in Eve’s Matrix ; but it dif- 
» pr promife. appeared as to the Creature in her fall ; therefore the divine Word did " re-introduce it- 
. felf therein to a Center of Regeneration. 

2 $. Now Cain and Abel were the two Twigs which grew out of this Tree, from the 
Property of both Principles, viz. of the Fire and Light; and they were a Type of the 
whole Tree, with its Fruit, which it would bring forth $ but feeing Abel was a Type of 
Chrift,who was to be conceived without the Help of Man, only and barely of the ir.ccrpo • 
rated Word in the Seed of the Woman, who fhould fuffer Death for Man, therefore Abel 
muftpafs through without Branches and Fruit; for the Fruit which Chrift fhould bring 
forth was to generate anew the human Tree, and not produce other Twigs out of his 
Loins , and therefore llabel alfo, being the Type of him, fhould not generate any Twig 
out of his Loins ; for the Line of the Habelical Seed remained in the Covenant , and 
pointed at Chrifi, who fhould fpring forth out of the Habelical Line , and again mani- 
feft the fpiritual World’s Effence. 

24. therefore Adam mud bring forth another Branch by his Eve out of the vital Tree, 
which was to be like Adam in his Image; viz. SET H ; which Name fignifies, in the 
Language of Nature, a Running forth, or Leap, where a Glance or Afped of a Love- 
will arifes out of the fiery Will ; which notwichflanding is with-held, and hindered by 
the outward World’s Being, Effence, and Subfiance, viz. by the corrupt Houfe of 
Flejb. 

25. Now Chrifi mufl come to help this captivated and obfeured Will, which not- 
withflanding has its firfl Ground out of God’s Love, and free it from the Band of Wrath, 
wherewith the divine Ens was captivated; for this was Chrifl’s Office, not that he fhould 
beget, but give himfelf into the Generation of Seth, and redean Seth and his Branches 
from the Wrath, and regenerate him anew in himfelf : He was not to beget Children to 
this World, but to bring forth Seth out of this World, and bring him in himfelf into 
the fpiritual World. 

26. Now in Seth the Line of the Covenant went forth, in which Chrifi would mani- 
fcfl himfelf according to the human Tree ; but in Cain the Line of the Wonders, viz. 

• Gmtfu 4. of Nature and its Government, went forth ; for Mcfes fays, that" to Cain was born r Ha- 

* Emu b noc h> c, ‘d he built a City, and called the Name of the City after the Name of bis Son Ha- 

noch ; now Cain was the firfl Man born of a Woman, and Abel the fecond, whom he 
flew. 

2 7. Now Mofes fays, that Cain built a City, whereas indeed if we would go merely 
upon Reafon, there were not Men who might be able to build a City and inhabit it ; for 
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the Spirit does here draw a Vail before the Undcrftanding, which lies in the Word City ; 
for he fays, CainV Son was called Hanoch, and aifo the City : Now this is certainly true ; 
but the Spirit in Mofes looks upon the Root of Cain and Adam, how the Tree, evil and 
good, has opened and difplayed itfelf into its Boughs and Branches; for by the Name 
of Hanocb the Spirit looks upon the Property of the Branch, viz. of Cain’s Son, inti- 
mating what kind of People would arife from thence, viz. a * City, and Dominion of* o Com- 
the outward World in Selfhood-, for in the Language of Nature it is to be underftood in memwedth. 
the Name. 

28. HANOCH fignifies a breathing-forth of Life, and a re-affuming to a felfijh Con- 
templation ; a Child of Self, which in Nature introduces itfelf into a felf-ful Dominion 
and Will, fothat it imagines and frames in its Mind a Dominion, or Region, Country, 
or City, defiring and afpiring in its Will to be a Tree, or Prince cf Men ; for when the 
human Life departed from the Spirit of God into Selfhood, then it would be a peculiar 
felfjb Lord, which Will’s Sen was Hanocb, viz. a City or amafled Subfiance to a felf-ful 
Dominion and Government. 

29. Prom which Government and Dominion the Branches or Children were born, 
concerning which the holy Spirit complained in Noab, that ' they would not fuffer bis * Gentfit 6. j. 
Spirit to reprove than any more, for they were a Tree or Branch fprung forth from the 

Tree of Self-fulnefs; from which the worldly Principalities and Superiorities have taken 
their Rife and Original. For when the human Life fell to the Stars and the Spirit of 
the outward World, then the fame brought it into its own Dominion, from the Angeli- 
cal into the Aflral and outward elementary Dominion, according to its Figure ; this the 
City of Cain, viz. Hanocb, fignifies to us, viz. the Dominion upon the Earth. 

30. But now Hanocb cannot be the Ruler, but the City is II E, that is, the Branch 
or the Country of the Children of Pride, who departed from God in their own felfifh 

Power and Authority ; now the Multiplicity of Wills mufl have a Judges feeing ' they ' 1 Sam. 8. 7. 
would not fuffer the Spirit of God to rule them-, therefore the Spirit in Mofes fays, And ‘Gih.^.y. 18. 
Hanocb begat IRAD. This is now the Governor, who out of their own Efience fet him- 
felf up to be Judge and Lord over them, viz. a Potentate and Tyrant. 

31. For the Name is very pregnant in the Language of Nature, and fignifies. a 
breathing-forth of Life, where the Life does foon 1 form itfelf in the Center of the fiery « Or take. 
Property and ftrong Might , viz. in the Anger of God, which was become Ruler over 

the Life; the fame took Irad , as a Lord and Lamer of the. Life, and fee him over 
Hanocb. 

32. From this Root the Rulers of the World are rifen ; for feeing that Man would not 
have God f Of a Ruler of his Life and Will, God u gave them the Ruler in Nature from 
among themfelves, that they might lord it over and rule one another. 

33. For God has not given Man any Law or Government among themfelves, but 
nude him only to be Lord over all Creatures, fo that he fhould rule over all I hings -, 
but he bimfelf would rule with bis Spirit over Man, and govern the human Life ; but 
feeing that Selfhood would not, then Irad, that is, the Fire’s Strength and Might, 
fprang forth forcibly out of the human Tree, and fet itfelf over the City Hanocb upon 

34. But now Irad mufl have fomething .wherein and wherewith to fet up himfelf 
to rule and reign , for the Fire’s Wrath and Fury would not have fuffered them ; and alfo 
the Government mull be fomewhat profitable and advantageous •, therefore Mofes writes ^ 
now very right, and exceeding wonderfully, and fays, Irad begat M EHUJAEL,'^ 
which intimates very emphatically, in the Language of Nature, an w affirming or the ing, forming, 
outward and inward Center of Nature, viz. of the outward and inward World, a Jelj- cr amaffing 

vain-glorious, arrogant Mind, which would poffefs the to itfelf. 

U 2 


Or permit- 
ted, 


Or Apprt- 
henfion, tak 


conceited, bold, courageous. 
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Riches of the outward World in its Dominion and Superiority , viz. all manner of Crea- 
tures and Fruits ; and cfpecially it denotes a Splendor of the inward afluming, viz. an 
earthly God, which externally fets itfelf in God’s Office : Out of this Name, Babel, viz. 
the Bcajlwith the Whore, was afterwards brought forth. 

35. And Aloft s fays further, Mabujael begat Metbufael : This is now the right won- 
derful Name, wherein is fignified how the Life arrogates divine Power to itfelf ; for 
ME^HJJSAEL would intimate in the Language of Nature thus much, .that is to fay, 
Mint is the divine Might. I am an Angel fet therein by God, or I am the Ordinance of 
God, which indeed is true, but according to the Jirfl Principle by the outward Nature, 
viz. a natural Power and Ordinance. 

36. Moreover, in this Name there is hidden, under the Angel, the Praife of the 
Children who fliould be fubjeft to this Might , and live under the fame as under the 
divine Ordinance ; but this Angel’s Name in divine Power firft forms itlclf in the flefhly 

* Text, uke», Selfhood ; for the Syllable ME, which begins the Word of the Name, firft * forms 
er conceivei. jtfelf in th c outward World’s Birth, in the Selfhood, and (hews that this Ordinance does 

not arife out of the Kingdom of Heaven in God’s Holinefs , but out of the firft Princi- 
ple, which forms itfelf in the third Principle, viz. in the outward World’s Nature, into 
luch an Order, and therefore it lhail, and muft be abolifbed , and proved through the 
Judgement of God. 

37. And Mofes proceeds to write, and fays, Metbufael begat LAMECH: Now in this 
Name the hidden Myftery of the divine Ordinance by the angelical Counfel is contained-, 
and it fignifies, in the Language of Nature in this Place, as much as a fending of the 
Angel over the Dominion of the Humanity, viz. over the Regions of the World, over 
thefiefoly Life, which Ihould be fubjed to the fupreme governing Prince in Nature. 

3S. For here the IVound which Adim received is fought, in that twofuperior Princes 
reign over the human Life •, viz. the ordained good Angel, and the incorporated evil 
Angel in the Flefh ; alfo hereby is underllood the powerful Afiault of the evil Angel 
from without, and from within, for th e inward Spirit in the Name goes forth out of the 
Covenant of God, and pailes into the outward World, which denotes how Man would 
become lewd and prophane, and alfo vilify the Covenant of God, and yet with the af- 
. fuming goes again into Selfhood, and forms itfelf in the forth-proceeding Angel’s Name; 

which denotes an hypocritical Whoredom in an Angel’s Form, which enters again into 
the external, and at laft cajls away the Covenant, together with the Angel’s Name 
quite from itfelf. 

yGtn. 4.V.19. 39 - Further, Mofes writes, 1 Lamech took two JVives ; the one was called Adz, and 

the other Zilla. Hereby is underftood, in the Generation of the Life’s Tree, thus much; 

* Stem, or viz. that the human Life knew the Wound which was arifen in its 1 Stock; and thencc- 

Bo dy. forward took two Wives, that is, a two-fold EfTencc and Will: ADA fignifies how the 

Soul goes with the Will through the Mind, and forms itfelf with the Defire in the firft 
Stock of Adam , and would be willingly boneft again, but the Life had alfo taken to itfelf 
ZILLA, for Wife of the Pregnatreis, viz. flelhly Joy and Pleafurc. 

40. The Wife or Will Ada would exercife a good Dominion, and rule and maintain 
itfelf upon the Earth according to God's Command , and Jhe bore Jabal : JABAL bc- 
*.Ftr/ t io. tokens the fimple plain Man, l'uch as Countrymen are, &c. for Mofes fays, a that from 
him proceeded fuch as dwell in T nils, and keep Cattle. 

* Fet ft ii. 41- But the aber Brother, fays Mofes, ^ was named Juba!, who was the- Father of all 

tboje that handle the Harp and Organ-, for the other Will proceeded from the Spirit of 
the outward World into temporal Pleafttre and fey, and devifedall Kinds of joyful Sport 
and Paftime for the Recreation of its Life ; and this fignifies JUBAL, viz. an external 
jocund Angel, with whom the inward Spirit fperted before itfelf in a Likcncfs. 
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42. And Zilla ^ fays Mofes, alfo bore Tubal-Cain, a Mafter in all Brafs and Iron-works \ c Vtrft 22. 
that is, ZILLA is the fiery Defire which forms itfelf in the human Property into a Sub* 

fiance of Sulphur and Mercury, and brings itfelf forth with its Spirit out of the Sub- 
fiance into a Contemplation and viftble Appearance, in which Underftanding Man has 
found out the Art of Metals. 

43. For the Sifter of T ttbal-Cain was Naema : Here lies the precious Pearl, Dear Maf- 

ters: * NAEMA is heavenly in her Property, clothed with her external Vefturc, fo that * Naimah. 
you do not know her; for the earthly Man is not worthy of it, for her Efience is virginal, 
a Virgin of Purity ; it points in one Part at the inward new Man, viz. the Sifter of the 
fulphurean Man; and on the other Part it fignifies the grofs Metal of the Earth, and 
alfo the precious Metal, viz . Gold and Silver. 

44. For Tubal-Cain is the Brother of Naema , they lie in one Womb; but Tubal-Cain 
is of this World, and Naema is a Virgin bidden under her Brother; and herein the two- 
fold Earth is underflood, viz. in a twofold Property; one heavenly, and the other grofs 
earthly; viz. an Efience out of the dark World’s Property, and an Efience out of the 
light World’s Property: And thus alfo it is to be underflood in Man-, for by the Pro- 
perty of God’s Anger, viz. by the dying of the earthly Man, Naema becomes manifeft. 

45. Why does Mofes add the Name Naema , and yet fpeaks nothing either of any that 
Ihc brought forth, or that fhe married. Anfwer: Becaufc that in the Regeneration the 
natural Generation ceafes\ the new Virginity in the Spirit of Chrift does not produce any 
Creature more, but they muft all proceed out of the firffc Center anti Stock, fo that they 
may be all one Tree ; and by the Fire the Metal, viz. the Virgin , which is Tubal-Coin's 
Sifter, is made manifeft. 

46. The Name TUBAL-CAIN has an excellent Underftanding in it, for it fhews how 
the fulphurcous, mercurial Wheel opens itfelf in the Birth and Generation of Metals , 
and alfo in the Original of Life; for God fubjedted all Things to Man, and gave him 
all Things for his Delight and Play; therefore Tubal-Cain muft open and difeover him- 
klf in the human Tree, that fo they might underftand it: Hereby we have fignified 
enough to thofe that are our Schoolfellows. 

47. 4 And Lamecb faid to bis Wives Ada and Zilla , Hear my Voice , ye Wives of Lamech , * y tr j t 2 ^ 

and mark wbat I fay \ I have ftain a Man to my Wound , and a young Man to my Hurt. If 

Cain fhall be avenged Sevenfold, truly Lamecb Seventy and feven Fold . This is a wonderful 
firange, and marvellous Saying. Who would underftand what^the Spirit fignifies here, 
without it sown peculiar Explanation ? I ferioufiy admonifh the Mocker to leave our 
Work here unccnfured , for he underftands not our Spirit and Senfe. 

48. Lamecbfays , that be flew a Man to bis Wound , and a young Man to bis Hurt. This 
Man is Abel, according to the outward Humanity of the Kingdom of this World; and 
the young Man is the Image of Chrift proceeding from the Virgin-like Line, out of the 
Seed of t be Woman in him: The Man he flew, ro his Rebuke, viz. to an incurable 
Wound, and the precious young Man, in the Man, to an Hurt, which would gall and 
trouble him, as an evil Hurt, Bruife, or Boil, in the Confcience of Sin; for the Wrath 
of God wrought in this Boil, and the Wound, being a great and woful Hurt, might 
not be healed ; for the Curfe of the Lord went forth out of this Boil into the Wound , in 
which the Earth was curfed, fo that the human Dominion became a Valley of Mi f try. 

49. For Lamecb fa w the fore Wound, and returned ; and thereupon he took two 
Wives, that is, a twofold Will into his Mind for his Government, whereby he would rule 
upon the Earth, viz . one went forth from Ada into the grazing and keeping of Cattle, 

2nd the hard Labour of the Hands for a temporal Livelihood, wherein he found the 
Curfe and Wound , and the other went forth out of the Branch of Zilla into the Earth 
after the Metals, to make ufcful Tools and Inftruments for the Tillage and Hufbandry 
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of the Ground, and for other Neceflaries; and fo he found in the Metals the rufty Boil 
and Sere in their metalline Nature-, for the precious Tincture , or the fair Blofiom of the 
Earth, was bidden in the Curfe, viz. environed and befet with an evil Boil and Sore. 

50. Now Lantech knew the woful Hurt, and faid. Hearken , ye l Fives of Lantech , and 
mark what J fay ; he would fain exprefs the Hurt and Damage he faw back again into 
the Tree of Man, and confidered the Revenge of God, which had laid hold of Man’s 
Life, and faid, Cain fhall be avenged Sevenfold , and Lamcch feven and feventy Fold ; for God 

« r<r. 14, 15. faid alfo to Cain when he flood and cried, * ‘Thou driveft me out this Day from 1 the Face if 
1 0r from the Earth \ and it will come to pafs , that wbofoever fir.detb me will flay me: [ But tbe Lord 
Land and t0 JVbofocvcr jlayttb Cain, Vengeance fall be taken on him feven Fold , and be fit 0 

° Un Mark on Cain, that none ftjculd kill him. 

51. Thefe are mod: wonderful and hidden Sayings, Cain fall be avenged Sevenfold, 
and Lantech feventy and feven Fold. Why fhall Lamech be avenged feventy and feven Feld, 
and Cain Sevenfold? Who has done any Thing to I^atnecb? Here the Spirit points out of 
the Center of the human Life upon the Time which was to come, intimating, how it 
would afterwards go with Man in this JVcttnd , when Men fhould multiply and increafe, 
and make to.themfelvcs Kings, and Princes, Dominions and Governments ; that the Wrath 
of God would alfo forcibly exercife itfelf in Man’s Will, and even open and difplay itfelf 
in the human Life and Dominion. 

52. Now if a Man would underftand what Lantech fays concerning the Revenge, then 
he muft look upon the Center-, for the Life of all Creatures confifts in feven Degrees or 
Properties, as it is above clearly mentioned: Now Adam was the Stock; for Adam and 
Eve are one Tree, from the Parting and Divifion of which Evil and Good arole; and 
Cain was the firfl Twig which fprung forth from this Tree, wherein the Seven Properties 
of Life put themfclves forth out of the right divine Order and Harmony in the Life, 
and deflroyed the Image of God ; which was occafioncd by the Devil, who urged him on 
alfo in the divided Properties to the Brother-daughter, lb that he flew Abel : Now God 
faid, Cain fall be avenged Sevenfold, if any one flays him -, and be fet a Mark on Cain, that 
none fould kill him. 

53. The Devil had folded up himfclf in the Wrath of God, and cunningly infinuated 
himfelf into the Seven Properties of Life, feeing they were departed from their mutual 
.harmonious Accord, and he would be Lord in the Place of the Spirit of God in the Life 
of Man, and would wholly murder and flay the Life as to the Kingdom of God; there- 
fore God fet a Mark with the Promife of the Covenant therein, fo that none could flay it. 

54. For Cain did not cry out only for fear of the outward Life, but he feared that his 
right Eternal Life might be Gain, that his Life fliould be wholly blotted out from the 
Face of God; for he cried alfo and faid, Lo ! thou driveft me cut this Day from off tbe 
Earth ; and I muft bide myfelf from thy Face -, and I muft be a Fugitive, and a Vagabond in 
tbe Earth ; and it will now come to pafs, that wbofoever findetb'me will flay me. He cried out 
for fear of being killed, and was fore afraid, and yet there was no Man befides him upon 
.the Earth, but only his Father Adam, and without doubt his Sifter whom he took to Wife. 

: 55. Cain feared the spirits, who had moved him to flay his Brother, that they would 

alfo kill him; for he fays, I muft be bid from thy Face: Now this was not in any external 
Manner, but in an internal; forGod dwells not in the View of the outward Eyes, but in 
the inward fpiricual [Vi ft on ;] therefore God faid, Wboftcroer killetb Cain's Eternal Life, 
■Vengeance fall be taken on him Sevenfold ; and he fet the Mark of rhe Covenant on his 
Life, fo that no Spirit in the Wrath could murder it; for he was a Twig out of the Tree 
of Life. 

56. Though the Seven Properties of Nature in him were departed from their mutual 
Accord in. each other, yet he was not the fie Caufe of it, for he had fo received his Life 
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from Father and Mother in the divided Property, and therefore the Grace parted as well 
upon him , as upon Abel , except only that Abel proceeded out of the other Line; but the 
I j Center of the Soul was alike to them both; but the Motion in the Seed was unlike-, for 
they were the two Types of the World, viz. Cain the Type of the Selfhood in the 
Wrath, an d Abel the Type of the Refignation of Life; where, from the Refmnation, 
another World fprings forth through Death out of the Center. 

57. Not that Cain was born to Deftrudtion, but that evil-awakened Property in the 
Diflimilarity, viz. the Soul of the outward World, broke forth forcibly in the Seed, and 
took the Center of Life into its Power; and therein God fet a Mark, viz. his Covenant , 
that the Murderers fhould not flay the Soul’s Life. 

58. But if it fhould fo come to pafs, that the own peculiar Will would give itfelf to 
the Murderers, then the Life of Cain fhould be avenged Seven-fold , that is, through all 

the Srcen Properties; and the Free-will which flays the t Life of God, which was in the* John 1. 
Word, fhould be rebuked and punifhed fevenfold through all the Seven Forms of Na- 
ture, both temporally, and eternally; and this is the Meaning, Whofcever kills the Life, 

[that is,] what Free-will foever murders its Life, Vengeance fhall be taken on it eter- 
nally, in the Seven Properties of the dark World. 

59. And in this Place we are further to confider rightly of the great Myfteries; for 
the Seven Properties of the human Tree, producing and manifefting the Life of the 
Wonders of God, had now fpread forth themfelves even to Lantech-, the Dominion of 
the World was now wholly brought forth with Latnecb in Nature: For Lantech was the 
Srcetitb Man in the Root of the Wonders arifing from the firjl Stock ; that is, Adam 
was the firft; Abel belongs not to the Line of the Wonders, but to the Regeneration ; 

Coin was the Second in the Line of the Wonders, Hanocb the Third, Irad the Fourth, 

Mahttjacl the Fifth, Metbufael the Sixth, and Lamecb the Seventh. 

60. Now Lantech fprang forth from Cain's Root out of this Line of the Wonders of 

Gad; and he was an boueft , upright Man, but was “ environed with the Spirit of the •> Taken, or 
, Wonders; and he looked back upon the Wound, and alfo upon the 1 Sign of Grace in befet. 
the Covenant, and knew certainly that even now the Spirit of the Wonders fhould be ‘ ° r Sea! * 
fully brought forth, and manifefted in the human Life; whereby all Arts of the World 
fhould be found out. 

61. And he faw alfo forwards, how it would fall out in thefe Wonders of the World ; 
how his Children would introduce his Life, which they fhould receive from him by Pro- 
pagation, into a Babylon of Folly, and corrupt the fame: And hereby alfo he looked 
cfpecially upon4he Word whence the human Life was fprung, and how the Life in the 
Spirit of the Wonders of the World would introduce itlelf into a Seven and Seventy-fold 
Word of Languages, and Nations, as came to pafs at Babel, and how the Free-will of 
N’ature would go aftray from the only God, and be corrupt, and that it fhould be avenged 
$ even-and-feventy-fold ; that is, every Tongue and Speech fhould be avenged in the An- 
ger of God, and for this Reafon, becaufe they would corrupt Latnecb’s Life which they 
received of him by Propagation ; and this the Wrath of God would avenge in the Free- 
will of his Children, divided into feveral Speeches. 

62. For the Spirit faw forwards how the Free-will would give up and addift itfelf to 
Selfhood, and apoftatife from the only God, and how the Anger of God would feize upon 

s, and confound the natural Spirit of the Wonders in Man, viz. the Soul of the outward- 
!*i World, from whence the Great Babylon of Contention about God’s Being and WiU. 
would arife; and this the Spirit faid fhould be avenged Seventy and Seven-fold in Lantech. 

63. For this was a Seven and Seventy-fold Racba [or Avenging] upon the Word of 
■ht Underftanding in the human Life, that out of one only fpcaking Word and vital Spi- 
nt, a Seventy and Seven-fold Tongue (viz. a Confufion of the Underftanding) fhould be 
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* MjJlerium 
Afagtrum. 

1 Or Mean- 
ing. 


• Or the un- Word in one Number, wherein the ° whole Underftanding is contained; you have it 
ofalUh'in^s mov ’ n S u P on your Tongues, yet you cannot comprehend it. 

o a t mgs. And }^ ca f on j Si th at y 0U w jn only fpeak out of Seven , and /evenly and /even, 

viz. out of the Wrath, which has divided the Tongues, and avenges the Life of Lantech 

•or enter feventy and feven Times in your Tongues and Speeches: But if you would n go to the 

*°to. Center , and open your Eyes, then you would fee how the Babilonical Whore leads you 

captive by her String, and how (he has fet herfelf over the Life of Man with feventy arJ 
feven Numbers, and has wholly hidden our Sifter Naema with the Numbers, that the 
Beajl of the Numbers might reign and rule in the Wrath of God over the Life of our 
Sifter Naamab. 

67. But we have heard a Watchman fay. Away: The Beaft with the Whore which 
flood upon the Earth in Naamab’s ftead is quite fallen , and given to the Prefs of the 

• Vengeance. Sevenfold ° Racba in the Seventy and feven , fire. '1 he Racba arifes up in Lantech, and 

goes through the Seventy and feven ; and this none can hinder. AMEN. 

68. For Naamab lhall be manifefted to all Nations, Tongues, and Speeches; and even 
then out of the Seventy and feven there find be but one JVcrd of Underftanding; for the 
Life of Man proceeded from ONE only Word of God, and has formed and divided it- 
felf in Selfhood in the Spirit of the Wonders of the World, into Seventy and feven Pro- 
perties of the only Word: Now comes the Time, that the Life’s Beginning lhall again 
enter with the Spirit of the Wonders and Speeches into the End , viz. into the Begin- 

» Or before, ning; and therefore the Child of the Wonders, which has given itfelf forth r in the Sight 
of God, muft be made manifeft in the Unity. 

69. And feeing that the Free-will has given itfelf into the Vanity of the Speeches, 
and the Multiplicity of the Powers, and defiled and Gain the Life of the only Word, the 
Racba proceeds forth from the murdering Spirit through Seventy and feven , till the Beall 
together with the Harlot be confumed, and devoured with the Fire of God’s Anger. 

70. And then c Tt:bel-Cain finds his Sifter Naema in golden Attire, and Ada rejoices in 
her Son Jabal , who is an Herdfman : For Lamech has again found his Children which 
he left in the Racba ; and the Pride of Self, and alfo the Craft, Deceit, and Subtlety of 

s Or for. the Serpent ceafes: ' Then every Beall lhall cat its own Pafture; the Time is near. 

HALLELUIAH. 


made; before, the Underftanding laid in one Sound, [Voice or Harmony,] but now the 
Racba came into it, and confounded and lhattered it into feventy and feven Parts. 

64. For the human Wheel of the Sound or Underftanding was turned round, and the 
Ten Forms of Fire, wherein Time and Eternity confift, opened themfelves in ever;’ 
Form of Nature; which was feven times Ten , which make Seventy, whereto alfo belongs 
the Center with its Seven unchangeable Forms of the eternal Nature ; which are together 
Seventy and Seven. 

65. And herein (dear Brethren) lies the * grand Myjlery : If you were not clothed with 
the Garment of the contentious Languages, then we would be bold to declare fomething 
more in this Place to you ; but you are yet all captivated in Babel , and are Contenders 
about the 1 Spirit of the Letter, and yet have no Underftanding of the fame; you will 
alfo be Do&ors and learned Mailers (forfocth) but yet you underftand not your own 
Mother -tongue-, you bite and devour one another about the Hufk of the JVcrd, wherein 
the living Word forms and amafles itfelf, and you neither defire nor underftand the living 
Word ; you fpeak only out of Seven, and cut of Seventy and feven, and yet you have the 
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Of the Line of the Covenant . 

The Thirtieth Chapter. 

Of the Lhte of the Covena/it. 

1. H E Line cf the Covenant is not fo to be underftood, as if the Covenant 

J»i< M fell only upon this Line ; no, the Covenant H befalls the only Life, , i» a n*cs up- 

*'} $ -r ^ vf which was in the Word before the Times of the Humanity: The on, belong* 
fa ” Jj f Line of Seth pafies only upon the Manifestation in the Flefh ; in ,0 .» or,s " , - 
which Line the Word in the Covenant would externally manifelt it- tai c Uf ' on * 
* n the Flefh : But the Spirit, proceeding from the Center in the 
Covenant, falls as well upon Cain's, Line, as upon Abel's ; yet in Cain s 
[Line] in the Spirit , and in Seth’s in the external Mouth , [or Manifeftation,] viz. iri the 
formed and conceived Word, that is, in the Office and Miniftry of Teaching and Preach- 
ing: For Seth was fprung forth according to the Spirit, out of the Covenant, where the 
Spirit moved itfelf in the incorporated Word in the Covenant; and Cain was compre- 
hended under the Spirit of Nature. 

2. For by Cain’s Line the Arts were brought forth to Light, which were a JVonder of 
the divine Wifdom, Contemplation, and Formation, viz. of the formed JVord through 
and in Nature ; and in Setb the Word was brought into a formal Life, viz. into a fpiritual 
Contemplation , wherein the Word of God beheld itfelf with the Wifdom in a fpiritual 

■ Image-, and in Cain’s Line it beheld itfelf in a natural formed Word; and both ferve to* Form, or 
fet forth the wonderful Deeds of God. Figure. 

3. Not as Babel judges, that God out of his Purpofe and determinate Counfel has thus 
predejlinated and cbofett one Part of Men in his Anger to Condemnation, and the other 
Part to Life: They that fo judge are yet under the Number Seventy and /even, in the 
Multiplication of the Word; for the Promife was given to Adam before Cain was con- 
ceived; the Covenant touching Grace refted in Adam and Eve-, but the Spirit of Sancti- 
fication, and Regeneration by Chrift, pafled only upon the Seed of the Woman, viz. upon 
the Seed of the Kingdom of Heaven which was fhut up ; that is, upon the Light’s Tinc- 
ture, upon the Matrix of Venus , wherein Adam, when he was Man and Woman, fhould 
have propagated himfclf in peculiar Defire and Love, which, feeing it could not be, [by 
Reafon of Adam's ftrong earthly Imagination,] was taken from Adam, and made into a 
Woman. 

4. But when the Woman became earthly, the heavenly Part of this Matrix [which 
was for the Production] of the heavenly Birth, was fhut up in Death, into which Matrix 
the Word of God again incorporated itfelf with the Covenant, to open and manifeft him- 
felf in this Matrix with a living and heavenly Seed, and to defiroy the Power of Death. 

5. For the Word would not open itfelf in theFormed Word of Nature, viz. in Cain’s 
Generation, but in the difappeared heavenly Ens ; and by the fame revived and requick- 
ened heavenly Ens, that is, by the Woman’s Seed of the heavenly Part, it would bruife the 
Serpent’s Head, viz. the Devil’s introduced Defire in the Wrath of Nature, that is, 
overcome the Wrath [and Curfe of God] in the Generation of Cain and Seth. 

6 . The Word in the Covenant opened itfelf in Seth and Abel, it being as the Voice of 
the Teacher , and Cain's Generation fhould in its L.ife receive this Voice, and imprefs it 
into its Life , fo that it might produce the New Regeneration -, but that many of them 
have continued in Death, and contemned this Voice, is owing to the !• rec-will, whicli luf- 
fered itfelf to be held by the Devil in the Anger of God, and ftill to this Day does fujfer 
itfelf to be held, in that the Cainical Will loves Nature and Self too much. 
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y. For if the Free-will of the Soul will apprehend the Word in the Covenant, then it 
mud die to its natural Selfhood, and felf-ful Will, and be wholly refigned to the own Will 
in the Covenant, that it may with its Defire follow the Word and Spirit in the Covenant, 
as the fame does lead, guide, and move it. 

8. And this Cain is very loth and unwilling to do ; he will be a felfifh Lord, and with 
the Defire figures and fhapes a Monfter, and an evil Beajl in his Free-will, which does 
not refemble the firlt Image of the formed Life in the Word of God : Now again!! this 
Beajl the Words of Cbrijl are diredled, when he fays, Unkfs you be converted , and become as 
Children (that is, unlefs you depart from, and utterly difclaim the Will of the Self-gene- 
rated Beajl, and enter again into the Form of the fir!! Life)_>'c« cannot fee the Kingdom of 
God: Alio, you muft be born again of the IVater of the heavenly World’s EfiTence, and of 
the fame holy Spirit proceeding from the Covenant, olberwife you cannot fee and behold God. 
Kite. g. This evil Beajl of the Godiefs Form is predejlinated to Condemnation : But the Cove- 

nant is in the Life; if the Free-will refigns itfelf up to the Covenant, then Chrif! arifes in 
• his Humanity, out of the Covenant, in the Life; and even then the ftrange Bezftdies in 
Chrift’s Death , and the Will forms itfelf again into the firft Image according as God 
created it; and this is not appropriated only to Seth, but to Adam's Life, viz. to the only 
Life of Man which was in the Word of God, and pafics from one upon all, as all Branches 
in one Tree receive Sap from the only Root of the Stock. 

io. But the Properties of Nature, viz. of the natural Life, have brought themfelves 
out of Adam's Stock into fundry Boughs and Branches, whence the Multiplicity of Na- 
tions, Tongues, and Speeches is rifen ; but the Life is only One, and the Covenant in 
the Life fprang forth from the Root of Life, viz. from the IVord of God, out of which 
the Life came upon all, even as the Sin , viz. the Fall and Apoftacy, pafied upon all, 
none excepted: For the Children of Seth were concluded under Sin as well as Cain's-, 
f Or, the but the Covenant f with its Manifeftation palled upon SETH ; for his Name fignifies, in 
open and out- t | )e Language of Nature, a forth-breathing Spring out of the Life through the fir Jl Center 
Mationof" c * lc wherein the Word of God would open itfelf through the Life. 

the Cove- 1 1. And Mofes fays, • Seth begat Enos, and then began Men to preach of the Name of the 

nant. Lord-, for the Name ENOS fignifies, in the Language of Nature, a divine Lubet through 

O i. 4. 26. t he wherein the formed Word would behold itfelf in the Sound and Voice of the 

Life -, therefore, the Spirit of God began to teach out of the Covenant, through the Life 
of Man, concerning God, and his EfiTence, and IVill : This was the Beginning of the 
divine Contemplation through the formed Wifdom in the Word, where the Word beheld 
itfelf through the Wifdom of the formed Human Voice. 

12. And as the Life formed itfelf by Cain's Line, through the Wonders of the formed 
Wifdom in Nature, with all Manner of Arts, and IVorks, and alfo Dominions, Govern- 
ments, and Orders, and introduced them all for the fetting forth of God’s wondrous Deeds 
and Ads, -uiz. to a Contemplation of Evil and Good, Light and Darknefs; fo likewife 
the Spirit of God brought forth, out of the Line of the Covenant in the manifefied 
Word, the Wonders of divine Holmefs, Truth, Rightcoufnefs, Love, and Patience, and 
by the Preaching of the formed Word declared what the holy and Jpiritual Kingdom of 
God is. 

13. In Cain the Kingdom of Nature was reprefented, and in Abel and Setb the fuper- 
natural divine Kingdom : Both thefe rofe together, and went all along one in another to 
the Remonftrance or Contemplation of the divine Lubet in the formed Wifdom-, and each 
put itfelf forth in an efpecial Manner into its vifible Appearance as a Wonder. 

14. I* or from Adam even to Lamecb in the Line of the Wonders there are leven Ge- 
nerations; and in the other Line, viz. in the Line of the Covenant from Adam to Enoch, 
arc alfo feven Generations; Enoch is the Eighth, viz. a Beginning of the prophetical 
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Spirit; for in the firft feven Generations the Form of the fpiritual Kingdom, proceeding 
from the Life’s Tree, was fet forth. 

i c. Adam was the Stock, for his Life takes its Original out of the Word : But feeing 
the Life of Nature in him predominated over the Life in the formed Word, and would 
have the fupreme Dominion, and obfeured the Life proceeding from the Word, the Word 
itfelf freely gave itfelf with a Covenant to be a Life therein, and fet forth its Figure in 
Abel, how the natural Life fhould and mult be broken ; and the Word of the divine 
Power fhould a^ain fpring forth afrefh out of the firft Life. 

,6 Thus Abel was the Figure of the Second Adam, Cbrijl, and therefore he muft be 
(lain for the Covenant’s fake; for Ciirift fhould kill the exalted, haughty, natural Will, 
and brin^ forth a new one; and therefore Abel alfo fhould not beget any natural Child ; 
otherwife it had been flrange to Nature: tor they fhould all proceed out of one Stock, 
and the Word would fpring forth anew through the only Tree in the Covenant, that lo 
the Children of Grace might be brought forth out of the Tree of Nature, as the Dew, 

cut of the ' Day-breaking . - f Mom ' 

17. For thus alfo the Figure of theNew-Birth was reprefented out of th eStem-, namely, ,n e- 
the Line went forth out of Adam ; he was the firft, Abel the fecond, Seth the third, 

Enos the fourth, where Men began to teach of the fpiritual Kingdom : “ KENAN the » Or Cainan. 
fifth, which fignifies, in the Language of Nature, a going-forth, * re-conceived Lubctor w Re-apprc 


in 


hended. 


Defire of the divine Contemplation, in which the IVord Taught formed itfelf, viz. 

Prayer, and in the Will’s Defire, and alfo in their Offerings. 

18. MAHALALEEL was the fixth, and fignifies, in the Language of Nature, an An- 
gelical Form of an Angelical Kingdom, where the Spirit typified and pourtrayed the 

Kingdom of Chrift in this Name. . , T 

io. JARED was the feventh: By this Name is underftood, in the Language of Na- 
ture, a Priejl or Prince of the Spiritual Kingdom : bor as Irad fhould be the Regent or 
Ruler in the Kingdom of Nature, fo Jared fhould be the Regent in the fpiritual King- 
dom ; for out of Jared came the Office of Mofes ; and out of Irad proceeded the King- 
dom of worldly Principalities, and formed Governments and Dominions. 

20. But the Language of Nature fhews very clearly, that Jared is only a Type of a 
fpiritual Kingdom ; for° the Name carries forth the Cherub along with it through the 
Word ; for the fpiritual Kingdom upon the Earth was all along captivated in the Wrath 

of God till Chrift, who defrayed the Anger. . , „ _ . . . . , 

21. The Office of this Jared is twofold; externally it is the Figure of the fpiritual 
Kingdom, boynd with the Wrath of God; and internally it is the true holy Kingdom, 
which the Penitent Man receives or takes Pofleflion of: Outwardly it is Mofes , and in- 

22. From this outward Kingdom the great Mother of the Babylontcal W boredom is 
rifen, in the Kingdom of Mofes among the Pharifees, and in the Kingdom of thrift 

among the r verbal and titular Chriftians, who do all only boaft, and glonoufiy fet up - 

themfelves in the Figure, as an Idol, and appear as if they were the holy fpiritual King- Leuer^cn^., 
dom ; but the Cherub carries forth the Sound through their \S ord, as a Confonant of the 

wrathful Anger of God. ._ „ ...... c , , 

2 2. And therefore they muft contend about the Kingdom of God s ^ < ill ; for they have 
not the Spirit of the inward, fpiritual, heavenly Kingdom, but only tbe \ oice out of the 
Figure, where Evil and Good are in conteft; they have, and life the Letter, but as an 
empty unprofitable Inftrument, as a Figure of the fpiritual borin: For thus alio the Spi- 
rit reprefented it by the Name Jared , as a mint Kingdom upon the Earth, whereby the 
inward, fpiritual, .new-born Children fhould be exercifed and proved. 
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24. And by this Form it fignified and foretold how that the greateft Part in this fpiri- 
tual Office would be taken in the Sword of the Cherub , and that their Office would be cut 
off by the Cherub from God’s Holincfs, and given to the fpiritual, eternal Kingdom of 
the Anger. 

25. For as Lamech in Cain's Line took two Wives, viz . two Wills, and confirmed his 
Kingdom therein, and at laft brought forth [or pronounced] the Seventy and Seven-fold 
Rachel^ proceeding from the Center of Nature (even from the feven Properties) upon 
the Murder of the Free-will, which would murder and flay his Life in many, fo like wile 
fared carries two Wills in his Nature’s Name, viz. one into God’s Love and Merc) m 
the Covenant, and the other into the Figure, in which the Anger of God riles up and 
carries the abominable Idol (the Belly-Gca) along with it; which is here deciphered and 
painted out to the Life. 

' 26. And MoJ'cs lays further, Jared begat Enoch . Here the great and wonderful Gate 
docs open; for out of Jared , viz. out of the Kingdom of the Wonders, the Prophet mint 
arife; for the Prophet is the Mouth of the Kingdom: He fliews what the Kingdom 15, 
and how it is taken and apprehended in the Evil and Good, and what the Event and 
1 Or thcMid- End of all things fhall be; alio he declares and points out the x Means , how the Turin 
dlr.Wz.what h as apprehended the Life, and denounces fevere and earned Threatenings concerning 
and afted °b y God’s Anger, how the Sword of the Cherub will cut off the falfe [Man or Prophet.] 
the Turba in 27. IIENOCH fignifies, in its own Speech, as much as a forth-breathed Breath of the 
the Wonder divine * gcod Pleafure , which has in the Time thus beheld itfelf with the Out-breathing 
^OrTubet 10 a ^ orm » which Power of the Breathing-forth does again draw the formed Breath into 
c * itfelf, and only gives forth its Sound , as a Voice of the divine Will: And, firft, it points 
at a Twig, fpringing from the Line of the Covenant, viz. out of the internal Prieflly 
Office, out ot the holy divine Lubet of the Wifdom of God, out of Jehovah ; the Spirit 
would comprehend the deepeft Love in Jehovah in one Name and Word, which is called 
Jeftts: But in the mean Time’it did thereby play in the Time of the Figure, in the holy 
Wifdom, in the Line of the Covenant, as with an internal hidden holy Kingdom, which 
he would manifeft in the Fulnefs of Time. 

an. Secondly, it fignifies the Power of the formed Word, viz. the Perfon, or the Body 
out of the Litr.us of the Earth, [viz.) of the heavenly Part of the Earth; intimating that 
this Body fhould be taken into the holy Word,, and tranflated from this Earthlineis: As 
the Light docs withdraw and fwallow up the Darknefs, fo jikewife the good Part of the 
b 7 V.v/ t fhould, true Humanity in Adam's firft Image b lhall be tranflated , [extracted, or drawn forth,] 
or is to be. py Word out of the Earthlineis^ and arife out of the Earth; which Enoch's Tr&njta- 
lion from this World points out and fignifies. 

Rote. 29. Thirdly, it fignifies and points at the Prophet, viz. the Voice of the divine Lubef, 

which declared and let forth the Kingdom of Chrift, and alfo the Kingdom of the Won- 
ders in their future Tranfactions and Junctures of Time; for the prophetical Voice did 
manifeft itfelf again out of the Tr unfa lion, and foretold and fignified out of the Efience 
of the Spirit, viz . out of the moll fpiritual Kingdom, that is, out of the Human Angelical 
Kingdom, through the Soul’s Spirit; and then alfo from the whole Body of the King- 
dom, viz. from the Nature of the Wonders, from the Limus of the Earth, and of the 
Stars, [it fet forth both from the fpiritual and corporeal Kingdom'] how the outward 
Kingdom of Man fnould afterwards arife in this World’s Exiitence, and what fhould 
happen and come to pals therein. This the inward, holy,* omnifeient Spirit fi guides, 

* Or by. through c the cutvsardy viz. through the Wonders of the Pregnatrefs, [or Mother] 
of the outward Beings, viz. through the Spirit of the outward World : For the inward 
Spirit viewed itfelf through die formed Wifdom of God, and contemplated and beheid 
itfelf in the formed Spirit of the Wonders: This the Name Enoch fignifies to us. 
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30. Now the Spirit in Mcfjs does further demonftrate, and fays, d Enoch t vas 65 Years & Gen . q. 21. 
old> and be begat Mttbufahh \ and after be begat him y be continued in a divine Life three 

1 hundred Years , and begat Sens and Daughters : So that the whole Age of Enoch was three 
hundred fixty and five Years ; and feeing be led a divine Life , Gcd took him away y and be 
tvas no more feen. Here the Vail hangs right before the Face of Mofes y by Reafon of 
1 the Unworthinefs of Man : And the Spirit lignifies very clearly in Mofes , if we had but 
the Eyes of our Underftanding open , when thefe Myfteries fhould be manifefted [or ful- 
filled.] 

31. But feeing the mod High has freely granted us by his Counfcl to underfiand this, 

we will, fo far as we c dare, fomewhat unfold thefe Myfteries to our School-fellows, and « As wc 
fhew the precious Pearl to the Children, and yet with all fuffer a Bolt to lie before our ought, 
t Defcripcion, that the falle Heart fhall not enter into it i but wc fhall be fufficicntly and 
fundamentally intelligible to thofe that are ours. 

32. Mofes points, in each Degree in the Lines, only at one Perfon, which he alfo fets 
into the Line through which of the Spirit of Wonders goes; afterwards fays Mofes y And 

be yet lived fuch ( a Titne y and begat Sons and Daughters \ of which he fays nothing any f Or fo long, 
further: Thereby he would intimate and fignify to us the Spirit of Manifeftation of the 
Wonders of God in each Line*, their Age, which the Spirit fets down, denotes the Times Note, 
bow long each Dominion and Governmentf-both the worldly, and fpiritual [or ecclefiaftical 
Kingdom] fhould fiand in its Form and Structure; that is to fay, how long each g pre- 1 Beginning, 
vailing Monarchy of the fecular and worldly Power and Dominion fhould continue, and fo growing, 
likcwifc of the fpiritual Monarchy. 

33. And thefe h Monarchies of the Wonders are immediately reprefented out of the h Or Mo- 
firft Twigs, fpringing from the Beginning of the human Tree; that is, they are fet forth narchs. 
in each Line in feven Numbers, from Adam through Cain even to Lantech ; and in the 

other Line, from Adam to Jared: By which Numbers and Names the Spirit points in 

each Line, elpecially at feven y of the forth-proceeding Properties of theTree, and Powers 

of the Wonders; intimating how the Powers of the Wonders fhould afterwards bring 

themfelves into Governments , and how one Figure fhould crife out of the other, and how 

one fhould deftroy and break down the other, and fet forth out of the Dcftrudtion another 

form as it has been brought to pafs in the 1 fpiritual and worldly Governments: For al- 1 Ecdefia/li- 

ways the worldly Government is to be underftood with the fpiritual; for the outward ancl 

formed Word in the Dominion and Regimen of Nature does evermore fet forth its eir, P ora • 

Form by y with y and in the fpiritual [or ecclefiaftical] Form, [or Manner of Dilcipline ;] 

therefore obferve and mark here with precife Exaflnefs. 

34. There* are feven Times appointed to proceed from the Tree of Life in the Word 
of Power; the firfl proceeds from the pure Life of Adam\ for before the Creature, the 
Life was in the Word, whence it was brought pure into the Image; this continued till 
the Fall: From this pure Life fprings forth a Twig in the inward [Kingdom,] this fame 
was Abcl y but feeing the Fall hung on him externally, this fame pure Life was carried 
through Death into the holy World: This fignifies and points at the Kingdom of Cluift, 
who fhould bring us through Death into the pure Life. 

35. The fecond Time begins with Setb\ for Mofes fays, that Adam was an Hundred and 
thirty Years old y and begat a Son in his own Likenefs y and celled him Seth: UmierfLand, he 
was fuch an Image as Adam was after the Fall, and was fer in the fpiritual Line of the 
Wonders, and Cain alio with him in a worldly, natural Line of the Wonders, for both^k Secular and 
Kingdoms go together; Seth's Time continues till the Deluge y and bears the Supremacy Kccic/ia/ticaW 
even to the Deluge or. Noah's Flood. 

36. The third Time begins with Enos under Seth's Time, and carries forth itfelf nil 
along as a fpiritual Minifiry y or Knowledge of God, under Seth's Time as an hidden 




i S 8 


* Or Vail. 


1 That is, in 
the Word 
JARED , the 
Language of 
Nature docs 
emphatically 
exprefs, that 
the Swc-d of 
the Ch Tib 
fhould omi- 
neer tl 
whole Time 
of the fixth 
Seal among 
the Pricjisy 
who ihould 
have taught 
the Love of 
Jefus ; Dut by 
th.s Sword 
they fall. 
Amen . 
n Or fixth 
Seal. 

"OrRegimen. 


Of the Line of the Covenant. Part I. 

Kingdom, and continued till Abraham, to whom the Covenant of Chrift wa» eftabliflicd 
in the Fltjh. 

37. The Fourth Time begins with Cainan, which is the fpiritual Form, in Prayers and 
fpiritual Offerings, wherein the Word formed itfelf in the Wifdom, and carried itfelf 
forth all along under Seth's and Enos's Time, and manifefted itfelf with Mofes % like as 
Enos's Time was firft truly manifeffed with Abraham with. the Promife in the Covenant; 
this Time of Cainan continued in its Manifeftation and Dominion under Mofes till Cbrijl 
in the Flejh. 

38. The fifth Time begins with Mahalalctl ; and it is the Reception or Formation of 
the Angelical Form, viz. of the new Regeneration out of the Covenant, and goes fecretly 
all along under the Miniffry of Enos , under Seth and Cainan , in the Word of the Pro- 
mife, through all the three Times, and manifefted itfelf with the Fulfilling of the Co- 
venant in the Humanity of Chrift, where the true Mabalaleel and angelical Image, 
which difappeared in Adam, was again manifeft in the Humanity of Chrift. 

39. The fixth Time begins with fared, which is the fpiritual Priefthood under the ex- 
ternal, where outwardly Seth, Enos, Cainan, Mabalaleel, were in their Times in their 
Orders, [or outward Forms;] as the Miniftry and Preaching of Enos concerning God 
and his Being and Will; fo likewife the Preaching of Abraham concerning the Covenant 
and Circumcifton \ alfo Mofes with the Book of the Law. Under all thefe the inward 
Pricft fared went along hiddenly : Inwardly this fpiritual Priefthood is Cbrijl in the new 
Man ; and outwardly, in the lelf-eleded Priefts, it is Babel. 

40. This fixth Time began in the Kingdom of Chrift, after the Death of the Apcfiles, 
when Men cbofe themfelves Teachers out of Favour and outward Refpe&s; that is, it 
did even then firft open itfelf out of the * Hiddennefs of the Shadow, and put itfelf forth 
in the Churches of Stone, where the Church ftood inftead of the holy Temple of Chrift: 
Then, indeed, the holy fared, viz. Chrift’s Voice, ruled in Chrift’s Children internally \ 
but externally the Cherub with the Sword did only bear Rule ; for the outward Authority, 
which thefe felf-eletted Priefts manage, is the Sword of the Cherub ; which is fignified 
in the Name fared ; 1 which powerfully forces itfelf all along in the IVord, in the Lan- 
guage of Nature. 

4 1 This fixth Time is hidden and manifeft ; it is known, and alfo not known : For 
Chrift: faid, My Kingdom is not of this IVorld. So that this Time has been forced to pafs 
away as it were in a Myficry under Anticbrift , where inwardly in the Children of God 
Chrift’s Kingdom has been manifeft, but in the reft (who have alfo lived under this 
Time, and have been called Chriftians) Babel and the Anticbrift have only been manifeft, 
both in the Priefts, and their Hearers : For they, who have been born of God, have 
heard the true fared, viz. Chrift’s Voice, in them : But the other have heard only 
the outward Voice in Babel, viz. Deputation and Contention about Chrift’s King- 
dom. 

42. For all IVar which the Chriftians manage is only the Sword of the Cherub pro- 

o.eding from Babel: True Chriftians wage no IVar ; for they have broken the Sword of 
the Cherub in the Death of Chrift, and are dead with Chrift, and rifen again in him , and 
they live no longer to the external Might and Dominion ; for their Kingdom is mani- 
feft in Chrift, and is not of this IVorld. " 

43. This fixth “ Kingdom begins after the Death of the Apoftles, and continues with 
its Outward Government even to Mount Zion, till tranilated Enoch again appears in Spi- 
rit, and Power, for Enoch is the prophetical Root, and holds in his » Dominion Noah, 
Mofes, and the Sword of Elias: At the End of this fixth Time the outward fared falls, 
and with him that fame outward Building, viz. the City Babel. 


Chap. 30 . ' Of the Line of the Covenant. 

44. The Sign of the End is * decyphered with fuch a Figure as this j 
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2nd denotes the Time when the Triple Crofs does open and declare itfclf in the Voice 
of Enoch, as a Manifedation of the holy Trinity, to make known the fame in the Figure 
2nd Similitude in all vifible Things : Moreover, it denotes the Conquejl of the Sword of 
the Cherub in Babel, when the Force and Violence of the City Babel turns its Sword 
with the Point downwards. Thirdly, it denotes the great Rod and Punifhment upon Ba- 
ld, which Rod does mightily advance its Povver on high. Fourthly, it denotes the 
wrathful enkindled Eire of God’s Anger, which fliall devour the Sword and Rod: This 
will be the End of the fixth 7 ime. 7 he three-fold Crofs denotes the Time when this /hall 
come to pafs, [or be fulfilled.] When the Kingdom of Cbrijl fhall attain fuch a Number, 
then is the fixth Time wholly part. 

45. The feyenth rime begins with r Enoch, viz. with the prophetical Mouth, who 
declares the fecret Wonders of God under all the fix Times, laying open what fhoukl be, * ^ o f 
[and has been) done, and brings itfclf all along quite from under the Vail of Noah, the 40 Quel?. 
Aorabam, and A fofes, even into the Kingdom of Chrijly where this fame prophetical Spi-°f the Soul, 
rit * is tranfiated in Chrid’s Spirit, till the End of the fixth Time-, then he manifeds sOrhasbeen 
himfelf in the Number of the Triple Crojs. When the Triple Crofs does manifeft itfclf, 
then (lands the right Triple Crown upon the Crofs ; and even then the Enocbian Prophet’s 
Aiouth does exprefs and fpeak forth the great Wonders of the Triple Crofs, that is, he 
no more magically, [viz. in Types and Parables,] but (hews the holy Trinity in 
the Figure, viz. the formed Word of God in all vifible Things, and reveals all Mv de- 
nes, within and without. 

And even then is the Time when Enoch and the Children under his Voice lead a 
:t f c Life, of which the fird Life of Enoch was a Type ; and then there is a bleffed and 
Tear, till Enoch's lad Tranjlation comes, and then the Ttirba is born, which, when 
it (hall enkint)Ie its Fire, the hloor /hall be purged, for it is the End of all Time, 

, 47 ' Enoch begat Methufalah, who was the Man of the longefl Age, and was tranfiated 
tme hundred Tears after: This intimates and declares, that "the Spirit which in Enoch 
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brought forth a Twig, viz. Mtlhufalah, who attained the higheft Age, (hall rule in the 
lajl and higheft Age [of the World,] and in the mean while hide itfelf before that 
Time, and remain as it were tranfiatcd, as Enoch was tranflated, and was no more fecn. 

48. His Tranfiation was not a dying, or a putting off of Nature and Creature, but 
he went into the Myftery, betwixt the fpiritual and outward World, viz. into Paradil 
and is the prophetical Root , out of the Stem of Adam, in the Tine of the Covenant, out 
of which Spirit afterwards the prophetical Mouth (poke. 

49. This Spirit was tranjlated in Chrill’s Living Voice, when it fpoke in the Flefii, 
and muft be filent, till the Voice of Jared is finifiied; then he proceeds forth again from 
his firft Root, through all Voices, viz. through the Voice of Ncah. who denounces the 
Deluge of Anger to come upon llabel , and through the Stock of Noah , and the whole 
forth-lpreading Propagation of bis Tree through all the Lines, viz. through the ' Hca- 
thtnijh, Japhetical , and Son’s Line, and through Abraham's, and Nimrod’s Children in 
Babel, through Mofes , and the Prophets , and laftly, through the Voice of the manifeited 
Word in the Spirit of Chrift, and reveals the whole Myjlery of the Tree of Knowledge 
of Good and Evil. 

50. For through his Voice all the forementioned Voices of the wonderful Lines 
(whence the Kingdoms of this World have had their Rife) (hall be changed into one 
Voice and Knowledge, and tranfplanted into one Kingdom, viz. into the firft Tree of 
Adam , which is no longer called Adam , but Chrijl in Adam. All Nations, Tongues, 
and Speeches, hear this Voice : For it is the firjl IVord, whence the Life of Mankind 
proceeded, for all Wonders join again together in the Word into one Body-, and that 
Body is the formed divine IVord, which at firft with Adam introduced itfelf into one only 
Stein,' and through him into a Tree of manifold Boughs, Branches, and Fruits, to the 
Contemplation of the divine Wifdom, in the Wonders of the Powers, Colours, and 
Virtues, according to F.vil and Good.- • 

51. This high Tree difclofes, and clearly opens itfelf, what it has been in Time, and 
what it fhall be eternally, and in its { Mamfeftation, Mofes puts away his V ail, and 
Chrijl his Parables , in his Do&rine, and then the prophetical Mouth of this Tree of 
Wonders exprefies in divine Power all the Voices of the Powers of the Tree, whereby 
Babel takes her End ; and this is a Wonder : And in this fame W’onder all Numbers and 
Names arc made manifell, and this no Man can hinder. 

52. For that which is Icjl in the Spirits of the Letters (hall be again found, and the 
Spirit of the Letter (lull be found again in the formed Word of the Creation, and in 
the Creation fiiall be found and known the Being of all Beings , and in the Being of all 
Beings the eternal Underftanding of the holy Trinity: Then the Contentions about the 
Knowledge of God, his Being and Will, ccafe : When the Branches fhall know that 
they (land in the Tree, tluy will never fay that they are peculiar and fingular Tree.', 
but they will rejoice in their Stem, and they will fee that they are altogether Boughs and 
Branches of one Tree, and that they all receive Power and Lite from one only Stem. 

53. And here Mofes fhall keep Sheep, and every Sheep eats his own Paflure-, therefore 

obferve it, when this approaches near to be fulfilled, then Ncah denounces the Deluge, 
anti Elias brings the flaming Sword upon the falfe Ifrael, and the Turba, in the hire ot 
the Wrath, devours the wild Tree with its Fruit and Branches; let this be told thee, 
Babel. ’ 

54. For concerning Enoch's divine Time our Speech is taken from -us, feeing Babel is 
not worthy of ir, and alfo fiiall not Ice it ; and likeuife we muft be filent concerning 
the Difcovery of the Times of the Ancient, whole Number fiiall ftand open in the Ro.e 
of the Lily. 
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i OSES writes, * Enoch begat METHUSELAH This Name fignifies * G<*. r. 2 j. 

‘fA in the Language of Nature as much as a‘ forth-proceeding Voice, ; Or out- g o- 

sW M Iff* which intimates and denotes the Spirit of Enoch ; which Voice » forms 

i C itfelf into a Body, viz. into Nature , and goes forth in ftrong Might pre ij e ndi. 

W through the Word j and when the conceived or formed Word is pro- 
r.*. ‘its*, sj. cecc ] ec y forth, it then contemplates itfclf; for the Syllable ( -SA- ) is a 
fiery Glimpfe of Light ; and the Syllable ( -LAH ') is the forth-proceeding Word, which 
beholds the Property of what kind of Ens it is, wherein the Word has formed (or 
comprehended) itfelf: The divine Sound beholds itfelf i 9 the human Ens and Word, 
contemplating how the Free-will proceeding from the human Ens has introduced the 
divine Voice or Breath into a Form of the Spirit. 

2. Now fays Mofes, And MethuGlah begat Lamech : The Spirit now puts itfelf forth 
by Methufalah , even out of the Ens into anodier Twig, and called it Lamech , viz. a 
Contemplation and Beholding of the great Affliction and Wound , that the human Ens 
was corrupted ; for like as Lamech in Cain's Line exprefics the Wound of Corruption 
[and Mifery that was broke in upon Mankind,] and fpoke of a feventy-and-feven-fold 
Racha upon the Free-will which corrupted the Life : So here the divine Spirit faid, the 
human Ens is Lantech, that is, the Wound is too great, itprevail^ ; although the ftrong 
and mighty Breath of God in Metbufalab proceeded forth out of the prophetical Voice, 
yet the Ens on Propagation formed itfclf in the corrupted Nature in Lamech, that is, in 
two Wills, as Mofes lays, the firft Lamech in Cain's Line took two Wives, viz. Adah and 
Zillah ; lo here likewife it would not be otberwife. 

3. Now Mofes fays, w And Lamech begat Noah : With this Name the Spirit goes w Verie 28. 
forth out of the Wound of Lamech into the End of Time, and brings the End into the 
Beginning ; for NOAH fignifies in the Language of Nature End and Beginning. Now 

the Spirit finds in the End the holy Word, which had efpoufed and incorporated itfelf 

in the Covenant, and fays, * This fame Jball comfort us in our Labour and Toil upon the Earth 1 Vcrfe 29. 


which the Lord has cur fed. _ . 

4. For th t-Gomfcrt of Man mull come out of the Beginning and Endj for in the Be- 

ginning is and was the JVord of God, which is the Beginning of all Things ; and in the 
Endisalfo the Word of God, which is the Comfort of all Things, that the Creature 
Jball be delivered from the Vanity -, to which the Spirit looked, and faid, This fame (where 
he meant the Word which would manifeft itfelf in the Humanity) Jhall comfoi t us in our 
Labour upon the Earth which the Lord hath curftd: For Noah could not comfort Men, for 
he preached to them the Rebuke, Punifhmer.t , and Perdition ; but he that was in the 
Beginning and End, he comforted Mankind in their Labour and Toil upon the Earth, 
which they had in the Curfe and Anger of God. < * 

5. In this Name Noah the Spirit in Lamech looks forward into the End, and back- 
wards into the Beginning, and conceives itfelf in the Beginning and End into a Form, 
and calls the fame Noah , that is, an Ark of the Wonders which were in the Beginning 
and End , and in the whole Time ; and difplays or puts forth this fame Spirit of the whole 
Form through Noab into three Braitcbes % which went forth out of the I ree of Wonders, 
viz. out of the prophetical Ens of Enoch in the human Property: And thereof Mofes 
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fays, And Noah begat Scm, Ham, and Japhet; thefc were the three Twigs of the 
fccond Monarchy, under which mod excellent Myfteries are given us to be underftood. 

6. SEM fignifies an out-breathing divine Lubet [or Defire J out of the Line of the 
Covenant, our of the Life of Man, and a Comprchenfion of the Lubet, viz. a Type 
of that which fecretly pafled forth afterwards under the Lubet : It points at the Humanity 
of Chrift in the Flefh, the Type of which was Sem, viz. a Reprcfcntation [or exprefj 
Form] in the fame Lubet, in which Lubet alfo the Covenant was made with Abraham , 
concerning the Seed of the Woman, wherein the Blejfmg fhould appear. 

7. The other Branch or Twig the Spirit called HAM, which fignifies a firong Breath- 
ing out of the Center of Nature, and a grofs Amafiment or Companion into a Flejh ; 
which denotes the earthly, natural, flefhly Man, which holds Sem Captive in itfelf, 
[underftand by Sem,'] the inward Man, which fhall y arife from Death out of the Earth: 
Underftand the Man proceeded from the Limits of the good Part of the Earth, which 

' was in Sem , * formed according to the divine Lubet. 

8. We do not hereby underftand the totally fpiritual Man, which is only as a Spirit, 
but that [Man] which is from the Limits of the good Part of the Earth, which lies 
Captive in Ham, that is, in the grofs beftial Flefh, and is as dead, without the divine 
Lubet, which the fpiritual Cbrifius, viz. the totally fpiritual Man, fhall put on at the 
End of the Days in Noah, [that is, out of the Beginning and End :] This inward 
hidden Man, his grofs earthly Brother Ham, viz. the grofs earthly Flefh (which is no- 
thing worth, John 6.) devours, and fwallows up. 

9. And from the Lubet of Sem fprings forth the third Branch out of the Center of 
Nature, where the divine Lubet beholds itfelf through Nature ; and this the Spirit called 
JAP H EL, which is in the Language of Nature an Appendix of Sem, a Birth out of 
Cain's Line of Wonders, where the divine Lubet brings itfelf through Nature into a 
Form of the Wonders of the divine Wifdom: With Sem it introduces itfelf into a Con- 
templation of the fpiritual Wonders, in the Holinefs of God, and in Japbet into a 
natural Wonder , viz. into the Septenary of the eternal and temporal Nature, underftand, 
into a Form of the feven-fold * Wheel, or Life’s Form •, in which ** vital Sphere the 
Spirit of God appears as a glorious Joy or Glimpfe of the Wonders. 

10. Sem is a Type of the Light-world, and Japhet is a Type of the Fire-world, 
where the Light fbines through : Japbet is a Type [or Image] of the Father; and Sem 
a Type of the Son i But Ham is an Image and Type of the outward World. 

11. For the Type and Figure of the three Principles flood in the three Brethren, and 
clearly pointed out the fecond Monarchy, even to the End of the World ; and it withal 
Ihews what kind of Men would thenceforward poflefs the World, viz. a fpiritual 
World, and a natural World of Wonders, and a beftial World of Folly : Thefe are 
the three Sorts of Men •, viz. out of the Stock and Family of Sem came Ifrael ; and out 
of Japhcfs Stock, the Gentiles , who governed thcmfelves in the Light of Nature-, but 
Sem' s (Generation were difeiplined) in the Covenant and Word of God but Haki [both 
in Sem and Japhet] ruled himfelf in the beftial brutijls Property, againft whom the Curfe 
of God was pronounced through the Spirit in his Father Noab : For Chrift faid, that 
Flejh and Blood fhall net inherit the Kingdom of God. 

12. And Alcfis (peaks now further thus: c But when Aden began to multiply upon tie 
Earth , and Daughters were bom to them , the Sons of God Jaw the Daughters of Men, that 
they were fair, and took to them Wives as they pleafed : Lien faid the Lord, Men will not 
fujfer my Spirit any more to reprove them, for they are Flejh ; yet I will make their d Days 
an hundred and twenty Years. Here Adofes has again the Vail before his Eyes for he 
fays, that the Children of God looked upon the Beauty of the Daughters of Aden, and took to 
them IVives according as they pleafed, and would not fufFcr the Spirit of God to reprove 
and admonifh them. 
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13. The Meaning of it is this ; the Children of God, in whom the Spirit of God 
mamfefted itfelf, looked in the Luji of the Flefh after flefhly Women, although they 
were of the Generation and Lineage of Ham, without God’s Spirit; yet if they were 
but fair and beautiful for their Luft of the Flefh, they introduced the Seed of the holy 
Ens into fuch befiial VeiTcls, and afterwards brought forth fuch e "Tyrants, and flefhly- « Giants, 
minded Men, who would not fuffer the Spirit of God to rebuke them , for they were only 

FJefh without divine Spirit and Will. 

14. They fhould not have mixed thcmfelves with the beftial Daughters , but fhould 
have looked after thofe in whom the Spirit of God was, even thofe who feared and loved 
Ged: But they looked only at the Luji of their Eyes and Flefh, and corrupted the holy 

Ens in the Covenant, in which God had f efpoufed and betrothed himfelf : Againft ' Incorpo- 
thefe the Spirit here complains, that they would not be injlrutied and reformed, but ,ated - 
follow the Lull of the Flefh. 

15. We fee this very emphatically fet forth to us in San, Ham, and Japhet, that it is 
fo, that the Spirit would not that the Children of God fhould mix thcmfelves with the 
very carnal or beftial People ; for after the Deluge the Spirit divides the three Brethren 
into three Families, and would that each Family fhould remain feperate by itfelf. 

1 6. For this lleafon came the Deluge upon the Earth, and deftroyed thefe mixed 
People, and afterwards made a Seperation among them according to the Nature of the 
three Principles, that each Property might poflefs its Choir and Line, in the Nature of 
the Wonders: But yet it would not do; fo that, at lafl, the Spirit divides them with the 
Confufton of the Languages at Babel, that fo they might come into a feveral Divifion ; for 
the Properties of the Tree did there divide and fpread forth themfelves into feventy-and- 
ftven ; viz. into the Wonder of the Nature of the formed Word. 

1 7. Now fays Mofes, z And the Lord faw that the Wickednefs of Man was great upon 1 Vcrfe 5, 6 . 
the Earth, and that all their Thoughts and Imaginations in their Hearts were only evil con- 
tinually ; then it repented God that he bad made Man on the Earth , and it grieved him at his 

very Heart ; and he faid, I will defir oy Man which I have created from off the Face of the 
Earth, both Man and Beafl and creeping Thing, and all the Fowls of the Air ; for it repents 
me that I have made them. Thefe are marvellous and wonderful Sayings : That the Spi- 
rit fays it repented God that he had made Man, and the Creatures : Who would under- 
ftand this without divine Knowledge, that any thing fhould grieve the unchangeable God ? 

Reafon would be ready to fay. Hath he not known beforehand what would be ? How 
can his Will, which is himfelf, grieve and repent ? 

18. Here we muft go into the Center. In God there is no Grieving or Repentance : 

Nothing can grieve or trouble him : But there is a grieving in his expreffed formedWord ; 
for it repents the. formed Wordm the Devils, that the Ens of Light is turned into an 
Ens of Darknefs ; it grieves the Devil, that he did not continue an Angel ; alfo, it re- 
pents the wicked Man eternally that he flood not in the divine Ens in the formed Word, 
and has turned the Power of the Word into Malice and Iniquity ; alfo, there is a griev- 
ing in the formed Word in Nature over all kinds of Creatures, that the Property of the 
Wrath in the Curfe of the Anger rules and domineers in the formed exprefted Word ; 

It grieves the Lovc-Ens of the Word, that the Devil and Wrath domineer in it, and 
corrupt and deftroy many. 

19. Now when God fays. It repents him : It is to be underftood according to the 
Creation of the formed Word, not according to the ettxnzl-fpeahing Word, which is un- 
changeable, but according to the good Property in the Creation, that it muft be laden 
with Evil againfl its Will : For the Spirit fays in Mofes, And it grieved him in bis Heart : 

Yes ; it did truly grieve or trouble him in his HEART: The good Ens of the Earth 
which went alfo along with it into a Companion, which is from the fpiritual World’s 
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Property from the Word, the fame was in the Sin [or Fall of Man] captivated in 
Death, and /hut up in the Curfe in the Earth ; now the formed Word grieved at it, and 
troubled or afFcdled the eternal fpeaking Word, viz. God’s Heart. 

20. For our Seal cries to God’s Heart, viz. to the eternal fpeaking Word, and moves 
troubles, or afFc&s the lame, that it Ihould move itfelf in us according to its Love. 
Now the human Word works in the divine, and flirs the divine, fo that the divine 
[Word] enters into cur Sorrow for Sin , and helps us to repent of our Sins : For the Spi- 
rit in Mcfes faid, token Lamcch bad begot Noah, This fame Jball comfort as in our 

Labour. 

21. This was now the Spirit of the Beginning and End of all Things; it repented, 
through Nature, of the Iniquity of Man, and grieved at the Captivity of the Variety of the 
Creatures, and wrought Repentance into the holy eternal fpeaking Word ; the Spirit in the 
formed Word of the whole Creation of this World faid. It grieves me, that I have 
brought me into fuch an evil Property in the Creatures; and it wrought Repentance into 
the living eternal fpeaking Word, from whence die out-breathed formed Word was 
flown forth and proceeded. 

22. For that this is. fb, let us take an Example in our Repentance ; tee cannot work any 
Repentance, unlefs our inward human Soul repents that it has made, formed, or 
brought forth the Beaft of Vanity in itfelf: But if it will repent , then its formed Word 
mull enter, or make its earneft Approach into the Heart of God, and prefs the fame 
with an incefiant Importunity, and move in it; and now when this comes to pafs, then 
prefcntly the Deluge comes upon the evil Man of the vain Will, which mud forthwith 
be drowned in its Sorrow in the Word of Death : Here then God repents in Man, that 
the evil Beaft full of finful Defire is born, and in this fame divine Sorrow it muft be 
drowned in God’s Love, and die to the wrathful evil Life and Will. 

23. Now underftand God’s Sorrow or Repentance in the creaturely Subftance of the 
Creature’s Right: The Spirit in the whole Creation, even in every Life which moves 
in the Fire and Air, faid, It grievetb me, that I have figured this Image of Vanity on 
me; and this Sorrow of the formed Spirit in the exprefted Word grieved, that is, moved 
the eternal fpeaking Word in it; then faid the eternal Word, I will yet give them an 
hundred and twenty Tears Refpite, (for lo long the Time in the Dominion or Govern- 1 
ment of Seth’s Spirit continued) and then the Turba in all Flefli /hall perilh or be thrown 
down : For this Sorrow was nothing ell'e, but that the Word in the Covenant grieved at 
the Mifery and Vanity of Man, and would comfort Mankind by the Covenant through 
Noab, which Comfort firft opened itfelf in Abraham, viz. in Enos’s Manifeftacion. 

24. For the Comfort went forth in the Love of the Covenant , and opened itfelf with 
its Branch at its right Limit or Juncture of Time ; for God has confined all Things into 
a certain Limit, when everything ihall come to pafs; and from the Comfort of the 
■moving Word in the Covenant proceeded forth the "Judgement, that the old Adamical 
Man, with all his Defires, Concupifcences, and Lujls, Ihould in the Covenant (when 
the fame Ihould open itfelf in the Flefh) be drowned and mortified in the fame new Hu- 
manity of Cbrifl ; and out of the Comfort of the Covenant, a new human Spirit and 
Will Ihould arife, which Ihould live in Righteoufnefs and Purity ; of which the Deluge 
was a Type. 

25. For the Grief or Repentance came out of the Covenant upon the formed Word 
in the Life ; and therefore, feeing the fame Word repented of the Vanity, thereupon the 
Vanity of the Creature muft be drowned •, for the IVill in the Covenant went forth from 
the Vanity, and grieved the Life of God, and moved the Matrix of Nature in the Wa- 
ter’s Birth, and drowned the fiery Wrath in the Fire’s Nature. 
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j 6. But the Spirit in Noab docs efpecially complain here againfl Man, for their fb- 
domitical bejlitl Concupifcencc and filthy Lulls of the FJefh, viz. againfl JJncbafiity , and 
onclcan lafeivious Wantonnefs, and alfo the high Oppreffors and Tyrants, who put forth 
and advanced themlclves in their own Lujt , and would rule and domineer, and no longer 
fuffer the Spirit of God to rule in them, and reprove them, that they had intruded 
themfclves, to compel and tyrannize over one another, without Command : All this was 
an Abomination before God, and it grieved the Spirit in the formed Word, that it had 
brought forth fucb evil Beafis, and would no longer endure them. 

2j. Even this fame prophetical Spirit, whofe Root opened and difplayed itfelf in 
Enoch, which alio by Enoch propagated and put forth its Line with its Branches ; which 
alfo by Noab grieved at the Wickednefs and Iniquity of Mankind, and drowned them • 
with the Deluge ; even this is be, which now alfo grieves at the great Sins and Vanity of 
Men •, for his Mouth is at prefent opened; he has been tranjlated in the Spirit of Chrifl: 

Now this Word which became Man repents at the Vanity and Wickednefs of Men, 

that its Children of the new Covenant will not h give willing Obedience to the Spirit of k Suffer the 

Chrifl, therefore this prophetical Mouth does now difclofe and put forth itfelf, for it^P'” t of 

is the Lime of its Manifcflation, and proclaims the great Deluge of God’s Anger, and jfraw* them 

the Flaming Sword of Elias , who alfo was tranflated into the Myflery ; for he mult draw 

forth his Sword in the Lurba. 

28. Let this be told thee, Babel-, he complains mightily againfl thy beftial Unchafti- 
ty and Tyranny ; againfl thy own ufurped Power, Force, and Violence, wherewith 
thou art proud and wanton, and hafl thereby fet up thyfelf in God's Government; he 
will drown thee with thy Tyranny, and beftial Wantonnefs in the Fire of Anger: See- 
ing thou wilt not repent thee of thy Vanity, therefore he repents through thee with 
the Lurba , and will drown thy Turba, that fo his Repenting may be made manifefl in 
his Children, and alfo his Rcfrcfbing, Comfort, and Confolation, might be manifefled 
out of his Repentance. 

29. For without God’s repenting there is no true Sorrow or Repentance for the Va- 
nity, for the natural Spirit deftres not to repent ; yea, if it could be more wrathful, mali- 
cious, evil, and vain, it would pleafe, love, and delight itfelf therein ; for it is Nature’s 
Spirits Strength and Might : But the Word of God, which in the Creation imprefTed 
and gave itfelf into the human Ens for a fovereign, powerful, [and holy] Life, the 
fame [incorporated ingrafted Word of Life,] if it be flirred and moved, repents and 
irieves that it has fuch an evil Beafl in Nature on it; it fays, It repenteth me, that I have 
created the evil Beafl in Nature. 

30. But this Sorrow is not a Sorrow to Annihilation, as if he would have no more to 
do with the Creature, but it is a Sorrow which faddens and moves God’s Heart, viz. 
the holy divine Word, and fets the natural Spirit a Time to repent, that fo it might 
enter into divine Sorrow ; but if it does not, then he will drown the natural Spirit in its 
evil Will and Ways, as came to pafs in the Deluge. 

31. God faid, 1 Lbe Earth is corrupt, and full of Perverfenefs ; and the End of all Flejh 1 Verfc 1 1. 
is come before me, I will defray them : Here is again a great Myflery, in that God faid. 

Lie Earth was corrupt before him ; that all Flefh had corrupted its way ; and that the Earth 
was filled with k Perverfenefs through them, and, lo ! he would deflroy them. T. he Earth was k Violence, 
before with Cain accurled according to the Vanity’s Property ; but now he fays alfo in 
this Place, All Flejh has corrupted its way ; the End of all Flejh is come before me : This is 
not fo mean and flight a Thing, as one would look on it to be ; for the Spirit com- 
plains againfl all Flefh, that all Things were become vain in his Sight, and full of Per- 
verfenefs. 
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32. Now fays Reafcn, A Bead does not fin , it does according to its Nature’s Property, 
how can any Perverfenefs be attributed to it? So far does Keafon go, and further it 
knows not ; alfo it underftands nothing of the divine Myftery ; it underftands nothing 
of the formed IVord that has formed itfelf through the Nature of Time : It fays only, 
God bas created and made, and confiders not that all Things are created in the Word, 
that the Word has introduced, and compacted itfelf into an Ens : Alfo it will know no- 
thing of the eternal fpiritual Nature of divine Manifeftation •, it underftands nothing of 
the Ground, or Original of the outward vifiblc World with its Creatures. IVbcn it fays, 
God has made all Things out of Nothing, then it means that he has fo fpoken it forth, 
and yet it is wholly blind 3nd fenfelefs in it ; it looks only upon the outward Colour, 
and knows not from whence it takes its Original : Thus it is only learned in the external 
' Colour-, and prates of the painted Work of the Outfide and Shell-, and concerning the 
Ens , whence the Colour arifes, it is dumb and lenfelefs. 

1 Text, 33. The Spirit complains againft all Fief) upon the Face of the Earth, even 1 what- 

IJrcdi in the foever has Breath and Senfe : The outward Nature had corrupted itfelf in every kind of 
Air *ud hue. jjf e< anc j brought the formed exprefled Word into an Ens of Vanity ; this was the 
Perverfenefs and violent Self-will of the natural Life-, the Spirit of Nature, which takes 
its Original in the Fire, had exalted itfelf in its fiery Property, and introduced itfelf into 
a wrathful Life, and driven itfelf even to the utmoft End of Meekncfs. 

34. For the Devil was an infinuating predominant Prince in the Wrath’s Property, 
which had incited and ftirred up the Center of the outward Nature in the Fire’s Matrix , 
and had not only corrupted the natural Life of Man, but alfo the Creatures \ for he 
moved and afted Man in God’s Anger, who ttfed the Creatures for their Service and 
Food , fo that the Curfe and the Vanity were alfo manifeft in every Life -, and Man in 
his Convention flood in the Curfe and Vanity , and fo came in the Vanity in the Curfe, 
even into the Abyfs, viz. into the End of this World ; therefore faid the Spirit, the End - 
of all Fief) in its Pervcrfnefs and Violence is come before me : Every Life had through the 1 
Vanity of Man brought itfelf to the End of the outward Nature; and the Throat of 
Wrath was open in Nature, and would devour and fwallow up all Things in the Wrath. 

35. For the Kingdom of God’s Anger , viz. the dark World, had got the upper 
Hand in its Property, and brought the good Part of Nature even to the End , there- \ 
fore the formed exprefled Word did move, or repent through every Life of this Vanity, t 
that it fhould bear the Abomination on it, and faid, that it would deftroy the Womb 
or Pregnatrcfs of Vanity proceeding from the F'ire’s Mother with IVater , and break its 
Power and Force. 

36. For before the Flood the Fire’s Root was more ftrong and potent than the Wa- 
ter’s Roor, and that from the Original of the fiery Motion ; that is, the Fiat flood in 
the fiery Property, and compacted the Earth and Stones, fo that there was then a great 
Wrath poured forth in Nature, and that by reafon of the Cafting out, or Ejection of the 
Hierarch Lucifer into the Darknefs. 

37. And here, by the Flood or Deluge, theForce znd Violence was taken from the wrath- 
ful Fire-root, in the Center of Nature ; for the repenting or the grieving of the formed 
Word, was nothing ell'e but a Type of Chrift , where the eternal living divine Word in 
the human Property repented and grieved in the formed creatural Word at our Sins and 

** Died from Vanity, and m mortified the fame Vanity in his Death in the Creature, and drowned the 
the Vanity, formed creaturely Word in the human Property, with the divine IVater of Love and 
Meeknefs in the holy heavenly Blood. 

38. So alfo, in this Place, the formed Word grieved at the Vanity of the Creatures, 
in that they were laden therewith, and brought the Life of all the Creatures into Death ; 
and in its Sorrow it moved the Meeknefs of the Water-fource in Nature, fo that all tit 
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fountain of the Deep opened themf elves, as Mofes fays, and devoured the Fire-fource in 
the Water: This fignifies to Man the Baptifm of Chrift, where the Fire-fourcc of the 
Soul in God’s Anger was in the Word of Chrifl’s Covenant baptized with the regene- 
rated Water of the Spirit; underftand the fpiritual IVater, which (hall quench the Fire of 
God’s Anger ; as it was above mentioned concerning the [even Times, that each Time 
of the feven Degrees of Nature has brought itfelf to its End-, and in the End there was 
a Sorrow for the Abomination ; and in the Repentance and Sorrow the Turba was 
broken and defrayed. 

39. Now behold here right: By Noah with the Flood the feecnd Time, viz. Seth' s 
Time, was at the End-, and with Adam in the Fall, when he lufted to eat of the Vanity, 
the firji Time was at the End. 

40. In Adam the Word repented, and gave itfelf with a Covenant into the Life, to 
help, comfort, and reftore the Life ; and by Noah the Word repented, and moved all 
the Fountains of the Deep in Nature, and drowned the Wrath, and opened the Co- 
venant of Grace. 

41. And when the Time of Enos was at the End, in the Days of the Children of 
Nimrod, the Word grieved at the Vanity of Man, that they would not know God, and 
drowned the Underjlanding of the one only Tongue, and divided it, and gave " by its i>Or out of. 
Repentance the certain Underftanding in the Covenant with Abraham. 

42. And when the Time of Cainan was at the End, that the Children of Abraham's 
Covenant were compelled in the Vanity of Servitude, the Word grieved at the Vanity, 
and deftroyed Pharaoh, and afterwards all the Men of the Children of Ifrael in the 
Wildernefs, except JoJhua and Caleb , and gave them, out of its Sorrow and Repent- 
ance, the Law of his Covenant, a true Type of Cbrijl , who fhould drown the Abomi- 
nation in his Blood. 

43. Thus alfo, when BdabalalceFs Time was come to the End, the Word grieved in 
the deepeft Repentance, and brought the Life of God in Cbrijl Jefus into the formed 
creatural Word in the human Ens, and drowned the Turba in the human Ens with God’s 
Love and Mercy, and gave them the Spirit of Comfort and the Gcfpel. 

44. Thus even now alio, where the Time or Jared is at the End, which has been 
covered with Babel , even now at this prefent, the Word repents and grieves at our great 
Vanity, and will deftroy the Abomination with the devouring Jaws of IVratb, with 
Sword, Hunger , Fire , and Death , and gives out of its Sorrow, Grief, and Repentance, 
a Lily out of Enoch's Mouth in God’s Sweetncfs. 

45. And wh^n Enoch's Line fhall be at the End, that the Vanity again grows in the 
Turba, then comes the greatefi: Grief and Sorrow of all -upon the Nature of the Wonders, 
that it is at the End, and there is no more any Remedy for it ; even then comes the lajl 
Motion 0 with the Turba in the firft Principle of the eternal Nature, and fwallows up 0 Ot of. 
the outward Nature in the Fire: Even then the formed Word fhall be wholly freed 

from Vanity, and gives P by its lajl REPENTANCE the holy fpiritual IVorld. r From, or 
AMEN. 9 ut °C 
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Of the Covenant between God and Noali. Part I, 


The Thirty-fecond Chapter. 

Of the Covenant between God and Noah. 

I . * 0 ^ 5 O D faid to Noah, q I will ejlablijb a Covenant -with thee, and thru fait 

<S£) 4 s Hi go into the Ark with tby Sons , and tby Son's Wives with thee. A great, 

f, pregnant, and remarkable Example we have here in Noah and his 
Children : The Covenant was made with Ncab\ for his Spirit was a 

fryp ^ v.^ Difcovcry or Beaming-forth of the formed Word in him, in the Be- 
ginning and End of Time; and the Beginning and End was the 
eternal Word, which had efpoufed itfelf in the Covenant , in which 
Covenant the Soul of Noah , viz. the formed Word of the eternal Nature, found Grace , 
and obtained the Confirmation of the Covenant of Grace. 

2. As his Name properly and peculiarly fignifies, m the Language of Nature, a be- 
holding of the Beginning and End. In this fame Beginning and End, viz. in the eter- 
nal /peaking Word of the Father, which would manifeft and open itfelf again in the 
human Life, Grace was opened and prefented to Noah , fo that God eftablilhed and con- 
firmed the Covenant with him. 

And here we have a very excellent, and an emphatical Example, which is exceed- 
ingly worth the mentioning, in the three Sons of Noah, which in their Properties were 
fprung forth from the Stock of Adam in a threefold Line ; for we fee that three Nations 
[feveral Sorts of People] did ariie from them, and that God included them all tint 
with their (Fives in the Covenant of Grace , and commanded them alfo to go into the 
Ark, into the fecond Monarchy, and did not exclude the fidhly Ham. 

4. This is firfi: highly to be confidered, that a Gale of Grace ftands open to all Men, 
and that God has not fet any Eledlion or Predeftination in Nature ; but the Ele&ion or 
Choice arifesout of the Free-will, when it turns itfelf from the Good into the Evil. 

5. Secondly, it is a Type of the three Principles; viz. Sem is a Type of the fpiritual 
Light-world in the Covenant ; and Japbet of the Fire-world, which fhould be a So- 
journer of the Light-world, and a Mirror of the great Joy in the Light-world ; and 
Ham is a Figure of the Litnus of the Earth, to which the Curie and the Anger of God 
does hang ; all thefe three God took into the Covenant with Noah, and brought them 
into the Ark. 

6 . For every Man has thefe three Worlds upon him, and in him ; and thcCovenant in 
the Word was therefore given, that the whole Man fhould be redeemed. 

7. For Japbet fignifies the Fire-foul ; and Sem the Image of God out of the Light- 
world, viz. the Spirit out of the holy Word; and Ham betokens the Limes of the 
Earth with the outward Dominion or Region of the Air, and of the magical ethereal 
Conflellations, together with the Body, whicli fhall be freed by the Covenant from the 
Curfe, and rife again out of the Earth. The three Brothers were a Type of thefe three 
Principles. 

8. Not that one did wholly rife out of one Principle alone: No! Sem and Japbet had 
likewife llam's Property in them, as it plainly manifefts itfelf afterwards in the Jews, 
who became fo wicked and vile a People: Only we fpeak here of the fuperior Domi- 
nion, or predominant X > roperty of which Principle, the Creature has had in the outward 
Life in its Figure. 

i 9. Ham 
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9. Ham had the outward earthly elemental Kingdom in the Figure, which Hood in 
the Curfe \ therefore his Image [or Perfon] was alfo curfed of his Father, in the Spirit; 
for the earthly Image Jhall not inherit the Kingdom of Gcd\ but he alfo had a Soul from 
yidam, which flood in the Covenant ; but the Free-will does very feldom work any good 
Thing in fucb a Lodging, and very eafily attains the Curfe upon the Soul, as we fee that 
the Curfe afterwards came upon this Generation , that Jfrael mud deltroy them by their 
Entrance into the Land of Promife; though they did not wholly deftroy them all, yet the 
Curfe was come upon them. 

jo. There is a very great Myftery in the Ark of Noah, which the Lord commanded 
him to build after that Manner, and fhewed him how high, how long, and how broad 
it fhould be, and direfted alfo that it fhould have three leveral Stories ; alfo concerning 
the Creatures which he commanded him to bring thereinto ; which is fuch a Myftery, 
that the wicked malicious Man is not worthy to know it; and we alfo fhall not mention 
it in the Ground [or Depth of its Meaning,] for it has its Time wherein it fhall be open- 
ed, w?. in the Uly-time , when Babel has its End: But yet to fet down fomecliing for a 
Furtherance and Dirc&ion to our Fellow-branches, to whom in its due Time it (ball 
break forth and grow out of our Ens of this Lily, which alfo fhall be a Rofe in the Lily- 
time; we will fet it down in an hidden Explication. 

11. The Myftery of the holy ‘Trinity ; alfo the three Principles ; alfo the three Sons of 
Koab\ alio tire three Men that appeared to Abraham in the Plain of Mamrc\ alfo the Vi- 
fon of the Great Temple in Ezekiel \ and the whole Revelation of John-, they belong to 
this Figure; alfo the Temple of Jcrufalem. 

12. Set before thee the Figure of the Ark with its three Stories , with its Height, 

Length, and Breadth, and place it in the three Principles ; ana in the three Principles 
open the Myfteries of the r Hierarchy of Chrift in the three Dijlinllions of Heavens , r Or Hierar- 
vhich yet arc only One , but in three Properties; as Fire, Lighr, and Air, are three, and cincs * 

yet but one. Place in thefe Diftinfrions, [or feveral Differences,] the three Sons, of Noah, 
and go out of their Properties into their Monarchy in the World, which continues to the 
End of Days\ alfo fet before thee the formed Word according to all the three Principles ; 

2nd fo you will find the Ground of all; Efpecially fet before thee Mofes, Elias, and Chrijl , 
in their Appearance and Transfiguration upon the Mount: The Ark of Noah is the firft; 

T)pe of all thefe Figures ; and the Hierarchy of Chrijl is the fulfilling of them at the End 
cf Days: Enough to ours. 

13. And the Lord faid, Come thou and thy whole Hcufe into the Ark , for thee have I feen Gen. vif. r. 
righteous before me at this * Time. The Scripture fays elfcwhere, Before tkee none living is Or Genera 
righteous, if thoiiwilt mark Iniquity : But here God fays, I have feen thee righteous before tlon * 

rat at this Time: The Creature was not the righteous One, without Evil, but HE , who 
at this Time did in Noah open and manifeft himfelf out of the Covenant, who grievod 
at the Evil of this Time, and introduced his Sorrow into God’s Love and Mercy , and fo 
brought the Righteoufhefs of the Mercy into the Sorrow, and manifeited the grieving, 
mournful Spirit in the Ens of the Covenant in the Creature: Thus Noah was righteous 
before God at this Time,- when the Covenant moved itfelf in him. 

14. This Time is (or fignifies) the Motion of the Covenant, which made Noah righteous, 
for this was the Time* When Noah received Life in the Womb, the Spirit looked with 
bis firft Glimpfe of Life out of the divine Ens of the formed Word into the Beginning , 
whence the Life was come, and into the End which was the Kingdom of Chrijl ; in this 
dfpeff, [or divine Glimpfe,] the Life of Noah receives the Righteoufhefs in the Mark of 
die Covenant at this Time, for that was the Time in him wherei n he was found righ- 
teous. 

VOL. III. 


Z 


i jo Of the Covenant between God and Noah. Parti. 

* Or feven 15. God brought Eight Perfons into the Ark , and of the clean Beads * Seven end Seven , 

Fair. {}j C Male and its Female. The Seven Perfons point at the Sruen Properties of the natural 

Life, that God will have Children out of all the Properties into his eternal Ark : The 
Eighth Perfon was Noab, and in Noah was the righteous One, that was the Covenant, 
out of which the Kingdom of Cbrift fhould come, therein dood the Ark of Noah: But 
the Ark has three Stories, which are the three Principles in one only divine Manifefta- 
tion, for each Property of the Three has its own peculiar Heaven, and certain Choir in 
itfclf. 

1 6. The feven Pair of clean Beajls are even the very fame Mydery, for the Center has 
feven Properties, and yet they are but One in the divine Power-, but, according to the 
eternal Nature, there are feven of them as to the divine Manifedation ; which fignifies to 
us, that the Creatures were brought forth into Life out of this Sevenfold Ens , where each 
Degree lias again Seven in it, to its Manifedation, whence the Infinity, Viz. the Former’ 
God’s Wifdom, does appear and fhine forth, and that in the formed Wifdom, whofe 
Image and Figure fliall not vanifh or peri Ha, though their Life, and the Creature, which 

» The Form hath a temporal Beginning, paffes away, but the ' Form fhall remain in the divine Wif- 
Ihall remain dom, viz. in the Ens of the formed Word in the Figure, to the Pratfe of God’s wondrous j 
an the Figure. £) e eds j indeed not to a Redauration of their Creature , but for a viftblt Mirror or Look- 
ing-glafs in the formed Wifdom of God. 

1 7. But of the unclean Beajls God commanded Noab to take only one Pair of each Kind 
with him into the Ark: Underdand it thus, the unclean Beads have, on one Part, their j 
Original out of the Limus of the Earth according to the Grofihefs, viz. according to the 
dark World’s Property: Though their Spirit takes its Rife out of Nature, yet we are to 
confider the Difference in Nature in refpeift of that which came forth, in the Verburr. i 
Fiat , out of the Source of the dark World’s Property, into a Companion, whence fuch an \ 
Ens adheres unto many an unclean Creature ; and it fignifies unto us in the right Under- f 
danding that the dark World, viz. the unclean IVorld , fliall appear before the IVifdom of i 
God only in one manifed Form, viz. in the Darknefs-, but the Properties fhall be ma- 
nifed only in the Creatures themfelves, each in its own peculiar Self and Nature. 

18. For the formed Wifdom as to the Darknefs is the Heaven of them all, which is 
only manifed according to the Darknefs, wherein the Property lies hidden , according to 
which God calls himfelf an angry zealous God: Out of this dark Heaven, every Creature j 
receives its Power and Virtue according to its Property ; according as ns Hunger is, fo it j 

- fucketh with its Defire from thence: And it fignifies unto us, that the unclean Beajls, 
each kind of them in their Form, Jloall appear only in one Form in the Wifdom of the 
Darknefs, viz. in the Figure , as they were created in the Beginning, and not in feven Pro- j 
perties according to the Center of Nature, in all (Properties according to Light and i 
Darknefs) as the reft fhall; for they are in the Figure of the fird Principle, which in the ; 
pure Heaven fliall be manifed only in ate Property, viz. according to the burning [Proper- 

* Moveable ty,] wherein the Light is w moved, and the Wifdom formed. 

and capable 19. But here I will warn the Reader to underdand our Senfe and Meaning right, and 
don 0 ™ 3 " not t0 P ut me Calves, Cows, and Beads, in their Spirit and Body, into Heaven: I fpeak. 

only of the eternal formed IVifdom, whence Evil and Good has been brought to Manifef- 
tation. 

20. Moreover, God faid to Noab, For yet feven Days, and I will caufe it to rain upon 
the Earth forty Days, and forty Nights -, and every living Subflancc which I have made will 
I defray from off the Face of the Earth: Why did God fay, after feven Days the Flood 
fhall come? Why not prefently, either fooner or later? Why does he fet Seven Days? 

In this the Seven Properties of Nature are contained mydically, in which the Verlum 
Fiat had introduced itfclf into an Ens, viz. into the formed Word; that is, into the 
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Creation of the World ; in which Creation the formed Word repented at the Vanity of 
all Creatures, and moved itfelf through the Generatrix of Nature in the formed Word 
to dejlrcy the Turba. 

2 j . Kow the firft Motion and Information of the Word in the Creation with the Six 
Days Works, and the Day of Reft, being /even Days, was brought into a Form of Time-, 
and it yet ftood fo in its Form: Now then, when the IVord (which laid it would drown 
every Life with Water) did open, difclofe, and manifeft itfelf, through the Seven Proper- 
ties of Nature to the V/ater's Birth-, it came to pafs in the Form wherein the Word had 
oiven in itfelf with the Creation , viz. in the fame Sev^-fold Operation, which (liould 
open itfelf in its own peculiar Order, and not enkindle or elevate any one Property above 
the other: But if all Seven would open and manifeft themfelves according to the IVater's 
Birth, then the only Fountain or Head-fpring of all the Deeps in the Center of Nature 
ftould break open ; and feeing they came in Seven Days into their outward formed, 
working Dominion, the fpeaking Word did alfo proceed in the Opening thereof in Seven 
Days to the Limit, for its Manifeftation of that which it defired; namely, to drown the 
T urba. 

22. And let none look upon this as a Fitftion, or laugh at it; for whofoever does fo, 
does not yet underftand our Spirit or Meaning at all, nor has any Knowledge at all of 
the formed IFord, but has only an external Underftanding of Nature, like a brute Bead, 
or a Bird that flies in the Air, and knows not what the Elfcnce is. 

23. Now fays Reafon, Why did it rain juft forty Days and forty Nights ? Could not 
God have drowned the World in one Hour? 

Anfwer. In the Space of forty Days the Turba was born in the human Property, viz. 
Atam, before his Eve , ftood in the Image of God forty Days and Nights , which yet in 
the Image of God were only as one Day ; there he wrought forty Days in his Deflre, viz. in 
the Fiat, and brought forth the Turba in himfelf, in his Luft after the GrofTnefs of the 
Earth : The good Part of the Limus of the Earth which was drawn, in the V erbum Fiat , 
into a Mafs, hungered after the evil grofs Part, which was of the dark World’s Property. 

24. And even in forty Days the GrofTnefs 'arofe in his Imagination in the good Ens, viz. 

2 felf-ful Will to the Perception or Intromiflion of the grofs Earthlinefs, in which Evil 
and Good were made manifeft: And when this fame Will’s Spirit was rifen in the Defire, 
it entered into its own felf-ful Dominion, and in its fiery and earthly Might ftrongly fup- 
preffed the holy, fpiritual Ens in the Word of Power; then Adam fell afleep, viz. into an 
Impotency and Difability of the angelical fpiritual World, and the IVoman was taken out 
of him; and bjjph were in this Turba % formed to the outward natural Life. ^ ' 

25. This Turba is that wherein God did alfo fet the Curfc-, which with A oah was firft 
at the End, when God faid. The End of all Flefh is come up before me: And out of this 
Forty-days produced Turba the Fountains of the Deep arofe in the Ifater-fource and drowned 
the Turba in the Flefh of thefe Sexes. 

26. For from the Sin of Adam tame the Deluge over the World ; and this Forty-days 
produced Turba was the Sin in the Flefh-, otherwife, if the Water-fountain had not opened 
itfelf, the Fire-fountain had proceeded forth out of the Turba in the Wrath of God. 

1 hertfore God faid, it repented him that he had made the Creatures and his Sorrow went 
into the Turba, and drowned it. 

27. And let the Reader be put in Mind, that fo often as he finds the Number Forty in 

the holy Scripture, that it altogether in the Beginning points at the Forty-days produced 
Turla: The forty Days of Mofes upon Mount Sinai alfo the forty Tears in the Wilder- 
nel's; alfo th e forty Hours of thrift in the Grave; alfo the forty Days after his Refurrec- 
ticn before his Afcenfion; do all belong to this; and all the Numbers Forty in the fe- 
cret, and myftical prophetical Sayings of the Prophets; for out of this Turla the Pro- 
phet is rifen with his Prophecy. Z 2 
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2$. But in that I fay, that if the JVater-l ountain had not been opened, the Fire-foun- 
tain would have broke forth, it is alfo true: For the Children in the Turba would have 
alfo burnt Noah in the Ark with Fire, if the mod High had not hindred and prevented 
them with the JVater ; for the Fire’s Turba was moved in them : This was the World’s ■■ 
End, or the End of all Flefh ; for at the End all lhall be purified and purged in the Fire’s 
Turba ; for it will enkindle itfelf. 

29. There is a very great Myftery in that which the Spirit fays in Mofes, Noah was 
five Hundred Tears old when be begat Sew, Ham, and Japbet , which otherwife is again!! 
the ordinary Courfe of Nature, to beget Children in fuch a natural Age •, alfo there is a 
very great Myftery in that God laid, that be would give the JVorld an hundred and twenty 
Tears Refpite , 3nd yet the Deluge came in the fix hundredth Year of Noah, viz, in the 
hundredth Year after the Warning or Notice thereof; and it fignities the Abbreviation of 
Time in its natural Courfe, and alfo the End of the IVorld, how that there fhall be an 
Abbreviation or fisortening of Time in the Circle of the Conclufion of all Beings, of 
1 Qacre this which wc will mention fomething in a 1 Treatife by itfelf, if the fame be permitted us. 
T'Ciufe by 3 o. When Noah entered into the Ark, Mofes fays, 1 The Lord font him in : The inti- 
•'ch. vii 16. Ir)3tc Signification of the Spirit here is, he (hut up the fecond Time or Age of the 
World, which was at the End-, feeing the Fire would fain have moved itfelf, therefore 
t,he Lord Ihut it up with Water, and herewith alfo f he opened] the Gate of his Entrance 
to go forth in the Third Time, and begin the Second Monarchy in the outward World: 
For the firfi Time was in Paradife ; the fecond under Seth's Manifeftation ; in the third 
Enods Manifeftation fhould be opened and fet forth. 

• Ch. vii. 24. 3-t- And Mofes fays further ; » And the JVater s flood upon the Earth one hundred and fifty 

Ch. viii. i, 2. Days , then God rcrmmbred Noah , and every living Thing , and all the Cattle that was with 
law in the Ark ; and God caufed a JVind to pafs over the Earth , and the JVaters affuaged, 
and the Fountains of the Deep and the JVittdows alfo of Heaven were flopped. Mofes fays, 
God rewembred Noah : Now Keafon thinks. Had he then forgot him? Whereas he is 
prefent to all Things, and is bimfelf through all, and in all Things : The Spirit in Mofes 
does here hang a Veil before the Myftery, that the natural Man does not underftand ir. 

32. God’s Remembrance here is the Beginning of the third Time, even the Beginning 
of the Second Monarchy in the four Elements with the Creatures : For in the Covenant 
made with Noah the fecond Monarchy was comprehended, which went forth out of the 
Center of the Generatrix through the Divine Wifdom in Nature. 
k Verfe 3, 4. 33. And Mofes fpeaks further ; b JVhen the JVaters were abated, the Ark fet itfelf down 

upon the Mount Ararat. This Name [ARARAT] plainly hints to us in the Language 
of Nature a Mountain , or a compa&ing and an amafting an Eflence out of the Center 
of Nature, even out of the Wrathfulnefs, feeing the Anger of God had then repofed 
itfelf there ; the Ark ftood upon the allayed Anger, but the laft Syllabic in this Word 
Ara-RAT lignifies that the Wrath of the eternal Nature, proceeding from the Center, 
has betook or formed itfelf into an aflive Dominion, and would thenceforward ride 
through Nature as a M'arrior, and mightily exercife its Power and Violence in the hu- 
man Property ; whereby they would undertake JJNrs, and advance themfelves in Pride, 
Pomp, and Power, and butcher and flay one another, eagerly contending about this 
| Mountain of the W rath's Might, or fevere human Authority. 

34. This Mountain Ararat denotes the Houfes of the great ones , or domineering 
Potentates upon the Earth, viz. the great Cajlles , Forts , and Bulwark •, the mighty 
Mountains of the Power, Violence, and Strength of the Rich, and alfo the high Nobility ^ 
fprung up from the Myftery of the Great World •, upon which Kingdom the Ark of 
Noah has fet down itfelf; but the Covenant with Noah, J mean the Kingdom of Cbrijl, 
has fet itfelf to be an eternal Lord over this Mountain of the warlike Might , and Forte 
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of Arms fprung up from the Anger of God •, which Dominion and reigning Power of 
thrift (hall abolijh and take away the Kingdom of this Mountain, and quite iupprefs it: 

And ic denotes to us truly, fundamentally, and exadtly, that this Power and Authority 
would take upon it, in its own Power, the Ark of Noah , viz. the Divine Covenant, and 
carry it, yea, put it on as a Garment, and proudly perch up itfelf therein, as if it had 
$ie Kingdom of Chrift in its own Power. 

35. And it alfo (hews and denotes to us, how that this Mountain of the wrathful 
Anger of God in the human Property would beautify, trim, and adorn itfelf with the 
Ark of Noah, and would proclaim it to be the holy Ark of Chrift •, and yet it would be 
only founded upon the wrathful Anger, and be only an AntichriJUan Kingdom-, which 
indeed would carry the Ark , viz. the Name of divine Holincfs, in the Mouth, but its 
Heart would be only this Mountain. A Vcjfel, and confuted Heap of God’s Wrath-, 
and yet it would make devout Shews of Holinefs, and glory in having the Ark upon it- 
fdf, but the Aim and Intent of the Heart would be let upon the Strong Holds , the Pre- 
ferment, Power, and Riches of the World. 

36. It denotes further, that the Potent and Mighty of the World would build the 
Ark, viz. the Service and Wforfhip of God, upon their Heart and Reafon, with great 
Stone Hcufes and Churches, and that the fe Houfes thus built up of Stone fhould be 
lb:ir God , whom they would ferve in the Ark ; and they would wage War for the Houfes 
of Stone of their own contriving and framing, and for their Devices and Opinions therein 
maintained, and contend about the Figure of the true Ark, and not confider, that the 
Ark (lands upon their Mountain, that God has fet it above them, and that they ought to 
walk under God’s Dominion in Humility, and fuffer the Ark to (land upon them, and 
not ufurp to themfelves the Power of the Holy Ghoft, or take it away, and bind him 
to their feigned Power and hypocritical Forms , and command him to be filent -, as they do, 
in that they cry with full Mouth, Lo! Here is an Affembly of Divines : Here is the true 
Church of Chrijl : This you mujl believe and do : This is the Law and Ordinance of the 
Church. No, the Ark (lands above them-, they arc under, as Mount Ararat was under- 
neath the Ark : Chrift is the Ark, and not the contrived Heaps of Stone, or any form 
of Man’s devifed Worfhip or Opinion. All AJfemblies , Congregations, or Synods, arc under 
the Ark Chrift, and not above -, for the Ark of Noah placed itfelf above the Mountain, 
to fignify that the Mountain mud bear the Ark : We muft bear the Ark of Chrift upon 
us, and have the Temple of this Ark within us. 

37. It denotes further, how the Figure of this Ark, viz. the c fpiritual Kingdom up- c EcdcfiafH- 
on the Earth tVk would place itfelf upon the Mountain of Power, Dominion and Lordli- 

nefs, and would rule witn the Mountain in the Ark, and take upon itfelf to meddle r ' c ‘ 00 
with the worldly Dominions and Authority , and bring the Mountain, viz. the Power of 
the fecular Arm, above the Ark: Whereas the Ark ought to (land upon the Mountain, 
and Noah with the Covenant to remain in the Ark, till the Lord bid him come forth, 
that is, till Cbrijt delivers the Ark to bis Father. 

38. And Mcfes fays further-, 6 At the Eni of f rty Days , when the Ark had fet itfelf i Verfs 6, -. 
down, Noah fent f.rtb a Raven, to fee whether the Water was abated-, but the Raven few 

to and fro, till the I'/aters were dried up from off the Face of the Earth : The Raven de- 
notes the earthly Man, and (hews how t hat he would firft put forth himfclf upon the 
Mountain Ararat, that is, advance himfdf in his Selfhood and earthly Lull, and build 
up his Kingdom in the fecond Monarchy. 

39. And thoueh he came forth out of the Ark, yet he would fly to and fro in the 
Kingdom of his Selfhood, and not return into the Ark, from whence he departed in 
Adam , and would only be a covetous Muck-worm, and a greedy Devourer ot fiefhly 
temporal Pleafure in his own Will, and remain as the Raven , and not return to the Ark, 
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iVefiring to errer into it, but mind only to pofiefs the Kingdom of this World in Glcry 
and State : Alfo it denotes that the Generation of this Raven would have the chief Place, 
Prehemincnce, and Government in the fecor.d Monarchy (like the Devil in the Wrath cf 
God) as Hiftories witnei's that it fo came to pafs. 

9. 40. * Aftenvards be fent forth a Dove from him , to fee if the IVaters or ere abated upon 

the Earth , but when the Dove found no Rejl for the Sole of her Foot , fhe returned again to 
him to the Ark , end be put forth bis Hand and took her to him into the Ark. This lets 
forth and denotes the Figure of God’s Children, who foon after come alfo under the Go- 
vernment of the Raven's Property, and are brought into the Government of this World, 
for they are alfo with Adam gone forth out of the Ark to behold and prove this evil cor- 
rupt World, and live therein ; but when their Spirit can find no Refi in the earthly Do- 
minion, then they come again before the Ark of Noah, which is fee open in Chrifl, and 
Noab receives them again in Chrift, into the firft Ark, whence Adam departed. 

41. Moreover, the Raven denotes th ojharp Law cf Mofes , in the fiery Might under 
God’s Anger, which binds and flays Man, and brings him not into the Ark : But the 
Dove denotes the Gofpel of Chrift, which brings us again into the Ark, and fives the 
Life : For the Mount ( Ararat ) does, as an exact Type and Figure, point out to us the 
Kingdom of Mofes •, and the Ark , wherein the Life was kept and preierved, fignifies the 
Humanity of Chrifl. 

1, 42. ( And be fayed yet other feven Days, and again he fent forth a Do-ve out of the Ark , 

and it came to hint about Evening, and lo ! fhe had plucked off an Olive-leaf, and brought it 
in her Mouth : And he fayed yet other feven Days, and let a Dove fiy forth out of the Ark , 
which returned not to him any more. The Spirit in Mojes fiiews by thefe three Doves and 
the Raven, which Noah fent forch out of the Ark, a great My fiery, which though he 
does not clearly unfold, yet certainly is contained therein : The Raven does alfo denote 
the Law of Mofes in Nature, which will remain in its Selfhood, and will not return in 
true Refignation and Self-denial under the Obedience of God, but will enter in to God 
by its own Strength, Power, and Ways. 

43. 'Fhe firf Dove fignifies the prophetical Spirit, which rofe under Mofes, viz. under 
the cutward Law, and Offerings, and pointed through the Offering into the Ark of Noab, 
and Chrifi-, this prophetical Spirit went all along through the Office of Mofes : It indeed 
flew under Mofes, but it tended again into the Ark with its Prophecy, as the firft Dove 
which Noab ient forth flew indeed into the World, but came again into the Ark of 

Chrifi. 

44. The fecond Dove with the Olive Branch, which alfo came again to Noab into the 
Ark, denotes the Word in the Covenant of Noah, which came forth out of the holy Ark 
of God into this World, viz. into our Humanity, and plucked off' an Olive-leaf in the 
World, and brought it to Noah •, that is, it plucked off a Branch from our Humanity, 
and took it into the holy Word, viz. the Mouth of God, as the Dove the Olive-leaf, 
and brought the Branch to holy Noah, that is, to God the Father ; but as it was an 
Olive-leaf, it denotes the UnAicn of the holy Spirit, that the fame fhould anoint the Hu- 
manity, and bring it again with this Dove into the holy Ark. 

<5. The third Dove which Noab let fiy, which came not again to the Ark, denotes 
the Kingdom of Antichrifi upon the Earth, which indeed is flown forth with its DoArir.t 
out of the Ark, but its Spirit remains only upon t lie Earth, feeding upon the fat Grafs, 
(upon the Riches, 1 lonoor and Beauty of this World,] and fo it ftays only in Selfhood, 
[and returns not to the Ark ;] it indeed makes devout Sheas of Holinefs to God, and gives 
good Words, but the Man with its Senfes and Realon will not for fake the World, and 
leturn again to the Ark. They build thcmfelves fiately Palaces without the Ark for the 
Pleafure of the Fleffi, and are very zealous and devout in Hypocrily without the Ark -, 
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they will be accounted Children by an external Imputation of Grace, and Adoption, but 
they will not enter into the Ark ; but they f3y Cbrijl is in the Ark, he hath purchafed 
and paid all, we need only to comfort ourfclves therewith, he will bring us in well 

enough. 

40. The other Party fays, they have Chrift in their Works of Ilypocrify, they take 
the Ark along with them when they fly out in their flefhly Pleafure : Ail tbefe remain 
without the Ark in this World, and return not to the Ark. This the / bird Dcve de- 
notes : For the Antichriftian Kingdom walks demurely in the Shape of a Dcve, and as a 
Sleep, but it is only a Figure and dark Shadow of Chrift’s Kingdom, which confifts in 
the Spirit in Power, and is really in the Ark. 
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The Thirty-third Chapter. 

Of the Beginning of the Second Monarchy , and of the Covenant 
of God with Noah and all Creatures. 


I- N D Mofes fays, * Then God /poke with Ncah, and commanded him to go 1 CM.viii.i;, 

*f\ h” forth with every living Thing , each with its Kind : But Noah builded an Al- &c ' 

iW A f it tar to the Lord , and took of every clean Beajl, and of every clean Fowl, and 
offered Burnt-Offerings upon the Altar -, aud the Lord fuelled a fweet Savour, 
an d ffid in his Heart , I will not henceforth' eurfe the Earth any more for Man's 
"■ Sake ; for the Imagination of Alan's Heart is evil even from bis Youth ; and 

I will not any more fruit e every living Thing as I have done, while the Earth remains : Seed- 
time and Harveft , Cold and Heat, Summer and Winter, Day and Night ffall not ceafe. Alo- 
ft fays that God fuelled a fweet Savour, and faid in bis Heart, he would not again eurfe 
the Earth, or fmite every living Creature any more, for Man’s Sake. This is a Figure 
or myftical Type as is before mentioned in the Offering of Abel. 

2. For his Heart is the Word in the Covenant, which took the Prayer, and Will-Spi- 
rit of Noah through the holy Fire in the Offering, and brought it in the Word to Sub- 
fiance, and withal fuelled, in the Divine Power, the Humanity of Chrifl, who was to re- 
pgn himfelf itkthe Covenant into the Word of Power ; that is, it defired to have the 
Humanity in his Power and Virtue as a pleafant Savour ; and from this Smell, [or fweet 
Savour of holy Reft in the Paradiflcal Property,] the Spirit of God declared, that he 
would not again deftroy Man and the Creatures any more ; fo long as the Earth fhould 
endure, thefe Creatures fhould alfo continue. 

3. For Noah offered all Manner of clean Beafts, and Fowl} and the Spirit fays, that 

he fuelled a fweet Savour of Ref : Now [he does not mean] that he took Pleafure in the 
Smell or Savour of the Offering, for all Beafts are in his Power, and are continually be- 
fore him; but he fpeke it in reference to the hidden Offering in the Covenant, which h That Is, the 
the inward World in the Creatures did fmrll, which hereafter would deliver them by its own inward cen- 
peculiar ‘ Offering from the Abomination of Vanity, and fet their Figure into the holy ^hjch^^niall 
Wifdom, viz. into the fpiritual World. _ . purge the 

4. When Noah offered, then the Lord (that is, God manifefted ’in the Offering by Floor, and 
the unmanifeft holy Name JEHOVAH through JESUS) did fmell the holy difappeared ^> r ( [* ll . : “ o ,he 
Humanity in Adam that is, he did tafte in the Lubet or good Pleafure of his Wifdom tr ar,fpa"cnt 
how the fame fhould be again maniieft in the holy Name Jeffs. And then he bleffed Gold, 
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tC/A.ix. i --7- AWA and his Children, and faid, 4 Be fruitful , multiply, and rtplarifb the Earthy and 

the Fear and Thread of you be upon every Beaft of the Earth, and upon every Fowl of the 
Air \ even upon all that creep upon the Earth ; and upon all the Fijhes of the Sea ; into your 
Hands they are all delivered : Every living Thing fail be Meat for you \ even as the green 
Herb I have given you all Things ; but the Flefh with the Life thereof that is, with the 
Blood thereof you fhall not eat \ for I will require the Blood of your Lives , of every Beajl will 
I require the fame \ and at the Hand of every Man will I require the Life of Man, feeing 
that he is his Brother \ and wbofoe ver Jheddeih Man's Blood, by Man Jhall his Blood be Jhed ; 
for God created Man in bis own Image : And you, be you fruitful , and multiply, and be in - 
dujlricus upon the Earth, that you may increafe abundantly. 

5. When God blefled Noah, through the Offering proceeding from the Covenant, 
and bade them be fruitful, he gave them again the whole JVorld, with all its Hods, in 
PofTcffion ; all whatfoever lives and moves, jhould be fubfervient to them, and be their 
own ; and he gave it them all in common, he made there no Difference between Noah 
k Mailer. anti his Children, no k Lord nor Servant, but he made them all alike, none noble or ig- 
noble *, but as many Branches and Twigs grow out of one Tree, and yet all together 
are but cm only Tree ; fo alfo he eftabiilhed the human Tree upon the Earth, and gave 
them all Beads, Fifhes and Fowls in common, with no Diftintdion, Redri&ion, or Prohi- 
bition, except only, that they flsould not eat their Life in the Blood, led they fhould be- 
1 Or with the come mondrous in their Life 1 with the bedial Life. 

jjj* 6. God commanded them to rule over all the Beajls , aid Creatures, but in this Place 

Beafb? C g ave them no peculiar Dominion, or ruling Power over one another: For all Do- 

minion, lordly Rule, and Authority, whereby one Man rules over another, does arife 
out of Ararat that is, from or through the Order of Nature, according to its Properties, 
according to the Coujlellations , and outward Dominion of the Princes under the Conftel- 
lations or Ajlrum. 

7. The true Image of God has no other Dominion in its Members, than the Body 
has in its Members, or the Tree in its Branches ; but the bedial Image from the Stars 
and four Elements makes itfelf a Dominion and Government, according to its Mother, 
whence it takes its Rife, and wherein it lives. 

8. Alfo all Laws and external Ordinances, which God has appointed Man, do all be- 
long to the Order of Nature, viz. to the expreffed formed Word ; the fame God has 
given Man for a Propriety, that he diould rule therein with the inward fpiritua! Man of 
Underflanding, according to the Wifdom of God, and make himfelf [Laws and] Orders 
according to the Spirit of jyifdcm. 

9. Over which Orders and Ordinances of Men, which they make to themfelves, HE 
[viz. the Lord] has fet himfelf as Judge, and thereupon has appointed the lajl Judge- 
ment, to feparate wrong from right, and whatfoever proceeds not from Truth, Righteouf- 
nefs, and Love, and tends not to the fame, againfl that the Judgment of God is let; for 
it is generated or hatched through the falfe Spirits of Darkncfs in Turba Magna, and in- 
troduced into the human Property as a falfe Lull and Subtlety, and is a Stranger, or Bay 
tard IFifdom, which- f sail not inherit the Kingdom of God. 

10. All Royal and Princely Highnefs and Excellency, together with all Governments 
and Dominions, arife from the Order of Nature; in the Image of God there is no Com - 
pulfion, [no Force, Violence, or Opprefilon,] but a mere free, willing, defirous Love- 
Service, as one Member in the Body, or as one Branch of the Tree, freely and readily 
ferves the other, and they rejoice in each other. 

1 1. But feeing that Man has introduced himfelf into the outward formed Word Evil 
and Good, viz . into the Kingdom of Nature, the Kingdom of Nature has deprived him 
of the holy Dominion, and has placed itfelf with its Power over the human IVoperty ; 

1 therefore 
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therefore if he will have the fame again, he muft be born anew of God, and then he 
nuy rule with the new regenerated Life in the Spirit of God over the Kingdom of 
Nature. 

12. Indeed there ar ^Orders of Princely Angels or Hierarchies, in t hz fpiritual World ; 
but all without Compulfion, in one harmonious delightful Love-Service and Will ; as 
one Member in the Body readily ferves another. 

13. All whatfoever Man in the Kingdom of Nature draws under his Power, and abufes 
it to Superfluities and Excefies, and thereby withdraws from his Fellow-Members, where- 
by they are put to Want, Poverty, and Diftrefi, and their freely given Right and Due is 
wholly withheld from them, the fame is imprinted [or comprehended] in 7’urba Magna , as 
an Abomination of Nature, and put into the Judgment of God to the Day of Sepcration. 

14. Nature requires only Order, and gives Diltinftion of Places and Offices’; but the 
Litrha brings its Abomination from the dark World’s Defire thereinto ; viz. Pride, Co- 
vetoufnefs, Envy, Anger, and Falfhood. 

15. Thefe five Vices or Iniquities are the Whore’s Brats in the Kingdom of Nature, 
and lhall not inherit the Kingdom of God : God holds the Kingdom of Nature for bis 
Order, and has given the fame into the Power of Man, that he, as God’s Inftrument in 
this World, fhould fever the Evil from the Good, and chufe himfelf a Judge, to pafs 
righteous Judgment upon the Iniquity and Malice of the falle Defire and Lujl [of Man -,] 
for he fays, IVbofcever Jheds Marls bloody by Man /ball bis Blood be Jhed y viz. by the Order 
and Infhtution of Nature ; not that any fhould revenge himfelf upon others by his 
own felfifh Power, or Force of Arms, but through the Order of Nature, through God's 
Loza and Appointment; the fame is the true Avenger; for God faid, I will avenge 
sour Life's Blood, and will avenge it upon every Beajl\ here he means, by the Order of 
Lis Law , and its Officers who officiate in the right and due Execution of the fame. 

16. Not that a Prince or Lord has Power to filed Blood without the Law of God ; if 
he does fo, then the Law of God condemns' him alfo to Death. Here, there is no pe- 
culiar felf-ful Power given over Man’s Blood, let him be King or Prince, for they are 
only Officers over the Order of the Divine Law, and they ought not to go further than 
the Command of God gives Leave : Indeed, they have the Law of Nature committed to 
their Charge , as Servants of the fame, but they muft deal therein only according to 
Righteoufnefs and Truth, and not do any thing through felfifh, [covetous, proud, and 
envious] Defire, for God has created Man in his own Image: Now the Kingdom of 
Nature in its Offices has no Power over this divine Image to kill the fame, but the Of- 
fice or Commiffion in Gcd's Order m pafies only upon the outward Image of Nature. * 

17. If therefore an Officer of Nature [any Magi fir at e~\ take away the Life of a righteous owcr 
Man, Him Nature appoints to the Judgment of God to the Day of Seperation, wherein 

God will judge all the unrighteous Alls of Man : What will then become of the .Tyrants 
who turn the Truth into Lies, and fhamcfullyabufe and condemn the Children of God 
on Account of their divine Knowledge and Profeffion, and ftir up War and Contention 10 
defolate and deftroy Country and People? All thefe belong to Lurba Magna , to the Judge- 
ment of God; for they manage the Sword of the Utirba in felf-ful Luft and Pleafure-; 
unlefs the Spirit of God commands them, and then they muft do it for their Office and 
Charge, [and execute the juft Judgment of God upon thofe who have filled up the 
Meafure of their Iniquity,] as Ifrael was commanded to do among the Heathen . 

18. Whofoever fheds Blood of his own Pleafure to advance his Authority, without 
urgent abfolute Necefnty or God's Command, he is moved, adled, and driven, by^ the 
wrathful Fire of God’s Anger, and falls at laft to be a Captive in the fame Kingdom. 

19. Every Warrior [or Soldier ] is a Rod of God’s Anger, wherewith lie does through 
his Wrath and Indignation rebuke, arid devour the Iniquity and Malice of Man: And 
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it docs not belong at aJl to the Or, Ur [or Ordinance] of Nature, but to the wrathful 
Deli re, to Twba Magna, to the Order of the eager fierce-dcvouring Wrath, whereby 
God’s Anger overturns and lays wafle Countries and Kingdoms. 

20. Underftand, It is the Order of the dark World's Property, which by God’s Per- 
million advances its mighty Force in the Time of Man’s Wickedncfs, and then it goet 
as the Wrath will have it, till the fame is well fatiated in the Blood of Man. 

21. For this is even the Revenge of God’s Anger, of which he fays, ’That ke would 
take Vengeance for [or require] the Bleed cf Man : Therefore he often takes one Man, 
and by him in Anger flays another that has deferved Death. 

22. When the great and potent Rulers Ihed innocent Blood, then comes the Anger of 
God with its Officers, and flieds their People’s Blood, and brings the Sword of the Turin 
upon them, whence War arifes ; but this is not from the divine Orders of the good Na- 
ture in which God governs with his Wifdom. 

23. The Wifdom of God defires no War: But the Anger of God, according to the 
dark World’s Nature, does eagerly defire it, and efiefbs the fame in the Vanity and Ini- 
quity of Man. 

24. If we lived as the Children of God one among another, we need not Have any 

warring and fighting; but in that we wage War, we thereby teftify and declare, that 
we are only Children of this JVcrld , and fight for a flrange Inheritance, which yet we 

mull relinquijh, and thereby we ferve the God of Anger as obedient Servants; for no 

Warrior or Soldier lhall inherit the Kingdom of God, while he is fuch a one -, but [he that 
is] a Child new-born of the Spirit of God. which ferfakes this World. 

» Vcr.8.- 15. 2 5. " And God fetid further to Noab, and to his Sens with him ; faying , Lo I, behold I ejh- 

llifh my Covenant with you , and with your Seed after you, and with every living Creature 

that it with you, of the Fowl, cf the Cattle , and cf racry Beajl of the Earth that is will) 
you , even of all that came forth cut cf the Ark ; that henceforth all Flefb frail net atry men 
be cut off by the Waters cf a Flccd ; neither fall there any more come a Flood to deflroy th. 
Earth : And God faid , This is the Token of the Covenant which I make between me and yce , 

; and every living Creature that is with you from henceforth for ever : I fet my Bow in th 

Clouds , and it frail be for a Token cf a Covenant between me and the Earth. And it fail 
eome lo pafs , when I bring a Cloud over the Earth , the Bow frail be fecn in the Cloud-, ard 
1 will remember my Covenant which is between me and you. This Covenant with Man is i 
Type of the Three Principles of the Divine Being, viz. of the Being of all Beings. 

26. For the Rainbow is the Sign and Token of this Covenant, that God does here 
mind, and very intimately look upon, that Man was created out of Three Principles 
into an Image, and that he fliould live in all Three ; and he beheld now the Inability and 
great Peril of Mankind, and let the Sign of this Covenant before him as a Reprelema- 
ticn, that his Wrath fliould not any more be ftirred fo ro deflroy every Life. 

•TheColoors 27. 0 For the Rainbow has the Colour of all the three Principles, viz. The Colour of 
of the three the Principle is red and darkifr-brown, which denotes the dark and Fire-world, 
rheRafnbow n * s ’ ^ 1C Principle, the Kingdom of God’s Anger. The Colour of the fecondUhn- 
ciple is white and yellow ; this is the majeflatical Colour, fignifying, as a Type of the 
hply World, God’s Love. The Colour of the third Principle is green and blue-, blue from 
the Chaos, and green from the Water or Salt-pecre; where, in the Flagrat or Crack of 
the Fire, the Sulphur and Mercury feperate themfelves, and produce diflirnfb, various and 
* Or World, feveral Colours, which denote to us the inward fpiritual p Worlds, which are hidden in 
the four Elements. 

28. This Bow is a Figure of the laf Judgment, (hewing how the inward fpiritual 
World will again manifeft itfelf, and fwallow up into itfclf this outward World of four 
Elements. 
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29. And this is even the Sign or Token of the Covenant of Grace , which Sign in the 
Covenant denotes the Judge of the World, viz. Cbrift , who at the End of Days will 
appear in all the three Principles, viz. according to the Firc-fign as a fevere Judge over 
the Turbo, and all whatfoever fhall be found therein ; he will inanifeft the fiery Judge- 
ment, and enkindle the Turbo , fo that the firft Principle fhall appear in its fiery Pro- 
perty : For all Things of this World’s Being mujl be tried or purified in the Tire of the 
firft Principle, viz. in the Center of the Eternal Nature •, and even then the Turba of all 
Beings fhall be fwaliowed up in the Fire. 

30. And according to the Light’s Sign he fhall appear as a pleafant Vifage to all the 
Saints, even in the Midlt of the Fire, and defend His in his Love and Mcekncfs from 
the blames of the Fire. 

31. And according to the Kingdom of the outward Nature of this World, he fhall 
appear in his ajjumed Humanity -, and the whole outward Myftery of the four Elements 
according to Sulphur , Mercury, and Salt, according to all the Properties of the l Genders . 
of theexprefled and formed Word, even all fhall be made manifeft before him according 
to Light and Darknefs, [viz. according to their Good and Evil.] 

32. Of this the Rainbow is a Type and Figure, for it is a Reflex [Anti-type] or con- 
tra Glance of the Sun, fhewing what Kind of Property (or Virtue] there is in the Deep; 
the Sun cafts its fhining Luftre into the four Elements towards the Chaos , and then the 
Chaos, from whence the four Elements proceed, manifefts itfelf according to the Prin- 
ciples, with its Colours : And it denotes and points out the hidden or myftical Ground 
of the four Elements, viz. the bidden World, and alfo the Hiddennefs of the Humanity ; 
for in this Hiddennefs [or fecret Myftery] of the Creation, God did fet forth his Cove- 
rant , that he would not deftroy its Image any more with Water ; that the Fountains of 
the Deep fhould not be any more opened in the Chaos, as came to pafs in the Flood, and 
in the Creation of the World. 

33. d he Rainbow is an opening of the Chaos in Nature; and it may very well, if the 
Sun be in a good Afpedt in the Elements, produce and bring forth a wonderful Birth , 
both in the Vegetables and Animals ; alfo there may thereby be a creaturely living Being 
produced in the Deep, according to the Property of the Sun’s powerful Influence ; accord- 
ing as it finds in the Elements a Property from th zAflrum or Constellations, either to Evil 
or Good; as oftentimes to Worms, Flies, Grafhoppers, and the like; and alfo to a good 
Life, according as Saturn and Mercury zee. enkindled in their Defire. 

34. For when the Chaos opens itfelf, then the harfh-aftringent faturnine Property at- 
tracts, as an Hunger or Dcfire, to itfelf, and takes the Property of the Chaos (wherein 
the bidden Powers are contained) into its Defirc, and coagulates the fame, and forthv/ith 
Mercury becomes living in Sulphur, for the Sun enkindles the fiery Mars in its Property, 
whereupon Mercury is ftirred up, or becomes aftive; this Saturn frames [amaflesl into 
a Body, viz. into an Ens ; now the Salt-pelre cannot agree or unite itfelf with Mars, and 
therefore there is a Severation or Motion ; and feeing that they cannot ’ get rid of Sa- , Or ekzpe. 
turn , viz. the Fiat of the outward World, it becomes a flying Life [or Creature] ac- 
cording to the Property of that fame Conftellation. 

35. Saturn [hath fuch a Power or Property in it, as that it] may, if the Sun be in a 
iced Aflpeti, take in the diftilling Dew out of the Rainbow into itfelf •, underftand into 
the Saturnine Property, which afterwards falls upon the Water, which fome Fifh eat 
down, and coagulate in them, whence precious Pearls may arife. 

36. For the paradifical Property opens itfelf all along in the Chaos , if it be not hindered 

by evil malignant /Ifpcfls ; which Mafter ' IGifeling will fcarce believe: He can [peak of' Th* falfe 
the Ground of Nature exactly, and has it at his Finger’s End, and yet is blind in the Philofcpher, 
"Myftery, and underftands not either the inward or outward [Part of Nature :] For fuch 01 Ss?hlUr ‘ 
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•Text, Calvet. I have rot written any thing; for I need not fuch •Animals to the undemanding of my 
Writings, but good clear quick-fighted illuminated Eyes ; to all others they are dumb 
and ablurd, let them be as wife and learned as they will. 

37. The Chaos is the Root of Nature, and yields of itfelf nothing elfe but a good 
Property ; but if the Conftellation be evil, the evil malignant Defire takes the good Pro- 
perty into itfelf, and changes it into Evil ; as a good Man among evil Company changes 
his Good alfo into an Evil. 

38. And the Rainbow is efpecially reprefented [or freely given] to Man, for aTokea 
of the divine Grace ; fo that he might behold and view himfelf, as in an open and per- 
fpicuous Glafs, what he is ; for the Sign of Good- and Evil is manifeft as a Type of the 
Center of Nature, ouc of which Evil and Good take their Rife, over which the Sen of 
Man was fet by God to be Judge. 

39. For the Type or Form of the Ark of Noab is alfo in the Rainbow ; if we were 
not blind, it would plainly appear fo to us : Alfo the Trinity of the Deity is therein pour- 
trayed ; for the red Colour denotes the Father , the yellow and white the Son, and the 
blue the Spirit. 

40. And God has fet forth himfelf in a Figure according to his Manifeftation in the 
Sign of the Covenant, that we fhould fly to his Grace , and receive his Covenant, and 1 
be always mindful of his Revelation to come ; where he will again manifeft the fpiritual i 
World, as he has fet it forth to us by Way of Similitude in the Rainbow, to the End 
that we fhould fee what is in fecret, and how his Covenant is eternally eftablifhed with 
us in fecret, and ftands ever before him. 
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The Thirty-fourth Chapter. 

How Noah curfed his Son Ham, and of the myfical Prophecy con- 
cerning his Three Sons and their Pofcrity. 

I. N D Noah began to be an Hufhandman, and planted a Vineyard ; and be 

vf* (?©©<?) ^ drank of the I Vine and was drunken , and uncovered in his Tent . And 
W & j h) I law, Canaan s Father , faw the Nakednefs of bis Father, and told it his 

V* ^ . P two brethren without , and Sem and Japhet took a Garment, and laid it 

^ upon their Shoulders, and went backwards, and covered the Nakednefs of 

i^ etr Bather, and their Faces were ba kwards , fo that they faw not their 
Father's Nakednefs : Now when Noab awaked from bis Wine, and knew 
what his younger Son had done unto him ; he faid, Curfed be Canaan, a Servant of Servants 
he Jhall be among his Brethren . And he faid, Blejfed be the Lord God of Sem ; and let Ca- 
naan be his Servant ; and God enlarge Japhet, and let him dwell in the Tents of Sem-, and 
let Canaan be bis Servant . This is an exadt real Type of the human Property according 
to the Three Principles or Worlds; for the Spirit in Noah fpeaks from the Center ; and 
the Three Sons of Noab did now ftand before the Spirit in a Figure, typifying what 
Kind of People fhould arife from them. 

2. By this Figure the Spirit of Noab prophefied or declared, from the very Stock or 
Root of the formed Word of the human Property, what the fecond Monarchy fhould be : 
Noah was drunk, and laid naked with his Shame, at which his Sonllam mocked, and 


Chap. 34* Of Noah’/ curfmg Ham. 

alfo declared it to hU brethren, that they alfo fhould do the like : Here the Spirit inti- 
mates, and points pur, whence the Curie arofe upon Ham , viz. from the Shame of his 

For this was even the Abomination before God’s Holinefs; out of which Root 
Hem and his Generation, viz. the Man of Vqnily does arife * for in the Image of God 
the Shame is an Abomination. 

4. 'therefore God commanded Abraham to be circumcifcd on this Member, to ihew that 
this Member was not given to Adam in the Beginning, and that it Iliould be again cut off 
from the Image of God, and not inherit the Kingdom of God ; upon which Caufe and 
Reafon alfo the Soul’s Spirit is alhamed to uncover it. 

5. But feeing that Adam did not ftand in the Image of God when his Eve was made 
out of him, it was hung upon him to propagate in a beftial Nature and Kind •, thereup- 
00 alfo this beftial Tree, viz. the flejhly Spirit of Vanity, came to be propagated all 
along from this Property, and adheres to Man ; the Figure of this was Ham, and there- 
fore he mocked his own Property in his Father. 

6 . The Spirit of this Property mocked its Ens which it had from the Center of Na- 
ture: It beheld itfelf in his Father’s Shame from whence it had its Rife, as in a Looking- 
Glafs of its Self-hood: And thus this Spirit [of fleOily Ham'] forthwith broke forth as a 
Life of Vanity , and manifested what itfelf was, viz. a Scorn [Difdain] of Heaven. 

7. Which the Spirit of God’s Image in the formed Word of the good Ens in Noah 
did well know, and did awaken in him the Fire-Center of the Soul in the Wrath, and 
curfed this Spirit of Vanity that it fhould not co-inherit in the Kingdom of Heaven t 
The Scoff-Spirit {lull not poffefs the Kingdom of God, but be cut off from the Image of 
God, that is, from the outward Image of the formed Creature. 

8. For the fame Property from whence the Shame arifes is good in itfelf ; but in 
Adam's Imagination after the beftial Property it became monftrous, beftial, and ftrange 
in the Image of God •, and therefore this Jlrange Form and Shape fhall not remain for ever. 

9. From this ftrange falfe Shape the Scorner or Scoff-Spirit did arife ; the Devil inh- 
austed into the Figure of Hams ftrange Spirit, and mocked at the heavenly Generatrix, 
that it was now even become a Monfter in the Image of God ; and therefore the Spirit 
of Noah curfed the falfe Scoff-.>piric [in Ham and all his Generation.] 

10. Not that we are to underftand that Ham was accurfed in his Soul and Soul’s Spi- 
rit, but according to the Figure [He and all his were accurfed] in the Property of the 
reviling mocking Spirit, which broke forth and manifefted itfelf out of the Monfter ; 
but He (that is, the earthly Image of the Limus of the Earth) fhould be hidden with its 
own Self-will ih the Image of God, and be only as a Servant , or Inftrument of the di- 
vine Image proceeding from the holy Ens\ the earthly Spirit fhould not rule, but the 
heavenly, 0 viz. the Soul, with its Spirit; the Monfter, that is, this vile reviling Spirit, 
mult not be manifeft : But feeing the Free-will did awaken and ftir up the monftrous 
Spirit, which was only a Scorner of the Myftery and Hiddennefs in the Covenant, Noah ^ 
curfed u him, and Paid, He fhould be a Servant of his Brethren. 

11. For he faid, Bleffed be the God of Sevt, and let Canaan be his Servant : God enlarge 
Jopbet, and let him. dwell in the tents of Sens : The God of Sem was he who had efpoufed 
or incorporated himfelf with the Covenant in the Seed of the Woman ; the Figure and 
Type of this (in the Spirit) was Sem ; and Japhet was the Figure of the poor Soul capti- 
vated in the Monfter; God fhould let this Japhetical (pr Soul’s) Property dwell m the 
’Lents of Sem, and enlarge it in Sem's Figure. 

17. But Ham's Figure according to the monftrous Spirit fhould not have any Domi- 
nion or Reign in the Life of the new Birth, but be only as a Servant, or as an Inftru- 
ment without Self-will, ox any peculiar iife of -Self, rruift fer.ye and sjdminifter to the 
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Ufe of the fpiritual Kingdom ; in like Manner as the Night is hidden in the Day, and 
yet it is really there, but lb as if it was not ; and it it the Handmaid to the Day’s Ope- 
ration and Power. 

13. Thus in like Manner the Spirit didexprefs how the three Properties of the Hu- 
manity, viz. the Woman’s Seed, and the creaturely Soul’s Seed, and the earthly Seed 
in I/am's Figure, Ihould Hand in their Place, Order, and Rule, in the Regeneration in 
the fpiritual Kingdom ; and thereby it declared and pointed at the Kingdoms of the 
World, intimating that this fame Figure would all along put forth itfelf in the Kingdom 
and Dominion of the » Humanity upon the Earth , and thus keep its Figure externally io long 
as Mankind (hould live in the Dominion of the four Elements *, as it has thus fallen out. 

14. For Sem's Figure pafied in the Covenant upon Abraham and Jfrael , among whom 
the Word of the Covenant was manifefted and fpoken forth. And Japbet' s Figure went 
along in Nature, viz. through the IVifdom of Nature in the Kingdom of Nature ; whence 
the Gentiles arofe, who looked upon the Light of Nature; and Sem’s Lineage looked 
upon the Light in the Covenant ; thus Japbet , that is, the poor captive Soul, which is of 
the Eternal Nature, dwelt in Sem's ‘Tent, viz. under the Covenant: For the Light of 
Nature dwells in the Light of Grace, and is a Tenant or Inhabitant of the Light of 
Grace, viz. of God’s Light *, it is even as a Form or framed Subftancc of the un- 
formed uncomprchended Light of God. 

15. And Ham's Line palled upon the animal beflial Man which proceeded from the 
Limus of the Earth, in which was the Curfe ; whence the fodomitical and almoft wholly 
brutijh People arofe, who eflcemed neither the Light of Nature, nor the Light of Grace 
in the Covenant. 

1 6. This fignifies and points out the outward Part of the Soul from the Spirit of this 
World ; which in the Regeneration in the fpiritual World fhall be a formed and very 
fixed Will, which may not, or defires not to rule in the Manner and Condition of a 
felfifh peculiar Spirit, but fhall be as a Servant and Minifter of the creaturely Soul and 
God’s Spirit in the holy Light’s Image ; it fhall not be manifeft in any felf-ful arrogating 
Underflanding of Self-hood, but remain hidden, as the Night is hidden in the Day, 
and yet it is really there. 

17. For the animal Soul fhall not inherit the Kingdom of Light, although it fhall and 
will be therein ; yet it hath no Dominion or predominant Virtue of its Sclfifhnefs ; as an j 
Inftrument is a dead fenfelefs Thing in reference to the Mailer, and yet it is the Maf- 
ter’s Tool wherewith he makes what he pleafes; the fame in like Manner we are to un- 
derfland concerning the Animal Soul in the Regeneration. 

18. But in the Time of the four Elements it will have the upper Hand and Sway, 
for it has brought itfelf into a proper Self-hood, and imaginative Life of felfifh Pro- 
priety, and therefore God has accurfed it, and condemned it to Death ; fo that it muft 
die to Self -hood. 

19. For when Adam did awaken the earthly Properties out of the Limus of the Farth 
in his Defire, fo that they went forth out of their juft Accord and mutual Harmony, 
each of them into its own Self-will and Luft, to behold and look upon itfelf as a pe- 
culiar Self- Life, the beftial Soul was hereby brought to its predominant Power and Force: 
And this fame is Ham's Property, which God has ordained to be Servant under the An- 
gelical Kingdom, and curfed its jeering, fcorning Power, in that it mocked at the hea- 
venly Matrix , and fet forth its own Figure and Form. 

. 20. The Spirit fays in Mofes , * That Sem and Japbet took a Garment upon their Shoul- 

der s t and went backwards to their Father and covered biin ; fo that tbeir Faces were turned 
backwards , and they faw not his Shame. O thou wonderful God ! How very myftically 
and fecretly doft thou carry' thy Works? Who would know and underftand thy Way’ 3 , 
if thy Spirit did not lead us, and open the Underflanding ? 
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2 1 Both ibefe Brothers took a Garment upon their Shoulders , and covered their Father : 

Whv did not one do it alone? or why did Noab drink himfelf drunk and lay fo naked 
with his Shame ? This, Reafon looks upon as if there was nothing more in it, but only 

tftforj of fuch an A< 5 t: But feeing that Ham was thereby curfed, and made to be a 
Servant of his Brethren, and not only he, but alfo all bis Pojlerity defeended from him, 
we fee thereby very clearly what the Spirit does hereby fignify, viz. that it is a Type, 

Character, and Figure of that which lhould afterward come to pals. 

21. The Earthly Spirit, which the Devil had made monftrous, was a Scorner and 
Teerer of the heavenly Birth : It indeed faw the Shame which it mull bear upon it as a 
Monfter, but He went away as a Beajl, and mocked the new Regeneration of the hea- 
venly Matrix : But Japbet, viz. the poor Soul, and Sent, that is, the difappeared Hea- 
ven’s Image, which was moved, fttrrcd, or quickened again in the Covenant, they took 
a Garment upon their Shoulders : This Garment was the new Humanity , which lhould 

open itfelf out of the Covenant, out of the Angelical World. .... , 

2?. And they went backwards , and covered their Father's Shame. This intimates and 
denotes that the Free-will of Self mull and fhall wholly turn itfelf away from the beftial 
Monlter of Self-fulnefs and Ownhood, wherein the Shame (lands open, and enter again 
into the refigned Filiation or Childfhip, and go no more forwards, but retire again back- 
wards, and nuift take the Garment of the new Humanity, viz. Chnft’s Innocence, Me- 
rit and Satisfaction upon it, and therewith cover the Shame which our Father Adam has 
with the Monfter pafled upon us by Inheritance : This was the Type which was here 

24. And that Sent did not carry the Garment alone and cover the Father, figures out 
to us, that the Soul, viz. Japlet , that is, the inward Kingdom of the inward Eternal 
Nature, mull help -, for the Soul is of the Father’s Property •, and this Japbct typifies : And 
the Soul’s Spirit, viz. the fair Image of God in the Light, which vamlhed or difappeared 
in Adam, and flood r typically in the Covenant, of which Sem was the Figure, points r Qr m the 

out to us the Son’s Property, who lhould open the Covenant : 1 hus a fo we are to un- E • 

derftand, that the Father in his Will, who freely gave us the Son, took on one Part the 
Garment of our Sin’s Covering, and this was typified by Japhet s and the Son on the 
ether Part , who covered our Shame with the Father’s Will, and tins Sem was a Figure of. 

la. For if Cbrijl ShoW lay the Covering Garment upon our Shame, then the Soul mu ft 

help, that is, it mud give up and refign its Will wholly thereinto, and go backwat s 

with its Will towards the Bofom of the Father, and not any longer parley with itfelf 
in its own Will and Knowledge, how it goes or will go ; but fo ic muft take the Garment 
in true Repentance upon its Shoulders, and leave the other Part upon the Shoulders of 
Sem, viz. to the true Image of 1 Chrift, which is the precious noble Sophia. 

26. Both thefe take the heavenly Garment, and go backwards to the Father; and 
though they cannot fee how they go, yet they go in Faith truing in God s Mercy, and 
turn away their Eyes from the Shame, Vanity, and falfe Will; for go.ng backwards 
and covering the Shame in this Place fignifies nothing elfe but to convert . the Selfhood 
naturally croing forwards in its own Will and Way, and go back again into the ONE , 
out of whTch the Free-will departed, and came into the Monfter or Shame. 

27. Noah's Drunkennefs fignifies, that when Hdam entered with his Lull and Defire 

into this World’s Property, he became drunk in the beftial Property; and therein he 
uncovered his Shame, that is, he difclofed and made bare therein the beftial Luft: Now 
when this was done, he flood before God in great Shame ; and then the beftial Spirit in 
this Monfter of falfe Luft and poifonful Concupifcence broke forth, and reviled the pre- 
cious heavenly Image, and made itfelf Mafler. , ,, 

28.. And thus Chrift muft in our Soul, and in our difappeared and again revived noble 
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Sophia, cover the Shame of our Father Adam and hi* Children ; for he would for that 
Reafon not be born of the Seed of Man, but out of the heavenly disappeared Ens , and 
brought his living Ens of the holy World thereinto, that fo he might cover our mon- 
• Text , Seed, ftrous * Shame of the Soul’s Property, which Adam’s Luft had uncovered, with the hea- 
venly Ens. 

29. The corrupt Nature which had opened itlclf how in Paradife went along with all 
Men ; and though the Image of God was again regenerate in the Spirit of the taints, as 
in a figurative Form, till the fulfilling of Chrift in the Flefh, yet the monftrous Image 
was propagated all along in all in the earthly Property. 

Note this 30. But feeing the firft earthly World of the human Property was drowned in the 
f'!} *** Flood, ar >d there the firft Monarchies eeafed , the fame Figure did forthwith reprefent it- 

Chapte/ C fclf again in Noah and his three Sons : So that now the Spirit does here fignity, from 
the very Stock and Root of the human Property, how it fhould afterwards be ^ viz. the 
Tree of Man would in its Properties introduce itfelf into Boughs and Branches, that is, 
fpread forth itfelf into diftindl Nations and Governments 5 and that they would not all 
know the only God according to the Light of his Grace ; and how God would repre- 
fent to them the Light of Grace in the Generation of Son. 

31. For Noab fays, Blejfed be the God of Sem , and let Japbet dwell in Sends Tents : By the 
God of Sem he means the holy Word in the Covenant, intimating how the fame would 
manifeft itfelf; and then the Japbites or Gentiles, which lived in the Light of Nature, 
fhould come to the Light of Grace manifefted from the Generation of Sem, and enter 
into Sem’s Tents and dwell therein : This did point at the Gentiles who before knew j 
only of the Light of Nature, but when the Word did manifeft itfelf in the Perfon of 
Cbrijl with the gracious Light of the Gofpel, they came into the Light of Grace. 

32. And even here Ham, viz. the fiefhly Luft-fpirit, muftbe, in his own Property and 
Self-hood, a Servant among the Children of Light, for the Children of God compel | 
him to Servitude, and keep him under , and take away his reviling fcorning Will ; for the 
Spirit of Ham, which Noab curfed, does intimate how this Ham’s Spirit would be great 
upon the Earth, and go on only in its own proud, monftrous, and beftial Knowledge, 
and feoff at the Children of the Light, account them Fools, becaufe their Hope is upon 
■fomething elfe which they do not outwardly fee. 

33. Thus the Spirit in Noah points out to us three Sorts of Men : Firft it fignines 
the Children of Faith , who nakedly and merely look upon the hidden 'Light of God’s 
Grace, and have the fame fhining in their Hearts. 

34. The other would look upon the Light of Nature and Reafon, and would endea- 
vour to fathom and fearch out the hidden Light by the Strength of Reafon, and it fhews 
that they would therefore contend, difpute , avrangle and jangle, and bring forth many 
'wonderful ftrange Monfters and Conceits out of the Light 01 Nature, and fet them up f 

Kctt. for Gods, or God’s Light’, as it has fo come to pafs among the Chriftians and Gentiles. 

35. The third Sort would be of Ham’s Nature and Generation, and know neither 
the Light of Nature or Grace, but walk as the Beaft, and be only titular verbal Praters | 
'and literal Children, and moreover Mockers, Scoffers, and fleering Apes, who would alfo 
be called the Children of God : But their Knowledge would be only of the external Stone 
Church, a mere Cuftom, and verbal Round of a Service of God, -where the Mouth 
would ufe indeed the Name of God, but the Heart would only bring forth a beftial Spirit 

» to earthly Pride, Lufl, and Pleafure. 

3 6. Thus the Spirit of Sem, Ham, and Japbet, would dwell together in one Congre- 
gation : San's Generation in Faith hidden among the Japbites, as a poor, difefteemed, 
contemned, abjefl People : But the Tribe of Japbet would fet forth themfelves with 
great plaufible Words, with great and high Oftentation of God’s Service; but yet it 
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would be but as an Hypocrify and Teeming Holinefs proceeding from the Li*ht of Na- 
ture: But Ham's Lineage would be full of Gluttony and Drunkennefs, Scoffing and Re- 
viling, and they would mock at both, viz. the Children of the Cain like feeminr Holi- 
nefs, and alfo at the Children of the true Light, and would live as the wild brute’Beaft • 
and yet in their fwinilh Life they would be Children of Grace by an outward slpprepria’- 
non or Adoption. * 

37. This Ham has now the Dominion in Chriftendom ; he has flattered with lathe t 
fo that he has fet him up by the Light of Nature an external fpecious divine IVcrftJp as a 
titular God: This titular God has covered Ham in his beftial fodomitical Spirit with a 
very' fair and glorious Covering under the purple Mantle of Chrift, and laid under his 
Head great Sacks full of the Light of Grace; and thefe the beftial Mouth-fpirit of 
Ham muft take along with it ; and when it muft indeed die, then it has whole Sacks full 
of the Light of Grace. 

38. But the Light of Grace remains only in the Sacks ; and Ham's Spirit remains in 
itfelf an evil Beaft, and cannot truly open the Sacks, and take out the Light of Grace- 
this Ham's Spirit is accurfed, and fhall not inherit God’s Kingdom, unlefs it be really 
born again out of the Light of Grace > or elfe the Sacks and Coverings avail him not at all. 

39. For a Beaft goes into the Sanftuary and remains a Beaft when he comes thence". 

Thy Teeming Holinefs and Devotion, thy comforting, flattering, and Toothing thyfelf 
avail nothing , unlefs thou fhalt return again into thy firft Moiher, from whence Man 
originally proceeded, and become as a little new-born Child, and let Ham and Japhet ro 
with all their Arts and Pratings . b 

40 - For Japhet obtains it not in his fpecious gliftering Kingdom, unlefs he enters into 
Son's Rent, viz. into the Light of Grace •, fo that the fame may be born in him : Out- 
ward adopted Children avail not in God’s Account, but innate Children born anew of 
the heavenly Ens in Chrift’s Spirit: And whofoever has not the fame is b already judged, b j oh , Ch ... 
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Myfterium Magnum. 

Part IT. Begins with the Propagation of the Human Tree 
through Noah' s Children ; and the Building of the Tower of 
Babel and Confufion of the Speeches, and their Divifion into 
feveral Nations. This is the other "Tree, wherein the Powers of 
the Properties unfold and form themfelves into the Languages ; 
even out of One into many Languages ^ Tongues , and Speeches. 






The Thirty-fifth Chapter. 

How the a Human Tree has fpread forth itfelf in its Properties by * or Tree of 
the Childreti of Noah \ and hoxv they were divided and fevered 
at the Tower of Babel in their Properties , by the Confufion of 
the Tongues into difinSl Nations. 

VERY Tree grows firft (after it (hoots out of its pregnant b Seed) Gtn.x. 
into a Stock , afterwards into Branches and Boughs, and brings' forth b Graia,Kcr7 
> < *ff J* gt further out of its Ens the Bloffom and Fruit ; thus alfo we are to un- nc * 
derftand of the Human Tree, according to its Virtue and Mani- 
feftation of its hidden Wonders of the divine Wifdorn, which laid hid 
in the human Ens , and put itfelf forth in Time out of each Degree 
of the Properties. 

2. Adam was the firft Ens to the Grain, [or pregnant fruitful Seed of Mankind ;} and 
this fame Ens which produced the human Life was in the divine Wifdorn in the Word 
of the divine Power of the divine Underftanding •, the Spirit of God brought this holy 
Ens out of the divine Wifdorn and Lulct into the Vcrbum Fiat , viz. into the Defire of 
the forming Word, viz. into Nature ; and therein the Spirit of God figured the Ens of 
Divine Wifdorn, through the fpeaking Word, into a formal Life , and the Nature of 
the three Principles into a Body ; into which Body (underftand the Ens of Nature) the 
Spirit of God breathed this fame figured fhaped creaturcly Life of Divine Underftanding. 

3. And hence Man had his Rife, and became a living Soul , both out of the heavenly 
fpiritual Ens , and out of the temporal Ens of the Earth and four Elements •, both out of 
the Conftellation or Aftrum of the divine Magick, and natural Magick ; a complete per- 
fect Likenefs of God •, a delightful Free of the Life of divine Wifdorn and Contemplation 
ingrafted into the P.aradife of God, viz. into Heaven, and into the Time of this World, 

Handing in bothj fit to generate again or propagate, and form his Like out $f himfelf > 
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as oat of one Tree many Twigs, Boughs, Branches, and Fruits grow ; where every 
Fruit has a Grain, Kernel or Pippin in it, fit to produce a new Stock and Tree; the 
like we are alfo to underftand concerning the Tree of Mankind . 

4. The imvaid fpiritual Ens grew in its Power in Adam's Life, till the outward earthly 
natural one overcame him by the infectious Perfuaficn of the Devil •, and then the natural 
Ens put itfelf forcibly forth in the Powers of the Wonders of Nature , and brought forth 
its Branches and Boughs out of the EfTence of Nature. 

5. And though the holy Ens of the heavenly World’s EfTence and Being difappeared 
in Adam by his Infedlion and poifonous Imagination, yet the Word of divine Power 
gave itfelf again thereinto by Covenant , fo that this Ens of the heavenly World was pro- 
pagated all along in this Tree, till the Time of its now fpringing forth in the Ens of 
Mary , where the Covenant was accomplifhed, [flood at its Aim and Limit.] 

.6. Adam's fpiritual holy Stem grew till his Fall, and there it flood dill; and then the 
Word freely gave itfelf by ihe Covenant thereinto as into a difappeared Ens to regenerate 
it again in its true Entity; and the outward natural Stem obtained the Power and the feif- 
growing Life in the Fall, where then the Elements, each of them in its Property, be- 
came fenfible and full of their own fclf-ful Power and Operation, and grew fo to the 
Flood, efpecially before the Flood, in its Boughs and Branches, and fhews itfelf as a full 
grown Tree according to all the Properties in Evil and Good. 

7. But the Powers had not as yet unfolded and explicated themfelves therein, for all 
Men had only one Language ; the Languages were made manifeil out of the Properties 
after the Flood. 

8. They indeed underflood the Language of Nature, viz. the formed Word in its Dif- 
ference, but this Difference or diflinCl Variety W3S not as yet formed and framed into 
Tongues, till the Stock of the Human Tree did, after the Flood, bring its Power into 
the Branches ; whereupon the Tree of Mankind began to bloom and bloffom forth out 
of the Properties of the Powers of the formed natural Word, viz. out of the Bltffing 
wherewith God blefTed Noah , and his Children, viz. the Branches of the Tree, and bad 
them be fruitful, and fill and rcplenifh the Earth , and gave them the Covenant of Grace . 

9. For in Cain this Tree was curfed, but in Noah it was again blefTed, that the Pro- 
perties of the formed natural Word fhould put forth themfelves with th tTongues through 
the Property of Nature, as a Wonder of many Words or Gods in the only living Word. 

10. "Hie Image of God in the formed Word fhould bring forth the Formation of the 
only Word, out of the firfl: Ens, into many Formations, or Forms of Tongues and 
Speeches, according to the Nature and Manner of the princely Dominions of the high 
Spirits ; which alfo are in their diftinft Degrees and Differences in the formed Word, and 
in the Deep of this World rule in the Properties of Nature above the four Elements, yea 
alfo above the Operation of the Stars in the Soul of the great World ; which alfo bear 
the Names of God in the formed Word of Nature, as an Inflrument of God, whereby 
he,' in a formal Manner, rules in his Dominion and Love-delight or Harmony. 

ir. That the c Ancient Fathers lived fo long before the Flood, was, becaufe that the 
Powers of the formed Word of the divine Property were yet undivided , and unmani- 
fefted, and unexplicated in them; as a young Tree, which is full of Power, Virtue and 
Sap, does excellently manifcfl and difplay itfelf in its Branches , and fpreading Growth; 
but when it begins to bloom, then the good Power goes into the Blojfoms and Fruits. 

12. The like alfo we are to underftand concerning the firfl Age of Mankind. When 
the Powers were couched in one Properly in the Stock, then Men did underftand the 
Language of Nature, for all Languages did lie therein ; but when this Tree of the one 
only Tongue did divide itfelf in its Properties and Powers among the Children of Nim- 
rod, then the Language of Nature (whence Adam gave Names to all Things, naming each 
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from its Property) ceafed, and the Stem of Nature became faint, fecbky and weak, by 
Reafon of the divided Properties in the Word of the powerful Underftanding. 

13. Thus they did not any longer live Jo long ; for the true Power of the human Life, 

whence the Underftanding flows, is d come out of the Word of God ; but feeing that the ^Or proceed- 
Underflanding did divide itlelf into many Tongues and Properties, Nature grew weaker cd. 
and weaker ; and the high Underftanding of the Properties of the Spirits of the Letters 
fell, f° r i nt e rna l brought itfelf into an external ; in like Manner as a Man relates and 
fpeaks of a Thing which he has by Hear Jay , and yet has no right Underftanding of it, 

alfo is not able to fee it. . 

14. Of fucb a Gift (as the underftanding of the Language of Nature) Mankind was 
deprived oi at Babel, when they fo highly exalted Nature, and would byihe outward Na- 
ture build them a Tower, whofe Top fhould reach even to Heaven f^yhich has a^ very ^ 
fubtile, hidden and innate Underftanding : And it lies very sAellently arid emphatically 

in the Names of Noah' s Children and Children’s Children ; which the Spirit in A lofes has 
frt down in the Line of their forth-fpreadina: Generations ; wherein the Properties of 
the Divifion of the only Underftanding and 'Language may be underftood : for they in- 
tirely intimate, how the Properties of the Underftanding give forth and unfold them- 
ftlvcs one out of another, and how each mutually brings itfelf into a feveral particular 
Speech-, as into a peculiar felf-ful Word. 

15. For fhe Names of the Children of Noah and their Children (from whom the fe- 

end Monody had its Rife upon the Earth) are feventy-two ; which the Spirit i n Mofes 
points out; and herein lies the great Myftery of the Tower of Babel, viz . the Divifion 
of the Tongues. # . . c 

16. For * feventy -f even is the whole Number of the divine Manifeftation through the 77. 
formed Word; c fevenly-iwo are Babel, viz . the Tongues of the Wonders; the other f 72. 
five are holy, and lie hidden under the feventy-two, and they take their Original out off. 


JOTH, and the JOTHft ands in the (J), viz. in the one, which is the Eye of L- 
ternity without Ground and Number. 

17. Through the Jive holy Speeches, proceeding from JOTH , the Spirit in the 
formed Word of Nature fpeaks holy divine Words in the Children of th e Saints-, and 
through the feventy-two Tongues he fpeaks through the Nature of the Wonders both 
from the Evil and Good, according as the Word forms and amafles itfelf in an Ens. 

18. The Jve Speeches belong to the Spirit of God, who fpeaks by his Children when, 
and how he pleafes, but the feventy-two belong to Man’s Self and particular Ownhood, 
whence Man \ felf-ful Underftanding fpeaks Lies and Truth ; therefore the feventy-two 
languages, viz. Babel, muft pafs through the Judgment of God, and the Pure fhall be 
feparated (v 6 n\ the Impure, and tried in the Fire. 

19. For him, who is taken under, and capable of this Knowledge, we will give a 
fhort Biretlicn and Manudu&ion, to trace out our Senfc and Meaning (which yet we in 
this Place will keep to ourfeives) and thereby intimate to him, how he may fearch out 
all My J cries and Secret s which lie couched under thefe Names , which the holy Spirit in 
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Mofes has marked out. 

20. The Spirit in Mofes fets down f even Names in Japhct's Line, viz. the /even Sons 
which he begat; which are thefe, Gomer, Maycg, Madai, Javan, Tubal, Mefcbech , and 
Tiras: Now ~ Japhet is the firft, and betokens the firft Principle, and therein the King- 
dom of Nature; intimating how even out of Nature the /even free Art s, or liberal Sciences, 
fhould be found under a natural Philofcphy ; and thefe were found out in this Japhet $ 
Line in a natural Manner by the heathenifh Philofcphy ; for this was the Twig which 
fhould dwell in Sends Tent, as Noah foretold.. 
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' xi. For the fevcnSons of Japhet fignify and point oot the fevett Properties of Nature; 
and under their fevtn Names lies the great Myftery of the Japhetical Lines in the 
Kingdom of Nature, intimating to us whit Kind of People and Kingdoms ihould arife 
from them, even unto the End or the World : Concerning the Manifeftation and Writing 
of which, dor Speech is Hope and taken from us -, but it (hall be freely and fully mani- 
fefted to our School-fellows in its lime, and be wholly made known and revealed. 

22. After this the Spirit mentions only two Sons of Japhet which begat Children, viz. 
Gcmer and Javan-, he paflcs over the other Children of Japhet in Silence, and mentions 
not at all what Children they begat, and this is not without Caufc: The Spirit points at 
the two Sorts of Men among the Gentiles in the Kingdom of Nature, viz. under Comer 
he fets three Names, AJkenaz, lliphatb, and Tcgarmab ; thefe were the Sons of Gcmer -, 
who thus manifeft themlclves in the Language of Nature, viz. they form [conceive or 
arnafs] the Ens of Nature, viz. the formed Word, into an Ens, and bring it into a Con- 
templation, .that is, into an acute (peculating lieafon, and make a Figure out of it, viz. 
a Dominion (or Form of a Government of Self-will) according to the Kingdom of Na- 
ture, for temporal Glory and Renown. 

■23. And under the other Son Javan he fetteth four Names, viz. Elifa , Tbarjis, Kit- 
tim , and Dedanitn ; and he fays, that of thefe fourteen Names all the IJles and Languages 
of the Gentiles were filled, and that they had their Rife and Original from hence: 
Thefe four Names intimate out of the Properties of Nature thus much, viz. By the firft 
[Name ELISA ] a good ^//angelical Will: By the fecond [THARSIIISH] an Intro- 
•duclion of the good Will into the Wrath of Nature, from whence an -evil warlike Sclf- 
nefs arifes : By the third [viz. KITTIM] a falfe UnderAanding, whereby the angelical 
Good-will is brought into the Self-hood of Reafon even to be a Fool, and fets forth it- 
felf with a ftrange outfide Luftre ; and it fignifies the hcaxhemfti- Idolatry whcrcinto they 
brought themfelves through Reafon, v/ithout God’s Light, and thereby did fet up hea- 
■thenilh Idols, and made themfelves great Kingdoms ; fo that the Spirit of Nature has 
•brought them, under its Power and Might, into its own Form : And under the Name 
DODANIM the Spirit intimates the Kingdom of Nature in Self-hood with its felf-ful 
.Divine Service, viz. an external viftble God, which may be Ihewn by the pointing of the 
Linger. 

24. And under thefe fourteen Names in Japhet's Line the Human Kingdom of Nature 
is wholly pourtrayed and typified * and we are in an efpecial Manner to obferve, that the 
angelical Will is therein concluded, betokening the wile and deep underAanding Heathen 
in the Light of Nature, in whom the inward holy Kingdom did behold itfelf, who not- 
withftanding they laid flout tep in the true divine UnderAanding, and faw by an external 
Light [or Reflection] into the Refutation of all Beings, fit all, when the Covering is taken 
away, live in Scm's Tent , viz. in the formed Word of Nature, yet in their Property. 

25. Out of this fourteenth Number of the fourteen * Names of Japhet, came the pro- 
phetical and apocaliptical Numbers ; from which the Spirit prophefied how the Wonders 
of Nature Ihould open themfelves one after another, and what Aiould happen in each 
Degree of their Manifeftation ; which we will here pafs over in Silence, and mention it 
in its due Place. 

26. Under Ham the Spirit brings the greateft Intimation of the Kingdom of Nature, 
for he fully fets forth the external Form of Reafon ; for he fays, Ham begat Cujb, Mizr 
raim, Puth , and Canaan. CUSH gives in the Ens of the pregnant generating Nature, 
a Signification of a Form of fudden conceived fwift afeending L,uft in Self-hood, like to 
a running, or far and wide domineering and reigning Might ; and it is the Root of the 
princely Government, according to the third Principle ; but Japhet is the fame Ground 
[or Work] according to the firlt Principle. 
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27. MIZRAIM fignifies a forth-driving Power, which does forthwith comprehend 
'C c jf again in the Luft, in which the Center -of Nature goes forth all along in a firong 
breaking through of Lull and Defire, and breaks open the Form of the Luft ; inti- 
mating to us the Original of the divided Tongues, and how the Power of the only 
formed Word of the Underftanding fliould be divided. 

28. The Name PUTH (hews forth, even from the Ens of Nature, a high City or 
Place whereby the Will [of thefe Men] would advance itfelf on high in contriving and 
framing how to build them an high Tower. CANAAN fignifies a 1 .and of Lowlinefs 
and Humility ; (hewing, that God would be found in the Lowly and Humble; and it 
especially fionifics, that this high-flown afpiring Will (hall be overthrown and caft down. 

29. Although the Reader may not be able to underftand us in this Tongue , yet I fee 
this down only, to the End that he may jearn to confider and meditate on the great Myf- 
tery, which the Spirit of God has fignified under thefe Names, from whence fuch a 
Pcrpofe of a few Men did arife ; that-k'is even' wholly a- mere Wonder whence the 
Tongues and Speeches take their -Rife and Original: For the Spirit fets down afterwards, 
tha tCbus begat Nimrod , who began to be a mighty Lord upon the Earth , and was a mighty 
Hunter before the Lord. Who would now underfland what Kind of mighty Lord and 
Hunter he was before God, without the Underftanding of the Language of Nature? 
which feeing it is not inievery Man’s Gift to underftand, we will -ouly intimate the Senfe 
and Meaning, even wfyst the Spirit does thereby underftand in the IHord of theEfTence. 

30. Nimrod became d’mghly Lord, and was an Hunter before the Lord : Now if l be able 
to fee the Spirit in iti-Eflence, in the Formation of the Word, then I fee what a Lord 
and Hunter Nimrod vfas, for the Spirit does herein fignify and point at the Properties of 
Nature, fhewjng how he fame have opened themfclves in Man s Nature, and brought 
themfclves into°an«rf \rnal Form to a contrived framed Government among Men ; the 
Spirit fignifies by the Name how the human Free-will has formed itfelf in the Nature of 
the Underftanding, and imagined fuch a Model and Platform into its Mind, out of which . 
Imagination and Fancy the outward Work arofe. 

31. For the Name NIMROD gives a very clear Signification, in open Underftand- 
ing, that he came from Chus -, for he is in himfclf a taking, apprehending, or an Arro- 
fj/nw of Power and Might of Nature-, intimating, how Nature does form and frame- 
itfelf into a Government in the Mind, and has put itfelf forth with Power, and has 
bunted, fupprelTed, and opprefied the inferior Properties; therefore the Spirit fays, an 
Hunter before the Lord ; for the Nature is before the Lord, therefore the Spirit fpcaks 
here of an Hunter before the Lord : For obferve, as an Hunter does hunt, drive, take,, 
and tame wiki Beafts, fo the Spirit intimates, that out of this felf -advanced human Na- 
ture, fuch evil Beafts would arife, who would live only to the outward Nature. 

32. Now out of the JVrath of Nature arofe over thefe foolifii beftial Men the Hunter , 
viz. the outward Dominion ; which fliould hunt, catch, kill, and keep them in Awe, 
fo that the Hunter might tame them and hold them under a Government, otherwife 
there would be only a general raving, raging, biting, tearing, devouring and eating up 
each other among the beftial Men : Seeing they would not fuffer the Spirit of God to rule 
and guide them , they muft fuflfer the Office of Nature to rule them ; for otherwife what 
Need has the Lord of an Hunter? fothat the Spirit in Mofes fays, that he was a mighty 
Hunter before the Lord-, that which hunts before the Lord of all Beings, doeswr hunt 
Harts or other Beajls. 

3.3. Mofes .has a Veil before his clear (hining Eyes: The Spirit does hereby hint at ■ 
the Government of Nature ; fhewing how the human Government has lormed and con- 
trived itfelf .in the Soul of the outward World, and how it {ho\j\d- after wards be among 
them, and what Hunters would arife over them -, and compare^the human Dominion to 
an Hunter- , who hunts for Beafts to catch and flay them. And thus it would be alfo- 
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among them, that thefe Hunters would hunt after Men , to take them and bring them 
under Slavery and Servitude, and chafe and courfe them too and fro by their Bleed- 
bounds , bite, tear, flay, and devour them by IVar and murderous A&s, and tame and 
bring under all with Force, Fury, and Violence, and excellently well manage the Go- 
vernment of the Hunter in their own fel f-affumed Power. 

34. For Man was fallen under the Pofleflion of God’s Wrath in Nature ; the fame 
forced forth itfelf now with its Defire, and formed itfelf into a Government according 
to the outward Conjlellations and the four Elements •, as they build up and break down, 
lb did this Hunter do with his Beafts in his Sport. 

35. Here the World may take an exact Looking-glafs to behold itfelf in ; it is the true 
k Lordfhjp. original Ground of the worldly Dominion and h Rule ; and though the fame Ground of 

Government has an internal lpiritual Original, yet it is in the outward Form only before 
God as a bz?tn\Huntf nan's Office among the Beaft-Men, who muft be bound and tamed. 

36. For the inward fpiritual Government ftands in great Humility in an angelical Form, 
whereunto God alfo created Man if he had but remained in Paradife, then he Ihould 
have had no Need of the Hunter. But feeing he would be a Beaft, God ordained him 
alfo an Hunter, who might keep under the wild unruly beftial Men : And the Hunter 
and Beall are both alike before God, in this World’s beftial Property ; but feeing it may 
not be any otherwife, God holds it for his natural Order-, for he has given every Thing 
its Government, [Station and Order.] 

37. But it is to be lamented, that this Hunter does hunt, flay, and devour the tame 
human Beafts, which do not belong to his Game : But what fhall we fay, or wherewith 
fhall the Children of God excufe themfelves, or quit themfelves of this Hunter before 
God, feeing every Man bears externally the Hunter’s Hind on him, over which the Hunter 
of Nature has Power ? The inward fpiritual Man muft leave his outward Beaft unto the 
Hunter ; for his outward Beaft is alfo evil. 

1 29 Names. 3 8. The Spirit of Mcfes fets under Ham's Lineage twenty-nine 1 Names, which came from 
Ham ; which intimate the twenty-nine Properties proceeding from the third Principle, viz, 
from the Spirit of the outward World ; hinting how the formed Word ffiould be manifefted 
through the outward Nature, both in Tongues and Properties, whence the Governments 
and Orders of Countries and Nations have had their Rife : Though each Property has 
again its external Birth, like as one Branch or Sprout of a Tree produces and brings 
> forth other Twigs, yet the Spirit in Mofes points at the chief Head Root, and the Pro- 
perties under thefe Names ; Brewing what Kind of People fhould arife from thence, and 
what their Alterations and their final Conclufions fhould be: All this lies bidden under 
their Names. 

29. 39. Thus Ham hath twenty-nine Names of his Children, and he is the thirtieth; 
twenty-nine is the fet Numbers of his Children and Children’s Children, under which the 

30. Number of the End lies in Ham's Government and Dominion. Thirty is his whole Num- 

ber, whereof the Prophet fpeaks, that this Ham would fell the righteous One for thirty 
Pieces of Silver , and give the fame for a Potter's Field : As a Pot is accounted of in re- 
ference to its Maker, fo is the fleffily Man Ham in Regard to God; he takes his thirtieth 
Number , which he ought to bring into God’s Kingdom, and gives it for an earthly Vejfel, 
which refembles a Field, and in that fells the righteous one, who lies hid under the 
thirtieth Number in the Word of Power. Thus the righteous one under the thirtieth 
Number does, by the Death or Mortification of Ham's Flefh, fever himfelf from the 
twenty-nine Numbers of thofe Properties, which have gotten the upper Hand in Ham ; 
for in the thirtieth Tear , the righteous one, viz. Chrift, did feperate himfelf to his Office, 
and in the thirtieth Number lies this fame Myftery : This is underftood by our Fellow- 
Scholars, and only hinted at in this Place. 40. Son 
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40. Sem has in his Line of Propagation k twenty-fix Names; and he is the 1 twenty-fe- k 26 Names, 
ccnth. And the Spirit in Mofes fpeaks very hiddenly, faying, D that he was the Father of ' J 7 th Name. 
all Children of Eber ; and Eber begat two Sons -, the Name of or. e was Peleg, for at Ns Days ”_ Cen ' *' 21 ’ 
the I’/orld was divided -, and the other was named Joktan : All whatfoever the Spirit in Mo- 5 

fes fpeaks of the outward A< 5 ts of the Patriarchs, he has under them a fingle inward Eye 
upon the Line of (Thrift; for he fays that Sem was the Father of all the Children of Eber -, 
though Eber be firft in the third Degree after Sem, yet the Spirit looks fo punctually up- 
on the Word in the Covenant, wherefoever it opens itfelf in a Line. 

41. For EBER fignifies in the forming of the Word as much as a Sound , or Mani- 
feftation of the Word out of the Center; and it is faid further, that Eber begat Peleg , 
and called him fo by reafon of the Divifion [of the Earth.] The Spirit docs not only look 
upon the outward Divifion of Lands and Countries, but much rather upon the Une in 

which ftood the n Limit of the Covenant, for in Eber the Limit of the Covenant did open » Or Mark, 
itlelf in the Word, as in the Sound or Manifeftation, and went all along in the Seed up- 
on Peleg ; and the Line of Adam and Chrift did there fever itfelf in the two Brethren ; 
as afterwards it did among the Children of Abraham and IJaac ; with Ifaac and Ifmael ; 
and with Jacob and Efau : Thus likewife it was here with Peleg and Joktan ; externally 
the World was divided ; and internally the Kingdom of Chrift and the Kingdom of the 
World ; not that we are to underftand, that Joktan did not remain in the Covenant ; 
only the Spirit does here look upon the Motion of the Seed, in which Line the Limit, or 
Mark of the Covenant, was to be moved, wherein the Word would again move itfelf in 
the difappeared Humanity of the heavenly Ens, and manifeft itfelf in the Humanity. 

42. The Name of Son’s Children and Grandchildren are mere Intimations and Signi- 
fications of the Properties out of the wonderful Line of the prophetical Spirit of Enochs 
where thefc fame Properties were brought forth out of the Stock into Boughs, but here 
into Branches. 

43. The Spirit in Mofes 0 fets p fourteen Names under Joktan’s Line, which are the » c,m. x. 
■wonderful Number of this Bough in the Tree’s Property, being the Kingdom of 26—30. 
Chrift according to the Property of Nature : ’ And of Peleg he fpeaks no more but of One p '+ Na . met ; 
Son, which he calls Regie, whom he begat when he was thirty Years old; intimating ’ ^ms‘' ' * 
and pointing at the Line of Chrift wherein the main Limit and Eye-mark of the Cove- 
nant ftood ; The Spirit denotes only One, for by one the Covenant fhould be opened; 

for the Spirit looked with the one upon the Kingdom of Grace ; and with his Brother’s 
fourteen Names, it hinted at the human Kingdom. 

44. And in that he fays, that be begat Regu when he was thirty ’ Tears old , the Spirit' 30 Years, 
therein looks forward upon Chrift, who fhould arife and come forth out of this Stock ; 

and manifeft himlelf the thirtieth Tear of his Age in his Office; as likewife all the Ages 
under the Line of Chrift, which Mofes has fet down, have a very certain Intimation and 
Prophecy, and point at the Times of the Motion in the Covenant ; as [may be feen] 
through the Prophets and other Saints, in whom the Covenant has moved itfelf. 

45. The Spirit of Mofes fets five * Names of the Children of Sem, which came forth ‘ 5 Names. 
of his Loins; and though he did beget more (for Mofes fays that ‘ he begat Sons and . cVe. xi. u. 
Daughters) yet the Spirit minds only the Properties of the formed Word in the Covenant 

of the human Property : Thcfe five Names figure out and fet forth as in a Type the five 
Head Speeches “ of the fpiritual Tongue through the formed Word, proceeding from the 0 Five Head 
high Name of God; out of which Tongues, the prophetical and apoftolical v Spirit Speeches. 
fpeaks. w Or (poke.' 

46. And though we could fet down a Form of the fame, yet we fhould be but as 
fenfelefs and dumb to the Reader who underftands not the language of Nature ; and 
therefore we have but giverj an Hint of it to our School-fellows ; For the Spirit dales 
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alfo, under the Names, point at the Kingdoms and Dominions , and they are God’s, who 
with his Name does order, govern, guide and lead every Kingdom, according to the 
Property of his Name : As the Property of each Kingdom is, fuch is the Tongue, Lan- 
guage , Pbrafe , and Manners of the fame •, as it is written. Such as the Nation is, fucb a 
Cod it alfo has. 

47. Not that there is more than one God ; only we underfland therein the Divine Ma- 
nifestation, how God gives himfelf forth, in his Manifeflation in the formed Word, to 
all Nations, according to every Nation’s and People’s Property ; fo that every Nation 
and People does ufe, or bear forth the fame only Word according to its Property; the 
t q,„ jjj, g, external Form and Divifion of which, is Babel ; for 1 all People bad only one Tongue and 
Language , and dwelt together. 

4&. The only Tongue was the Language of Nature, out of which they all fpoke ; for 
they had it in one Form, and underftood in the Language and Speech the Senfe, viz. the 
Ens, even how the l’/ill formed the Ens, .for fo alfo was the Spirit in the Ens ; of which 
we will give a fhort Intimation and Manuduction to the underflanding and illuminated 
Mind to confider of, to prove, exercife, and make Trial of it in himfelf-, not that a 
Man can expiefs it, and bring it into a certain Form ; no, that cannot be, for it is the 
Spirit of the Wifdom of God, his Manifeflation. 

Alphabet. 49 * The Spirits of the Letters in the Alphabet are the Form of the only Spirit in the 
7 FivcVowc!j. Language of Nature : 1 The five Vowels bear forth the holy Tongue of the five holy Lan- 
guages out of the Name Jehovah, from whence the holy Spirit fpeaks ; for the five 
Vowels are the holy Name of God according to his Holinefs : For the Name Jebova has 
nothing in it but only the five Vowels, A, E, I, O, V: The other Letters fignify and 
exprefs the Nature, even what the Name of God in the formed Word is in Nature, both 
in Love and Anger, in Darknefs and Light : But the five Vowels fignify only and alone 
what he is in the Light of Holinefs-, for Nature is tinctured with the five Vowels, fo that 
it becomes 1 full of Joy and Delight. 

50. But that the ancient wife Men, fkilful in this Tongue, did interpofe an H in the 
Name JhOVA, and called it JEHOVA, the fame was done with great Underflanding, 
for the H makes the holy Name, with the five Vowels, even manifeft in the outward 
Nature; it fhews how the holy Name of God does breathe forth and manifefl itfelf even 
in the Creature : The five Vowels are the bidden Name of God, who dwells alone in him- 
fe If; but the H fignifies the divine Lubet, or Wifdom, fhewing how the divine Lubet 
breathes forth itfelf out of itfelf. 

51. The inward Underflanding in the five Vowels is this. 

I. is the Name of JHESUS. 

E. is the Name * 

o. is the formed WISDOM, or Lubet of the X, viz. of JESUS, and is the Center, 
or the HEART of God. 

V, is the SPIRIT, viz. the b SUS in J ESUS, which proceeds forth out of the 
Lubet. 

A. is £ fie the ra<», the Will of the whole Comprehenfion, and it is the 

FATHER. ■ 

52. And thefe five fold up themfclves up with the Comprehenfion or Formation into 

^ Three, viz. into fuch a Word ; A/, that is, A. O. V. Father, Son, Holy Ghoft : The 
A. O. V. <FriaKgU denotes the Trinity of the Properties of the Perfons, and the V on the Triangle 
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< i il . 1 GK A \ IMAT ON. viz. out of the Center of the l.'ternal Nature, out of the Principle , ^- rT 
„ n j denote and fpeak forth the c Differences of the formed Wifdom, viz. of the * Varir.ies. 
formed Word in the Three Principles, wherein the whole Creation lies ; they are the 
l;i c of the Creation, viz. the Property of the Powers, and the true revealed God in the 
Word of Nature: Underftand this further thus. 

When the Lubet of Man, viz. the Free-will of Man, does conceive or form it- 
felr into a Defire, then it conceives the whole Alphabet ; for the Delire is the Fiat, and 
the Lubet to the Defire is the Contemplation of the Free-will, viz. the formed Word of 
Wifdom, wherein the Free-will does behold itfelf, and contemplates whereinto it will in- • 
troduce the Lubet of the Wifdom, either into Evil or Good; and when the Free-will has 
thui beheld itfelf, it conceives with the Lubet, in the Letters, viz. in the Senle of Na- 
ture, and ccmpofes the Senfes of the Letters together, and forms the Lubet into a Word-, 
the fame Hands in an internal Form, viz. in a conceived Thought. 

55. And even then the Free-will takes the H, viz. the Spirit of the Forth -breathing, 
and brings the formed Thought before the Council of the five Senfes , who behold the 
formed Word, and prove the fame, whether it be fit or not; if it does but pleafe them, 
then the H, viz. the breathing Spirit, takes the Word, and brings it upon the Tongue , 
into the Mouth ; there is the chief Framer, viz. the Fiat , which is the divine Inllru- 
nient, and figures the Senfes of the Properties out of die Letters , as the Free-will lias fee 
and compofed them into a Subftance to the founding or pronouncing, Manifefation or 
Lxprefiion. 

56. Now mark and obferveus here very exaftly, how every Word is formed or brought 

in the Mouth to f Subfiance , viz. to the Expreffion ; how the chief Worker and Contriver, f Note, when- 
viz. the Fiat, which is in the Senfes, does lhape and figure it, and bow the Tongue co- a Word 1* 
operates or frames itfelf therewith when it takes it, and by what Way it brings it forth, 
whether through the Teeth, or above, or with open Mouth; alfo how the Tongue brought to 
frames iffclf in the Conjunction of the Word, which Senfe it again draws back, and will Subifancc. 
not wholly call forth, as there is many a Senfe which is not half put forth, but many fully, 
and many again are drawn half backwards towards the Heart. And now as the Word 
was formed, fo is alfo the Thing in its Form and Property, which is named by the Word 
(provided the Free-will gives it alfo a right Name, and does not impofe a ftrange Name 
on it out of Malice or Ignorance ) fo it is externally noted, and internally in the Compaction 
of the Senfes'*it has fuch a Virtue , or ill malignant Property. 

57. Now whofoever has the Understanding of the Senfes, viz. of the Spirits of the Let- 
ters, fo that he underftands how the Senfes are fet or compounded in the Lubet, he un- 
derftands it in the framing of the Word, when the fame is formed or brought forth to 
Subftance, and is able to underftand the fenfual [natural or effential) Language of the 
whole Creation, and underftand whence Adam gave Names unto all Things , and from whence 
the Spirit of God has prophefied in the Ancient. 

58. This is now the Ground of the Head Languages : When all People fpoke in one 
Language, then they underfood one another ; but when they would not ufe the & natural * Text, fen- 
genuine Tongue, then the true and right Underftanding was put out in them; for they 
brought the Spirits of the genuine Tongue of Senfe into an external grofs Form, and 

framed the fubtile Spirit of the Underftanding into a grofs Form, and learned to fpeak 
out of the Form only, as at this Day all Nations fpeak only from this fame Form of their 
contrived fenfual Tongue. 

. : CC2 . ■ 
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59. Now no People do any more underftand the Language of Senfe ; and yet the 
Birds in the Air and the Beads in the Fields underftand it according to their Property, 

60. Therefore Man may well think and conlider what he is deprived of; and what he 
(hall again obtain in the New-birth; although [perhaps] not here upon the Earth, yet i n 
the fpirituaJ World; for in the Language of Senfe all Spirits fpeak one with another; 
they ufe no other Language., for it is the Language of Nature. 

61. Our learned Ones term themfeives Doctors and Mafters, and yet none of them un- 
derftands his Mother Tongue ; they underftand no more of the Spirit , than the Country, 
man does of his Tool to the Tillage of his Ground; they ufe only the hare contrived 
Form of the grofs compounded Words, and underftand not what the Word is in its 
Senfe ; hence arife the Contention and Strife wherewith Men contend and jangle about 
God and his Will ; Men will teach what God is, and yet underftand not the leaf of God. 

62. The free holy Speeches in the Language of Senfe are God's IVord ; they are his 
Operation through the Senfe-tongue, viz. through the Properties ; as it cannot be denied, 
that God gives Power, Virtue , and Life to all Creatures and Vegetables, for his holy Nam; 
is through all ; and Adam had this holy Name as a proper Pofleffion, working, ruling, 
end fenfibly efficacious in his Senfes ; and even this Jewel he loft, which is now again re- 
ftored and enkindled in the holy Name J ESUS. 

63. Therefore none can with Right be called a Divine , or Learned in the holy Scrip, 
ture, much lefs a Doblor of the fame, unlefs that he underftands the fenfual Tongue, 
and knows how the holy Spirit has fpoken by the fenfual Tongue in the holy Penmen of 
the Scripture; if he underftands not the divine Senfe in the holy Scripture, let him not 
xmdertake to be a Majler over it, to cenfure or interpret it; he is not at all learned there- 
in ; he is only a Changer of Letters, a Chopper of Logick in the Scriptures, and under* 
Hands not one Letter in its Senfe. 

64. Thus underftand us herein concerning the Children of Noah ; viz. Japbet , Sim , 
and Ham, and their Children and Grandchildren ; they had loft the fenfual Language, 
and had made themfeives a formed contrived one, and fo fpoke in a formed Language 
which they themfeives underftood not in the true Senfe : Therefore God was hidden to 
them -, for they underftood no more the Voice of the holy Spirit in tbeir Language, viz. 
the mental Tongue of the five Vowels. 

65. And they looked about, or imagined, where God fhould be, and fuppofed that he 
mult needs be fomething with Form, and dwelling apart from them ; and feeing they 
could not underftand any thing of God upon the Earth, either what, or where he was 
(and yet had heard fo much of God fpoken by their Forefathers) thereupon they thought 
that he muft needs dwell on high above the Stars : And they thought themfeives not able 
to reach thither, therefore they undertook to build them a Tower, wbofe T cp fhould reach to 
Heaven, that fo they might afeend up to him ; a!(o they would thereby make themfeives 
a great Name, that it might be faid, they had built a 'lower even to Heaven. 

66. Such a Knowledge the formed Underftanding had of God ; as ftill to this Day 
fuch Debtors are to be found, who know and underftand vo more of God’s Habitation and 
Being than tbefe Builders of the Tower, and build in their Art altogether ( except the 
true genuine underftanding ones) upon this high Tower, and can never afeend up to 
God, and therefore they contend about the Building: Every one fays how it might be 
built footer and better , and yet they could never agree ; for they have all built them- 
feives even to Death thereon, till the Lord fends a JVatchman, and fhews them that it is 
in vain, that they (ball not find him on High ; but that he is even among them under the 
Letter, and they have not known him. 

67. At this we exceedingly rejoice , that the Time is born, that we are led from the Tower 
of Babel, and are able to fee the holy God in the fenfual Language. Hallelujah. The 
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cfcvxr is broken , and fallen down, at which cur Fathers have built tbemfelves to Death , 
and vet have not built it up ; the Foundation thereof Jhall not be any more laid while the 
\ garth Jlands , fays the Spirit of Wonders. 

68. The hidden Myftery of the Tower, and the divided Languages, is this: Man- 
« kind had framed the fenfual Language of the holy Spirit into a dumb Form, and uled 

the formed Word of the human Underftanding only in a Form, as in a contrived Veflel 
or Vehiculum ; they fpoke only with the outward contrived VtfTd, and underftood not the 
jFcrd in its own proper Language of Senfe ; they underftood not that God was in the 
/peaking Word of the Understanding ; as at this Day the like comes to pafs, and is fo. 

69. But feeing God had in the Beginning of the Creation incorporated himfelf with 
his Word into Man’s Image, viz . into the Properties of the Senfes, and would not be 
without Senfe, or in one only conceived Form*, and likewife, feeing that all Things 
Hand in Growth, Seeding and Harveft, even now was the Time of the human Tree’s 
blooming, where the Spirit of the Senfes put forth itfelf in its Properties with Bloffoms , 
and manifefted the Properties through the Bloffoms, and out of the Bloffoms brought 
forth the Fruit : And like as every BlofTom opens and puts forth itfelf at the outmojl Part, 
or higheft of the Stalk, or Branches of the Tree or Stock, fo the Spirit [of Nature] drove 
the Children of Men to the extremeft Height, that they alfo would build them an high 
Tower like to an high Tree or tall Stalk ; for it would manifefl its Bloflbm, and Fruits 
alfo, in the higbeft of the Stalk •, and upon theTower which they would build up to Hea- 
ven the fenfual Spirit opened itfelf with the BlofTom. 

70. For Man’s Will was, that they would afeend up to God ; and the God of [Nature 
or] Senfe, put forth himfelf in the fame Defire and Will, for they fought him only in a 
circumfcribed [local, outward] Manner; and everrfo he applied himfelf to them in a 
conceived Form of Senfe out of the contrived formed Tongues and Languages, wherein 
r.olwithjlanding they were dumb, and knew him not. 

71. They were entered with the Senfe, viz . with the b mental Spirit , into Nature, and h Q t d* c Spi- 
Nature had captivated them in the Underftanding \ therefore God alfo manifefted himfelf ^ n ° ( | their 
to them with the fcnf.ai Spirit in the contrived Form of the 1 feventy-two Properties, 1 72 Proper- 
through the three Principles, viz. through a threefold fenfual Alphabet, according to the ties. 

three Worlds P operty ; viz. through k three Times four-and-twenry Letters : And they k 24 
brought the ftnfual Spirit of the Letters in their contrived Form through the Tongue 3 
om of each Letter, through the three Principles, viz. into three Properties of Tongues — 
and Languages, according to the Property of the Trinity of the Deity. 7 2 

72. And hence arife 1 feventy-two Languages out of one only fenfual Tongue, wherein * yz Lan- 
ell Speeches ancl Languages are contained, and each Tongue and Language fell upon its g ua g es * 
People, according as eve y Family of the Stock of the human Tree had a Property out 

cf the formed Word, even fuch a Language befell them out of their Senfe , viz. out of 
the fame Property of the formed Word. 

73. For, 'the Senfe of Man’s Speech, that he is able to fpeak, doth come to him ori- 
ginally out of the divine IVcrd , which introduced itfelf with the Verbum Fiat into a Cre- 
ation ; now this Word brought forth itfelf through the compacted Properties, according 
to their Companion, Nature, Kind, Form, and Property: For fo diftindt and various alf> 
are the Senfes in the Quality even in the Place of this World, far otherwife in one Coun- 
try than in another, and fo God did likewife form the Languages according to the Pro- 
perty of every Land and Country , 

74. For feeing that People were to be difperfed into every Country and Climate, he 
opened to each People a Language, according as it fnould be in a Land, which did ap- 
ply itfelf to the fame Quality cf Senfe, and accord therewith ^ fo that the Quality of the 


1 98 


* Or Dirilcfti 
uf Language. 


" 15 or 1 8 
Mi:ei. Ac- 
cording to 
»hr KIcvation 
of the Pole, 

C limate, or 
Zenith and 
Nadir. 


Of the Slntichriflian Babylonical Whore. Part II. 

Country did not introduce the "Turba into it, if they with the Word of their Voice agreed 
to the Sound of the formed Spirit in the Soul of the Great World in that Place. 

75. For as the Manifcftation of the formed Word was in the Spirit of the World in 
every Place, lo the Spirit of God formed, through the Nature of the Properties, the Lan- 
guage and Speech in every Country \ firft the feventy-two Head Languages out of Nature, 
and afterwards the :u collateral jljfinitics % proceeding from the Senfes of every Head Lan- 
guage ; as we plainly fee, that a Man does lcarce find, in any Place of the World, amor.rr 
all the Head Languages, one and the fame Senfe in any Head Language, within the 
Compafs of r * fifteen or eighteen Miles : They alter and change almoft every fifteen or 
eighteen Miles, all according as the Properties of that Pole or Elevation are : Loo!; 
what Kind of Property the Lubct lias in its predominant Conftcllation % even fuch a Pro- 
perty the vulgar People have in their Languge and Speech . 


The Thirty-fixth Chapter. 

Of the Antichriftian Babylonical Whore of all Nations , Tongues, 
and Speeches ; floewing what is contained under the La?iguages and 
Tower of Babel. 

< 

An open Gate of the Myftcry of the Great Babylon. 

1 . OURTEOUS Reader, I defire to warn thee in Love, that thou. 
•j&td (£'£) wouldft not underfiand our Senfe and Meaning acccording to partial 
@5s) c <$(?) Affeftions, to detract, revile, or efpecially to contemn or delpife any 
G 0 G 0 as from us; much lefs, to fet upon them in their Office, Funflien , 

£fr and Dignities, out of Pafiion ; but we fhall fpeak in general: Let 

* k every one prove himfelf; he fhall indeed find the great Myftery of the 
0 Number of * ^ ^ ^ 3 ^ylonical Tower in himfelf ; and allb the 0 Number of the falfc Beajl. 

the Beall. Let him but read our Meaning with Patience, and take himfelf along, as to his evil in- 
nate hereditary Property, under the fame, as really, the earthly mortal Man, in all Men, 
belongs to this Text. 

2. We will here write what the Time has brought forth and manifefied, and if it was 
not manifeft by Man, yet th zBeaJls ffiould be driven to manifeft the fame ; for the Time 
t Or fulfilled, is p born, and nothing can hinder: The mojl High accompUJhes bis IVork . 
iGrn.x.8-10. 3. Mofes fays, ''Nimrod, Ham's [Grand] Son, began his Kingdom at Babel, and was the 

firft Lord, upon the Earth after the Flood, and was the firft Eretftor of the Lower and City 
Babylon ; yet we are not to underftand that only Ham's Children would build the Tower, 
but alfo Japbet's and Son's, for they were yet all together as one People, and would build 
them a Lower whofe L op fljould reach even unto Heaven, that they might thereby make them- 
• Gtn. xl 4. fehes a great Name '. 

4. This Lower, on which the Longues were divided, and where the great City Balt! 
flood, is a Figure of the fallen earthly Man who is entered into Self-hood, and has made 
the formed Word of God in him to an Idol •, for the Nature of the Lower was this, viz. 
that it ffiould there ftand as a "tculFonder, which Men had made in their own contriving 
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Fancy, whereupon they would aficendup to God ; and fignifics that Man has loft the right 
Underftanding of God, and his Habitation and Effence. 

5. Man had compadled [or framed] his Underftanding through the Defire of Self-E- 
Ireation and Exaltation into the fenfual Tongue, and contrived or conceived the fame in- 
to a felfifh Propriety, in which Conception or Comprehenfion, the Spirit of the mental 
Tongue of the five Vowels was departed from him. 

6 . Not that we are to conceive, that this Spirit was departed from its Creature ; only 

the Free-will of Man had, in the formed Word of the * Ccnfonants (wherein the Spirit of » Or fpccch- 
thefive Vowels, viz. the unformed Spirit of God, did manifeft: itfclf) brought itfclf forth l<Ts 
(as a peculiar God) out of the Refignation to the unformed Spirit into a Self-fulnefs, and LcUcrs - 
idf-willcd Conceit and Fancy : The Type of which was the Tower y where the Men of 
llabd would come and climb up to God in their own conceived Will and Thoughts ; they 
thcmfelves were gone forth from the Spirit of God, and would, through their own Pcrwcr 
2nd Ability 1 take the Kingdom of God to themfelves, in Self-hood ; they would enter with 
their own Will, Self-born in Evil and Good, into the Property of God’s Holinefs: This 
denotes and declares the divided Tongues, where every Property had brought itfclf forth 
out of the univerfal fenfual Tongue into a Selfifhnefs, and a peculiar felfiy Underftand- 
ing, fo that they did not any longer underftand one another; where the Underftand- 
ing was compacted and brought into a Propriety, out of, and according to the three 
Alphabets. 

7. T h i s compared formed Tongue the Holy Ghoft did open on the Day of Pentccofl , in 
Sr. Peter's Sermon, where Peter from the opened fenfual longue fpoke in one Language 
cl Languages ; and this was alfo Adam's Language , from whence be gave blames to all 
Creatures. 

8. Thus underftand us right what Babel and the Tower of Babel typify and point out. 

The City Babel is the Ham-\\kz Man, who builds this City upon the Earth ; the Tower 
is his felf-chofen God, and Divine Werfhip : AH Reafon taught from the School of this 
World are the Mafier-builders of this Tower ; all thofe who have fet up themfelves to be 
Teachers, and are chofen to it by Man without God's Spirit , are th z Maftcr Workmen at this 
Tower, and the Idol of the lVorld y none excepted ; they carve and frame all together only 
S:cne and Wood for this Tower. 

9. For the Name N IMROD (hews us very clearly alfo, in its own Senfe of the form- 
ed Word, that it is a felf-contrived, formed, amafied, and compa&ed Lujl y which did 
advance itfelf on high as a felfifh God, the Type of which was the Tower : God fuffered 
-cm in their confounded Underftanding to fet forth the Figure of their Property, as a 
Type of what Man would be in the Prefence of God. 

10. Now fays Reafon, Why did God fuffer it to come to pafs ? Anfwer : Thus it muft 
be, that the Wonders of the Wifdom in the unformed Word of the five Vowels might 
ntroduce themfelves, through the formed Word of the three Principles, into a Form 
or external Contemplation, as a counter Platform^ Draught, Portrait, or Formation ; for 
the dark World of God’s Anger was become manifeft in Man, from whence tiie grofs 
earthly Property was generated, which alfo had wholly captivated Man; and the lame did 
hr: likewife reprefent its Image as a felfifh God. 

n. Now the Tower was a Type of the dark World, where Man would behold God 
w the dark Self-hood, and denotes the earthly Man, who ftands in God’s Sight as this 
Tower, and is an Image and Kefemblance of 1 divine Contemplation according to Evil t 0r Qo<l y i 
Good, as a painted Life; for the true human Life was the formed Life which be- Contemph- 
c -oie, in its own Defire to Self-hood, fuch an Image before God as this Tower. t:on * 

12. All Men, even from Ada 7 n y who have taught of God without rhe divine Vifion of 
t-e Spirit of God in them, have fpoken and taught from this Tower of the confounded 
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Tongues ; and hence has the Strife rifen about God, and his Will, and Efiences, fo that 
Man has contended and jangled about God in Self-hood : One has faid, they mull brin? 
Bricks to the Building of the Tower-, another Stone ; a third Lime-, a fourth Wood 
Water , or other neceflary Materials ; and their chief Mafter-builders have been manifold, 
every one according to the Property of his own Tongue : Every one has defired to build 
the T 'ower upon his own Foundation 2nd proper Ground one has had in the Property of 
his Country and Climate , Stone for the building thereof; another Lime-, the third Ctale 
or Clay, the fourth (Food-, and every one has thought good to build the Tower alone for 
bimfelf out of the Material of his own Property for a great Wonder , that all the World 
might look and behold that which he has built. 

13. And when People of other Countries have feen what that has built, then they have 
contemned it, and faid that the Property of tbeir Country's Material has been better for 
the erecting the Tower, and have begun to reject it, and to build the Tower for them- 
l'elves, and praifed that alfo ; which likewife has again been defpifed of others, who have 
accounted their Country's Material better; and this they have done folong, till they have 
fallen quite out in Pride and Contention, and have left off from the Tower, and have 
fallen upon one another, and perfecuted , fain and murdered one another about the 
Knowledge of the Tower of Babel-, and that Party which has then got the Viflory, that 
has again built the Tower out of his own Property, till other People liave alfo rifen up 
and accounted their own Matter and Stuff for the bell. 

14. For the Speeches of the Underflanding were confounded and divided and there- 
fore the People neither knew nor underflood one another’s Property; and each People or 
Nation has fuppofed, and looked upon the other to be Jl range in the Power of the Un- 
demanding in the formed Word ; from whence the Contempt of Religion, viz. of the 
Knowledge and Confeflion of the Word, has rifen ; for the fenfuai [ intelligible ] Longa : 
was compacted according to the Multiplicity of the Properties. 

15. And thus the Wrath of the eternal Nature (and alfo the Prince who dwells there- 
in, viz. the Devil in his Legions) fatiates, and recreates itfelf in the Strife and Contention 
©f Man in the compacted Word of the Tongues. And thus the /. Intichrift , who is the 
Lower of Babel, viz. the Self-will of the Han t-like Man, domineers in the Temple of Gel, 
and there has fet bimfelf up in the Place of the Holy Spirit. 

1 6. For, the Temple of God is the formed Word of the human Languages and Tonguti 
in Man’s Underltanding ; as it is written, " The IFord is nigh thee, namely, in thy Mouth 
and Heart -, and the Seat and Habitation of the oppofite adverfe Devil is the monftrom 
Property out of the dark World. 

17. In this formed Word of divine Underflanding the Antichrift, viz. the Will of Self 
out of the Properties of Nature, has fet up and ellablifhed himfelf, and pranks 2nd 
fets forth himfelf, with his Property of Nature, as if he was God, and yet he is the con- 
demned aceurfed Son chofen to Death, which cannot inherit the Kingdom of God-, for he 
was not made a Creature out of God's Will, but out of the Will of Self ; as the Devil, 
who was an Angel, yet became a Devil from the Will of the dark IForld which advanced 
itfelf in him. 

18’. 'Hie like alfo we are to underftand concerning the Antichriflian Bahylonical 
Beaft of Reafon's Self-will, which terms itfelf divine, and is only a Monfter of the 
true Man which died in Adam to the holy Image of God’s fpiritual World, and lhai! 
and mttft be born again in the IFord, which did again manifefl itfelf in the human Pro- 
perty, in Chrift, or elfe it cannot fee the holy l Ford, viz. the unformed divine Word of 
Power. 

This fame holy Word niuft again enter into the compared fenfuai Tongue, and 


f 
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bruife the fame, lp that the whole and perfect Underflanding of all Tongues may 
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again 
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again manifeft in one, as Chrift faid of the Corner-Stone, that it fhould be w a Rock of Of - w Rem. \x. 33. 
fence-, upon whomfoever it fhould fall, him it ftjould bruife. » Pa- »i. 8. 

20. Thus underftand us now what the Antichrift, or the Babylonical Whore, with ^ a!m ' xx, ‘ 
the Dragon Beaft, is, as may be feen in the Revelation : Every Man which is not born 
arrain of God has the Mark of the Becfl, and the falfe Whore in him . 

°2i. The Beaft is the animal [natural] earthly Ilam- like Man, who is from the limus 
of the Earth, according to the Earth’s Groftnefs and malignant Malice, which rifes out 
of the dark World, and (lands in the Curfe of God. This Beaft arofe in Adam and Eve, 
when they imagined after Evil and Good, and came into its Self*fulnefs, feperate from 
the divine Power and Will, and is before God only as a Beaft: This Beaft the Devil has 
infeSled with his Defire, and made it wholly monllrous, and infinuated his Defire there- 
into, fo that it only lufts after Vanity, as a Cow does after Grafs. 

22. But the V/hore of the Beaft is the poor Soul captivated in Vanity; which Soul 
had its Rife in the formed Word of thethree Principles, which was God's Image-, but 
now, by the Luft of the Beaft, it has begot to itfelf an own Self-will, which is departed 
from God into Self-hood, as a felf-willed, felf born Creature, which does what it pleafes, 
and not what God’s Spirit willeth : This Self-will, revolted and apoftatized from God, is 
the IVbore of the Beaft, which whores with itfelf in the Pride of Self-hood. 

2 j. But now the poor captive Soul lies in this grofs Beaft, and is captivated in its own 
felf-born Will, viz . in the IVbore, and longs after God, from whom it proceeded and 
was infpired into the created Image, and looks about on all Sides where its true native 
Home of Reft fnould be, and it finds that it is clothed and covered with this Whore ; 
and then it brings its Defire into this Whore’s Will, and feeks the Place of God for Reft, 
and then the Whore’s Will takes the poor captivated Soul’s Defire into itfelf, and thereby 
exalts and fets up itfelf; it perfuades itfelf that it, in the Soul’s Defire, is the fair Child 
of God which (hall pofiefs Heaven, and gives out, that it is holy, and fets forth itfelf as 
a God, which Men muft honour and adore . 

24. And feeing this Baftard, viz. the falfe Will of Self-hood, cannot fee or behold the 
Place of God, either what or where God is, then the falfe Will goes on in the IV ay of 
i:$ Property, and betakes itfelf to, and appropriates to itfelf, the manifefted of the 
Letter, viz . the formed Word of God’s Children, who fpoke from the living Word, and 
fees its contrived Form of its own conceived Ens into the literal Word, and clothes itfelf 
externally with the literal Word, ftands forth with Boldnefs and felf-acquired Confidence, 
and fays, Here is the Place of God ; here is Heaven ; here is God manifeft ; But it is only a 

a Baftard, and is prcdeflinated to Condemnation for God has not created it, but it was Ncte^ Predef- 
born and brought forth out of the Luft of the Soul, when it turned its Face from God fixation, 
into the Center, and would tafte and prove Evil and Good. 

25. This Harlot’s Brat fits upon the beftial monftrous Man, and rides upon him as 
upon its Horfe, and is half Devil and half Brute Beaft, which (hall and muft die, or elfe 
the Soul will not be redeemed fo as to fee the Face of God again. 

26. This Whore has taken its Power and Underftanding out of Nature, viz. out of the 
Companion of Evil and Good, that is, out of the dark and outward World, and has 
fwallowed up the precious Image of God in itfelf, which after God was created out of the 
heavenly Ens. 

27. Here is the Swineherd, as Chrift faid, who had confumed his Father's Inheritance with 
the Swine ; he means the poor Soul, which has devoured, fpent, and confumed its hea- 
venly Goods in the heavenly Ens with this Whore of the evil fclf-devilifh Will, fo that it 
ftands in God’s Sight as a tattered patched Swineherd, and keeps the Fruit of the evil 
Whore, viz. of the Devil’s fatted Swine upon the Earth, which arc the wicked ones in 
their Fruits. 
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28. Thus we underdand what the Antichriftian Babylonical IVhore in Man is, which 
has arifen out of the divided Properties, viz. out of Adam , in whom the Properties de- 
parted out of their mutual and equal Accord, each into its own Defire and Luft to 
Selfifhnefs, whereby Adam became earthly and mortal ; out of whom afterwards the Tree 
of the Multiplicity of Tongues and Speeches arofe, out of one only Tongue. 

29. Now know this, that the Multitudes or Variety of Faiths are generated out of 
the divided Tongues •, fo that almoft every Nation has brought itfelf into feveral various 
and peculiar Opinions of God’s Being and Eflence •, and therein con fids the Confufior., 
viz. the Myfiery of the great Babylon ; concerning which the Spirit of God prophefied 
and declared out of the prophetical Root (both out of the Line of Chrid, how Chrid 
fhould come to rejlore and remedy the poor captive Soul, and regenerate its right true 
Life, and alfo out of the Fur ha Magna ) how this Beajl together with the Where fhould 
be call from the Face of God into the fiery Furnace. 

* Clerical and 30. With this Whore of Self all the falfe fpiritual x ones or Priefthood have clothed 
Ecclcfiaftica). themfelves, who Jet up themfelves to be Teachers of the Myftery of God’s Kingdom 
without God’s Spirit : They have externally covered themfelves with the prophetical and 
apoftolical Word , and pleaded the Tedimony of the Bible 5 but they have introduced their 
own Senfe out of tire Whore’s Ens thereinto, and have hung, in their Heart, to the Ba- 
bylonical fiefhly Whore, and have not underdood the prophetical and apodolical Tongue 
in its Senfe. 

31. They have fpoke from the Senfe of their own bedial Selfhood, through the pro- 
phetical and apodolical Word, and have brought and ufed Chrifl's Words to their own 
fclfifh Babylonical Harlotry, and committed Whoredom, and have likewife adorned and 
trimmed up their Badard under Chrid's purple Mantle with Silver, Gold, and precious 
Stones, and alfo with worldly Dignities, Honour, Favour, and Riches. 

32. After thefe, Men have run, and have even adored and edeemed them a s.Gods, 
falling deeply in love with their Badard, though their Hearts have never agreed, or dood 
upon the only true Ground, but have been at Variance with each other: And this is that 
of which the Prophet Daniel ('peaks, faying, Y They fhall honour a God whom their Fathers 
knew not, with Gold, Silver, and precious Stones and to thofe that help them to drengthen 
their [drange God,] 1 Maozim, they will divide the Land for their Inheritance. This 
whole Chapter belongs hereunto. 

33. Now when we ronfuler right what this Babylonical Fewer is at prefent in Chrifl's 
Kingdom upon the Farth, and what it was under Mofes, and among the Gentiles, then 
we find very clearly that among all three it is of one Property ; and fo alfo among the 
Furks and prefent Jews : Every Nation builds it out of its own Materials, for in the right 
univerfal fenfual Tongue (if it be manifed in one) we are all together but one only People 
and Nation even from Adam. 

34. But the very Caufe that we are divided and brought into Opinions, is, byReafonof 
our Maficr-builders and Founders, viz. of the high Schools, Priefis, Popes, Bifbops, Doffers ; 
alfo the Robbies and Mafitrsol all Nations ; who are fetasWorkmen to the Building of the 
Tower: All thefe have judged from their own Language, and natural Underdanding, 
viz. from their conceived and formed fenfual Tongue, from the outward Letter-, and have 
imbed neither known God, or the Light of Nature ; but have been blind and dumb as 
tO'.both ; both the Jeav s and Gentiles, anti alfo the lelf-made Teachers of t he Ci.rifiians. 

35. Whofoever have run, void of God’s Spirit without divine Underdanding, either 
among Jeivs and Gentiles , Chriflians and Furks, they have built only their own Tower, in 
their own Efil-i.ce ; and the fame is even a Fewer of the great Wonders of God, of divine 
Contemplation both according to Light and Darknefs, Life and Death, Joy and Sorrow. 

36. Not that we are to underdand that this Tower is not at all profitable before God ; 
it is even the great Myfiery of God’s Manlfcrtation according to Love, and Anger; as 


* D J nit l xi. 

7 God of 
Forces. 


> 

I 

i 


\ 


I 


i 


i 


i 


i 

j 

i 


Chap. 36. Of the Slntichriflian Bahylcnical Whore. 203 

God has created out of the great Mydery all Manner, Kinds, and Sorts of Beads, 

Birds, Worms, Trees and Herbs, evil and good; and that all to the Manifedation ot 
the great Wonders : Thus likewife the human Tree has brought forth fucb W onders out 
of its fenfual Tongue, out of the Multiplicity of the Properties, and introduced them 
into a Subdance, for its Growth and Glory, viz. to th: great Hcrvejl cf God ; where each 
Property of Love and Anger, Light and Darkncfs, fhall reap in its own Fruit, and every 
Thing fliall po fiefs its Heaven in itfelf in its own formed and conceived Ens, out of 
the only Won! of God which has given forth itfelf to every Life (even unto every Life 
and Being according to its own proper Quality and Virtue, according to and out of its 
Principle) as an uttivetfal Word, to the glorious Manifedation of Eternity. 

37. Now when we further confider of this Beafl with the IVbore , what it is in itfelf, with- 
in and without, then we find that it is the formed compacted Word of the Spirits of the^ 

Letters; for Men are all of one only Property as to titeir Life ; all are begotten out of 
one Flefh and Soul, and have all but one only Kind of Life ; as a Tree in many Boughs 
and Branches, where the Boughs and Twigs do not perfectly and wholly feem alike or 
the fame in Form, but all have one only Sap and Virtue ■; fo likewife is the Creature of 
Mankind among Jews, Chridians, Turks, and Heathens. 

38. And the only Difference is this, the Spirits of the Letters in the formed Word do 
fever us in the Underdanding; otherwife we live all alike in the four Elements, and eat 
of the Fruits of one Mother, and remain in her when we die to this outward Life. 

39. The compacted fenfual Tongue, which is divided in the Spirits of the Letters, 
e mfeunds us, and makes us to err ; fo that we fuppofe we arc drange to ate another, and 
yet we are all but one only Tree, which the Devil hath poifoned with his Defire in Adam, 
fo that the equal Temperature or Accord was brought into Didemper or Difeord, where- 
upon the Spirits of the Letters were [varioufiy] made manifed, fo that we fpeak from 
r,iany Speeches ; that is, we have introduced the powerful Word of God into the Multi- 
plicity of the divided Properties, and have made, in each Tongue’s Property, a Self- 
hood, or a felfifh Defire to Arrogation, Self-Apprehenfion, and Affumption. 

40. Hence arife the Contrarieties, Differences, and * Opinions , in that we have intro- « r, xt , 
duccd the unformed Word into the Form of our own feif-made Image -, now we con- Images, 
tend and drive about thefe Images and Conceits ; and every one fuppofes his own to be 

bed: And when we bring all thefe Images and Refemblances again into one Language 
and Speech, and mortify them, then the only quickening IVord of God, which gives Power 
and Life to all Things, is again manifed, and Strife ceafes, and God is all in all. 

41. Therefore we fay, we have found it in the Grace of the One, that all Men’s Ima- 
ginations, Opinions, and Knowledge of God, his Being and Will, without the divine 
Lioht, [or b Illumination of the Spirit,] are this fame Whore’s Beafl, which is down forth b The un- 
and rifen from the compacted Spirits of the Letters, whereby Men contend about the 

Spirits of the Letters. . Holy Ghott. 

42. We have lod the five Vowels in the Alphabet, which introduce all the Spirits of 
the Letters into one pure Harmony ; and the five Vowels are as it were fenfelels or dumb 
in reference to the other Letters, and yet they are the Life of the red, for there cannot 
any Word be formed but there mud be a V owel. 

43. Now there is no better Way or Remedy to bring us into Union, that fo we may 
become ONE again with one another, one People, one 1 ree, one Man in Soul and Body, 
than to dedroy and kill all the Images or Forms of Letters in us, and differ noc one of 
them at all to have its own Self-Life-, not defiring to know or will any more of God, only 
and alone what God wills to know in us and through us ; andalfo that we immerfe, or 
refign the Soul’s Hunger and Defire, merely, only, and nakedly, without any other 
knowing or willing, into the five Vowels ; and therein the great holy Name of JEOVA 
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or JESUS (viz. the living Word) is manifeft, which gives Life to all Things; and not 
according to the Property of Nature Defire and Will the different Variety of many 
Things, but give up ourfelves into the one only Love-Sun: Therein he is manifeft;. 

44. As the outward Sun gives Life and Power to the whole World, fo like wife this 
only Name, in its Power, gives Life and Underftanding to all the Letters : Underftand 
us right what we mean by the JVboredom of the Letter. 

45. The Letters, viz. the Properties of the fenfual Tongue, have introduced them- 
fclves into an external Form, or lelf-ful Will and Underftanding, and brought them- 
fdves with the Vowels into a Companion , [Self-comprehenfion or particular Forma- 


lion,] and when this was done, then JESUS y viz. the holy Name JEOVA y died [or 
■ fenfual Tongue in the Letters with the five Vowels of the one only 
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difappeared] in the 

holy mental Tongue ; that is, the fpiritual Man y which was refigned in [and toj God, 
died to the divine Underflanding and Will. 

46. Now there is a felf-willed Beajl of Selfifhnefs and Ownhood brought forth out of 
the Spirit of the other Letters, which does only kill, and bring forth dead Fruit; for 
St, Paul fays, c The Letter killeth y lul the Spirit makes alive : Underftand this thus. 

47. The divided fenfual Tongue kills us, fets us at Odds and Variance, leads us into 
Babel ; but the Spirit of the Voxvels y viz . the holy Name of God, does again revive and 
quicken us in him. Therefore the holy Word of the five Vowels did again (when the Spi- 
rits of the Letters were divided and brought into the Self-hood of the Wonders of God) 
efpoufc and incorporate itfelf forthwith in Paradife with the precious Covcnant y into the 
Letter , viz. into the natural Man, to manifeft itfelf again with a Motion in the compact- 
ed Tongue, and to introduce the holy Senfe 2gain into the fenfual Tongue. 

48. Thus underftand us right: The literal Form in the fenfual Tongue is now the 
evil Bead, which will domineer in its own Power ; now into this evil Beall the Spirit of 
the five Vowels, viz. the Name JEHOVAH (which with the H has breathed the JE.'US 
thereinto) has given in itfelf, and killed the evil Bead, viz . the Self-will, and has again 
tindhired the Spirits of the Letter, viz. the right natural Man, with the TinCture ot the 
holy Name of the Vowels or JEIlSUS y and with the Love has fain the Death or Deaths 
in the Letters, and deftroyed their Self-will ; fo that the Spirits of the Letters cannot 
any more introduce thcmfelves into a fclf-ful Compaction of the fenfual Tongue; for 
they are dead in their own Will, and the Spirit JEHOVAH in JESUS is become their 
Life; d fo that they live no longer to their Self-hood y viz . to the Nature of the Wrath, but 
in that they live , they live to God. 

49. Thus now the Beaft of the Whore is in us outwardly, viz. in the mortal Man \ and 
inwardly is Chrift in the c immortal Man , who is paffed through the Death of the Letters, and 
has turned the Death into Life. 

/,o. Now it behoves Man, and his main Happinefs depends upon it, that he alfo 
fhoukl die to the Images of tire Letters in him, and difclaim or depart from all Reafcn' s 
Scholarfbip, or Knowledge of Nature, and all Babylonical Mafter-builders, however they 
are called, and enter into the one only Life JEHSUS ; and not at all difpute about the 
* Or confjdrr. JVcy where it is, but only * think that it is in him ; that he mu ft forfake all whatever he 
has, either Arr, Wir, or Skill, &c. and become one barely and nakedly in himfelf, bring 
himfclf into the ONE y viz. into God's Will, and be freely willing with whatever it will 
work or do with him : lie imift give up himfclf as being without Will, and leave himfelf 
wholly in God’s Mercy y and bring all his Learning into this one only Thing ; that he in 
) his Teachings and Learning will not do or fpeak any thing but what God wills through 

him ; and thus all Images, [ Opinions and Conceits,] die in him, and the Soul's .Life fails 
into the only living JVcrd y which has manifefted itfelf again in the Humanity. 

51. For this is the great Bcaf of the Babylonical Whore in us, that we bring ourfelves 
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into the Images and Forms of the Letters, and make Opinions to ourfelves : That Opi- 

tticfi is 21 Btslt# , .. * • 

cz Alfo we mull not defire to know and will, ourfelves, but die continually with our 

own Self-will, and in all Things give God tbc Honour, and give him again that which he 
gives us, viz. whatever Undemanding, Wifdom, and Skill we have ; and acknowledge 
that it is not our own, but that the divine Sun fhines out of and through us, and works 

in us as it pleafcs. . , 

co Thus likewife we mud diffufe and give out again our Power and Virtue, which 
the divine Sun works in us, univerfally to all, without any Gain, Advantage or Hire 
from any: Whofocver (hall help to maintain and nourilh our Life, to him we mutt be 
thankful, and not flatter any for his Authority’s Sake, or receive his falfe Glance, Shew, 
or Lultre, into this Sun-light •, but all mujl he in general or common , as theSun-fhine gives 
jtftlf univerfally, and gives no ftrong, great, or potent Thing, any more but its Purity 
and Brightnefs ; it tindurcs the Earth and its Children with one only Power and Virtue , 
ind <>iv°s Life and Strength to all Things. 

c± Herein now we ihall know whether one be a Teacher fent of God , or whether he 
has h : s Rife and Original only out of the Spirit of the Letter : If he be born univerfally 
out of the Love, then he has the Light of divine Knowledge, viz. the fenfual divine Un- 
ikrftandinT, a Tongue tindured from the divine Ens of th c five Vowels, and fpeaks from 
the Spirit of God, rebukes and teaches powerfully without refpell of any Man’s Perfon, 
and has no Image [or mental Idol'] in him; for he teaches from the Spirit of God, even 

•xb.it the fame [SpiritJ teaches in him. . c , 

rc But if he be a Majler -builder of the Tower of Babel, born of the Spirit or the 
Letters, viz. of the Dilharmony, [or Diverfities,] then he is a Hypocrite and Flatterer, 
a cloffing Fawner, that will fay any thing to pleafe thofe that are gainful and advantageous 
to him •, a Soother of thofe that help to honour his Maoztm, and adorn his Letter-God 
in the divided Tongues ; a Scorner, evil Speaker, and bold Cenfurcr of thofe that do not 
honour him in his Form and Seel of Religion •, a Self-applauder, ambitious, proud, and, 
under a glillerirm Shew of Religion and feeming Holinefs, a covetous, malicious, envious 
one; putting forth himfelf with Ofttntation, that fo he may be known and honoured: 
He will be applauded, and fet by, of Man, attributes to himfelf Undemanding and 
Wi dom, and boafts of Wifdom, and a testified Judgment and Undemanding, and yet 
has none of them but he is only a Builder on the Tower of Babel viz. of an external 
Figure and Form, a painted Chriftian ; he will undertake to teach ot-.ers, and yet he him- 
fdf was nraer taught of God ; lie teaches only from the Form of the compaded Spirits 
of the Letter, ^vhich have compared themfelvcs in Evil and Good *, he takes thefe into 
his own Power and Ability, ami compacts, and fets the Words together into an Opinion. 

c 6 . And that Opinion is the Tower of Babel-, and they which run after him, and af- 
fociate, gather, and bind themfelvcs with him in the Opinion, are the City Babel, viz. 
the Children of Nimrod, who will climb , and afeend up to Heaven upon this Tower, and are 
continually climbing up their whole Life, yet come not to Heaven in the Opinion; but 
when the Time of the outward literal Conficllation is out, then this built l ower falls down, , 
viz. the outward Man, together with his Opinion, and all (hatters and breaks to 1 leces, 
even to the only Soul, which then (lands naked and bare before God. 

c 7 . Here is now no Remedy, unlefs it has the one only Spirit of the founding Letter, 
172. the informed Word of God in it, fo that it is able in its Defire to attract and draw the 
fame to itlelf, and clothe itfclf therewith, that the fame does cleave and break in I leces 
all the formed contrived compared Tongues and Images of the Letters, and introduce 
them into one only Tongue and Will, which is God all in all: All Things mull enter 
again into the ONE, viz. into the univerfal ; in the Multiplicity there is nothing but 
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Strife and Difquictudc ; but in the Onenefs there is an eternal Reft, and no Enmity 

or contrary Will. ..... c 

58. Now when wc truly confider again what the Tower and City Babel is in its formed 
Image upon the Earth, and what and where it i% then we find it clearly pourtrayed be- 
fore our Eyes, that it is the great Houfes of the Churches, Cloiftcrs , hortreftes, and alfo 
the ftrong Walls and Towers of the Cities upon the Earth, wherein Men hide themfelves 
from Force and Power, and in the Opinions play the Hypocrites before God in the Church- 
Cloifters, and Strong Holds, and cry to him that he Ihould receive and accept or 


es 


receive 

them in their contrived, formed, and received Opinion of the Letter. 

59. What is all this? An Idolatry and Hypecrify ; an Antichrift with Shew and glider- 


ing Glory. What do Men bring into this giofiing hypocritical Babylon ? Nothing but 
-O .... • r- 1 out of the Form of the Let- 




Images, mental Idols, and felf-contrived Opinions, forged 
ter. What do Men carry home with them from this hypocritical fpccious Houfe ? Only 
the Images of the Letters; into thefe Images and Conceits the poor captive Soul does 
wrap itfelf, which notwithstanding is full of Fear , Doubting, and 'Trembling by Keafoa 
of the conceived and received Image or Opinion ; and it is continually in hear left ano- 
ther People might break in upon its received, formed Images, and deftroy and over- 
throw thefe its received Images; and therefore Men have made hortreftes. Bulwarks, and 
Towers and ftrong Walls about their Cities, and Churches, that lo they might defend them* 
fclves, left the ' Tower upon which they would afeend up into Heaven Ihould be de- 

ftroyed. ...» , , . 

60. Now fays Realon, Thefe are indeed Houfes of Meeting, where Men teach and /«- 

jlrucl the Simple and Ignorant, where Men ftng and pray , &c. Lo! Externally, in and 
among the literal Men, they are only the Tower and City Babel ; but internally, among 
the Children of God, in whom the Temple of God is, where the Images and mental Idols 
are deftroyed, there is Chrift ; that is, in thofe who have pulled down and broken all 
Images and Opinions in them, and are entered through the Converfion from Images and 
Conceits only into the mere naked Grace, Mercy, and free Companion of God, and efteem 
themfelves as wholly unworthy empty Nothings, and become as it were dead in them- 
fclves, willing, or defiring nothing elfe, but only the mere Purity of God in his Love- 
will, and account themfelves too unworthy of attributing or taking any Thing to them- 
felves, and freely fall in deepeft Humility into God’s tender Mercy, as if they were net , 
and wholly caft their Defires and Wills into God’s Companion, fo that what he wills and 
does in them, that they alfo will, nothing elfe ; in thefe, I fay, it is a Houfe of Teaching, 
and an Houfe of Hearing, a Temple of God; where the Spirit of God teaches, hears, 
fings and praifes in the Soul ; for they are dead to all Self-hood, and felfifh Willing and 
Weening, and melodize with Unity and Onenefs of Spirit in the Praife of God, in the 
Knowledge of the Holy Ghoft : Thefe are the Church of Chrift. 

Ci. Hut the reft have only the Tower at Babel in the Opinion, in their Concei.'s and 
Images ; thefe Idols they carry with them into the Houfes of Stone, and glory in them, 
werfhip them, and carry them again home with them, and fight for them, as if they had 
the living God in them, and wage great ITars for thefe Images, laying Country and People 
wafte and dclblate ; and yet they are more foolifh than the Birds in the Air, which all 
praife and honour God in one Tongue and Underftanding; for they are all without any 
Images : Whaclbever the great God does with them, therewith they are content. 

62. 'Phe human Tree is only one Tree , if they continued in the one only God who 
hath created them, and did not make to themfelves Images, who would fet them at Odds 

*.L-7/xvii.:S. and Variance about God : They indeed £ cxift and live in the one only God, and yet they 
contend and jangle about God. 

63. Why do they contend ? For the Idols of their Heart, for the Stone Houfes ot 
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the Cbarcbes y and for the Pride of the Images, [and forged Opinions ;] every one will 
honour his Image, and fee it up aloft as an high Tower, that fo he might have great Re- 
[ptci in the City Babel : And therefore they build themlelves Strong Holds, and make 
arcat Bulwarks and Walls to defend and keep the Image, and flatter themfelves in Hy- 
pocrify, and underdand and mean, by the contrived and painted Image, the God Maozim y 
\iz. the fat-belly Gcd y and Pleafure of the Bead, viz . of this Whore's Image : They fet 
the Image upon the Tower for the Shew of their Holinefs, and therewith thev are very 
iwout in glidering Appearances before God, as with a peculiar felf-born God; but they 
immure the Bead within their Stone Houles, that it may be fecure, and there fat itfelf. 

64. What is now this Bead with the Whore ? It is Half-Devil, which has its Kingdom 
upon the Earth: And it is this Half-Bead, this evil Bead has devoured Man, viz. the 
Image of God. 

65. And for this C aufe God became Man, that he might dedroy, flay,, and nullify the 
Works of the Devil ; and we mud put on this divine Humanity, and dedroy the Devil’s 
Kingdom in us, and mortify all Images, otherwife wc cannot fee God ; the living Word 
mult mortify the literal Image. 

66. The living Word is therefore become Man y that the literal Image might die y and 
the firft Man, which was formed out of the living Word in God’s Image, might be re- 
generated anew in Chrid’s Spirit, viz. in the living Word ; and if now he is born, then 
all the Image-Teachers are more prejudic'ud y than beneficial to him; for they introduce 
their Images only into the Temple of Chrid, and defray the Image of God. 

67. And let this here be declared concerning the Children of Niinrod y and the Tower 
if Babel y as the Spirit has fo given us to know ; and we admonifh the Reader in Love, 
to prove and examine himfelf ; he fhall find vjbere he is : This is not written to reproach 
2ny; but thus the Spirit fpeaks with open Mouth, and fhews, what all Things are y from 
whence they come y and into what End they fhall go. 

63. But the Reafon why fo much is written of the Bead and the Whore of BabJ\s y 
fcccaufe it is at its End y and fhall fcon be broken in Pieces; therefore it mud be revealed, 
that Men may fee and know it: For Babel falls not , unlefs all whatfoever has made the 
Images likewife falls ; all Images, [ Opinions and Sells of Religionf\ together with the Beaft 
ar.J lVbcre y mud fall ; otherwife there is no Cure or Remedy. 

6 j. Men have for a long Time been patching and pieceing of it, and have verily 
j thought to have made a Virgin of the IVkorc ; but her Whoredom has thereby been only 
adorned, trimmed up, and made the greater : If this Whore mud fall, then all SeI 7 s y 
which are only the Images of the Whore, mud fall down and come to nought, together 
with the Beajl <*pon whom fhe rideth : Every Man mud break down and dedroy the 
Images and Idols in himfelf , and where they will not do it, there the Zeal of the Lord 
uoes it. 

70. How very finely does the Whore at prefent raife up its Head, and feeing it hears 
that the Spirit intimates [great and glorious Things} of Sion y viz. of the adorned holy 
Bride of Chrid, then it thinks that it is the fair Child, which God will bring into a 
gdden Temple y wherein there fhaT be a brave golden Time , and mere Joy, Pleafure, and 
Delight ; and it looketh about, to fee from whence this fair Temple of God fhould come, 
into which it fhould enter, and become a Virgin ; it hearkens continually from whence 
tLfe holy People fhould ccme y who, as it fuppofes, fhould make a golden World. 

71. But it thinks not to leave off from its covetous voluptuous Whoredom, and be 
(inverted: No! it grows worfe and worfe, and more unchade and abominable, full of 
Lafphcmics ; fo that there is fcarce any Good at all in it; and it (lands before God as an 

| arraigned condemned Whore. 

72. Hearken, thou adorned and crowned Babylon, full of Evil and Wickedncfs in tLo 
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Sight of God and his Angels ; we have heard a Watchman fays Away! The City together 
with the Tower of the IV bore and the Beajl is fallen , and judged of the mojl High : Thou 
* Set Vcrfcs /halt not fee the City of God for ever b , unlefs thy Children put off and call away the 
5°, Si. defiled Garment full of Shame, and fall down wholly naked and bare, without any Image, 
at the Feet of the mod High, and turn unto him : Such as thefe may indeed fee it; but 
as for others, who hope for golden Mountains, and feek for temporal Honour, Money^ 
and Pleafure of the Flefh, not aity of them. AMEN. 

73. Reafon will here, in the above-mentioned Text, where it is mentioned that a 
true Chriftian mull die to all Images, Opinions, and Sell Knowledge, and be wholly an- 
nihilated in himlelf, begin to (peculate, cavils and fay, that we forbid Man the natural 
Knowledge, and external rational Wifdom, whereby Men govern the Life, and all I hmgs 
of this World; and if this were fo, all Underflanding would be abolifhed. 

74. To him we declare, that nothing is hereby taken away or abolijhed in Man, nei- 
ther Underflanding, Skill, or Art, for all thefe rife out of the divine Wifdom ; we do 
not nullify the expreffed Word of the formed Wifdom, but only the Beajl which wiii 
rule in divine Contemplation, viz. the Beaft-like Will of Self and lelfith Ownhood and 
Propriety, which is departed from God, which honours itfelf^J a falfe, felf-ful God y and 

1 2 Thtjf.n, 4. cannot believe or trujl in God. This is even the Anticbrijl which has 1 fet himfelf up in 
God's Place : And we withal teach, that Man mull wholly die to the Antichriftian Image*, 
that he may be born again in Chrifl, with a new Life and Will ; which new Will has 
Might and Ability , in the formed Word of Nature, to fee and behold with divine Eyes 
all the Wonders of God both in Nature and Creature, in the formed Wifdom. 

75. For if the Anticbrijl dies in the Sou), then Chrifl rifes from Death ; for be refs in 
the five Vowels in his Grave y viz. in the mental Tongue, which died in Adam , and lies 
captive in Antichrill: When this rifes from Death in the mental Tongue, and is made 
alive, then he opens all the Treafures of the heavenly IVifdom in the fenfual Tongue; fo 
that Man does far more clearly underfland the Spirits of the Letters, viz . the formed 
Word of Nature in all the three Principles, than he did before in the Antichriftian 
Whore’s Child. 

76. For the new Birth is indeed effefted and brought to pafs in the mental Tongue, 
viz. in the difappeared Image of the heavenly Humanity ; but it tinges and cafts away 
the falfe antichrijlian Image of the natural Humanity, viz . of the Spirits of the dumb, 
fenfelefs Letters, and makes them all fcnfelefs and dead in their Self-hood, and gives 
them their own Life, fo that they behold themfelves in the new Humanity, and make all 
that they afiume, and their Formations, in the new Humanity. 

77. Thefe new Formations are cft’e&ed and wrought in the divine Will, in Refignation, 
and they are the heavenly Images and Formations, which are formed and Ihaped in 
the Holy Gbcjl to the Honour of God. 

78. For if the holy Name of God be not in its Power in the forming of the Words, 
viz . in the Spirits of the Letters, which are the formed Word, and helps not to form the 
Word in the fenfual Tongue, then the falfe Anticbrijl fpeaks only from what his own 
Self has afiumed of the literal Form. 

79. For the Spirit of God forms and imprints into the Word of the Mouth (when the 
fenfual Tongue takes it) Right eoufnefs y Truths Faiths L.ove> and Patience ; viz. divine 
Power and Virtue ; but the Antichriftian Child forms together with it, in the Conception 
of the Word out of the Serpent’s Ens , Lies> Falfhood, Tales> Unfaitbfulnefs , Pride , Cc- 
vetoufnefs , bitter finging Envy , Anger y Backbitings , Revil:ngs y and all whatever is againft 
God, and makes the formed Word of the Letter to a Beajt y and wicked Ballard, which 
is rejected from the Face of God, upon which the Judgment paffes. 

80. The like is alfo to be underftood concerning the external Wifdom and Art : If the 

divine 
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I divine Wifdom works therein, then the Underftanding and Art is very good, and grounded 
in the divine Wifdom but if it be otherwife, it Hands in mere antichrifiian fall'c Image 
fand Fancy,] to the Judgment of God. 

L Si. Therefore let a Man prove and try bimfelf, what falls in, and fuggefts itfelf, into 
the fenfual Tongue in the Formation of bis Words: If it be Truth, Righteoufncls, Faith 
in Hope, Love in Patience, an earnefi full unfeigned Defire to fpeak and do the Truth, 
i and that for God’s Sake, in Hope of eternal Life, then it is well with him •, let him con- 
tinue fiedfaft in fuchExercife,and work more and more effectually and powerfully there- 
in; and his precious Pearl-Tree Hands in its Growth and Increafe. 

$2. But if the contrary be found in him, that when he will fpeak, then Lying, a proud 
Look, great Words for Pomp and OHentation, alfo envious Bitternefs, falfe fpcaking 
a^ainlt his Neighbour, Falfhood, Anger, a revenging Defire, falfe and evil Interpretings, 
and wrong harih Ccnfurings , fall in and imprint themlelvcs into the Formings and Fancy 
of bis Words ; then he may certainly and really know, that he has the antichriHian Ba- 
bylonical Whore together with the falfe wicked Dragon-Beaft fitting in bis Heart , which 
introduces and infinuates, andimprints fuch Will andDefire in his Words, for theform- 
ing and building up of the bellijh Images; for thefe falfe Infinuations and SuggeHions 
are all brought to Subfiance in the Formation of the fenfual 1 ongue. 

g-. Therefore know, O Man! and prove thyfelf, that thou art the Image of God , ac- Note. 
cording to the divine Word and Undemanding : If thou fpeakeft, willeft , and doji 
I righteottfly, then thou art that fame Image of God, wherein God dwells, fpeaks, wills, 
and works*, but if otherwife , and the contrary is found in thee, then thou art the apof- 
tate rebellious Lucifer in his Generation and Train, and doefi, willefi, and defirefi even 
that which he wills and does. 

84. And though thou defirefi not Hell-fire , Lucifer alfo did not defire it, but there is 

w ether Reward for the falfe Image ; feeing it forms itfelf out of th cAhyfs, it muft ve- 
rily enter into its Father’s Country. • ] 

85. For the Speech and Undemanding of Man do not befall him from the Stars and 
Elements ; for then other Creatures could alfo fpeak and underhand : Man has the fame ^ 
originally, from the incorporated formed Word of God; it is the Name of God, which 
he muft not ahufe , upon Pain of eternal Punifbment : 1 his incorporated Word Man has out 
of all the three Principles in himfelf, and has a free own peculiar Will to form a Sub- 
ftance, out of which Principle he will ; and thereupon alfo follows the heperation , and 
reaping in of every thing into its Receptacle, [or appointed Place.] 

The Thirty-feventh Chapter. 

Of Abraham arid his Seedy and of the Live of the Covenant i?i its 
Propagation ; and alfo of the Heathen Gods. 

we look upon the Hifiory of the A&s of the ancient holy Patriarchs 
with right Eyes of Underfianding, then we fee therein mere Won* 

V* ** ders ; for the Lines or Races of the Children of God are like to a 

ft $ 1 0 Tree, which grows into Boughs and Branches, till it bears Fruit : 

S CQ Thus alfo the Line of Chrift grew in the Stem of the promifed Word 

. ) in the Covenant, from Branch to Branch, even into the Height of 
the Twigs, to its right Age, till the Power of the Tree, that is, 
the Word in the Covenant, put forth itfelf with the glorious fovereign fair Blcflbm. 

V oi. III. Ec 
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2. Oat of which Bioflom the holy Image of God is again grown in FleJJs and Bled 
viz. in a holy Body : We fee its Boughs and Branches fo fair and excellent, that the Soul 
does mod: exceedingly rejoice at this Contemplation, and truly defires to bud and crow 
forth along with thefe Boughs and Branches, to the great Praife of God in our angelica] 

k Text, of. Tree of the Hierarchies of Chrift, k in the holy Paradife. 

3. God made a Covenant v/\th Adam after his Fall, when he died to the heavenly Eks 
in him, that he would quicken him again, and regenerate him anew ; and this Covenant 
was the Root in the difappeared Ens, which grew in this Line of Adam from Seth and h;s 

•In the Stock Children and Pofterity even to Ncab, in one ' Stem of the Tree ; and with Noah God 
°, r renewed the Covenant. 

4. For the undivided fenfual Tongue, wherein the Spirits of the Letters ruled in one 
Harmony, continued till the Flood, fo that all Men fpoke in one ‘Tongue, in which Tongue 
the divine Spiric of the five Vowels, viz. the divine Underfianding, moved. 

5. But feeing they had introduced the Image and Bead of Vanity into the fenfual 
1 'ongue, and fell wantonly in Love with the Babylonical Whore of Self-hood, therefore 
God complained againft them, that they would not fuffer his Spirit any more to rule 
them, and faid, that it repented him that he had made Man. 

6. For as the Sorrow to Deftru&ion manifdled and opened itfelf, fo alfo the Sorrow 
of Repentance to the new Regeneration out of the Covenant: Thus the Sorrow of the 
formed Word in the only fenfual Tongue dcjlroyed every Life and Being which lived n 
the Air , that is, in the manifefted Spirit of God, viz. in the third Principle*, and the 
Word of the fenfual Tongue did, after the Flood, put itfelf forth in a Companion of the 
Spirits of the Letters. 

7. For God faid to Ncab, The Men are Flejh , and moreover vain and wicked even frez 
their Tcutb\ thus the Holy Spirit would not any more manifeft himfelf in the evil con- 
trived fenfual Tongue, but left them to follow their own Fancy : Seeing^hey refufedto 
follow him, he fufiered the Power and Force of Nature to manifeft its IVonders out of 
Evil and Good, viz. in Images of the dark and outward World, where their Images were 
trimmed up and fet forth in the Glory and Light of the outward Nature, wherein Evil 
and Good are mixed together, to the Contemplation of the Wonders of God, according 
to Love and Anger *, from which Ground the Heathen’s Underfianding, with their Idol:, 
did arife and fpring forth. 

8. For the Underfianding of the Spirits of the Letters brought itfelf into the Forma- 
tions of many Speeches *, and in thofe Formings of Self the Images were brought forth 
in the Underfianding, wherein the outward Nature beheld itfelf; and alfo the Devil did 
from God’s Wrath introduce his Imagination and Defire into Men, thereby to lead them 
from the true Underfianding into Images*, fo that they did not know the true God. 

9. For all the Oracles of the heathen Gods take their Original out of the outward 
and inward Nature of the dark World, as a Figure or Underfianding of the Soul of the 
outward and inward dark World ; like a peculiar fclf-ful God ; underftand, a Nature- 
God : For as the fenfual Tongue was become fuch a Nature-God, and Underftandinc, 
which played the Hypocrite with itfelf, and formed the Images in itfelf, fo God fufferd 
it to be, that Nature did likewife reprefent itfelf to them as a God in the Oracles, and 
Jpoke through the Images. 

10. For the Heathens worfhipped the Stars and four Elements, feeing they knew that 
they governed the outward Life of all Things ; their underfianding of the compacted 
fenfual Tongue, viz. the comprehended Word of the Underfianding, did alfo enter into 
the formed com padded and a mailed l Ford of Nature in them; and one Underfianding 
moved the other, viz. the human Underfianding, in their Defire, moved the Under- 
Handing in the Soul of the outward World, viz. of the csprejfed and formed Word out 
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of the inward dark and Fire-world, and out of the aftral and elemental World ; in which 
Soul the Meaning of the Sphere of Time is in the Underltanding. 

11. Through which Underltanding of the Soul of the outward World th e prophetical 
Spirit has fignified, from the Spirit of God, how the formed and expreffed Word of Na- 
ture and Time fliould afterwards bring itfelf into Forms, of pulling down and fetting up, 
iniong the Nations, viz. into the building and rearing up of Kingdoms, and of their 
Deltrudtion and Ruin; in which Soul of the outward World, all Things Hand in Time, 

Limit, Meafure, and Weight, like to a Clock , or Horologium, of which the Scripture 
jpeaks much. 

12. From this Soul, viz. from the Horologium of the Underltanding of Nature, the 
Heathens were anfwered by their Images and Idols, viz. through the Senfe of the Ajlrum, 
which their Faith (that they powerfully brought thereinto) did move and ftir up. 

13. And it was not wholly by the Devil, as the Calves-Eyes judge, who know nothing 
of the Myltery, and fay, only Devil, Devil, and know not what God, or Devil is: They 
are tbemfelves Idols and Men-Devils, and ferve their Image-God Maozim [and Mammon, \ 
in Self-hood, and are as much counterfeit Images and Idols as the Heathens were. 

14. And they have at prefent made the Turba in them a falfe God, which will even 
bring the Deluge of Fire upon their Necks; of which they have no Underltanding or 
Faith, and fay continually there is no Danger, whereas they have brought the Horo- 
logium of Nature to its fet Limit to Deltrudtion : For the with-holden Spirit of the Won- 
ders is at the End and Limit of its Iinprifonment, and manifelts itfelf out of the great 
Horologium of the inward and outward Nature, with the mental Tongue, through the 
jinfual compared Tongue, and this is a Wonder which none can hinder. 

15. Now as we are to underltand and confider thus of the fenfual compacted Tongue 
of the formed Underltanding of the Gentiles, who were of Ham's and Japbet’s Genera- 
tion, the like alfo we are to underltand of the mental (yet compared) Tongue in the 
Covenant, which in the Manifeltation of it from Sem's Children and Generation fell up- 
on Abraham, where, after the Flood, the firft fpiritual holy Oracle opened itfelf out of 
the mental Tongue of the five Vowels, out of the holy Name of God, viz. out of the 
holy Fire of the Love of God; through which Fire the divine Voice was made ma- 
nifeft. 

16. And we fee very excellently, and fully, how the Spirit in Mofes does intimate and 

declare it in the Genealogy, even in the Names, how all the ro ten Forms of Fire, viz. the m Read the 
ten Properties of the holy Tongue “ to the Fire-Life (underfland to the fiery Tongue) Quezon 
are fet forth in the Names of the Children of Noah, even to Abraham. Queftions^of 

17. For \n Abraham, the Spirit of the fiery Tongue, viz. of the holy Undsrjlanding t h e Soul. 

of the mental Tongue, opened itfelf out of the Covenant, and fet forth alfo its Figure “Of, or pro- 
out of its compacted, formed, mental Tongue, viz. the Circumcifwn and the Offerings, ^ c ' n S.^ llc 
[or Sacrifices,] which Figures did all point at Chrift, who fhould open and unloofe the iuc * ‘ c ‘ 
Band of the mental Tongue to the divine Underltanding, and again enkindle the Light 
of Grace in Love, even in the formed Word in the Letters of the fenfual Tongue, and 
deftroy the Beafl of the formed Tongue ; in which the Devil fported, and fet himfelf 
therein as God. . I 

18. This Guelt the holy flaming Tongue, viz. the Spirit of Chrijl, drove forth;- in the 
Opening and Manifeftation of the Covenant, and took Pofleflion of the Throne of Prince 
Lucifer in the human Property in God’s Children. 

19. Mofes fets down ten Names from Noah to Abraham in the Line of the Covenant, 
viz. Sem, Arpbaxad, Salab, Eler, Peleg, Regu, Serug, Nahor, ‘Ter ah, Abram : And he 
fits down very wonderfully, that Terab begat three Sons, viz. Nahor , Jlaran and Abram ; 
this is even a Type of the three Principles, intimating how all three Ihouldbe opened in 
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this holy flaming Line of the Covenant, through the holy Fire, and be fevered from 
Vanity ; and how the whole Man fhould be born anew, and formed to the Image of God, 
through the holy Fire in the Covenant; as indeed the Nanus of the three Brothers repre- 
fent and hold forth fo much in the Tongue of Senft : If a Man does but introduce the 
true mtntal Underftanding thereinto, then he fees it in the Form of the compofed Spirits 
of the Letters; which although we could well give an Hint of, yet the unilluminated 
Reader would not underftand it ; but to our School-fellows we need not decipher it, 
they have it already in the Underftanding. 

20. By the 0 ten Forms of Fire I underftand firft the formed Word in the /even Forms 
of Nature, and the eighth, ninth, and tenth Forms are the inward World, which is un- 
formed; viz. the eighth Number is the Fire of the eternal Nature of the divine Mani- 
feftation, alfo the Strength and Omnipotence, which at the End of Days Jhall purge ike 
Floor: The ninth Number is the heavenly f influxt of the Fire and Light: And the tenth 
Number is the Love- Fire, viz. the Triangle of the Holy Trinity in the Majefty ; figni- 
fied enough to thofe that are our. School-fellows : It is explained at large in th forty 
guefions of the Soul , in the philofophic Dilcourfe at the Beginning and Entrance of the 

fame [Queftions.] . , T . . , _ , _ , 

21. Out of thefe ten Properties of the Names in the Line of the Covenant the Oraas, 
viz. the divine Voice, was made manifeft: in Abraham : And therefore the Spirit of the 
Lord commanded him to go from bis ozvn Country , and from his Kindred ; for the Voice 
of the divine Manifeftation with the Mejftab or Chrift fhould not come fprth out of his 
Kindled, viz. out of his own Blood, but out of God : But yet in him laid the Veflel, viz, 
the Fits, in which the divine Voice would manifeft i tic 1 f ; and therefore , becaufe another 
Seed fhould be introduced into his own Seed, viz. an heavenly Ens % he commanded him 
to go out from his Kindred and Father’s Houfe. 

22. For the Poffibiiity and Ability to the divine Manifeftation did not ftand in Man’s 
Ens , but in God’s; but Man’s Ens muft come thereunto, that fo Adam's, heavenly 
difappeared Ens might be quickened in Chrift’s living Ens , and in Chrift arile from 
Death ; therefore God faid to Abraham , Get thee into a Land that I will Jheiv thee. 
Here the Spirit fignifies, that he fhould not fee God in his father s Country, that is, in 
the earthly Man, but in the Land which the Lord would fhew him in his Seed, which 
was another Seed out of the divine Ens ; in this ftrange Seed he would blefs his own 
Seed, that is, tinefture it with the divine Tmfture of the ninth Number in the facred 
Ternary, even with the Tinflure of the holy fpiritual World. 

23. For thus faid the Lord to Abraham, ' Get thee out of thy Country, and from thy Kin- 
dred, and from thy Father's Houfe , into a Land that I will fhew thee , and I will make oj 
thee a great Nation, and I will llefs thee, and make thy Name great : L ho u jhalt he a Blej- 
frag. I will blefs them that blefs thee, and curfe them that curfe thee. The great Norn: 
which he would make him in his Seed was not to be underftood only as to the Kingdom 
of this World, for Abraham was only a Stranger upon the Earth, and muft wander up and 
down from one Place to another, and pofTefied no Principality or Kingdom, as the great 
Names of the Gentiles out of the fenfual compared Tongues ; for he was to be a Stran- 
ger and Pilgrim upon the Earth in the premifed Seed and Bleffng, for Chrift faid alio, Ft- 
Kingdom was not of thislVorld. 

24. But the great Name which fhould be a Blefiing, wherein God would blefs all Na- 
tions, was the Hierarchy of Cbrijl , in the Covenant, which would open itielf in Abrahams 
Seed : This was an eternal great Name of a royal Hierarchy of an enthroned Prince in di- 
vine Power and Omnipotence, which fhould rule over the Curfe ; for God faid, he worn., 
curfe them that curfed him, viz. the apoftate revolted Devils and all wicked Men, who 
would curfe this holy Seed and Bailing; upon their Head this Seed fhould tread. 
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K. And here, under Abraham's great Name and Blefiing, the Perfon of Chrift is 
m be'underftood ; for he faid, In tin all Nations pall be blefled, and thou Jhalt be a Buy 
c. n ? ~ Now all the Families of the Earth could not be blefled in the outward mortal Man 
‘Jlbr&bam ; for Abraham died , and his Children and Grandchildren were a long Time 
Strangers, Servants, and Bondmen in ftrange Countries, as in Egypt, for three hundred 
Tears and upwards, and had no Scepter till under Mofes -, who alio was no King, but a 
Prince of God, [which princely Dominion] continued to King Saul, where they would 
indeed have a Kin^ aerainft God’s Command and Will, whom notwithftanding God du) 
air -r ward reieft, and Tit up David to be King (out of the prophetical Spirit in the com- 
pared mental Tongue) under (Thrift's Perfon, who fliould bring forth and mamfeft the 

creat Name, and eternal Blelfing. r ... n ... 

® 2 6 But here now we are rightly to underftand what the Perfon of Chrilt mould be 
under this Name and Blefiing ; not wholly a Stranger, [or another 1 erfon,] which 
jhould not be out of Abraham' % and Adam's Seed; as fome "err concerning it, and let 
Cnrilt only in the proviifcd Seed , viz. in Abraham's promifed Seed, wherewith the poor 
captive Soul would be little benefited ; hereby alfo the 1 Rcfur region of the Dead out 
of thefe our prefent Bodies would be wholly nullified. r n 

27 For if Chrift was wholly another, then alfo another [or wholly a ftrange 1 erfon J 
muft be born in us out of Chrift’s Seed and Flelh, which would not be trie, or mylelf 
but wholly another Man ; as fome err, that we are fo born of Chrift as the Dew is cut cj 
lie Morning, which indeed is true, but my Ihood [or Perfonality] which was created in 
Mam out of the divine Ens, viz. out of the good Part of the Ens of the Earth, which 
came forth alfo out of the heavenly World’s Being, as to the good Ens, into a Coagulation, 
muft alfo be therewith joined-, as the like is alfo to be underftood in Abraham. 

28. For God faid. In thee all Nations pall be blefled : He faid not alone in me, but he 
Bid, I will blefs thee, and make of thee a great Nation, and make thy Name great; and 
ibM flult be a Blefiing, thou thyfelf (halt be it, that is, Chrift lhould become Abraham , 

20. For the Seed which difappeared in Adam and died to the mental Life, into which 
God engrafted or incorporated the Limit or Aim of his Covenant with the quickening 
Word, the fame is that into which God would introduce his Bleflmg, viz the living, di- 
vine, heavenly Ens , and would blefs Abraham and Adam and their Children in this re- 
quickened Ens, or difappeared Seed, and make them truly alive: I he living Ens of the 
Word in the Covenant, and the Adamical difappeared Ens in Abraham , fliould become 
one Perfon and Body ; for the fame are one Kind of Ens. „ 

20. But th Vpoifonful malignant fenfual Defire, which the Devil had made monftrous, 
had (hut up this holy Ens in Adam in Death, and covered it with the grofs, earthly i ro- 
perty, like* to a fair Piece of Gold which was changed into Lead, fo that one would fay 
the Gold is dead and gone : And it would be truly fo indeed, if the Artift did not again 

redeenyt^s likew . fe tfje heaven i y Artift would not rejett Adam's, difappeared Gold, and 
make quite another new Thing, but he took his own Eintlure and of his own Gold, out 
of which he had made Adapts Gold, and tinctured Adam's Gold with his own Gold, even 
with his Tincture, that is, with the Word (viz. with the Power) of God, and with the 
Eficnce of the Word, viz. with the heavenly Corporality. 

22. So that Chrift became a God-Man, and Adam and Abraham tn Chnft a Man-God; 
God and Man one Perfon undivided, according to and out of all the three 1 nnciples of 
Eternity and Time, according to and out of Body and Soul-, with entry Iropcrtyof Man, 
and every divine Property ; except the Serpent’s Property which Adam lulled after, . took 
in and imprinted on himlclf, the fame he did not aflume : But the Ens, underftand the 
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human Ens , whereinto the Devil had fown his Seed, that he mud aflume, and therein 
bruife the Head of the Devil, and of the infown Serpent's Ens , and dejlroy the Fnlon of 
Death, which held the heavenly Ens fhut up, and fpring forth afrelh •, as the dry Rod of 
y iaron , which budded and bore green /. flmcnds , was a lively Rcprefentation ot ti is . And 
this is the true Underftanding of the Seed of Abraham and bis Blejfing , as he meancth. 

33. Abraham in the Spirit of Chrift fhould be a Blefiing •, for Abraham's Ens and 
Chrift’s Ens have blefled all Nations : Underftand the Line of the Covenant, in which the 
promifed JVord ftood in the Aim or Limit of the Covenant, viz. the Spirit of the five 
Vowels, the great Name JEOVA, which God, by the Motion of the Covenant in 
ham's, Seed, made to [b t\JEHOVA, or ‘JEHOVAH, as an infpired or inbreathed God, 
who fhould blefs the whole Alphabet of the “ Scnfes ot alii ongues •» underftand, the form- 
ed compaAed Word, viz. all Nations, Tongues and Speeches * a Blefiing of the Jews and 

Gentiles. ... „ , 

34. For he Laid, All Nations fhall be blefled in thee, no Nation or People excepted, 
but all, even All, not only the Line of the Covenant, but Adam in his Children : The 
Line of the Covenant fhould blefs the Line of Japhet and Ham', for Japhet Jhould dwell 
in Sem’s Tent , that is, in Chrift, viz. Japhet fhould be received into Sem’s Line. 

35. But the grofs earthly Ham (underftand th 0 grojs Flcfli) is accurfed in Ham and Cain, 
and fhall* not inherit God’s Kingdom: Not Ham in Soul and Body is curfcd, but the 
Serpent's Man, whofe Figure, according to the outward, Catn and Ham muft reprefent, 
fo that all Properties might be manifeft in an external Figure. 

36. Therefore we admonifh the Jews, that they learn to know their MeJ/iab, for the 
Time of their Vifitation is at Hand, wherein they fhall be redeemed from the Captivity 
of their Mifery, and be made free again. 

37. Alfo we admonifh thofe that are ours, that they grant Mary to be the Daughter of 
Abraham , and Adam, andCbnJl's Mother as to the Soul, and Adam's created Image, and 
not according to the Deity, or according to the Ens in the Word of Life which came 
from Heaven ; for that was not her Propriety, indeed it ftood in her , but [it was] in the 
Word ofthePromife in the Eye-mark of the Covenant, which was accomplifhcd or at 

the Limit [in her.} , 

38. But fhe is not the Mother which has brought forth or borne God, as th tjews and 
Turks fay that we teach ; but G'd has brought forth and blefled the fameiw her Seed -, fhe 
in her Seed received the Power of the Holy Ghoft in the Word, and brought forth the 
Creature, which was God and Man. 

39. And it is not the Property of the Deity, which has neither Beginning nor End, 
alfo does not pofiefs chher Time or Place, but it is through all, and in all, from Eternity 
to Eternity ; it has only manifepd itfclf in the Humanity, as the Fire does thoroughly 
heat an Iron, and changes it wholly into Fire; and yet the Iron remains Iron ftill; fo 
alfo the Man, or the Humanity which Mary brought forth out of her Eflence and out ot 
God’s Eflence in one only Eflence, is to be underftood. 

^o. She brought forth the Humanity, and God the Father has from Eternity brought 
forth the Word which did manifejl itfclf in the Humanity, and filled the Humanity, as 
the Fire does thoroughly heat an Iron, and the Sun illuftrates or fhines through the Wa- 
ter or Glafs. 

41. She indeed has brought forth the heavenly Body, but not from the Power of her 
Ens or Seed, but from the Power and Ability of that Ens, which did manifeft itfelf in 
her Seed-, as the Eflence or Being of Eternity manifefled itfelf through Time, and yet 
the Time was not able or capable of receiving the Eflence of Eternity into its own Might, 
but the hfience of Eternity ajfumed or took on it the Eflence of Time : As the inward 
Heaven and World has brought forth and afiiimed the outward Heaven and World, lo 
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fikewife the Eternity aflumed the Eflence that it breathed into Adam, which died or dif-. 
anoeared in the Seed of Mary ; underftand in her own human Seed. . , 

^ And this is the great Name of Abraham in Chrift, and the Bleffmg of Abraham, 
wherewith God batted Abraham and his Children, and not a ftrange Pcrlon, as fome er- 
roneouily conceive, who underftand not the three Principles. _ 

? The Perfon was ftrange, but it is become an Indweller in us-, the Heaven took 
on it the World, and made the World in it to Heaven, and yet each remained dwelling 
in itfelf,. viz. the formed Word of the Body, a Creature , in itfelt and the unformed 
Word in itfelf; God over all, and-in all, and through all : Thus alio we arc to underftand 
and confider of the heavenly living Efience, which gave itlelf into Adam's and Abraham s 
Eat as fillino- All in thePerfon formatively, and without thePerion at once through all; 
and'with the iVord of Power as an Habitation or Manfion ol the Power alfo through all 
or every where, but not to be comprehended of any Thing ; as the Sun’s Power and In- 
fluence, and the Air, penetrate through all Things, and give Lite to every Being; the 

like is to be here underftood. . .. , . 

44. We muft by no Means abolifh the Creature In Chrift s Perfon, for that which he 
afliimcd both from the Soul and Body of Man, the fame is Creature ; but that which he 
introduced out of the Deity into the Humanity, that is neither Nature nor Creature, yet 
in our Humanity formatively, but immenfe, uncircumfcribed, not particular ; like as 
the Air and Sun-ftiine is whole or entire, fo likewife it is here; and we arc in like Man- 
ner to underftand it, as if the Sun-ftiine did introduce itlelf in fomething into a form, 
and yet was wholly one Thing with the Shine or Light without the form : Thus Jike- 
wife Chrijl ' s heavenly. divine Ens, which he introduced into our Humanity, is to be un- 

45 . God did often appear to Abraham, and /poke- with him as one Man fpeaks with ano- 
ther: Therefore Keafon fays, How was it done? Did God afilime the Form of a Body ? 

God appeared to Abraham in the Ens and Eflence, wherewith he would mamfeft himfelf . 
in his Seed, viz. in Chrift’s Perfon, and fpoke from the Word ot the Covenant in the 
Limit, in Abraham's Seed, even to the mental Tongue of Abraham, which moved itieir m 
the Covenant ;• and this the fenfual Spirit in Abraham underftood. 

46. For otherwife Abraham was not able to fee God ; but in the formed Ens or the 
heavenly Eftcncc Abraham- was able to fee in the Spirit of the Covenant, viz. in ihe fame 
Spirit which would manifeft the reprefented Type and Luilcnce in the human Eflence. 

47 . For it is written, that r God appeared to Abraham in the Form of three Men, andr Gen. xv..u- 
aid him of a Hon which Jhould proceed forth out of his Loins , whom Sarao jhould bear to bun, 

upon whom the Covenant puffed : Now what did the Appearance of thefe -three 'Men 
typify ? Nothing clfe but the Trinity of the Deity, and the Maniteftation of the divine 
formed Word through the three Principles: Therefore the divine Image was repiefented 
io three Men •, for it is a threefold Ens, but one only EJfence, viz. tU Vor s, ant yet 
in one another as one, but differenced in three Principles, viz. with the dark wrathful 
Tire- World, and with the holy Light- and-Love-Fire World, and with the outward vifible 

w odd. . T f • 

48. Out of thefe three Worlds Man was created,, even into an Image or the riivme 

Manifeftation : Therefore God fhewed himfelf to Abraham in the fame Ens and Eflence, . 
as ir, the I'orm of the angelical Mejfage, and yet fpoke of himfelf. . , 

49. For the reprefented Ens , through which God ipoke, was ange .ca an urn an , i 

would become human, for Chrift as to the Perfon ot the Creature fh°u e a rince or 
an angelical Hierarchy -, fo likewife God appeared to Abraham in this Ens, Ejjencc, and •• 

Property, with his own indwelling Voice. . , < 

50. Very exceeding wonderful is the Hiftory concerning Abraham ; for the Kingdom- 


\ 


2l6 


Of Abraham and his Seed. 


Part II. 


of Chrift is therein wholly reprefented, and not only the Kingdom upon the Earth in 
the Time of the four Elements, which alfo is pourtrayed and fet forth under it, but yet 
only as a Pilgrimage , which fhould not be the right Kingdom; for Abraham mud conti- 
nually wander up and down, and alfo his Pofterity, and yet God promifed him the Coun- 
try wherein he was a Pilgrim for his Propriety, that he and his Children fhould eternally 
pofiefs the fame. 


•Gen. xiii.14, 51. For fo God fa'id to /f Sr a ham , 1 Lift up tbine Eyes , and look from the Place where then 


art , Northward, Southward , Eafiward aiul IVeftward •, for all lbe Land which thou fee ft 


to thee will I give it, and to thy Seed for ever: llut now they obtained Pofiefiion of this 
Land a long Time after , and were firft brought in by Jofhtm ; and Abraham and his Grand- 
children lived not to obtain if, and they were very often driven out from thence ; and 
yet God faid he would give it Abraham and his Children for an eternal Pofiefiion. 

52. But we fee at prefent that they have it not in Pofiefiion ; for the Turks have no* 
Pofiefiion of it ; and Abraham’s Seed, viz. the Jews, have at prefent neither Land nor 
Principality, but are almoft in all Places only as Captives : But now the Purpofe of God 
mull ftand, his Word mult be true : Abraham in his Seed fhall eternally pofiefs it, for 
eternal is not only temporal. 

53. Therefore alfo God lpoke of the Place , and (hews the fame to Abraham, that he 
might fee it with his Eyes : And even here lies the great Myftery ; for Paradife was in 
the World, and Adam loll Paradife ; but in Abraham's Seed, viz. in Chrift, Paradife was 
again reftored, not according to the mortal Man, but according to the heavenly. 

54. Now we fee at prefent that Chrifiendom has not thefe Lands or Countries in Pof- 
feflion ; and fo likewife the Jews have them not : And now feeing that Abraham fhall 
eternally pofiefs them in his Seed, viz. in the holy Seed, we are thereupon to confider 
rightly of the Place of the holy Paradife, as the prophetical Spirit in Ezekiel, and Daniel, 


* Krv. xxi. and in others of them, fignifies and declares, butefpecially in St. John in the. Revelation 1 , 


concerning the holy Jeriifalem which comes down from God out of Heaven, as a Bride pre- 
pared, and adorned for her Bridegroom-, and in all thus much is fignified, that Chrift in 
Abraham's Seed (hall take in his Kingdom. 

55. For with the Difioiution of the four Elements , when the four Elements fhall be 
in equal Weight [or brought into the true Temperature] and the Earth chryjlallized like 


k Rtv. iv. 6 . a glajfy Sea b , as may be feen in the Revelation, then that which was promifed to Abraham 


concerning the eternal Pofiefiion fhall be performed : For Chrift faid, My Kingdom is net 
of this IVcrld : But now the Kingdom of this JNorld was (hewn and promifed to Abraham-, 
therefore we mild thereby underfhnd the heavenly Kingdom, and even that very Place, 
which was (hewn to Abraham, when Paradife (hall be again made mani'feft, and Abraham 
in Chrift fhall appear to the eternal Pofiefiion. 

56. For although at prefnt the Turk has it according to the four Elements in Poffef- 
fion, yet Abraham in Chrift has it with his Seed in Pofiefiion according to Paradife, viz. 
in the Pa rad ifical World : Abraham is rifen in Chrift, anti pofieftes his promifed Land in 
his Principle : He is in Paradife, and the Turk in the outward World. 

57. Paradife is in the World ; yet not in the third Principle, but in the fecond : The 
one does not confound the other: When Abraham's Children in Chrift part from the 
earthly Body, then they take Pcfrffion of this promifed Land according to the fpiritual 
Man, and pofiefs the fame eternally. 

58. And this is that which God fo often faid to Abraham, That he would give hint the 
I^and for an eternal Poffefp.on ; for when he promifed it him, then he commanded him to 
go away from that Place, to fignify, that he did not mean the external Kingdom, but the 
eternal, and fet him forth a Eigure in the Stars of Heaven, faying, That even fo his Seed 
fhould be multiplied and increased ; and as the Stars have a pure clear Body in Com- 
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p 3 rifon of the earthly Bodies, fo likcwife the Seed of Abraham Ihould be an heavenly 

eternal one. . 

eg. But that Abraham's Children, viz. the Jews, are at prefent call out from thence, 

and difperfed into the whole World, the Reafon of it is their Blindnefs and Objlinacy, till 
tie Time of the Gentiles be accotnplifbcd: They have not known the Lord of Glory, bur 
have rejefled him ; but when they fhall know thcmfelvcs, they lliall be planted again into 
lie Rcct. 

60. Not that they are call out of the Root, but they mud be blind , that their Light 
mioh't fliine to the Gentiles , till the Gentiles alfo become blind in this Light of Abraham Note. 
(as°indeed they are At prefent really blind) and then the Light of Abraham lliall again rife 

out of its own Root and Stem, and fliine to all Nations : 1 hen Japhetfjall dwell in Sen's 
pent, and Ifrael fliall be brought together to the open Grace-Fountain of all Nations; 
concerning which all People are as yet blind. 

61. But the Time is near, and the Morning Star has appeared, if any are able to fee: 

But the Babylonical IVbore has blindfolded all -, fo that all Nations walk in the Night : 

Her abominable Whoredom is come before the mod High, who will blot out her Shame, . 
which has defiled the Heaven. This thou {halt loon find by Experience, in thy Drunken- 
nefs, fays the Spirit of Wonders from its own Root. 

£■ 

The Thirty-eighth Chapter. 


A clear Manifcfation of the Beginning of the Heathen’s War ? 

How Abraham delivered Lot his Brother s Son : And of the 
Royal Pt'iejl Melchifedcch of Salem, to whom Abraham gave 
‘Tithes. 

' 

i.jr^ jHT8 ERE we fee very clearly what the Imaginations, Purpofes, Intentions, Gen. xlr. 

k. Jr and Undertakings of Men have been, even from their Youth upward ; 

h ^ - how they have brought themfelves out of the Image of God into half 
vrrr bettial and hal ** devilifll Properties, viz. into Pride, Covetoufnefs, and 

r D felf-ful Domination ; in like Manner as the Devil defired the fame, and 

stjs t i ere y re was ca ji cut f rom his Kingdom. 

2. For here the Gentiles, and the Children of Ham at Sodom and Gomorrah , and in the 
whole Region thereabouts, did now begin to exercife their domineering Power, among 
whom Abraham was only a Stranger, and dwelt in the Plain of Mature as in a Wilcier- 
nefs, where he kept Cattle: But the Gentiles did tear and rend for the Kingdom of this 
World, and for the external Might and Power, ftriving how one People might rule over 
another, whofe Will and Dominion have continued even to this Day, and have received 
their Becrinninrr from the Heathens, and the Children of Ham, viz. from Babel, from 

. # # O O 

the divided Tongues. . r _ T .. . . , 

3. When the Powers of the formed Word, viz. the Properties of Nature, divided 
themfelves, and each introduced itfelf into a Selfilhnefs, then Strife and Enmity arofe 
among them, for the Center of the Nature of the dark World has obtained his Domt- 
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hion in the fallen Property of Man : For Men were as dead to the Kingdom of God, ?i z . 
in the Love and Humility, and lived at prefent to the outward Errand the four Elements, 

4. Alfo the Devil had built his Strong Hold in the Serpent's Ens in Man; therefore 
they fought only after that which made them great and potent in the World : And yet v/e 
may fee, how the Devil did only fool and ape them in the Wrath of God, fo that they 
Jlew one another, and efteemed temporal P lea], ure higher than their Life; which is the 
greatefl: Folly under the Sun, that Man fhould bring his Life into the Danger ofDeath, 
tor the Sake of poor (illy Pride ; whereas yet he knows not whether he fhall hold and 
pofTefs that, for which he murders, kills and flays. 

5. And we fee how foon the Devil in his Envy and Pride ruled in them; for though 
they had the whole Earth before them to pofiefs, and many Countries and I Hands were 
uninhabited, yet they undertake Wary that fo they might but domineer over one ano- 
ther, and rob and plunder one another ; thus the Devil, as Man’s Enemy, brought them 
into his Pride, that they might ferve him. 

6. It is not in vain that Chrift calls him a Prince of this World \ he is a Prince accord- 
ing to the Property of the Wrath of the dark World ; in and according to the fame Pro- 
perty he rules Man in Body and Soul, in Will and Mind. 

7. For all War and Contention arife out of the Nature and Property of the dark 
World, viz, from the four Elements of the Anger of God, which produce, in the Crea- 
ture Pride, Covetoufnefs, Envy, and Anger; tbefe are the four Elements of the dark 
World, wherein the Devils and all evil Creatures live; and from tbefe four Element s 
arifes War. 

8. For although God commanded the People of Ifrael to drive out the Heathen, 
and wage JVar y yet the Command was wholly from the angry zealous God, viz, from the 
Fire’s Property; for the Heathen had ftirred up the Wrath and Indignation which would 
devour them: But God, fo far as he is called God, deiires no lVar y yea he canjiot defire 
any Thing that is evil or deftrudlive, for he is according to the fecond Principle only 
goody and communicating, and gives himfelf to all Things. 

9. But according to the dark World’s Nature he is an angry zealous God , and a car 
fuming Fire y if his Wrath be awakened ; according to this Property he defires to con- 
lume all that moves and enkindles itfelf therein : And from this Property, God com- 
manded Ifrael to fight, and finite the Heathen ; for his Anger was fet on Fire in them, 
and they were as Wood cafl into the Fire, which the Fire defires to confume. 

10. Therefore the Wrath of God commanded one Natiort to flay another, that it might 
even out of his Wrath be taken away; otherwife the Fire of his Anger would have en- 
kindled itfelf, as happened to the five Kingdoms of Sodom and Gomorrah: Thus the 
Wrath of God fatiated itfelf in the Life of the Wicked, which it devoured into itfelf, 
in that they flew one another. 

11. As it yet now fo comes to pafs, that oftentimes Men cry to God to give them 
Succcfs and Victory againfl their Enemies, that they might murder them ; but God gives 
them not Viflory therein, but the Sword of his Anger, which they awaken with their 
Prayer’s fierce Defires and Will: Were they true Men, and Children of God, they would 
n ed no War, for the holy Spirit does not wage War, but he only loves and gives ; but 
according to the Property of the Anger he confumcch all Ungodiinefe and wicked Do- 
ings, and is thereby more blown and Itirred up in Indignation. 

12. For the more a Man adds Wood to the Fire, and flirs it, the more it elevates and 
enflames itfelf till it devours whatfoever it can reach; the like alfo is to be underlined 
concerning th e Zeal of God : This enkindled Anger-Zeal of God was fet on Fire in Adam , 
and it devoured his Image of the holy World, and paiTecl from Adam upon all Men . 

13. For they which were in the Line of the Covenant had the enkind.ccl Zeal y . according 
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to the firft Principle, viz. according to the Soul anti Body, nlfo in them; the one not 
better than the other ; the Serpent’s Ens lay as well in Abraham , and his Children, ac- 
cording to the enkindled Soul, and according to the grofs beftial Property of the Mortal, 
as in the Gentiles •, except the IJnc of Chrift in them, which was not the ftnful Man’s 
Self-hood, but it flood in God's Power; ns the Heaven (lands in the World, and yet the 
one is not the other ; and as the Heaven J. lands in Hell, and Hell in Heaven, and yet the 
one does neither confound or comprehend the other ; or as the Night is in the Day , and 
the Day in the Night; or as the Light of Nature dwells and fhines in theDarkneis. 

14. Thus we are to underhand, how the Children of the Saints have waged War 
a-'ainft the Crew of wicked Men, and drove them out, viz. in the Anger's Property, 
which managed its Sword by them, to dellroy the Heathen and the Generation of Ham ; 

for c Abraham- went out with bis whole Hcufe and People , againfi the Heather, veto bad carried ( Gtn. xiv. 14 
aveay hot bis Brother's Sen captive , and be J, mote the Heathen , and delivered bis Brother. 'S' ,6- 
This was done in the Zeal of God, which thus delivered his Children through the Might 
of his Anger; for what conduces to the Wicked for Defirutlion, the lame conduces to 
the holy Men for Life and Deliverance. 

15. But that thofe who will be called Chriftians (who ought in and with Chrift to be 
dead to the Anger and Wrath of God in Chrill’s Death) wage War , they do it not as 
Chrijlians , but as Heathens: No Chriftian wars; for if he be a Chrifti an, then he is dead 
in and with Chrift’s Death to the four Elements of God’s Anger in Self, and born a new 
Man in Chrift’s Spirit of Love, who lives in Rightcoufnefs, in Love, and Patience, and 
lives not to himfelf, but to God in Chrift. 

16. For a true Chriflian leads bis Cenvcrfation and Will in Heaven , in the Life and 
Spirit of Chrift ; as St. Paul fays, Our Cenvcrfation is in Heaven : But when the Chriftians 
wage War, they do it from the hcalhcnljh Property, and not from Chrift’s Property ; for 
aChriftiqn is not of this World; his Kingdom is in Heaven ; and he is dead in Chrift 
to the World, according to the new fpiritual Man in him: The Heathen-Man, viz. the 
taf-dcvilifij Man (who has his Kingdom in this World, who never has Room enough 
upon the Earth, but lives in the four Elements of God’s Anger, viz. in Pride, Cove- 
toufnefs, Envy, and Wrath) the fame defires in the Chriftians to war, fight, and flay. 

17. Saint Paul fays, 4 Give your Members to be Weapons of Rigbteeufnefs : For why do d Rcm.yl. 13 
Men fight ? For the Kingdom of this World : And yet as Chrift laid, * Ibis Kingdom was 7 am “ IV - 
not efi this World ; lo alfo his Children’s Kingdom in him is not of this World : Now then ' 7 ein xvnu 
if we give up our Body and Soul for Weapons of God’s Anger, and feek only thereby 30 ’ 

Self [Interefts, Liberties, and Privileges of Mammon,] and (lay one another for the King- 
dom of this World ; I think we are herein Chriftians indeed in the Mouth, but th c Heart 
and Soul is an Heathen, and not born out of Chrift’s Spirit. 

iS. When Abraham had fmote the Heathen, he defir ed nothing of the Goods which he 
took, but refiored to the King of Sedan what the Heathen had taken from him, and was only 
zealous in the Lord ; he did not fight for Country and Kingdom, but to deliver his Bro- 
ther Lot : This was a true Zeal, which the Lord drove in him ; he did not fland up 
and fight for Country, or City, and though he obtained it, he defired it not, but went 
again to his own Place. 

19. And here the Spirit in Mofies (peaks very wonderfully, and fays, that when Abra- 
ham returned from the Slaughter, the King of Sodom met him ; and Melchifiedecv King of Sa- 
lem brought forth Bread and Wine , who was a Priefi of the mofi High God , Poffegor of Hea- 
ven and Earth, and bleffed Abraham, and Abraham gave him "Tithes : And though we find 
almoft nothing elfewhere in the holy Scripture of this Priejlhcod, yet the fame was really 
in the Figure of Chrift; for the Spirit fays in another Place of Chrift, that he was an 
Higb-Priefi of the Order of Melcbifcdech. 


Ff 2 


2 I 8 


Of the Beginning of the Heathen s JVar. Part II. 

nion in the fallen Property of Man : For Men were as dead to the Kingdom of God, viz. 
in the Love and Humility, and lived at prefent to the outward Start and the four Elements. 

4. Alfo the Devil had built his Strong Hold in the Serpent's Ens in Man; therefore 
they fought only after that which made t hem great and potent in the World: And yet we 
may fee, how the Devil did only fool and ape them in the Wrath of God, fo that they 
flew one another, and efteemed temporal Pleafure higher than their Life; which is the 
greateB Folly under the Sun, that Man fhould bring his Lite into the Danger ofDcath, 
for the Sake of poor filly Pride ; whereas yet he knows not whether he fhall hold and 
pofiefs that, for which he murders, kills and flays. 

5. And wc fee how foon the Devil in his Envy and Pride ruled in them; for though 
they had the whole Earth before them to pofiefs, and many Countries and Ifiands were 
uninhabited, yet they undertake IFar, that fo they might but domineer over one ano- 
ther, and rob and plunder one another ; thus the Devil, as Man’s Enemy, brought them 
into his Pride, that they might ferve him. 

6 . It is not in vain that Chrift calls him a Prince of this TVcrld\ he is a Prince accord- 
ing to the Property of the Wrath of the dark World ; in and according to the fame Pro- 
perty he rules Man in Body and Soul, in Will and Mind. 

7. For all IFar and Contention arife out of the Nature and Property of the dark 
World, viz. from the four Elements of the Anger of God, which produce, in the Crea- 
ture Pride, Covetoufnefs, Envy, and Anger ; thefe are the four Elements of the dark 
World, wherein the Devils and all evil Creatures live; and from theft four Elements 
arifes War. 

8. For although Cod commanded the People of Ifrael to drive out the Heathen, 
and wage JFar , yet the Command was wholly from the angry zealous God, viz. from the 
lure's Property ; for the Heathen had llirrcd up the Wratn and Indignation which would ; 
devour them: But God, fo far as he is called God, delires no IFar, yea he cannot define 
any 'Piling that is evil or dcllru&ive, for he is according to the fecond Principle only 
good, and communicating, and gives himfelf to all Things. 

9. But according to the dark World’s Nature he is an angry zealous God, and a un- 
fuming Fire , if his Wrath be awakened ; according to this Property he defires to con- 
lume all that moves and enkindles itfelf therein: And from this Property, God com- 
manded Ifrael to fight, and finite the Heathen ; for his Anger was fet on Fire in them, 
and they were as Wood cad into the Fire, which the Fire defires to confume. 

10. 'Therefore the Wrath of God commanded one Nation to fiay another, that it might 
even out of his Wrath be taken away; otherwife the Eire of his Anger would have en- t 
kindled itlelf, as happened to the five Kingdoms of Sodom and Gomorrah : Thus the 
Wrath of God fatiated itlelf in the Life of the Wicked, which it devoured into itfelf, 

in that they (lew one another. 

11. As it yet now fo comes to pafs, that oftentimes Men cry to God to give them 
Sueccfs and Vitlory again!! their Enemies, t hat they might murder them; but God gives 
them not Vi&ory therein, but the S^ord of his Anger, which they awaken with their 
Prayer’s fierce Delires and Will: Were they true Men, and Children or God, they would 
sued no War, for the holy Spirit does not wage War, but lie only loves and gives ; but 
according to the Property of the Anger he confumcth all Ungodiintfs and wicked Do- 
ings, and is thereby more blown and Birred up in Indignation. 

12. l’or the snore a Man adds Wood to the Eire, and Birs it, the more it elevates and 
enflames itfelf till it devours whatfoever ic cart reach; the like alfo is to be underflood 
concerning the Zeal of God : This enkindled Anger-Zeal of God was fet on Fire in Adam, 
and it devoured his Image or the holy World, and palled from At m upon all Men. 

1 3. For they which were in the Line of the Covenant had t!v: enhind.ed Zeal, according 
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to the firft Principle, viz. according to the Soul and Body, alfo in them; the one not 
b-tter than the other ; the Serpent's Ens lay as well in Abraham , and his Children, ac- 
cording to the enkindled Soul, and according to the grofs beftial Property of the Mortal, 
as in the Gentiles ; except the Line of Chriit in them, which was not the fintul Man’s 
S'lf-hood, but it flood in God’s Power ; as the Heaven (lands in the World, and yet the 
one is not the other ; and as the Heaven Jlands in Hell , and Hell in Heaven, and yet the 
one does neither confound or comprehend the other ; or as the Night is in the Day , and 
the Day in the Night ; or as the Light of Nature dwells and fhincs in the Darknels. 

* 14. Thus we are to underfland, how the Children of the Saints have waged War 
a-rainTt the Crew of wicked Men, and drove them out, viz. in the Anger's Property, 
which managed its Sword by them, to deflroy the Heathen and the Generation of Ham ; 
for c Abraham went out with his whole Hcufe and People, againjl the Heathen who had carried 
away Lot his Brother's Son captive , and he fmote the Heathen , and delivered his Brother. 
This was done in the Zeal of God, which thus delivered his Children through the Might 
of his Anger ; for what conduces to the Wicked for Dejlrutlion , the fame conduces to 

the holy Men for Life and Deliverance. . 

jc. But that thofe who will be called Chriflians (who ought in and with Chrift to be 
dead to the Anger and Wrath of God in Chrifl’s Death) wage Ifar, they do it not as 
Cbrijiians , but as Heathens : No Chriflian wars; for if he be a Chnflian, then he is dead 
in and with Chrift’s Death to the four Elements of God’s Anger in Self, and born a new 
Man in Chrift’s Spirit of Love, who lives in Rightcoufnefs, in Love, and I atience, and 

lives not to himfelf, but to God in Chrift. . r . 

16# For a true Chriflian leads his Converfation and Will in Heaven , in the Lire and 
Spirit of Chrift ; as St. Paul fays. Our Converfation is in Heaven ; But when the Chriflians 
\va<>e War, they do it from the hcalhenifh Property, and not from Chrift’s Property ; fo r 
aChriftisn is not of this World; his Kingdom is in Heaven ; and he is dead in Chrift 
to the World, according to the new fpiritual Man in him : T he Heathen-Man, viz . the 
balf-devilijh Man (who has his Kingdom in this World, who never has Room enough 
upon the Earth, but lives in the four Elements of God’s Anger, viz. in Pride, Cove- 
toufnpfs, Envy, and Wrath) the fame defires in the Chriflians to war y fight, and flay. 

17. Saint Paul fays, 4 Give your Members to be Weapons of Right eoufnefs : For why do 
Men fwbt ? For the Kingdom of this World : And yet as Chrift laid, IPs Kingdom was 
rot of this World \ fo alfo his Children’s Kingdom in him is not of this World : Now then 
if we give up our Body and Soul for Weapons of God’s Anger, and feek 1 nly thereby 
Cclf flnterefts, Liberties, and Privileges of Mammon and flay one another for the King- 
dom of this World ; I think we are herein Chriflians indeed in the Mouth , but the Heart 
and Soul is an Heathen, 2nd not born out of Chrift s Spirit. . 

18. When Abraham had fmote the Heathen, he defined nothing of the Goods which he 
took, but reft or ed to the King of Sodom what the Heathen had taken from him, and was only 
zealous in the Lord-, he did not fight for Country and Kingdom, but to deliver his Bro- 
ther Lot : This was a true Zeal, which the Lord drove in him; he chd not (land up 
and fight for Country, or City, and though he obtained it, he defired it nor, but went 

again to his own Place. , . „ , r , , .. 

19. And here the Spirit in Mofes fpeaks very wonderfully, and fays, that when Abra- 
ham returned from the Slaughter, the King of Sodom met him ; and Melchifedecb King of Sa- 
lem brought forth Bread and l Nine, who was a Brief of the mofllligh God, P off or of Hea- 
ven and Earth, and bleffed Abraham, and Abraham gave him dithes . And though we find 
almofl nothing elfewhere in the holy Scripture of this Prieft hood, yet the fame was really 
in the Figure of Chrift; for the Spirit fays in another Place of Chrift, that he was an 
lligb-Priejl of the Order of Melchifedecb. 
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20. Thus the Spirit of* God does very fecretly and myftically reprefent the Figure of 
Chrift: by Melchifcdccb , and calls him a King of Salem, and a Pricft of the moftHigh God 
viz. a Prieft of Salvation, and the holy Until on, as it intimates in the fenfual Tongue! 
that is, Chrift has bleffed Abraham, and brought him forth Bread and Wine, viz. Li s 
Flejb and blood, and is the High-Pried before God, that makes Atonement for Abraham 
and his Children. 

21. For /tbrabam had managed the Sword of God’s Anger againft the Heathen ; now 
came Mehkifedech , and blelfed Abraham again, left the Sword of the Turba fhould lay 
hold on him; and he gave him forch Bread and Wine, that is the heavenly Ens, which 
he would introduce into Abraham's Seed, and change it into Flefti and Blood; and here 
he appeafed the Father’s Anger in the Covenant, as in the Type. 

22. For this Pricft with Abraham is really to be underftood in a fpiritaal Manner; for 
though Abraham might have externally a Pricft after the fame Manner with him, under 
the F'igure of Chrift, yet Mofes fays, he was a Priefl of God ; and J, aid to Abraham, BlcjfcJ 
art thou, Abraham, of the mojl High, who pojfejfes Heaven and Earth, who has fhut up 
thine Enemies into thy Hands : Here is none other to be underftood but Chrijl, who f 
very often appeared to Abraham in the Figure, and bleffed him always; for the Spirit in 

’■ Mofes calls him alfo a King of Salem, which is nothing elfe, but a King of Salvation. 

2$. And Abraham gave him Tithes : Indeed he might have fucli a prieftly Order with 
him, to whom he gave Tithes : But this King and Prieft was he of whom he preached, 
to whom Abraham gave Tithes, viz. the tenth Property of the human Properties of the i 
fiery Tongue of the Soul ; and the Prieft gave his Bread and IVine, and his Bleffmg there- 
into; viz. the Love-Fire, the Tindture of the Light, together with the heavenly Sub- i 
Jlantialiiy, that fo Abraham might receive the Light’s Tinfture into the Soul’s fiery Tine- > 
ture, and become again a compleat Image of God, which was feperated in Adam with the > 
Woman: Therefore Chrift, viz. the l’/ Oman's Tindlure, gave him again the Light’s Em, ! 
that fo the Male and Female Property might become one Image or Perfon : This the Spi- 
rit does here fignify in Mofes, under the licyal Priejl of Salem. 

Nit/. 24. For Efdras, when he didlated the loft Bible, in the Knowledge of the Spirit of 
EJdrat die- God, to his Scribes, faw this very well ; and therefore the Holy Spirit does fo fet it 
ble'Vat wai^ own ; wc ^ ce vei 7 exaflly, how Efdras wrote the Hi (lories of Abraham in the Pi- i 
loft. fan c/ the Spirit ; for the whole Hiftory of Abraham is delineated under Chrift’s Perfon, 

1 E/drat xiv.and is an Image or Type of Chrift. 

25. Abraham faw in the Spirit this Prieft of Salem ; and when Abraham offered Sacrifice, 
then this Prieft was in the Offering, and offered to God for he was to make Recon- 
ciliation for the World with an Offering; therefore he was a Prieft of God. * 

26. He brought Abraham's Will-Offering, viz. his Prayer and Defire in Faith, into 
the holy Ens of God, and in the fame Ens, viz. in the divine Effentiality, heavenly 
Bread and Wine was brought to Abraham's Soul, that it might eat at God's Table, till I 
this Prieft became Abraham, that is, did manifeft himfelf in / tbrabam with the heavenly 
Corporeity, viz. with the Soul’s P'ood in the right Bread and Wine. 
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Chap. 39* How God appeared to Abraham, & c. 

' . . i , . * : * 

The Thirty-ninth Chapter. 

How God appeared to Abraham in a Vifion, and cJlabUJhed the Co- 
venant with him in his Seed ; and how Abraham ’ s Fatih laid hold 
of the Covenant , which God accounted to him for Rightcoufnefs; 
and how God commanded him to offer Sacrif.ce , and what is there- 
by to be underfood. 

, OSES fays, 1 After tbefe Things it came to pafs, that the JVcrd of the r 

Lord came to Abraham in a Vifion and /aid. Fear not Abram, I am thy i 
y *( T f* ^ Shield , and exceeding great Re ward •, but Abram /aid, l ord God, what 
'ft. y M <f yf ! ] J0U g- tv( „ !et feeing I go childlefs ; and the Strward of my Hcufe is 
this Eliezer of Damafeus. And Abraham faid further. Tome thou haft 
& given no Seed ; and lo ! this Son of my Servant will be mine Heir : And 

**■ M behold the Lord faid unto him. He fball not be thine Heir-, but he that 
fall come forth out of thine own Bowels jhatt be thine Heir-, and he commanded him to go 
forth, and faid. Look towards the Heaven, and number the Stars : Canft thou number them . 
’And 'be faid to him, fo fhall thy Seed be. Abraham beliraed God , and that was counted to him 

hr Rightecufnefs. ' . . _ , . . , 

2. In this Portion of Scripture lies the.Root of the Chrifhan Faith-, for God faid to 
Abraham, that he was his Shield and Rrward, that he would give him the Seed out of 
his Loins: God would be Abraham's Reward, and give him a Son of his own, whole 
Seed fhould be as the Stars in Heaven, which are innumerable ; and his Steward s Son 
Ihould not be Heir , viz. the animal human Seed full of the Serpent's Ens (hall not in- 
herit, but God’s Reward, God’s Ens. He would give in his Reward into his Seed, viz. 
into the Power of his Loins, which fhould be a Seed like to the Stars of Heaven ; he 
looked upon the Seed in the Covenant, viz. Upon the eternal Kingdom, which Ihould be 
as the Stars in Heaven, fo pure, bright, clear, and innumerable : And this Abraham 
believed, and it was accounted to him for Rightcoufnefs. 

a Believing here is this, viz. he received and laid hold of the Word ; he took it into 
Ks Dfre, viz. into the human Ens ; the Aim in the Covenant in th e formed compounded 
Word, viz. in Abraham's Nature and Property, received the fpeaking Word of God, viz. 
the Promife -, and both thefe were formed into one -, and in this one Abraham’s Faith was 
right ; for God counted the Word, which Abraham received into his Faith’s Defire, to 
him for Rightecufnefs, for Propriety, and Juflifi cation. ' , ... , 

4. For this received Word which was thus taken in, juflified the crcaturely Word, 

viz. the exprefled, created Word ; underltand that Word which had formed itlelf in the 
human Property, and brought itfelf into a Creature, and put itfelf forth out of the three 
Principles into an Image ; in which Image the Self-will had, through Defire and Lult, 
elevated itfelf with the dark World’s Property, viz. in the Fire of God’s Anger, and in- 
troduced itfelf into an earthly Grcffnefs into which grofs Image the Devil alio had intro - 
duced, by the Serpent, his F.ns, Will, and Defire. , .. 

5. Now the living eternal-fpeaking holy Word came forth, out of the Light s and di- 
vine Love’s Property, 10 help this Ens , this compacted Word, and created Image, and 
became its Reward j this fame Abraham's natural Word and Power received into itielf* 
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and this fame Word of God taken in, and fixed in the Dcfire, jufifed Abraham's cor - 
rupted Word; it was his Righteoufnefs : The lame deftroyed the Anger, and ruined the 
Devil’s Defire and Will ; underftand in Man’s Ens , viz. in the formed Word this was 


effefte^r j$ nQ w j t ^ out God’s Word and Power -, therefore Abraham did now 
take God’s Power and Promife into his Ens in him y and formed or conceived the fame 
into a Subjlance of his Spirit •, this was the Faith of J unification, that God s Word, and 
the human Will and Dcfire, came into one fpiritual Subftance: Ihus God accounted the re- 
ceived or infpoken apprehended Word to Abraham tor Righteoufnels, viz. tor Pro- 
priety : And this is the Ground and Root of Faith, that he took in or imprinted God’s 
Promife into his Dcfire, as his very own, and let not the fame pafs from him m Doubt: 
As Jacob did, who took the Word of Promife into him, and faid, I will not let thee p 
till tb on doft blefs nil, and wrejlled the whole Night with the Word of Power, till be ob- 
tained Viblory \ fo that the promifed Word gave in itfelf to him, for Propriety, viz. to a 
Blejfng, or a great Reward, as here in Abraham. ‘ ' 

7. Thus underftand us very accurately: The incorporated Word of the Covenant in 

Paradife, which God promifed to Adam concerning the Bruifer of the Serpent s Head, 
did , here at prelent wrefle through Jacob's formed Word of the human Property, with 
the new promifed Word, viz. with the living Word, which did at pre fen t move itklr 
in him, and would that the corrupt human Ens might be blefled with God’s Love, 
that the Wound might be healed \ and it did long and pant after the fulfilling of the 
Covenant, that God would be pleated forthwith to introduce the holy Ens of his hea- 
venly Efientiality into Man’s Eftence, that Chrift might be born out of God’s and Man’s 
Eftence . Therefore let Chriftendom know, that Faith is not only an Hiftory or Know- 
ledge, [but a real Subjlance .) . . 

8. Faith is nothing elie but the uniting of one’s Will to God, and the receiving ot 
God’s Word and Power into the Will, that fo both thefe, viz. God’s Will and Man’s 
Will, become both one Subftance and Eftence-, that the human Will be evenGo-is 
Will ; and then Chrift in his Sufferings, Death, and Refurrdlion, is accounted to his own 

Wiz. Chrift. Humanity for Righteoufnefs fo that Man becomes * Chrift us, or the Anointed ; un- 
derftand according to the fpiritual Man : And thus we put on Chrift in Aaraham s faith, 
and are Twi^s, Shoots, and Branches in his Vine, and the Temple cf Gcd: He that teaches 
* and believe's otherwife, is yet in the compaded, uncontrite, or uncloven I’cngue ot 

Unbelief, in the Whoredom of Babylon. ' 

9. This is the true real Ground of our Chriftian Faith, that as Abraham put on Chnit 
in the Faith, fo we alfo at prefen t receive, and in our heavenly Part of the Humanity put 
on Chrift in his Humanity, according to the heavenly World’s Eftence, in the fanie 
Flefh and Blood which Melchifedcch reprefented and brought to Abraham in the heaven!) 
Bread and Wine, viz. in the Type thereof j yea wholly receive ic into our Ens of the 
heavenly World’s Eftence, which died in Adam, and became alive therein, and arife from 
Death in Chrift, qnd dwell very efientially with our fpiritual Man in him : And then be 
is our own Righteoufnefs, we in him, and he in us, only one Chrift, one Gcd, one Faith, cue 
Tree in the Paradife of God, in the Stem, which is God, and in the Power and Virtue 
thereof which is Chrift, and in the Branches of the Tree which are we Chriftians, wboly 
one Tree, not two : We underftand not herein 'the grol's beftial Man full of the Serpents 

k j c i,„ ri. Ens, h which fioall not inherit the Kingdom of God, but the true Man, which God create 

1 Cor. xv 50. j n his Image. . _ , r 

1 o. Let Mafter Sophifter o: IVijcling of Babel look us right in the Face, and fee wnat 
Spirit’s Child we are : We underftand not the Bcaft, but the Man Chrift, .which. died m 
Adam , which was again regenerated out of Abraham's Seed, and deprived Death oj m 
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Chap. 39. confirmed the Covenant with him, 

fAg^t, and defrayed Hell in Man, end flew the Death in us, and rofe again from. Death, 
\ 2nd lives for ever: The fame we mean by a right Chriftian, and not Calves, and Oxen, 
Dogs, Adders, Serpents, Toads, and the like, who would with their Beafts of Vanity 
be outwardly adopted and regenerate Children of God ; no fucb Beafl comes into Heaven, 
only and none elle but a Cbrifl, viz. a Child of Chrift, which is born of Chrift’s Flefti 
and Blood : 1 IVithcut ere Dogs. 

11. Therefore let it be told thee, O Babel, thou ridcjl upon the Dragon of thy own con- 
trived, half devilifh, and half beftial Tongue in thy own Words and Will, and haft not 
Abrahams Faith, viz. in the received and formed Word, which became Man : But thou 
brjolejl with the Dogs , and yet wouldeft with thy fnarling, jeering, contentious Dogs- 
Will, in a ftrange Child, b z Abraham's Ilcir. 

12. But God faid to Abraham , Thy Servant's Child Jhall not be thy Heir, but he that is 
begotten out of thy Loins : l ie that is born of the Faith of Righteoufncfs, he (hall be 
God’s Heir, and not the Son of the Bond-woman, viz. the ftrange introduced grois bef- 
tial Serpent's Ens. 

13. And God fafd to Abraham , * I am the T erd that hath brought thee cue of UR of the 
Chaldees to give thee this Land to inherit it. But Abraham faid , Lord God , whereby jfhall I 
how that I fhall poflefs the fame ? And he faid unto him , Lake me an Ileifer of three Years 
c!d , and a Sbe-Goat of three Tears old , and a Ram of three Tears old, and a Turtle-Dove, 
cr.d a young Pigeon: And he took all ihefe , and divided them in the mid ft, and laid each Piece 
cm Cigainjl another, but the Birds he divided not. And when the Fowls came down upon the 
Core fl'es, Abraham drove them away \ and when the Sun was down, a deep Sleep fell upon 

| Abraham, and lo l an Horror of great Darknefs fell upon him : And he faid to Abraham , 
Knew this of a Certainty, that thy Seed fljall be a Stranger in a Land that is not theirs and 
they fall be compelled to ferve, and be ajjlitted feur hundred Tears ; Lut I will judge the Na- 
tion whom they mujl ferve ; and afterwards I will bring them cut with great Subjlance ; And 

I thu fhalt go to thy Fathers in Peace, and be buried in a good old Age ; but in the fourth Ge- 
neration they feall come hither again ; for the Iniquity of the Amorites is not yet full. Now 
when the Sun was gone down, and it was dark, behold a fmoaking Furnace, and a Fire-flame 
pfled between the Pieces. Here the right Figure of Chrilt’s Offering for the Humanity 
is reprefented •, and alfo his Suffering and Death, his Perfection; and alfo his Viftory is 
delineated herein ; and likewife the Man of Sin and Vanity, intimating how he muft /// 
ip his Me afire ; and whereunto each is appointed* 

14. God gave Abraham the Sign how it fhould go with his Seed, in that Abraham faid. 
Lord God ! whereby floall I knew that I f:all pojfefs the fame? Then God fet the Figure of 
\ the Seed before*him (for he had comprehended it in his Faith, which was made his 
Righteoufncfs) and (hewed it him in a Figure, for the Ojfering fignifies the Offering of 
Chrift ; the three Sorts of Beafts, viz. the Ileifer, She-Goat, and Ram, each three Years 
old, denote the Part of the outward Humanity of the Time, viz. out of the Limits of 
the Earth. ' * 

15. But that they muff be three Tears old, denotes the whole outward threefold Man, 
of the Sulphur,' Mercury, and Salt, viz. the three Properties of the three Principles, which 
he in the Farth in one Effence or Subftancc. 

j 6. And that Abraham divided thefe three Beafts, 2nd laid one right overagainft the 
other, fignifies the twofold Limits of the Earth, viz. the grofs Property out of the dark 
World’s Property, and then fecondly, the Limns out of the heavenly World’s Pro- 
perty, which lies in one Compaction in the Earth, whence Man was created as to the’ 

I 

17. But that Abraham divided them, fignifies that the Groffnefs, which Adam's Dcfire 
introduced, muft by' Death be federated from the Purenefs of the Humanity, and one 
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muft lie right eppofite to the other, and be divided from one another, each into its Pro- 
perty, as Light and Darknef, are divided, and yet are near one another. 

1 8. The Turtle-Dove denotes the poor Soul captivated in this beftial Property ; and the 
young Pigeon fignifies the inward difappeared Humanity of the poor Soul, which (lull be- 
come young again in the Offering, viz. a new Birth. 

19. But that the two Doves were not divided, but offered whole , fignifies that nothing 
fhall be taken from the Soul, and from the inward Man of the heavenly Limus, they 
fhall remain whole and entire in their Subftance, and be offered whole to the angry Fire 
of God in Chrift, and be brought quite through the Fire of Anger, through Death, viz. 
through the great Darknefs and Horror of Death antT Hell , as this was the Figure 
thereof. 

20. When Abraham had fet forth his Offering, he fell into a deep Sleep, and Horror 
and great Darknefs did encompafs him : The Sleep fignifies the Death of Chrift, and the 
Horror the Wrath of God, viz. the Abyfs of Hell, and the Darknefs the dark World; 
into this the IVord, which had given in itfelf into Abraham's, Faith, to be a Seed of the 
Children of God, fhould enter with the Offering in the whole Humanity, both with Soul 
and Body, and refign itfelf up wholly to the Anger of the Father to be devoured. 

21. And the enkindling of the Fire, which palled between the Pieces , was now the holy 
Fire of God, which came forth out of the holy Burning, viz. out of the Love- flaming 
Word, which gave in itfelf to Abraham's, Faith, in the Humanity of Chrift in Soul and 
Body, when he ftood in the Father’s Anger, in the Death and Darknefs in Hell, and 
caff the Humanity in Soul and Body to the Anger, and changed the Anger into Lovc- 
Fire ; for the Wrath of the Father according to the eternal Nature of the dark World, 
which was enkindled in the Flumanity, mult in the Humanity receive fuch an holy Era , 
wherein the Anger might in its Fire be changed into a Light or Love-Fire. 

22. This holy Ens in the Word of Faith muft enter into the great Horror of God’j 
Anger; for the Soul ftood therein effentially in its Property; it is out of the Father’s 
Fire-Property (out of his Strength and Omnipotence ) viz. out of the firft Principle ; and 
here the fecond Principle, viz. the Love-Fire, came to help it : Therefore it muft enter 
again into its own Root, from whence it came to be a Creature, and be tin&ured in the 
Power of the Love -Fire, jn the divine Light, and be changed into an excellent, pure</;- 
vine Gold ; of which this C fibrin g was a Type. 

23. And that the Fowls fell upon the Carcaffes, which Abraham drove away, fignifies 
the hungry Fffence of the wrathful Property of the Anger of God in Man, which hun- 
gered after the Humanity, and would devour the fame into itfelf, but the Word in Abra- 
ham's Faith drove away the Devourer from thence ; it fhould not be devoured, but be 
offered, that fo one Etfence might enter into another, and overpower the other. 

24. The Offering of Chrift (viz. the Flumanity of Chrift) did indeed give itfelf wholly 
as an Offering or Sacrifice into the Father’s Anger, into his Fire’s Effence ; but the Love- 
Spirit of God hindered the wrathful Effence of the Fire, fo that the Fire could not devour 
the Humanity of Chrift ; it took only the Self-will of the Humanity, and brought it 
again into the firft univer/al entire Will, out of which Man’s Will was given him, which 
had corrupted him, and brought him to Self-hood: Here it was again introduced into 
the Father’s Will, viz. into the firft Root ; for fo alfo Chrift faid, when he in this Con- 

ZiRrxxii.42. dition or Trial on the Mount of Olives did fweat blood, 1 Father , thy Will, not ntj 
Will be done. 

A 25- The divided Word of Man’s Property, which had turned itfelf away from the 
univerfal PerfieUion, viz. from the ONE into a Self-hood, muft enter again into the 
•ALL, and be tried, purged, and purified through the lure of God, and live and move 
jn the one, viz. in the Father’s only Will. 

26. The 
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Chap. 39* confirmed the Covenant with him. 

The Figure of the Servitude in Egypt fignifies, thatChrift in his Members fhould 
b* only a Pil "rim and Stranger in this World, and that the outward Man, vs hich is of 
this World’s Eflence, fhould be fubjedt to the Dominion and Power of this World’s hf- 
fence, and be plagued, and always accounted only as a Carpenter’s Axe, whereby Men 

build the Houfe. TT r 

27. Fora Cbrijlian Man is even as God’s Hatchet, wherewith God builds his Houle 

for an Habitation, both as to the holy Children, and alfo as to the Wicked-, they muft 
ytb build ; inwardly from God’s Spirit they build God’s Temple, and outwardly with 
their Hands they muft be in Servitude; for the outward Kingdom wherein they dwell 
is not theirs, but the Heathen' s, which have their Heaven therein, and wor^. therein in 

28. And it was very fully and myftically told to Abraham , that he fhould be fubjedb 
to Servitude in his Children, till the Iniquity of the /lmorites was full ; fo that herein we 
ice very clearly how God’s Children muft lerve the Amorites , viz. the Gentiles, till they 
alfo obtain their Inheritance in the Wrath of God, and wholly accomplifh their IVorks 
alfo in the Anger of God, for a Building of the dark World: For God faid, They 
fretdd ferve the Egyptians , and have only Plagues for their Reward, till they had accom- 
pliflied and filled up their Meafure: Thus the Wicked mull wholly finifh their Works; 

and the Children of God muft be embroiled alfo in Servitude with them. Note. 

20. Therefore, dear Children of God ! though you oftentimes muft ferve kicked Lords 
and People, and be accounted as Bond-Slaves, as it yet at prefent fo falls out, yet think 
that you alfo ferve God therein: For as you in your Flearts and Mouths build God s 
Kingdom to your Poficffion, fo you muft likewife with your Hands help your Maflers to 
build their hellilh Seat •, for you are God’s Inftrumcnts, fit enough for all Kind ot Struc- 
ture ; you muft not do it from your Choice and Good-liking ; but from the Command of 

Grf you muft do it. . , , c , . 

30. For in that the Potent compel the Poor, and force them into Servitude and Slavery, 
that he does from his God, viz. from the Kingdom of Nature, from the Stars, and from 
Af-bood, wherein he builds up the Houfe of his Wonders to the Kingdom of Nature ; 
this is his Office whereto his God ufes him ; and it is alfo a great JHonder before the Eter- 
nity: But it arifes from the divided Tongue, where the Properties entered into Self- 
hood, each in itfelf; over which die Slrongejl domineer ; to all thefe, viz. to the King- 
dom of Nature, the earthly Man, I mean the outward Man, muft be Jubjecl, otherwile 
he refills the Kingdom of Nature, viz. the formed Word. 

31. Now it does not belong to the Children of God to refill: or oppofe^ but to do all 
hr Cod's Sake, whereto only God will ufe them ; they muft think that they, in this World 
and in the Eternity, arc God’s Servants, will ferve him in his Ord^r, [or OiC.mance.J 

32. We do not hereby judge or condemn the worldly Magi f racy and Order ; but we 
fhew the Ground of all Myfterics : Dominion or Rule nfes out of the kingdom of Na- 
ture, and may indeed enter into God’s Kingdom, if it manages its Authority ana l ov/er 
is a Servant of God in the Kingdom of Nature, and not as a f elf -willed God, who will 
do what he pleafes : If Rulers acknowledge and behave themfelves as Goo s Stewards in 
his Kingdom of Nature, and tranfgrefs not the Order of Nature, and do not advance 
themfelves higher than the Office of Nature fets them, and fo make themfel ves 1 c.ty-Goas, 
to command and impofe what their Will and Luft lead them to, then well and good -, but 
if it be otherwife, they ffiall find it, as God faid to Abraham , This Peop.e, whom they mujt 
ferve, I will judge. 
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to* \ 


Of the Hiflory and 'wonderful Typ if cation of God's Spirit , con- 
cerning Hagar, Sarah’/ Maid> and her Son Ifmael, and his Re- 
jeSlion from the Heirfiip and Inheritance of Ifaac. 

i.*O^S ( (*) i C?^' ; 5 HOSOEVER will read the A£ts of Abraham , Ifaac , and Jacob, and 
JcSL rightly underftand what the Spirit of God does fignify and mean by 
fyi the fame, he muft not look upon them only as an lliflory, as if no- 
thing elfe was couched therein, than an outward Acquifition or Re- 
lation of an Act or Thing done: The whole Kingdom of Chrift, 
8 et ^ ier w * t * 1 l ^ e K> n gdorn of Nature, is therein fet forth exadtly ; r.c: 
only the Work of Man’s Redemption, but alfo what Men, how or wha: 
in Man, fhall poflefs and inherit God’s Kingdom-, not as the Jews boaft, that they 
alone are God’s People : No ! It is far otherwife -, God looks not upon one Sort or Ge- 
neration of Mankind, but upon the Stem or Root of the Tree. 

2. In the two Brethren, viz. in Ifaac and Ifmael , both Kingdoms are typified; viz. in TfmF, 
the Kingdom of Nature, and in Ifaac the Kingdom of Grace -, and thus alfo in Efiu ar.d 
Jacob ; for at prefent two Lines went fortli out of Abraham, viz. Japhet's and Son's: Ij- 
tnael was the fir ft, as Japhet among Noah's Children ; and fo likewife Cain among Adardi 
Children -, thefe point at the Kingdom of Nature , which has its Original out of the Fa- 
ther’s Property, and mull always be th cfrjl, if a Creature fhall be brought forth, [or to 
the producing of a Creature.] 

3. Afterwards comes the Kingdom of Grace, which takes in the Nature; as lirf: 
there mult be a Fire , before there is a Light ; the Fire begets the Light ; and the Light 
makes the Fire manifeft in itfclf ; it takes the Fire, viz. the Nature into itfelf, and dwell; 
in the Fire. 

4. The like alfo we are to underftand concerning the two Properties of the Humanity, 
viz. in the two Principles, according to Fire and Light, viz. according to the Father’s 
and Son’s Property, according to the Anger, and according to the Love, both which ara 
in one Efiencc. 

5. But feeing Man’s Will had fubjedled itfelf to the Kingdom of Nature, the King- 
dom of Nature ,;d now alfo reprefent its Property in Man’s Image, to the higheft God, 
efpecially in this wonderful Man Abraham, in whom the Spirit and Word of God moved 
itfelf; now the Figures of the eternal Principles, viz. of both Wills, were reprcfentcu 
cut of one Man to the Word of God, which had brought forth and formed all Efiences, 
viz. the revolted difobedient (Will) in Ifmael, and the holy Obedience, which fprung 
forth from the received I Ford of Faith , in Ifaac. 

6 . Two Types were here fet forth ; in Ifmael the poor, fick, diftempered, evil, cor- 
rupted Adam, fallen from the Will of God; and in Ifaac the Image of Chrift was repre- 
fented, .which was come to help the poor corrupt Adam, and to introduce his apoflate 
Will into Death and Mortification, and purify the fame again in the Fire of God, and 
regenerate it anew in the Love-Fire, and in the firft only eternal Will of God, where 

Vhc Father and -the Son are one only Will and Efi'ence, in the wrathful Anger-Fire and 
in the Love-light Fire. 

7. For with the Motion of the divine Property, when God moved the Nature, and 
created the Creatures, the two Properties, viz. of the Love and the Anger in Nature, 
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frcerci themfelves ; fo that the Myftery of God, viz. the invifible fpiritualWorld, might 
be manifeft, and come into a W refilling [Love-ftriving] Sport, in the Strife and Counter- 
1 Will. 

8. For if there was but one only Will, then all Efiences would do but one Thing; 
but in the Counter-lVill each exalts itfelf in itfclf to its VidTory and Exaltation ; and all 
Life and Vegetation ftand in this Conteft, and thereby the divine JVifdom is made ma- 
nifeft, and comes into Form to Contemplation, and to the Kingdom of Joy, for in the 
Ceaqueft is Joy : But one only Will is not manifeft to itfclf; for there is neither Evil nor 
Good in it, neither Joy nor Sorrow-, and if there were, yet the one , viz. the only Will, 
muftfirft in itfelf bring itfelf into a Contrary, that it might manifeft itfelf. 

0. The like alfo is here to be underftood concerning Ifaac and Ifmael ; for Chrijl muft 
be born of Abraham' % Seed ; and the corrupt Man muft alfo be born out of this Abraham's 
Seed, whom Chrift fhould help and faye. 

10. For Chrift, viz. God’s holy Word and Will, took to him, on his holy, heavenly 
£r.s, Man’s revolted Ens and Will, and brought the fame in him into the Mortification 
of Self-hood, even into the Root whence Man’s revolted apoftate Will did arife in the 
Beginning of his Creation, viz. into the Wrath of the eternal Nature, into the Father’s 
Property as to that Nature, and regenerated the revolted human Will in the fame hire 
through the Love-Fire, and united or atoned God’s Love and Anger, viz. the divided 
Nature, in the human Will ; which Nature, in the Creation of the World, had intro- 
duced itfelf into a Contrary, to the Manifeftation of the IVcndcrs. 

ji. Now underftand us here right, according to the very acute Depth: Chrift muft 
be the King and Hierarch, viz. the human Prince in the eternal Kingdom and the King- 
dom was his own Peculiar ; now his Subjects, viz. his Servants , muft be other Perlons 
than he, all which muft introduce their Will into him, as into one Stock : He muft be 
the Tree, which fhould give to his Branches, viz. to the reft of Mankind, Sap , Power, 
and Will, that fo they might bring him forth Fruit; but feeing the Branches on his 
Tree, which was himfelf, were become evil, he gave himfelf into their evil Eficncc, and 
put forth his Power and Virtue in them, that fo they might become good again, and 
fourilh in him. 

12. And that this might be effefted, the Tree and the Branches of the Tree muft be 
diftinguifhed or feverized , that fo the Wonders of the formed Wifdom of Nature in this 
Tree might not ceafe and come to nought; for which [Wonder’s] Sake, God had moved 
himfelf to the Creation, and fevered the Will of Nature, viz. his formed Word, into a 

Contrary. 

13. Ifaac was^ conceived in the Ens of Chrift, viz. in the apprehended or formed Word 
j cJlaitb, of Abraham's Ens in the Faith, and ftood in the Figure of Chrift; he was net 

vtbdiy and only out of the heavenly Ens, but out of both together ; out of Abraham's 
Adamical Ens, and out of the conceived or apprehended Word of Faith : And Jfmael 
was out of Adam’s Ens, of Abraham's own Nature, according to the corrupt Property ; he 
j was wholly out of the Effence of Abraham’s Soul and Spirit, but not out ol the appre- 
hended Word of Faith, which palled upon Ifaac. 

14. Now Jfmael was, as his Father Abraham was before the conceived Word of Faith, and 
fhould alfo take or receive that fame Word of Faith in the Defire out of Ifaac' s heavenly 
divine innate or inbred Word, and bring it to a Subftance of P aith in him ; for God anointed 
the Humanity of Chrift, and the Humanity of Chrift anointed his Boughs and Branches , 
viz. thofe who alfo bring their Delire into him; and fo they alfo come even to the fame 
Uiilticn, wherewith God anointed Abraham's Seed in his Faith’s Defire. 

1 Thus the Figure of Chrift was reprefented in Ifaac, and Adam s Figure in Ifmael ; 
and in Abram God and Adam ftood as it were oppofice : God received Adam again in 
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Abram into his Covenant, Word, and Will -, and out of this fame Covenant, Word, and 
Will, which Abraham received of God, in which Abram was juftified, Cbrijl was born 
who received Ifmael , and all the poor corrupt Children of Adam (who do but introduce 
their Defire into him) into his Word and heavenly Ens, and delivered them to his Fa- 
ther, viz. to the Bofcm cf Abraham, into which his Father had imbofomed or immerfed 
the eternal holy Word of divine Love, wherein {lands the Ccmpafflon. over us the Children 
of poor Eve. 

1 6. Thus underftand us now right in this, concerning Abraham's Bond-woman, and 

*> 10. concerning the Free: What does that mean which was faid to Abraham? K The Sen cf t 

Cut. iv. 30. the Bend-woman fioall not inherit with the Free : It was not only fpoken concerning the 
outward Inheritance only, but concerning the eternal Inheritance of the Adoption, or Fi- 
liation of God. 

17. The rebellious Self-will of Nature was in Ifmael , which he inherited from his Mo- 

ther Hagar, and from Abraham's natural Adamical Will, which was a Mocker of the 
new Birth. 1 

18. For the Devil had introduced his Will into the human Will inclined to Self-hood 
in the Serpent’s Ens, which Will did only mock and fcorn the new Birth ; juft as the 
Devil is only a Scorncr and Contemner, when he is told, how thar the Anger, viz. tie 
Wrath of the eternal Nature, of which he is a Prince and PoflefTor, fhall be changed;* 
Man again into Love, the fame ieems ridiculous to him : This falfe Spirit was a Reviler 
and Mocker in Ifmael , of whom God faid, Cafl out the Son cf the Bend-woman, viz. this > 
Scoffer; for the Scofier’s Spirit and Will fhall not inherit with the Free,, viz. with tic 
only Will of God. 

19. But now we are not to underfland this concerning the whole Perfon of Ifmael , as i 
if God had rejetied him out of his Purpofe from the divine Adoption : No, no: The 
contrary plainly demonftrates itfelf ; for when Hagar waxed proud, feeing fhe had con- 
ceived, and. not her Miftrefs, and lightly fet by -Sarah herMiftrefs, and Sarah reproving 
her fharply for it, fhe fied from her ; then the Angel of the Lord met her, and faid unto 

•Gen. xri. her, "Hagar, Sarah's Maid, whither wilt thou go? Return again to thy Miftrefs, and hum- 
7 - 'o. friy f u l, m jt thyfelf to her : 1 will fo multiply thy Seed , that it fall not be numbered for Multitude. 
c Ver.n— 14, 20. And the Angel cf the Lord faid further to her, 0 Beheld! thou art with Child, end 

tl ou J halt bear a. Sett, and bis Name fhall be called ' Ifmael, betaufe the Lord- hath heard t’n 
Affliction. lit ftoall be a wild Man ; bis Hand will be againjl every Man, and every Merit . 
Hand againjl him ; and he full dwell in the Prefence of all bis Brethren. And foe called tie 
Name of the Lord who fpake with her, Thou God fet ’ft me-, for foe faid. Here I have fee 
bint, who hath looked after me -, therefore foe called the Well where this was done , The Wed 
cf the Living, who hath looked upon me. 

21. Underftand this Figure thus: Hagar fled in the Will of Self, viz. in Difobediencc, 

that is, in the Will of Nature, in which the Devil according to the Wrath’s Property 
dclires to be a Prince ; this Will would not humble itfelf under the Covenant, and obey 
the free one, viz. God's only Free-will : Hagar fled away in the Figure ; for the Will of 
Self-hood muft fly away, and wholly die, and not inherit the Covenant and the Adoption; 
but the Angel of the Lord met Hagar, and faid. Whither wilt thou go, Hagar, Sarah's 
Maid? Return again to tby Mif refs, and humble thyfelf under her Hand : Behold! thou ert 
with Child, and Jhalt bear a Son, whefe Name thou foalt call Ifmael ; becaufe the Lord lath 
heard tby Affliction. The Meaning of it is this : f | 

22. Thou poor milerable Man, captivated by the Kingdom of Nature, Nature has 
• indeed brought thee forth in its Contrariety, in its Wonders, and the Devil has poifoned 

thee-, lb that thou muft be a wild Rian upon the Earth, 
dren, fo that they mull be tried and exercifed by thee, 


o the Oppofuion of God’s Chil- 
md be brought into Tribulation, 


1 


22 9 


Chap. 40. ' Of the Type of Hagar, &c. 

rlat fo they alfa might powerfully put forth, out of the holy Ens y the Sap of their Root 
of Salvation, and in the Preflure move, aft, and penetrate with the ardent Dcfire through 
the Love Ens , which is wholly meek, fofr, and dill, fo that in this Contrariety and Con- 
teft fruit might alfo grow upon the divine One: Thy wild Will mud, indeed, be cajl 
cut and mortified ; but return again to the Free, viz. to the only Will of God, and hum- 
ble thyfelf before the free one \ for I have looked upon thy Mifery and Affliftion, and 
} have not caft thee from my Prefence, but only the wild Property, viz . the Will of the 
! natural Self-hood. 

23. But I mud have it thus alfo in the 'Time of this World ; for it fhall dwell in the 
Preience of all its Brethren, and exercife them in the Fear of God with its Oppofition ; 
but return thou only in Repentance unto the Free : 1 will fo multiply thee, that thy Seed 
fhall not be numbered. 

24. Why mud even this to the Meeker be thus done ? Becaufe in him laid the King- 
dom of the IVonders of God’s Manifeflation out of Nature, viz . out of the Fire-world, 
out of God’s Strength and Omnipotence ; which he will again introduce in Chrid into 
the j Love y viz. into the only free one : But Hagar y viz . the Will of the Fire-Soul’s Na- 
ture, mud be converted , and enter into Repentance, humble itfelf before the Free , viz . 
the only merciful Love-will, viz. before the Covenant and Seed in Ifaac, and caft away 
the rebelliousWill from itfelf. 

25. And therefore the Lord fent his Angel to meet her, and manifeded himfelf to 
her with his Voice, and fhe called the Name of the Lord, Thou God fecjl me: Here I have 
feen him who hath looked after me ; that is, the contrary or rebellious Will ran away 
from the free, viz. from God ; but God looked again upon the poor, miferable, and cap- 
tive Soul, and called it again ; and then faid the Soul, Certainly, here I have feen him, 
who has looked after me/after that my Will of Self viz. of Nature, was run forth from 
him ; which is thus. 

26. When the Mocker, viz. Self-will, is gone forth in its Nature, and has brought 
I itfelf into an Oppofition againd its p Brethren (who fometimes will not work in their hea- 
venly allotted Ens) and Jet itfelf againd them with Contempt and Scorn, and performed 
its Office of Nature, given to it for the Exercife of the Children of God *, then God looks 
alfo upon the Mocker y as his Indrument to the exercifing of the Soul, and wills net that 
the Soul fbould periflj\ he looks on it again, indrufts it, and calls it, and draws it alfo in 

\ Man's Confcience to himfelf : This now is the Meaning: He hath looked after me y even 
when I had almod accomplifhed the Work of Nature in the Will of Self. 

27. Hagar being thus feen of God, when fhe became difobedient to her Miftrefs, and 
ran away front her, and without doubt in an oppofite Will againd her Midrefs, the fame 
did much trouble, move and afreft the Woman: Thereby her Midrefs, viz. Sarah , was 
alio exercifed, fo that fhe was earnedly moved in herfelf, and called, and prayed to God, 
that be would take away her Reproach , in that fhe was barren, and blefs her, and make 
her fruitful; fo that fhe alfo did purify the Houfe or VefTel wherein die diould receive 
the holy Seed of Abraham in his blefled Seed, and not introduce any human Wantonncfs 
of Nature into Abraham's bleJfedSeed , but defired fhe might have a right divine Defire in 
her, wherein fhe might take the Seed of Abraham. 

28. And for that Purpofe God made her barren, even to her old Age, lefl the bedial 
Lud fhould be predominant in her, and mix itfelf in Abraham's blefjed Seed; for die 
fhould give all her human Power (viz. the Woman’s Seed in the Covenant, which moved 
itfelf in her as to the Kingdom of Nature) into the Seed of Abraham ; not out of the 
IVantonnefs of bedial Lud, but out of the Defire of the Nature of the formed Word * 
and therefore the bedial Lud introduced by Adam (in which Lud the Devil had made 
his murdering Den) mud be fird even as quite mortified in her, that fo the inward- 
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Nature might yet /land only in the Dcfire, viz. the formed Word’s Ens as to the 
Creature. 

29. For the promifed Word in the Covenant with Abraham fhould give itfelf out of 
Abraham's Seed into Sarah's Seed, viz. into the Woman’s Matrix in the Tindture of />. 
nus, and take to it the Female Ens out of the Love-Tinfture, which had parted itfelf 
from Adam into a Woman •, indeed not according to the manifeftLife of the holy heavenly 
Ens /hut up in her, which difappeared in Adam and Eve, which was firfi made man:- 
feft in Chrijl ; but according to che Kingdom of the formed Word of Nature, in which 
the heavenly Ens laid Ihut up, till the Motion of the Covenant in the Ens of Alary, where 
the Limit or Eye-mark flood at the End of the Covenant. 

30. Thus Ilagar and her Son Ifmael (who as to the Will of Self, viz. as to the Devil’s 
introduced Delirc, and his outward Conllellation, was a Mocker of his Brethren, and 
did exercife them) mull be an Inftrument of Nature, whereby God manifefted hit 

Wonders. 

31. But God will not for ever cad: away the Nature from him, but thus ufes it in 
Time in a Contrariety, to the Opening of his Wonders of Wifdom out of Love and An- 
ger, as a Generatrix of his Wonders [in Good and Evil.] The like alfo we are to un- 
derftand concerning the evil innate Property in Man, which cannot judge the Soul. 

32. But the Free-will which it has, if it therewith continues in the Iniquity in Self- 
hood, that condemns it ; for it will not enter again into the one, viz. into the quiet Red : 
Its Condemnation is in itfelf, and not without it, it makes its Flell in itfelf ; that is, it 
awakens, out of the Center of the eternal fpiritual Nature, God’s IFratb in itlelf, viz. the 
Property of the dark Fire-World-, in which it is not the Child of God’s Love, but of his 
Anger, of which Subfiance and E/Tence itfelf is. 

33. For if the Soul dies to Self-will, then it is dead to Hell, viz. to the Kingdom of 
• the wrathful Nature : Now it cannot do this in its own Self-Ability % unlefs God looks 

upon it again, as here it happened to Hagar, when fhe faid. Thou God feejl me-, and 
therefore /he called this Place or Fountain, The Fountain of the Living and Seeing: For 
the Fountain of Life did even there manifeft itfelf in her, and brought her again to 
Converftcn. 

34. For fhe /hould not be ca/l out with her Son from the Purpcfe or Election of God : 
But God did only fet forth the Figure of both Kingdoms in their Seed •, viz. in Ifmaeh 

- and Ifaac' s : For thus faid God afterwards to Abraham, r And as for Ifmael I have heard 
thee : Behold , I have blejfed him , and will make him fru. tful, and multiply him exceedingly : 
Twelve Princes fall be beget ; and I will make him a great Nation. 

35. Now what God has blefled, that no Bijhop with his Reafon /hall unhallow, or 
make execrable : * He hath fet ' him up to be a Ruler in the Kingdom of Nature, that 
he might manifeft the Wonders of Nature, and not predominated him to Condemnation, as 
Babel judges : In whole Hand a Shepherd’s Crook would be more becoming and futine, 
than to expound theMyflcries of the Scripture with earthly Eves, and make Conclufions 
therein ; which indeed lerve the Devil, and make Men lewd and prophane. 

36. For though Ifmael was afterward call out with his Mother Hagar , fo that he at- 
tained not to the Inheritance of Abraham's Goods, the fame has far another Figure than 
Reafon fees in it : God fet Ifmael to be a Prince in the Kingdom of Nature , and Ifaac to 
be a Prince in the Kingdom of Grace ; Ifmael mull poflefi itrange [or another Sort of] 
Goods, becaufe he was not fprung forth out of the Line of the Covenant ; and Ifaac 
was of the Line of the Covenant -, and therefore God gave Ifaac Abraham's Goods, viz. 
the blefled Inheritance, becaufe he was born of the Blefling, and out of him the Lord cf 
the Goods /hould come : Therefore he in the mean while fhould be a Poflefifor of the 
fame Dominion, till the Lord fhould come ; and Ifmael mull be a Servant and Mini/ler 
of the fame Lord who was to come after. 
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2j. For the Children of Nature are Servants in the Kingdom of Grace, not Lords in Self- 
will ; they muft not with the own Self-wjll enter upon the Inheritance of the Kingdom of 
Chrift: For * it lies not in any Alan's own willing , , weening, , runnings or going to will and u Rem. lx. 1 6. 
take the lame in their own Self-will’s Ability ; but it lies in God's Mercy ; it is a King- 
dom of Grace, not a Kingdom hereditary from one Generation of Men only * but God 
gave it of Grace to Abram in his Seed. 

38. The Mocker Ifmael muft be call from the blelTed Inheritance, for he was not born 
of the Line of Inheritance, viz . out of God’s fpecial Gift, as Ifaac was, who reprefented 
the Pcrfon of Chrift ; for Chrift alone fhould be the Heir of God’s Blefilng, who had 
the fame out of the Right of Nature all the reft, one with another, muft be as his So- 
journers ; for Japbct muft dwell in Sem\ Tent, not as a Lord and Mailer of the Tent, 
but as a Servant . 

39. For the Perfon of Ifaac alfo, according to his innate Adamical Nature, was no 
otherwife therein, than as a Servant ; but that he was cbofen to be Heir, the fame was 
from God, who bellowed it on him as a Vicar or Deputy of his Lord, who fliould fpring 
forth out of him; whofe Property, given of God, he did carry in himfelf as in the Place 
or Manjton of the Covenant ; underltand, he bore Chrift in himfelf in the Covenant of 
God, and to him alone the Goods did belong out of the Right of Nature, for he was 
God’s Child by divine Nature , and an Heir of all whatfoever God had created. 

40. But to ail others the heavenly Goods did not belong out of a natural Right, for 
they had loft the Right of Nature i n Adam y and attained thereto only by the Free ‘Gift 
and gracious Donation of the Giver, even by the Mercy of God; therefore Ifmael was 
call out from the Inheritance of Abraham's peculiar Goods ; for the Figure of Chrift’s 
Kingdom to come was here reprefented. 

41. And we may yet fee this clearly, fufnciently, and fully fet forth, in tha t Abraham 
laid with an Egyptian f range Maid, and begot a Son of her out of bis Seed , viz. out of 
the Eflence of his Body and Soul, and yet afterwards rejelled this Son from his Inhe- 
ritance ; fo that we plainly fee here the Figure of the right Children’s Inheritance, that 
none can come to the sldoption [or true Childfhip of God,] unlefs he be born out of this 
Covenant , out of Chrift’s Flelli and Spirit. 

42. The old Adamical Man as to its own Self-will out of the Serpent's Ens is x wholly x Kcie. 
rejeded, and call away; he is nothing profitable [or wholly unfit] for the Kingdom of Prcdcftlnate 
God ; he is only an Infirtment , whereby God proves and exercifes his Children, as a Be - | 1 ° tI( ^ ondem " 
f:m wherewith the Houfe is fwept. 

43. The Soul muft for fake its own Will to all Eternity, and muft have a new Body 
born or generated in it out of the heavenly Ens ; which heavenly Ens difappeared in 
Adam as to God, and was introduced again thereinto out of Cbrift's Spirit . 

44. The grofs introduced beftial Property, is alfo Y alike rejeded from the Kingdom 7 Alike re- 
of God in all Men who are born of Adam's finful Seed, as well in Ifaac and Abraham , as jefted or re- 
in Ifmael ; but the Ens in. the Covenant (hall live for ever ; and at the Laft Day it fhall probated, 
again put on the true Man created \x\Adam out of the Limus of the Earth, which is of 

the Kingdom of this World’s Eftence ; yet not the Groflnefs of the Earth, but the z Ens * 
of the formed Word, which has given forth itfelf into a Creation. The Refur- 

45* The inward Ens of Chrift (which the Soul puts on it for an heavenly Body out of ^ ,on oflhc 
Chrift’s Spirit, and out of his Flefh and Blood) is fpiritual : It is a fpiritual Body, which 
Lies not at the Death of the outward Man, yea it is not buried ; neither does it arife again ; 
but it is dead and buried, and rifen again in Chrift, for all, and in all, and lives eter- 
nity* for he is paired from Death to Life. 

46. And therefore Ifmael came not to the Inheritance of his Father’s Goods, for he 
had not yet put on Chrift in the Flefh and Spirit; but Ifaac had put him on in the Co 
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venant, viz. in the incorporated Word, and had Chrift now in the Covenant from God’s 
Gift, as a natural Right in himfelf ; not from his own Power and Ability, but from the 
Power of the Giver , even from the Power of the Covenant. 

47. But now Ifmael mult put on the Covenant from Chrift, and not from the inherited 
Adoption or Childfhip, as Chrift who had it from God in a Childlike [or filial] Right: 
And now Ifmael muft do this for the obtaining of it, viz. he mult behold himfelf in the 
•Fountain of the Seeing and Living, as his Mother Hagar did, and return again with the loft 
Son to his Father, and fall down before Abraham's feet, that is, his Heir Ifaac in Chrift, 
and pray that he would receive him into his Houfe, (which is Chrijl's Humanity , viz. the 
fpiritual World) as a Servant, and Day-Labourer; for he has had no more any Right to 
his Inheritance ; he hath been begotten and born only as a Step-Brother (or Son-in-Law) 
of a ftrange Mother, viz. of the Kingdom of Nature. 

48. And for their Sake Chrift came, that he might have Mercy on them ; for he him- 
< felf alfo faid, when he was in the Flefli, 1 lie came not to feck the Righteous , but the poor 

Sinner , his Brother in Ifmael and Adam , not his Line in Ifaac, for the Whole has no Keel 
of the Phyfcian, but the fick wounded poor Sinner. 

49. And we will not herein conclude fo blindly concerning b Predomination, and Elec- 
tion of Grace, as Babel does, which teaches that God has ordained a certain Humber and 
Company to Damnation, and the reft to Salvation. 

50. If this were fo, then Nature nnift needs be limited, confined and determined, when 
it fhould beget and bring forth a Child of God, and nothing would be in the free Con- 
dition or Liberty ; yea God muft then confine and /hut up his unchangeable [one, infinite] 
JTill into a Beginning and Limit, and nothing at all could be free in the human Pro- 
perty ; but whatfoever any one did, that muft unavoidably fo come to pafs; let him rob, 
Real, murder, or blafpheme God, and live as he pleafed, it muft be fo ; if this were true, 
then the ten Commandments, and all Doftrines, Teachings, and Laws, were to no Pur- 
pofe, and none need repent, unlcfsGtf*/ compelled him to it. 

51. I fay, whofoever teaches fo, he ufes and c takes the Name of God in vain , and hor- 
ribly prophanes the Name of God, which is free from. Eternity, and offers itfelf to all 
poor Sinners, and i lids them all come unto him. 

52. The Covenant was indeed * eflablifhcd in Ifaac, viz. the divine Might and Do- 
minion ; but it was given to no Man in the Line of the Covenant, but only to the Mon 
Cbrifl, fo that none came out of a peculiar Right to God, but all in the Grace of the 
One: And God declared his Mercy and Compaffion in Cbrifl to All, and without him 
there was no Door of Grace to ihtjevos, wz. Abraham's Seed, and alfo to the Gentiles-, 
all are only Children received out of Grace, and new-born in him ; and none, either cf 
the Jeivs or Gentiles, without the life of Chrift [are received to Mercy ;] all Men who 
have preffed [or earneftly come] in to God, viz. to his Grace, all thofe he has received in 
the Grace which he offers in Chrift. 

. 53 - ‘Therefore Chrift alfo prayed for his Enemies, which knew him not, but crucified 
him, that God mould forgive them in him, and receive them to Favour ; in which Acce-’s 
all Nations who knew not Chrift in the Flefli have an open Gate, and are taken into 
God’s Mercy. 

54. For, * befides Chrift no Man comes to the Childlike Inheritance ; to him alone 
the Goods belong, viz. the Hierarchy of Men ; as he himfelf alfo faid, f Father, the Men 
were thine, but thou hcfl given them me, and I give to them the Life eternal ; and therefore 
.it belongs to him, tecaufe lie is God’s Son, born of his Eifence from Eternity. 

55. Adam was alfo God’s natural Son, which he created out of his Eflence -, but he 
lofl the Child fliip and the Inheritance, and was caft out, and with him all his Children, 
as Ifmael was caft out from the Childlike or filial Inheritance. 
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c6. For in Abraham the Inheritance of the true Sonfhip was again manifefted; but 
hmael was not born of the Inheritance of the Sonftiip, but of the rejefttd Seed -, but now 
God offered again, out of free Grace, his holy Inheritance in Abraham, that he would 
venerate the reje&ed Seed in this new Mother, which gave in itl'clf into Abraham' i Seed 
a^ain in hinifelf to a childlike Seed. ...... 

0 Cl Not that the rebellious Adamical Will, which has run away in the Self-hood in 
JfmaeU fhould be received into this Mother-, no, the fame is wholly cajl out with IJmael 
in all refpects from the filial Inheritance -, he cannot be born anew, unlefs he die to his 
Self and own Willing, and come in a converted Will to God in Chrift as the loft Son, 
who’ neither wills nor defires any thing from a natural proper Right, but only that the 
Lord of the Goods would have Mercy on him, and receive him again to be a Day-La- 
bourer: This converted Will God does t take into his gracious freely -given Inheritance, « 7 <m, eu- 
r/'z. into the Goods of Abraham in thrift, and makes it to be Ilcir in ljaac's Goods, viz. 
in lfaac's freely- given Inheritance in Chrift. 

5S. IJmael was caft out from Abraham's, viz. from God’s Goods, that he might come 
to his Son, to whom he gave the whole Inheritance , and entreat him tor th c. filial Inhe- 
ritance, for the natural Adamical Man had left it and that which was loft was again 
freely given "to the Covenant ot Abraham , viz. to the blejfed Seed, that is, to the Man 
Chrijl \ and he now does freely give it to them who come unto him. 

59. All Men who come to God the Father, and pray to him for the eternal Adoption , •> Or Sonflup. 
to all them he gives the Adoption in his Son Chrift, to whom he has freely granted 
the whole Inheritance, viz. the Hierarchy of Mankind, the Fofteftion of the fhrone of 
the angelical World, even in the Place of this World -, and he has given to him all the 
Power°of Rule and Dominion, as he faid 1 All Power in Heaven and Earth is given to me 'Man. xxvm. 

^60. Vor God the Father rules the Place of this World in his Son Chrift-, and all Men 
who now come to God, they comt to him in Chrijl , who is the Lord, viz. the Mouth of 

11S 6k Chrift is the Staff wherewith he [guides and] feeds his Sheep : In Chrift’s Voice all 
poor Sinners who turn to God are born to a new Will and Life-, and^in the filial Birth in 
Chrift’s Voice they die wholly to the own Will of Self-hood InChrifi's Death. 

62. For Chrift is dead to the human Self-hood in the Father’s Anger, and buried with 
the Will of Self in the eternal Death, and is rifen again in his Father’s Will, and lives 
and rules to all Eternity in his Father’s Will. . , 

62 God the Father introduced his Voice and Word, viz. his Mamfcftation into the 
Seed of Abraham, viz. into Man’s Will of Self; and he brought that Will of the human 
Self-hood with his own introduced Voice into the Death, and into Hell, which Death and 
Hell were manifeft in the Self-hood of Man’s own Will ; and in the Power of his mam- 
fefted Voice, he dejlroyed the Death and Hell in the Voice and Word of Man's Self- hood ; 
fo that Man fhould not any more will to himfelf, but what he now wills, he mull will it 

in the manifefled Voice ot God. . 

61. So long as IJmael k willed in the Voice of his fcormng contemning Self, be could “ Or woula 
not be Heir of thefe introduced freely-given Goods: But when he has turned to God, 11 c * 

and forfaken the Will of Self, then God alfo fends the Angel to him, even while he is in 
his Mother’s Womb, and fays, 1 Return again to the Free-, and humble thyjelj under her 1 Gen. xvj. 9. 

Hand, and thou Jhall live. • xt 

6v For Ifmael was run away from God in the V/cmb ; which figmfies the fugitive Na- 
ture of Man, which has run away in Self-hood ; and in the Mother’s Womb, God 
lent him an An^el to recall him; noting that all wicked Men are called inwardly by the Nat. 

Voice of God, while they are yet in the Womb, and alfo during the Time of their whole 
Vol. III. Jlh 
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Life, in their ov/n Eflence and Being : Only the natural Will of Self-hood fops its Hear- 
ing, fo that the Voice of God is not manifeft therein. 

66. That is, like as the Sun fiiines all the Day long, and gives itfelf to every EfTcnce 
which will but receive its Power, fo likewife the Voice of God founds through a'l Men, 
to recall [and reclaim ] them, the whole Time of their Life : As loon as the Seed is few* 
in the Womb, the Voice of God is founding [or working] therein to a goodFruit; but on 
the contrary, alfo, the Voice of God’s Anger founds in the Effence or Man’s Self-hood ; 
there is a continual Combat betwixt them, as with Heat and Cold ; that which gets Vic. 
lory, of that is the Fruit -, this Strife continues as long as Man lives in this World. 

67. Therefore we declare with good Ground, that Men ought not to make Con- 
clufions concerning the Children ot God’s Saints ; as if Got! had fo out of his Pur pep 
begotten one to Condemnation , and hardened him that he could not come to the Adoption, 
and chofen in himfelf another, that he could not be loft •, it is a mere groundlefs FtlJicn: 
[There is no Ground or Foundation at all for it, either in the Book of Nature, or in the 
holy Scripture ; it proceeds from the Abyfs and bottomlefs imoky Pit of Darknels ami 
Hypocrify.] 

6S. By the “ Tribes of the Saints (in whom the divine Covenant has opened itfelf. viz. 
by the Patriarchs, as Adam, .Noah, Abraham, Jfaac, and Jacob) there are always two Fi- 
gures to be reprefented, viz . Chrijl and Adam, a good anti an evil Man. 

69. Cain, Ham, Jfmacl , and Efau, were Types of the corrupt Man ; and Abel, San, 
Jfaac, and Jacob, were Types of Chrijl, who opened himfelf in this Line, and fet him- 
fclf before the corrupt Children of A.lvn as a Light, and Preacher to convert them. 

70. For ° God Las not font his Son to condemn th : World, viz. the poor, corrupt Man, 
but he has fent him into the World among the god lefs Crew of evil Men, to teach cr.i 
call than -, and thofe who have a willing Deftre to hear he will fave, even thofe that have 
but a Spark of the divine Ens, which is capable of hearing in them : The quickening 
and renewing Voice of Chrsft does cry and call in that Hide Spark which is in all theft, 
that is, it blows up that little Spark that it may become a divine Fire. 

71. And that we may open wide the Eyes of the blind Jelf-named Chr'rftendom, and 
alfo of the Jews in their Boafting, that they may not fo brag and rely upon their Know- 
ledge, as if they only were the Children of God, becaule they know the Name of God, 
anti Hatter themfelves with the knowing it, and condemn other People who are deprived 
of knowing as they know, and have introduced another Knowledge, as they, alas! do 
moll blindly, infomuch that one Nation or People does exercife [or evil intreat) another-, 
know, that Cain, Ham, Jfmael, and Efau, are the Types of the Turks and Heathen, whom 
God bleficd in Ifmael, and gave them to poflefs the princely Dominions in his Kingdom 
of this World, and caft them out in their own contrived Knowledge from the Knowledge 
of the 0 Adoption of Chriil; as he call: out Ifmael-, but he recalls them in the Womb, by 
the Angel of the great Counfel, to the Free, viz. to God’s Goods, that they ftaould re- 
turn to him. 

72. For they lie ftuit up under the Veil of Chrijl, as Chrift did under the Levities! 
Priefthood under Mofes, and as the Children of Ifrael under the Law were not juftificd 
through the Lava, but through him who was hidden under the Law -, and thus they are 
now bidden under the true Knowledge, and lie as it were Unit up in the Mother’s Womb. 

7 /. But the Angel of the great Counfel calls them by their Mother Hagar, viz. by 
the Kingdom of Nature, that fhe (the Mother and her Child; fhould return home to Sa- 
rah, viz. to the Free ; that is, to the one-only God, who hath born his Son of the Free: 
Thus they come, as it were, under the Veil in the Mother’s Womb to the Free, viz. to 
the only one God, who has born them of the free [Woman] the true Lord, to whole 
Goods they, being Strangers, are received in Grace as Sojourners. 

74. For as Jfmacl did not go to Jfaac for the Inheritance, which did of Right belong 
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to Ifaac (becaufe the Lord was in him, who freely bellowed it upon him, and fet him as a 
Sieward) but would have it of the Father-, fo the Turks have turned themfelves from Ifaac, 
rj z . from the Son to the Father, and will have the Inheritance of God from the Father. 

75. Now the Father is manifefted to us in the Son ; and when they now do call upon 
the Father, he hears them only in his Son, viz. in his Voice manifeft in the human Pro- 
perly, and they yet fcrve the Sen in the Fa her. 

j 6 . For we Men have no ether (\£?d at all without Chrift the Son •, for the Father has 
nianifdted himfelf towards us with his Voice in the Son, and hears us only through his 
Voice manifefted in the Son. 

77. Now when the Turks worfiiip the Father, he hears them in the Son, and receives 
them to Adoption in the Son, in whom God has only manifefted himfelf in the human 
Property, and in no other Property befides. 

7S. Now fays Reafon, How can they attain to the Adoption of Chrift, when they will 
r.ct have the Son to be the Son of God, and lay, that God has no Son ? Hear, O Man ! 

Chrift laid, p IVbofoever fpeakelb a l Ford againji the Son of Man, to him it Jball be forgiven •, * Matt.xW.it. 
but he that blafphemes the Holy Ghofl , to him it fhall never be forgiven : That is as much 
as if he fhould fay, 

79. Whofoever reproaches the Humanity of Chrift in Ignorance , [confidering it] as 
his own Hdh, to him it may be forgiven ; for he knows not what the Humanity of Chrift 
is -, but he that blafphemes the Holy Ghoft, viz. the only God , who has manifefted him- 
felf in the Humanity, wherein Father, Son, and Holy Ghoft, are one only God, he has 
no Forgivenefs ; that is, he that rejects the only God, he has quite broken himfelf off 
from him, into an own Propriety of Self. 

80. Now the Turks do not blafpheme the Holy Spirit who manifefted himfelf in the 
Humanity, but they reproach the Humanity , and fay, a Creature cannot be God. 

81. But that God has wrought and done , IVonders in Cbrifl , that they confefs, and S0rMirade»« 
blafpheme not the Holy Spirit which has wrought in Chrift, viz. in the Humanity : 

Blindnefs is happened to them, fo that they walk under a Veil. 

82. Now fays Reafon, God has taken away the Candleflick from them, and rejected 

them: Hear, O Man! What was the Caufe that God (as he threatened by St. Paul) did 
take away the Candleftick from them, and fhut them up under the Veil? Thinkeft thou, 
that it was done without his Foreknowledge, without his Will? No, it was done with 
bis Will. _ 

83. He permitted the Kingdom of Nature to give them a Doflrine of Reafon : See- 
ing Chriflendom became blind in their Reafon in refpedt of Chrift' s Per foil , and wrangled 
and jangled about Chrift’s Humanity, and put all Manner of Scorn, Reproach, andDif- 
grace upon his Perfon, as it fell out among the Arlans when they denied his Deity, and 
the Bifbops in their Covetoufnefs applied his Merits in his Humanity for the Belly-fake , 
to their Belly-Orders , and praftifed all Manner of Lewdncfs and Prophancnefs, (even with 
Swearing, Curfing, Juggling and Sorcery) by his Suffering and holy Wounds, fo that 
there the holy Name of God, which had manifefted itfelt in the Humanity, v/as abufed; 
upon this God bid himfelf from them in their Underftanding, 1b that nrft they became 
blind with the Arians, in refpect of the Deity of Chrift. 

84. But afterwards, when they would be only blind Beafts, he hid himfelf alio from 

them in refpeft of the Humanity by the » Turkifh IGligion, fo that they were wholly de- » The Ooc- 
prived of the Candleftick of the World, and it went with them, as the Prophet faid to trine of bU- 
Ifrael under their King, Ah\ • I mufl give thee Judges as in former Times. th ° 

85. Thus the King of Light in the Humanity was withdrawn from them, and the Ju- , 2 0 . 

dicature of Nature was given them again for a Guide and Governor ; fo that they returned 
again into the Mother’s Womb, viz. into the Root , out of which Man was created, 
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that is, to the only God ; fo that the Name and Knowledge of the holy Humanity of 
Chrift is yet put out with them. 

86. And that they might not ufe the fame fo vainly, and inefTedtually for /wearing, 
and falfe Defence [or Covering,] they muft again enter into Hagar , as into the Mother’s 
Womb, and have now verily been a long Time a People run away in their Mother Ha- 
gar from Abraham's Houfe, viz. from the Humanity of Chrift. 

87. But know, and declare this as a Word of the moftHigh, known in the Sound of 
\nsTrumpet , which he has prepared to awaken all Nations, and to vifit the Face of the 
whole Earth, That the Angel of the great Counfel, viz. the holy Voice of Chrift, is not 

'I/ai.lxh. 1 5. departed from them eternally to forget thein, ' 00 little as a Alotber can forget her Child, 
that fhe Jhould net have Pity upon the Son of her IVomb, although he were diibbedicnt 

IO 88^ For as the Angel came to Ifmael (being yet in the IVomb) when his Mother fled 
from Sarah , and enriched him with a Blefiing and worldly Dominions, and bade the Mo- 
ther with the Child return to Sarah ; thus likewife when the Eaftern Countries entered 
again into the Mother’s Womb with their Knowledge of Religion, God gave to them, in 
the Kingdom of Nature, Power and Authority over the princely Dominions of the 
World, to poflefs and rule them under the Light of Nature, till its Time , and then they 
fhall come in again with great Joy, and with great Humility to Abraham, viz. to Chrift. 

89. And this will not be in the Form of the Babylonical, formal, literal Chrifiendom, 

u V'crbal,out- in their invented and contrived Orders’, who are only tt Letter CbriJhans (lb that a Tefti- 
fide. tnony [or fome outward I'ootfteps] of Chrift and his Kingdom have ftill continued upon 

the Earth) but they (hall be born in Spirit, and in Power; for they are the loft Son, who 
is wandered away from the Father, and is become the Swineherd. 

90. But when the Angel fliall bid them return, they come in the Humility of the loft 
Son returning to the Father ; and then there will be great Joy celebrated by Chrift and 
his Angels, 7 bat the Dead is made alive , and the Loft is again found, and the true golden 
jubilee-Yc ar of the Marriage of the J^amb riles up among them. 

• 91. And though the Elder Brother (who has continued in the Letter) grumbles at it, 
in refpeft of the different Form which he has made to himfclf, for the molt Parc for his 
Belly and Honour, yet they arc not moved at it ; they are merry with the Father. 

• Painted. 92. Now then, if we truly compare w counterfeit Chrifiendom and the Turks together, 

and look upon them right, then we fee that they (fince the Turks departed from them) 
have been but one People (before God in Righteoufnefs and Plolinefs) with different 
Names. 

* Maub. xxi. 03. And they are the two Sons ; * to one whereof the Father faid, Go and do this -, ar... 

he faid, yea, but did it not-, and to the other alfo do this, and he faid no, but did it ; which 
does fo highly advance or fet forth the Turks in the Kingdom of Nature, which the blind 
Chriilian World does not underftand. 

94. Not that we juftify the Turks, and fay, that they fhould remain in their Blind- 
> Painted. nefs : No: But to the * counterfeit [verbal] Chriftians we declare, that they are alike 
(with them) before God, in that they are as blind as to Chrift’s Kingdom as the Turks-, 
as it plainly fhews itfeif, in that Chrifiendom is full of Strife and Contention about 
Chrift’s Deity, and Humanity, and abominably prophanes the holy Name in his Huma- 
nity, and ufe it only for a Form and Cuftom to lwcar [and covenant by ;] alfo to Idolatry 
[and Hypocrify;] and are gone from the Sword of the Holy Spirit to a blood-thirfty con- 
founding Sword, wherein is nothing but contending and contemning one another; and 
the whole titular Chrifiendom is turned into mere Setts and Orders, where one Sect de- 
fpifes and brands another for Unrighteous : And thus they have made of Chrifiendom a 
mere murthering Den, full of Blafphemies about Chrill’s Perlbn, and have bound the 
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Spirit of Chrift, in which a'Chriftian fhould live in deepeft Humility , to the Forms and 

Orders of Deputation, and have fee foolijh Reafon to be a x Mafter of the Underjlandlng z Or to judge 

above Chrift’s Kingdom. Mean i^' of 

05. But ought we to (peak fo of Cbrijlendom and the Turks as if they were alii' ? the Holy Spi- 
Thus we fay, The Turk is openly an Iftmaelite , and a Mocker of Chrift’s Human:ty,rit is in the 
and holds him not for the Son of Man and God too ; for he underftands not the heavenly Scripture. 
Ens in the Perfon. 

96. But the Setts of Cbrijlendom do indeed cover themfelves with Chrift’s Mantle, 
but do attack him in his Humanity and Deity, and revile him in his whole Perfon, tear, 
and rend one another [with Words and Swords] about his Perfon ; the one will have it 
this Way, another that Way, every one will be Mailer over bis Words and Spirit, and 
deride Clirift in his Members, and are as much revolting, rebellious, and fugitive lfa- 
mselltes as the Turks, and live in their felfifti Will, and ferve the Kingdom of Nature 
in their Self hood, and worldly Interejls, and Pleafures. 

97. A Chriftian fhould be dead with Chrift to Self, and be rifen again in Chrift, and 

be born anew of Chrift, and put on Cbrijl ; that fo he might be a Chriftian in Chrift, in j 
the Spirit and heavenly Flefh of Chrift, according to the internal fpiritual Man. 

9 S. But inftead hereof Men have put on Babel and the Antiebrijl, and boaft them* 
felves of their Ordinances. And in the Stone Houfes of the Churches, Cathedrals, and 
Cloifters of Cbrijlendom, though indeed they counterfeit fomewhat of Chrift, feeing that 
they there read the Writings which the Apoftles left behind them, yet afterward in their 
Preaching, for the molt Part, they foift in the Kingdom and Government of Nature, 
with Biawling and Dijputing -, and fpend the Time with difputing, confuting, and con- 
tending about Sells, and their different mental Idols and Opinions, infomuch that one 
Party is brought wholly to condemn another, and the Ears and Hearts of the Hearers 
are fo infetted with Gall and Bitternefs, that one Sett wilfully oppofes another, and cries 
it down for devilifo ; whence nothing but Wars and difdainful Provocations arife, to the 
delolating of Countries and Cities. 

99. Thus they are alike before God, and lie as it were fhut up in Ilagar, in the dead 
Realon •, except the true Children of God, which verily are here and there to be found 
among all Nations and Setts, but wholly fimple and defpifed , alfo covered under Chrift’s 
Crofs to the Reafon-wife World. 

100. For as the four Elements receive the powerful Influence of the Sun , and we fee 
in the Subftance the Body, but not the Sun, though it works therein; fo Ikewiie 
the Spirit of Chrift is bid in the Children of God : But as an Herb fpringing from the 
Earth does, by the Virtue of the Sun, put forth a fair Bloffom and Fruit, fo alio do God’s 
Children out of their difregarded Form. 

The Forly-firft Chapter. 

Of the Seal of the Covenant of Circumcilion, and of Baptifm. 


^ jf^HEN God- had made a Covenant with Abram, and blefled him, and Ccn. xvii. 
k. mR! i y£ made him a Bather of many Nations, which fhould be blefled through 
V* w him, viz. by Abram's Bleffing in the Covenant, then he gave him the 

w- lu- Seal of the Covenant, viz. the Sign and the Figure upon what Em the 

C y Bleffing pafled, and fliewed him in this Figure what in Man fhould in- 

herit and polfefs the eternal Bleffing ; that is to fay, not the grofs earthly 
Feftial Man, which is conceived and born in the Lujl of thelleJIj, out of the beflial Left 
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of Man and Woman, which did involve or infinuate itfelf into Adam, according to the 
brutilh and beftial Property of the divided Life’s L (fence upon this the Covenant and 
Bleffing do not pals, but upon the Ens of the IVord formed out of the heavenly World’s 
Property, out of the Linus of the Larth; not upon the introduced Serpent’s Ens out or 
the daik World’s Ens and Property, but upon the Soul, and its right Body, which was 
created to it in Adam. 

2. And we here fee by the Circumcifion, the Type, that the bejlial Copulation of Man 
and Woman is an Abomination before the Holinefs of God, which yet is borne withal, 
by divine Patience and Permifficn , feeing now ic cannot be orherwife with Man, he having 
loft the magical Birth of Paradtfe for here God fet forth the Figure in the Circumcifion , 
that every Male muft be circumciled on this Member of the Propagation of the malcuhnc 
Seed, in that Man fows his own /Fir// out of the Property of Nature in his Seed •, there- 
fore God fet forth the Figure with the Circumciftc n. both of the earthly Seed, and alio 
the Member and Will ; for the Spirit in the Covenant muft cut off through Chrill's 
Death this Figure in the inward fpnitual Man, together with this beftial Will andDefirr, 

3. For the beftial, grofs, earthly Seed of the Man or Woman (hall not put on the Co- 
*'Jcbn i. 13. venant and B Idling, as Chrift alfo laid, but he * who is not horn of the IVill of Man , mr 

of the Flefb, but of God ; the beftial Birth with its Members muft be cut off through th; 
temporal Death, and die in the fpiritual Birth through Chrift’s Death, and be buried m j 
the eternal Death, viz. in the Nothing. 

4. But feeing the Covenant of God had incorporated itfelf in Abraham' % Seed to a 
Propagation, God did here fet before him, by the Circumcifion, the Perfon of Chrift, ia 
whofc Death this Beaft and Monlter Ihould die, and out of his Death a new angelical 
Form fhould come forth for the Circumcifion was not the Atonement, but the apprt- 
hended for conceived] Ens of Faith was the Atonement •, out of which Ens of Faith 
Chrift ftiould be born ; but the Circumcifion was the Sign, that the Ens of Faith in the 
Word of God ftiould cut off the earthly Seed. 

5. For the living Word of God looked into theCovenant \ and in the Covenant the human 

Seed of the heavenly Part laid difappeared ; and in the difappeared Ens flood the Aim or 
Limit of the new Regeneration in Chrift’s Motion, where the Word of the divine Tinfture 
and Power would again move itfelf in the true Humanity created in Adam : And it d:J 
alfo move itfelf in the Spirit of the Children of Faith, lo that they were received and 
accepted of God in the Spirit (upon the Promife (of the Motion or Manifeftation of the 
rfhut-up Ens ) as dear innate Children. | 

6 . Not that they had put on Chrift in the Flefti before his Manifeftation, but indeed 
the fame Ens in their Edith-, and this fame received Ens of Faith was the Circumcifw, 
■which circumcifed the Heart and Mind, and rent in twain the finful Veil, and pointed 
at the cutting oft of the earthly introduced Serpent’s Ens in Adam, viz. of the earthly 
Seed, and the earthly Members to the beftial Propagation •, it fhewed, that Chrift (when 
the incorporated Ens of Faith fhould manifeft itfelf in the Humanity) Ihould and would 
/cut off this Beaft, and deftroy the Life of Death and Hell therein. 

7. We muft not look upon the Circumcifion only and barely as a Sign or Figure, for 
it is the Seal of the Covenant, which flood as a Seal imprinted on the Ens of Faith, I or 
the Spirit of the promifed Word to the new Birth was in the Seal, as among Chriftians it 
is in the Seal of Baptifm. 

8. And therefore God faid, That Soul that (hall contemn this Covenant Ihall be rooted 
out from among his People; and he commanded the Natives and Strangers to be cir- 
cumcifed, though they were not of the Seed of Abraham, to fignify, that the Covenant 
jiaflfed upon <a//People, who would but receive the Ens of Faith even there the Circum- 
cifion fhould be done. 
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9. For that was not the right Circumcifion which was done outwardly on the Flelh, 
but it was the Sign only of the Circumcifion*, the true Circumcifion was effected in the 

of Faith, in the Covenant, in the Power of the Word and Holy Spirit, where the 
Word, in the Spirit of Chrift, cuts off the Serpent’s Ens from the right human Ens of 
the heavenly Fart; v*z. it cuts off the Ens of the dark World, introduced and infinuated 
through Adam's evil Defire, and the Devil’s poifonful Dcfire flying in. 

10. The Baptifm of the Chriftians and the Circumcifion of the Jews hold wholly one 
*nd the fame Right ; among the Jews the Circumcifion was effedled or performed in the 
Word of Power, the Holy Spirit baptized them with the holy Fire's Baptifm ; under- 
hand, it baptized their true Man corrupt [and withered] in Adam ; the fame was tinc- 
tured with this Baptifm, viz. in the Ens of Faith ; for the Ens of Faith was the Baptifm 
of the Jews, where the Holy Spirit did inwardly baptize them to Chrift’s Humanity. 

1.1. But now feeing this fame Word of Faith ( viz. the Ens of Faith) has put on the 
Humanity, and quickened it in itfelf to Life, this fame Spirit does now baptize with IVa- Niter 
ter , pointing at the Humanity of Chrift; for the Water of eternal Life, viz. the hea- 
venly World’s Subfiance, was difappeared in Adam , and made alive again in Chrifl’s hea- 
venly Ens (being alfo the Water of the heavenly Powirs) introduced into our (in him af- 
fumed) Humanity; therefore the Humanity of Chrift was the Firjl-bovn from the Dead. 

12. And with this fame heavenly IVater, which God’s Word and Power introduced 
into the Humanity of Chrift from Heaven, underftand from the holy fpiritual World, 
vz. from the fecond Principle, the Holy Spirit of Chrift docs baptize the Chriftians in 
their Baptifm of IVater ; which externally is alfo but a Sign of the internal Seal, in which 
Us! the Holy Ghoft baptizes. 

13. And therefore Chrift has appointed the Seal of the Circumcifion into a Baptifin of 
Water, feeing the Firc-Baptifm in the Covenant is become manifeft in the Water of 
Life in the Humanity ; fo that this F/V*-Baptifm, viz. the flaming Love-word, is made 

Flefh ; therefore Chrift faid, b IVe mufl now be born anew through the Water and Spirit , b John\n* 
tin wife we fhall not fee Gcd . 

14. For in the IVater wherein the flaming Love^word in the Ens of the Covenant has 
rranifefted itfelf in our heavenly difappeared Water, which is become incarnate, all the 

| Children of Chrift mufl be new-born, and take this IVater in their Faith’s Defire, in which 
Water the eternal flaming Love-word of God has incorporated itfelf; this lame Water 
baptizes the inward Man which difappeared in Adam to the new Regeneration ; and the 
earthly, beftial, half-fcrpeiuine and devilifh Man to Mortification and Death* ; it circum- c Note, 
cites the poor captive Soul, and puts the Covenant and Humanity of Chrift upon it in 
the inward fpiritSal Man, now difappeared or withered as to the Kingdom of Heaven. 

15. Underftand it right, you Jews and Chrifians ; you have but one only Baptifm •, the 
Jew is baptized inwardly on the Soul in the Ens of the Covenant, and circumcifed on the 
^Appeared Ens of the right heavenly Humanity ; viz. the Serpent’s Ens is cut off from 
the heavenly Ens in the Power of the Word’s Humanity, and the flaming Love-fpirit in 
the Ens of the Word tinflures the true Humanity, and baptizes it with the conceived 
hr.s of Faith which is taken in ; the Faith in the Spirit of God baptizes it with its bea- 

| wdy V/attr. 

16. And the Chriftian is baptized with the fame very Word and Water in the Faith ; 
j ^ is wholly one and the fame*,' only this is the [external] Difference, that God has ap- 
1 pointed and eftablifhed the Covenant of Circumcifion in the Baprifin of Water, feeing 

inis hre- Baptifm has manifefted itfelf in Chrift’s Humanity in the IVater of Life. 

17* And that you may yet fee that they are both one ; Chrift was circumcifed as a 
Jtw, and v/as baptized as a Chriftian, thereby to declare, that he, in his Love revealed 
In the Humanity, had'manifefted the Fire-baptilm in the Water, vi z. in great Mccknefs,* 
Long-fuffcrance, and changed them into one. ) 


how 

we are bap- 
tized into 
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. 18. The £« of Faith was not yet incarnate among the Jews, therefore God gave 
them the Sign of the inward Circumcifion by the cutting off the outward Fore-fkin, that 
fo they might have a Sign, that the Holy Spirit in the Ens of Faith in the Cove- 
nant would cut off their finful Birth 1 whereby they were the Children of Grace in the 
Ens of Faith. 

But this fame Ens of Faith was firjl made Flefh among the Chriftians in Chrift’s 


19. 


Humanity, and is alfo now incarnate in the Children of F'aith in their true Man : The 
Chriftians now, in their Faith’s Defire, put on Chrift, (viz. this Ens of Faith, which 
the Jews did alfo put on in the Flefh) in the heavenly Flefh, viz. in the heavenly living 
Water in the divine Manifeftation. 

20. This Water is the Heaven, wherein the only holy Element is the Motion andEf- 
fence; it is Chrift’s, viz. God’s holy Corporeity, viz. the formed Wifdom of the forth- 
breathed or formed Word of the divine Powers, God’s living, eternal fpeaking Word, 
which is a Spirit, and the divine Underftanding ; which again attracts to itfelf its own 
forth-breathed Eftence, viz. the Forming of its Wifdom. 

The Father's Will draws the Soul, which is a Fire-Breath, out of its Fire-Spirit, 


2 1 . 


to itfelf; and the Sow’s Will draws the noble Image created of the Wifdom, viz. out of the 
heavenly Eftence, to itfelf ; and the Holy Spirit draws the whole moving human Under- 
ftanding to itfelf ; fo that it is a God-Man, and a Man-God, God made manifeft in an 
Image ; and this is the Image of God: And thus alfo the Circumcifion and the Baptifn 
arc to be underftood, which in both is the Ground, and chief Corner-Stone to the new 
Birth, among the Jews and Chriftians. 

Kcu, Why 22. Now in that the Males were to be circumcifed and not the Females d , and yet alive 
cfrc'amc^f 1 / to be baptized among the Chriftians, is thus to be underftood, as follows. Mark it right, 
Why D MaLs y ou J cws an( i Chriftians, and all other Nations, we tell and declare it to you all, for you 
and Females are hereby failed ; the Time is come about that th zAnlichrijl muft die. 
both bap- 23. Adam was the Image of God, he was Man and Woman, and yet neither of them, 
tued. before his Eve , but a mafeuline Virgin in peculiar Love, full of Chaftity and Purity: 

The Tinctures, viz. the Power of the Fire and Light according to the Property of the 
Father and Son, were both in each other as one, in an inccfiant Conjunction of Dcfire, 
wherein ftood the peculiar fury Love-Defire. 

24. But feeing the Devil aftailed the Property of the Fire’s Tinfture, and brought his 
falfe Delire thereinto, fo that the Fire’s Tincture • was divided in the Properties of the 
eternal Nature, each Property on the Center gave itfelf forth into its Self-hood, where: 
the felfijh revolted Will and the falfe Lujl did arife ; which Luft defired to prove the dark 
World’s Eftence, viz. the earthly Fflence ouc of the dark World’s Defire, and to tafte in 
itfelf how the fame would relifh, if Evil and Good (each manifeft in itlelf) were together, 
viz. in the Diflemperature without the divine One: Hereupon the falfe fiery Defire Ihut 
up the Property of the Light’s TinCturc with the introduced Vanity of the Devil’s Defire, 
and with the earthly Hunger after the Vanity (proceeding from the dark World’s Fflence) 
in the Earth, and in the Elements; lo that the heavenly Female, or right Virgin-like Life, 
was extinCt in the Ens of the Light. 

25. For the Holy Spirit departed from the introduced Vanity ; and fo the holy Matrix, 
viz. the heavenly Generatrix, difappeared, and the Mother of the outward Nature, viz. 
the outward natural Woman, underftand the Property of the Woman, got the upper Do- 
minion in the Birth, fo that Adam muft now be divided and figured into a Man and 
Woman. 

26. But feeing the fery Property of the TinCtore (which now has the Dominion in 
the Man, and is called Man by Reafon of the Father’s Property) was the Caufe of the 
poifonful Infection, fo that the TinCture of Venus, viz. of the Woman or the Light, w. 
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mortified ; 
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nWtifitfd ; and feeing he introduced in himfelf the Abomination of Lujl into the Wo* 
nun’s Property, whereby afterwards the Woman, viz. his Eve, did fo eagerly luft after 
£vil and Good, and began the earthly Eating, thereupon we arc here to confider, thac 
this fame Fire’s Soul, viz. the Man' s Tin&ure, mull be baptized again with the divine 
Love- Fire, that fo it might not introduce the Em of the Devil and Serpent, infinuated 
into the tnafcttline Seed, fo poifonful, into the Woman' s Matrix •, it mult be tinflured, 
and baptized again with the divine Love-Ti nature, viz. with the holy Love-£»t, which 
came to pal's in the Ens of Faith, in the promifed incorporated Word of the Power of God. 

27. But the Woman, viz. Adam's Virginity, was now transformed, or formed out of 
Aim's Nature and Eflence into a Woman or Female-Man •, and in her the holy Vir- 
ginity difappeared as to God, viz. the Tincture of the Love and Light did Bill remain, 
but as it were dead or difappeared ; for the outward Mother, viz. the elementary Mother, 
lived now in its Stead in her, and was the Generatrix of Nature, which muft receive 
Adam's, viz. the Man's Seed, into itfelf. 

28. Into this difappeared heavenly Tin&ure of the Light, viz. into the true holy 
Virginity, the eternal holy Word of the Power of God, which had created Adam into an 
Image of God, did promife and incorporate itfelf, with a Covenant, to bruife the 1 lead 
of the Devi!, and the Serpent’s Ens. 

29. Thus underftand us here very accurately : Like as the Father generates the Son ; 

2nd as out of Adam , who denotes the Father’s Property, the Woman, viz. his Love- 
Tinfturc, was taken •, and as before, v/hilft theWoman was in the Man, the Fire’s Tinc- 
ture penetrated into the Light’s Tinfture, and loved itfelf therein •, and as Man and Wo- 
man are one Body, fo likewile the Hrr-Baptifm of the Circumcifion went forth out of the 
bUn's /'/re-Tin eft ure into his Female Tinflure in theWoman ; God baptized the tire’s 
Tin&ure in the Man ; and out of the Man's Seed comes both the Male and Female Sex. 

30. Thus the Man’s Covenant and Bapiifm entered into the Woman, viz. into the 
Female Property, for the Woman’s Tindture had in it (already) the holy Em in the Co- 
venant, that God’s Word in the Covenant would become Man, in her Ihut-up [barrea] 

£*;, and quicken again therein the difappeared Virginity. 

31. Therefore the Woman muft not put on the Seal of Baptifm in her own peculiar/F/ 7 / 
or De fire, but have it from the Man, feeing fhe was taken from the Man, that fo Ihe 
might become a right Woman in the Man’s Baj fm, that the Image of God in her 
might obtain the Fire's Baptifm and Tinfture from the Man. 

32. For St. Paul underllood this very well when he faid, « The Woman Jhall be fayed by • \Tim. ii. 15. 
hiring of Children, if foe continues in the Covenant, and in the Love. lor the Woman 

has her Soul from the Man’s Soul ; and when flie is given to the Man, then Ihe is one 
Body with him, and brings forth Children to the Man; {he is his Woman, his Inflru- 
r.cnt; an half Man , and the Man an half Woman. 

33. And that the Man’s Property might again obtain the perfect Love, viz. the Fe- 
rule £».r, and the Woman the Malculine Ens, the Floly Spirit baptized “> c Man s, viz. 
the Fire’s Tintture, with the heavenly holy Virgin-like 1 inCture, and t, dan baptized 
the Woman’s Eflence in his Seed with the fiery and alfo divine Tinfture ; therefore God 
commanded the Males Oily to be circumcifed. 

34. For in the Jews Firc-B^ptifm the Spirit baptized, only without Water, but among 
'he Chriftians the Spirit baptized through Water: The Jewiih Women could put on the 

Spirit indeed in the Man’s Fire-Tin&ure, but now feeing this fame * Fire-Word is be- r Burning, at- 
come Flefh, they ought now of Right alio to put onChrilt in the hlejh , and be baptized ;^ cnt * 
for their heavenly dilappeared Virginity muft alfo put on Chrift’s introduced heavenly 
Virginity, that fo they, might be true manlike Virgins in the Spirit and Eflence of 
Chrift. 

Vol. Ill, I i 
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$5. Now Reafon alks further,- Why muft the Male-C hildren be circumcifcd juft on 
the Eighth Day ? 1 Why muft it not be either fooner or later ? Did it not lie in Man’s 
Choice and Power to delay the fame if it was weak. ? Herein is contained the Myftery 
and JVcnder. Dear Brethren, ceafe from the Contention of the Letter, and learn to un- 
derftand the hidden Myfteries; we fhall deal with you in a child-like Manner •, do but 
look us in the Face, from whence wc come, and whence it is that we know and under- 
ftand all this. 

36. God commanded the Boys to be circumcifcd upon the Eighth Day. And for what Re a - 
fon ? Six Days are the Man in Nature, the feventh is the Day of Reft in him, viz. the 
heavenly difappeared Ens , wherein the fix Spirits of Nature work ; as God made the 
Creation in fix Days, viz. out of the fix Properties of Nature, and brought them to Reft 
into the feventh, viz. into the Emanation or Flowing-forth of the heavenly Ens, which 
God has co-imprinted into the Compaction of the Creation, which is the Reft and right 
Life of the fix Properties. 

37. Thus Man has got feven Days for his own ; the feventh is his Day of Reft; un- 
derftand the feventh Property is the heavenly Nature, which died in him, whereby he 
came into. Difquietncfs ; therefore the Eighth Day came out of mere Grace to help him, 
and gave itfelf again into his feven working Days, viz. into the feven Properties of his 
own Efience : And E 11 IS DAT is Chrift, in the Circumcifion , and in the Baptifn. 

38. For God in this Procefs holds the Order, with the Regeneration of Man, in the 
Manner and Nature as he created him out of feven Days-, underftand in fx Days his 
natural Life was brought out of the fix Properties of the inward and outward Nature into 
an Image, and the feventh Property was the Paradife , viz. the 11 Saturday , in which the 
fix Spirits of Nature in their Operation were reconciled and atoned ; for ic was the fpiri- 
tual World. 

39. And hence arofc that Command to the Jews, that they fiiould fanfhify the Sd- 
lath, and reft even externally on the Saturday, to fignify the inward, holy, eternal Sab- 
bath, in which the Spirit of God works in Man and every Creature, in each according 
to its Property ; for every created Being refed in him. 

' 40. And therefore he commanded the Male Children to be circumcifed on the Eighth 
Day, viz. in himfelf; for he himl'elf is this Eighth Day which circumcifes; for before 
Chrift’s Humanity the Procefs went in the Form of Nature ; but feeing now Chrift has 
fulfilled the Nature of Man, and given himfelf into the feven Days of Man’s Property, 
Children may now be baptized every Day. 

41. We fee here a very excellent Figure by the Beginning [or firft Inftitution] of the 
Circumcifion, and Covenant of the E/Ve-Baptilnr, againft the Makers of Conclufions in Rea- 
fon upon the Letter, who will needs have it, that fome Children are damned from the 
Womb, and even for this Reafon, becaufe they are taken and born out of the corrupt 
Ens of Nature : For ljhmael , who was by Nature a Mocker, and captivated in the pci- 
fonful and corrupt Adamical Ens, even He muft be the firft Man which Abraham circum- 
cifes \ who wa, ptized in the Covenant. 

42. You Reafon- wife \ I pray let this Looking-Glafs before your Eyes, 3nd think 
what you do with your Conclufions concerning Predeftination-, we fhew it you in Humi- 
lity; if you will not fee, it fhall be fhewn you with Fire, which is certainly known: 
For Chrift came lor lfmael's Sake, and tor thole that are like him, to help and jave them, 
if they would themlelves; but in Ifaac fhall the Seed be called, viz. the Eighth Day , 
which is come to help the other fx Days, and introduce them again into the feventh , viz. 
into the Day of Reft. 

43. Dear Brethren, be inftrucfed right: The God of Love wills not the Death of peer 
corrupt Man -, but has poured forth his beft Trcalure (which he had in himfelf, and is 
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'himfclf) in Grace over all Men ; like as the Sun fhines to the Good and Evil; but the 
Wicked corrupts and fpoils the 1 Treafure in himfclf, and will not receive it, but takes 
in the Ens of the Serpent full of Vanity, and is baptized with the Fire of God’s singer in 
■the Will of Self. 

44. But if he went with his own Will into the Death of Chrift, and defired from the 
Bottom of his Heart to die to his Self-hood and own Will in God's Mercy, and call his 
vhole Truft and Confidence in God, and thought that he had nothing of his own in this 
earthly Cottage, but that he was only a Servant, and Steward of God and his Neigh- 
bour, in all that he has and po defies, and forfook the Propriety [and felnfh Intereft] 
thereof in his Mind, he fhould foon be baptized with the Holy Spirit , and put on Chrift 
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in bis l Fill. 

45. But thefe mifehievous earthf temporal Goods , temporal Honour, and Pleafure of 
the Flefh, captivate him in the Ens of tne Serpent, fo that he is not capable of the Bap- 
tifm of the Holy Spirit. 

46. Alfo the fclf-elefted, unfitted, and unprofitable Teachers (trained up in the School 
of the difputing Reafon, and chofen by the Favour of Man) are wholly blind herein, and 
teach only out of the Hujk or outward Vefifel of the Regeneration *, they will needs be 
cuticardly adopted Children, by an external Imputation of Grace, though they live onlv in 
the Will of Self ; they will preach the Holy Spirit into the Beaft of Self-Will, which yet is 
no Way capable of the Holy Spirit : They undcrjland nothing fundamentally either of 
the Baptifm, or the Lord's Supper ; the new Birth is ftrange to them ; they deny the divine 
^//Win-dwelling in God’s Children, viz. the Temple of God, and fo ftand before the 
Jrws, when they lhould declare unto them What Chrijl is IN US, and what Baptifm 
and the Lord's Supper are, juft as piftured Chriftians, or as Idols . 

47. For the Jews know that God has fpoke with their Fathers , and given them the 
Circumcifion, and the Covenant; there they Jlick: But could the Chriftians funda- 
mentally demonftrate to them what the Covenant and Circumcifion are eftentiaily and 
tffeflually, together with their k Offerings, they would forfake the Sign, and enter into the* Sacrifice#. 
iuljiance . 

48. But that it has fo fallen our, that both the Jews , and alfo the Chriftians, have 
walked in Blindnefs , even till this left Time, and fo alfo the Turks, who by Reafon of 
the Blindnefs, Contention, and Ungodlinefs of the Chriftians, have turned themfelves to 
Rtafcn and Nature , God has therefore permitted it, becaufe the Chriftians and Jews both 
in the old and new Teftament received and appropriated to themfelves the Covenant, and 
the Seal of the Covenant, in the outward Shell only, viz. in the Veflel, [or literal Notion 
and Apprehenfioh,] and lived only to the outward earthly mortal Man ; they always 
regarded, and provided for the earthly Kingdom and Life, more than tor the eternal. 

49. They would underftand in tiie Hu ft:, viz . in the outward Letter, what God has 
(poke; and they chofe to themfelves Reafon-wife People, which were gifted in the out- 
ward, formal, logical, and notional Underftanding of the Letter, who had not the Spirit 
and Power of God’s Word and Life in the new Birth in them, but only the Spirit of 
Sc /ft, Pride, and the earthly Belly-God, contriving thereby how they might be rico, in 
Chrift’s Poverty, upon the Earth : Thefe Men have blinded them, fo that, both among 
the Jews and Chriftians, Men have regarded and loved only the earthly Ens . 

50. Therefore God has permitted, that the Wonders of Nature in the Power of his 
Anger fhould be opened and brought forth in them, and that they fhould thus flick in 
Blindnefs, yet in Controverfy andContefts, fo that the Name and Memory of his Covenant 
might not quite be extinguifhed ; and one Nation has by Reafon thereof exercifcd and 
evil-intreated another, in the Contention and Contrariety, whereby often a fair green 
Twig has fprung from” the right Underftanding, which has been ftrange to them, by 
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Realon of their received Opinions, and they have contemned and perfecuted it } for the 
earthly Man in Self is not worthy of the holy Covenant and Seal. 

51. And feeing God knew very well that they would run of themfelves without being 
fent of him, and would abufe the holy Ens in the Covenant, thereupon the Veil of Mt- 
fes has befet the Jews, and the Tower of Babel with the Antichrift, (viz. the outward 
Cfirift inftcad of the holy Ens in the Covenant, that is, God’s Prefence) the Cbrijli tH ,. t 
fo that they have been evermore feeking, in this Antichrift, what God is, in his Cove- 
nant. Will, and Efience. 

52. Thus they have been cxercifed in Contention, and Perfection , in that they have 
perfecuted one another-, yet fo, as that God’s Children have fprung forth in the Cref,., 
and Cbrifi has been inwardly manifeft to them, but outwardly Babel has yet ftood both 
among the Jews, Chriftians, and Turks; the Antichrift is only the / aw* among all, for 
he is the Titular or Letter-God, wherein the Self-Will fecks and worfhips God in the 
llujk. 

■ 53. Hear therefore, ye Chriftians, Jews, Turks, and Heathen, even nil Nations of 
the Earth, what now (yet once more for a Farewell in this World’s Exiftcnce) is freely 
tendered to you, in the Vijitaticn of the merciful God in the Voice of his Trumpet, by 
his Love-Will and Spirit; the Sound of the Trumpet concerns you gll ; let it enter into 
your Ears, and do but open your Ears and Hearts a little from Self, and then you fhail 
hear the Sound in yon : it founds through all, even to the Ends of the Earth, hut no 
Self-Will hears it. 

Si. The only divine Way, wherein Man may fee God in his Word, Being and Will, 
is this, that Man becopie wholly one in himfelf, and in his own Will forfake all, what- 
ever he himfelf is or has, let it be Authority, Might, Power, Honour, Beauty, Riches, 
Money, Goods, Father, Mother, Brother, Sifter, Wife, and Child, Body, and Life, 
^nd become wholly a Nothing to himfelf : He muft freely refign up all, and be poorer 
than a Bird in the Air, which yet has a Nejl -, the true Man muft have none; for he 
muft travel away from this World, that fo he be no more to himfelf in this World : He 
muft be a Nothing to the World’s Self and Interefls for the Subftance of this Work! 
which hepofiefles tor a Propriety is th c Tower of Babel , and the Antichrift, wherein Men 
will be their own God-, and with this felf-made God they wiil afeend upon the Tower to 
Heaven, and place themfelves 1 for God. Underftand it thus : 

55. It is not meant that one ftiould run from Houfe and Home, from Wife, Children, 
and Kindred, and fly out of the World, or fo to forfake his Goods as not to regard them; 
but the own Self-Will which pofieftes ajl this for a Propriety, that he muft kill and an- 
nihilate. 

56. And he muft tVmk, that all that of which he is a Mafter is not at all his own, let 
him thrive or go behind-hand, gain or lofe, be rich or poor, wife or funple, high or 
low, let him have fomethingor nothing; let him efteem ail tbefe Things alike , a fair 
Garment as a coarfe patched one, the Profperity of this World as the Adverfaty, Life as 
Death, his Authority as a Servant’s Place, a kingly Crown as an old Hat ; and let him 
forfake it all in his Mind, and not account it for his ovyn. 

57. But he ir.uft think and wholly refign up his Will thereinto, that he is but a Ser- 
vant of all whatfoever he has; and is only a Steward in that Calling, Profeftion, Office, 
arid Order, wherein he is ; that it is God's and his Brethren's in common ; that he only 
lerves God and his Brethren therein ; and let him look that whatfoever is conferred and 
put upon him, be fo received of him, and managed by him, as that it may conduce to 
the general brotherly Order and Profeflion, and that God may make fuch Orders in this 
World, as a Figure of the i .deal World, th^t fo he might ferve him therein. 

58. And he muft not at 2 . .ftpuate his Mind ir,fQ gdj-hood, as to think (let him be 
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either King, Counfellar, or Judge of the People) that he is therefore better before God, 
or before Man ; he muft continually look upon his naked Bofom, and think, that one 
naked Man does always refemhle and is like another ; and alfo that his Gown of State, 
ind Office over which he has Charge , belong to the brotherly Society. 

59. And all whatfoever is bellowed and conferred upon him either for Honour, Power, 

Wealch, and Goods, he muft return and give it back again to God his Creator, and fay 
unfeignedly in his Mind, Lord 1 it is tbin>, I am unworthy to have Command over it ; 
gut feeing thou halt placed me therein, I wholly and fully refign up my Will to thee : 

Govern, and work thou by me, as thou plealeft, that it may be done in thy Will , and 
conduce to the Profit and Service of my Brethren, whom I lerve in my Calling, as thy 
Command: Do thou, O Lord, all through me, and fay only in me, how, and to what 
1 ought to direct the Works of my Hands, to whom I fliould give and bellow Money, 

Goods, Power, and Honour:- And thus continually he Ihould think, how he ip his Place 
may pleafe and pleafure (not himfelf but) his Brethren. 

60. But if he be a Servant, then let him think that heferves God in his Will, and Men 
in God’s, and the general brotherly Function ; and in that little which God has given him 
in this Cottage for Food and Raiment, he is as rich as a King* for if he looks upon him- 
felf naked, he fees the Truth. 

61. And when Man brings it fo far, that all is one to him [that he is able to efteem all 
Things alike, and be content with any Condition, as St. Paul teaches) then he is as the 

poor Cbrifl , “ who had not whereon to lay bis Head j and he rightly follows Chrift, who m Match. vlil. 

laid, “ He that forfaketb not Iloufie , Court, Monies, Goods, Brethren, Sifiers, Wife, Child, *°* . 

crJ denietb not himfelf, he is not worthy of me. 

62. i\.nd for the Sake of this Self and Up\yorthinefs, God has turned away hi? holy 9 ‘ 
Countenance from the Nations, fo that they have known him only through a dark Ilford 
and Shadow. 

63. But he that enters into this total Refignation, he comes, in Chrift, todivineCon- 
templation, fo that he fees God in him, and fpeaks with God, and God with him, and 
tnderfiands what God’s Word, Being, and Will are •, this Man is fit to teach, and none 
clfe-, he teaches God’s Word from him ; for God is made known and manifeft to hirp 
in his Covenant, of which he is a Servant and Ivlinifler ; for he wills nothing but what 
God wills through him. 

64. He teaches when God commands him, let it be either to Ffienffs or Foec, in their 
Stafon, or out of their Sea/on ; he thinks that God muft do in him as he pleafes, and 
though he muft therefore fuffer Scorn, yet it is all one to him: If he be honoured and 
rtfpefted of Metr, he humbles himfelf before God and his Brethren, and gives God and 
his Brethren the Honour , and takes it not at all to himfelf ; but if they curfe him and 
fmite him on the Face, he thinks thus; I now Hand in Chrift’s State of Perfection, it 
fcall turn to the bejl for me and my Brethren. 

65. Lo! loving Brethren, this is a Chriftian, and fuch a Kingdom he npw offers to 
you, by the wonderful Sound of his Spirit’s Trumpet, apd there muft zntifhall be fuch 
* Kingdom foon manifeft and come into Being, for a V/itnefs to all the Nations of the 
Earth, of which all the Prophets have prophelicd. 

66. Gn the contrary, he offers to all wicked, unwilling, ftubborn Men, his Anger, 

Wrath, and Flardening, to devour them, and to make an Find with Babel: This fay not 
I, but the Spirit pf the Wonders of all Nations. 

67. Therefore trufs up thyfelf in Armour, and lay luftily about thee, thou Anti- 
diriftian Babylon , and devour much Blood, for thou thyfelf art even he that deftroys, and 
quite ruins thyfelf: For thee, there is no Remedy, [thou wilt take no Counfd, thy ova* 

Corn -like Fury in Hypocrify hardens thee,} alfo there is na Repentance in thy Will* 
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but for the Children of God under thee, we have written this, as we have known and 
feen it. . < ; 

. 68. Now fays Babel , Whence (hall this People come that Hull know the Lord, and live 
in God ? Hear, O Babel ! Among thy Brethren in the Time of thy Affliction and Tribu- 
lation, they are brought forth in their Difrefpeft and Mifery; and thou calleit them Foils, 
and knoweft them not ; let no Man wait for another coming; the Time is already come 
about; the Voice of the Caller and Hearer is already prefent; the Covering is put away 
from this Voice ; thou art not at this Time called under a Veil, but with open Mouth, 
very clearly. 

69. This Voice of the Crier opens God’s clear Countenance in his Children ; and in 
the Ungodly the angry Countenance, feeing they defire fully to purfe up ail, in Covc- 
toufnefs into Self, viz. into the Antichriftian Bag, and to bring the Whore of Self even 
to the very Top of the Babylonical Tower. 

70. The%» of this Image, and its DeftruCtion, is the Covetoufnefs and Envy; its 
Sign ftood before in Silver and Gold ; that was the Banner and Standard of Antichrill: 
But now the Banner has changed itfelf into Copper, feeing Mars is the Soul, viz. the 
Man or Hulband in Copper, fo that this 0 Mars is given to Babel for a Banner and En- 
fign, which Jkall rule till Babel has an End, and no wicked Man fhall know this; and 
though he carries the Sign in his Hands, yet he calls it only his loving Companion. 

71. But upon the Kingdom that is, and is not, and yet is, fhall the glorious Orna- 
ment of Gold be put, for the Prince of the Powers of the Earth has given ic to them. 
Amen. 


The Forty-fecond Chapter. 

Of the ‘Three Men which appeared to Abraham in the Plant of Mamre, 

who went towards Sodom, and fet the Cities of the Children of 

Ham on Fire from the Lord. ' 

J ... 

The Meaning of this Figure. 

Ceit. xfiii. T firft, when Abraham was called only Abram, God appeared to him 

>0. in the Vifion as one ; and when he had feaied the Covenant with the 

< Circumcifion, he called him Abraham , viz. a Company or Multitude 

of Nations, a forth-breathed manifeft People of God, in whom God 
had forth-breathed or manifefted himfelf; and he appeared to him alfo 
wL^K*}* jsf afterwards in the Manifeftation of the holy Trinity, viz. in Three Min, 
which were only One , wherein the Manifeftation of the holy Trinity 
in the Deity was fet forth, and reprefented in Man’s Image, how the whole Trinity of 
the Deity would now manifeft itfelf in this Covenant in the Humanity, that the Trinity 
of the Deity fhould be l'cen in the Flcjh. 

2. And hereby is declared the great Humility in the Deity, viz. in Chrift, how Chrift 
would vi/it Mankind, and take Care of Man, and alfo condefcend to be entertained by 
Man; as he came, in thefe three Men, to Abraham, and fuficred his Feet to be walked, 
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and did fat and drink ; which denotes, that Men muft cherifh or lovingly entertain the 
poor Chrilt, who is poor in this World, in bis Members and Children, who alfo would 
be poor, contemned, and defpiled People ; and w bat Men do unto them, that they have 
done to thefe three Men, viz. to Chrid the holy Deity in the Humanity. 

o xhe Words of this Figure runs : p And the Lord appeared unto him in the Plain of ? y cu ,_ l6# 
Jilamre, as be fat in the Doer of bis Tent in the Heat of the Day ; and he lifted up bis Eyes , 

'end holed, and lo l three Men flood by him : And when be f aw them, be ran to meet them 
from the Tent-Door, and bozued bimfelf towards the Ground , and faid. My Lord, if I have • 
found Grace in tby Sight , pafs not a way , I pray thee, from tby Servant •, let a little Water be . 

(itched, I pray, to wafh your Feet, and refl yotnf elves under the Tree, and I will fetch a Mcrfcl 
J Bread, that you may refrefb your Hearts \ after that you fljall go on ; for therefore are yc 
come to your Servant . They faid. Do as thou bajt faid % and Abraham baflened into the Tent 
nto Sarah , and faid. Make ready quickly three Me a fares of fine Meal , knead it, and make 
Cokes upon the Hear tb: And Abraham ran unto the Herd, and fetched a Calf tender and good, 
and gave it to a young Man, and be bafled to drefs it \ and be took Butter and Milk, and of 
let Calf which be bad drejfed, and fet it before them-, and be flood by them under the Dec, 

and they did eat. . 

4. And they faid unto him. Where is Sarah tby Wife ? And be faid. Behold, in the Tent . 

And be jaid , I will certainly return unto thee again, * as I live ; and lo ! Sarah thy Wife fljall* Or In that 
have a Son : And Sarah beard it as floe flood behind at the Tent-Door. Now Abraham andM anner. In 
Sarah were both old, and well flricken in Age, and it ceafed to be with Sarah after the Man - ^ 
ttt of IV omen, and therefore fhe laughed within hcrfelf, and faid , Now I am old , fljall I have t0 t ^ e 
Pleasure, my Lord being old alfo? And the Lord faid unto /tbraham, IVhy aid Saiah laugh, I nneof Life* 
ai fay, ’ Shall I afluredly bear a Child which am old? Is any Thing too bard for the Lord? 

At the appointed Time 1 will come unto thee again, as I live , and barab fljall have a Son : 
fbtn Sarah denied it, faying, I laughed not For Jhe was afraid: And be fail. Nay, but 

tk;u didfl laugh. . ^ 

5. O thou great and wonderful God, how plainly and fimply doft thou reprefent and 

pourtray the Kingdom of thy Son in the Humanity ? How lively and fully are the greateft 
Myfteries delineated herein ? And indeed they are fo plainly represented, in fuch entire 
Singlenefs and Simplicity, as Cbrifl, who notwithflanding was King of Jfrael, did nde into 
jtrufalem upon an Afs. Here the proud World may have a very true Looking-Glafs, and 
fee if they be the Children of this Simplicity. . 

6. The great Love and Humility of God in ChrifPs Perfon are fully reprefented in 
this Figure, how God came in the deepelt Humility and Simplicity into the Humanity, 
when the Humanity was enflamed with higheft Heat of the wrathful Indignation of 

God’s Anger, as the Figure here denotes. * . 

7. The three Men came before Abraham' s Tent in the very Heat of all the Day : Inis 11 g- 
nifies, that God did firjl incorporate himfelf with his l.ove-Covenant, and alio with the 
fulnefs of Time refpedling the Covenant, when the human Day , underftand the fix 1 ro- 
perties of the Days, were moil of all inflamed and fet on Fire in the Wrath of Nature, 
in Man. that is, in the Fall. And afterwards in the Fulnefs cf ‘Tune, when the Huma- 
nity of thefe fix Days was in the very exceeding burning Heat of Vanity, and the beltial 
Property, he manifefted himfelf with his tender Humanity out of the Em of the holy- 
Covenant, and came in three' Perfons of the Deity before the earthly Man’s Ffiente, or 
earthly Cottage, viz. the Soul’s Tent, and appeared to Abraham, tlt-t is, t o/ldam in his 
Children, viz. to the human Ffience. 

S. And here is fully fet forth the Type and Image of Chrift : IVhcn Abraham fees thefe 
Men, be goes to meet them, and bcivs himpif tovsards the Earth, and runs from tie Door of 
tis Tent unto them > and prays them to ref under the Tree, until he peuid do that for wbiJu- 
they cao.e. 
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o. We muff look upon this Figure thus : When the -divine Voice had reprefented it- 
(elfin the Ens wherein it would Occome Man, in three Perfons to Abraham, then Abr«. 
ban's apprehended Etts of Faith fet iilelf forth alfo to this Image, viz. to the Triune Hu- 
manity in the Figure; for the Ens in the Covenant in Abraham's Faith was furrounded 
with the great Heat of God’s Anger, when the human Day was grown hotteft in the hu- 
man Fife nee. 

10. But when he looked up , and faw the Type of the Triune Deity (landing before him, 
this Faith’s Ens in deeped Humility in Chrift’s Perfon (being that which was to become 
Chrift) did bow itfelf before the Trinity of the Deity, which was come unto him, which 
would in the Fulnefs of Time give forth and manifcft itfelf with the Voice (which now 
fpoke in thefe three Men with him; in this Ens of Faith (being the Humanity of Chrift 
before his Father) and faid, Lord , if I have found Grace in tby Sight , pafs not away from i 
this Ens of Faith , viz. thy Servant. 

ti. Vox Abraham was now in the Spirit, and fpoke from his Faith’s Ens in Chrift’; 
Humanity, and before him flood the Type and Image of Chrift’s Deity; and he faid in 
the great Humility of the Humanity of Chrift, Let a little Water be fetched, and wafhyow 
Feet : This is the great Humility of Chrift, who c uafbed his Difciples , viz. his Childien’s 
Feet , as thefe three Men here were wafhed ; fignifying, and pointing out, that Chrift 
(hould wafh with his Blood the Feet of God’s Children, who fhould be born of thefe three 
Men, viz. of the Trinity of the Deity, whereby they might come to God. 

12. And be bad the three Men reft v.ndcr the Free: This now fignifies the Free of Life, 
under which God’s Children (hould fit down ; and then be would bring them a Morfd of 
Bread to refreft) and comfort their Hearts \ and afterward they fhould go: That is, when 
Chrift has wafhed his Children’s Feet with his Blood, whereby they are able to go to 
God, viz. the holy Trinity, then he gives them a Morfel of Bread , that fo they may 
recreate and (lengthen their Hearts that is, he gives them the Bread of Life, viz. his 
heavenly Flefb for Food , fo that they wax ftrong, and are able, in the divine Power, to 
go from Abraham's earthly F ent, through this World in God’s Anger, to meet the Lord, 
and bow themfelvcs before him, as this Figure fignifies. 

1 3. And he fays further: For ye are therefore come to your Servant : Underftand it thus, 
The holy Trinity was here at this Time reprefented in an Image of cur Humanity, and 
Jlbraham ftood in the Type of the Humanity of Chrift , even as Chrift and his Children 
are in reference to each ocher ; the holy Trinity leads the Children of Chrift in the de- 
vine Dr awing- tothc Humanity of Chrift; and now thefe three Men ftood there in our ' 
Stead before Chrift, viz. before the Figure; for the Father draws them to Chrift, and 
through Chrift to the Father-, they are wafoed and atoned in Chrift; therefore now faid 
Chrift to the three Men, which God reprefented to him in his Perfon, Fberefore are y 
come le> your Servant. 

14. For Chrift nulft be our, viz. thefe three Men’s Servant ; and God brings his three 
Men, viz. us, who approach to him, in bimfelf \ viz. into the Will of the holy Trinity, 
to his Servant the Man-Chrift , that fo he may wa(h and feed them ; and then they arc 
able with Boldnefs and Confidence to come to the holy Triune Deity. 

15. And the Men faid to Abraham, Do as thou haft faid: That is, Chrift offers himfelf 

to his Father, viz. to the F rit:ne God, for a Servant; underftand, the Word, which the 
Triune God did infpire into Adam, concerning the Bruifcr of the Serpent’s Head, offers 
itfelf for a Servant to the Triune God, viz. to the Children who fhould poiTefs the King- 
dom of Heaven ; now the Triune God fays. Do with thefe thine and my Children as thou Lop 
faid , that is, with thefe Children which arc now fet before thee-, for they (hall be Angels, 
and thou (halt thereunto help them, for I am therefore come in them unto thcc > now do 
as thou haft faid. . „ „ 
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>6. Here God fully gave the Man Chrift to accomplifli the Confummatum with them, 
is he' had faid; and the whole, entire, excellent, and holy Figure of the New-Birth, is 
•herein emphatically and lively fet forth ; and it fhews, how the holy Trinity delights 
with Figures concerning the Word incorporated and inlpoken into Adam, and now 
opened in Abraham's Ens of Faith, and fets it forth with Types, and plays in Figures 
with this Chrift, who was to come; where God reprefents the Pcrfon of Chrift in Abra- 
ljm an d the Children of the New-Birth, whom Chrift fhould beget anew, in the Pcrfon 
of' thc three Men, viz. in the Triune Deity, which brings them through Chrift into 
.ticlf, and places them in the Angelical Choir; as thefe three Men did appear in the Form 
of three Angels , and alfo in the Perfon of the holy I rinicy, fignifying, that the holy Tri- 
nity would dwell in thefe angelical Men, and that they fliould be the Image, viz. the- 
Manifeftation of God. 

in. Abraham commanded to take three Meafures of fine Meal , and to knead il y and bake 
As, that the Men might eat: What does this mean ? Thefe three Men had no Need of 
anv fuch Eating ; it is the Figure of Man’s Regeneration : The three Meafures denote 
the three Principles, viz. the three Worlds in Man : The fine Meal points out the hea- 
0 /Ay Humanity, viz, the divine heavenly Subftantiality, that the Property of this hea- 
venly and divine r Subftantiality fhould alfo be kneaded and mixed with ours, difap - , Efr tnce ,. 

peircd in Adatn\ and a divine Cake, viz. fweet Bread for Food of God s Children, fliould 
Ce baked thereof; underftand in the fiery Heat. 

18. When Chrift flood in the Fire of his Lather’s Anger, viz. in Hell y then thefe fweet 
Cakes were baked for God’s Children* which they fhould eat ; and the three Meafures 
::e now the three IVorlds (viz. the whole Man without the Serpent s and Beaft s 1 roperty) 

*h:ch fhall be mixed with the divine Ens into a Lump, and Cakes baked thereof*, this 
a now Chrijt's Flefh r which he has joined or mixed with our Humanity, and gives us 
now the fweet Cakes thereof to eat* viz. the heavenly blefh; h crc the holy Spirit played 

increwich in the Figure. • . 

19. And Abraham ran to the Herd y and made ready alfo a Calf tender and good ; that is y 
it rave it to bis young Man to drefs it, O thou wonderful God ! How much does Sim- 
plicity pleafe thee? How plainly and Gmply doft thou reprefent the great Myfleries to 
ui I thank thee, that thou fheweft me, unworthy Man, fuch Tilings, wherein the 
shcle World is blind. O God, open thou their Eyes, I pray, that they may fee, and 

van to thee, and enter into Humility. r 

20. The tender Calf which was made ready for this Meal, is the Emus or the Lartn, 

via. the outward Man, which is before God as a Beaft; underftand, it is a V\ onclcr- * Marvellous 
Beaft, like as the whole outward World before the divine Undemanding is only as a or wonderful. 
Eeaft, v/ herein C?od forms himfclf with the holy fpiritual Ens into an external body, to 
tee Manifeftation of his Deeds of Wonder, both of. Love and Anger ; which Figure of 
the outward World, viz. the divine Beaft, (ball 'not be wholly turned into nothing, but ' No", What 
the Vanity only fliall be feperated from tire Good into the Kingdom of Darknefs. t] £ Refugee— 

21. In like Manner, God will, not wholly call away the divine Beaft on Man, which t j on> 
ir.deed dies here, but only the introduced Serpent's Ens, and the \ anity of the dark 
World’s Effence : The divine Wonder-Beaft, which is the Servant of the divine fpiritual 
Image, and fhall be fo in Eternity, the fame lhall arife at the Laft Day, and be proved 
trough the Fire of God ; where it (hall be made very pure, as a Cryftak in which the 
Anel, viz. God’s right Image, fliall dwell, in which angelical Image God is primely 
manifeft, and thence fhines through the Beaft, as the Su>i through a Cryflal : This now 

is the Signification of this tender and good Calf,. which was drefled tor this Meal, and< 
thews that the outward Man, according to his right Image created in Adam out ot tne 
Limits of the Earth, fhall be brought upon God’s lable. 
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2 j.’But that Abraham fays, He gave it to the young Man to drefs, that is, the Servant 
it denotes that this heavenly Beaft-Man is the Inltrument of the Angelical Man, who is 
prepared to be a Servant of this Angel’s Image. 

23. And Abraham took Butter , and Milk alfo, and fet it all before thefe three Men , anl 
came before them under the Tree , and they did eat. When Chrift has fed his People with 
his Body and Blood (and even while he feeds them) he comes in his Power in his Chil- 
dren before the holy Trinity, and waits in his Children upon thefe three Men, and gives 
them from this prepared Food, wherewith he feeds his Children, Praife and lpiritual 
Food. 

24.. Thefe three Men, viz. the holy Trinity, eat thefe holy fpiritual Meats, out of 
the Power of Chrifl’s Body ; for Man’s Will gives itfelf wholly, peculiarly, and fully, to 
thefe three Men, for a Food of Praife, with an holy Voice and Prayer of Thatikf giving ; 
and this Voice of Praife eats the Power of God into itfelf, in fuch Manner as a Man wil- 
lingly eats the Tune, Harmony, or pleafant Air of delightful Mufick into his Hearing, 
and is therein merry and pleafant •, fo God does awaken, or manifeft: himfelf in his 
Power in his Word of Hearing, or divine Senfe, with Man’s pure humble Voice or Me- 
lody of Praife. 

25. For thereunto God has created Angels and Men, viz. to his own Joy : And know, 

9 OrParablcs. that we fpcak from the true Ground, and not from Conjecture or “Similitudes, but from 

the open Seal of Cod, as we really fee ; do but underftand it right. 

26. And now when God had delighted, and fed himfelf with Abraham in theheavenh 
Tins, which he would, by the Opening of the living Word in the Seed of the Woman, be- 
ing alfo the heavenly Ens, manifeft, and introduce into the Ens of the Covenant, and ' 
had fported in the Ens of Abraham's Faith, viz. in the Power of the Praife of Abraham , 
viz. in his Humility, then God alked after Sarah, whom he well knew, but Sarah knew 
liim not, that the Lord (hould be in fuch a Form: Then he faid to Abraham, Where is i 
tbyWife Sarah? That is, fhe was not yet in this Play till Hie had received Abraham's Em 
of Faith, and then this Play would awaken itfelf in her; therefore fhe laughed at this; 
for fhe knew not the Myfteries ; they did at prefent only manifeft themfelves in Abra- 
ham's Spirit, where the Ens of Faith laid : And he faid, She is in the Tent ; which is thus. 

27. She is in the human Tent covered with the earthly Tent, that (lie does not fee who 
x Cer. So fig- now is with me : And the Lord faid, I will come again to thee, * As I live, and lo! Sarah 
nifie* At, o r (fry jfrjjg fo a ll have a Son ; that is, I will come again to thee with the Motion of thy Seed; 

and when Sarah (hall conceive, then I will open and unlcofe her in her (hut-up Seed and 
come into thy Seed, that is, move : For, to come fignifies to move : When God come?, 
then he moves Man, and comes or gees in and with Man. 

28. But that he fays, As 1 live ; this is fpoken after an effential Manner; for God told 
him how he would come not before him as at this Time he did ; but As, that is, as 
the ligluful lnfucnce and Power of the Sun gives itfelf into a Fruit, which when it comes 
does not ftep near to the Fruit, but As; that is, it penetrates efientially with the As 
into it ; for As is as much as thus, I will fee into it [or open my Love-afpeCt in the £« 
of its Life.] As I live; hereby we arc not to underftand, as if he had faid. If I yet live; 
but he would live in the As ; he would come in the As, viz. efientially, and not figu- 
ratively and typically, as at this Time he did. 

29. For when God cometh, then he comes no otherwife, than As, that is, like the 
Sun-fnine into the Fruit : This is underftood, in the Language of Nature, ejfcntialiy , 
with cmphatical Excellency ; for if God fpeaks of his own Coming, then he fpcaks only 
efientially, in Nature and Manner of the unccmpaflcd Tongue of Senfe. 

0,0. And Sarah laughed at this : She thought (lie fhould bring forth a Son from Abra- 
ham' % Luft only, from the human Cohabitation in the Concupiicence of the Elefb ; there* 
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Chap. 42. Of the Three Me?i which appeared to Abraham. 

fore fhe {aid. Stall I, now I and my Lord are both old, take Pleafure ? The beftial World’s 
Soirit laughed at its Youth, in that it was now weak, and fhould now again become 
youthful, and thought with itfelf, this were a Sport if thou couldeft: As if one fhould 
tell an old Man, Thou fhalt become young again, and receive fuch a Dcfire and Lull as 
when thou waft young •, at this Nature would laugh •, and think, Yes, indeed, would that 
were true ; as if Doubt and Hope were coupled together. Thus it was alfo with Sarah, 
for the World’s Spirit underftands not theMyfteries of God ; it is before God only as a 
Bead ; and feeing the World-Spirit did now bear that it fhould fo come to pafs, then it 
thought, thou flialt be the Work-mafter •, oh that thou couldeft, thou wouldjl very fain ; 
and u laughed at itfelf that it fhould become young again. 

31. The natural Man underftands even as much of God as a Beaft ; when it fees the 
Hay, then it thinks, now there is fomewhat for me to cat \ but if it fees nothing, then 
it hopes for it out.ofCuftom: But Sarah had now hoped till fhe was ninety Years old, 
and thought it to be very wonderful , that God would do fomewhat to her above the ordi- 
nary and'ufual Courfe of Nature, and imagined it to herielf after the Manner of hu- 
man Pleafure. 

22. But the Lord faid, TVJjy did Sarah laugh at it ? And fhe was afraid , and fetid, I 
lifted not. But the Lord faid , It is not fo, then didfl laugh. Should any Thing be too im- 
fffible for the Lord to do ? Here is the Type of Eve: When fhe had turned her vain 
Curiofity into Self-Luft, to eat of the forbidden Tree, and God afterwards afked her, 
V/hy fhe had done fo, fhe denied alfo her own Luft, and laid it upon the Serpent. 

33. And feeing that now God had here alluded with Abraham concerning the New- 
Birth, he alfo does the like with Sarah concerning the Luft of Eve, which this Woman’s 
Seed fhould flay as a Lye; for Sarah here therefore tell a Lye , that fhe did not laugh, 
in that Eve alfo lycd\ God did here reprefent before him the Lye of Eve, and that he 
would confound it with the eternal Truth, and reclaim her; as he did to Sarah, and con- 
vinced her fo of her Lye, that fhe muft be afhamed of it. 

34. And here we are to underftand, that God hath reprefented (or delineated) the 
whole Procefs, how he would regenerate anew the true Man which he created ; and how 
the fame fhould come to pafs ; and how he would burn the Serpent's Ens in the eternal 
Fire; and how he would put the Lye of the poor Soul to open Shame and Death on the 
Crr/}; for we fee this here very excellently in the Type. 

35. After God had let forth the Procefs of the New- Birth, thefe three Men went to- 
wards Sodom, and would burn Ham , viz. the evil Ham- like fleflily Property, with hire 
from the Lord, as it alfo came to pafs ; fo that we fee it very emphatically, how the 
Judgment of God begins at the Houfe of Ifrael-, how Chrift is fet to be a Judge of the 
Devil’s Ens and Will, who fhall burn the Devil’s Eflence with Fire ; as the following 
Figure fignifks. 



Vi'-.,.. , . . '» 5 

Kkz 


251 


25 2 


*The Ruin of Sodom and 


Part II, 



The Forty-third Chapter. 

Of the Ruin and DeflruElion of Sodom and Gomorrah ; how the 
fame was prcdiSied by God to Abraham. 

Cm. xviii. i - N D the Lord fpoke to Abraham , when he had blefied Abraham , and 

Fji had raid, that he would command his Children to walk in the Ways 
• • ; 


of the Lord, and that he would alfo blefs them, as is before men- 
tioned, Behold ! there is a Cry of Sodom and Gomorrah , "which is great 


q j -0 <end their Sin is exceeding grievous : Therefore I will go down and jee. 


whether they have done altogether according to the Cry which is come unto 
me ; and if not fo , I will know. And the Men turned their Faces fren 
thence, and went towards Sodom. God feud. How can I hide from Abraham that Thing which 
I do, feeing that he fall become a great and mighty Nation? And thereupon he (hewed him 
what he would do. 

2. The unilluminated Reafon looks upon this Figure very wonderfully, that GoJ 
faid, he would come down and fee if the Cry was true, that be might know whether ». 
tComprehen- was fo or no: Reafon fuppofes with itfelf, Is he then 1 circumfcriptive ? Or dwells he 
Able or mca- aloft on ]y an d a b ove > Doth he not know all Things before ? Does not the Scripture 
durable. alfo fay of him. Am not I be who filleth all Things? Alfo the Heaven is my Throne, and lie 
» Concluded Earth my Footflool ? Would he then firft come down like a 1 circumfcriptive Being, which 
in a I’Jace, fc- was feperate from Time and Place ? 

V art^b 3 him" 3 * more is Reafon incapable of fearching out the Cry which came up before him; 

pau >y 11m an j hereupon the creaturely Reafon thinks, that God dwells only on High above the 
Stars, in an Heaven alone, and looks down here beneath, as the Luftre of the Sun looks 
and Alines from its Body upon the Earth ; fo far Reafon reaches, and further it knows 
not what God is, or where he dwells: It knows not that he is every Eflence, and dwells 
through every Eflence or Being, and poflefles no Locality, alfo needs no Place or Spaa 

• Rubflance, for his Habitation ; and yet that he (fo far as he is called God) is no * Effence , but is as a 
Thmg.orBc- Nothing in regard to the Eflence; and yet he is even through all Things, and gives 

in himfelf, in an energetical working Manner, to every Eflence, as the powertul 
Jnfuence of the Sun to the Fruit; but he works with the Creature, and its Life, no: 
from without into it, but from within out of it, to his own Manifeftation ; that the iW 
ture and Creature is his Manifeftation ; if b it did but underftand this right, it would 
here make no farther Quejlion. 

4. Now underftand the Sum of all briefly thus: God dwells in himfelf, both accord- 
ing to the Love, and according to the Anger ; each Property fees only into itfelf, and 
is not manifejl in the other with its own Property ; as you have a Similitude of this in the 
Day and Night, viz. in the Light and Darknefs ; the Light dwells in the Darknefs, ar.o 
fees it not , alfo the Darknefs fees not the Light : And as the Light dwells in its great Mcek- 
nefs in the Fire, and yet receives not the Source and Pain of the Fire to itfelf, but re- 
mains only good, without any feeling Life of the Fire, and yet it arifes through the 

* Material Confuming of the Fire, viz. through the Dying of the c Eflence ; in like Manner alfo un- 
Subftance. derftand the Being of God. 

5. God’s Love-Eye does not fee eflentially into the wicked rebellious apoftate Soul, nei- 
ther alfo into the Devil, but his Anger-Eye fees thereinto ; that is, God, according to the 
Property of the Anger or F'ire of Wrath, fees in the Devil, and in rhe falfe Soul. 
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6. Therefore God faid, Lhere was a Cry come up before him ; there he underflodd, be- 
fore his manifefted Word, viz. before the Voice in the divine revealed Ens of thcle three 
Men: It was come before the Ens % and before the Hearing which had now in the pro- 
mif'd Ens reprefen ted itfelf, in three Perfons, to Man, concerning the Humanity of Chrift. 

7. For the Judgment over all the Devils and wicked Men was given this Word, or 
Hearing 9 ) for it was the d moveable Hearing whereby God the talker heard in the Flu- d Efkflive. 
inanity, and whereby he would feperate the Evil from the Good. 

g. Now this Hearing, viz . the Hearing which would manilcit itfelf in Chrift’s Perfon 
in the Humanity, heard the Voice of the Sodomites , viz . of the Children of Ham in it- 
fclf, that is, according to the Property of the Anger y and brought the Hearing before 
the infinite Hearing into the firft Principle, viz. into the Original of Nature and Creature: 

For the Sodomites , viz . the Child ren of theFlefh, do all live in the Hearing of thisW oild, 
v iz, in the exprefled formed Word, in the Figure of the Deity, where Evil and Good are 

nianifeft together in one Eftence. . 

0. Now underftand us here very punctually and acutely: The Angelical World is 
called* above , and the formed outward is e called below ; in like Manner as we lay, when < Or is Tali to 
a Fire is kindled, then the Light is above , and the Subftance [or Matter] oelow *, when be. 
we fneak of God’s [being] above , then we mean and underftand within , for the l being] 
within, ( without the Subftance, is the [being] above; for, without the Subftance [or r Extra Sub- 
Matter] there is all above , no below ; that which is under the Subftance is alfo above, ftanuam. 

10. Now the Cry of the Sodomites was come before the g Above> viz . before and into t Or High- 
the firft: Principle, where the * Above does conceive or comprehend itfelr out of the No- nc *• 
thing in the firft: eternal Beginnings viz. to a Nature, and Formation of the Powers, or 

Word ; and God’s formed Word or Voice out of the Father’s and Son s Property, out o 
Love and Anger, which had betrothed itfelf by Promife to be a Chrijl to Man, and 
formed itfelf into a divine Ens , heard the Cry in the Property of the Anger, wherewith 
he is a Judge of the wicked Ens or Ungodlinefs. 

11. Therefore faid the Father, I will come down, that I may fee whether it be fo or no ; 
that is, he came down, that is , 1 out of the Above with that formed Hearing of thefe three jj. , 

Men, in the Ens which God had formed to be Judge of the World, which was to be- 
come the Chrift. _ 

12. For this Ens was to be creatural in the Perfon ; therefore it was formative, in an 
angelical Manner, in the conceived IVord of the Promife ; and therewith it came from 
above, that is, out of the Above , viz. out of God, out of the unchangeable God, and 
beard firft in Abraham into the Ens of the Covenant, into the Aim or Limit of his Co- 
venant with bis Love ; and with th z Anger , viz . with the Hearing of the Fire, he heard 
into the Iniquity and Vanity of Man, and jaw with the Anger what they did; that is, 
his Wrath faw eflcntially into the Vanitv of Man, in Manner as an incentive Fire mould 
arife in any Piece of Wood or Fuel, and would devour the Wood; fo likewife God looked 
with his An 7 er- Eye in the formed Ens (through the fame judicial Word in Chrift s Ens, 
wherein he 'will judge the World) into the wicked Infection and Will of the Children of 

Ham at Sodom and Gomorrah. ... 

12. For when God had fet before him, in Abraham , the New. Birth of his holy Chil- 
dren out of his Love- Ens, he alfo fet before him the Judgment in his Anger Ens, how he 
would, through this Chrift, prove the Wicked in the Fire. 

14. And the Judgment upon Sodom is a Figure of.the Laft Judgment: As the three 
Men which came before Abraham were a Figure of our new angelical Humanity, where 
God dwells in Man, fo was alfo his Anger in the Wicked ; and we^ fee here, that jou 
will judge the Devils, and all wicked Men, by the Children of the Saints ; as he now re- 
prefented the Figure of the judicial Office in an Humaniy of three, and deftroyed So om 
and Gomorrah from the World. 
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15. Alfo God faid to Abraham , r<7« /Z>/Vfc /r<?;w Abraham the Thing which I do? It 

was hidden to the earthly Abraham , but from the heavenly, out or God’s Ens , God would 
not hide it ; and here he fet forth the Figure of his Love and his Anger, viz. the Hu- 
manity of Chrift in the great Humility and Love; and his Truth and Righteoufnefs in 
the two Angels. 

* Chap, xviii. 16. For thus fays the Text in Mofes\ 1 And Abraham flood yet before the Lord , viz. bc- 
2i 25. fore t f ie f e t b rce Men, which he here calls only one, and came near to him, and faid; 

Wilt thou alfo deflroy the Righteous with the Wicked? Perhaps there are fifty Righteous within 
the City . Wilt thou alfo deflroy them, and rot fpare the Place for the fifty Righteous that 
are therein ? That be far from thee to do fo, to flay the Righteous with the Wicktd ; and that 
• the Righteous fljculd be as the Wicked, that be far from thee \ that thou, who art the Judge 
of the whole Earthy fhouldft fo judge. 

17. This is now the very excellent and pregnant Figure, how Abraham (in the Ens of 
Faith in (Thrift's Perfon and Spirit) conies before God, viz. before the Triune God, be- 
fore the fevere Righteoufnefs of God, and will reconcile and atone the Father, and prayeth 
for his Children, which dwell among the Company of the Wicked, that his Father would 
be pleafed to fpare that Place (where yet righteous People dwell) from Rebuke, and 
draws his Mercy into his Righteoufnefs, and lays, Thou wilt not fo judge % who art the 
Judge of the whole World. 

18. This F igure is nothing elfe but God in his Righteoufnefs, and God in Chrift with 
his Mercy: Here the two Types ftand both together: What fhould it elfc mean, that a 
Man would with-hold God from doing what he pleafes ? 

19. The Man Chrift does with-hold God’s Righteoufnefs and fevere Judgment from 
falling on the Crew of wicked Men, elfe they had been devoured at the firfl Difobediencc 
in Paradife ; this is he who comes before God, and into God, viz. into God’s Anger, 
for he is of God, and therefore he can come before God. 

20. That is, the formed Wordy viz. the Creature, (lands before the Judgment, and fin 
in Judgment, and fuffers not the Anger to judge, fo long as there are righteous People; 
as is here to be feen : If there bad been but ten righteous Perfons, Gcd had fpared them \ 
indeed there were but three Perfons only which were righteous before God, viz. Lot with 
his two Daughters: His Wife was alfo not fit [orcapablcofthis Mercy,] therefore, though 
(he went out of Sodomy yet (he remained (till, and was turned to a Pillar of Salty as ftiall 
afterwards be cleared and explained. 

2 r. Abraham , that is, the Spirit of Chrift, entreats fo far with God, that God would 
fpare all thefe Places for the Sake of ten Perfons ; but they were all revolted and gone 
aftray, except his Brother’s Son, who was a Stranger among this People, whom God 
flrfl brought out before. he enkindled the Wrath. 

* Kefr, FJdtas 2?. The Spirit here fpcaks very covertly and hiddenly in MofeSy and Efdras 1 , who 
Book o /the f wrotc again *b e f e ^ls in the Spirit of God, after they were lofl among the Children of 
A°IU °t m z. (L- V rn d ; and we here fee very fully and pregnantly, how exactly and punctually the Spirit 
k c. here aims at the Figure in Abraham , and points out what is thereby ro be underftood. 

23. For at the Appearance to Abraham, he fpeaks of three Men\ and here he fpeaks of 
two Angels, which went towards Sodomy .and deftroyed the Cities, to fignify, that the 
Perfon of Chrift is the third, which went not along ; for here only two went, viz . God’s 
Truth , and God’s Righteoufnefs, viz. the Judgment ana the Truth ; the Judgment re- 
1 Upon. mained 1 in Sodom, and the Truth brought Lot out. 

™Gt n . xix. j , 24. And when - both thefe [ Angels ] at Even (when their Time was our, and thcirDay 

palled) came to Sodom, Let fat at 'the Cate ; and when he faw than, be arofe up to meet 
them, and he bowed himfelf with his Face towards the Grcund, and be faid , Behold now, my 
Lords , turn in , I pray, into your Servant's Iloufcy and tarry all Nighty and wafb your Feet, 
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Chap* 43- 

j ¥ , fall r ife up early, and go on your Ways. And they faid Nay, but wee will abide in the 
tltall NiJbt. And be eantejily entreated them , and they tinned in unto him, and entered 
S rto bis I oufe ; and be made them a Leaf, and baked them unleavened Cakes, and they did eat 

! If we fliould declare and explain this in its right Undemanding, then wc would 
exorefs it alter this Manner : The Crj of the Sodomites ** s the Curie which Leah hid 
I Ham when he curfed him, by Reafon ot h.s unebnfie wanton befttal Lyes and De- 
l C ° n his lame curfed, befti.fi Spirit had propagated and bred up uiclt in the malicious, 
orophane, wholly earthly, and ferpentine Property in the itujls and Soul 'of this Gene- 
Kn o i Ham, to that it had eftabliihed itlclf in a kingly Dominion, under which they 

lived more bke^( cur f e j Serpent’s Ens, grown up to its full Height in the Anger, 

wa s made man it eft, and founded aloud in its Mother, viz. in the Anger of God m the 

j, r k World’s Property, and had awakened the Judgment upen and in itklf ; and now 

Tod fent his Judgment upon the Serpent's Ens: 1 his was now the Time of Luos s hidden 

L at prefent op°ened Seal, as it is before mentioned concerning the leven Lines, [or * Sec Chap. 

genera/ju natures of Time,] where his Myftery was at the Lnd, and was now revealed xxx. \ «, 36. 

as a Sound of his Preaching in the Word ot Power, both in Love and Anger. 

„ In Abraham it was in Love ; for here the formed Word, which began to be taught 
the Days of Enos, did now manifeft itfelf in the termed pregnant and grown Ens 
for Being! in Abraham, with the-promiied and holy Seed of baith . And in the Children 
of Sty, who were of the Generation of curfed Ham, the Property of the Anger did 
here manifeft itfelf out of Enos ' s Preaching, wherein he threatened God s judgment and 
Rebuke; this fame was now grown up in the Children or Iniquity, and brought to 

And now feeing the Seal of this Enos did open itfelf, his Myftery was at the End, 
and was forthwith to be manifeft according to Love and Anger, thereupon each I roperty 
fet forth its Subftance to the divine Contemplation, viz. whatever the Word in the Love 
Ens had wrought under the Sound or Voice of Enos, and alfo what the Sound thc De- 
nunciation of °he Anger of God had wrought : Here now the Lftences of both Proper .es 
opened themfelves, and fet themfelves into the Judgment, to the final Sentence of the 
Riehteoufnefs of God : Now in this final Arbitration or Determination of the divine Juf- 
licf viz in Abraham, there ftood Chrift in the Judgment of Enos his I reaching of Re- 
pentance • and in Enos his Threatenings of Plagues and Pun, fitment the earneft and ft- 
vere Judgment of God, viz. Prince Lucifer did there Hand (in the Judgment in the 
Children of the Curfc in Ilam) to execute the fame in the Wrath of God, as a Servant of 

the Ploufc of r Darknefs. upon MoU nt Sinai, 0 I will vijit and' punijh* £.«,/. xx. 5. 

clildren! even unto the third and fourth Generally 
which is hereto be feen in Ham, Noah's Son ; here came firft the Curfe of A cab into 

J 1 o m And here two Angels were fent (that is, in the Power and Might rf the Judgment) 

* rn -a* c {Veina- Chrift was not yet in the Fleffi, and in Office*, for Clirift s Offcc 
To “n" cd i !>jUm before ,be Lord. and prayed for the rOdSm Men of **• and 

C Ttuwhen they were tried in the Judgment, (viz. in the Office of tire Love .of 
Sei,mt«nd Be^ »nd Aw the Le in itfelf, at it is to be feen, that as foon as 
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thefe two Angels came into the City, the Property of the People did open and manifcft 
itfelf, and they would have thefe Men brought forth among them. 

32. For tbefe two Angels had ftirred up or moved their Properties, and fet them in 
open View before the Lord, to fee what was in them; and then they found, that they 
were only beftial, unchafte, lewd Murderers, which brought them into Judgment; and 
now they rnuft be judged according to their Eflence. 

' 33. But that the Spirit in Mojes lignifies, That Lot fat at the Gate, and knew thefe An- 
gels, and entreated them carnejlly to turn in unto him , that fo be might wafh their Feet, and 
bake them Cakes , and that they did eat, and yet at firfl denied to turn in unto him ; the fame 
is a very hidden Myftery ; for it is the Spirit of Truth and Righteoufncfs, which Let 
knew very well, for it was moved in the EfTence, and entered firfl: with the Trial into 
Lot ; and when he humbled and bowed himfelf before the Lord, he was proved, and 
found upright in himfelf. | 

34. But the Truth did firfl refufe to go into his Houfe with the Righteoufnefs, viz. 
with the Judgment, and would remain in the Street ; for it was becaule of Loth Wife, who, 
when (lie was proved, and the Judgment pafled through her, was caft as to her temporal 

> Prima Ma- Life ; for fhe continued in the Judgment, as a p firfl: Matter, viz. a Sulphur -Mercurius, * 

''The hard l ^ at an * i m P re ^^ Matter of the Judgment, as aTranfmutation into the firfl: Eflence 
-ArtrLngent. ouc w Lich the Body was created. I 

35. Yet it was not fo foon as to be before the Execution of the Judgment, but when 
Let went with her out of Sodom , and the Judgment began, fhe drew the Judgment bad; 

^ again on her; as is to be feen in the Judgment, which then laid hold on her, for it had 

taken her in the Probation . \ 

36. Ytt the Command was given her not to look back , and fo (he might have over- 
come, if (he had immediately entered into Repentance , and broke the evil earthly Will, 
and fallen down, with Lot , at the Lord’s Feet: And this was the Caufe, that the two 
Angels refufed to turn in to Lot. 

37. And by Lot's Wife the earthly Matrix is fignified, which (hall not go along through 
the Judgment, though it mult help to work and bring forth Fruit, as an Inltrumcnt; 
yet it is not in its outward Form chofen to the Kingdom of Heaven; for it was adjoined 
to Eve in the Sleep in Adam's Fall „ and (hall remain in the Judgment, and be changed 
again into its firfl: Matter out of which it was created; it is not condemned into the Abyfs, 

'In Myftcriobut it (hall pafs into the Myflery, viz. into Sulphur and Mercurius , which ■ in the Grand 
.Myftery is a fait Spirit, viz. a Caufe of all Corporality ; as it (hall be mentioned hereafter 
concerning Lot's Daughters, who for this very Caufe were to be gotten with Child of 
their Father. 

38. Thus underftand the Figure further internally ; Lot baked Cakes of unleavened 
Dough, and made than a Feaft, and they did eat . Now the Angels do not ufe any fuch 
Food ; but they were only formed Angels in an angelical Shape; for Abraham and Lot 
alfo called them Lord : It was God’s Judgment and Truth. 

39. This F'eaft was eaten in Manner as the Offerings of Abraham and Mofes , as is be* 

* AmatfVs, fore mentioned ; ror t he W ill’s Defire s forms itfelf therein into a Subftance : God ea:s 

only the Word of the Will; but the Food is con fumed in the outward Spirit, in which 
it is wrought. 

40. For the Faith’s Defire of Lot was the divide Food of thefe Men but with the 
Feaft, which Lot gave them out of his good LoveAVi!], Lot's Will was formed into a \ 
Subftance, that fo he might be preferved in this Judgment outwardly as to the earthly 
Life, and inwardly as to the Will of Faith. 

41. For thefe Angels did eat of Lot's Food, -as if they had eat of his Body and Spirit, 
which was therein apprehended, in like Manner as it is to be underftood in the 

Offer- 
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Offerings', as is before fufficiently explained concerning the ' Offerings of Cain and Abel: 

r \\\c unleavened Cakes were (or fignified) the Informing for Impreflion] as may be feen 
vtrv where in Mofes ; and they denote the Body of Chrilt, whercinto tire Imagination 
(Jod entered as into a Type, and yet was only conceived or apprehended in the Faith. 

, ’ K ur ther, the Spirit in Mofes fays u , And before the Men laid down, the Men of the ■ Ver. 4. 5. 
CM Sodom came , and encompaffed the Iloufe round about, young and old, even ail the People 
fr, -1 every fhcarter. And they called for Lot , and fold unto bint. Where are the Men that 
',r::e in tin toy ou the lajl Night? Bring them out , that we may know them. 

*" This is now the Figure, as it is before mentioned: The Judgment (after it had 
bound itfelf with Lot in the Fcaft) did now penetrate and prefs in the Probation of their 
iTence and Being into All, that they came furioufiv on Heaps, running as mad enraged 

People, driven, forced, and compelled to the Judgment. . . 

. , F or the Zeal of the Lord, which longed after them, drew them to itfelf ; it hun- 
rered earneltly to devour their Vanity, therefore they run all together, young and old, 
rid would know the Mouth which hungered after them ; for they in their Blindncfs knew 
nit what they did-, thus the Anger drew them to itfelf. 

4.- 1 And Lot went out unto them at the Door, and flout the Door after him ; and / aid, 1 « Vcr. 6- 9. 
pray you, Brethren, do not fo wickedly, I have two Daughters which have never known Man, 

1:1 me, I pray you, bring them out unto you, and do with them what feems good in your Eyes ; 
lut unto thefe Men do nothing, for therefore came they under the Shadow of my Roof. And 
they J did. Come hither , thou art the only Stranger among us, and thou wilt ruit \ well, we 

All deal worfe with thee than with them. . . 

46. Here the Ground of their Sin is finely decyphered, and laid out in its Colours, 
wherein their Cry was come before God; as namely, Uncleannefs, Lafcivioufnefs, 1 y- 
ranny, felf-willed Perverfenefs ; and the greateft of all was, the Contempt of God ; for 
Lot had told them of the Punifhment which God would bring upon them; and then they 
(aid Thou art tie only Stranger among us, and wilt go about to rule and judge us ; we will 
yet plague thee worfe than thofe ; to fignify, that God had before fent them Warning by 
the MefTengers of his Mouth, and that they had only plagued and contemned them, 
therefore they faid alfo to Lot , Wilt thou govern us with thy Threatemngs, and con- 
temn and nullify our Works ? We will ierve thee worle than them. 

47. For when they underftood, that Men of God were come in to Lot , who threatened 
them with Ruin and Definition, they made an Uproar againft them, and would kill, 
them - as the mad blind World has always done, when God has fent them Meflengcrs, 
who have rebuked and reproved them ; then the Babylonical Whore has cried our. Run, 
run, there is* new Herefy, which would teach us other Dotlrine , and reprove our Way 

which we go in. ^ ... TTf . n . , . c , r 

48 Thus it was here: The felf-ful, rebellious Devil’s Will, in h.s Serpents Ens, 

would be uncontroulable, immovable ; and feeing thefe Men were come, they cried 

out 1 Mordio, and faid, there were falfe Prophets and Teachers come, to rebuke andrMurfcr. 

contemn them, as the Babylonical Whore has always done ; for fhe will not hear what 

the Lord fpeaks through his Children ; but that only mult be accounted facrcd, which 

foe fpeaks from the Serpent’s Ens. , . r . , r ,rr 

40. This Whore has covered herfelf with the literal W ord, and gives forth herfelf for 
Holy, and boafts much in a ftrange Attire, but her Heart is only Sodom and Gomorrah -, 
when fhe fees thefe two Angels come from Abrabanr, that is, from Chnft, to her in 
Sodom and Gomorrah, and lay open her Shame, then ihe makes the whole City of an Up- 
roar, with a Cry of Murder , fo that all People, young and old, come running toge- 
ther, and think that there is fomc flrange wonderful Beafl arrived. . 

50. And when they can perceive no new ftrange 1 lung in Gods Mflengets, and hear 
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that they only teach and reprove, then they think, O ! our Minifler and our Pajlor calls 
biin a new Upftart, an Heretick , and falfe Prophet ; there is a Fool, and a frantick Pel. 
low ! fure enough he is worfe than out of his Wits ; and they begin to wonder at him 
[like Birds] at an Owl, and afiaulc him and his Houfc, his Wife, and his Children, with 
Scorn, Reproach , and Contempt, as the Sodomites did Lot ; every one thinks he dee! 
well; if he can but make a Jell of, and revile tbefe Mefiengers. 

51. And although he knows no other Ground or Keafon in the World, but only that 
7 Or Tome no. the * Uigb-Prieft (who has put on the Whore of Babylon) fets him at nought, yet he is 
ted M under. VCJ y raging mad, and differs a falfe Wind (viz. the Spirit of the Babylomlh Whore) to 

drive him ; and raves in Mifunderftanding, as here the Sodomites did, who (both youn* 
and old, fmall and great) force upon Lot , and the two Men which were come in to him, 
that they might know them ; that they might plague them, fcorn, revile, and reproach 
them ; for thus the Anger of God does drive itfelf into a Fire for its own enkindling: 
And thus mad alfo mud the People be, when the Punijhment (hall come, that they mull 
all make up the Meafure of their Iniquities . 

52. And we will not hide from thee, thou unclean, lafeivious, rebellious, felf-willed, 

lewd, idolatrous, murderous Babylon , full of all Vices, Sins, and Abominations, that 
now alfo tbefe two Angels, viz. God's Truth and Judgment, are come into thee, and de- 
clare unto thee, now at the End of Enoch's Seal , which was hidden, but at prefent is 
opened in its Sound and Voice, thy Deflrudion and Overthrow ; for the Time of thy 
Judgment is at hand ; and behold thyfclf right, and obferve it very narrowly-, thou had 
at prefent call Scorn, Reproach, and Contempt upon Lot , and the two Angels, as the 
Sodomites did; and therefore thy Punifhment hangs over thee: And ooierve it, when 
the two Angels (hall carry forth Lot under the opened Seal from thee, then the Day or 
thy Definition is at hand, which now thou wilt by no Means but mud be forced 

to find it fo by fad and woful Experience , (ays the Spirit of Wonders. 

53. We may fee very fully what was the Sodomites Vice and great Sin ; the Cry whereof 
was come up before Gcd ; for Lot would bring out his two Daughters , which were yet 
Virgins, unto them, that fo they might but ceafe from the raging Uproar againlt thefe 
angelical Mefiengers, for he knew well enough that they were wholly drowned \n Unclean- 
vefs , if fo be they might fatisfy their Dcfire. 

54. The inward Figure in the Spirit, giving us to underftand what Mcfes does hereby 
typify, is this : The Judgment begins at the Houfc of God, as here in Let ; the Chil- 
dren of God mud be firfl brought into Judgment, and proved ; if there be Children of 
God in any Place which may with-hold the Anger, fo that the Punifhment may be kept 
back, then the Spirit takes the Children of God, and proves them in the fame Vice and 
Sin of that City or Country, [to fee] if they be capable of the fame Lewdnefs. 

55. Lot mull fet his two Daughters with Entreaties into Judgment; he would give 
them to the unclean lafeivious People to be tried ; for that which he faid was fo direded 

. * by the Spirit, which had the two Daughters of Let in th e Judgment, and had brought the 
Proba or Trial into their EJfence, and hereby fignified and laid open the Sin and Shame 
of the City, viz. that they were only unclean Harlot's Beads. 

56. But when thefe two Virgins were not capable of this Vice, the Spirit, viz . the two 
Angels, defended them ; underlland, God's Truth protetled them from the Judgment ot 
this People, and alfo from the Sin of Uncleannefs ; for Lot did not fpeak fo of fet Pur - 
pefe, as if he would luffer his Daughters to be defioured and defiled ; but the Spirit did 
fet forth its Figure. 

57. And know for certain, that this firfi Book of Mofes was written wholly from the 
Prophecy of the Spirit , intimating what each Ad, or Sentence of the Hifiory, holds 
forth in the Figure ; and whoever will read, and rightly underdands thefe Ads [of the 
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Patriarchs,] he muft modellize or reprefent in his Mind the old and new Man, and fet 
Cbrijl and Adam one againlt the other, and then he may underftand all ; and without this, 
he underltands nothing hereof but a Cbild-like Hiflory , which yet is lb rich and full of 
frhjlerieSy that no Man from the Cradle to the longeft Age is able to exprefs them, al- 
though he had obtained the Knowledge and Underftamiing thereto in his Childhood : 

And vve in our Gifts do alfo give but lome Glances and Hints thereof, though we have 
obtained the Apprchenfion and Meaning of them from the Gift of God\ yet wc cannot 
exprefs all, and the World would not be able to 1 receive it. « To upder- 

jbb And Alofes fays, b "The Mm of tbs City prefed fere upon the Man Lot , and when they Hand or ap- 
irrjo near together to break the Door, the Men put forth their Hand and pulled Let into the P rc ^ cnd 11 
lloufe to them , and fmt too the Deer : And the Men which were before the Door of the Iloufe y'erfe^ i 
were fmitten with Hlindnefs , both fmall and great \ fo that they wearied themfelves^ and could n. 
not find the Door. 

59. This Figure was a< 5 ted thus externally; fo that they were thus blind with vifible 
Eyes, and could not fee the Door, and did no Hurt neither to l.ot y nor the two Men 
with him, nor his Houfe neither; but in the Spirit the Figure (lands thus. 

60. When God fends thefe two Angels, viz. his Truth and Judgment, into a Afan’s 
Spirit, viz . into the Houfe of his Hearty as here it came to pafs in Let (in whom alfo the 
Spirit, viz, God’s Truth and Judgment:, was manifeft, and therefore lie rebuked Sodom, 
for which Caufe they encompalfcd him about, to (lay and murder him) then rhe Judg- 
ment paflcs firft upon this Man, who is reprefented to the Sodomites as if he was a Fool, 
whom they mud vex, plague, and perplex ; and they alfo do without IntermifTion revile 
and rail at him, and condemn him for falfe. 

61. But he mud reprove, rebuke, and teach them-, and he hath no external Protec- 
tion of Man, they all cad the Dirt of their Mouths upon him, and they that fhould hin- 
der it do but laugh at it ; let him look where he will, he has no Deliverer -, then the 
common People fuppofe that God rebukes and punidies him on this wife. 

62. But thefe two Angels are with him in hts Heart , and dand in his Perfon, as in 
their Veflel and Indrument, even amidfl the Enemies-, but the common People eagerly 
labour and bedir themfelves to dedroy him and his Houfe. 

63. And when it comes to the Trial in earned, then thefe two Angels put forth their 
Hand upon the wicked malicious Men’s Heart, and drike them with Blindnefs , that they 

are confounded, and know not how they fhould get c by this Lot , and the two Angels ; ‘Or at. 

one cads forth this, another that-, one fays- he is bonejl , another reviles him, and fays all 

Evil of him -, and this fo long, till they cannot find the Door, wherein they would break 

in to him, anti do him Mifchief ; for thefe two Angels fhut him up in themfelves, that 

they cannot fee the Door of Revenge ; as it may be fecn here in Lot , how God delivers 

the MelTengers of his Mouth, and hides them from the Enemies j and this^Pe/z has fo d Underrtand 

found it by good Experience. tlie Auttl0r - 

64. « /hid thefe Men faid unto Lot , Haft thou here any 1 files ? Son-in-Law , and Sons and c Ver. i 13. 
Daughters, and wbatfoever belongs to tbee in the City , bring them out of this Place. For we 

will deftroy this Place , becaufe ibe Cry thereof is waxen great before the Lord, who hath fent 
its to deflroy it. And Lot went, and fpoke to his Sons-in-Law which married his Daughters -, 
and faid, Arife, get ye out of this Place , for the Lord will dejiroy this City. But he feeined 
unto them as one that rnockld. 

65. This is now an excellent Mirror, how God alfo" gave Warning to thefe Men, and 
would have fpared them (or Lot’s Sake, if they would have followed him -, but the IVrath 
had captivated them, and wholly hardened them, that they did but laugh and jeer at 
him, and as it were faid to him, What is happened to the Fool ? He thinks the Sky 
will fall. 
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co Babd the (truck thee with the obdurate Obilinacy of Wrath, which has thoroughly fifted thee in 
the Appearance of the Mclfage of thefe two Angels, and fhall now be hinted only to 


SeaHrfwrath ^ ome f ew * w h° 8° out > anc ^ be delivered with Lot's Daughters. 
ontheMyfte- 70. The hardened, furprized, and apprehended Crew is already judged \ for the dole* 
ry of Iniqui-ful fifting Sword has taken hold of them ; they run now, in a raving, raging Manner, 
the Time air ° as mac ^ ^ co pk> * n ^ r ide, Covetoufnefs and Envy, and contemn what the Angel’s Trum- 
,inc ' pet founds. 

71. The Cry which the Angel’s Trumpet founds is this: Co out from Babel : Go cut 
from Babel: Go out from Babel : She (lands apprehended and captivated in the flaming 
Sword. A M E N . 
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The Forty-fourth Chapter. 


I low Cot departed out of Sodom ; and of the terrible Overthrow of 
this whole Region in Ha mV Generation ; of the Circumfanca 
thereof, and how it was cjfctlcd. 


Cin. lix. 

ev. 


15, t. H EN the Wrath of the Judgment was now fet on Fire, and the Dry 

appeared, that the Sun (hone bright, and every Man thought. All ;s 

> < ye. *• ' ' ■ ~ ■ 


- \V i 4 * n ^ >cace an ^ Ql’ ier > there is no Danger, the Angels commanded Let to 
A > if vin p c hafte, and /aid, Arife, take thy Wife, and thy two Daughters which 

V arc here, lefi thou alfo perijh in the Iniquity of this City. And while Lot 

lingered, the Men took him, and his I life, and his two Daughters by the 
Hand, the Lord being merciful to him, and they brought him forth, ad 
fet him without the City. 

2. The internal Figure ftands thus : The Spirit in Mofes fets forth the Figure fo clearly, 
that a Man may eafily apprehend it; for he lays, When the Morning came , and tiie Sun 




66. The inward Figure ftands thus : God’s Truth in the Love drew thefe Men, Lee $ 
Sons-in-Law, and would deliver them ; but the Wrath was Jlronger in them, and had cap. 
tivated them in the Probation of their Heart-, they continued in the Judgment, as Lot's 
Wife, whom notwithftanding Lot brought forth with him before the City, yet the Wrath 
drew her back again into Judgment ; fo that fhe (feeing fhe was for Lot's Sake freed 
from the Fire-Sword) mult go into a Tranfmutation, till the left "Judgment , which is j 
terrible Example. 

67. In this Figure this prefent World may behold itfelr, and take Warning •, for as 
certain and as true that the Preaching of Lot was true, and the Punifhment followed 
thereupon, fo certainly alfo the f Punifhment of the fixth Seal’s Time (which Seal is even 
now at hand, and has already opened itfelf) fliall fuddenly follow. 

6'k Put that the Warning hereof came fo long ago, this declares that the Time of 
the fixth Seal, in its Manifeliation, is the moft wonderful of all the fix Seals, till the /r- 
vent b i Number, which is yet more wonderful; for it is the End of this World , and the 
Lajl Judgment. 

6c). Let this be declared to thee, Babel, j > flff i under the Voice of the open Seal 
of this fixth Time, though thou contemneft and deridcjl it, it hits thee, and has already 
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*as rifen, they took him ly the Hand , and brought him and his JVife, and bis two Daughters, 
forth cut of the City . And now as the Figure was externally in the rifen Light of the 
pay and the Sun, fo it w*s alfo internally in God’s Truth and Judgment. 

3. In the Truth the Figure was internally thus : In Lot and his two Daughters, the 
jjobt of the Underftanding concerning the Mejjiab was rifen in God’s Truth; which 
Ixt's Daughters knew very well, that it [viz. the Light of the Sun of Kighteoufnefs] in 
God’s Truth had moved itfelf in their Father Let ; from which Caufe afterwards when 
they were gone out from Sodom , and the Night approached, they made their Father drink 
iVine to the full, and laid with him, that they might receive Seed , viz. the holy Seedy 
from him ; for the Spirit, both in Lot and his Daughters, did alfo fignify thus much, 
in their rifen Light, and fhewed it to them. 

^ And now as the Sun was externally rifen, and it feemed to be a very lovely, pleafant 
Day, fo alfo internally in God’s Truth, the Sun of the Covenant, viz . the holy Sun-day , 
was rifen according to the Probation in their Efience, for they were now pafied through 
the Judgment; And likewife on the contrary, the Sun of the dark World’s Property, 

7/3. the workings of God’s Anger, was rifen now in the Children of Sodom, and forced 
mightily into God’s Kighteoufnefs ; therefore the Angels bid Let make hade; for the 
Sun of Anger was already rifen, and had apprehended the Children of Iniquity. 

5. Like as the holy Sun in God’s Truth (which had apprehended Lot and his Daugh- 
ters in the Efience of Faith) took Lot and his Daughters by the Hand, and brought 
th cm forth from them, fo likewife the JFratb had already taken the Children of Sodom 
by the Hand of their Efience, and brought them into the Judgment of Execution. And 
we will fignify and apply, (O Babel!) this Figure to the Time of thy Seal : Mark and 
obferve it, ye Daughters, Children of Lot \ it concerns you. 

6. When God will puniftj a Land, he firft fends them Mefiengers, and exhorts them 
to Repentance, and declares to them his Grace; foon after he fends them the Angel of 
Kighteoufnefs, who tries and fifts them, whether they are capable of the Grace that is 
tendered to them, and lets Judgment before them, with Threats of their Ruin, denouncing 
great War and Plagues upon them, to blot and root them out if they will not return and 
repent; and he fhews them alfo by his Meffengers the Light, and Way of Righteoufncfs, 
and fufTers them to run on in the Light that is tendered to them, till they be weary and 
glutted with it, and hold it only for a cuftomary Thing, and an Hiftory, and again be- 
come a Sodom . 

7. And then he fends them both Angels together, viz. the Angel of Righteoufncfs, 
and the Angel of Truth ; and he firft threatens them fevcrely, and exhorts them, and 
ftts the Judgrrfent before them ; but when they 1 grow wholly a Sodom , he leaves off 'are. 
irom the outward Figure, and lets them fill up their Meafure; and then it feems as if 
the Sun was rilen upon their Sodom, and now it fhould be good and profperous ; but even 
then fays the Angel of Truth in his Children, H often and go out ; the Punifhment and 
Ruin is at hand. 

8. k Thus we declare to thee, Babel, that God has already long fince fent thee Mef- k Note we)! 
ftngers, and with the Declaration of the Gofpel has rendered thee his Grace; and there- the 
with alfo he has mightily threatened to punifn thee with Ruin ; but thou haft made only 

a contentious difpuung Babel of the Light of the Gofpel, and art now the well-tatted 
ledom. ■ 0 

y. And know for certain, that the Lord for a Farewell has now fent thee two Angels ; 
one has the Truth in him, and bids Let with his Daughters to go out from Sedan ; and 1 Thy. 
the other has the f evere Judgment, and has now at laft lifted ihee, and turned thy in- like Crying 
ward Signature outwards, and fet it before the Lord; and thy 1 murderous Cry is corne u ?~ 

up before the Prelencc of the moft High, and it is exceeding great; he has lent hs 5 0n0jUJ1 
Angels to deftroy thee, and to overturn the Cities. 
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»o. Tfiy Signature, wherewith thou art now outwardly marked, is the great Coi ; . 
toufncfs and Envy , together with thy Ammunition- Money ; and the great wrathful Severity 
of thy OpprefTion of the Poor and Miferable, in that thy Covetoulnefs has ferved itfelf 1 j 
" TbeSearci- high, that it deftres to devour all into itfelf, whence thy great" Enhancement of Mt-’j 

nefs of c'm Ncceftaries * s r i^ n * 

modifies, and 1 *• But thou fayeft, Now it is a good and a profperous Time •» the Sun is rifen upon 
all Opp'relii- me, and fhincs on my Purfe, fo that I can fill it as I pleafc; it is a good and a fine Time 
ons, rife from for me ; it fhall now be a good and golden Time lure enough ; I (hall certainly enjoy it 
rcfs^ndpTide an( ^ r ’f e ' n high Bower and Authority, and be rcfpc&ed. 

of Man, who • 1 But hear now, what at prefcnt the Sound of the Trumpet declares : It fays, C? 
fecks to main- out from Sodom ; the Sun is rilen in Love and Anger; this we will not hide from yoj : 

‘, J in it by the The Angel of Truth has now already taken Lot's Daughters, with the Father , and J11, 
i>«°rd. Wife, by the Hand, and bids them go; it is Time; this thou lhalt foon ice by vtoftl 
Experience. 

13. For the Angel of Anger has alfo taken thee into Judgment, and therefore t hou 
art fo wrathful, covetous, murderous, and wicked ; do but behold thylelf whether wc 
fpeak Truth ; thou getteft thylelf much to fpend in thy Signature, and thou haft; indeed a 
Scorehoufe full of Provilion in the Abyfs : He that can fee, let him fee : In whom there 
is but the leaft Intimation of the Trumpet’s Sound, let him go out of Sodom : There i, 
no longer any tarrying. 

»V er.17— 23. 14. And Mofes fays further". And when be bad brought Let forth , he faid , Efcape fr 

thy Life , look not behind thee , and flay not alfo in this whole Plain ; efcape unto the Mountain, 
left thou be cenfumed. But Lot faid unto him ; Oh not fo , my Lord: Behold nceiv, feeing In t 
Servant has found Grace in thy Sight, be pleafed to magnify tby Mercy which thou baft fee: n t 
unto me, in that thou baft faved my Life : I cannot efcape to the Mountain , left fome Evil lac: . 
me, and I die. Behold there is a City very near , unto which I may flee , it is a little one : 

O let me efcape tbit her (is it not a little one ?) and my Soul fhall live. And be faid unto him. 

See, I have accepted thee concerning this Thing, that I ft sou Id not overturn the City for vbub 
thou baft fpoken. Unfit thee, efcape thither ; for I can do nothing till thou be come thither-, 
therefore the Name of the City was called Zoar: And the Sun was rifen upon the Earth when 
Lot came into Zoar. 

The inward Figure ftands thus : 

T5. The Spirit of Truth had moved the Spirit in the Covenant in Lot, and taken him 
by his fpiritual Hand, and brought him forth out of the Judgment, underftand the 
Soul of Lot, in which the Word of Prcmife in the Covenant had opened itfelf according , 
to the fpiritual Property, into which -alio the now-fent Voice of Truth and Judgment did 
force, and defended Lot from and in the Judgment. 

1 6. For with the Judgment, the firft Principle, viz. the Soul’s Centre, was fifted and 
proved through all the Properties of the eternal Nature; into this, the Lord’s Hand, v:z 
the Angel of the Lord, did put itfelf, with the Grace of Chrift’s Covenant in Abraham, 
and drew Lot out of the Judgment, and from the Children of Sodom: Therefore the 
Angel faid. Deliver thy fetf, and look not behind tbet into Judgment, viz. into the enkin- 
dled Wrath, left the fame fhould take thee; as it happened to Lot's Wife, who turned 
her Defire back again, to fee and behold what the Wrath of the Lord fhould be. 

17. As Adam and Lucifer alfo did the like, who would ejjentially behold and prove 
God’s, viz. the eternal Nature’s Wrath ; which yet is a confuming Fire, and forthwith 
proves Spirit and Body, and if it reaches any thing of which it is capable, it devours it 
into itfelf. 
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18. Now the Soul of Lot trembled and flood in Fear before the Angel of the Judge- 
ment, viz. before God’s Righteoulhefs, and entreated his Truth, that he would be 
pleafed to magnify his Mercy in the Covenant towards him, left the Turba fhould take 
hold of him ; and it is a very excellent Example, how God takes his Children in the 
fjmc of Punifhment and Judgment, into his Love, defends them, and brings them 
torch from great Dcftruflion •, as he did here to Lot y and all'o unto the upright Children 
in the final Ddlrudlion of Jerusalem. 

19. Alfo the Angel of Vengeance faid, I can do nothing until thou be come thither. t)h! 
thou wonderful God, who can hinder thee ? But this is even thus to be underftood : 

The Spirit of his Love in the Covenant had let or eftablifhed icfdf with the Truth in 
lot, and kept off the Anger, that it could not burn till Lot came out. 

20. And we fee that often the Children of God are able to witb-bold great Plagues Nett. 
and Punifhments of God, [from coming down on a People ;] there is even luch a Might 

in them, that God’s Anger is able to do nothing \ and it is as it were impotent where they 
are prefent ; alfo they are a Might and Power againft Hell and the Devil ; for fuch a 
Thing is true real Faitb y that it can with-hold and overpower God in his Anger. 

21. Therefore the Lord faid to Lot , I cannot do any Thing , until thou be gone out , and 
he fpared alfo the little City called Pella, or 7 soar y (viz. a Diverfion or turning away of 
the Anger) for Lot's Sake •, for when he came thither, the Turbam uft be excinguiJhed, as 
the Name, in the uncompacled Tongue of Senfe, does exprels it. 

22. 0 And then the Lord rained upon Sodom, and upon Gomorrah , Brimjtone and lire from 0 Vcr. 24, 2$, 
tie Lord cut of Heaven , and overthrew the Cities , and all the Plain , and all the Inhabitants 2 ^* 

if the Cities , and all wbatfeever grew upon the Ground. But his Wife looked back , and fke 
tecatne a Pillar of Salt . 

25. This is now the Figure of the Kingdom of Cbrifl, who had opened himfelf to 
Abraham in the Love, how he would fit in Judgment over the World, and how the Might 
andlDominion is given to him of God, that he fhould dejiroy the Devil’s Kingdom upon 
the Earth, and give all wicked Men to the Anger of God to be devoured for when he 
had manifefted himfelf to Abraham, and confirmed the Covenant of Righteoufnels, he 
then lent tbefe two Angels , viz. God’s Truth and Judgment, to Sodom , to blot out and 
dcltroy the Children of Ham, viz. the malicious , vile, rebellious, Half-Devil Men, that 
fo the Devil’s Kingdom might be lejfened, and not grow lb great upon the Earth, and 
hinder his Kingdom. 
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The inward Figure /lands thus: 
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24. It rained Brimflone and Fire from the Lord from Heaven , fays Mofes : This was net 
the inward hellifli Fire, which at the End of Days (hall purge the Floor •, otherwife the 
four Elements would have been changed; it was only a Figure of the future : The Ori- 
ginal of the Brimftone and Fire was generated inFurba Magna , in the third Principle ; it 
was only a Sivcrd of Vengeance : I he inward Fire conlumcs F.arrli, and Stones, and all 
Hements : But this was only a Fire, as is generated in the p Fempejl in Furba Magna in r Thucder- 
thc s Egejlum, which the Conftellation cafts forth from itl'elf, which is a Materia there- c!a P' 
unto; though it be no palpable Matter or Subftance, yet it is a fpiritual Subftance, in ^ r { Kxc:e 
which Mercurius does enkindle itfelf in the Sal-Nitre , viz. in the Hre-Crack where 
then alfo the Hagrat, or Fire-Crack, fixes iifelf into a Subfiance or Eficnce, which is 
Brimftone 


25. For the three [firft Properties,] viz. Sulphur, Mercurius , and the .fo/Z-Sharpnefs, 
ire in the Original (as they are yet a Spirit) only one Thing; but when Mercurius, viz. 
the Sound of the fomred Word, moves itfclf in the Principle, viz. in its firft Original, by 
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an Oppofition or contrary Afpcbf^ then he is terrified in himfelf ; that is, the Motion fti rj 
the Original of the Heat and Cold, viz. the Original of the firjl Principle , according 
the cold and hot Fire, which is the Beginning of the Contrariety and Horror, t; 0n , 
whence the Firc-fiafh or Sal-nitral Flagrat arifes ; where alfo the three firft, viz. the Hear 
the Cold, and the Sound, do imprefs and introduce themfelves each into a pecuharSub- 
(lance in the Flagrat, viz, the Heat into Brimftone, and the Ccld into a faltifh Property 
and Mercurius into a watery Property ; and yet they were not wholly fcpera.ed, and each 
of them of another or fundry Subftance by itfclf, but fixed together according to c r.z 
Property. 

26. The like alfo we are here to underftand concerning th e Brmjlcnc-Fire : TlitWraii 
of the firft Principle, viz. God’s Anger, according to the eternal Nature, did behold the 

1 Or timing outward Nature in the third Principle with an r Alpeft, which is called Turba Magna y be- 
hh'h. ing a 'furla i n the Soul of the outward World in the Spirit of Nature, whence the cm* 

• I be prime ward Nature does enflame and enkindle itlelf 5 and the * three fit ft [Properties] fix thru;. 
kVi ni ^ vcs * nro a Subflance> viz. into Brimftone, Salt, and into a mercurial, poifonr’ul Water; 

in which the Flagrat or Flalh of the Fire did enkindle and imprefs itlelf, and fio being en- 
kindled did rain upon Sodom and Gomorrah , and upon the Plain of the Country , and cr 
flroycd all ; this is that which is laid, The Lord rained Brirnjione and Fire from the La: 
cut cf Heaven. 

27. Not that this Matter of the Brimftone and Fire came from the inward Heaven; 
but the l! 'rath came forth from the inward into the outward [Principle,] fo that the out- 
ward, in the Might of the inward, did imprefs and enkindle itlelf out of the Properties of 
the inward ; and this is a real T)pe of the inward dark World : If the fame Nature moves 
itfclf, then it is even fo in fpiritual Property, which God calls his Wrath and Anger, 
and a confuming l ire; for if this inward fpiritual dark World did move itlelf, the out- 
ward World with the four Elements would fortwith be fwallowed up in this lame Spirit- 
Fire * which (hall come to pafs at the End cf Days. 

?8. And here we have a Figure of this in Lot's IFifey who was turned into a Pillar cj 
Salt : For the three firft [Properties] had moved themfelves: P'or fhr, after (he had 
looked back into the Turba y was apprehended or taken in the Salt's Spirit in its Imprci- 
♦Or that Fro- fion ; which denotes, that ihe was ‘ moft of that very Property, viz. covetous in the IP- 
1;;;;* fire, in which (lie alio was taken and apprehended in the fifting Probation of the Angel, 

niinant r< hi° 29. And though.the Angel had defended her from the Fire-Wrath, yet fhe was tarn 
her. in the Wrath of Nature of her own peculiar P.operty ; for the Turba Magna laid hold 

of the Body, viz. the Subftance of the third Principle, and changcd*it into its own pe- 
culiar Property, viz. into the Might of the firft, which was chiefly predominant in her 
Body, according to which Property fhe was apprehended in the Turba. 

30. And we ought not to account this a ftrange Thing; for we have very much hereof 
in the Scripture : Let us look upon Uzza , who was apprehended and fmitten by the An 
of the Covenant , when he only touched the fame, when the Wrath of God was moved 

u Thit is, a- but in the 0 Sound. Let us lee alfo how it feized on the Philijiines , when they had the 
wakened and ^ 0 f the Covenant with them ; alfo how it devoured Chcrab , Dathan % and Abiram , b}* 
up, a _ Mofes in the Wildernefs: All thele have but one Original ; but each is peculiarly mam- 
fed in its 07 cw [Matter and Manner,] according as the Turba is enkindled among the 
three firft [Properties.] 

31. But if Lot's IFife had apprehended, and laid hold of the Word of Truth and 
Mercy in the Mcjfage of the Angel , it had well prctetled her; but fhe did not believe wnat 
the Angel laid, and very likely ftie loved her temporal Goods % all which (lie muft lorlake, 
and looked back again, and earneftly longed after the temporal, and the Turba o t Time 
did alfo apprehend her; fo that fhe, according to the Subftance of the Body muft remain 
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Chap. 44. Of Lot 's going out of Sodom. 

in th tfirjl Matter (out of which God had extracted the IJmus of the Earth, and formed 
\l into a Ipiritual, living Image) till the Lord (hall again tranfmutc the fame Subdance 
into a fpiritual Eflencc. 

32. And it was done for this End, that Man (hould yet fee what he is according to 
the outward Body % if God withdraws his Spirit from it ; and that he requires the Ground 
of the Heart, and not only a Mouth-Hypocrify and Flatteries of a f caning holy devout 
Lip-Labour-, that a Man fhould only comfort himfelf with the Grace tendered , [feeding 
hinifelf with an outward Apprehenfion or Application thereof] and receive the fame only 
as a Free-Gift of Grace from without, and yet remain an evil Beajl in the Spirit and 

3^. As the prefent Babylonical Chrijltndcm doe?, which alfo with Let's Wife receives 
the Grace only externally , [or by a ftrange imaginary Imputation,] and comforts itfelt 
with the Grace, but remains in the Heart, in Self hood and the Lud of the Hcfh, un- 
(inverted* and has turned its Eyes only towards Sedan \ but with the Mouth it is gone 
out of Sodom , and the Body is yet at Sodom , and looks with Lot's Wife only upon Cove- 
toufnefs, and temporal Pleafure, and will not go with the Heart out of to dan. 

34. Therefore the Angel of the Wonders fays, Thou art fitted, and r apprehended in * Captivated 
th eTurba-, thou art guilty, and capable of the Brimdone-Fire : Thy verbal Hypocrify, in 

that thou fayed, that thou ar t gone out of Babel Sodom , does not at all avail thee*, thou 

art wholly captivated with Let' s Wife in the three firft, feeing thou hungered only after 
the three fird, and ufed the Spirit of Chrid only for an external Covering, and wilt not 
hear in thee what now the Lord fpeaks, but heared only what the Antichrift fpeaks in 
his Pride, Covetoufnefs, Envy, and Anger, how thou mayed pleafe thy earthly mortal 
Idol Maozhn y and Mammon y viz. Self-Love, Self-Will, Self*Senle. 

35. Thou feeked and honoured only the external Idol-God, viz. Silver and Gold, Cop- 
per, and the Fulnefs of the Belly to thy luxurious, fumptuous, and dately fodomitical 
Pleafure ; and this Idol is alfo lifted for thy Sake, and is made nigh and far off to thee, 
and thou underdanded not what it means : Thou fayed. There is no Danger, and it 
may well be helped and amended ; we may contrive it well enough to a good Ufe; but 
thou knowed not what is thereby figned and fignified. 

The moft inward Figure of Lot's TVife , being turned to a Pillar 

of Salt , is this : 


36. When thefe two Angels came from Abraham* viz . from the Spirit of Chrid, unto 
Sedan to Lot* and he bowed himfelf before the Lord to the Earth, and entreated thefe 
Angels to turn in to him, they entered according to the divine Property effentially ’ in to 
him, in like Manner as they came in to Abraham with the Ens of Faith *, even fo it was 
here ; for it was but one Covenant *, but in Abraham the Seed to Chrid’s Perfon was 
Earned, and not in Let ; as Mofes declares very diffidently. 

37. Lot's Faith took the Ens from the Angel, who brought the fame to him from 
Abraham's Faith’s Ens ; for of one (viz. of him who did move and manifed himfelf in 
Abraham) they mud all be (andiified ; now Lot by the Adminiftration of the Angel (un- 
derftand formed Angels fent out of the divine Property, out of Chrid’s Ens and Word) 

was ianttified as a r proximate Line, or Branch on the Ens of Abraham. * ? r T* nt ‘ 0 

38. And feeing Let's Daughters were capable of this Sandlification, and not the Mo- 
ther, the Mother mud go again into the fird Matter; and Lot mud copulate with his 
two Daughters irv the blcfied Seed; for they were capable of it, and none elfe in the 
World; for two potent Generations were to arife from thence, viz . the Moabites and 
th z Ammonites** a great People ; as the Spirit in Mefes does alfo fpeak very covertly ant* 
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Of Lot’/ going out of Sodom. Part II. 

hiddenly concerning Lot's Daughters, that the one faid unto the other, Lo ! there is ret 
a Man on the Earth to come in unto us after the Manner of Men ; come, let us give our Fa- 
ther fweet IVine to drink ; and then we will lye with him ; that fo he may not know it, and 
we may preferve Seed of cur Father : For the Mother was not capable of this holy Seed, 
ng feeing fhe was captivated and taken in the x Probation in the Turbo. 

39. Now Keafon would objett, and fay, Why did not the Daughters of marry with 
Abraham's Generation ? Why would they lye with their Father, contrary to the Right and 
Law of Nature, and all Nations ?’ Anlwcr : This might not be, for the Seed of Chrift 
was called in Abraham \ but now there laid two other Lines in the Seed of Chrift, as near 
Affinities, which fhouid be born of Abraham's Faith , viz. of Chrift : As Abraham's Faith 
was born out of J EHOVA, out of the Name Jefus, fo thefe two Lines or Affinity were 
in thcTree of V/onders, which fhouid fpring forth from God’s Truth and Righteoufnefs, 
and be brought into the Love of Jefus : This Manifeftation the Angels brought to and 
into Let, which Opening and Manifeftation did fpring forth in Let's Seed. 

40. But feeing his two Daughters did alfo ftand in this Judgment, and were apprehended 

in the fame Spirit which opened itielf in Lot, and received alio the fame Properties as 
their Father, it muft be fo, and it was fo permitted of God, that thefe two Sons, yhmran \ 

and Moab, muft be born of two Sijlers of one Seed \ for they were to be two Nations, 
proceeding from two Lines of Nature, yet from one Root. 

41. But in that the Spirit in Mofes does fo cover it, and fays, The two Daughters caufd 
their Father to drink fweet 11 ine, that be did net knew what he did, and fo were gotten 
with Child of their Father in the Father’s Drunkennefs (which yet fee ms to be wonder- 
fully ftrangc without God’s Work) the fame is thus to be underftood; not that it did no: 
fo come to pafs *, it did fo come to pafs, as the Text in Mofes declares ; but this .was a 
Work of the Spirit of God, and hereby alfo he covers the external Shame. 

42. For the outward Work is only a Shame in God’s Sight, and alfo in the Sight of all 
People, but the inward Work in its figure muft be fo •, and it is the true Figure, that 
the Man Chrift, viz. Goa's Son, fhouid be born through a Shame, which alfo was a Shame 
before God*, but fo he took our Shame and Reproach upon himfelf, and hung it as 3 
Curfe upon the 'Free of the Crofs, and offered it up to the Righteoufnefs of God; fo 
likewife both thefe Lines muft be covered with a Shame, that they both might be fancti- 
fied only and alone under Chrift' s Shame on the Crofs ; and they fhouid not dare to fay, 

2. that they were pure before God and Nature •, for the Scripture fays, 1 He has Jbut than 
up all under Sin , that be might have Mercy upon all. 

• 43. And that this was truly and certainly a Work of God, appears in this, that cn 
the fame Day the Mother was turned to a Pillar of Salt, and Sodom deftroyed, doubtlefs 
with all their Houfhold Furniture and Goods, yet that fame Night they fet about this 
Work; whereas they continued all Night in a Cave of the Mountain by Zoar , [fo that 
we may well think] no natural fit ft Ay Inftigation did provoke them thereunto. 

44.. But it rnufi be , that the Father fhouid be drunk, that the human Underfiandirg 
might not do it, but that it might be God’s Work ; alio that the Soul of Lxt might not 
enter into the Turba in the Tintfture of the Seed with the Shame of the Daughters; it 
muft be done therefore as it were in Man’s Drunkennefs, and Mi funderft anting, left 
the Nations fhouid make a Right or Cufiovi of it * for the Daughters of Lot were alio 
as it were drunk in the Spirit, lb that the Spirit might do what he would, and they 
only were Inftruments. 

45. And that t hey underftood that the Father was fanblified , and that they willingly 
would conceive of the holy Seed, appears, in that they faid. There was not a Man upon 
Earth who could come in unto them after the Manner of Mankind ; and therefore they would 
lye with their Father , that they might preferve Seed : There were indeed many upon the 
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Chap. 4 5. Of Abraham V Pilgrimage. 

Earth, but none was capable of tbit Seed, but thefc his Daughters ; this the Spirit in 
them gave them to underftand. 

46. Therefore we ought narrowly to obferve what it means, when the Spirit in Mofes 
draws a Veil before his Face, that it does not appear wholly pure before God, and yet, 
on Account that it was unavoidable, it muft be fo. 

47. And we ought not alfo to judge, in the Deeds of God, according to Reafon ; for 
Reafon looks only upon the outward , and underftands nothing of the inward ; it knows 
nothing of the Root of this Tree, and of its Boughs and Branches, from whence each 
Branch or People muft take its unavoidable Rife and Original. 
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The Forty-fifth Chapter. 

How God led Abraham very wonderfully , and how he always food 
by him in Temptation , atid defended him ; what we are to under - 
fand thereby. 

^ yr^BRAHAM muft be only as a Pilgrim upon the Earth, and travel from Gcn.xx. 
k. M one Place to another, and dwell in Tents ; and he was every-where 

^ A ^t) tried and tempted; his Wife Sarah was twice taken from him, but 
wonderfully protected, and preferved of God, as once by Pharaoh in 
Egypt , and then by Abimelech King of Cerar ; but both Times he was 
prote&ed by God. 

2. And now that Abraham , viz . the Stock, and Beginning of the conceived Ens of 
Faith, in which Chrift was underftood, muft thus wander from one Place to another, 
and could have no abiding Place upon the Earth, and moreover muft ftand in Fear and 
Temptation, the fame is the true Type of Chrijlendcm upon the Earth *, how the fame 
(hould not be bound to any certain Place, nor to any People that God did chufe thereto 
in a peculiar Manner ; but that Chrift was given, with his Gojpel of the Kingdom of 
God, to #// Nations. 

3. And it (hews how he would wander with his Knowledge from one People to ano- 

ther, and have no where any conjiant abiding Place with a People, but be among the 
Nations with his Children upon the Earth only as a Sojourner or Stranger; and how they 
would continually try to deftroy b Chrift endom among the Nations, and call Reproach up- The true 
on it, as they would (infully reproach Sarah, Abraham's Wife. ^ n un5 * 

4. And it (hews how the Chriftians fhould be continually tempted and exercifed of the 
Nations, and plagued with Contention and IVar ; alfo how Chrift would go with his 
Gofpel from one People to another, when they {hould be weary and glutted with the 
fame, and hold it only for a Cuftom, and a common ordinary Thing; and fo they would 
grow wholly blind in it, and make oniy a fine devout Lip-Labour thereof, and fuppofe 
to find out Chrift by their acute Deputations and Arguments. 

5. And then he would depart with the Underftanding and Spirit from them, and come 
to another People, which alfo would be only fiejhly , and account and look upon Chrift 
externally as a mere Man ; as Pharaoh and this King Abimelech looked upon Abraham and 
hjs Wife, 'and defired to have carnal Knowledge of Sarah , by Reafon of her Beauty; 
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which fignified and denoted, that they would put on Chrift in the Flefh in an outward 
beftial Wanner, but net in Power and Spirit. 

6. As it is here to be ieen in / ibimekeb , and alio in Pbaracb , that when they defired 
to know Sarah carnally, that the Lord came in among them with Punilhments and 
Plagues, and Ihewed them his angry Countenance, Ihut them up, and difmayed them, 
hi if he bound them with the Chains of his Might , and made their Women barren, 
and terrified them with Vifions and Prefaces thus he did to this Abimelecb, and threatened 
him with Death in the Dream, and made known to him, that Abrabam was a Man of 
God, and how he was blcfied of God. 

7. Through which Means God brought the Nations to the Faith \ when he came to a 
flcfhly unbelieving People, then he fhewed himfelf in Power and Wonders ; which the 
carnal Nations feeing, did convert themfelves, and turn to God. 

8. T hus Abraham mull be a Type of Chrift’s Kingdom upon the Earth, and go up 
and down from one People to another ; whereupon the People which he left did yet boaft 
themfelves o f Abraham, and called themfelves after his Name, but were only hiftorical 
Children, brought forth of Jirange Women, without / Ibraham's Faith and Spirit. 

9. Thus alfo it has fallen out in Cbrijlendcm ; when they have been weary of the Spirit 
of Chrift, and made only a prating Bufinefs thereof, the Spirit of Chrift has then de- 
parted, and hidden itfclr from them ; and then thefe People have indeed ftood yet in the 
.Hiftory, and loajied themfelves to be Chriftians, but have been indeed only the Children 
of the Bond-woman, viz. of Hagar , and the Sons of Mockery, who with difputing and 
wrangling about Chrift’s Name and Will, have mocked, fcorned, reviled, contemned, 
reproached, and branded each other for Her clicks ; and mere jpsmacli.es have rifen of 
them. 

10. And it is as plain as the Day, that now Men go from the /corning and reproaching 
each other, to the Sword of Murder, and will wholly flay and root out Chrift, [in hu 
Members,] and fet the Babylonical Tower in Chrift’s Stead, whereby a Man fliall be able 
in Self-will and Power to climb into Heaven; fo that a Man need net enter in through 
the mortifying of the old evil Man, but may be able to come in after a fine hypocri- 
tical Way, with the Self-hood of the evil Man, or indeed as outwardly adopced Children, 
covered with Chrift’s purple Mantle ; where yet the Will of Self is unmortified , and can- 
not truly come to God. 

11. Now as thefe People were afterwards judged when Abrabam departed from them, 
they being only Mockers of the Children of Abrabam, as may be feen in Pharaoh , and 
the Heathens alfo, efpecially in the Land of Car.aan ; fo likewife it has happened to the 
Chriftians, that thefe Nations which continued only under th e'Name of Chrift, and yet 
■were only heathenilb in the H art , were always judged and banifhed by fuch heathenifh 
People ; as may be feen by Afia, Egypt , and Greece , and many other Nations befides, how 

' God has pulled off the Mantle of Chrift from them, as verbal Hypocrites and Mockers 

^ of Chrift, and given them a darkened Heart and Underftanding of the Kingdom of 

Chrift, and caft away their Cav.dlfick , that they could no longer lay. We are Chriftians, 
and belong unto Chrift ; but they have become Turks, and barbarous People, begotten 
of the wild Tree of Nature. 

12. Thus Chrift nnift here in this World wander only as a Light from one People to 

^ Halt. X-Av. another, ‘for aTcJlimony to all People : And to thee, O Germany, it is now fhewn, [and 

'*• alfo to thofe Nations of whom thou art born with the Name of Chrift,] in that thou haft 

■for a long 'Pime walked under the Mantle of Chrift with an heathenifh Heart, and boafted 
of the Adoption, but lived only in the Iniquity of the Flelh, that thy Judgment is nigh 
at Hand. 

13. For the Angel of the Judgment calls aloud to the Reftdue of Abraham's Children 
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in Chrift, Go out of Sodom: Abraham in Chrift is gone away from you; you have no 
more of Chrift than an empty Breathy and i difputing verbal Lip-Labour; a Mockery, 
whereby one Brother does contemn, fcorn, and mock another for Chrift’s Knowledge Sake, 
and only kills Chrift in his Members. The City Jerufalem and Babylon wherein thou 
haft gloried fhall go to Ruin. Amen. 

14. Lo! a Star fhines from the Eaft and Nortb y which (hall blind thee, and break 
down thy walled Towers and Strong-Holds in Jerufalcm and Babylon , for thou arc called 
no longer Jerufalem y but Babel ; and the Children which fit in the Shadow of the Night, 

2nd which lye imprifbncd in Babcl y (hall be delivered , and come forth, and enter into 
the City of God, which he has let open to all Nations and l ongues of the Earth, that 
his Glory may be known : A Light for all Nations . 

15. The Figure of d Abraham y Sarab y and Abimelech y is an cmphatical Type of Chrif- <* Gen. xx. 
undcm y how they fhould be weak in their own Power, and be delivered by God only; as 
Abraham was of a faint and timorous Spirit, when he was to go among thefe Nations, 

and prayed his Sarah y that (he would lay of him, that he was her Brother, that fo they 
might not flay him for her Sake; to fignify, that a Chriftian in his own Strengtli is not 
able to do any Thing, or to take to himfelf therein the Spirit of Chrift, who gives Cou- 
rage ; but he muft go only naked among his Enemies, and not at all rely on himfelf and 
his Knowledge, but merely and only upon God’s Grace. 

ib. For he himfelf cannot (land, only Cbrijt in him muft be his foie Courage, and 
ftedfaft Perfeverance : As Abraham here, in his own Abilities, was full of Doubt before 
Pharaoh and Abimelech y and continually fearful of his Life, and muft fee only when, and 
how God would fhield him, and his Sarah: And this Hiftory is excellently, elegantly, 
and exa&ly written by c Efdras in theVifion of the Spirit of Chrift, concerning Chrift’s e AW,Efdra9, 
Kingdom, as if the Spirit had on Purpofe figured this Hijlory concerning Chrift’s King- 
dom, for it aims dire&ly at it. 

17. But the outward Man underftands nothing of the Kingdom of Chrift; as we may 
fee in Sarah y when (he bad conceived and brought forth Jfaac y (he faid, the Lord has 
made me to laugh ; the People will laugh at this, that the very aged Sarah fhould give a 
Child fuck ; ihe did not yet underftand the Type of Chrift; but the Spirit of Chrift in 
her underftood it, and not the natural Man in Selfhood ; but the Will which was refigned 
and given up to God, the fame only did apprehend the Covenant , and the Spirit of Chrift. 

18. But Reafon y viz. the felf-ful Will, did not perceive any Thing of it, it was only 
Matter of Mirth and Laughter to it; for it looked only upon it (elf, what it was: As 
Abraham's Will of own Self-hood looked only on itfclf \ and was afraid and difmayed ; Note * 
and yet in him there was the great Might over all Powers and Principalities ; but it did 

not belong to the human Selfhood. 

19^ For Chrift in his Children does not belong to the human Selfhood, viz. to the 
Self-will ; neither does he appropriate or give in himfelf to it, but to the humble refigned 
Will; to that he does incline and appropriate himfelf; and fora e times he does alfo defend 
the own Will thereby. 

20. For the own Self-Will is of the Nature of this World, born of Flcfh and Blood ; 
but the reftgned Will dies *o the World, and is brought forth to Life in God : Thus alfo 
we are to underftand in Ab: .ham y and in all Chriftians, a twofold Will, viz. one of this 
World, which always ftands in Fear ; and then according to the fecond Principle, viz. 
the Kingdom of Heaven, 'tnc poor captive Soul's Will,_ which dives and immerfes itfeft; 
into God’s hlercy in Hope. 
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The Forty-iixth Chapter. 


Of Ifaac’j Birth , and the cafing out of Ifhmael with his Mother 
Hagar. TV hat thereby is fgnifed. 



* Corrupt. 


H E Spirit in Mofes fets the Figure of Man’s Regeneration in its 
Procefs fo exafUy and orderly together in the Hiftory of Abraham , 
that a Man may even lay bold of it, much more fee it •, how he does 
^ fet the natural Man in Self 2nd Chrif fo punftually by each other, and 
points even with the Finger at the Figure: For when God had de- 
ftroyed Sodom and Gomorrah , and that Plain, over-againft which Abra- 
ham dwelt, and brought forth Lot , then Abraham journeyed from 
thence towards the South -, fhewing, that when the Kingdom of Chrift Ihould be ' d*- 
fpoiled in any Place, that then Chrift would depart thence. 

2. And he lived under the King Abimelech, and fojourned as a Stranger at Gerar: In 
thefe two Names, viz. Abimelech and Gerar , the Figure ftands plain in the Generation 
dr Formation of the Word without any Interpretation or Explanation ; therefore the Spirit 
in Mofes wrote down this Hiftory, and from thence he looks as through an exaft Per- 
fpeflive: For ABIMELECH denotes the Man of ingenious and difereet Reafon, viz. 
the true Man, but without Chrift, only in the Creature, as he is created: GERAR 


denotes the ftrong auftere Life of Nature, wherein the Underftanding muft dwell, which 


Nature is corrupted, and from that Corruption cafts or darts Temptations and Oppofitions 
continually into the Life’s Underftanding, or Reafon-light •, fo that the Life ftands in 
a conftant Contrariety , and is inceflantly fifted, winnowed, and proved ; which is the 
Crofs K of the Children of God, that they fee, that while they live in themfelves in Self- 
Reafon, they can do nothing elfe but esjlray, flip, and err, as may be feen here in 
Abraham. When God led him away from the Borders of the Sodomites, he went to- 
wards the South to King Abimelech. 


Ihe inward Figure of this fands thus : 


3. When God had manifefted himfclf to Abraham, and fet forth the Figure of Chrift 
and his Kingdom, and alfo the Power of Judgment upon the whole Farth, then God hid 
himfclf again from Abraham: And then Abraham went towards the South Country, that 
is, into his Reafon , viz. into Man’s own Underftanding, and dwelt at Gerar , that is, in 
the corrupt Nature; which manifefts itfelf plainly in his Carriage towards Abimelech , where 
he in the Fear of Nature, in the Temptation, denied his Wife, and Paid, that Ihe was 
not his Wife, that fo he might but preferve himfclf by the Subtlety of Reafon. And 
we fee here alfo how that that very Thing, by which he thought in Reafon to keep him* 
felf from Mijchif, muft reprove and teach him ; as we fee how Abimelech reproved him, 
in that he had denied his Wife, with whom he had ahnoft finned if the Lord had not 
warned him ; and the Explanation is this: 

4. IF we fee a Man whom the Spirit of God ddves , and by whom he oftentimes fpeaks, 
we muft not fo conclude and think, that he is fomething more than other Men ; as Abra- 
ham was no more than others in his own Reafon ; the Self-Reafon in them is as wavering, 
dubious, and imperfefl, as in other Men, fo that what they know, and teach of God, is 
not their own Propriety ; as we fee here in Abraham , how he out of Fear did not fpare his 
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Swab (but denied her out of a timorous Conjecture ; though Abimelecb had taken her 
away from him to be his Concubine ) that fc he might but live, and it might be well with 

him for ter Sake. ''*'*'* 

f Thus God proves his Children, that they might fee , that they in their own Ability 
f n3 mere than all other finful Men ; and that Men fhould not fo let by them, and hold 
them for a God: Thus often God permits them to go aftray and err, and yet then he, 
rebukes them alfo by tbofe whom they ought to teach •, as we fee here in Abimelecb , how 
he mud reprove Abraham and make him ajhamed, that he would not fparc his Wife for 
a fm3ll Fear’s Sake, but would deny her. 

6. And though it does fall out, that fometimes we fee fuch a Man whom God drives 
t o err, yet we ouaht not therefore prefcntly wholly to rejctl him, and fet him at nought, 
and think that he" is wholly without God, a’s the World does; but we (hould think, that 
God does thus fet his Children under the Crofs , to prove them, that they ihould learn to 
know themfelvcs; and then the Sun rilcth again upon them; as here it did upon Abra- 
/u«, when God had differed h ; m to go unto Gerar, that is, into his natural, rational 
Life, wherein he committed a great Offence before Abimelecb. A twofold Sun did after- 
wards arife and fhine on him, viz. one was, that Abintelccb did acknowledge him, and 
learned to fear the Lord, and gave the Land tor a Pofleflion to Abraham ; he gave him 
-Ifo Gifts for Rebuke ; as the Reproof of the Saints is, that Men fhould fear at God’s 
Reproof: Thus the Sun Yd, ng Abimelecb' s Favour arofe upon him. And then the other 
Sun which fhined upon him was, that Sarah conceived , and a Branch iprang forth to him 
cut of the Line of the Covenant, from the divine Sun's Power, and Jfaac was born to him. 

7. And that we may underftar.d the very Truth, we fee how always the Crofs (lands 
by the Children of God •, and Adam and Chrift are continually fet by each other ; as here 
Abimelecb and Abraham ; and Jjhmael and Ifaac ; and alfo the Man of right Reafon, and 
the corrupt Nature againd Reafon, which inceflantlv fifts and tries Realon; as we may 
fee it is here in Hagar and Sarab, which alfo were let one againd another, that one did 
exercife the other ; as Hagar in the Property of corrupt Nature, viz. in Adam's Life, and 
Sarah in Chrift’s Perfon -, fo that Hagar did exercife and prove the natural Sarah, that fhe 
prefled forth out of the Reafon into Gcd. 

8. And we here in Sarab and her Maid Hagar , with her Son Ifhmael, and with Ifaac 
Sarah's Son, learn how Sarab cafl cut the Bondwoman with her Son, which denied grievous 
to Abraham, and yet was rjght in the Sight of God; fuch an excellent Mirror, as we find 
not the like again in the Bible ; fhewing how Chrijl and the natural Man dwell by one 
another, and how the natural Man, with Ifhmael and his Mother, mud be wholly cad 
out from the Right of Inheritance, and Self-will ; that the natural own Will is no Heir 

of God. •' , 

9. And when the refigned Will has wholly cad ‘him out, then the poor Nature of ’> The felf-af- 
Man fits in its rejetted Will in Fear, and trembling, and utterly defpairs of Life ; as here lining Will 
Hagar, with her Son Ifomael, when fhe was cad out from Abraham, die wandered in the ^ * tu £ » kj 
Wildernefs of Bcer-fheba, that is, in the Brokennefs of her Heart, and looked upon her- t0 be 

felf as one wholly forfaken, and as one quite fpent and faint, defpaircd of her own and in Man. 
her Son’s Life; for fhe had loft the Inheritance, and the Favour of her Midrefs alfo, and 
all her Goods, and there was neither Water nor Bread to preferve Life, and they were 
as idvcn up to Death ; for {he went and fat a Stone’s Cad from the Child, becaufe flic 
would not fee him die ; afid when die had even wholly given up herfelf to die, then the 
Angel came again to her, and called her, and comfcrted'her, and {hewed her alfo a Foun- 
tain, and told her that {he {hould not be fo afraid of Death ; her Son mud yet become a 
great Nation. 
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Of the Birth of Ifaac and 

TTie inward Figure of this is thus : 

10. When Tfaac, that is, Chrift, is born in the Convert , then the fpiritual new-born 
Will rejc&s its own evil Nature ; it concemns it, and condemns it to Death, cafts it out 
alfo from itfclf, with its Son the Mocker , viz. the falfe Interpreter, [and Perverter of the 
Truth,] as if it would even burft the fame in the Mind-, fo very an hateful Enemy the 
new-born fpiritual Will becomes to the natural Will in its evil Qualities ; viz. to lfomad 
the Son of the natural Will, who is only a Mocker, Scoffer, pharifaical Cenfurer, Lyar, 
Backbiter, and Unrighteous. 

1 1. And when the new-born Will has thus call out the evil Nature with his wicket 
Children from itfelf, then the poor forfaken Nature ftands in great Diftrefs, Trembling, 
and Defertion ; for the internal holy Soul does forfake it; and then it even gives up itfclf 
wholly to Death, and wanders in itfelf in the Wildcrnefs, and looks upon itfclf as a 
foolijlj and fimple one, who is every one’s By-lVord , and Laughing-flock. 

12. And when the Nature does willingly give itfelf thereto, that it alfo will now die 
wholly to itfelf, and defpairs wholly of itfelf, as a poor forfaken Woman that is deprived 
of all the worldly Glory, Riches, Beauty, and the Plcafure of the outward Life alio, be- 
ing wholly cafl out from its former Defire, and almoft quite forlorn , fo that the own 
Defire begins to faint and fink within itfelf ; then comes the Angel of God to the Nature, 
and comforts it, and bids it not to defpair, and gives it alfo kVater to drink ; that is, 
fome faithful upright Man, [or fome inward Ray and Beam of Light from the new Birth 
of Chrift in the Heart,] which comforts it in. its forfaken Condition, and helps to nourifh 
and cherifli it, and tells it, that it (hall not die, but become a great Nation, but not in 
its innate and inbred Heritage, viz. in the evil Self-Will, but in Beer-Jhcba , that is, in 
the true Contrition in the Wilderncfs, viz. in the Valley of Tears in the Defertion ; that 
is, the poor Nature muft work in this forfakenCondition, and in its prefent Banifhment 
and Exile [from the fenfible and full Enjoyment of Paradife] bring forth much Fruit-, 
which Fruit the Angel brings again into Abraham's Tent to be a Sojourner of Chrift. 

13. That is (we muft underftand) when Chrift is born in Man, he rejefls the Vanity 
of Nature, with the Will which works and defires Vanity, and makes the natural Will 
to be Servant , whereas before it was Lord and Mafter ; but Nature ftands in the Wil- 
dernefs , in the Vanity of Death, cncompafled with Sin ; and now it muft work and bring 
forth Fruit, and yet it looks upon itfclf as wholly impotent , and as one wholly caft out 
from the inward fpiritual Will of Chrift ; and in itfclf it feems as one foolfth, and con- 
temned of the World, and every Way beaten off from its own Will ; and then it begins 
even to fink and faint in itfclf, and to leave off from its own Will; and all Things are 
of fmall Eftecm with it : That which before did rejoice it, that now is againft it ; and 
it ftands always as if it fhould die-, it hopes and doubts; that is, it hopes Amendment, 
that it might yet once be delivered from the fcornful Contempt, and be fet again into 
the Honour of its Self-hood ; but it dries up alfo its Well of Water ; and God’s Anger 
appears in its Sight ; that is, all its Friends depart from it, with whom before, in its 
temporal Goods and Prol'perity, it had Pleafure, Refpeft, and Honour; fo that it looks 
upon itfclf as continually dying. 

14. And when this comes to pafs, then it is right in the ll r ay to Bccr-Jbeba , and wan- 

ders in the Wildernefs ; for it knows not what it ftiall do; it is every one’s Scorn; 
whatfoever it looks upon, rebukes it for a Fool, in that its Power is taken from it, that 
it muft now forego the Beauty, Kiches, and Honour of the World, and all whatfoever 
might advance and prefer it in Temporals ; and it would fain have them ; but yet it is 
drawn from them by the inward Man inChrift’s Spirit, and reproved in thefc Temporals 
for unrighteous and abominable. 15- -And 
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15. And then indeed it enters right into Bccr-fheba , viz. into the Contrition of the 
Hart, and fets Reafon by the empty Water-Pot of Hagar , and goes a Stone’s Call from 
its Son IJbmael , viz. from the own Defire of Nature, and Hands and compels alfo the 
Thoughts of Nature, and will not give any Thing any longer to its own Children, viz. 
to the Senfes and Cogitations of the Mind ; but it calls them away (as Children that now 
null die) a Stone’s Cad, that is, a while from itfelf, that it might not fee the Death of its 
Children -, fo wholly does Hagar , viz. the Nature with its Son, give up itfelf to the Mind 
for the Mortification of the Self-hood of the own Will -, it fits alfo and mourns in itfelf 
in Beer-fheba, viz. in the broken and contrite Heart , and wholly defpairs of its Realon-, it 
,vould fain die, that it might be but freed from the miferable forlorn Condition. 

16. And then when it is thus prepared, that it quite defpairs of itfelf, and gives up 
itfelf wholly into the Death of Self-hood, then comes the Angel of God to Hagar , that 
is, to the poor forfaken and dying Nature, and fays, l l' bat aileth thee, Hagar ? God hath 
heard the Voice of the Lad , where he lies-, arife , take up the Lad, and bold him in thy Hand, 
hr I will make him a great Nation : And then God opens the Eyes of Hagar, viz. of Nature ; 
and fhe fees a l Veil of IV a ter, and then fills her Bottle with Water, and gives the Lad Drink, 
who grows in the Defart, and is a good Archer, and dwells even in the Wildernefs ot 
Paran, and mull take an Egyptian Wife. 

flc inward exceeding precious and worthy Figure of this funds thus : 

17. When Man has put on Chrifl in Faith, and is entered into right true Repentance, 

*nd has in his Mind forfook the whole World , even all its Honour, Goods, and Things 
temporal, then the poor Nature of Man does thus Hand in the Mortification of Self, as 
is above-mentioned concerning Hagar 2nd her Son -, for it defires alfo to die, even to 
the Senfes and Cogitations of the Mind, and to enter wholly into Refignation. 

18. And when it (lands thus in the Thoughts of Death, having given up its Will and 
Cogitations into Mortification, then the inward Voice of God’s Word manifells itfelf in 
the°M/W and k Senfes *, and even there the divine Word hears the Voice of the Child’s 1= Thoughts, 
Crying, viz. the troubled difconfolate Mind in its Thoughts ; for it founds therein in the Meditations. 
divine Voice, and fays in the divine Voice to Nature, viz. to Hagar, What aileth thee, 

thou troubled and perplexed Nature ? Fear not, God has heard the Voice of the Lad -, viz. 
of thy thoughts. Which thou hall offered up in the Defire to God : Arife, that is, lift up 
thyfelf to God in this Refignation, and Hand up in the Voice which has gracioufiy heard 
thee, and looked upon thee ; and take thy Cogitations, viz. thy Son, by the Hand of 
Faith, and guide and govern the Powers of the Mind -, tiiey (hall not die, but live, and 
go-, for I will make them a great Nation, that is, to a great divine Undemanding and Ca- 
pacity in divine Myfleries ; and God opens to Nature the Fountain of living W atcr, lo 
that it receives, into the Bottle of its Effence in itfelf, of God’s Well-fpring, and there- 
with it gives the Lad, viz. the Senfes [or Powers of the Mind] Drink. 

19. And then God is with this Lad of the Thoughts -, and he grows great in theWil- 
dernefs, that is, in the corrupt Nature-, the right, difcrcet, and intellectual Child grows 
great in the Spirit of the Lord, and becomes an Archer, that is, an Archer of the Lord, 
and his Brethren, who Ihoots the Birds of Prey, and the wild Beafls ; undcilland, he 
lhoots down, out of his Spirit, the evil Bealls and Birds in his Brethren, with the holy 
Spirit-, he teaches them, and reproves them with divine Arrows. 

20. But he mud dwell in the Wildernefs of Paran ; viz. in the corrupt Flefh, and in 
the Wildernefs among ungodly People ; and there he mull be an Archer of God ; and 
his Mother, viz. Nature, gives him an Egyptian Woman, that is. Nature lays a flefiily 
Woman by the noble Mind born in Chrift’s Spirit, with which the noble new-born Mind 
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muft fit in lVcdlock y and be plagued with this idolatrous flefhly Woman : Underfed 
it thus : 

21. This Egyptian Woman is his Flefh and Blood with Reafon, wherein the IdolMa:- 
zim y viz . the Babylonical Whore, fits, where the Devil has his Pulpit , which, to the pr<s 
cious Mind, is the Crofs of Chrift, where the Woman’s Seed, viz. the Spirit of Chnll, j 
mud inceflantly bruife the Serpent’s Head, viz . the Devil’s introduced Defire, in this i 
IVhore of Babylon . 

22. This Whore is now the Exercifeand Probation of the fpiritual Cogitations or Senfe3 
in the Chriflian Mind; but this Whore does not hurt the Children of thrift ; indeed i: 
has a falfe Lull, and is a very wedded. Ilarlor, which fhall nor fee the Kingdom of God, 
but it muft yet ferve for Good to the Children of God ; for by it the Crofs of Chrift b | 
laid upon the precious Mind, fo that the Mind muft continue in Humility, and not la'., 

I am righteous, I am holy : No! no!. The Holinefs is not this Child’s ozvn ; but-itu 

'God’s Mercy, who has heard the Crying of the Lad, viz. of the poor forfaken Mind: 
Thus the noble holy Mind, viz. the new Man, born in Chrilt’s Spirit, mud be wa!.;d | 

1 Note , How with this Egyptian , evil, malicious, idolatrous, whorifh , ungodly Woman, which is ri> 
7 omuch°L C ^ er a ^ e t0 ° r an X Good, an -l niuft bear with it the foul Shame and Re- 

think a goodP roac ^ ^ on S’ i] ^ l ^ e unclean, idolatrous Whore dies \ and then this Lad is led of the 
Thought, Angel into Ifaac's Vent, viz . into Chrill’s Flefh and Blood. 

23. And this is the very real Figure of the Spirit in Mcfes , for which Reafon he hash 
punctually and emphatically deciphered this Figure ; for the Spirit i ft Mofes aims fo di- 
•reftly and fully at the mortifying of Man’s Self-hood, and plainly declares, that th: 
Self will muft be caft out from God; and where Chrift is born, there the fame is brought 
to pals; as here, when Ifaac , the Type of Chrift, was born of the free Woman, then 
the Son cf the Bond-woman muft be cajl out ; for in Ifaac the Seed which fhould inherit 
the Kingdom of God was to be called ; it fhould not proceed out of the feif-ful Nature of 
the Flefh, and Will of Man ; but out of God’s Will, out of the mortified IVill of our Na- 
ture, which dies to its Self-hood, and defpairs of itfelf, a Chriflian muft be born ; tha: 
is, IJhmael, viz. the poor Sinner (when he becomes an Enemy to Sin, repents of it, and 
wills it no more) ft mil be born in God’s Mercy: Indeed Nature muft and fhall be there, 

ftven with its evil earthly Flefh, but Cbrijl is brought forth from thence, as a fair Blof* ? 
fom out of the wild Earth, as a plealant Fruit out of the Kernel. 

24. A very excellent Figure the Spirit in Mofes docs prelcnt to us in Abraham ar,d 
Sarah ; when Sarah would caft out the Son of the Bond- woman from the Inheritance, f) 
that rhe Son ot the Bond-woman fhould not be Heir with the Free, the fame feemed 
unjuft to Abraham , feeing he was of his Seed, and his own Son : But God laid to 
him, Let it net be grievous in thy Sight, becaufe of the Lad, and becaufe cf the BorJ- 
weman \ in all that b^rah hath faid unto thee, hearken to her Voice ; for in Ifaac fail th 
Seed be called . 


The imvarcl precious Figure of this is thus : 

25. When a M 3 n is born again in Chrift’s Spirit, as it was here with Abraham, then 
he thinks feme times, that he is wholly new , and knows not himfelf yet right, and that he 
has yet the whorifh Egyptian Bond-woman with her ftoffing Son of Vanity in h:s Arms, 
and now, when it happens that oftentimes the Mocker, viz. lfhmael the Son of the Bond- 
woman, breaks forth out of him, yea, even wholly without his Will and Purpole, that 
Sarah , that is, honeft Minds, to whom God makes it known, reprove him ; nay, and he 
is oftentimes reproved of the Evil , fo that it is plainly declared to him, that this Mocker 
fhould be caft out: T his Abraham , viz. the Man , will by no Means brook ; he will be 
5 
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ncontrouled ; and yet he docs not know, that he in this Time of his earthly Lfe (lands 
“ thc judgment of God, that his Words and Works mud be daily proved, and judged ; 
he will often go in a Way of fujlif cation, and maintain his own Caufe, and will be prailed, 
!nd in the mean Time forgets the Egyptian Bond-woman in his- Arms, and her footling 
c on who fometimes peep forth in his Words with evil Interpretations, wrong Meanings, 
and evil burmifes, and cover themfelves finely under a gloffing Mantle of glittering Hy- 
Lcrify • this now the free Woman calls out, that is, the Spirit of Chntl calls it out by 
other People’s Mouths ; and yet this ferns to be unrighteous to thc Man, feeing the Word 
is born of his Body, and rifen out of his very Mind. . 

26 But the Lord fpcaks in the Spirit of the Humility of Chrilt -, Let it not feem 
errievous in thy Sight, that People find Fault with thy Words, and reject thy Labour : 
Harken to Sarah , viz . to the divine Voice -, and do thou thyf^caft out from thee what- 
ever thou haft at any Time fpoke or meant evilly, wrongfully, or partially -, for in 
Iaa: that is, in thy deeped Humility, thy Seed fhall be called, where, in thy \\ ords 
and Works, the Spirit of God works in Love, and not in thy natural Self, and peculiar 
Owr.bcod of Reafon, wherein the Son of the Bond-woman fpeaks and works. 

27. And the Children of God ought well to confider this Figure, and. think, that 

whatfoever is fpoken and done from F'avour, Affethon , and Partiality, be it either to- 
wards honed or difhoneft Men, the fame proceeds from the Son of the Bond-woman, 
which rnuft go into Judgment to be tried, and mull be judged of Men, viz. of the Evil 
and Good ; it mvift be call forth among a Company of evil and good Tongues, where 
every one palfcs his Sentence and Judgment thereupon: God judges upon the Larth 
externally by Men, both by the Evil and Good. , 

28. This now mud feem fo very grievous and heinous to Abraham, viz. to Man, when 
his Words and Works are judged and proved, to think, that his divine Seed mud te 
brou"ht forth only in the Love and Humility, and that whatfoever he fpeaks, judges, 
or do^s from Partiality or Favour, does belong again unto Judgment, where it mud 
be proved and purged ; as Hagar with her Son Ifbmael was -, and then, when it is judged, 
that is cad out by the People, then comes the Angel of God, and fpeaks to this natural 
Man, that he fhould not defpalr in this Judgment, but take it in good Part, and be 

content that his Words and Works are judged. . , . . ... , 

20 Therefore we fay, as the Lord has given us to know it, that whofoeverw.il read 
and underjland right the Hiftory of the Old Teftament he mud fet before in m two 
Tvp-s, viz. externally Adam, viz. the earthly Man, and internally C/a; //, and change 
both thefe into one-, and fo he may underftand all whatfoever Mofes and the Prophets 

h To f Tl k e e mudno S tTfo blind, as to look upon it as the Jews -and BabelAo who make 
only of this Hiftory Conclufions of Reafon in Refped of the EleSton of God, as if God 
had thus only chofe to himfelf a fevcral and peculiar Nation or Sort of People to be his 
Children • The Eletlion of God pafil-s upon the Figure only, fhew.ng what I eople Ihould 
bear the Figure of the inward Kingdom of Chrid in the outward in which I eople God 
would fet forth and manifeft the Kingdom of Chrid external^ : The Jews have had only 

a Mirror and Type hereof externally, and folikev/ife the Chnflians, who looked upon 

Chiift in the Flefii as ztnere pure Man. , , . . > n.n- 

3 1. Thefe Figures have.remaincd very fpecchlefs to the World, even to this lad ! ime, 
and that from the Purpofe of God •, feeing Man is fuch-a Piece of mere Vanity and hlefh, 
and is fo foon weary of the Pearls, and afterwards comes to sample them under Foot, 
therefore God has dealt with Man in Types and Parables-, as Chrid alfo did when he 
came upon the Earth : lie fpoke all thefe Myferies in Parables , on Account of Man s 

Unworthinefs. 
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32. But now at prefent there is great Caufe (as all the Prophets have prophefied there- 
of) that the fame fhould be made manifeft ; and the Caufe is this, that in this laji Trum- 

7. pit's Sound , the ra My fiery of the Kingdom of God fhall be finifhed -, and the Bride of Chrift 
viz. the wife Virgins, fhall be prepared, who fhall meet the Lord in his Appearance-, and 
it denotes the Day of Chrift’s Coming, when he will appear with the holy City of the Nrj> 
jferufalem, and bring home his Bride: Therefore the Myftery of the Kingdom of God 
muft firft be unfolded and explained out of its Types, and become wholly manifeft. 

33. And this will be the Fall of the flefbly ftnful Man, in that the Man of Sin muft 
3. be made manifeft, as St. Paul plainly prophefieth thereof, “ that the Child of Perdition 

fhall be revealed to all Nations, Speeches, Tongues, and the Beafi with the IVborc fhall 1 
go into the bottomlefs Pit ; that is, when the Kingdom of Chrift becomes wholly manifeft 
then the Beaft, and the Whore of Flefh, viz. the falfe Bond-woman, with her fcoffinw 
Son, ftands in great Shame, and are judged of every one, as an Whore in the Cage, that 
every one fcorns and feoffs at. 

34. As indeed hitherto Men have reviled Chrift, in the outward Image of Sim- 
plicity, in his Children and Members, in which Reafon has feen and known no more, 
than Hagar and -JJhmael in their miferable Banifhment ; under which, notwithftanding, 
the Voice of the Angel has been, which they have fcorned and mocked in the foolilh, 
plain Simplicity under the Veil, and have fet up the Mocker IJhmael in Chrift’s Stead, 
which has been only an Antichrifi : Now this Mocker and Antichrifi fhall be revealed un- • 
der this Trumpet’s Sound, and be caft out of the Children of God into the Abyfs: This 
Babel fhall fee in a fhort Time, declares the Spirit of the Wonders of God. 

35. We fee an excellent Figure of this in Abimelech , that when God will manifeft him- 
felf to a People, how he terrifies them in the Midft of their Sins, and appears to them 
in Anger; as he did to Abimelech in the Vifion, and to Mofes in the Bufh of Fire, and to 
Ifrael upon the Mount Sinai alfo in the Fire ; and alfo to Elias in the Fire and Wind-, 
where always the Rebuke of God’s Wrath is pre-fignified, how God does bruife the 
Hearts of Men, that they may fear and tremble before him; as here Abimelech, when the 
Lord appeared to him by Night in a Vifion, and threatened him by Reafon of Sarah, 
was aftonifhed, and told the fame in the Ears of his People ; and the People were fore 
afraid, and Abimelech called Abraham , and made a Covenant with him. 

3 6. This is an excellent Figure, and fully intimates how God terrifies the Ener.ii:, 

?md comforts poof dejetfted Nature, when it faints for Fear, and turns its Fear into Joy, 
and how the miferable and afflifted, if he be honefi, is at laft drawn out of Mifery and 
Affliction ; and how, at laft, his Enemies, whom before he thought to be his Enemies, 
muft ferve him and advance him ; fo wonderfully does God lead his Children, if they do 
but endure Temptation, and continue under the Crofs of Chrift in Humility, and not 
look upon Self-Revenge, but put on Patience in Hope, and perfevere ftedfaft in the Faith; 
at laft, all a Man’s Adverfaries muft fee and acknowledge that God is with the Man, and 
that the World has dealt wrongfully and unrighteoufly with him. 

37. Alfo this is an excellent emphatical Figure, how Abraham (when God would punifn 
Abimelech) prayed to God fox Abimelech, and made Reconciliation, that God blefied Abi- 
melech-, and this whole Hiftory ftands in the Figure of Chrifi, and holds forth how Adam 
and Chrift are together; how Chrift is come into the felf-aflumed kingly Ownhood or 
Selfnefs of Man, and terrifies Sin and Death ; and hew the poor, corrupt Nature turns 
itfelf, in the Horror and Acknowledgment of Sin, to God ; as here Abimelech turned to 
Abraham ; and how it then gives the Kingdom of l^ature for a Poffeffion to Chrift : And 
the inward Figure in the Spirit of Mofes (who was the Type and Figure of Chrift, who 
yet points, out of the Father’s Property, to the Son in the Flefti, viz. in the Humanity) 
can be underftood no otherwife than even thus : It is the true Ground. 
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The Forty-feventh Chapter. 


Of the Covenant of Abimelech and Abraham, f jewing what the 
fame is in the fpiritual Figure ; a?id what the Spirit in Mofes, 
under his Veif does here point at. 

A very precious and excellent Gate to the Children of God in Beer-Jheba. 

5©9«OTOURTEOUS and friendly Reader, know, that if a Man fiiould 
(*/£) 'itAj write many hundred Books of the Hiftory of Abraham , yet he could 
rS.'n (£> %, not fufficiently exprels the abundant Richnefs which lies bid under 

yjrx C this Figure : But we will afford a little Service to the Children of 

£> <5, God in their Weaknefs, and fomewhat unveil this Figure j it is not 

o r • f y to t> e underftood by the natural Man : But the Lord doth thus lead us 

^ Grace j- tQ the Underftanding of it •,] therefore I fhall here give him 
the Hand thereto; obferve it well. There is couched under it a peerlefs, matchlefs 
Pearl, which fhall here ftand open, and yet alfo continue hidden, which cannot be pur- 
chafed with the Goods of the nbole World ; it is hidden to Reafon. 
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The outward Figure in the Text of Mofes ftands thus t 

7. And it came to pafs at that Time , that Abimelech , and Picbol the chief Captain of his Gen. xxi. 
Hof, fpoke unto Abraham, faying, God is with thee in all that thou doeji : Now therefore 22— 34. 
fxar unto me hereby God, that thou wilt not deal 0 unfaithfully with me, nor with my ChiU 0 Unkindly. 
fan, nor Grandchildren \ but according to the Kindnefs which I have done unto thee y thou 
fait alfo do unto me y and to the Land wherein thou art a Stranger . And Abraham f aid, I 
will fwear. And Abraham reproved Abimelech, becaufe of a W til of IV a ter which Abimelech' s 
Servants had violently taken away . And Abimelech anfwered , I know not who hath done 
this Thing-, neither didjl thou tell me -, neither yet heard I of it but to-day . And Abraham 
tcok Sheep and Oxen , and gave them unto Abimelech-, and both of them made a Covenant . And 
Abraham fet feven Ewe -Lambs of the Flock by tbemfelves . And Abimelech faid unto Abr a- 
lam. What mean tbefe feven Ewe-Lambs which thou hajl fet by tbemfelves ? And he anfwered , 

Seven Lambs thou floalt take of my Hand , that they may be a Witnefs unto me that 1 have 
digged this Well : Whereupon he called that Place Beer-jheba, becaufe they there fw ore both of 
them ; find thus they made a Covenant at Beer-fheba. Then Abimelech rofe up y and Pichol the 
chief Captain of his Hojl ; and they returned into the Land of the Pbilijhnes . And Abraham 
f Unted Trees in Bur-fheba y and preached there of the Name of the Lord the eternal God-, and 
he was for a long Time a Stranger in the Land of the Philijlincs . This Figure Teems out- 
wardly, as if Abimelech was afraid of Abraham - y feeing God had given him to underftand 
in a Vifion that Alraiam was a Prince of God, thereupon he defired a Covenant and Oath 
from Abraham , left he fhould root out him and his Pofterity. 

3. But thcSpirit of Chrift under the Veil of Mofes has deciphered before him far another 
Figure, wherewith he alludes, and prophefies ; for under all the A< 5 ts of Abraham, which 
the Spirit of Mofes has wrote, we are to underftand a twofold Figure , externally, an 

Hiftory relating fomething done; and under that fame Hiftory the Spirit of Chrift in 
the Covenant docs fo aptly and exadtly fet its Figure, as if he played therewith* 
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4. For the Place here mentioned, is even the fame whither Hagar fled with I/hmael- 
it is even the fam c Beer-Jheba, and the fame Fountain of Water ftgnitied, which the Angel 

' Or called fhewed Hagar ; which Abraham, that is, Chrift, digged ; where afterwards p Cbrilurf . 

on * preached of the Name of the Lord the eternal Goa in Chrift, by this Well of Water in 

Bcer-Jbeba. • • 

5. And the Covenant betwixt Abimelecb and Abraham is the Covenant of Chrift with 1 
the Humanity , where Abraham , that is, Chrift, fwore, that he would not deftroy the He- 

<7#£»iii. 17. manity ; as he alfo faid, when he came into the Flelh, that ’ be was not come into thi. 

World to condemn the World, but to fave the World ; that is, to blefs and keep Covenant. 

* 

The inward holy Figure (lands thus : 

6. Abimelecb and Picbol y who fpoke with Abraham concerning the Covenant, the Spirit 
docs here reprefent in the Type of God the Father, and then alfo of Nature: King Ain- t 
inelecb points at the Father in the Soul's Property, and Picbol y his Field-Captain, points 
at Nature , viz. God’s Officer; both thefe approach to the Type of Chrift, viz. to Abra- ; 
bam . For Mankind was given to this Cbrijl : He fhould be a Prince of God in, and i 
over the Humanity. 

7. Now Nature had brought itfelf out of the Father's Property into falfe Lujl y under- 
(land in the human Nature, for it defired to manifeft Sarah\ viz . the free Woman, un- 

. derftand the heavenly Virgin-like Matrix , in the earthly beftial Property ; which cam: 
to pafs in Adam y when he brought his female Property into a beftial Luft ; now the Spirl: 
here in Mofes hints at this Figure, and reprefents, under King AbimeUib y Adam in the Fa- 
ther’s Property and Nature. 

S. As Adam lufted to manifeft himfelf with his female Property, viz . with the Metier ? 
of the holy Birth in the earthly beftial Mother, or to prove, try and tafte in the Tincture 
of Venus the Root or the Ground of the third Principle ; fo here King Abimelecb in the 
fame Nature (underftand the mafculine out of the Fathers Property) did luft after the Mo- 
ther of the Covenant which was now moved in Sarab y to know the fame; which the 
holy God would not have ; and therefore he came \o Abimelecb y and terrified this Nature 
of Lujl y and threatened Punifhment and Deftrudtion to it. | 

9. Now underftand in King Abimelecb the Soul out of the Father’s Property; and by 
Pichol underftand the outward Nature y viz. the third Principle; which is the Field-Cap- 
tain or Servant of the King, viz. of the Soul ; and by Abraham underftand Cbrijl in the 
Ilumanity y or in the Ens of the Faith of the Covenant, as the Spirit fignifies and fits 
forth pregnantly by Way of Allufion in this Figure. 

10. God the Father brings the poor Soul y viz. the King of the human Prope rty, to 

Chrift, after that it had given itl'elf to Luft with its Servant, viz. the Body of Naturej 
and now the Soul fpeaks to Abraham in the Figure of Cbrijl, Why didft thou not tell me 
that God was in Sarah, viz. in this Image ? Why didft thou not fay to me, that Die was 
thy Wife? underftand Chrijl\ Wife, which is called the Woman’s Seed in this Mother-, 
lor I had almoft heinoufly offended towards her. , 

1 1. Underftand, the Soul of Adam knew 7/^/ Chrift in its heavenly Matrix in theTinc* ( 
ture of Venus ; it thought, that it wasjhe fair, pi c* a fan t Child ; therefore it went with th:s 
holy Tintfture into felt-fill Lujl -, but noV when God fhewed cheSoul this holy Tincture 

in the Covenant , then the Soul laid, I did not know it; viz. that this female Property, 
as it was in me, was God’s Wife, who brings forth by it •, and it fpoke by the Field- 
Captain, viz. by the outward Nature, to Abraham in Chrift, Take now thy Wife, viz. the 
heavenly Matrix in me; for, lo ! God is with thee in all that thou doft ; that is, I viil 
reftore again to thee wlmlbcver I have taken into my Self-Pcjejf.on, viz. the Mains or 
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,U P Aw'wi'World’s Property, which is clofed up in me, and now awakened in thee; take 
- it is thy Wife. And when Abraham , underftand Chrift, took the lame, 'Then all tbc Cm. xx. 17. 
]/’ „ un and Maids of Abimclecb , and bis Servants , underftand the Daughters of Eve , sttere 
in the heavenly Matrix through Chrift’s Wife, viz. through Sarab in the Cove- 
nant that they again might bring forth God’s Children. „ „ 

1 2 Now the Soul, in the Father’s Property, fpoke to Air ah am in Chrift, feeing ■ all •jto/.xxvm. 
p,..., r over the Humanity was given unto bim. Swear unto me by Gcd, that tbcu will not • 

If any ' Unkindnefs to me, nor my Children , ; but according to tbc Kmdnefs ‘Or Unfa.th- 

ikat I have done unto thee, do tbcu alfo untome , and to the Land wherein that art a Stranger : ,ulrul! ' 

1 hat is as if God the Father in the Soul fhould (peak with Chrift his Son, to whom he 

hld given the whole • Humanity for a peculiar Poffcffion, and fay thus, Seeing I have given • That ... all 

thee the Tower in the human i roperty, which is mine, to be thy own, fwear now unto 

nic by God, that is, deeply bind thyielf therewith into an cJjcrJial Oath, or one eternal 

Covenant, that thou wilt not fnewany Unkindnefs to my Nature in the human Property ; 

nor to the Children, viz. to the Branches which fpring forth anew out of their Property ; 

nor to tbeir Nephews, or Grandchildren; that is, to thofc Children who fpring out 

from the wild Property, where oftentimes a wicked llufland or a wicked Wife are joined 

together, the one being ungodly, and the other honcll ; but according to the Lmdneis 

which I have done unto thee, even unto thy Image ; (in that I have reftored ur.to thee 

aaain this heavenly Matrix, which in Adam was captivated in my V\ rat.', and disappeared 

from thy Image, in my Anger;) thou fbalt do likewife to me, and to the Land, that is, 

to the outward Man , wherein God’s Children bear the heavenly Image ; that is, to the 

Land wherein thou fojourne/t. , 

12. For Chrift is a Stranger in our earthly Humanity; and our earthly Humanity does 
often make our Children or Grandchildren Strangers to Gcd : There the Father of Na- 
ture in the Soul’s Property faid to Chrift, he was a Stranger in cur Land ; as Chrift alio 
kid, that bis Kingdom was not of this World, that is, of the earthly Man ; but Chrift 
fiiould (hew Kindnefs in this ftrange Land, underftand the Jhar.ge Humanity, and not 
reject the Children which fhould be born therein ; as the Father had done to his Image 
oi the heavenly Humanity, which dilappeared in Adam : This Chrift fhould fwear to 
God, as he alfo fwears in the Prophet Ezekiel, 1 As true as I live, I will not (or have no * A«i.xxxiii. 
Delight in) the Death of the Wicked or Sinner, but rather that be floott.d turn and live : For n. 

Abraham in Chrift, viz. in the Figure, faid, I will fwear, that is, I will ^ o it. 

14. And Alrakam reproved Abimelech becaufe of the Well of Water win ao the Servants of 
Abimelech bad taken away by Force ; that is, Chrift reproved the Soul, that the Soul s Ser- 
vines, viz. tho FJfenee of Nature, had taken away the Well-fpring of the Eflence from 
the heavenly Corpcraiity, viz. Chrift’s Body in Adam, whereupon the heavenly Imaged 
or dilappeared ; for Chrift’s holy Fountain of Water fprung up in the Soul s fiery Lftencc; 
but the Soul’s iffier.ee had taken this Fountain of divine Sweetnefs into ns own felf-ful 
Power, and changed the fame in itfelf to another Propel ty. 

15. And Abimelech angered, that is, the Soul, I wot not who has c.cne this ; that is, 

1 did not know that the Devil had deceived me, that the fane Luft was men in the very 
ficus of my Nature : And who has done this Hurt r Alfo thou cidft not tdl it me, t iat 

n, thou didft not declare to me, that thy Image was in me, that uv.s . 1/ine oun > Turned it to 
tain was thine, which my Servants, viz. my If (Fences, have 1 taKen to Sc \-..oo' , more- ^ p ro _ 
over, I heard not of it but to-day ; that is, thou haft not revealed to me that this Foun- priety . 
ta n is thy beat, but to-day only, that is, to-day, where thou doft again manifeft thy elf 
in me in Adam with a Covenant of Grace, where now I heard thy oice ni nu . 

16. And Abraham took Sheep, and Oxen, and gave them to Abimelech ; and they both made 
a Covenant with each other-, that is, then Chrift took his Sneep, that is. Children; and 
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his Oxen are the Gentiles : The Sheep are the Children in whom the Covenant was ma- 
nifefted, viz. the Jews, and he gave them to the Father, and made between Cbrift’s Spi- 
rit and Humanity, and between the Jews and Gentiles, an eternal Covenant, that it 
fhould be one Humanity and not two. 

1 7. And Abraham fet feven Lambs apart by themjehes. Thefe feven Lambs are the feven 
Properties of the natural Humanity of Chrifl, which he did manifeft in our Humanity; 
and in that the Spirit fays, by themfelves , fignifies, that Chrifl in his Humanity of the 
feven Properties is a dijiinit Per Jon •, fo that we Men (viz. Jews and Gentiles, who come 
to his Grace) ought not to fay. We are Cbrijl ; but we are his Hcufe in which he dwells; 
the Power of tlte holy Fountain of Water is bis-, we are only Branches on his Tree: He 
him- is with the feven Lambs of the divine Property 1 apart in us ; they belong not to Man’s 
Self. 

iS. Only in the right Refignation Chrifl: and Man is wholly one , when Man’s Will wills 
nothing any more without Chrifl:, but gives up itfelf wholly in Chrifl:, then it is dead to 
Self, and Chrifl: only lives in it; alfo it fignifies that his creaturely Perfon with the feven 
Properties of the Flurmnity fhall dwell among us as a diflinbl Perfon, as eternal High 

Priejl. 

19. And Abhnelech /aid. What mean thefe feven Lambs which thou hafl fet by themfelvtsl 
That is, God the Father made an Allufion, through the Efience of the Soul in this Fi- 
gure, with Chrifl’s Figure in Abraham , and faid. What mean thy feven Properties of car 
divine Nature by themfelves ? Why, feeing thou (houldft regenerate Mankind and dwell 
in them, wilt thou alfo fet forth thy feven Properties of our divine Nature in a dijlinS, 
human Perfon? And Chrifl anfwered in the Figure of Abraham, Thou flealt take fern 
Lambs from my Hand, that they may be an eternal Tejiimony unto me, that I have digged tin 
Well ; that is to fay, Chrifl fpeaks to his Father in Man’s Perfon, Thou fhalt take the 
Figure, or the Image of my feven Properties of the human Creature, for an everlafiir.* 

* Tejiimony , that 1 in my Sufferings and Death have again digged the Well-fpring of eternal 
Life in the human Property, that Man’s new-digged Fountain of Life is mine. 

20. And the Spirit in Mofes fpeaks wholly under a Veil ; therefore, or from hentr, 
the Place was called Beer-Jloeba : This is the very precious Place, where God the Father 
and his Son in the Humanity fwore both of them together; the Place was called Beer- 
foeba ; viz. a Bruifug of Death by the Will of him that lives and fees in the difappeared 
Humanity, where, in Chrifl’s Humanity (which he aflumed from us Men) Death was 
bruifed, and broken in Pieces, and the Well-fpring of Love flowed forth again, out of 
the living God in our bruifed Humanity of the heavenly Part, into the Soul’s creaturely 
Fountain : Now the Spirit of Mofes fpeaks here very pregnantly, that the Place was called 
Beer-Jfoeba, where the Teflimony of this Oath (viz. a Fountain of Grace) was eftablilhcd. 

21. And the Place of God at Beer-ftoeba is fhewn to us poor Men, where God the Fa- 
ther has made an everlafling Covenant with us in Chrifl Jefus, viz. in the penitent, con- 
trite Soul ; when the poor Soul in this precious Covenant and Oath wholly gives up itfelf 
with a broken and contrite Heart to Kepentance; then the Oath of God in the Covenant 
of Jefus Chrifl ftands open to it in Bccr-Jhcba, viz. in the Soul’s Contrition ; where God 
in Chrifl Jefus has fworn that he will not deftroy the poor Soul, and its Children, and 
Grandchildren ; nor do any Hurt to this Land of the Soul, viz. to the Body of the 
Humanity. 

22. Thus now we ought ftedfaflly to truft our dear Immanuel Jefus Chrifl, who has 
fworn a precious Oath to his Father, in our Soul’s Property, that he will not turn away 
his Mercy and Love from us ; we fhould but come to him in Beer-fheba, and receive the 
Oath as our own, that is, with contrite , penitent Hearts. 

23. And Mofes fays further; When this was done, then Abimelech arofe, and Picbol his 

1 Field - 
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Field-Captain, and they returned into the Land of the Philijiines : That is to fay, when God 
the Father had given over the Humanity to his Son Jefus Chrift, with this Covenant 
and Oath, then he went with his Regiment or Hoft, viz. with Picbol , that is, with the 
(utward Nature, again into the Land of the Philijiines, that is, into the Dominion or 
Regimen of the outward and inward Nature, which is of the Philiftine Property, that is, 
inclined to Good and Evil : This denotes that the poor Soul, though it has taken on it 
the Covenant and Oath of God, and fworn with Chrift to God, yet it muft in this Life- 
time dwell in the earthly Body, viz. under the heathenifh Philiftine Eflence of theFlelh; 
which is a conftant Advcrfary to this King Abimelecb , viz. to the poor Soul, and only for- 
fakes the Covenant and Oath, and brings itfelf, in its Philiftine, ‘felflfh, luftful Ccr.cupiJ- 
tcr.ee and Defires, into Self-hood, as into its own Land, 

24. And hereby ic is fignified to the poor Cbrijiians , that they muft lodge and lye 
with theNew-Birth in this Philiftine Land or Houfe of Flejh , as mere Strangers, and can- 
not be wholly freed in the Time of this Life; for Picbol the Field-Captain of the Soul, 
viz. Nature, muft have its Rule and Work in this Time, in Evil and Good, and be an 
hard Crofs , and continual Temptation to the precious Image of Chrift, viz. to the New- 
Birth ; by which Crofs the noble and dear Tree of Pearl is moved, ftirred, and caufedto 
fpring and grow: As a Tree which comes out of the Earth muft grow in Heat and Cold, 
in Wind, Rain, and Snow, fo alfo muft the precious little Tree of Jefus Chrift, which is 
a Stranger with Abraham in Beer-floeba , viz. in the earthly Cottage. 

25. And the Spirit in Mofes fpeaks further, faying, Abraham planted Trees at ‘Beer- 
Jhtba, and there preached the Name of the Lord , the ever-living God, and was a Stranger in 
the Land of the Philijiines a long Time : This is as much as if he had faid, The Spirit of 
Chrift in Abraham , when the Soul has received the Covenant and Oath, that it is contrite 
in true Repentance, does plantTrees in Beer-focba , that is, it brings forth heavenly Branches 
in this penitent Heart in the ftrange Land, the earthly Man, and preaches drom thefe 
new Branches, jof the Name of the eternal God, and dwells a long Time, viz. th t i Time 
of the whole earthly Life, in this Philiftine Cottage. 

2 6. And this is areal Figure of the poor penitent Sinner, who in Chrift’s Spirit be- 
comes a new Creature according to the inward Man ; fhe wing how he muft enter into 
Repentance, and plant out of ChriftVSpirit the little Tree of Chrift in his contrite and 
truly broken Mind, and dwell alfo with this little Pearl-Tree of Chrift among a Com- 
pany of wicked Men in a ftrange 'Land, viz. in the evil corrupt Flefh and Blood, and 
there teach of the Name of God, and inftruft the Heathenifh, and Philiftine Children, 
that they in his Preaching may come to him in Beer-floeba, that is, into true and unfeigned 
Repentance. - 

27. Thus very c'xa&ly does the Spirit in Mofes play here with the Type of Chrift, 
under an external Hiftory in a fimple child-like Form, and it fhews us how we muft 
continually ftand in Temptation, Trials, Danger, and Oppofition ; and how God does 
thus wonderfully deliver his .Children, that even thofe of whom they are afraid, who alfo 
wifh them no Good, muft at laft make a Covenant of Peace with them in their Con- 
fidence •, and alfo how the poor Soul, by Reafon of great Fears and Horror, jias no Reft 
in itfelf, unlefs it comes through earneft Repentance in Chrift to God, and makes a Co- 
venant with Chrift in God, fb that the poor, dejedled Confcience and Nature be com- 
forted: Without this there is mere Diftrefs, Anguifh, Horror, Unfettlement ; as it hap- 
pened to Abimelecb when he was enkindled in falfe Luft. towards Sarah ; then God terri- 
fied his Confcience, that he went to Abraham, and humbled himfeif before him, and with 
great Recompence and Gifts made a Covenant with him : Thus alfo it goes with the Chil- 
dren of Chrift, when they endure Temptation, and continue ftedfaft in the Faith; then at 
laft their Enemies muft be afhamed, and return back ; as it is to be feen here in this Figure, 
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How God tried Abraham, and fet the Figure of Chrifl' s Offering i n 

bis Suffering a?id Death. 


1* 7^Ts?Rir2B!P^ FTER the Spirit in Mofes had deciphered the Figure of the Cove- 
.V* GidfSltT) nant of God, eftablifhed in Chrifl Jefus with his Children, Ihewir.g 
how wc poor Children of Eve fhould and muft depart out of th;t 
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0 pf} earthly Will of Self, and be born in Chrifl with a new Will andLirV, 
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f £ ©3J00 he here now fets forth the Figure , how the fame fhould and mud t: 

brought to pafs ; how Chrifl muft again offer up our Soul and Hu- 
manity to his Father, even as he alfo was to be caft as an Offering into 
the Fire of God’s Anger, and wholly die in the Wrath of God to the human Soul’s 
Selfnefs and own Will, and yet fpring forth powerfully with the divine only Will of God, 
through Death, and the Anger of God, and break in Pieces and make a Scorn of Deaf; 
which held the Humanity captive, and fo bring the human Soul again to God his Fathr 
into the only eternal divine Will, and* deliver up again the Kingdom to him, which he ha: 
given him in the Humanity; fo that afterwards, and to all Eternity b God might be cl. 
all, and the Creature might not live any more to its own Will, but found only as an I:,- 
flrumcnt of a divine Tune in a divine Harmony, and the whole human Tree might b: 
only one in all its Boughs and Branches. 

2 . The Spirit in Mofes fets forth this Figure very clearly, even to the End of all his 
Writings, and plays, under the outward Figure, with the inward , which ftiall remain fer 
ever. I will therefore fet down this Figure of Abraham' % Temptation, in refpeft of hi 
Son Ifaac , alfo in the fpiritual Figure, and fnew what is thereby to be underftcod; h 
though the Learned have explained it, that God tempted Abraham, to fee if he wou'J 
continu ejlcdfaft in the Faith upon him, yet it has far another Meaning and Interpreta- 
tion ; for God knows well beforehand what Man will do ; alfo Man cannot without L:s 
Grace ftand in the Temptation, as may be feen here in Abraham, when he denied bit 
Wife before King Abimelccb, as he came into Gerar. 

3 . Abraham is here reprefented in Adam's Stead, and his Son Ifaac is reprefented ir. 
Chrift’s Humanity, and the Voice which came to Abraham is God the Father's -, thefe three 
ftand here in the Figure of the Procefs of the Work of Man’s Redemption, fhewing how 

• Abraham, that is Adam , fhould offer up his c Perfon in Ifaac, that is in Chrif, to the 
Voice of God in the Fire of God, that fo the Humanity might be proved in the Fire 
of God. . 

4 . Now the Voice of God fpoke to Abraham, and '(aid, Abraham! And be anfwerei, 
Here I am : That is, God called to Adam in Abraham, viz. to all Men, and faid , Take tU 
own Sen Ifaac whom thou lovefl , and go into the Land of Moriah , and offer him there fer 0 
Burnt-Offering upon a Mountain which I will tclljhee of. Here the Spirit looks with Iff; 
upon Chrifl, for in Ifaac laid the Covenant, and the Ens of Abraham's Faith, out c: 
which Chriil ffould come. Now faid the Voice of God to Adam in Abraham, Take thy 
Son whom thou loveft, and offer him for a Burnt-Offering upon the Mountain which 1 
(hall tell thee of; that is, the Jews, viz. Adam's Children, ihould offer Chriil for a Burnt- 
Offering ; that is, the divine Ens fhould give in itfelf into Adam's Ens, which the Chil- 
dren of Adam fhould offer up one with another in the Fire of God. And it denotes, that 
every Man, when he has received the Ens of Faith, muft offer up himfelf wholly to Got, 
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and die to his ownWill in the Fire of God, and in the divine Ens of I'aith be born anew 
through the Offering in the Fire of God. 

5. For laid the Spirit in Mofes , Thy Son whom thou loveft, viz. thy own Will , which 

has brought itfelf into Self-love, this Self-will mud be offered up to God, that it may 
leave the own felfifh Will in the Fire of God, and wholly give over its own Propriety, 
and no more will and live to itfelf, but to God ; and it rightly points out, how Chrift in 
our human Will, which had broken off or turned itfelf in Adam from God, fhould again 
wholly offer, and give up himfelfin Adam's Perfon to God his Father-, and how the 
jpratb of God fhould devour the Will, viz. the Will wherein Adam had introduced him- 
jclf into Self-hood. ' • 

6. In which Devoration of the Fire of Anger, the Love Ens, in the Word of Faith, 
of divine Power, viz. the true Man created in Adam , muft be formed, and a\Co preferved 
in this devouring Fire, as Gold or Silver in the Crucible-, where the Copper, and all 
that is impure, a purges from it, and only the Gold or Silver fub/ides in the Fire; fo d Evaporates, 
likewife the human alfumcd own Self-Propriety, together with the affumed Ens of the 

Serpent and Bead:, and all whatfoever fublifts not in the divine Fire, muft be cottftimed in 
the Offering. And that we might have again, in Chrift’s Perfon, a wholly pure Entrance, 
and open Fountain of Grace, Chrift muft offer up our human Will of Self to his Fa- 
ther, and refign it up to him wholly, and that upon the Mount Moriah, that is, in his 
Death, where he, for e all, and in all, fhould die to the human Self-hood; f even as e 2 Cor. v. 1 5. 
when the Stock of a Tree dies, then alfo all its Branches in it die -, and as the Tree re- ' No !'\ n IIo 'f 
neves its youthful Growth, it alfo introduces its new Power and Strength into its Branches-, ^ as ri c frcaual 
which indeed is not pofftble to the outward Nature, but in God it is very poflible ; as to all Men. 
may be feen in the dry Rod of Aaron, which was dead to its Sap and Life, and yet in 
cne Night fprang forth afrefh, and bore fair Almonds. 

7. Now faid God, Upon the Mountain which I foall fhew thee ; that is, it muft not be 
done according to Adam's Will ; alfo it muft not be done in us according to our Will, 

2$ if we fhould preferibe to ourfelves where and how we would offer up ourfelves in 
Chrift to the Father, as Babel does : No ; but upon the Mountain ; that is, on the 
Place, in the Property, and in the Death , as the Lord appoints, orders, and fends it 
tous: We muft be only obedient with Abraham, and give up ourfelves willingly there- 
unto when he will have us offer to himfelf ; not whip, beat, and plague ourfelves, but 
only fink with ourWill into him, and wait till the Lord fhews us the Place where, and 
how he will have us offer to him : We muft give up to him our whole Heart and Will, 
with Body and Soul, and commit it to him what he will further do with us ; where he 

in the s Type of Jefus Chrift will offer us according to the Body : And when the Lord s Image, or 
calls us to the Offering with his Crofs, or will offer us up to the temporal Death, then Likcnefs. 
we fhould fay with Abraham, Lo ! here am I, Lord ! Do what thou pleafeft. 

8. And Abraham rofc up early in the Morning, and h faddled hisAfs, and took with him two Gen xxii. 3. 
yungMen, and Ifaac his Son, and clove Wood for the Burnt-Offering, and rofe up, and went b Hxt, gut. 
unto the Place of which Cod bad told him. 

This Figure ftands thus: 

When the.Voice of God calls us, then we fhould with Abraham go prefently -, for 
early in the Morning fignifies here, when the Voice breaks forth as the .Dawning of the 
Bay ; when God in us calls us ; when Man has a thought come into him, faying, Thou 
fnouldft return, amend, and truly repent; then it is Time : He muft forthwith girt his 
Afs, viz. the beflial Man, with Power, although he cries, Stay yet a while, it is Time 
enough To-morrow ; yet it fhould be done prefently in the firft Looking of the Will to 

O o 2 


284 'The Figure of Abraham’/ offering his Son Ifaac. Part II. 

God j for this is the Hind which is bunted early in the Morning, as the prophetical Spirit 
prophefies: For Ghrift muft girc this Afs early with the Voice of God, and go to the 
Offering. 

9. And the two young Men which Abraham took along with him, denote the Soul 
from th tfrfl Principle,' and the Soul of this World, viz. the outward Spirit of the out- 
ward Life-, thefe muft go with Ifaac , that is, with Chrift in the old Abraham , that is 
Adam , to the Offering of God ; and Abraham , that is, the Man Adam , in his Children 
muft bimfelf cleave the Wood, upon which the Offering muft be burnt ; that is, when 
he ccnfeffes Chrift, then he cleaves the Hearts of the Wicked, who run with him to the 
Death, and the Offering of God : For Adam in his Humanity clove God’s Love and 
Anger ; and now alfo Abraham muft cleave the Wood for the Offering ; for Chrift fhould 
alfo cleave Death and Life afunder, and offer up himfelf upon the cloven Wood of 
Death artd-Life to God’s Anger. 

Cm. xxii. 4, 10: And on the third Hay Abraham lifted up his Eyes , and faw the Place afar off. Here 

the Spirit points at the Sleep of Adam, wherein he flept to the angelical World ; and on 
the third Day after his falling afleep, when now the Woman was made out of him, and 
the Fall effected, he faw Chrift, viz. the Place of God, in the Covenant afar off ; alfo 
herein is included the Rcfurrection of Chrift on the third Day , where he faw his Place 
(where he would and fhould offer and give up Man to God his Father) viz. the lafl Judge- 
ment, and the final Offering afar off ; alfo it fignifies that Abraham in the Spirit faw the 
Offering of Chrift afar off, viz. above 2000 Years then to come : And that the Spirit 
fays* Abraham lifted up his Eyes en the third Day , and faw the Place ; it is nothing elfe, 
but that Chrift did again lift up on the third Day cur human Eyes out of the Grave, 
from the Dead, to God ; and alfo that it was yet afar off in the Days of Abraham : Thut 
the Spirit alludes with the outward Figure to that which was and is to come. 

CtM. xxii. 5. j j . And Abraham faid unto the two young Men which be took with him , Abide you htrt 
with the Aft > and I and the Lad will go yonder and werjhip , and come again to you. 

The Figure of it internally ftands thus; 

Thd two young Ivlen muft tarry there with the Afs, and not go, at this Time, to the 
Offering, only Abraham and Ifaac- muft perform that; that is, we poor Children of Eve 
muft abide with the firft and third Principle of our Life, this our Time with the Afs, 
{•fte. -With- the outward Body here in this World ; but Chrift in' Ifaac , and Abraham in 
Adam,- muft go forth tO the Offering; that is, Chrift flood in Abraham's, viz. Adam's 
Perfoni and alfo in his heavenly Humanity, who fhould only go, and offer up the Of- 
fering of his Body to the Anger-Fire of his Father, and worfhip for us God his Father; 
therefore be faid he would go yonder; that is, when he fhould offer up his Life, he 
Would gb yonder, that is, to God, and worfhip God for us. 

1 z. This points at his Afcenfion according to the Humanity wRerr he had finlfhed the 
r Yonder, or Sacrifice, he went ' thither , and worfhipped in our affumed Humanity God his Father ; 
to that Piace. t h a t is, our affumed Soul, in divine Power and Property, does pray and intercede for our 
JVeakneffes and Ignorances, to and before God. -Therefore fays Abraham , We will go 
yonder and worfhip ; that is, we,- God and Man ; and when we have worfhipped, we 
Will C6ntt again to' yotV ; that is, we poor Children of Eve muft in the mean while tarry 
With 1 the Afs, till the Time of its Offering and Prayer be out ; and then he comes again 
tb'us, When we have finifhed the Courfe of the outward Afinine Life. 

. 13. Alfo it intimates very pregnantly, that he (when the Time of the Offering in 

Pr&yer is out) Will Certainly ccnhe again to us, from the Place whither he is gone, and 
dwell vifilly with the creaturely Humanity among us; as the two Angels faid to the Men 
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t jf r nil k Xe (ball fee this Jefus come again in like Manner as be is aftended -, which Time k Vote, That 
U now near •, and his Voice to prepare the Bride has already founded : And therefore {'™ 
hold not this for an uncertain Fidhon ; the Morning Scar and- Meffenger of the An- • 
minciation has appeared. 

,4 And Abraham took the Wood of the Burnt -Offer ing r and laid it upon' Jfaac bis Son , Gen. xxii. 6 . 
ad bt took the Fire in bis Handy and the Knife > and the j went both of them together. 

The inward Figure ftands thus : - 

Adam had divided and rent afunder God's Love and Anger in himfclf, and brought 
himfelf with the creaturely Life into the Anger, which had amafled the earthly Vanity 
to itfelf ; now the Spirit of Mofes does here point- at this Figure, how Chrift fliould take 
ear introduced Sin upon himfelf, and carry it to the Burnt-Offering. 

, A n d Abraham took the Knife and Fire : Abraham denotes Adams who took the Fire 
of God’s Anger into himfelf-, and the Knife fignifies Death, that Chrift fhould be killed, 
and offered up in Abraham’s , thac is, in Adam's , Anger-Fire to the Father ; and it clearly 
denotes, that Abraham, that is Adam, fhould do it to Chrift ; for Chrift fliould be of- 
fered up of Man : Seeing the Man Adam had taken on himfelf the Fuel (viz. the Sin) foF 
the Offering, therefore alfo Man, viz. the Jews, muft offer it up to the Anger of God, 
that fo Man might be atoned by Man : Underftand by the Humanity of Chrift. 

1 6 And Ifaac fpoke unto Abraham his Father , and faid. My Father! and Abraham an- c^, xxii. 7,8, 
herd. Here am I, my Son. And be faid. Lot here is the Fire, and the Wood, but where 
is the Lamb for the Burnt-Offering ? And Abraham faid. My Son , God will provide himfelf 
a Lamb for the Burnt-Offering ; and fo they went both of them together . 

The precious Figure is thus : 

The Spirit here plays in Chrift’s Ferfon, who was come in great Humility into Adam’s 
Humanity, and prefents himfelf to his Father in Adam’s Eflence, with his heavenly Hu- 
manity, and faid, Behold, my Father! here I have taken on me the Sin and Death in; 
the Humanity * here is now the Fire of thy Anger-, viz. the divided Life s forms ot 
Man’s Property, Self-hood, and own Will-, in this now I have the Fuel, wherein thy 
Fire of Anger burns*, here now I have the JVood, viz. the Sins of all Men, and alfo 
tby Fire to the Offering; where is now the 1 Lamb, viz. the patient Lamb, which mall 
be offered up in this Fire ? And Abraham anfwered from his firong Faith’s Ens, God 
will provide himfelf a. Lamb for the Burnt-Offering; and they went both of them to- 

Se l h 7 e . r Here Chrift does in Tfaads Figure prefent himfelf in our affumed Humanity to 
his Father, and fays. Where is now the Lamb for the true Peace-Offering ? But the Faith 
of Abraham had apprehended the patient Lamb, which laid in Ifaac, viz. the heavenly 
Humanity , which God would open in the Ens of Faith in our disappeared an da lfo hea- 
venly Humanity, and faid, God would provide himfelf a Lan.b for the right ^ Burnt-Of- 
fering*. And hereby he fecretly points at the heavenly Humanity, which God would 111- 
induce into Chrift’s Humanity, viz. into our Humanity, which fhould be the patient 
Lamb that God would provide for himfelf; which Abraham had already apprehended in 

Fa ‘i8.’ And dm the Spirit of Mofes- fays, They went both of them together underftand to 
the Offering; it denotes our Adamical Humanity, and Chrift’s heavenly fupernatural Hu- 
manity of divine Effentiality, that both thefc fhould go together to the Offering of God j 
as Chrift offered on the Crofs his heavenly Humanity in our Humanity to- the Father, 
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and with the heavenly reconciled ours captivated in the Anger of God, and preferred ic 
in the Fire of God’s Anger, as the Gold is preferved of the Tin&ure in the Fire. 
c,n. xxii. 9, 19. And when they came to tht Place of which God had told him , Abraham built there an 

10. Altar, and laid the Wood in order upon it , and bound Ifaac his Son , and laid him on the Al- 

tar upon the Wood. And Abraham flretched forth bis Hand, and took the Knife to flay bis 
Son. This is now the right Earneftnefs , viz. the Figure, how God would bind his Son 
by Adam's Children, viz. by Abraham's Children, -the Jews; that is, he would bind our 
Sin, and lay it upon the Wood, that is, hang it on the Crofs, viz. on the figure of the 
holy Trinity, which was become in Man a wooden earthly Crofs ; whereas before the 
Life’s Crofs, viz. the Figure of the Deity, was fpiritual and holy in Adam ; but in the 
earthly Luft it had made itfelf earthly, and as it were wooden : Thus alio the Death, viz. 
the Dying of the holy Crofs in Man, mud b<i again offered up to God upon a wooden, 
earthly Crofs, and be again changed out of the earthly Death into the holy fpiritual figure. 

20. But Chrift: fhould not be flain, but bung up on the Crofs, pierced through in his 
Hands and Feet, for the Anger of God was awakened in the Converfation and Works 
of our Hands and Feet ; and therefore alfo Ifaac in the Figure of Chrift muft not be 
flain, nor alfo burnt ; for he was not the right one, but the Figure only in our Hu- ‘ 
manity, for he could not accomplilh this Offering in its Powers. And it denotes, that t 
we are indeed bound with Chrift, and laid upon the Wood, and alfo muft die for Chrifi’s 
Sake, but with our Death we cannot attain this Offering, as Ifaac alfo could not effect f 
that ; but the Ens of Faith in Abraham and Ifaac, out of which Chrift rofe, the famef/i 
effebl it, and can yet now in chefe Days effect it in the Chriftians, in Chrift, in his Hu- 
manity in us. 

2 1. And as Ifaac was reprefented in Chrift’s Figure, as if he was to be the Sacrifice, 
fo every true Chriftian muft with Ifaac enter into Chrift’s Figure ; he muft willingly re- 
lign himfelf into Chrift’s Death, and bind his Sin with the Will in the Spirit of Chriil, 
and offer it upon the Altar of Chrift, and with a full and free Will die wholly to Sin; 
then comes the Voice of God, as it came to Abraham, and to Hagar in the Wilderneis ‘ 
of Beer-JJjeba, and fays, Do not any Thing to Nature, viz. thy Son ; now I know thou be- 
lievejl God. 

22. But it muft come fo far with the penitent Sinner, as here it did with Abraham and 
Ifaac , where Ifaac was laid ready bound upon the Wood, 2nd Abraham took the Knife to flay 
him. There muft be a very real fincere Earneftnefs in this Matter; the finful Man mufi 
bind the Sin with all his Thoughts and Mind, and give himfelf wholly into the Procefs; 
that he will now die to Sin, and offer it up in Faith and Confidence to God in Chrifi’s 
Death ; he muft take the Knife with Abraham into the Hand -, that is, he muft wholly 
take and faften into his Mind to perform the Work of earned Repentance in dying to Sin: 

Jc muft come to the real and effedtual Praflice, and not only come before the Altar, and 
fay, I am a Sinner, God has offered Chrift for me, and yet keep the finful Will ; but he 
muft bind Sin in Chrift’s Death, and lay himfelf wholly with all Power and Strength on 
the Altar of Burnt-Offerings, upon the Wood. | 

23. The evil earthly Will muft be bound, and refigned up with Earneftnefs, and cad 
upon God’s Altar in Chrift’s Death, and be alfo offered up in Chrift’s Dying ; we mull 
not only comfort the finful Man, and flatter it with Chrift’s Death, faying, God takes 
away Sin from us in Chrift’s Satisfaflion and Merit ; we need only comfort ourfelves 
therewith, and apply it from without to ourfelves : No, no ; but we alfo ourfelves mull 
die to Sin in Chrilt’s Death, and put on Chrift’s Offering in his Death ; and as an obe- 
dient Ifaac we muft caft ourfelves on God’s Mercy, in the Spirit and Will of Chrift, and 
arife in Chrift, in and with him, that God may juftify us from the Altar of Sin-Offering 
with Ifaac, in Chrift, which is the true Offering in the 1 'igutc of Ifaac. 
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24. It is not as Bald teaches : There mull be an entire and fincere Earneftnefs, and 
not only a comforting, [and applying Promifes of Confolation,] but we mull with Abra- 
ham obey God, and then we put on Chrift’s Suffering and Death ; and Chriff’s Death 
avails only in us. And here it is truly faid, You are faved by Grace in ChrijVs Merit : The 
Will of Self attains it not, but that which enters into Ch rill’s Death and dies ; it mull 
come to the Death and Mortification of the own Self-Will : The Soul’s Will muft 
he an utter deftroying Enemy to Sin in the Elefh, viz. to the Lull of the I-'leffi -, there 
muff: be an oppofite Enmity between them, elfe Chrifl’s Death is not at all profitable is r, no | 

[0 any. profitable. 

2 5. And Mofes hys,Tbe Angel of the Lord called unto him cut of Heaven , and faid , Abra- Cm. xxii. 1 1. 
bam, Abraham! That is, when Man refigns up his Will wholly, and willingly defires to 
obey the Voice of the Lord, having given himfelf into Chrilt’s Suffering, Death, and 
Reproach, that he now will in the Crofs and Suffering hold ftill and lledfaft to God un- 
der Chrifl’s red ° Banner, then God calls Man with a 0 double Voice , as here lie did Air a - " Enfign. 
bam ; where God faid to him, Abraham , Abraham ! that is, he calls to him in his own 0 Twofold. 
Voice in his IVord , and alfo in the Voice of the human EJfence -, that is, he opens to him 
the divine Hearing in himfelf, fo that he hears God from without in his IVord of his Ser- 
vants, and alfo from within in his own Life's IVord, viz. in the fenlual Voice, which was 
divided in Babel by the Children of Nimrod , and formed into the Spirits ot Letters, 
where the mental Tongue was then compacted. Here it arifes again in the uncompafted 
fcnfual Tongue, fo that Man hears what the Lord fpeaks in him •, of which Babel knows 
nothing, nor can know, nor will know, but climbs up continually in the compared 
Tongue, on the Lower of Babel, into an Heaven of human Self-hood ; and it has put 
Chrill’s Garment outwardly upon itfelf, but it has not the twofold Voice : T herefore alfo 
it does not hear when God calls Abraham. 

26. And Abraham anfwered. Here lam. And he faid. Lay not thy Hand upon the Lad , Gen. x::ii. 1 2. 
neither do thou any Thing unto him-, for. now I know that thou fearefl God, feeing thou heft 

not fpared thy only Son for my Sake. That is thus : When Man has wholly religned up 

himielf, viz. his own Will or Son, and put it wholly to the Mortification in Chrifl’s 

Death, then the Nature of Man falls into Sadnefs ; for it has loft its Right, [its own Law 

and Will;] then fays the Spirit of God by the Soul, Do nothing to thy Nature, now I 

know that it is given up and refigned to me ; and the Soul has now p an yljfurance of * Pleropho.-y. 

Confidence in God, and is fully bdd, even to leave the outward Life, for God’s Sake, 

and give over its Will to God in Obedience ; as here Abraham had fully refigned up his 

Will to God ; he would now do whatfoever God commanded him. 

27. And as Abraham did not fpare his Son, and would have given him up to Death, 
foalfoGod did not fpare his Son, and gave him to Death for us-, and iofhould we alfo not 
fpare even our own Will, but rather be willing to leave all whatfoever the own Will has 
taken PofiefTion of, and delights in, and willingly die to all Temporals for God’s Sake, 
let it be Principality, Dominion, or Kingdom, Temporal Honour, or Goods, or what- 
foever it may be that is our dearly beloved Son, all this a Chriftian muft give over, and 
refign up in the Mind, and account and efteem himfelf only a Servant therein-, yea, he 
mull efteem his outward Life not for his own, but in his Mind depart from and forfake 
every Creature ; and then he lies bound upon the Wood of the Altar of Burnt-Ofterings, 
anJ waits for the Voice of God from Heaven, which calls to him, and becomes the Voice' 
and Mouth of his Life -, and this is truly, with Abraham, to believe God-, where God be- 
lieves in Man : And then God fays, Now I know that thou feareftGod, and putteft thy 
Truft in him alone, for the human Will finks into the moll pure Being of God. 

28. And Abraham lifted up his Eyes, and looked, and lo ! a Ham was hung in a Thicket by Q tn xx ;,- i , 
bis Horns : And he went , and took the Ram , and offered him up for a Burnt-Offering in the i 4 , 
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« Jehovah- 'Stead of his Son. And Abraham called the Name of the Place ' The Lord feetb ; as it is /aid 
jireh. jo this Day, Upon the Mount where the Lord feetb. This is the golden Figure, which fhews 
Chat the Killing, Death, and Dying, does not reach the true Man, but only the Ram 
with his Horns, which (licks in the Flefh and Blood in the Thorns of Sin : And it chiefly 
' Ttxe, Soul'* denotes that the true r human Soul in Chrift, and his Children, (hall not die in this Burnt- 
Mao. Offering of God ; but after it has refigned up the Will of Self, then God opens its Eyes, I 
that it fees the Ram behind it, viz. it (pies the Will of the wild evil Flefh, and learns to 
know it ; which will (lick, with its pufhing Bead’s Horns, in the thorny Thicket of the 
Devil, in Flefh and Blood, viz. in the Defire of the Vanity of the World in felf-ful Lull : j 
This the refigned Soul fees, and offers it up for a Burnt-Offering in the Stead of the 
.true Nature-, for the right Nature is delivered in this Burnt-Offering from theR^/nof the 
Flefh: The Horns are the Injections, Oppofitions, and Affaults of the Devil; and the 
Thicket of Thorns is the Serpent’s Ens, which the Lud of Adam has introduced. 

29. Thus we mud underdand in this Figure, that the whole Man in Chrid’s Perfon 
Fhould not be given to the Anger of God, as if the Adamical Man fhould be wholly con- j 
Jumed and devoured by it; no, but the wild Ram only, the Enmity, the oppofite Will 
.the Property of Apodacy and Rebellion ; but the Life’s Ejfence fhould remain for ever: 
The fame Adam, which God created to Paradife, the fame fhall remain eternally; but 
the Divifion, or diffonant Difunion of the Life’s F’orms, in that they arc rent afunder, 
tand brought into the Property of Self-hood, whence Strife and Enmity are rifen in Man; 

,1 fay, this evil Ram, viz. this introduced Infc&ion, vain Defire, and adverfe Will, mull 
fbe offered up in Chrid in the Fire of God’s Anger : This was the Beajl for the Burnt- 
•Offering: The Lamb of God in Adam (hall r.ot be confumed in the Fire, but it muft 
only fbed Us Blood it mud immerfe and fink itfelf wholly with the human Nature into 
the One, viz. into the eternal Nothing, without all Nature ; and then this Place is 
called Here the Lord feetb-, that is, when the Ram is offered, then this Place is afterwards 
the Temple of God, where the Lord feetb. 

30. And the Spirit of Mofes fpeaks very hiddenly hereof, and fays. Hence it is faid fill 
to this Day, Upon the Mount where the Lord feetb : The Mount is the Life’s Nature , 
where the Lord has feen not only in Abraham and Ifaac, but he fees in Chrid’s Spirit, 
yet At this Day, upon this Mount, in the Children of God: When the Ram is offered 
up, then the Spirit of God fees through Nature, as the Sun fliines through a Glafs, or 
as. a I'ire thoroughly heats an Iron. 

31. Therefore a Man ought not to be fo foolifh, as to torment his whole Life in his 
Repentance andConverfion, and to offer it up in the Fire of Death without God’s Com- 
mand ; but he mud only facrifice the Sin, and Self-Love of Vanity ; he mud offer up 
only the Ram, and not do any Violence or Mifcbief to Nature ; not drike, whip, and 

\’cu. beat it ; or creep into a Corner, and differ the Body to flarve for Hunger : No, he muft 

not, out of his own Purpcfc, give the .Image of God to Death ; but the Ram he muft; 
he merits not any Thing by plaguing and torturing himfclf ; for God has bedowed his 
Heart to that End, to redeem us from Pair, and Torment. 

.32. When the Soul with the right Nature has tamed itfelf from the Ram of the Flelh, 
then it mud facrifice the Ram to the Death of Chrift ; but it mud remain dedfad in great 
Humility, in theRefignation in God, and not any further afflift and rack itfelf, either with 
Doubts, or with any other external infiifted Tortures. It mud alfo give Nature its 
neeeffary Nourifhment, and not enfeeble and didemper itfelf; for it is the Temple and 
the Image of God : But it mud daily and continually mortify the Ram in the Flefh, viz. 
the felfith Luft of the evil Flefh, .and the Will to the Self-hood of this World ; and 
though the Flefh be difquieced, feeing i: mud forfakc wbat it fain would have, yet the 
true Nature and the Soul mud not give Heed to it. Jt mud not alfo take Care for the 
j fake 
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c a k e of the Flefh, where that fhould have its Maintenance, but commit it to God, and 
, 0 on in his Calling as a Day-Labourer in the Service of his Lord and Mailer, and let 
[jjj cake Care for the Ram, and give it what he pleafes. 

3 And the Angel of the Lord called unto Abraham out of Hea ven the fecond Time , and faid y Gen. xxii. 
j j ; y : f ha vc I fworn , faith the Lord , becaufe thou bajl done this Toing, and haft not fpared l 5 *~ , 9 * 

] v c 'i:y Son, that I will blcfs and multiply thy Seed as the Stars of the Heaven, and as the 
' M that is upon the Sea-fhore and thy Seed JJjall pojfefs the Gate of bis Enemies *, and through 
Hid ft: all all the Nations of the Earth be Hefted *, becaufe thou haft obeyed my Voice . And 
j Ah a ham returned to his young Men , and they refe up and went together to Beer-Jhtba, and 
'A'!; there . This is now the \W of Faith : When Man has wholly given himfelf up to 
Gad, then God lwears to the Humanity by himfelf, that lie will bids Man •, that his 
Lire’s Elfcnce fhall thenceforward fpread forth irlelf in his Power , and grow to a great 
Tree or divine Eficnce in the Wifdom, whofe Fruit and Knowledge Avail be infinite and 
w:\inierable \ as he lwore to Abraham, that out of his Body, or Life’s Eficnce, many Na- 
tjns fhould arife ; alfo how his Life's Effence fhould poffefs the Gates of the Enemies, 

:;z. of the Devil and Death *, as here he gives a full and pregnant Hint concerning Chrift 
an j his Chriftendom, how they fhould deftroy the Devil’s Kingdom, and break clown his 
Gate in Man : This the Faith in God’s Children is able to c!o. 

*4. For as foon as‘the Judgment of the earthly Man has been held in the penitent 
Min, fq that the Soul rejedts the Will of the evil Flefh, viz. the Will of the animal Soul, 

2nd brings it into Judgment to the Condemnation of Death, and refigns itlclf up wholly 
to God, then God fwears in Chrift Jefus this Oath to the Soul, and lets it to be a Prince 
ever the Enemies, viz . over the proud and haughty Devils, even to judge them* and 
obtains full Power over them, and drives them out. 

35. After thefe Things Mofes mentions how the Bleffing of Abraham fpread forth it- 
fdf, and he makes a Relation of his Brother Nahor , how Milcah bore to him eight Sons, 
inm whom great Nations did arife, viz. the Ajfyrians \ who indeed did not fpiing forth 
our of the Ens of Faith, viz. in the Line of Chrift, as Abraham, but out of the natural 

Aim, upon whom alfo the Bleffing of Abraham did 1 light *, for the Hiftory is fo exaftly ■ Pafcd of 
deciphered, that a Man may fee that God lias not only chofen the natural Line of Chrift, wcm * 
p qpeding from Abraham and Ifaac, but alfo the Lines of Nature in the Adamical 1 lee, 

&hich he would alfo bring together, and manifeft himfelf to them ; and they who would 
believe in God fhould be engrafted into the Line of Chrift ; that is, they who mould be 
capable of the divine Ens in the Voice of the Lord, whofe Will fhould direct itlclf to 

36. As we may fee again in this Figure, how God has not rejedled the Kingdom of 
Nature in Man, but that he in Chrift will deliver it out of the Anguifh and Enmity ; 
and that a Man fhould and muft continue in the Kingdom of Nature *, as Abraham, when 
he had finifhed his Offering, went with his Son and two young Men 1 0 Beer-Jheba, and 
dwelt there ; by which the Spirit in Mofes fignifies, that when Abraham had performe 
this Calling in the Figure of Chrift before the Lord, he returned again to his natural 
Affairs, viz. to the Doing of this World's Bufincfs ; he went to Beer-Jheba, that is v into 
the Toil and Labour, whereinto Adam has brought us, where a Child or God in the 
cloven and broken Nature, viz. in Beer-Jheba , muft work in God, wit .1 teaching and 
fcjing, and alfo in Nature/ with the Labour of the Hand to maintain the outward 1 lan, 
end follow the Wonders of the outward World in the formed Word, and I help to form, 
rcarjifeft and bring them forth in Figure, to the Contemplation of the -\s lfc.om of God. 

37. Alfo hereby is hinted very clearly, that a Child of God, in this An orld s Exiftence, 
does not ftand daily and hourly in the Operation of the fpiritml V igure, mat his Spirit 
can lee and know that [only] but alfo in the natural, where tile Spirit ot God goes ado 
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along working in the Work of Nature, and manifefts itfelf in another Property in him- 
as it may be feen here in Abraham , and in all the Saints •, that God did fometimes mani- 
feft himfelf to them in the Figure of Chrifl , and fometimes again in the Crofs and Lj. 
hour , in theTemptation and Contrariety of the Nature of the'corrupt Adam ; fo that they 
have lived in Weaknefs and Infirmitits , as all Adam's Children [have done and do.] 

38. And we ought to look upon and confider this Figure concerning Abraham, in all 
* Text, Ezra, that the Spirit of Mofes and ‘ Efdras has written down, as a Type of Chrift and Adam ; 

viz. of the Kingdom of Chrift, and the Kingdom of Nature ; that hereby God has re- 
prefented the Figure of Chrift and his Chriftendom, how he would again redeem and de- 
liver them from the great Toil and Labour. 

39. Wherewith all'o the Kingdom of Darknefs in the Pain and Torment is continually 

reprefented, and how the fame does pant and reach after Man, and how Man ftands here ! 
in this Life as in a Field, and grows; on whom fometimes the Sun of divine Love does 
caft a Glimpfe and fhinc, and fometimes again God’s Wrath and Anger ; and how Man 
mull be purged , tried, and purified : And the chiefeft and moft efpecial Point herein is « 
this, that a Man muft give up and rtfign himfelf to God, in Faith and full AlTurance, 
and hold ftill to him, and let him work in him as he pleafes ; and how alfo he muft learn 
to bend and bow his own Nature, and lead it towards God, that in all Things it may 
defire to be God’s Inftrument and Servant, and defire and will to work nothing but what 
belongs to the divine Manifeftation in the Wonders of Nature, for the Contemplation 
of God’s Wifdorn ; and on the contrary, it muft rejeft the own Will of the Devil, and 
all Dcfire to Self-hood. j 

40. And we fhould not look upon the written Hiftory of Mofes concerning the Pi- 
triarchs fo blindly , as the Jews and Babel do; as if they were only a mere Hiftory : No-, 
the fame is not only full of the Types of Chrift and Adam , viz. of the old and new 

Nut. Man, but there are alfo fecret and myflerious Intimations, and Prophecies concerning the 

hidden fpiritual World, (hewing what (hall be after this Time. 

41. Reafon muft know, that the Spirit of God has not laboured in the Work only to 
fet forth the Hiflories of the Ancients, which for the moft Part feem but fimple and 
childlike : No ; they are fet forth for a Type and Information. 

42. The Spirit of God has reprefented the greatejl INonders therein, which he would 
accompli(h in Man, and that in a plain, fimple, and childlike Manner, that fo the Pride 
of the Devil , and the Subtlety or Wifdorn of Reafon , might be confounded and made 
fbolilh thereby. 

43. For we muft know, that the greateft Power and Virtue, together with the Won- 
ders, lie in the Humility and Lowlinefs-, and how God is fo near to all Things, and yet 
nothing apprehends him, unlefs it ftands ftill unto him, and gives up the own Will ; 
and then he works dirough all; as the Sun does through the whole World. 
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The Forty-ninth Chapter. 


Of the Death of Sarah, and the hereditary Sepulchre of Abraham : 
What is underfoody a?id fgnifed thereby. 
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H E Spirit in Mopes has fet before him the whole Figure of Man by Cen. xxiii. 
Abraham , fhewing what his Condition fliould be in this World, and 
what hereafter fhould become of him ; for afeer he had firft fpoke of 
the Beginning, viz. of the Stock of the human Tree, fliewing whenco 
it did fpring, he afterwards declares its Boughs and Branches , toge- 
ther with its Power and Virtue, and mentions how this Tree is cor- 
rupted in its Power and EfTence •, and that God has beflowed the 
higheft Tinflure upon it, to tindture it again, and renezv it •, and how the Poifon in the 
EfTence of the Tree is to be refilled. 

2 . Here he does now very wonderfully fignify, how this Tree has flood in the corrupt 
property in a flrange Field, and rooted itfelf with the Root into a llrange or alienate 
Chvnhood, wherein the Root was not native ; and how the Root of the human Tree mufl 
forfake the flrange Field, together with the flrange introduced EfTence, and wholly give 
itfelf freely out of its Life’s Will and Defire. 

3 . Hereby alfo is fignified, how the Place whence the human Root did fpring is le- 
lyten the holy fpiritual World and this earthly corrupt World •, and that Man’s Propriety, 

from whence he is fprung, ftands in a double u Cave, viz. in two Principles ; and how he ■’OurTkwhas 
mull be buried in this twofold Pit, as a Kernel which is Town into the Ground; and n, 77^ Cai><r 
low alfo [this Cave of Machjtelah ] this twofold Pit, is Man’s Propriety, of which EfTence 
or Subfiance he himfelf is eflentially. _ # here in the 

4. The Figure of this we fee here in Abraham, that when he converfed in this out- German Ver- 

ward World, he pofTefTed upon the Earth no Land of his own, but went from one Place «jj- 

to another, and was every where a Stranger; but when his Sarah died, then he would tie Cave, or a 
have a Burying-place for a certain Pofleflion for his Wife, for himfelf alfo, and his Chil- twofold Pit. 
dren ; and moreover he would not have it for nothing, but buy it : All which is a very 
wonderful Typification, and not only a bare Hiflory, as the Jews have held it to be, be- 
fore whofe Eyes the Veil of Mofes is hung, but we will here alfo fet forth the inward Fi- 
gure with the outward, and fee what the Spirit in Mofes does here fignify. 

5 . Mofes fays, Sarah died at Hebron in the * Head-City in the Land of Canaan : This may Gen. xxiii. 2 . 
very well thus be, but the Spirit has his Figure under it; for he looks upon the Center, * Our 77*/, 
where the Death of the Saints is, and where the true Man mufl die ; as namely in the R"iach-arb*. 
Head-City Hebron-, that is, in the formed Word, where he has introduced the Ownhood, 

and felfifh Lufl, into the formed Word of his Life’s Property, and fet himfelf up into a 
ielf-ful Dominion and Regimen, as into an Head-City, where the Self-will has framed, 

2 nd contrived to itfelf a City, or Propriety, in the formed Word, and built it up for its own 
peculiar Land of PoflefTion ; where he indeed fuppofes he is a God, or fomething of his 
rjcn, that he may do with and how he pleafes ; now this Self-will mufl die in the Head- 
City, viz. in the formed Ens of the Word in its Center, viz. in the City of its Self-hood. 

6. And this Q'ty Hebron lies over-againjl Mature-, viz. between the eternal and tempo- 
ral Nature ; where [the Cave of Machpelah ] the twofold Pit is, viz. the Kingdom of 
God and of Nature 4 for in this twofold Pit Abraham would bury his Sarah , and have 
the Pit for his Givn. 
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1 7. That is to fay, when the Children of the Saints in Hebron , viz. in the City of/*. 

matt Self-Propriety, die to the felf-ful outward natural Life, or Self-hood, then the trv- 
refigned Life will no longer (land in a ftrange Field, or ftrange Efience, but in its own 
from whence it is originally rifen : But feeing it has loft this fame Life’s Field in Adan 
and rooted itfclf into a ftrange Field, viz. into the Serpent’s Field of Faljbcod, the Life 
cannot take to icfelf again, of due Right, the firft true Field ; but it muft buy it : This 
is even the Figure; that Chrift has bought it for his Blood of the heavenly Lflentialuv 
for the holy Tm&ure ; underftand [he has thus purchafed it] of the eternal Nature' 
wherein God’s Anger, viz . the Wrath of God in the Center of Nature, was manife^ 
and had devoured this Field in the human Property into itfelf as its own ; for out of the 
Center of Nature the Word of the human Property was brought into a Formation ; tf- 
the Children of Self had taken into PofTefTion ; therefore fays the Spirit, the Childreno: 
Hetb had this Field for their own PofTefTion. 

8. This fignifies, that God’s Children muft wholly forfake the Nature-Right in this 
Field of the formed Life or Word; for they have loft the natural Right in it; but in 
Chrift they muft buy it again of the Father of Nature; they muft take Chrift for their 
Ranfom, and give the Father four hundred Shekels of Silver for the fame ; and thefe are 
the four Centers in the fpiritual Body’s Property, which are born in the holy Tinfturc, 
viz. in Chrift’s Property. 

9. The firft Shekel is the true magical Fire ; the fecond is the Light, or Lovc-Lcf.rt ; 
the third is the holy Sound of the mental Tongue; the fourth is the formed or concriwl 
Ens out of the other Properties, where the holy Life is formed, and ftands in an EfTencr. 
This is the pure Silver without any Spot or Foulnefs, under which the Spirit of M:a . 
points out, that Abraham in Chrift has given to the Children of Heth, viz. to Epkm, t 
underftand to the Father, or the Father’s Property, [for his Cave of Maehpclab] for In 
twofold Pit, viz. for the Center of the Father’s Nature according to Eternity, and fo: ’ 
the Center of the temporal Nature; in both which the divine Y Lubet has brought itfc!: 
out of the Property of both Centers into an Ens, and into the Creature of the Hu- 
manity ; which human Creature has broken itfelf off from the univerfal Being, and pu: 
itfelf into a Selfifhnefs ; therefore it muft be again rooted into the univerfal ; for which 

- End it muft be tinctured with the moft holy Ens , and engrafted ; which the Spirit does 
here compare to pure Silver, and fo fecretly intimates in the Figure. 

10. When Abraham converted upon the Earth, he defired to buy no Field for his own 
PofTefTion ; but now when lie was to bury his Sarahs he would have the Sepulchre ivr/* 

* G(h.xx\\\.j. ditary\ and peculiar ; * and bowed himfelf before the Children of the Land, and entreated 

them for it; whereas they would freely have given him the Field, and bowed themlclvca 
before him alio j but the Spirit in Mofes has its Figure here: For he has reprefented.V: 5 / 
to him in a very perfedl Model ; for which Caufe alfo he plays in the Procefs in the fi- 
gure ; fhewing that the Children which belong to Chrift muft bow themfelves before Cod 
the Father, from whom all Beings originally come; defiring thit he would fell to them , 

* Th^Cavcof the a twofold Pit, viz. the Kingdom of Nature, and the Kingdom of Grace, in Chriffs 

Blood ; for that, with the four Centers of Humility and the Love-Birth, the Father takes 
p.y for Payment. * f 

1 1. And that the Children of Hetb and Efhron would freely give it to Alralanu nail 
yet at laft, upon the Defire of Abraham, took Money for the fame, it intimates to u-, 
that God the Father lias indeed freely given us the Kingdom of Grace ; for he gave 
it freely to Chrift his Son, in our Humanity; but Chrift would have it for a natural die 
Right ; therefore he offers his Humility to his Father, that he would be pieafed to rate 
his Payment for ir, viz. his human Property, of him ; as here Abraham did in Chr::T 
Figure; although he could have taken the Field, yet he would not; for the Cave e 
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A lackpelab fhould not be taken, but dearly purchafed with the moft precious Subftance: 

God took the Earneft or Ranfom of Chrift, tor his b Cave of Machpela h, for Payment; b Twofold 
therefore Abraham mud (land in Chrift's Figure; for the Cody mult be buried in the iu * 

Cave of Macbpelab (in this twofold Pit) viz. in the eternal and temporal Nature, viz. in 
the formed compared Word, if it fhallVife again in the Motion in the Voice of this fame 
Word, and fubfift in its Image which it firft had. 

12. For Mofes fays, Hebron is fituate in the Land of Canaan , which God promifed to Ccn. xxiii. ; 
give to Abraham ; underftand by Canaan the holy cryftalline World or Earth, viz. the 

City of God, which [bail hereafter be manifeft; wherein Hebron lies, viz . the Head-City 
of the Land; whereby externally the outward World with its Figure is fet forth, and ^ 
internally the holy eternal Land of Canaan. 

13. And we fee vety clearly what the Spirit of Mofes means in its Figure; for firft it 
repreients by Ifaac Chrift’s Figure with his Offering and Death ; and prcfently thereupon 
it fees forth alfo Man's own Death , and where Man mult die, namely, in his City Hebron, 
the City of human Self ; and whereinto he mult be buried and put, namely, into the 
twofold Fit; viz. into the Kingdom of God and this World ; and it is. therefore called a 
PxofclJ Cave, becaufe there are two Manfions, viz . a twofold Life in two Principles , 
whence Man did originally arife: But if he be buried in the Will of Ji is Self-hood in the 
Serpent' s Defire, then he does not reach this twofold Cave ; and though he fhould be 
therein, yet he lives only in the apoftate Effence in the Self-hood of the Devil viz. in 
the introduced Serpent’s Ens in the dark World's Property, which is manifeft and pre- 
dominant in the Serpent’s Ens. 

14. The chicfcft Part in this Figure is, that the Spirit of Mofes points- at the twofold 
Life; how this World has a twofold Life and Effence, which he intimates by the twofold 
Cave, wherein Abraham would have his Burying- Place, to fignify that his twofold Huma- 
nity, viz . one out of the dizine Ens , out of the Eternity and heavenly fpiritual Lsfientiality, 
and the other which is out of the l ime, even out of ibis ll orld\ Effence and Subftance, 
mould be buried and put into an eternal Sepulchre; where the Subftance ot the twofold 
Body fhall lie in its original Mother, and leave the own Will in this eternal Grave in 
Death, that fo the Spirit of God might alone live, rule, and will,^ in the Spirit of the 
Creature, viz. in the Soul, and the Life of Man might be only his Injlrument , where- 
with he might work, and will, how and what he pleales. 

15. For lo it mull be, that the human Will might be brought again into the only Will 
of the Deity and Eternity ; for it was, in the Beginning, when God breathed the Soul 

into the Flefh, in the eternal c living IVord, and God’s Spirit formed it into a Likenefsc j 0 bn\. 
of the Deity, viz. into a creaturely Soul ; which Soul had turned itfclf away from the 
only eternal Word of God into a Self-hood, that fo it might be manifeft in Evil and 
Good, and rule in the Diflimilitude or Diftemperature. 

16. This Diflimilitude or Diftemperature fhould be buried or put again into the Like- 

ntfs or Temperature, viz. into the Effence out or which the Soul and Body did arife ; 
that is, each Efience’s Property fhould return again into its Mother ; and the Mother is 
a twofold Cave, viz . the inward ipiritual and divine Kingdom, and the outward vifible, 
fenfible, palpable Kingdom of the external World, wherein Abraham would have his Bu- 
rying-Place. . 

17. For the outward Kingdom remains for ever ; for it is produced out of the eternal, 
as a Model, Rcprefentation, or vifible Image or the in ward fpiritual Kingdom ; but the 
Dominion in the Stars and four FJements do not remain for ever in inch Self heed or Pro- 
priety, but only one Element, wherein the four are underflood, but in equal Accord and 
Harmony, in juft and equal IVeight , Number , arid Mccftre , in one only Love-Will^, 
where the afeending, domineering, ftirring Might of the divided Figure, the four Lie- 
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ments, do no longer rule, but the foft, meek, and ftill Humility in a plcafant, lovely, 
'MuficalAir. delightful * Air , [or ftill harmonious Sound.] 

1 8. The compared Property of the Word, in the Soul of the outward World, viz. in 
<he Ownhood, or Selfnefs of the third Principle, ceafes -, the outward Spirit of theWorld 
•is changed into the inward, that the inward might rule and govern wholly through the 
outward ; which, at prefent, the great Motion of the enkindled Might of the dark World 
does with-hold and carry in its Dominion ; in which [dark World’s Property, which is 
now fo predominant] the Devil is an afpiring, ajfaulting Prince-, and all Things work and 
tend to the great Seperation , that fo the Properties of the three Principles might each 
become creaturely in themfelves ; to which End the Eternity has brought itfelf into a 
Fiat, or Defire, to the Formation of the Efience, viz. of the* Grand Myflery , that thus 
one might be manifeft in the other; the Evil in the Good, and the Good in the Evil; 
and each Thing might have its own Seat and Habitation. 


•Myfterium 

Magnum. 





The Fiftieth Chapter. 

Of Abraham’ s fending his Servant to take a Wife for his Son Ifaac: 
What we are to widerfiand wider this Figure . 

Ctn. xxiv. 1.FO5 fo'kfP&ff^BRAIIAM frongly engages his Servant, who was the chief Ruler in bii 
2 > 3 » 4 * &■&> Family Government , and laid an Oath upon him, that be Jhould not taka 

IVife unto his Son of the Daughters of the Canaanites, among whom he 
dwelt , but go unto his Kindred and to bis Father's Houfe, and take bin 
yg a IVife. Reafon looks upon this Figure in a mean and fimple Man- 

ner, as if Abraham hated and abominated this People among whom 
he dwelt, becaufc of their evil Convention ; but the Spirit of God 
in Mofes , who has thus noted down this Figure, has his fecret and myftenous Meaning 
/ Ctntjit, couched herein, and plays with the whole written Hiftory of the f firlt Book of Mofes, 
as with a moft pleafant Interlude, and points continually, by the outward Adi of the ex- 
ternal Man, at the fpiritual Figure of the fpiritual eternal Man in the Kingdom of Chrift. 

2. The Servant muft fwear an Oath to Abraham, that he would take a Wife to his Son 
out of his Family, Stock, and Kindred: Why did Abraham lay an Oa’d upon him, 
whereas the Servant muft obey his Mafter without taking an Oath, and Jia .c would net 
have taken a Wife contrary to his Father’s Mind and Will ? The Spirt- of Mofes looks 
here into the internal Figure. Ifaac ftands here in the Figure of Cbriji ; and .lbraham'% 
Servant ftands in the Figure of Nature ; and the Canaanites ftand in the Figure 5 the in- 
troduced Serpent's Ens, out of which the rebellious, felfifh Will of Man’s S.if-hood is 
rifen, viz. in the Figure of the beftial Man, which Jlrall not inherit the Kingdom of God: 
Thefe three the Spirit of Mofes does fet before Kim in the Type, and thereby points at 
the true Man which Ihall fubftft eternally. 

The inward Figure is thus : 

3- Abraham requires his Servant, who was the chief in his whole Family. Abraham 
here denoces God the Father , and the Servant, by whom he governs, denotes Nature: 


Cfiap. 50. Of AbrahamV providing a Wife for his Son Ifaac. 

Mature mufl here in its Might and Strength fwear to God, that is, deeply engage and 
eflentially bind iifelf, that it will not take to Ifaac , that is, to the Cbrijlians , viz. to 
God’s Children, a Wife, that is, a Matrix of the Canaanitcs, viz. of the Serpent's Ens, 
or aflbeiate with it to the Propagation of the Serpent’s Ens ; that it will not aftume the 
Pcifon of the dark World’s Property to it, viz. the Canaaniti/Jj Property, and introduce 
it into the Children of Chrift for their Wife, viz. into the Tin&ure of Venus, which is 
the true female Matrix in Men and Women ; but that it will join the true Adamical Man, 
which God had created in his Image (viz. the true human Eftence proceeding from the 
firft original Tree out of the firft Root, viz. from Abraham's Stock, who denotes Adam) 
to the Ens of Chrift, viz. to the true Ifaac in the Children of Chrift. 

4. Underftand thus: Adam has introduced into ourFlefh and Soul the Ens of the Ser- 
pent and the Devil, which Nature has taken into Soul and Body, and has begotten and 
brought forth therein a felfifh rebellious Will, which is difebedient to God. 
c. But now feeing that God had again introduced the holy Ens of his holy Word into 
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deeply engage itfelf to God, and fwear, that it will no more take the Serpent's Ens for a 
Wife, viz. tor its beloved Companion and Yoke-fellow •, underftand that it will not take 
itsConfort out of the poifonful, ferpentine Property of the introduced Iniquity of the 
adverfe oppofite Will ; but God’s Officer, viz. Nature, muft take Eftence and Subftance 
out of Abraham's true Climate, where Abraham's Heme was, in Adam, viz. out of the 
light human Eftence, and bring the fame to Ifaac, viz. to Chrift’s Members in their 
heavenly fpiritual holy Ens of Faith, as a fpiritual Woman, with whom the true Man 
takes Delight in himfelf with the heavenly Matrix, in pure Defire of Love, and loves 
his own Nature in God’s Love, and not in the Canaanitifo , felfifti Serpent’s Ens, in the 
apoftate, rebellious, ungodly Will ; that fo the New-Birth might be holy in itsVirginity, 
as to the inward Man. 

6. For Man in his Eftence or Being ftands in a twofold Eftence, viz. in the natural, 
and fupernatural •, in the divine Ens of the formed Word, and in the natural Ens of the 
Center of Nature in the Fiat, viz. in the divine Deft re ; in which Deftre Nature, and 
the £ngZ>/-burning World, take their Original, which bright flaming Nature fhould noc 
any more take the falfe Luft of the befial Serpent’s Property into itfelf ; of which the 
Spirit here does prophefy in the inward Figure. 

7. And Abraham's Servant faid, How, if the Woman will not follow me, flsall I bring thy Gtn. sxiv. 5. 
lot again unto the Land from whence thou camejl? The Meaning hereof in the inward Un- 
derftanding is this : Nature fpeaks to God, and fays, How, if the right human Ens will 

not follow me, feeing it has a cleaving AJfeflion to the Serpent’s Poifon, fhall I then 
bring thy Son, viz. the holy heavenly Ens, again into the Land, viz. into the Place from 
whence it came, along with me ? That is, when God entrufts the Officer of Nature with 
his holy Ens, to bring the fame into the human Property, and to take the human Ens 
for a Wife of the heavenly Man, then fays Nature, viz. God’s Officer, How then, if the 
Woman (underftand the human Ens ) will not follow me and come with this Ifaac, that 
is, with ihtEns of Chrift, into the true human Land , viz. into the true Adamical Para- 
dilicalTree, fhall I bring thy Son again, viz. thy holy Ens, into the Place of God ? 

8. And Abraham faid, Bev. ire thou, that thou dofl not bring my Son thither again: Eke Cm. xxiv. 
Lord God of Heaven which took me from my Lather's Houfe, and from the Land of my Kin- 6—9. 
irtd\ and that fpoke unto me, and did fwear alfo unto me, faying. Unto thy Seed I will give 

this Land-, he fhall fend his Angel before thee , and thou fsalt there take a IVife unto my Son. 

But if the Woman will not follow thee, then thou art dear from the Oath ; only bring not my 
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Son thither again, And then the Servant put his Hand under the Tb : gh of Abraham his 
Majlcr , and fw ore unto him concerning this Matter . 

9. The inward Meaning is thus : God lays to his Officer Nature, Take Care that 
thou doft not go according to thy Reafui , and conceive another Will, and bring my 
Ens again thither from whence it is come, for it muft dwell in Man. The God of H ei . 
ven, who has taken the human Ens from the eternal Word, from his eternal native Coun- 
try, which is the Hon ft of the eternal Father, who has promifed Man the Land of Canaan 
according to the Paradifical Property, anti moreover has fwore to him he fhall fend his 
Angel before thee, that fo thou mayeft take a Wife unto my Son there, even where the 
Angel, viz . the divine Will, fhall guide and direct thee; that is, when God will betroth 
and bind himfelf with his Word and Power in his Children, with an eternal Marria 'gt, 
then he fends his Angel before, viz. his Will, into the human Ens, that the fame docs 
convert and turn itfelf to God. 

10. The Nature of the Mind muft not in its Will of Reafon take upon it to be Lord 
and Mafter, and doubt at what God will do, when the Office or Charge of a Servant is 
laid upon it; it muft not make itfelf its Looking-glafs, and doubt, when it fees that the 
Soul lies captivated in the Ens of the Serpent; it muft not think with itfelf, I fhall no: 
here arrive with a prolperous Succefs with my divine Mcjfage, but it muft leave that ra 
God, and difeharge its MefTage according to God’s Command, and commit it to Go. 1 , 
how he will bring the Woman, viz. the human Spirit , and betroth and join it with the 
Son Ifaac, that is, with Chrift in the divine Ens . 

i 1 . But if the Woman will not fclloiv thee, then thou art clear of the Oath ; that is, if 
the human Will , when I fend my Will before thee in Man, will not follow thee, then the 
Mcftenger, viz. God’s Officer, with the Heaven’s Pns which is lent, is clear ; only bring 
not my Son thither again ; that is, bring not the heavenly Ens again into that thence 
out of which it is come, but fand fill therewith, and hear whereunto God fhall direct 
and incline thee: For the Rain from Heaven fhall not afeend up again empty without 
Fruit, fo likewife God's JEord and Command fhall not return Home empty, but work and 
bring forth Fruit in its formed IVifdom. 

12. If one Man will not, then the fame Word falls upon another which is capable of 
it: Therefore Nature, viz. the Mcftenger, Officer, Advocate, or Petitioner of the hea- 
venly Meffage, muft not bring the Word with the divine bns back again into that Place, 
viz. into the inward divine Voice; for what God once fpeaks forth by his Word in Power, 
that fhall and iwu&fiand in a divine Form, to the divine Contemplation: Nature muft 
go forward, as a Mcftenger muft go on his Way, and declare that the Lord lias given 
Ifaac all his Goods ; that is, he has given to Chrift all his Goods, and defires now a 
Wife, viz. Man , who lhoul.d give himfelf in Marriage with Ifaac in Chrift. 

13. And the Servant laid hi * Hand under the "Thigh of Abraham his Mafter , and fwore to 
him concerning this Mittcr : That is, when God put his holy Word with the heavenly Ers 
or Eftence, viz. with the formed Wifdom, into the natural Ens of Mary , as into God's 
Servant, and God and Man became one Perfon, then the human Nature fwore under the 
Thigh of the Father’s eternal Nature to God, that it would obey God, and henceforward 
go forth, and feek the human Wife, and marry ft to the divine Ens : All which is to be 
underftood in Chrift' s Perfon , who in his afliimed Humanity, as Abraham's, or God his 
Father’s Servant, in the natural Property, (hould go forth with his Word, and feck th > 
Woman, viz. his Brid: and Spoule, which the Angel of the Lord, viz. God’s Will, 
fliould bring to him. 

1 1 . And the Servant took ten Cam Is of the Camels of his Mafter , and departed , and hoi 
with him all Sorts of bis Mafter' s Goods ; and be arofe and went to Mefop&tamia , the City f 
Nabor. Here now the Spirit looks upon the Procefs of God, and intimates how God 
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Cj 1? .p. 50. Of Abraham’/ providing a TVife for his Son Ifaac. 

£ n r his Angel, or MefTenger Gabriel , with the Voice of Nature to the human Nature 

h jVaber, viz. to Adam's Nature in the Ens of Mary ; in which Voice the living holy 

\Vor*a was hidden with the heavenly li\ing Ens •, and gave alfo the Father’s Nature Ten 

famels • that is, the E Ten Forms of the three Principles to the natural and fupernatural » T™ Form*. 

Pire-Life viz. h Seven Forms of the Center of Nature, and ’Three Forms of the three ’SevenFomu. 

Did i notions of the Principles -, all which are God's Camels , whereby he bears and carries 'Thrccforras. 

And the Goods of the Lord are the formed Wifdom of the great Wonders and 
Powers: All thefe God’s Officer took along with him when he had the divine Word in 
himfelf, and introduced the fame into the human natural Ens, even into the Ens of Mary, 
or awakened, opened, or manifefted the fame therein, according as a Man might cx- 
fs t | iC great Deeds and Works of God •, whereas indeed the outward, compared, 
bound-up, fenfual Tongue, cannot give Words fufficient enough to the deep .mental Un- 

cierllanding. m _ . . , rr , 

16. For here the Spirit of Mofes takes the Angel s Meflage along with Ifaac s Figure, 

and plays externally in the Figure with Ifaac and Rebecca , as Chrift’s Figure; and in- 
wardly he plays with ALiry y as Adam's Eflence, and with Chrift s, as the \ lrgin-like di- 

' Tv^ And the Spirit of Mofes fays further, And ibe Servant made tbeCamels to kneel down Gc.xx iv. 11. 

v.tbout the City , by a IV ell of IVater at Evening Time, even about the Time that Women ufe 

to ?o out to draw Water : This fignifies and notes internally, how the Myftcry of t ic 

Nature of the three Principles, being the Bearers or Carriers of the formed Wifdom of 

God. has laid itfelf down by the divine Fountain without the City •, the City denotes 

the bidden Myftcries of the divine holy Ens of the formed Wifdom ; about winch the 

Nature k of the three Principles has laid itfelf ; for.Nature is external, and a Carrier of 

the Mylteries of God : It lies by the IVell-fpring of God, viz. by the Birth of the holy Nature 

Trinity. _ . 1 • j 

The outward Figure is thus explained : 

it. At Evening, that is, in the laft Days of the World, or towards the Evening Time 

in Man, when the eternal Night draws near, then God brings his Bearer, viz. the 1 
of the Father’s Nature, which lies down by the Fountain of the divine Property in Man, 
and will there give his Camels, viz. his Will, Drink ; like as towards the Evening, chat 
is, in the lajl Eirnc, he laid his Will to the human Nature in the Ens of Mary, by the 
true Well-fpring of the Covenant, and there gave the human Nature Drink. 

19. And 5 s the Servant of Abraham, Handing by the Well of Water in Mefopotamia, 
did purpofe and endeavour to fulfil his Mailer’s Will and yet did not look upon h.m- 
fdf [and cad about in his Reafon] how it ffiould be, but commended h.s Caufc to God 
to do as he would pleafe, and only fet a Lot before him, that he might lee v.Ha ^ Way 
God would lead and direft him ; even fo alfo does the Spirit of Mofes here play 
Figure of Chrift ; for Nature in the Ens or Seed of Mary was the Servant of Go , 
pitched down before the Ens of the Covenant, as an Inftrument of God, and gave God 
th- Honour, and committed it to him, how he would bring it to the holy lrgim y 
til holv Sr of the Covenant in Mary , as here Abraham' s Servant commended it to 
God, when he came before the Fountain, how he would lead. him, and "‘j* 

he ffiould do, that God might bring him to the true Virgin, whom God ou g 

his Mafter s Son. effefled by and from the Purpofe, Undemanding, or Power 

of N;,ure ,S was bfoogh. !o the holy En, in .ho Covenant ^ 

divine Virgin in the Ens of the Word of God i Nature underftood nothing of it, how it 
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fhould be brought to pafs, or what it fhould do to purebafe or accomplifh the fame ; it 
knew not the holy Virginity in the Covenant-, but when God’s Command did found or 
Ipeak to it, by the Angel Gabriel , then it gave God the Honour, and committed to him 
what he would do and work through it, that God might efpoufe it to the Virgin of Wif. 
dom i as here Abraham's Servants frayed to God, that he would bring the right Virgin, 
which God had chofen for him, to the Fountain of Water. 

21. For, by the Well of God, Nature fhall know what Kind of Virgin fhall come and 
give the Camels, or the Bearer Nature, Drink ; as Rebecca came forth by God’s Infr. 
gation, and gave the Camels of Abraham's Servants Drink , fo likewife the divine Virginity, 
in the Ens of Mary, came and gave the Efience in the Seed of Mary, and took the hu- 
man Nature for a Spoufc and Confort. 

22. And the human Nature in the Covenant, in the Seed of Abraham, in his Ens of 
Faith (when he apprehended the IVord of Promife in the Faith, which was his Righteouf- 

* Or Ear- nefs) had the fair golden Forehead ra Jewel in itlelf, and the two Bracelets, which it hung 
ring*. on the Word of God, which moved itfelf in the Angel’s Mefiage in Alary , where then 
the Ens of Faith was efpoufed or married with the now-moving Voice ; which Motion 
befet, and embraced Nature -, as here Abraham's Servant, when he faw that God had 
brought to him the true Virgin , he drew forth the Free Gift of his Matter Abraham , and 
htlng it on the Virgin. 

23. Thus alfo Nature, in the Covenant, in theSmf of Mary , put the fair Jewel, which 
God promifed Adam in Paradife, and opened in Abraham, which Abraham apprehended in 
the Spirit and Faith, upon the Voice of God, viz. on the living, moving Word of God, 
which founded in the Angel’s Mefiage, in Abraham's Ens of Faith -, and herewith alfo 
itfelf. 

24. Vox Abraham had hid hold of the Word of the Covenant in Faith, fo that it was 
formed into an Ens, bur not wholly into the Humanity-, and this Ens was the fair Jewel, 
which Nature bore as a bidden Vreafure in itfelf, till the Limit of the Covenant, even to- 
wards the Evening of the World, and then God’s living Voice founded into Nature, in 
the Seed of thelVoman ; and fo Nature, viz. God’s Servant, gave forth the hidden Pearl , 
and hung it on the Forehead of the Virgin-like Love of Jefus, which was moved in the 
Angel’s Mefiage, and came now to the Fountain to draw forth the fhut-up Virginity in 
Man from the divine Ens -, and there it obtained its Bridegroom, viz. the Soul of Man, 
with the Father’s Jewels, and great Goods : With this, the Spirit of Alofes does here 
play, and hold forth a fecret Intimation under the outward Aft. 

G/n.xx\v. 14. 25. Abraham's Servant made him a Lot, to know the Virgin by, which was this, She 

that fhould come end give him, and all bis Servants and Camtls , Drink, fine fhould be the 
right one : Thus alfo God has planted this Lot , and put it into the Nature of the Soul, 
and the right Humanity, that the Virgin, which fhould refrefh the Soul with the true 
Humanity out of God’s Love-Fountain, the fame the Soul fhould defire for its eternal 
Spoufe. 

. 26. As it came to pafs in Mary, when the Angel greeted her, herefrefhed the Soul, and 
alfo her Seed of the Soul’s Nature proceeding from the Woman’s Tinfture, whereby this 
Soul’s Efience brought icsDefirc towards the fweet Spring-water of the Fountain of Jefus, 
and drank of t his Water of the Love of Jefus, whereby, and wherein, it was married to 
the fsveet Love of Jefus, in J E 1 1 OVA ; fo that in this Seed of Alary, in the Limit of 
the Covenant, a manly Virgin cf God was conceived, which is Chritt Jefus in our Huma- 
nity -, and in the divine Ens, in the Power of the Word of God, a formed God, accord- 
ing to the Creature -, but according to the divine Voice, God all in all-, underftand a 
formed God, according to the human Property, viz. a vifsble Image of the Deity, and 
therein the whole invifiole, immenle God in Trinity in Efience. 
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Chap. 50. Abraham’* providing a Wife for his Son Ifaac. 

27. This whole Figure (lands in the Procefs of the New-Birth, and (hews how it 
fhould come to pafs ; for Alraham in his Faith (lands in the Figure of Adam , viz. in God 
the Father's Figure, who created him in his very Image and Likenefs ; and Ifaac his Son 
(lands in the Figure of the Humanity of (Thrift, viz. in the Sen's Figure. 

2S. God the Father has given all his Goods, underftand, of the formed Word, viz. 
all created and procreated Beings, in the Place of this World, to his Son, who manifefted 
himfclf in the divine Image of the Humanity \ even as Abraham gave all his Coeds to Ifaac % 
who was the Type of Chrift. 

29. And as Abraham would take a Wife to his Son Ifaac of his Kindred, and fent out 
his chief Officer to take a J’/ife to his Son, and yet did not before-hand name the fame to 
him, and tell him who fhe fhould be, but bade him go only to bis Father's Houfe , and to 
his Kindred , and fee what Woman God would bring to him for his Son Ifaac to take ; fo 
l.kewife God has fent his Officer (who ruleth chief in his whole Houfe, that is Domi- 
nion, which is the Voice of his revealed Word) into the World, to the right Adamical 
Man, and not to the Canaanitiffi Serpent’s Ens \ but to the difappeared Virgin-like Image 
of God, and to the living Soul, which is of God the Father’s Houfe, that is, his Pro- 
perty, and looks out for a Virgin, for a Wife to his Son Jefus (Thrift, viz . he wooes 
for the heavenly Virginity in Man, which difappeared in Adam ; for this Virgin God’s 
Officer of Nature docs woo, by his Servants , whom he fends forth, and bids them make 
Suit for this Virginity, for a Wife to his Son, and join it with him in Marriage. 

30. And as Abraham did not name before-hand the Virgin to his Officer, but com- 

manded him to go to his Father’s Houfe, and there look up unto God; and fee where 
he fhould bid him make Suit, and take that Virgin which God fhould choofe, and bring 
to him ; fo likewife God has fent his Officer, viz. his holy Word by his Servants , into the 
World to the true Man, not to the Scrpent-Beafts * for tbefe hear not God's IVcrd , they 
have no Hearing in them thereto; like as the Canaanites in the Serpent’s Ens were even 
wholly beftial, and half dead as to the divine Hearings by Reafon of their Iniquity and 
Self JVill. ’ , ■ ^ 

31. And he caufes his Servants, viz. Officers, to fit down by the Fountain of his holy 
Word, with Command, that they fhould, in their Office and Charge committed to them, 
call upon God, and pray, and teach his Word, til! God draw's the Virgin’s Heart, and 
brings her to the Fountain of his Word, to draw Water out of the Well-fpring of God’s 
Word. 

32. And when this Virgin, underftand the inward divine Image, which was obfeured 
i nsldam, draws Water in the Fountain of the divine Word, then the Officer, /ibraham's 
Servant, viz.. the Father’s IV ill, fpeaks in the Soul , faying. Give ms to drink of thy fwcet 
Water of the eternal Virginity \ and the precious Virgin fays to the Will of God, Drink , my 
Lord: I will alfo draw [Water] for thy Camels •, underftand by the Camels the hffences of 
thehuman Nature proceeding from the Father’s Property > and by the Virgin underftand 
the Nature and Property of the Light in the Love- y viz . the Effence of the divine Ens of 
the angelical World, which difappeared in Adam , and now comes again to draw Water 
for its Bridegroom the Soul. 

33. And now, when the Officer (viz. God’s Will) with his Camels, viz. the Effiences 
of Nature, is refrefhed with Drink by the Virgin, then the Will fent forth of the Father, 
in the Effence of Nature,, gives Thanks to the true Deity, that God has brought this 
Virgin unto him, that he ftiould take this Virgin of the Love 2nd Humanity of Jefus 
Chrift for a Wife. 

34. And immediately the Will of God the Father takes the precious Jewels (which 
God did incorporate into Adam's Soul, even into the Light of his Life y in Paradife, with 
the precious Name Jefus \ yea, which Jewels were incorporated in the Center of the 
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• Efb. 1.-4. Soul * before the Foundation of the World was laid, which have been wholly hidden to the 
Nat. Soul j which Jewels arc the holy Fire of the hidden Love-defire) and hangs the fame on 

*' Orjewel for the noble Virgin of the heavenly World’s EfTence, as a golden 0 Ear-ring of half a She- 
the Forehead, kd Weight. 

r Half a She- 35. T his golden Jewel [or Ear-ring] of f half a Shekel Weight is the new heavenly 

Eflentiality, which came down or proceeded from Heaven; as Chrift faid, q Flat he was 
come from Heaven ; there he means the Ens proceeding or coming from thence, which 
was the half-holy Humanity, viz. the holy Ens in the Word, which did unite itfelf to 
the difappeared heavenly Ens in the Humanity' ; fo that thi s golden Jewel of half a Shekel 
Weight belongs to the divine Sound or Word, which comes into the Humanity, and is 
hung upon the heavenly Virginity in Man. 

36. And now when the Marriage is celebrated, and the Virgin-like Ens betrothed to 
this holy Ens , fo that the Virginity receives this Jewel offered unto it, then it is a 'whole 
Shekel of Gold; half of the Deity, and half of the Humanity, 

37. And the two Bracelets, which Abraham's Servants, viz. the Will of the Father in 
•TenShckelj. the Soul’s Nature, puts on the Virgin, which arc of* Fen Shekels Weight of Gold, they 

are the ten Forms of the holy Fire, which are hung with the new-introduced Humanity 
of Jefus Chrift’s divine Ens on the difappeared Virginity ; whereby it again receives its 
true Life. 

38. And when this Virgin has thus received this Jewel and Bracelets, then it rejoices, 
and runs tt her Brother Laban ; viz. to the third Principle of the outward Humanity, 
proceeding from the Limus of the Earth, that is, to the outward Soul, and tells this to 
him; that is, when the Virgin’s Image does receive the Ens of Chrift, viz. this fair and 
precious Jewel of half a Shekel, together with the holy Fire of the Word, then it pe. 
netrates, with its Voice of the divine EfTence, through the outward Man, viz. its Brother, 
and declares the divine Power; whereby the outward Man, underftand the third Princi- 
ple, is glad, and exceedingly rejoices with the Virgin of the inward Man, and funs alfo to 
the Fountain of the Word of God, and prays God, that he would be pleafed to come in 

» to him with his Word ; as here Laban prayetb Abraham's Servant to come in to bint ; which 
Abraham' s Servant, viz. God’s Will, dots willingly, and turns to the outward Man, as 
Abraham's Servant did. 

39. Thus, does the human Nature likewife, when it hears the Voice of Chrift founding 
in the inward Man, and fees the Ornament , which the holy Spirit has put on the Virgin's 
Image, then Laban, viz. the Brother of the inward Image, does earncftly intreat the 
Will of God to come in. 

40. And when the Will of God (here typified by Abraham's Servant) is come intoifr- 
thuel and Laban, viz. into the third Principle of the Humanity ; then the Officer of God, 
viz. the l Ford of God, which comes into Man, fays, I will not eat of thy Food (underftand 
of the outward Life’s EfTence) except I obtain my Errand, that thou giveft my Mafler, 
viz. my Mafter’s Son (that is, the Humanity of Jefus Chrift) thy Sifter, viz. the heavenly 
Virginity, to Wife ; and he relates the Miffion or Errand of God to the human Nature; 
that is, he opens to it the divine Underjlanding, fo that even the natural Man learns to 
underftand the Will of God, in which before it was blind. 

41. And* then the poor Nature with the Soul gives up itfelf into God’s Will; and then 
thus fpeak Laban and Belhuel , This comes from the Lord, we fl.mll not fpeak any Thing againf 
it ; behold here is thy Place, do with me and with my inward [Ground] as thou pleafeft: 

line is Rebecca, viz. the formed Word of the heavenly Property, take it, and marry it to 

thy Mafter’s Son, viz. to the Humanity of Jefus Chrift, according to thy good Liking, 
as the Lord has fpoken. 

42. We Ice here very exaiftly, how the Spirit of Mofes does fpeak in the Figure ; for 
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Chap. 50. Of Abraham’ s providing a Wife for his Son Ifaac. 

he fets Laban , viz. BcthueVs Son , before the Father, viz. the outward Soul before the in- 
ward Fire-Soul, the Air-Soul before the right Fire-Soul ; though they are not two, but 
cniy yet they are underftood in two Principles ; for the Fire-Soul gives Anfwer through 
the Air-Soul ; the Fire-Soul ufes the uncompatted Tongue; but the Air-Soul ufes ihetctn- 
p shied formed Language. 

1 43. ‘therefore the Spirit of Mofes fets Laban, Rebecca's Brother, firft, as if the Bufinefs was 
done by Laban ; to fignify, that when God’s Officer, viz. the Will of God, in the Drawing 
c f the Father , comes into Man, and fecks a Lodging, and the Virgin, then the outward 
Spirit of Man muff give its Promife; for it is turned away from God and the true Re- 
flation •, now it muft again give its Will wholly and fully into God’s Will. 

44. And when it comes to pal's, that the outward Soul with the inward Fire-Soul does 
wholly confent to this holy Match, and gives upitfelf to God, then. the Will of God, viz. 
the Officer, in the drawing of the Father, bows bimfelf again towards the true Deity ; 
that is, he comes again to its Seat and Place, and brings forth out of Abraham's Trea- 
fure, that is, out of God the Father’s Treafury of his formed Wifdom, the filver and golden 
Jewels, and bangs them on Rebecca , viz. the heavenly Virginity. 

45. For thefe Jewels do not belong to Laban or Bethucl (underftand to the outward or 
inward Fire-Soul) while it is here in this earthly Life, but to the true Virgin Rebecca, pro- 
ceeding from the divine Ens of the formed holy Word, according to the angelical World’s 
Property, viz. according to the fecond Principle, viz. the inward fpiritual new Man, 
which is, with Rebecca married to the right Ifaac , Chrift ; and therefore the Spirit of 
Mofes fets down, how Abraham's Servant gave Rebecca the golden Ear-ring and Bracelets, Gtx.xxW. 53, 
•xitb fiver and golden Jewels and Raiment ; but unto Laban , viz. unto Rebecca's Brother, 

end her Mother alfo, he gave * Spices. « Our Text, 

46. O thou wonderful God ! how plainly doft thou fet forth the great Mylferies ? The prccioo> 

Clver and golden Jewels are the Freafure of the divine Wifdom in the Word of Life, things, 
which Treafure the divine Word brings along with it to the right Virginity , which died 

in Adam, and is again brought in Chrilt to its Beloved, and gives it wholly and peculiarly 
for the Ornament of the Banquet; and the Raiment is the new Humanity, wherewith (lie 
comes before her Bridegroom ; and the Spices which were given to Laban and the Mo- 
ther, are the Power and Virtues of the holy Spirit, which are freely given to the P'irer- 
Soul and the Air-Soul, by the Coming-in of the tender Humanity of Jcfus Chrift. 

47. For the outward Soul is not in this Life-time (feeing yec the earthly Body adheres 
to it) cloatiied with the new Raiment ; neither is the filver and golden Jewel of the Hu- 
manity of Jefus Chrift given in this Life- time wholly to the peculiar PofTeffion and Power 
of the Fire-Saul ; but the Spices only ; that is, the Virtue and pleafant Afpetl of the holy. 

Spirit : For the Fire-Soul might become proud and haughty again, if itfhould have this 
Virgin in its own Power, as Lucifer and Adam did; therefore the Fire-Soul muft here in 
this Life-time remain in its Principle ; and in the Air-Soul, viz. in the third Principle, 
where the earthly evil Man lives, it muft rake on it the Crofs of drift. 

4S. But Virg.n Rebecca or Sophia, with her Bridegroom Chrift, remains in their own, 
viz. in the fecund Principle, in Heaven ; for St. Paul fays, * Our Converftatton is in llea-» Philipp. iii. 
ven, underftand the Converfation of the Virgin [Sophia,] where ffie with her beloved Chrift ao. 

Hands in iVedlcck ; and Chrift and Virgin Sophia are one Perfon-, underftand the true manly 
Virgin of God, which Adam was before his Eve, when he was Man and Woman, and yet 
neither of them, but a Virgin of God. 

49. And now when thefe Nuptials are celebrated, then Abraham's Servant with all his Grn.xxiv. 54. 
Servants fits down with his obtained Bride , and with Father ami Brother, at the ‘Fable, and 
tat together the Marriage-Feaft -, that is, when Man, underftand the inward Virgin-like 
fpiritual Man, is married to Chrift, then God eats of Man’s Will and Words ; and again 
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Man cats of God’s Will and Words •, there they fit at one Feaft, and then it is truly 
, Luf , x l6 fajd and applied, * Wbofocver bear etb you, beareib me ; whofoever hears tb.-fi Men teach 
and Ypeak of God, he hears God fpeak, for they fpeak in the Power of the holy Spirit’s 
Spices, and eat together of tbe great Supper of Chrift. ... , ir , 

co. O what a very glorious and fumptuous Feaft is there kept, where this \\ec.Ling. 
Day is celebrated in Man! Which no Canaanitifo Serpent-Man is worthy to know, or 
tafie of, yea, he does not experimentally tafte of it to all Eternity ; neither knows he what 
Meat or Food is there eaten •, nor alio what internal Joy is there, where Chrift and Vir- 
gin Sophia are Bride and Bridegroom ; and the inward and outward Soul// by the Bride, 
and eat with her of this Feaft •, which we leave to the Confideration of the Children of 
Chrift, who have been at this Wedding-Feaft ; no Man ell'e in this World underftands 
if: No one knows any Thing thereof, but the right Laban and Betbuel. 

51. But this Bridal does not laft continually, but when Abrahams Servant bad obtained 
tbe Virgin, and celebrated this Feaft and Wedding-day with the Father, and Mother, 
C'n. xxiv.54. and Laban, and bad continued there all Night, be arofe up early in tbe Morning, and Jdid , 
Let me go unto my Alafer. 


The inward Figure ftands thus : 

52. When Cbrijl has married himfelf with Virgin Sophia, viz. with the inward Huma- 
nity, Voon after the Voice of God founded in the Soul, and faid, I will go away from tbit 
with tbe Virgin ; and it is continually, as if he would force away, and depart from Man; 
then the poor Soul mu ft make continual Prayers and Supplications that he would be pleafcJ 
to tarry ftill longer with it; but the Voice oftentimes founds, Hinder me not, I mujl go, 
or make my Journey, to my Mafler ; thou art vain, evil, and finful, I may not tarry with 
thee any longer. 

53. And then the poor Soul calls Virgin Rebecca, viz . Chrift with his Bride ; and puts 
Matt.xxv iii. him in Mind of his precious Word and Prcmifc, in that * He hath promifed to remain with 

us even to tbe End of tbe World , and to make bis Abode in us-, and thus one Day after ano- 
ther it is delayed, and yet Chrift goes with his Bride into his native Country, viz. into 
the fecond Principle ; but the Marriage is celebrated in ail tbe three Principles. 

54. A very excellent Figure we have in this alfo, that when Rebecca went borne with 
Abraham's Servant , and Ifaac met her in tbe Field, and Poe a fed him what Alan that ua:, 
and Abraham's Servant told her, that it was bis Mafler Ifaac, how foe lighted off tbe Camel, 
and put a Veil before her Eyes , and was afhamed ; and hew Ifaac look her and carried her nits 
bis Alotber's Lent. 


IO. 


Got. xxiw 
61—67. 


The inward Figure is this : 

55. When the inward difappeared Humanity does again obtain the precious Jewel, 
and is quickened in the Spirit of Chrift, and difeovers its beloved Chrift in itfelf, then 
it falls down into the deepeft Humility before the Holinefs of God, and is afhamed that 
it has laid fo long captive in the befial Man, and that it was a Queen, but has loft its 
Kingdom in Adam ; then it veils its own Face before God’s glorious Clarity, and hum- 
bles itfelf: But Chrift takes her into his Arms, and leads her into his Mother’s 1 ent, viz. 
into the heavenly World’s Efence , from whence he is come with his heavenly Efience, 
and there fhe becomes his Wife; and thus Ifaac is truly comforted for his Mother, viz. 
for the difappeared Matrix in the Tin&ure of Venus which died in Adam , and which he 
again does now obtain in Virgin-like Chaftity for Iris Spoufe ; as here the Hiftory con- 
cerning Ifaac founds. 
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Chap. 5 1. Cy AbrahamV <$y whom he had fix Sons. 

$ 6 . And we ferioufly admonilh the Reader not to contemn, fcorn or deride our 
Explanation, it is the true Ground; for when Jfaac met his Bride, he came from the l '/ell Gm. xxiv. 
Lakai-roi, [from the Fountain of the Living and Seeing One,] as Mofes fays: If any de- (jz ‘ 
fires to underftand our Meaning and Knowledge, he muft then make towards this Foun- 
tain, that fo he may be received with Rebeccas and then he will fee from whatSpiric this 
Pen has wrote, and in what * Number and Voice [it is rifen.] * Seal, Vial, 

57. If any one here fees nothing, he may well blame himfelf for being blind , and no or Trumpet. 
Manelfe; the Jews, and 'Turks, and alfo Babel, may here open their Eyes wide, and 
look upon the Figures of the Old Teftament right ; they will even find them fo. 




The Fifty-firfl Chapter. 


How Abraham took another Wife , of whom he begat fix Sons, to 
whom he gave Gifts \ and to his Son Ifaac he gave all his Goods ; 
but the other he font away from his Son Ifaac, while he lived ; and 
alfo he died , and was buried by his Sons Ifhmael and Ifaac : What 
hereby is fgni fed unto us. 


I. OSES fays, Abraham took a Wife, and her Name ivas Ke/urah, and fhe Gin.xxv.i, 2. 

TA f bore unto him Zimran, 'JochJhan, Medan, Midian, lfiback, Shuah , from 

. 1 / fLQ whom fprang forth fix Generations : Of Sarah Abraham begat only one 
Son, at which the whole Hiftory points; but of Keturah he begat 
S° ns -> concerning whom no peculiar or efpecial Thing is mentioned, 
but only their Families or Generations. 


This is thus to be underflood in the inward Figure : 

Abraham afid his Sarah muft be firft old , before he begat Ifaac , to fignify, that Cbrift 
fhoul-J be manifefted in the Flcfh in the Old Age of the World. 

2. Jfaac was begotten and conceived of Abraham's Nature, and of the Ens of Faith 
;n an old and almoft dead Matrix, as to the human Nature, that fo the divine Ens might 
Have the Predominance ; but when Sarah died, /Ibraham took unto him Keturah , and 

begat of her fix Sons : Keturah does in its Name exprefs the Center of Nature ; when 
reform the fenfual uncompacted Spirits of the letters in this Word Keturah , then we 
underftand, that KETURAH is a formed Matrix of Nature; which fignifies to us, 
du: Abraham , after he had begot the Type of Chrift in the Ens of Faith, fhould now 
ftget his own Likenefs as to Abraham's Nature out of the fix Properties of the natural 
Spirit’s Life, and alfo fee forth and reprefent his own natural Likcncls *, and therefore he 
tauft alfo have fuch a Veffel thereunto. 

3. Sarah muft bring forth but one Son, to fignify, that the Kingdom of Mankind is 
pvtn but to one, and that they all belong to this one, and fhould in him become the 

only one, as Branches on one Tree; which [One] fhould be Cbrifl in All. 

4* But here Abraham did now with Keturah beget fix Sons , according to the fix Pro - 
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perties of the formed Nature, of the Operation of the fix Days Works ; and Ifaac , that 
is Chrift, is the feventh, viz. the Day of Reft, or Sabbath, wherein the fix Sons ftioulj 
enter into Reft ; even as the fix Days of the Creation, underftand the fix Properties of 
the Center of Nature (viz. the working Spirit-Life) dorr/? in the feventh 1 thus the Spirit 
of God reprefents the Figure in Abraham. 

5. And we have here a very excellent figure againft the Reafon-wife, who fay, that 
whofoever is not born by Nature in the Ens of Faith (that is naturally as it were begotten 
of the Seed of the Woman which works only- by a particular Election of God as they feign' , 
the fame is hardened , and cannot attain to the Adoption of God ; he is not drawn by God, 
that he fhould come to the New-Birth: This Figure quite ftrikes down their Fiction , and 
fhews the true Ground; and firft, it lets forth Ifaac, viz. Cbrijl , and declares plainly 
that to him alone the Kingdom of God is hereditary and peculiar, and that no Man can 
have it any more for or from the Right of Nature ; and it fhews how tee are altogether 
cajl out from thence with /ldam, and have Icjl the fame; as the Children of Keturab were 
all caft out from the Inheritance of Abraham's Goods, and only Ifaac inherited them. 

6. And it fets down hereby, how Adam's Children were alfo begotten of Abraham , ad t 
xxv. 6. how be gave them Gifts of his Goods 6 ; denoting how free Gifts were given to Adam's r.i. 

tural Children, out of God the Father’s and Chrift’s Goods; as Abraham's Goods wer: 
given them of Grace as a free Gift. 

7. For Abraham did not caft out his natural Children from him without Gifts ; fo like- 

* Fou, where wife God did not caft Adam out of Paradife without his c free Gift; he firft gave him the 
of C God^vva$ e ft be Serpent in the Word of the Covenant; and afterwards he caft Adam from 

given to the childlike Inheritance of the natural Right; and yet he received him again in the . 
Mankind, free Donation ; as Abraham alfo did not here reje< 5 t his Children, and caft them out from 

the Childftiip, but from the natural Right of his Goods ; yet they were dear unto him ia 
the Childlhip-; therefore he freely gave them Gifts of his Goods: And thereby he figni- 
fies to us, that the Kingdom of Heaven does indeed belong only to Cbrijl , viz. to the 
true Ifaac : But as he freely of Grace gave the Covenant to Adam, and as Abraham gave 
Gifts out of Ifaac's Right to the Sons of the Concubines, fo God the Father does ilill, 
to this Day, give Adam's and Abraham's natural Children the Covenant and Heritage of 
Chrift, as a free Gift of Grace. j 

8. And as Abraham's natural Children were not difnherited from the Covenant, but only 
from his Goods, folikewife no Man is difinherited from the Covenant of God eftablifhcd 
in Adam and Abraham-, every Man receives the free given Covenant in the if I mb, in which • 
his free-given Covenant he has Power to turn in to Chrift’s Goods. 

9. But he has not the Goods in the Right of Nature , to take the fame at or by his 
own Will, but as a free Gift; he fhall and mull refign htmfelf up to the Covenant as a 
Servant, wholly giving up his own natural Will in the Covenant, and forfake the Will to 
the Right of Nature, and become wholly the Covenant’s own ; fo that he does notary , 
longer introduce his own natural IVill into the Covenant and free Gift, but give up his 
Will to the Covenant. And then the free Gift ftands in the Place of the own Will; 
and the Nature of Adam lives in the free Gift, and alfo enjoys the Inheritance, but ml 
in the Self-Will, but in the true Refignation, where the IVill of the Covenant becomes 
Man’s Will. 

10. For the Will of the Covenant inherits the Sonfhip in the Right of Nature, but 

the Will of the natural Self is caft out from it, the fame muft die to the afluming own 
Propriety ; and when it is brought fo to pafs, it arifes in the Covenant in Chrift, and 
poffefTes the free Gift in the Right of Grace : Chrift has manifefted himfelf in the Cove- 
nant in Adam's freely given Gift in the human Nature, and is become the Life and Will 
of the Covenant, and has fulfilled the fame. [ 

4 . 11. But ! 
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1 1. But now this free-given Covenant, which God bellowed on Adam, lies in ell Men ; 
fo r as Sin paffed as a Birth-right from one upon all , lo alio the Covenant and the 1 - ree 
Gift of Grace pafs from one upon all : livery Man has Cbrijl in him -, but the own 
\Vill does not apprehend him, but it crucifies him, and will not die to its Selfilhnels, 
that fo it might enter into ChrijVs Death , and arife in the Covenant in the Will of 

The own Will defires only to be an outwardly affumed or adopted Son of Grace, 
and yet it is call out from the Prefence of God: As Abraham call out his natural 
Children from his Goods, and difinherited them, and gave the Goods only to Ifaac, fo 
likewile the Kingdom of God belongs only to the Will of the Covenant. 

' [f/Jticb indeed lies in all Men ; but no Man can receive or fee the Kingdom of God, 
irlefs he becomes the Child of the Covenant, fo that he for Jakes the natural Will pro- 
cee’ed forth, and put on the Will of Chrilt in the Covenant, fothat his Will in the Co- 
venant be born anew in Chrift -, and then he is d a Branch on the Vine of Chrift, and receives * Job.-, xv 
thrill’s Spirit, Will, and Life, and becomes as to the Covenant Chriflus , or one anoint- 
f j • and thus Cbrijl then dwells in Adam , and Adam in Chnll ; and this is that which the 

spirit of Mofes reprefents in this Figure. . . r , ■ rr r 

1 4 . But that Abraham font the Children of his Adamical Nature away cut of his Uoufe 
Nth Gifts, and did not keep them with him as Sojourners, it denotes chat the external 
Man will, while in this Life, live in the Will of Self upon the Earth, and that he 
cannot wholly put off the fame according to the earthly Man ; but this fame earthly Self- 
will is call out of the Holinefs of God, viz. from the Kingdom of Heaven. 

15. And though the free Gift of the Covenant lies hidden in him, yet the outward 
earthly Man is cad out from Paradife and the Covenant of God, anA fhall not inherit the 
Kingdom of Heaven c ; but he only fhall inherit it who is born of the free Gift of the Co- * John iii 
tenant, not Adam , but Chrifl in his Members ; not the Serpent s bins, and the felfifh -re* 5 * 
beliious ipnaelitif. ; fcoffing falfc Will, but the Will of the Covenant in IJhmael’s Circum- \ fff 
ii/sCtty where the Mocker is cut off from the Covenant, and IJhwael then becomes Ifaac s 

$TCt b CT* 

16 The Own fclf-made grofs earthly Adam , who by his own Lufl has made himfelf 
a Bead, and received and taken in the Devil’s Defire and Will into the /elf-aflinned 
Beall the fame cannot be or remain in the Image of Chrilt ; he is cad out from thence, 
and walks in the World of Vanity, and his own Lufl, fo that he is not capable of the free 

Gift in the Covenant. • _ , 

17 But the rirrht Adamical Man, which God made out of the Matrix of the Earth, 
out of which the Earth had its Original, in the fame is the Covenant, and the Free Gift ; 
even as a Tinflure in the grofs Lead, which fwallows up in ltfeif the Groflnels, 
viz the grofs Saturn in its own Defire, and mortifies the Saturnine Will, and advances 
cr fublinfes its own (underdand the TinSture' s Will and Propriety) in the Lead, 

whereby the Lead is changed into Gold. . 

j 8. Thus likewife we are to underdand, that the grofs Saturnine Self-will pro- 
ceeding from the dark World’s Property, in Man cannot dwell in God s Houfe : it 
is without in the corrupt World; God has cajl it forth out of Paradilc ; as Abra- 
ham cad out his natural Adamical Children from Ifaac' s Goods fo alfo our earth y 
Man, as to its aflumed .Groffnefs and Self- Propriety, is not at all fit for or profitable 
unto the Kingdom of Heaven ; it is only the Ax wherewith the Carpenter builds in 
this Life-Time in Heaven he hath no Need of this Ax, for he fhall _not have Occa- 
fion to build him an Houfe for his Propriety but Chrift, viz. the formed Word of 

G °^ 9 ! S Fov IsAbrabam cad out of his Houfe the Sons of his Concubines with Gifts, fo 
Vol. III. K r 
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likewife the Adamical Man is caft out from God, whom Chrift, viz. the Father’s 
Free Gift, receives again unto himfelf; for when Chrift was come into our Humanity, 
God fuffered him to be bung upon the Crofs , and be put to Death , but received him again’ 
in his free Favour, and fet him at the Right-Hand of the Power of God in Heaver , and 
our Humanity alio with and in him ; but the human Self-will muft die on the 
Crofs. 

20. Thus likewife the Spirit of Mcfes does here fignify in the Figure, concemin? 
Abraham and his natural Children, that the outward natural Man ihall not dwell j* 
the Ens of Chrift, for he is caft cut of Paradife in Adam ; therefore alio he cannot be 
received according to his beftial felfifli Propriety to the Pofieffion of Ifaac's Goods, tha; 
is, to the Ens of Faith, viz. in Chrift; and though Chrift, viz. the Free Gift of the 
Father, dwells in the inward true Man which God created in Adam , yet the grefs 
Beaft , viz. the Farthlinefs and Vanity, fliall and muft in every Refpeft be caft away from 
Chrift ; yea, every Man, who defires to be a Chriftian, muft caft out the Earthly l PC, j 
which longs and breathes after Vanity and Sc\f-lujl. 

2t. As Abraham (in this Figure ) did not fpare his own Children, but caft then 
out, fo likewife a Chriftian muft not fpare or forbear his Children, viz. his own Lu:l i 
and vain Defire, and all whatfoever hangs or depends thereon, but daily and hourlv s 
caft them by the Underftanding out of the true Temple of Chrift, viz. out of God’s 
Free Gift, and crucify the old Adam ; otherwife, if it be not thus effefted, the old * 
felf-willed Adam crucifies Chrift in him, and fo Chrift indeed muft hang on the Crofs, 
and be put to Death. 

22. And this Figure alfo, concerning Abraham's cafting out his natural Children, 
fignifies that when Chrift, viz. the true Ifaac, came into the Flcfti, viz. into the 
Humanity , Abraham's natural Children, viz. the Jews, fhould, under the Kingdom or 
Chrift, be caft out from the natural Goods, viz. from all Domin cn, from Country arj 
Kingdom, and their Rule and Dominion fhould ceafe-, for the Dominion belongs or.’v 
to Chrift, viz. to Cbrifteudom, for Chrift brought an eternal Kingdom with him ; the 
Goods were all his, as Abraham's Goods belonged to Ifaac. 

2%. And though it has not Dominion over all, as Ifaac had Pofteftion and Rule o: 
that only which his Father left him, for the natural Children of Abraham born of Kcthr; 
became afterwards heathen, and ruled over the outward Goods as Children of the out- 
ward Nature, yet Abraham's Children, who svere in the Covenant under Circumcif.:% 
muft, when Chrift did manifeft himfelf, be caft out, to fignify, that the earthly Man alia, 
viz. Self in the Serpent's Ens which is on the Children of the Covenant, muft be caft 
away from God. 

24. Thus in Abraham and his Son Ifaac the Figure of the Kingdom of Chrift war 
reprefented : But when Chrift came into the Flefh, God put away the Figure, and terk 
from the external Children of Ifaac the outward Goods of the Land Canaan, to intimate, 
that now the I Ioly Land of Canaan is become manifeft, where Ifaac's Children fhalltakc 
Pofteftion of the true promifed Inheritance in Chrift, and no longer have the Figure cd. 
but the Efti-ncc of the Figure, viz. the perfect Subftance, and now forfake the outward 1 
Goods with the Figure, and put on Chrift in the Flefh. 

25* But that the Jews, viz. Ifaac's and Abraham's Children, viz. the Children in 
ChrilVs Figure, did not all turn to Chrift, when he manifefted himfelf in the FI eft, 
has this Meaning; God gave them the Law of Nature, where, in the Law, the Govern- 
ment of Nature was underftood externally, and internally Chrift, viz. the Covenant, 
and the promifed Free Gift of God in Paradife ; fo that the Law of Nature was to be 
Chrift’s Sojourner, and the true Man alfo was to live under the Law of Nature in a right 
Rationality , and yet bring his own Nature into Chrift’s floufe ; and thus the Figure t» 
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' the Law mud continue among Come of Abraham ’s Children, viz. among feme of the Jews, 
to fi^nify, that the Law is Chrift’s Sojourner. 

56. Underftand, that the Nature of Man ft lall remain-, for it is not fo rejected of 
God, as if quite another new Man fhould arife out of the old ; but the new Man 
Shall'aiife out of Adam's Nature and Property, and out of God’s, in Chrift’s Nature and 
Property ; fo that Man is become an Adam-Cbrijl, and Chrift a Chrift- Adam, a Man-God, 
and a God-Man ; and therefore the figure continued fill among the Jews ; and for this 
p, ,f_. t ',] C v were not all converted to Chrift ; that fo Nature might keep its Figure, and 
i;.jeKi»ht; for it fhall deliver up its Children under the Law, viz. the Figure of 
Drift, ^to God the Father, in Chrift, but its Figure fhall be proved in the Fire of God, 

> that it fhall be known, who has been the true Child of the natural Law, in the Figure 

chrift, who has been born in the Spirit in the Law out of the Figure of Chrift, and 

h 0 ttOt, * , 

yj, Ic is not he that has the Words and Title of the Law, that is, a 'Jcov born in the 
pj, n ire, and in the Law, but he who is born of the Promife in Abraham's Faith * he 
that lives in the Figure of Chrift, viz. in the Law in Profeffion , and PraPF.ee, with 
Mouth and Heart, the fame the Law of God in Chrift’s Figure has comprehended, and 
will bring him into the fulfilling of the Figure. 

j-:. For it does not only depend on Man’s knowing that Chrift has given himlelf into 
the Law, and is become the fulfilling in the Law, as the titular Chriftian boafts ; but it 
depends on God’s Order, on the Mercy of God: Whofoever has been a true Jew, and 
hi put on Abraham's Faith in the Law, he has put on the lins of Chrift, which Abraham 
conceived or apprehended, which Ens of Faith the Humanity of Chrift has fulfilled; 
and it is bidden to him what it is, for he works in the Office of Nature in the Law of 
GoJ, which Chrift has taken into himfelf and fulfilled; fo that he ferves God in the Of- 
;icc of Nature, and the Office of Nature ferves Chrift, for it is become Chrift s own Pro- 
priety. 

2u. For ( to him all Power is given both in Heaven and on Earth , under which Power 1 Matt. 
the* Office of Nature alfo is in the Law; for God, in the Spirit of Chrift, is even the 
1:1 f-fa me who gave the Law and the Office of Nature to do Kigbteoufncfs , together with 
the Figure of the Kingdom of Chrift, with the Ens of Faith, to Abraham and Mfies ; 
and he is alfo the very fame who fulfilled the Faith and the Law. 

p. Thus the Jew works in his Faith in Chrift’s Office, viz. in the Law, wherewith 
Chrift governs in Nature, and has put on Chrift in the Covenant, and in the Hns of 
Faith in Chrift’s Figure, which Chrift has fulfilled. . 

31. For thC Chriftian whoconfefies Chrift in the Flefti, works in his Faith in the F'lefh 
of Chrift, and has the Law of Nature, viz. God’s Officer, to do uprightly in his Faith; 
for Chrift rules in the Law of God, which he has fulfilled, and made a Servant in his 
Children, and kills the Law of Sin through the fulfilling of his Love in his Blood and 
Death, both in them who live in the Dominion oft his Law, and alfo in them who live in 
the Dominion of his Conquefl, as the Chriftians do. 

32. For the Faith which prefies or comes in to God in the Law, in the Figure, in the 
Covenant, the fame comes to God in the Ens of Abraham s Faith, out of winch Chrift 
was born; and he that comes in to God in the fulfilling of the fame, comes or preffes in 
to God in the Humanity of Chrift, viz. in the whole Procels of his Suffering, Death, and 

Refurreftion. . , 

33. A Chriftian is Chrift in the inward Humanity, and a Jew is Chrift in tne figure, 
and in the Office of his Law, viz. according to Nature ; but now Adam in his Nature, 
and Chrift in the divine Nature, are but one Perfon, one only Tree, s If ho new is hue 
teat judges ? 
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» Ron. ii. 34. Saint Pauli. ays, k There is no rifpcEl of Perfons before God for as many as have finnti 
« 1 — *5- . without Law , /hall alfo periflj without Law , and they who have Jinned in the Law y fball if 
judged by the Law ; for not the Hearers cf the Law are jujl before God , but the Doers of tl : 
Law fhalibe jujlified : For when the Gentiles which have not the Law , do by Nature the 
Things contained in the Law, tbefe having not the Law are a Law to themfelves , which 
fhtw that the Work of the Law is written in their Hearts , their Confaence alfo bearing 
Witnefs to them , and their Thoughts within themfelves either accuftng, or excufmg each oiler. 
That is. or fignifies, thus much : 

35. When the Gentiles apprehend Chrift, then they apprehend tht Law of Nature to 

do uprightly, for Chrift is the Beginning and the Fulfilling of the Law: But the Jrai 
have the ; now whofoever tranfgrcftes, and fins, either the Jew in the Law of 
Nature, or the Gentile who acknowledges Chrift in the Law of the Fulfilling, each fhall 
be punifhed or judged in his Law ; viz. the Jew in the Law of God the Father h 
Chrift, and the Chnftian in the Law of the Gofpel, viz. in the Law of the Accom- 
plHhment. | 

36. For here is no refpett of Name, in that one fays, I am a Jew, the other I am 
a Chriftian, the Name makes no Difference in the Adoption of God, bur the Spirit in 
the Heart to do uprightly, to obey God ; they all come in the Grace under the Obedi- 
ence of Chrift to God, both the few and Chriftian . 

37. For without Chrift there is neither Law nor Gofpel, Chrift is the Righteoufncfs 

which avails before God in the Law, lb that Man without Chrift has no God-, now k: 
him run either in the Law or Gofpel, if he runs in the Defire to obey God , then he runs 
in the Law of the Accomplifhment ; for Chrift is the only Obedience which avails hr- f 
fore God, both in the Law and Gofpel; all Men who give up themfelves in Obedient j 
to God, they are received in Chrift's Obedience , vi/. in the fulfilling of the Obedience*, 
the Jew and the Chriftian, and Jo like wife the Heathen who has neither the Law no; I 
Gofpel. j 

38. For if the Gentile deftres to obey the only God, and yet knows him not accord- 
ing to the FfTcnce of his Manifeftation, but preftes in to the Obedience of God, then 
he is a Law to him j 'elf \ and declares indeed that God has written his Law in him, which 
he has fulfilled in his Son, as Paul lays; for he who knows the Law and the Gofpel 
knows the lame only as a Gift of the Giver, who has given him the Knowledge ; but he 
that does not know it, and yet deftres the Power of the Law and Gofpel in him, God in 
Chrift knows what he pleafes. 

39. For Grace does not only lie in knowing , that one knows the Grace in Chrift, but 

it lies in the prefting into that Grace, and in the Mercy of God. One preftes in 10 
Mercy in the Law, the other in the Gofpel, and the third without the Law, and with' 
out the Knowledge of the Gofpel ; he that has neither, but hangs on the Grace of God, 
the fame is freely given without his Knowledge of it. j 

40. Even as the Branch on the Tree does not know whence the Stock introduces 
the Sap and Power into it, it only longs and gafps after the Power and Virtue of the 
Root, and draws with its Defire the Sap into itfelf ; fo likewife many an ignorant Man 
longs after his eternal Mother, out of whom he is arifen with Adam, and comes in his * 
Ignorance again to the free Gift of Grace, which God freely beftowed on Adam in his 
Fall; for the Covenant and Grace parted from Adam upon all originally, or by way of 
Inheritance , even as Sin parted from one upon all; Whofoever defires the Grace of the 
only God, he obtains it in Chrift, who is the Grace itfelf. 

41. The Jews will not believe the outward Humanity of Chrift, and deny the fame; 
but the Chriftians believe it, and yet defile the fame with ungodly Converfation ; and the 
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r, e is as the other before God, except the Children of Faith among the Jews and 
rhriftians, whofe defiled Garment is waflied in the Blood of Chrift. 

2 \Ve do not hereby confirm, or [peak for the Unbelief of the Jews and Gentiles, 

, 1 t ‘ !lCV fl 10U ld or might remain in Blimlncfs, for the Time of their Vifttaliou is at ‘ Hand, 1 
thit they fhall fee-, but we hereby difclofe and lay open the wicked Antichnft among the 
. , s ‘ an j Chriftians, in that every one boafts of his Name, and condemns another ; the 
lew in the Law , and the Chriftian in the Gofpel, and the Heathen in his SupaftitioH. 

J Each of them will be God’s Child in his Knowledge, and yet the Dilobedience 

1 Unbelief are as great among one People as another; and they arc in the Knowledge 
mlv as a. Figure before God, and none is faved by his Knowledge only ; for that 1 be- 
yj c a nd hold for a Truth, that Chrift was born, died, and rofe again from Death 
V me does not make me a Child of God; the Devil knows it alio, but it does not avail 
him • I muft put on Chrift in the Defire of Faith, and enter into his Ooedicnce, into his 
Incarnation, Suffering, and Death, and rife again in him, and put on the Obedience of 

drill, and then I am a Chriftian, and not before. 

,, The iudmno-, cenfuring, and condemning others without Gods Command, is 
only the Antichnft 5 among the Jews, and among the Chriftians : Without God's Mercy, 
-one comes to the Sonfhp ; we muft all enter through the free Mercy of God ; _ the Jew, 
and Chriftian, the Knower, and he that knows not ; our Knowledge muft be filled and 
abound with the Love of Chrift effectually, io that we love one and her, otherwile Know- 
ledge is not at all available: If I bring not my Knowledge with the Defire into the Dove 
0 f God, wherewith he has loved us in Chrift, and love my Neighbour in the Love ot God 
h Chrift, with chat Love wherewith God generally loves us, and loved us when we were 
bis Enemies , then I have not as yet the Love of God dwelling m me. 

But how will he love his Brother, who contemns him for the Sake of his Know- 
k\Ge? Did not God love us when we knew nothing ot his Love? If a Man has not this 
L 0 ve of God in him, wherewith God loved us when we knew him not, why ’does he bo alt 
then of God’s Sonfivp? If he be the Child of God, then he has the free Love of God, 
where with he loves all Things; if he has it not, he is not then as yet capable of the A- 
doption : Now then if any one contemns and condemns his Brother, woo has not as 
yet his Knowledge, how can he boaft of the Love of God, wherewith Gculovid his Enemies 

ui Chrift, wherewith Chrift prayed for his Enemies ? . ~ . 

±6 O thou falfe cold Love of the titular Chriftendom, how does the eternal 1 ruth 
ftrike thee in the Face of thy Confcience, in that .hou only depended on thy knowing 
and con:end;ft about the mere Knowledge, and haft not Love? I hou judgeft thylelf 
only in thy judging others : One Se t and Company judges anu condemns another, and 
before God they are no other than the natural Children or Abraham born of Kethura, one 
Isyino- the Blame upon another chat the Father had caft them out from the Inheritance, 
and yet they could not fee what was the Fault, namely, that »t was by reafon of the evil 

corrupt Nature , which was not a true Heir. , 

47. So likewife your judging and ccnlunng others does not entitle you to the Goods 

of Chrift : Nay, the fame is wholly caft out from the Inheritance, bou ofdcjcws and 
Chriftians, and alfo of the Turks ; all your Contention is notmng elfe but the Mocker Ijh- 
mrj, who mocks Chrift .in his Members; you do all abulc tne Name of God with your 
judging, and condemn the manifold Gifts of the Sprat of God among you, and judge 
only in' Self, and not according io the Love of Chrift. . .. 

48. Your judging one another is only the Hurt and Wound ot the Y°‘ ld » v ' ,lclt U !- 
you make the Ignorant to err, and bring them to llafpteme ; you teach them the Art .of 
cenfurino- and condemning, and you yourfclves l)3vc r.ol ttte true Knowiei . ge in 1 y 

of God r you do not teach yourfclves, and yet you will be teaemng anti judging others > 
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and in this Way and Courfe you arc all, one with another, the difinherited Children of 
Kttbtira \ you contend, bite, and devour one another about Abraham's, viz. Chrift’s 
Goods, and yet you have them not *, if you had them, then you would have the Love of 
Chrift, which is the true Goods. 

4. 9. No Knowledge without the Love of Chrift is at all available to the Sonftiip, it is 
only Babel, and Fable, teaching, and yet an effedting and doing nothings but only ho- 
nouring the Idol Maozim in itfelf: The Knowledge of the high Schools, and the Know- 
ledge of the Devil, without the Spirit of Chrift in Love, do both of them bring only 
Contention and Defecation. 

50. If the Devil had not known in Self, then had he been an Angel *, and if Ad cm 

had not defired the Self-knowledge without God’s Love, he had continued in Paradift*; 
if th z high Schools did not know the fharp acute Difputing, they had continued in ih<* 
Simplicity of Chrift, and had not brouglu the whole World with their Contentions aui 
Difputings into Opinions , and Judgings of one another, fo that now there is nothing btF j 
contemning and condemning in Chriltcndom, and all Love and Truth are extindt ; 2nd j 
Men have let and put Salvation in Opinions, [in this or that IV ay and Form , ] and bound j 
the M after to the Servant, fo that Antichrilt domineers over Chrift, and yet pretends all 
for Chrift i but indeed he thereby only honours and minds his Lucifer , and Belly-God 
Maozim , as it is plainly to be feen. j 

51. Now after that Abraham bad fent away all the Children of the Concubines from Jfaau 
Goods, with Gifts towards the Eaft y as Mcfes fays, they came into the Eaft-Coumry ; 
that is, into the Dominion and Government of Nature, where the EfTence begins, and 
Abraham died in a quiet Age when be was cld, and full of Years, and was buried by* his Sj- 
rab in the Cave of Machpelak , which is before Mamre . 

The inward Figure is this : 

52. Abraham's natural Children of the Concubines went towards the Eaft \ here th? 

Spirit points at the Figure of the whole Man, when Chrift has manifefted himfelf in 
Man, and poflefted his Goods, as here Ifaac, then Nature goes into the k Eaft, viz. into 
the lather's Property , and works according to the Soul in the firft and third Principle -, \ 

and Chrift fits in the midfl, viz. in the fecond Principle, and rules over that which Na* \ 
ture in the Father’s Property forms and fafhions in the divine Wifdom. 

53. Therefore Mofcs lays here, that they went towards the Eaft, and points fecredy 

in his Figure at the Property of Man, fignifying how Nature pofieftes the 1 Eaft , viz . ? 
the Beginning or Rife of the Dominion *, even as Chrift alfo faid, that He was a Vine- 
dreffer who did glean. In God’s Kingdom Nature is Chrift’s Servant, but in the King- 
dom of Nature’s Self or Propriety, Chrift has given himfelf with his Humility to be a 
Servant, and an Afiiftant, and ferves the Father in his natural Manifeftation, and con- 
tinually picks up or gleans ; what the Father formeth through Nature, that the Wildom t 
brings into its Treafure. 

54. Therefore fays Saint Paul , that m the Spirit of God is fubjeSl to the Children of Gcd, 
and goes along with them in the Searching , even into the Depths of the Deity : And when 

it comes thus far, then Man is in a quiet old Age, and then all Things ifand in Order \ 
in him ; viz. Nature in the n Morning , in the Father’s Property, and Chrift in the 0 Eve- 
ning, in the Humility*, and then Man has enough of the outward, evil, finful Life, he 
longs continually to enter with his EfTence into the Cave of ? Machpdab , viz. into the 
eternal Mother , as it is before q mentioned. 

55. And when he has brought his Life’s Forms into the divine Order, as here Abra- 
ham had fet all Things in Order , then he gives up himfelf wholly and fully in one Ef* 
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fence into the eternal Generatrix, and with his own Will he refigns up himfelf into Mrr- 
location and Death, and is wholly tiicd, and weary of the Life of Self, and fo refts in 

his God. 
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The Fifty- fecond Chapter. 

Of the Hijlory of Ifaac, a?id alfo of the Birth of Efau and Jacob, 
and what hat been aSled concerning them ; the Meaning thereof is 
hinted to us hi this Chapter. 

1 . OSES fays ; After the "Death of Abraham, God hlcffed his Son Ifaac , and Gen. xxv. 1 1 . 

di& he dwelt by the IV ell of the ' Living and Seeing. Reafon underftands ' LaharOI ‘ 

®t) Cfi'c) externally of a Place where Ifaac dwelt-, but the Spirit looks up- 

00 A* 00 on the Figure of the Life’s Form, fhewing how the human Nature 
__ and Creature has dwelt by the Well-fpring of the divine Ens in the 

W c^G V W Covenant, which Abraham laid hold of in Faith, viz. the Soul of 

ityi *\Ja y aac ( j we j t by t j, e iVell-fpring of the holy Trinity, in which the Soul 

received its Light, and fasv and knew the Will of God, out of which Well-fpring the 
higheft Love of the Deity manifefled itfelf to the Soul ; and out of which Fountain af- 
terwards, in the Fullnefs of Time, the holy Name Jefus out of Jehova manifefled itfelf, 
and efpoufed itfelf for a Bride to the Soul. 

2. The Soul of Ifaac dwelt by this Fountain of the Living and Seeing, till the fame 
Fountain afterwards poured forth, and opened itfelf in the Humanity of Chrifl in the 
Soul ; and then afterwards the Soul dwelt in the Fountain, when it was exalted in Chrift’s 
Perfon to the right Fland of God ; and then the Fountain of God fprang forth through 
the Soul, where then it received the divine Might as a Prince of God, or as an Image or 
exprefs Likenefs of God, or as a formed Word of the Voice of God, through which 
Voice God was made known and manifeft. 

3. So likewife our Soul when it forfikes the earthly Will of its afTumed Self, and ap- 

prehends the Ens of Chrifl in the Covenant, and turns itfelf to God, then it dwells alfo 
by the Fountain of the Living and Seeing, that is, by God's Eye , which he has again 
with Chrifl manifefred and opened in the Humanity : Indeed our Soul does not in this 
Time of the earthly Cottage dwell in the Well-fpring of God, as if it apprehended the 
Well-fpring in Self \ but like as the Sun (hines through the Glafs, and yet the Glafs is not 

turned to be Sun, but it dwells by the Luftre and Virtue of the Sun, and fufFers the Sun 

to work and Ihinc through it, fo is the Soul in this Time. 

4. And further yet. As the Sun gives its Tincture into the metalline Ens, and the me- 

talline Ens gives its Defire into the Sun’s T incture, fo that out of them both the fair and 
precious Gold is generated, fo likewife it is to be underflood concerning the Soul and the 
Fountain of God the Deity * inhabits the Soul, but the Soul comprehends not the fame • Or dwell* 

2s to its creaturcly Power ; but the Fye or Light of God, with the holy Love-Tinflure through the 

from the Light’s Luftre, gives itfelf into the Defire of the Sou). 

5. For the Defire of the Soul is the Fiat which takes the Pow'er of the holy Love- « Ncte , what 
Tindture into itfelf, and makes it ejfcntial , fo that the divine Tincture proceeding 'be Fiat is. 
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' proceeding from the Defirc of the true .Love-Spring* viz. Horn the Fountain of the 
Living and Seeing, and the Soul's believing Defire, become one Efience. 

6 . Underhand a (piritual Efience ; and this fame fpiritual Efience is the inward ne* 
Man, viz. anew Houfe or Habitation of the Soul, in which it dwells according to tn* 
inward heavenly World : The Name of which Efience is Scphia y viz. the Bride of Cr,ra> 
Chrift’s Humanity, in which the glorious Jacob's Star of the dear and precious Nan.* 
Jefus is a fiiining Light, whereby the Soul fees and knows God. 

7. The Soul is not changed into the Deity, viz . into Labai-roi , the Fountain of »;. e 

Living and Seeing, for it is the eternal and temporal Nature's*, but the Deity is nor Na- 
ture's, but the IVill to Nature, and manifclls itfclf through the Soul’s Nature, as ihel*;r: 
manifefts itfclf through the Iron, where then the Iron ieems as if it were mere Fire, ana 
yet it keeps its own Nature, and the Fire alio its own, end the one does only dzE! in 
the other, and one is the Manifefiation of the other. The Iron lias no Power over the 
Fire, only the Fire gives ijlelf to the Iron, and the Iron gives its Ens to the Fire, ai.j 1 
fo both are changed into one y and yet remain two Efience?. •, fo likewife it is to be under- 
flood with the Soul and the Deity. j 

8. And as the fiery Property is different from the grofs Iron, and has another Source, 
fo likewife the new fpiritual Humanity in the Ens of Chrifi in the divine Love-1 ire n 
quite another Efience than the earthly Body, though the Soul is underftood in the Fire, 
and in the Light’s L.uftre the Body of Sophia , for the Power or Virtue of the Light i> 
the Tindturc or the Beginning to the new fpiritual Body; which Power the Soul’s be- 
lieving Defirc takes, and forms or brings into an EJfence y that is, it makes it eficntial, 

it becomes an Efience or fpiritual Body from the Defirc, which fpiritual Efience is the f 
5 temple of God , of which the Scripture fpeaks. 

9. But our Babylon will underffand nothing hereof, but will be wholly blind therein; 
for fhe will not know how Chrifi is born in the Faith in us , and how Faith comes to El- 
fence, but (he will dircdly make the Half-Serpent Man to be an aflumed and adopted 
Child of Grace, and fee in God’s Temple ; but it avails not : Shall the Devil fit at t!.e 
Right-Hand of God in the Fountain of the Living and Seeing ? He hath been once ca:*: 
away from thence, he fhall not any more pollefs the fame : A Bead is not Sophia . The 

» Mattb.xvWu Scripture fays, u Ton mufl be convert ed y and be born again as Children , otherwife you fiai i 
3 - not fee God. 

10. The Soul cannot fee God but only in its new-born Image, only through and in 
Virgin Sophia in Jacob's Star, viz. in the Name of Jefus it fees in Jehova in the Well- 
fpring of the Life of God ; it is not itfelf this very Fountain, it gives only the Fire to 
^he Manifefiation of this Fountain : But the Fountain is underftood in the Light, viz . in 
the Meeknefs of the Light. 

1 1. Now the Soul’s tnagick Fire-fomcc could not fo be enkindled that a fiiining Luftrc 
of a Light might arife in the Soul’s Fire, if the divine Love-Dcfire, viz. the Lovc-En 
had not given itfelf into the Soul’s Fire •, the Ens of Chrifi, out of the divine Love, gives - 
itfelf into the Soul’s Fire-Source, which the Soul's Fire eats into its fiery Efience, and 
thereupon the Life of the Wrathfulnefs dies y and the fair precious Light is thence gene- 
rated ; for here Chrifi arifes out of the confuming Fire of the Father’s Property, accord- 
ing to his Anger, from Deatb y out of the Fire of another Life: Here the magical Souls 
Fire becomes the precious Sophia's Bridegrcom y and here are Man and Wife, viz. bora } 
Tinctures of the Fire and of the Light become one Perfon, viz. an Angel of God. 

12. Here Lucifer lofes hisThrone, and the Serpent his viperous Seed, and Chrifi f.n 
at the Right-Hand of God in Man; and Man then dwells truly by the Fountain of the 
Living and Seeing: And tins is that which the Spirit of Mofes fets forth by this Figure 
concerning Ifaac'% Habitation, if we would but once become feeing, and forlake the mere 
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Ua.lc, and !cnow ourfelves right, not according to the earthly Beall, but according to 
the inward, lpiritual, heavenly Man. 

1 5. As to the Part of the beltial Soul [of Man,] that attains not the precious Image 
; n t ;']i s Life-time for Propriety; the mortal Soul either from the Stars or four Llements 
"rains it not, only the inward Soul, out of the eternal Word of God, out of the eternal 
Xature, out of the formed Word, out of God’s Efience according to God’s Love and 
Ar.^cr, wz. out of the Center of the eternal Nature, which has its Original out of the di- 
fiji Dc-fire through the eternal 1 Verbum Fiat, whereby the divine Lubet forms and fa- 
!h:ons the Wii'dom into a Subfiance, to the Contemplation of the Deity, This [Soul is 
liut wmch] is betrothed to Sophia. 

, The outward Soul is now betrothed and efpoufed to the Stars and four Elements, 
r form and bring forth the Wonders of God’s formed Wii'dom in Figures, both in Words 
:.r..! Works : This outward Soul obtains fometimes only a Look {tom- Sophia, for it has 
the Death and Mortality in itfelf, but it fhall after this Time be changed again into the 
.tfrt Image, which God" created in Adam, and leave the Serpent's Ens to the Earth, which 
dull at the End of Days be tried in the l ire of God, where the Serpent’s introduced Dc- 
!;:e Hr all evaporate from it-, and then tire whole Image of God out of all the I Itree Pnn- 
ciples Hands in One Efience ; and then r Gcd. fills all in all : This is here to be under- r Efiif. 1 . zjp, 
:'.jod by this Figure. 

1.-. Further, the Spirit of Mofes deferibes tire Children cf Ifmacl, and relates how he Cm. xxv. 16. 
Ir.u twelve Sons, from whom twelve Princes arofie in their Generations -, and he fets down iS. 
a; lad, he fell in the Prejence of all his Brethren ; here he means, before Ifaac' s Gcnera- 
ton, and yet he waxed great in worldly Dominion before them, aird potent Nations 
arofe from him ; and Ifaac with his Children and Pofterity were only as Pilgrims, and 
travelled up and down from one Place to another, till they were at lad redeemed from the 
Egyptian Bondage, and pofilfied the promiied Land. . < 


The inward Figure. 

1 6. Ifmacl in hi* twelve Princes typifies the Kingdom of the corrupt Nature of Man’s 12 Princes. 
Property, which Kingdom is twofold, Tiz. fix Numbers out of the inward Life’s figure, 6 Inward, 
and fix Numbers out of the earthly outward Life’s Figure, Tiz, the outward, vifibie, pal- 6 Outward, 
pahle Man, and the inward, fpiritual, foulifh Man ; both thefe have twelve Numbers in t 

the Figure,, whence twelve Princes arofe, according to the inward and outward Nature’s 
Property: Thcfc the Spirit of Mofes puts in the Figure, and fays, that they fell in the. 

Prcllnce of ail their Brethren, toVigr.ify, that the twelve Dominions of the inward and r 
outward Nature of the human Property in its Corruption fell before the twelve Dominions ' 
new-born of the Ens of Faith in their corrupt Sell*, for the Devil had jet h:s Dominion 
and Bower into thefe Properties. ^ . 

17. But when the promifed Seed of Faith was conceived in Abraham y it fiuppreffed and^ 
beat down the Devil’s Power in the Dominion of Man’s Sell ; and then happened the 
fpiritual Fall in IfimatV s Line, wherein the Devil as an haughty Prince had let himfelf to. 
bear the chief Sway and Dominion ; for Cbrijl kills the Pride of the Serpent in Man, 

18. Now fays Mofes y Jjhnael fell in the Prefence of all bis Brethren ; this was nothing, 
clfe but a fpiritual Fall of'the human Self before GW, for as to this World they were, 
famous renowned People, as their princely Dominions tcfiify : Whereas, on the contrary., 

Isaac's Generation were only Strangers among the Nations; which fignifies, that CbrijVs 
hr-gdem' and Dominion is not in this lEorld's Nature ; and yet the Kingdoms of this 
World flail fall before Chrift, and be in Subjection to Chrifl. 

l Q. Afterwards the Spirit of Mofes deferibes Ifaac' Children by Rebecca , and fays, 
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i, that fhe was barren, end Ifaac intreated the Lord for bis Wife, and God was intrected of bin: • 
and Rebecca conceived with two Sons , which ftrovs together in the V/oinb. Here now tr.c Fi- 
gure of the Kingdom of Nature, and alfo of the Kingdom of Chrift in the New Birth 
is clearly fet forth ; for Rebecca's two Sons which fhe brought forch, viz. Efan Jacob 
point at two Lines* viz. Efau proceeds from slbrabam's own Ad-imical corrupt Nature* 
and Jacob arifes in the Ens of Faith, in which Abrabim's Faith's Ens had incorporated it! 
fe If into his Adamical Nature, in which alfo the Covenant and the Line of Chrift ftood 
who fhould bruife the Serpent's Head in the Adamical Nature. 

20. And here is deferibed and held forch how the two Kingdoms in the two Brothers 
viz. the Devil’s Kingdom in the corrupt Nature of Efau in Adam's own Nature of the 
introduced Serpents Ens, and alfo the Kingdom of Chrift in Jaccb in the Ens of Faith, 
did both ftrive together while they were Children even in theV/ornb\ where then the 
Kingdom of Nature in Efau began to fall before the Kingdom of Chrift in Jacob \ for 
here the Woman's Seed already bruifed the Head of the Serpent's Ens, its Might, in 
EfaUy and the Serpent already ftung the Woman's Seed, viz. the Ens of Faith in Jgcvj 
on the Heel, and therefore they fi rug? led together in the Womb. 

2 1 . Alfo we have here a very cmphatical, pregnant h igure in Rebecca , in that fhe was (hut 
up, and could not be opened to conceive of Ifaac s Seed, until Ifaac had. intreated the 
Lord, that he would open the 1 Withholding in the Covenant in Rebecca \ where then the 
Lord was intreated in the Covenant concerning the Barrennefs of Rebecca, fo that he opened 
the Tinfture in the Woman's Seed to this Impregnation or Conception. 

The inward Figure fhnds thus : 

2 2. The Seed of Faith was in Ifaac inherited from his Father Abraham , but Reluct 
had not this Ens ; indeed fhe was in the Covenant, but the Pins of Faith was not in her 
in the EJfence, but only in the Covenant, and therefore her Matrix was fhut up, and w;s 
not capable of the Ens of Faith, fo long, till Ifaac immerfed his believing Defirc into 
the Lord, underftand into the Center of Nature in Rebecca , fo that the Spirit of the Lord 
moved itfelf in the Covenant in Rebecca , and moved alfo the Covenant together with her 
Adamical Nature, fo that the Barrennefs in her Matrix was difclofed, both in the fhut-up 
Ens in the Covenant, and then likewife the Adamical Matrix, whereupon fhe conceived 
two Sons, of two Kingdoms Property. 

23. And this is the Meaning of the Saying, ‘The Lord was intreated: Whence 
brought his Faith’s Dcfire, through the eternal and temporal Nature, into the Lord, and 
therewith did earneRly prefs for his Wife Rebecca, that the Lord v/outd be pleaftd to 
open her through his Prayer and Faith’s Defire, that fo fhe might be with Child by himt 
which Faith’s Dcfire, together with the Adamical Nature’s Defire, gave in themfelves into 
the Barrennefs of the Matrix in Rebecca, and opened her •, whereupon fhe conceived 
both Nature’s Properties from a twofold Seed of Ifaac. 

24. Not that we are to think or underftand that Jacob was wholly conceived of the Ens 
of Faith, but as well of the Adamical flnful Nature as Efau ; only the Kingdom of Grace 
in the Covenant fet forth its Figure in the Ens of Faith in him ; and in Efau the King- 
dom of Nature , viz. the right corrupt Adamical Nature, fet forth its Figure, noc as a Se- 
paration, fundry Partition, or Rejctlion, but to fignify that Chrift fhould be conceived 
and born with his holy divine Ens in the Adamical corrupt Nature, and defray Death , and 
the Strong-Hold of Sin, together with the felf-raifed Defire to Ovvnhood and Propriety 
in Self, and mortify the fame with the Love-Defire in the divine Ens, and ruin the De- 
vil’s rampant Fort of Prey, which he has built up to himfelf therein, and change the 
Wrath of God according to the eternal Nature, in the Center of the dark fiery World’s 
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Property, into divine Love and Joy, and tin&ure the Adamical Nature with the holy Tinc- 
ture of the Love-Fire. 

25. Therefore the corrupt Adamical Nature in its Type was reprefented in the Womb in 
E r au, with the Type of Chrift in Jacob-, and they both mult be formed of or* Seed, ro 
ii^nify, that Chrilt fhould give in himfelf to our corrupt Nature, and redeem our cor- 
rupted right Adamical Nature from Corruption, and introduce it into his own holy Nature 
jn himfelf- 

zb. Alfo God reprefented in Efau the Figure of his Wrath •, and the Devil’s Might, 
who had pofle fifed the Kingdom of Nature in Mail, fhews how be would fight, and ex- 
ercife great Enmity againft the Ens of Faith, and the Kingdom of Grace, which fhould 
deprive him of his Strength. 

27. Reafon fays, Wherefore fhould God permit the Devil to fight againft the King- 
dom of his Grace ? Hear and hearken, thou very blind and altogether ignorant Reafon : 

1 earn the * A, B, C in the Center, how God’s Love and the Kingdom of Grace and * InflrufU<m. 
Yjrcv would not, and could not be manifeft, without Strife and Enmity, and then thou 
hail here no further Queftion : Go forward into the Center of this hook, and thou 
lindeft the Ground. 

28, And when the Strife between the two Kingdoms began in thefe Children in the 
IVornb, fo that they ftrove or fpurned againft each other, Rebecca became.difcontented 

lad troubled at it, and faid. b If it fhould be thus with me , why am I with Child ? And 6 Gen. rxr. 
jbe went to enquire of the Lord: And the Lord faid to her , ‘l wo Nations are in thy IVomb , I2 » z 3 ' 
and two Manner of People fhall be feparaled from thy Bowels ; and one People pall be frenger 
than the other, and the greater pall J'erve the left, 

20. Thefe two Nations, which were conceived of one Seed in Rebecca , are on one Part 
the Man of the Adamical fe/fp Nature in Self, viz. the Original of Man, and on the other 
Part the new fpiritual Man regenerated of the Kingdom of Grace in the Covenant, thefe 
came out of one Seed •, one out of the Adamical Nature only, and he was the greater or 
elder, viz. the firft Man which God created in his Image, which became corrupt , and 
died as to God; the other came indeed out of the fame Adamical Nature, but the King- 
dom of Grace in the Ens of Faith had given itfelf to it as a Conqueror, and this was as 
to the Adamical Nature the younger, but God was mamfeft in him-, therefore the greater 
fnould ferve, and be fubjett to the lefs , who was the leaf according to the human Pro- 
perty, but the greateft in God. 

30. And yet we do not fee that Efau was fubjecT to Jacob , but it is the fpiritual Figure, 

(hewing how the Kingdom of Nature in Man fhould be broken by the Children of God, 
and made fubjedt to the Kingdom of Grace, viz. to (lie divine Humility, and wholly dive 
itfelf into the divine Humility, and be born anew of the Humility ; thus the Spirit of 
God (hewed this by the Anfwer to Rebecca, faying, that it fhould be a f riving or fight- 
ing Kingdom, where indeed the firft corrupt Man, being the greater or elder in Nature, 
fhould firive againft the lefs, viz. the Spirit of Chrift in his Lowlinefs and Humility, 
and perfecute him : But the Adamical Man muft at laf be obedient and fubjeift to the 
Humility of Chrift, if he will be Abraham's. Child and Heir j but if not, then he muft 
be fo long caft out from Abraham's and Chrift’s Goods, till he humbles himfelf, and 
freely yields under Chrift’s Humility, and forfakes the Self-hood of the greater and elder 
Self and Enmity afiumed 'in Adam. 

31. By Rebecca s Trouble, Difcontent, Impatience, and Regret, in that fhe runneth to 
enquire of the Lord why the Strife was in her, that the Children did fo ftruggle together, 
is fignified thus much to us-, that when Chrift manifefts himfelf in the Adamical Nature, 
then begins and arifes the Strife of both thefe Kingdoms, viz. the Devil s. Kingdom in 
God’s Anger in the Serpent’s Ens, 2nd alfo Chrift’s Kingdom : \Vbcn Chrift bruifes the 
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Serpent's Head* then arifes great Difcuitintfs in the Mind; for the Serpent ftings Chrift, 
liz. the New Birth on the Heel, and then arifes this, kicking and fpurning, ziz. a la- 
mentable and wozfvY'ViJlrefs : And then lays Rea Jon ;n the Mind with Rebecca, If jc 
I hpuld be thus with me, why -am -I entered into the- divine Impregnation, into Repentance? 
Am I not thereby come only intoDifquietnefr, and thereby become -xrocl to the Vwtrld, 
and to my Rcafon.allo? And then arit'es the Combat, and Satan s Broiling, in the M;rH, 
with Anguifli and Grief, and then the Mind knows noc where to betarwe it e r, but run, 

into Penitence, and afks the Lord why it goes fo with it. . . . 

Q 2 . And then the Lord (hews him in his Language, that Chrift now is in him in Hell, 
and afiauhs the Devil’s ftrong rampant Fort ot Prey, whereupon there IS uc Contelt 
and Difquietnel's in him, and thews him how his Realon, and the Adamical Nature, viz. 
the greater Part of his Life, mult be broken, and dive itfelf wholly into e ignation, 
into the dcepelt Humility, into the PrOcefsof Chrift under bis Crofs, and become a Stran- 
ger to itfelf, yea its own Enemy, and go with the Realon, and the greater Adamical Will, 

into its Nothing. . . . , , . 

33.. And when this is done, then Efau, viz. the Auamual Nature, is indeed bora, 
and comes forth always firft; but Jacob, ™z. the Spirit of Chrift, comes loon alter, 
and deprives Efau of the Kingdom and Power, and makes Nature a Servant •, and then 
Efau, viz. Nature, mult ferve Jacob, viz. the Spirit of Chrift: 1 hen it .is even here, as 
the Son faid to the Father, « Father , the Men were thme, and thou haft given them a>, 

and 6 1 give unto them eternal Life. . . . _ , , K/r , 

34. .Underftand, Nature is the Father’s Property, for it is the Strength anc ighc, 
viz. the Fire fpirit : This Firc-fpirit was given to the Light or Love-fpirtt \n Chrift, viz. 
to the holy Name Jeftts, which introduced itfelf in Abraham s bchevnig Dc ire in.o an 
Ens, out of which Chrift, and then the new Man out ot Chrift, is born, to whom the 
Kingdom of Nature in the Father’s Fire-property was gi ven and he woolly gave h 
Love-Ens for Food to the Father’s Fire-fource, viz. to th e fiery Soul in the Father. s Na- 
ture ; And even there Chrift with Love took Pofieftion ot the Father s ; Fire-ftrengm, 
and changed it into the Glory of the triumphant Kingdom of Joy ; and tnus alio it is to 

be underftood in the new Birth of Man. , . , - ,, , , ,. , 

35. And Mofes fays further : And now when the Time came that Rebecca flmld be delivers,, 
behold there were 7 * wins in her JVomb ; and the firft which came out was red, and all ocr 
rough like an hairy Hide, and they called his Name Efau-, -and prefently after came his Br* 
tier out , and his Bland took held on Efau's Heel, and they called him fqc^ . ere no- 
Hands the Figure fo lively anti fo clearly fet forth, that Reafon may even fee it : I m: 
which before was hinted at in the fpiritual Figure, that Hands here in a lively pen me. 
Figure-, for Mofes fays, Efau came forth firft; who was red, and had a rough bkin. 

36. Red betokens the Father’s Nature in the Fire: Rough denotes the earthly 

Nature, which Mam with hisLuft introduced into him from the EatthlinelS. His Name 
is called ESAU from the fenfual Language, from' the Property of the Formation ot his 
Nature’s Property ; the fanle in its Formation in the Language of Nature ftands tnus . 
E is the original ex Him, viz. and the true angelical Property created in A- 

dam: I'SAU) is the formed Beaft of Self-luft; which has enclofed and /hut up the i , 
and obfeured and flain the fame in itfelf-, that is, when it was extinft in it as to e 
Light’s Fire, yet theSAU, viz. the outward beftial Man, who had changed the E, v z. 
the r^ci] Image into a Beaft, did yet remain in its Form:! herefore the Spirit calk 
his Name ESAU, viz. a formed or amafled Image of Luft, turned from its fine I ur 
nefs into Groflnefs, wherein notwithftanding the E did ftiH remain, but w o y enc 

pafied and fhut up with the S A U. .„ . , • ,t,«. 

37. After this Efau comes Jacob, viz. the Type or Image of. Chrift conceivec 1 -- 

2 


3 r 7 


Chip. 5 2* 72k Hiflory of Ifaac, and the Birth of Efau and Jacob. 

£ns of Faith, and holds Efau by the Heel : This declares, that the Adamical Image 
which God created (hall and muft be firjl born , for the fame is it which {hall live tor 
rver, but not in irs rough Bead’s Hide; for in that Jacob bolds Efau , •viz. the firfl Man 
H >' :e Hal it fignifics, that the fecond Adatn, viz. Chrid, is born after the firft Adam, 
nad takes hold of him behind, and brings him back again from the Courfe of his own 
Self* Will into the firft Mother, from whence Nature is rifen, viz. to another new Birth. 

3S. But that Efau goes forward with his Birth, and Jacob by holding him by the Heel 
c.vniot withhold him, denotes, that the earthly Man in his Self it fs fhould go forward, and 
not cr o' wholly in this Life-time back again into the Mother of the new Birth, but he 
would walk up and down with the bcjlial Man through this 7 'fme ; for the Bead fhall not 
be new born, but the Image of God, which was loft or periled in Adam. 

39. And it further denotes, how Chrid fhould take the true Adamical created Man by 

his Heel, that is, by the Mind of his Converfation, and put him back again into the firft 
Mo: her, whence he did arife, and how the Spirit of Chrift fhould follow after the earthly 
Man in this Life-time; when the Devil fhould be the earthly Man’s chief Guide in the 
Anger of God, then Chrift flioultl come after him, and take the inward Property of the 
poor fallen and captivated Man, viz . the poor corrupt Mind 'of the Soul into his Arms, 
and draw it back again out of the Devil’s Nets and Snares : as Chrift faid, 'That he was a 
Yinc-dreffer who gleaned : for in this Life-time the Adamical Nature's Image Hands before, 
and the Image of Chrift behind ; therefore t lie natural Man n:uft U:c> and Chrift muft 
arife and pm himlelf forth eminently in him. . . • 

40. And it fhews further, how the Spirit of Chrift in Efau' s Line fhould take Efau 

in this Life-time by his Heel, and hold and rebuke him, and by his Children labour to 
krJer and fupprefs his evil Converfation and wicked Walking; but the Efauitiftj Genera- 
tion would contemn, ulefpife, and only trample it under foor, and lay about them as an 
evil, malicious, fiery Bead ; as it even fo comes to pals, when God fends his Prophets, 
that they muft reprove and rebuke Men, then they even fpurn them away from them as 
Dags, and will by no Means endure them ; hot Jacob, that is, the Spirit of God, holds 
them yet by the Heel, and makes them naked and bare fo long, till Jacob's Footftep or 
Impreffion is known. •' 

41. JACOB fignifies, in the Formation of the Name in the high Tongue, a ftrong 

Lubet or Denre out of the mental Tongue, viz , out of the JSarae JEHOVA brought 
into a Compaction or Ens ; where the I takes the A, and exalts itfelf in the A, and takes 
the fenfual Tongue into the mental, viz. into the COB, fo that the O is fet for the Cen- 
ter of the Word ; where then the profound Name of God is conceived or brought into 
me O, and therein it is rightly underftood how the Father’s Nature, viz . the Spirit of 
Senfe in A, C, and B, does form itfelf into the I and O ; for I is the Center of the higheft 
Love, and O is the Center of the perceptive Word in the D:ity> which is underilood 
[to be] without or beyond all Nature. t , 

42. 'Phis the Spirit has underftood in Ifaac ; therefore they call him JACOB, fo long 

till this Name was moved through the 1 in the Lns of Faith, lo that the I opened the 
C and B, and put forth the formed or conceived Ens in theO, feeing the I had formed 
itfelf with the Oin Nature, through Nature, as an holy Bloftom ; and then the Name 
was called JEMS : For the I brought itfelf again into the enclofed fhut-up [^11 ] r ^ r0 ~ 
perry in Adam's Nature, and then the A was put into E r for the Father gave his Nature 
in the Humanity to the Son, viz. to the I, and the Son made again an ['Cf.ti ] of it through 
the I, for the I entered into the deeprft Humility and Lowiinefs; and then the Figure 
itood thus, IE, out of which the fiery Love-fpirit went forth, and made itfel {predominant, 
and fet forth before it its Character with the S and V; for the S is the Character of the. 
holy Fire, and the V is the Character of th e Efflux, ifiuing forth or Emanation, out of the, 
Fire. ... 
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* 43. Thus the Name Jacob was in the Fulnefs of Time in the Ens of Mary changed 

into the Nam ejefus, which Underftanding has been dumb and dead both to the J%, 
and Cbrijlians ; feeing no Nation does any more underftand its own Language, but they 
contend only about the Compaction of the formed Nature of the outward Name and Un- 
derftanding: The mental Tongue none will s learn to underftand, how the fame his 
formed, imprinted, and f ideafied itfelf in the Words and Names in the fenfual Tongu- ; 
and yet the whole Underftanding lies therein without Opinions : If we were not /over/ 
blind and (hut up in Ignorance, futfering Self in Pride to rule and govern us, we fnould 
foon attain to thedeepeft Underftanding, but the Antichrift bears the Supremacy ; there- 
fore Efau only rules in tli£ Underftanding. 

44. And Mo/'s fays further; A h-d when tie Children were grown up , Efau was a cun- 
ning Hunter , and a Man of the Field ; and Jacob was a * [lain Man , and dwelt in T cr.ts ; 
and Ifaac loved Efau , and loved to cal of his Venifon, but Rebecca loved Jacob. O thou 
wonderful God, how very finiply and plainly are the greateft Myfteries typified and de- 
ciphered ! Who can be able to underftand, without thy Spirit, from whence it was, that 
the precious Man Ifaac, in the Type of Chrift, loved the natural Man in Adam's, corrupt 
Image, Efau , more than Jacob in the Type of Chrift in his Figure ? If thou hadft not 
in thy Knowledge vouchfafcd me to underftand the fame, I muft be here even ftark blind: 
But it is by thy Counfcl, O Lord, that we know thee ; and thy Time is born, that tl.ou 
revealef the Secrets. 

45. Mcfes fays, that Efau was an Hunter , and a Man of the Field , and the Father hi:! 
to eat of his Venifon, and loved him above Jacob. Here ftands an external Figure, as it 
Ifaac loved Efau for his Aflivity, cunning Skill, or worldly Exercife, and loved him 
■more than Jacob-, fo wholly has the Lord the Heart of the Wife and of his Children in 
his Hand, that his Children muft not in their Will do what they pleafe, and oftentimes 
well underftand, but what God wills. 

46. Alfo we herein fee how oftentimes God withdraws the Myfteries from the moil 
holy, that they muft be even Children in them ; and though they bear the divine Play 
in their Hands, and it is their Work and Fxercife, yet they muft have a childlike fleart 
in the Underftanding thereof, as it may be feen here in Ifaac. 

47. He loved Efau more than Jacob : Why fo ? The Ens cf Chrijl laid in him, which 
ruled him; for Chrift fhould love his Enemies , viz. the corrupt Efau , and his nature! 
Children ; him he loved more than his divine Nature -, for he brought his divine Nature 

* Not hi* Sin into the Death of the corrupt Adam, and loved h Adam's, corrupted Nature more than his 
in the N’a- holy Ens, which he, for the Sake of Man’s corrupt Nature, gave into the Fire of God’t 
,ure » hut bn Anger, that lb he might redeem it in his Love of this, Ifaac was here a Figure in the 
fiTturSTby 11 ' I ma g e Chrift, who loved his Hunter in his evil Nature more than Jacob-, he did r.A 
Sin, which love his Iniquity, but his Child-like Nature, to which he would do much good, as Chrift 
he bv Death loved us in our Adamical Nature, and did us Good : He did not love us according to 
freed fromSin t h e Will of Sin in us, as Ifaac alfo did not therein love his Son Efau, but according to 
*“ ea ' the Father’s Nature and Property, according to the childlike filial Nature. 


The inward Figure .ftands thus : 

4$. When Ifaac intreated the Lord, that his Rebecca might conceive, his natural De* 
* Earneft fire with the 1 Lubet of the divine Ens of Faith entered into Rebecca, whereby Rebecca 
kwgiog. was opened; and fo the natural Love of Ifaac, which was environed with Faith, was pro- 
pagated in his Seed, and opened itfelf in Efau: Jfaac's Love did not open itfelf in Efau 
as to his corrupt Nature, 1 fay, not according to the Kingdom of the Nature of this 
World, but according to the Covenant , according to the fecond Principle, viz. according 
to God’s Kingdom, which the external Nature in him had not as yet apprehended, as 
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the divine Ens in Abraham opened and manifefted itfclf according to the fecond Princi- 
ple, and not in the mortal corrupt Adamical Nature of the outward World : The like alio 
is here to be underftood in the Figure in Efau . 

40. Not that Efau received the Ens of Chrift in the Covenant as Jacoby but h ! s Fa- 
ther’s Love-defi re, in which the bidden Covenant flood unmoveable : Now there was thus 
* Conjunction with his Father’s natural Love, for every Property loves its own Likcncfs, 
efpecially if the Likenefs is proceeded forth from the E Hence or Thing loving, as Efau 
was conceived in Rebecca of his Father through his Love-defirc. 

50. And it even denotes, that the divine Ens in God’s Love in Ifaac loved the mife - 
* mile human Nature, to redeem it : Therefore God manifefted his Love in Abraham'% 

Faith, and introduced the fame into an Ens ; fo that this fame Love, which God gave 
to redeem Mankind, Ihould love the human Nature in its fhut-up abandoned Condition ; 
as in very Truth the true real Adamical Nature, ordained by God, was fhuc up in Efau\ 
and on the contrary, the Kingdom of the IVralh had the outward Dominions Now, to 
redeem this, the Spirit in the Covenant, through Ifaac's Nature, loved his So n Efau, viz . 
the filial Nature, and not only becaufe he was a Hunter of the Creatures. 

51. Yet here alfo, by this Hunter f we arc even to underftand the lame as is fet down 
before concerning Nimrod, who was a mighty Hunter before the I^ord : For this whole De- Gen. x. 
feription of the firft Book of Mofes is God’s Spirit’s Figure, Type, or Rcprefentation, 

where he k plays with the Kingdom of Nature , and then alfo with thrift's Kingdom ; and k Or ftts 
he has fo pourtrayed, delineated, and typified the Atts of the holy Patriarchs under his ** ia * 
Figure, that we may clearly fee in all the Kiftories the Glance or Allufion of God’s Spirit, ^ a F‘ 
how he has delineated, and let forth to the Life the Kingdom of Chrift, and the King- 
dom of Nature, and alfo the Devil’s Kingdom in the INratb of the eternal Nature; and 
neither the Jews or Chriftians hitherto have had a right Underftanding of the fame, Kote, 
which among the Patriarchs was rightly underftood in its true Meaning. 

52. But afterwards, when their Children and Pofterity gave no Heed to the fame, 
bu : difregarded the true Underftanding, and loved their evil Nature more than the Spirit 

{ j n Covenant, then the Underftanding was 1 put out among them, till they at laft alfui Or quench- 
left the Book of the Law, with the holy Hiftories, and m Efdras wrote for them again the ed. 
hgurc and Hiftory in the Spirit of God, and that very brief, fhort, and cxa£Uy, ac- " Efdras 
cording to the fpirnual Figure; in which they were more blind than^fcerng; as to this e 

Day their Eyes are blinded, and that becaufe they abufed the Knowledge of the true God, and Hi* 
and ferved the Nature of this World, and honoured their evil Will above God ; therefore ftories again 
alfo God lias v/jthdrawn himfelf from them with his Myftcries, and has fufifered them to a ^ tcr ^ey 
run up and down as Children full of Ignorance with the Figure, till the Gentiles Time in wcrc oft ‘ 
the Manifcftation of Grace (in which they alfo have only abufed the Time of Grace, and 
the open Seal in their evil Nature) does alfo corne to its End and Limit; and then the 
Figure fhall be fully manifeft in the 0 Efface 0 for a T/itnefs to all Nations , and after that “SubfontiaJ- 
, the Judgment. Jjr. Declaring 

53. And theSpint of Mcjcs fays further, p Jacob was a plain Man and dwelled inTents , 

end Rebecca loved Jacob : Reafon underftands this Figure of a woman-like, motherly, na- clothing it of 
i rural Love; but the Spirit hath not wrote this Figure on that Account; for Rebecca 119 ,p J 2 u ' c t 5 
prefled earneftly that J acob anight receive the Blefting of Abraham and Ifaac ; fhe loved Ja- • 'frjavkxxiv] 
‘<b as to his Original, which though fhe might not fo well underftand externally and ra* j 4 * 
tionally, yet the Spirit in the Covenant underftood it in her, which moved her alfo to bear tGm.xxv,xj* 
Lch a Love towards Jacob \ for there was alfo a Conjunction between the Mother and Son. 

54 * For Rebecca was £hut up and barren, but when Ifaac brought his Prayer and ear- 
fleit Defire to God for her, then the Ens in the Covenant gave itfclf into his Faith in his 
befire, and r o proceeded ia the opening of Nebecca into the Conception; for herewith 
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alfo the barren or Ihut-up Mother was opened, fo that her Fruit (viz. Jacob) and |>, e 
came into one Degree of Nature, and received one and the fame Love from Ifaads 1 ) 1 . 
fire ; for the Ens of Faith was conceived in the Tindture of Venus in Rebecca, and as jd s 
< Lkle i. 28. faid of Mary. \ Qhrift’s Mother after the Humanity, that * Jhe was blejjed among all IVomn 
fo alfo Rebecca did here receive the Blcfiing from the divine Ens \ indeed not in the hj-p' 
Degree as Mary, but yet according to the Property of the Covenant-, and hence it w-ss 
tha ; t the Love of the Covenant was manifefl: in her, as the Ens of Faith was alfo in Jacci 
wherein the Love of Cod burned, Co that Jhe loved Jacob more than Efatt : For the Love-' 
defire in the Mother and Son was from one Original, and therefore her Defire incline! 
itfclf more to Jacob than Efau-, and alfo becaule the heavenly holy Matrix , which dif- 
appeared in Adam , was movedin her Image, difappeared or dead as to the heavenly Wo H' s 
Lfience, which Matrix afterwards was wholly opened in Alary, now this Matrix did ioni 
to receive the Ens ofChrift which was manifefl: in Jacob , which was firfl: to be effected in 
Mary, and yet the Spirit in the Covenant did take its Love-fport and Delight herewith. 

55. But that the Spirit of Mofes fays, Jacob was a plain [ honejl ] Man, and remained in 
(Lents ; he underftands thereby, that the true Jacob in the Ens of Faith remained in the 
of the outward Nature that the Ens of Faith remained in his Nature, which is 
only a Tent thereto *, that he did not give himfclf wholly to the Tent as Adorn did, be: 
he remained therein in his Principle, till God in the Fulnefs of Time brought him forth 
in Ch rift’s Humanity through the Lents of Nature, 




■ ’ • The Fifty-third Chapter, 

HowBCzu contemned his Birth-right, and fold it for a Mefs of Len- 
t . til-Pottjage 3 what we are to underfand by this Figure. 


fim.xxY, v). 1 • H E N the Spirit of Mofes had fetdown the Birth of Efau and Jacob, he 

1 ^ proceeds to relate- prelently how the natural Adamical Man would buc 
-:n little or nothing regard this high Gift in the Covenant, and would only 

, 5 tiL*SP r ’' ir ^y Eck after the Belly-filling of the earthly Life, as Efau, who gave bis Birth- 
right, for Pottage of Lentil, that he might but ferve his. Belly. 
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The Figure of Mofes hands thus : 

. 2. And Jacob fod Pottage: And Efau came from the Field , and he was faint. And Efau 
faid to Jacob , Feed me, I pray thee, with that fame red Pottage , for lam faint ; and her.ee 
his-Name weiS'Called Edom :■ But Jacob faid. Sell me this Bay thy Birth-right : And Efinl 
anfwered, Lol Itnujl even die, and what Profit will this Birth-right be to me ? And Jacob 
faid. Swear to rat this Bay ; and he f ware to him -, and fo he fold bis Birth-right to Jacob:- 
\ Then Jacob gave Efau Breads and Pottage of Lentils, and be did cat, and drink, and rofc 
up, and went his Way Thus Efau defpifed his Birth-right. 

This Figure externally- has- but a plain and child-like Appearance, but yet is a Figure- 
o f ths greatejl Myfleries -,- for -Efau denotes- the firfl Powerof the natural created Adam-, 
and Jacob denotes the Power of the other Adam , Chrifi : Thus does the Spirit here play 
y/ith die Figure, . 3- Eor- 
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3. For Adam's Nature came from the Field, and was faint, and longed to eat of the 
pottage which Jacob had : Adam was a Limus of the Earth, and a Limus of Heaven ; 
but feeing he died to the Limus of Heaven, the earthly Nature had wearied him in its 
Strife ; and in this Figure (of faint Adam) Efau flood here. 

4. The red Lentil-pottage, which Jacob had, after which the faint Adam in Efau 
longed, was the Ens of Faith, viz. the Ens of Chrift ; the Adamical Nature in Efau , in 
its Anguifh and toilfome Labour, in its Corruption and Milery, longed after this Pot- 
t3 (rc, which was in Jacob ; yet the earthly Nature of Efau underftood it not , but the 
Soul’s Nature, which alfo longed after Chrift’s Ens, which was ftrange [or hidden] to 
Keaion. 

5. Efau's foulifh Nature Laid in its Longing to Jacoby Let me, I pray thee, tafte 
0 f ‘the red Pottage ; I am weary and faint by reafon of the Driver or Fomenter 
c.r the anxious Birth ; ar^f from this Longing or Lull he was called EDOM , which 
Unifies in the Companion of the Word, in the Formation of the Tongue of Senfe, as 
much as a dipping or immerfingof the captivated Angelical Property into the Pottage*, 
as if there the Soul’s Longing or Lubet , in which the Angel’s Character yet flood, 
although captivated, dipped, or plunged itfelf with the Defire into the holy Ens, and 
would take the holy Ens in the divine Pottage, viz. the heavenly Eflentiahty into the 
Luft of Self : therefore the Figure calls him in the high Tongue Edom. 

0. For the Defirc of Efau's Soul faid to the divine Ens in Jacoby Give me thy Tafte 
into the F’fience of my creaturely Selfhood ; but Jacoby that is the Spirit of Chrift in 
the Ens of Faith y faid, Sell me thy Birth-right for the Pottage ; that is, give me for it 
the Soul’s Life’s Form, viz. the Center of the Soul’s Nature, that fo thy r firft Birth, ' Or Birth 
dz. the Soul’s Center, may be my own, and then I will give thee the Ens of God. right. 

7. For Efau inherited the firft foulifh Power from his Father, and had the Soul’s 
Center for a natural due Right ; after this came the Ens of Chrift, as a divine Free Gift 
with a foulifh Center; for the holy Ens fhould receive the foulifh Center from the 
Adamical Nature : Now here the Adamical Soulifh Nature wooed for the Ions of Chrift, 
and the Spirit in Chrift’s Ens wooed for the Soulifh Nature ; and the Spirit of Chrift 
in Jacob would not give the Tafte of the divine Ens to the Soul’s Nature in Efau, unlcfs 
it did give him the fiery. Center to the Beginning of the foulifh Creature for a Propriety; 
that is, unlcfs it did wholly refign and give up itfelf in the natural Self, into God’s 
Will, and ferfake the Firft-birth of the Creature, and Lfteem of itfelf in its Self as 
dead, and give over the Dominion and Will of Life to the Spirit of Chrift in this hea- 
r :tnly Pottage. 

8. But feeing Efau's Reafon did not underftand this, he faid to Jacob , Lo! I mu ft even 
die, what then is this firft Birth to me ? So very lightly did Reafon pafs over it, and 
inra) not what the poor Soul ftood in need of*, but the Spirit of Mcfcs played here in 
the inward Figure, and does fccretly hint hereby at what this externally fignified. 

9. And Jacob faid, Swear unto me this Day ; that is, the Life of Adam in Efau fhould 
freely give itfelf out of the fiery Might, and wholly give itfelf up to the divine Ens, 
and forfake the fiery Right of Selfhood ; and it fhould do it this Day, that, is, from 
henceforward for ever: And this is faid, to fwear in God, viz. wholly, deeply, and fully 
tocaft, immerfe, give up, and refign one’s fclf into the divine Power, and not refift, 
upon Pain of God’s Rejection. 

jo. And he fwore to him ; and when he had fwore. He was called Edom: For the fiery 
Soul’s Nature dived and immerfed itfelf into the Lubet of the divine Ens ; whence this 
Lentil-pottage is faid to be reddifh; for here in this Oath the fiery Eflence entered into 
the Lubet of the divine Ens, and thus the Light’s Ens received the Fires Ens ; and 
the Spirit of Mcfes plays here in the Figure; alluding how the Soul’s Property in the 
Vol. HI. Tt . 
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Fire’s Eflcnce mull wholly refign up, and eternally immerfe itfelf, into the Incarnation 
of Chrift, in the divine Light’s and Love’s Ens in the Covenant, viz. into the divine 
Lubctj and how the Light’s Ens would receive and take Pity on the corrupted miferable I 
fiery Soul’s Nature, and caufe it to repent and quit itfelf of its Luft •, and alfo how the 
poor Soul would give up its natural Right for this red Pottage. 

11. For this is even a Figure, (hewing how God the Father gives his Nature, viz. 
the Soul, to his Son Chrift, in the Lo vc-Ens, wholly for his own Propriety, where the 
fiery Right is made fubjetft to the Love in the Light, for thus it goes alfo in our nn> 
Birth: The Soul longs after this Pottage ; but i( it will tafte it, it muft give its Birth- 
right for it v and moreover it muft fwear to God this Day, that is, for ever , to forfake i 
and quit its Nature’s Right : Which the outward Reafon looks upon as ridiculous and i 
foolifh, I mean the Children of the earthly Luft, that when a Man gives Honour, Goods, t 
and alfo the temporal I ife, for this Pottage, they even call hrtn a Fool, as here they ! 
do Efau. 

1 2. There is in this Figure a twofold Underftanding; viz. inwardly it is the Figure 
of Chrift and Adam , as it is above mentioned -, and outwardly it is the Figure of the 
(a rtbly Man, (hewing how carelefly and (lightly he paftes over it, and fells and giver 
away the heavenly Subftance to fill his carnal Belly, and to fatiate his luftful Will : The 
poor Soul indeed longs in its Eftence after this red Pottage-, but the earthly Reafon 
defires only a Lentil-pottage for the lulling Belly j as the like alfo is here to be under- 
Hood in Efau. 

13. 'The Soul of Efau longed after Jacob’s heavenly Ensj but the earthly F.fou, 
according to the outward Soul, minded only the earthly Power; the Kingdom of Nature 
was fo very ftrong and earthly in him, that he neither underllood or regarded the eter- 

G/n. xxv. 31, nal, but faid, l '/bat Profit fijall this Birth-right do unto me, feeing I tnufi even die? And 
34 - he fat down, and cat and drank the earthly Food for the heavenly. 

14. And Mcfes fays, that when he had tat and drank, he rofe up and went away that 
is, he filled his Belly with the Pottage of Lentils, and fold Jacob his Nature-right, and 
went with the earthly Man away from the divine Injoyment. 

The inward Figure is thus : 

1 5. Alrabam received the divine Ens in his Faith’s Defire, and the fame was the Stock 
and the Root of Ifrad ; but he was not Ifracl , for the Kingdom of the corrupted Nature, 
and the Kingdom of Grace, viz. the conceived Ens of Faith, were not as yet One in 
him ; as when a Kernel is fown into the Earth, the Kernel has as yet no Root, upon 
which the Stalk, Branches, and Fruits fhould grow, but the Kernel's Power draws the 
EfTence of the Earth into itfelf ; and of both thefe, viz . of the Kernel and of the 
Earth’s Power, grows the Root, and then the Stalk, and above again the manifolJ 
Fruit. 

1 6. The like alfo is here to be underflood; the divine holy Ens is not Nature’s, but 

the Soul is Nature’s: Now if the divine Ens fhall be made manifeft, then it mult be 
done through a natural Eflence or Means , wherein the invifible may come into a vifible 
Lfiencc. i 

17. The divine Faith’s Ens, which Abraham received, was of the invifible fpiritual 
Property; the fame defired to introduce itfelf through the human Nature inro a vifible, 
fubjlantialy creaturely, and natural ElTcncc for a working Life, wherein the holy Light’s 
natural Ens y and the Soul’s fiery natural Ens y might work and bring forth Fruit in one 

•In one Sub- 1 ElTence ; for the Adamical Nature was gone forth from the holy Ens y which was dilap* 
ftan.ee, or peared in it; and here now was the Ground or Foundation of the Union; and as i; i* 
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with the Kernel in the Ground, where the Power in the Kernel mixes itfelf with the Ens 
of the Earth, and afterwards leaves its Shell and Hulk, when the Earth’s Ens and the 
Kernel’s Ens is changed into cne Ens ; fo likewife it is here to be underfiood. 

iS. Abraham received the divine Faith's Ens , wherein flood his JuJlif cation ; but his 
Life’s Nature had not as yet laid hold of it to its own Power and Strength, for the divine 
EfTence doth not give itfelf into Nature’s own Power; indeed it gives itfelf into the 
Efcnce of Nature; but the divine Defire does not incline and yield itfelf to Nature’s 
own Self-will, fo that Nature fliould have the Predominance; a Similitude whereof we 
have in the Corn which is fown into the Earth. 

19. The earthly Nature cannot, in its own Power, make another Corn ; and though 
it draws the Corn’s Ens into itfelf, yet it brings forth only a Stalk, in which Scalk the 
Corn’s Ens grows up and brings itfelf into a Bloom, and again into 1 Corn ; where- 
unto the earthly Nature, with its £«,'mu(l be only a Servant. 

20. And as the earthly Nature of the Earth does always firjl (hew its Child vifibly 
in the Growth, and the Corn’s Ens does therein hide itfelf, the like alfo is to be under- 
flood here by Abraham ; the Adamical Nature in Abraham firft manifest'd itfelf with its 
Fruit, and that was IJhmael-, but the divine Ens laid ftill hidden in his Nature, and 
I'prang forth with Ifaac-, and by Ifaac the earthly and alfo the heavenly Nature did again 
fpring forth together, though in one Seed. 

21. But as the earthly Ens in the Stalk, and the Corn’s Ens in the internal Ground, 
grow up in and with one another, and yet each fets forth its Fruit, i'iz. the Farth, the 
Stalk and the Corn’s Manfion, and the Corn or Kernel the Blooms and Fruits, and yet 
the one without the other could not come to Eflence; the like alfo is here to be under- 
flood. 

2 1. Abraham was the Field , into which God fowed his Corn ; Ifhmael was the Root, 
viz. the firft Birth ; Ifaac was the Fruit, which grew from the Seed of God, underftand 
out of the Ens of Grace; and IJhmael grew from the Ens of Nature out of the Father’s 
Property ; for the Ens of Grace had given itfelf into the Ens of Nature : Now each fet 
forth its own Figure > with lfmael the Kingdom of Nature, and with Ifaac the King- 
dom of Grace was reprefented : Ifaac was the Twig which fprung up out of the Field of 
Faith, viz. in the Line of Chrift ; and from him came Jacob ; viz. the Branch fpread- 
ing forth and difplaying itfelf into a Tree with many Boughs and Branches. 

23. Not that we are to underftand that Jacob did only grow and fpring forth out of 
the Kingdom of Grace; for the Kingdom of Nature, in which Ifjmacl and Efau flood, 
was alfo his Ground as to the Creature; but the Ens of Faith had given itfelf thereinto, 
and tinflured Nature, and advanced its Power, viz. the Line of the Covenant of God 
in Nature. 

24. As a B logout upon the Stalk hath far a more pure fubtile Property than the Stalk 
and Root, and as out of the BJofiom firft the Fruit, and a new Seed proceeds, viz. out of 
the fubtile ; fo likewife in Jacob the Blojfom of the Kingdom of Ifrael firft came forth ; 
and no more in the Divifion, as it is to be underftood with IJhmael and Ifaac ; but both 
Kingdoms together, viz. the Kingdom of Nature, and the Kingdom of Grace, not 
any more each Kingdom by itfelf, or apart in the figure, but in the Type of the new 
Regeneration, fhewing how God in his Love had given himfelf again into Man, viz. 
into the Kingdom of Nature, and how through his Power the wicked Ens of the Serpent, 
fown by the Devil into the Kingdom of Nature, fhould be broken and killed. 

25. Therefore God called Jacob Ifrael, viz. a fiourilhing forth-fpreading Tree of many 
Boughs and Branches ; or, as it is underftood in the Formation of the Word in the high 
Tongue, a fiourilhing, or frefh fpringing of Paradife, where the I gives itfelf into 
the Root, to a new Center, and fprings forth powerfully through the Root, with which 
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the Word of the Covenant is underftood in the Nam e JESUS : For this I is the Chirac- 
ter of the Unius , viz. of the eternal One in the divine Luber, which Adam loft, when 
he departed from the I, viz. from the only Will of God, and entered into Self, and into 
the various Multiplicity of the Properties in their Dilharmony, Inequality, and Dif. 
cord, to try, prove, and tafte Good and Evil in the five Senfes. 

2 6. This I brought itfclf of Grace again into the divided rent and torn Properties of 
the Adamical human Tree, and fprang forth through and with the Adamical Tree ; and 
hence he had his Name Jfrael , being as a great Number and Power of fuch Branches, 
all which fpring and grow forth in the new Tindlure •, in which alfo the Ens of the cor- 
rupt Nature grew up all along ; even as the Sun’s and the Earth’s Power work and 
grow together in the Fruit of the Tree, and are always in Conteft one with another, tij 
the Fruit be ripe, and a new Kernel for another Fruit be produced and alfo ripe, and 
then the Tree leaves the Fruit, and fows the new Kernel for another young Tree. 

27. In this Nature and Manner alfo arofe the Strife and Combat with Efau and Ja 6 
in the Womb, to ftgnify, that the corrupt Nature with the Serpent’s Ens fhould be re- 
jefted and caft off; as the Tree lets fall its ripe Fruit, and only defires the Kernel [to 
propagate its Like;] fo it was here, when the Ens of Chrift ftirred itfclf up in Jac:i y 
then arofe the Strife and Enmity ; for the Ens of Chrift fhould rule ; and the Wrath in 
the Serpent’s Ens that would alfo rule; and hence came the Conteft about the Domi- 

• cvil nion and Kingdom ; the Ens of Chrift fet itfclf aloft in Jacob, and bruifed the Head of 

hfaturc was the ElTence of the Serpent’s Ens in Efau, and even there the Serpent fun* Chrift on the 
as much re- Heel, and thence it came, that both the Children did ftrive and ftruggle together in 

ly thcFigurc 28. Not that we are to underftand, that Efau was wholly out of the Serpent’s 
was fet in No : He was of the right Adamical Nature, from his Father Ifaac and Abraham ; only 
not G oc \ did here fet forth the Figure of the Kingdom of Nature, which was poifoned in 
pcrfonally 25 Man, and then alfo the Figure of the Kingdom of Grace; fhewing, that the natural 
and wholly Man muft ferfake his own evil Will, and therewith alfo wholly immerfe and give up 
from all E- himfelf into the Kingdom of Grace ; and the Figure which was here reprefented in 
dc^nLctlVo was to ^ ew t * iat ° cvl ^ Adamical Man did not at all avail in God’s Sight, that it was 
Damnation, not profitable for the Kingdom of God, but it was caft away and rejefied from God, and 
asBahrJfalfc- that he muft wholly forfake his natural Right of Self, and wholly give in himfelf into 
Jy teaches. God’s Will 
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The Fifty-fourth Chapter. 

ff otv Ifaac, by rcafon of the Famine , went down to AbimrWh 
King of the Philirtrincs uc Gciitr, and how the Lord appeared 
there to him , and commanded him to fay there , and renewed 
there the Covenant of his Father with him : Of the Meaning of 
this in its fpiritual Figure. 
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HE twenty-fixth Chapter of Genefis farther relates the Hiftory Q (n . xx\l. 
relating to Ifaac ; how God did fo very wonderfully guide him, 
and renewed the Covenant of his Father Abraham with him, and 
preferved and bleffed him, and his Wife with him ; for feeing 
the Kingdom of Grace in the Covenant of God was now manifest 
jn him,°the Bleffmg of God did now fpring forth effectually in his 
Purpofe through the Kingdom of Nature. 

2. And, on the contrary, it fhews how the Devil was an utter enraged Enemy to this 
Blellin^, a’nd defired to fift and fearch the Kingdom of Nature in Ifaac and his Wife 
Rebecca (in whom as yet the Serpent’s Ens laid in the earthly Flefh) through the Luff 

of King Abimelecb. _ _ . 

3. And this again is a Figure of Adam in Paradife and alfo of Chrift in the new 
Regeneration, fhe'wing how Adam went into King ylbimelecb's Land, that is, into a ftrange 
Kingdom, viz. into the four Elements, where he has denied his Wife, viz. the Matrix 
of the heavenly Generatrix in him, in that he introduced his Luff into the beftial 

^'w^As'here Ifaac flood in Fear of his Life before King Abimelecb by reafon of his 
Wife, fo Adam in his ftrange Luft in the Kingdom of the four Elements and the Stars 
did alfo ftand in Fear before the ftrange King, viz. before the Kingdom of this 
World and denied his heavenly Birth out of Fear of the Kingdom ot this World, 
and gave his eternal Will to the King of this World, that it might the better 
fare with him in his ftrange Luft, as Ifaac thought to do with his Wife, who flood 

herewith in the Figure of Adam. _ , 

, Which Figure the divine Imagination reprefented to itfelf in Ifaac , and fet down 
withal the Covenant of the New Birth, viz. his promifed Truth, how he would lead 
and rruide the Children of his Grace in the Prefence of the ftrange King , viz. in the 
Kingdom of this World, and preferve them 1 from the Luft and Defire of this King, » Before, 
and would lay hold of this King with his Power, and change his Lufi and Defire, viz. the 
Luft of the Stars and four Elements, into another Will of the eflential Defire ; lo that 
the (harp and fevere Might of the Ajlrum in Flefh and Blood (hould be changed into a 
Covenant of Peace, and do no Hurt to the Children of Grace in the Covenant •, but it 
(hould ferve them to bring forth the Bleffmg and Fruits, that they might grow greatly; 
as here Ifaac with King Abimelecb flood furrounded in the mere Bleffmg of God ; and his 
Poffefiion of Goods and Cattle grew fo great, that King Abimelecb thought he would be 
too potent and mighty for him, and therefore commanded him to go out of his Land. 

6. Which is a Figure of the New Birth in the Kingdom of Nature ; that if the inward 
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is fore afraid and ajlouijhed at it*, for it fees and feels its Ruin and Decreafc, and would 
fain preferve its Selfhood and Propriety in the outward Life. 

7. And then comes the fpiritual Man in the Covenant of the New Birth, and reprove 
King Abimelech , viz. the outward Life in the Spirit of the outward World for the Wells f 
of Water, which the divine Thoughts, viz. the Servants of the new Man, had digged, 
in rhr. Soul's Ground, viz. in the eternal Center, becaufe Abimelecb with his Servants, \ 
viz. the evil earthly Thought, Imaglnarinns. and Srnfes, had filled them up with the 
vain Lujl of the Flelh : This fets forth and reprefents the Wells of Water which Abra- 
ham's Servants, viz. Abraham's Faith’s Defire, had digged in the Ens of FTith ; about 
winch Wells Abimelech' % Servants, viz. the Defires of the Hefh, have contended for, and 
continually jf/W them [t/p with Earth,} which Ifaac's Servants do again open in the Root » 
of Jfracly and at lail dig up a Well wherein they find of the Living Water; and there 
they did pitch their Tent, which Well fignified Ckrijl : For they called the Place Bar- 
Jhcba y viz. an Opening, or a Contrition ; which fignifics Repentance, Breaking up, or Con- 
trition of the earthly Will, in which Repentance the \N ater of Life, viz. Chrift, flows forth. 

8. This whole twency-fixth Chapter of Genefjs is a Figure of the poor fallen Man in 
the corrupt Kingdom of Nature, fignifying how he lwims therein, and how the poor 
Soul is toft to and fro therein, and feeks itfelf in outward Things, and labours to 
advance its Strength and Power, and yet finds no where any abiding Place therein, but 
wanders from one Thing into another, and works now in this, and then in that, and 
foon in another, and feeks Rejl 9 but finds none , till it comes to Beer-floeba, viz. into /A- 
tnility before God; and then the Well of living Water fprings forth to it, out of God’s 
Covenant. 

9. Now though the Words in this Text of the twenty-fixth Chapter feem to treat 
only of external Things, yet it is nothing elfe but the Spirit in Mofes alluding or playing, 
under the external Hiftory, with a fpiritual Figure of the Kingdom, of Nature, and c: 
the Kingdom of Chrift ; for he begins and fpeaks of a great Famine which was come 
into the Land, on Account of which Diftrefs Ifaac went down to Abimelecb King of the 
Pbilijlines at Gerar. 


The inward fpiritual Figure is this : 


10. When God had created Adam 9 he came into the Famine , viz. into the Tempta- 
tion, wherein the Soul ought not to eat of the outward Kingdom, but of th c inward \ 
but feeing it turned itfelf with its Will into the outward Kingdom, it lived in the 
Famine, viz. in the Hunger after the outward World’s Subftance; and therefore it 
turned itfelf to Abimelecb King of the Pbilijlines at Gerar , that is, to the corrupt King- 
dom in God’s Anger, viz. to the heathenifh King, and was fubje6t to it. 

1 r. And then the Lord appeared to it, as here he did to Ifaac, and faid, Go not into 
Egypt; that is, Thou poor depraved Soul, go not into the beltial Luft, but remain in the 
Land which I jhall tell thee of ; and be thou a Stranger in this Land; that is, remain in 
my Covenant, and be with the Soul a Stranger in this Houfe of Fdefh, wherein the Soul 
is not at Home : And lo I will be with thee 9 and blefs thee , for unto thee and unto thy Seed 
I will give all thefe Countries , and I will perform the Oath which I fwarc unto Abraham 
thy Father : That is, 

i2. Remain but ftedfaft in my Will, and then I will give thee after this [Life-time] the 
Kingdom of Nature, according to its inward good Ground, for Pofieffion and Propriety, 
and l will perform and ratify my Oath (viz. Jefus Chrift whom I promifed thee in thy 
Fall, and whom I introduced into Abraham's Faith) to thee forever; and I willy in the 
Kingdom of Nature, wherein thou muft in this Time ftand, work, labour, toil, and be 
1 
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in Need andDiftrefs, even multiply thy Seed as the Stars in Heaven , and give thy Seed all 
the wrought Powers and Works to an eternal Propriety ; and through thy Seed Jball all the 
Rations of the Earth be bleffed : That is, 

1 3. Through thy Ens of Faith, which in Chrift, in the Aim and Limit of the Cove- 
nant, fhall be manifefted in the Kingdom of thy Nature, and creaturcly Property, and be- 
come Man in thee, all Nations, viz. the whole Adamical Tree, fhall be bleffed * and for this 
Reafon y bccaufe Abraham obeyed my Voiceband kept my Charge y Commandments y Ways and Laws ; 
that is, Abraham has received my working Word into his Soul’s Defire, and obeyed my 
Voice in its Operation ; which divine Operation is the Command, Law, and Form; out 
of which Operation, alio, God fhewed Abraham , by the Circumcifton , the Figure of the 
Kingdom of Chrift, that the fame fhould cut off the Sin and Vanity; which Figure God 
called his Charge, Law in the Covenant, and his Statute. 

14. Thc Spirit of Mofcs does now proceed further in the Relation of this Figure, and figni- 
fxs under the outward Hiftory of King Abimelech , how that Abimelecb's Servants and Ifaac' s 
Servants contended about the Wells of Water , and that Abraham and Ifaac's Servants digged 
lb: Wells of Water \ which l Veils were continually Jlopped up by the En vy and Enmity of the 
pbilifines : By which Figure the Spirit fecretly fignifies, how the Children of the Saints, 
e:z. the Patriarchs Abraham and Ifaac , have always digged in their Ens of Faith for the 
Well-fpring of Life in the Covenant, and have alfo obtained the Knowledge of the Mefftah. 

15. But thefe Wells were continually covered and obfeured by the Devil in God’s An- 
ger, and by the earthly Reafon , till they apprehended and laid hold of the Promifc of the 
MdTiah in Faith ; and then they faid we have digged a Well , and have found of the Water 
of Life : The fame Ifaac called Sheba , and therein hints at the Sabbath, Chrift, as lie alfo 
immediately fays, that thereupon the Place was called Bcer-ftnba , viz . a Contrition and 
Breaking of the Anger and Envy of the Devil in Man’s Property; to fignify, that the 
SABBATH, Chrift, viz . the fpiritual Well-fpring, is truly called BEER*SHEBA , viz. 
a Contrition of Death, where the Sabbath introduces itfclf into Death, and brings forth 
the Fountain of Life through Death. 

16. At which Fountain the Children of God’s Covenant pitched their Tent, and 
waited upon the Promifc, till the fame Fountain was opened in the Humanity, and 
pwed forth out of Chrift’s Blood and Death, of which the poor Soul drank, and thereby 
was brought into the eternal Sabbath, where it wa % redeemed and freed from the Strife 
cf the Philijlinesy viz . from the Contention of the Anger of God and of the 
Devil, as the Hiftory in this Text does clearly fignify thus much in the High Tongue; 
which the Spirit of Mofes has thus reprefented in the Figurty and plays with the Descrip- 
tion of this Figure. 

17. As indeed the whole Old Teftament is a Figure of the New, and the New a Figure 
of the future eternal World, wherein the Figure fhall ftand in divine Power, and die 
Spirit of God fhall in Eternity play with his Deeds of Wonder ; to which End alfo he 
has created Man, and inlpired the Power of his Voice, viz. the living Word, into him, 
that fo he might be an Image of the eternal Word, with which Image the eternal Spirit 
will play, and work Wonders, that fo there may be a Joy and Knowledge in the eternal 
Wildom. 

18. Now when the Spirit of Mofes had pointed out the Figure of Adam and Chrift 
tinder an Hiftory, he proceeds, and further relates how it muft go with the Children of 
God in this Time , fhewing in what Dcfire the poor Soul in Flefh and Blood lies captive, 
2nd is continually vexed and tormented, as here Ifaac and Rebecca ; for the Text fays. 
When Efati was forty Tears cld y he took to Wife Judith the Daughter of Beeri the Ilittite y 
end Bajhemoth the Daughter of Eton the Hittite y which were a Grief of Mind to Ifaac and 
to Rebecca \ and in this Place he fpeaks no further of thefe Wives, or their Children, to 
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fignify, that it is a Figure, whereby he alludes at fomething elfe ; which Reafon looks 
upon as very ftrange, and wonders that God Aiould permit two evil Women to be with 
holy Ifaac, through his Son Efau ; with whom he and his fair blefled Rebecca mud live in 
Trouble, Vexation, and Opposition : So very fecretly does the Spirit of Mofes fet forth 
its Figure, that Reafon mult even be blind in it. 

The fpiritual Figure is thus : 

•Forty Year* 19. The ” forty Tears of the Age of Efau, or of Ifaac after he begat Efaxe, fignifies, 
of Efau. that Adam with his Eve, when he was Man and Woman, and yet neither of them, hood 

• Adam for- in Paradife x forty Days in the Temptation or Prcba, and had Joy with his fair Eve, viz. 
ty Days in w ith his r female Property in himfelf. 

r Feimnine”* 20 ' ® ul zlbimelech, viz. the King of this World, had introduced his Luft into this fair 

• Feminine' ^ ema ' e 1 Rofc-Garden, viz. into the I' in cl ure of Venus, underftand into the holy Life of 

Love in Adam, and ftirred the Center of the Soul’s Nature; whereupon Adam became 
lulling and longing to take to him in hi3 Property yet two Wives-, viz. the beftial Wife, 
according to the beaft-like Property out of the four Elements, and the aftral Wife from 
the Conllellation [or Aftrum of this World ;] which wicked Woman did awaken in Adam's 
female Property, which he took to Wife for his Lull; as Efau did the Wives offer* 
and Mockery, with whom he caufetl mere Grief of Mind and lamentable Perplexity to 
himfelf and his right female Property ; and we indeed do Hill fuller and endure the fame, 
and mud confume our 'Lime with them in Mifery and Lamentation. 

• 1 fra el forty 2 1 . Further, This Figure denotes the -* Forty Years of Ifrael in the Wildernels, when 
\v-n S >n r lie tlie y ^ cat M anna -> ant * rejoiced with Rebecca under a ftrange King, where they lived in 

i erne s. ( j )C Kj n g(j orrl 0 f t his World, and yet were led, preferved, and nourifhed in the divine 
Arm ; and therefore they grew great before the World, as Ifaac under King Alimelecb-, 
and when Ifrael , after Forty Years, pitched their Tent at Beer-Jljcba , viz. in the promifed 
Land, they yet took thefe two Wives to them in their flefhly Luft, which caufed mere 
Grief of Heart to them ; for which two Wives fake they were forely punifhed of Gad, 
and were at laft, for their Sake, driven from Becr-Jbcba. 

22. Thirdly, This Figure denotes the hard Combac of Chrift in the Wildernels in 
Adam's Head, where Cbrijt in our Humanity took tlrfe two Wives (which were manifeft 
in Adam through his ftrange Son or Will) to his heavenly Eftentiality, and fullered than 
b Chrift forty to hunger b forty Days, fo that they mull refign and give in their Defire to the divine 
Day* m the £(f C nce, and learn to eat heavenly Manna-, to lignify, that this earthly Luft [in us] from 
i ernes. ^ g tars anc j f our l£.| ernents Aiould be broken in Chrift’s Death, and ceafe. 

• Chrift forty 23. Fourthly, It denotes the £ Forty Hours of Chrift in the Grave, where thefe live 
Hours in the Wives of Unquietnels, in the human Property, were changed again into one eternal Wife, 
Grave. viz. into the true Rebecca , and right Adamical Eve, which was in Adam before his I've. 

• Chrifl forty 24. Fifthly, It points at the “ Forty Days of Chrift after his Rcfur re Hi on, when die 

Days after two Wives of Adam an J Efau were again changed into a manly Virgin, when this Virgin, 
t/on RefUrrCC " t7 ' z ‘ i' 1 our Male and Female Property, did rightly f and out the Forty Days of Aden 

in Paradife, when he was tried, and therefore he let himfelf by divine Might into the 
royal Throne of ejected Lucifer , as a fudge-, and with thefe two Wives in one Virginity, 

• /7 S . Luci- and one only Perlon or Image, would rule over c him, as the Caufe of Man’s Milery, 

fcr. feeing he was the great Cauie that Adam, viz. the Image of God, did manifell by his 

Son of the new Will yet two Wives in his Virginity. 
f AV/r.EfJras. 25. This the Spirit in Alofes and ’ Efdras have myftically and fecretly hinted at under 
an outward Figure, Ihewing how it Aiould afterwards fall out: And though it is very 
likely that Re a jo; will not believe us, we care not for that, and ft matters not much, 
r, feeinc 


— 


1 Chap. 55. Of Ifaac’s blcjfmg Jacob. 

' feeing we have not difclofed this for its Sake, but for the Sake of the undemanding Chil- 

dren. However, wc know very well in what \ ifion we write ; fwe know from what 
Spirit’s Illumination and Knowledge we have let down fume Glances of the great Myfte- 
ries fignified by thisfhort divine Hiftory of Mofesd] 




The Fifty-fifth Chapter. 

Shewing what we are to underjland by IfaacV bleffing Jacob un- 
hiowmgly , when he was old> and ready to die. 

‘The Gates of the Great Myfleties of the whole Bible. 

J. HEK Reafcr'TT'’'' this Hiftory of the twenty-feventh Chapter of Ge- Gm. xxvii. 


Efau was not worthy of the Blefling, and therefore it will take upon it 
vbciiy to condemn F,fau\ whereupon alfo it has fee the Predcflination ; and yet it under- 
ftands nothing at all of this wonderful Figure. 

2. Now if we would rightly underftand and interpret this Figure, then we muft fet 
here in the Figure the Patriarch Ifaac in God the Father’s Stead, who alone can blefs ; who 
alfo blefied Ifaac in Abraham's Seed, that Ifaac lhould again blefs his Seed in the Cove- 
nant’s Line. 

3. And Efau v/as fet in the Place of the depraved Nature, viz. in the Kingdom of 
the corrupt Nature, in Man’s Property, apprehended in the Anger of God. 

4. And Jacob we fet in the Ncw-Birth, in the Humanity of Chrift, which God the 
Father blefled i?ijlcad of the depraved Adam , when he brought forth a new Generation 
cut of our Humanity in this Line. 

5. And we foe here how Adam has fooled away, and loft the Blefling and divine UnUion ; 
and how he was rejected in the earthly Image from God ; and how he has loft his Right 

the divine Undtion, as here Efau did the Primogeniture, and alfo the Blefling. 

The inward fpiritual Figure Hands thus : 

6. Ifaac was old, and expelled to die, and called Efau his firfl-horn Son, that he might Gen. xxwi. 
l-fs him with the Blcjfmg cf Abraham , and bade him go take feme Ver.ifon y and drefs it for * — 4* 

that he might cat gladly thereof, that his Soul might be refrefhed, and the Blefling 
°f the Lord might put forth itfelf in him, that he might blefs Efau ; and Efau went and 
d:d as his Father would have him, that fo he might be blcflcd s this, in the inward U11- 
demanding in the Figure, is thus. 

7* When Ifaac was ready to die, the Blefling in God the Father’s Property moved it- 
fclf in him, and would blefs the natural Seed of the Adamical Nature, viz. the Kingdom 
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of Nature in Efau: For Ifaac longed after Venifon, viz. after the Kingdom of Naturt 
in the beftial Property, viz. after the depraved Adamical Man, as to the firft Creation. 

8. For the Father’s Blefling would call itfelf upon Adam , in whofe Stead Efau flood- 
but the heavenly Ens was extintl in the firft Adam y and therefore the natural Man might 
not be helped and remedied only with a Blefling: But there muft be another ferious Far- 
neftnefs; the Blefling muft become a Subfance, viz. Man, in the Kingdom of Nature- 
of which [fubftantial Blefling] the Kingdom of Nature was not capable in its own Power 
and Might; as here Efau in his Kingdom of Nature was not capable of the Father’s 
Blefling. 

9. For the Kingdom of Man’s Nature was fo poifoned, that it muft be diffolved ; 
therefore the Blefling of God the Father turned itfelf upon the IVoman s Timflure, viz. 
upon the Adamical female Timflure ; underftand the Light’s Tindlure : For the fiery 
Tinfhire in Adam was awakened in the Wrath, viz. in the Kingdom of Darknefs, and 
was made an earthly Image-, and herein the heavenly was fwallowed up and mortified: 
Now the Blefling would come to help this heavenly difappeared Image, that fo it might 
be quickened again in the Blefling ; and fo the Kingdom of Nature with which it was 
incorporated ftiould be blefled, tinctured, and regenerated. 

10. Seeing then two Lines went forth in Abraham % and Ifaac's Seed, viz. in IJkmatl 
and Efau the right depraved Adamical Image, and in Ifaac and Jacob the Line of the 
Covenant in the free- given Grace , the Blefling of God the Father, which was manifeftcj 
in Ifaac , turned itfelf upon Jacob, viz. upon the Line of Chrift whom God has anointed, 
that he ftiould again anoint the firft-born Efau , viz. the firft Adamical depraved Man: 
For the firft Adam had loft his firft Birth given him out of the divine Word in the Crea- 
tion, and could not any more be blefled out of his Center. 

1 1. For the Soul’s Will was broken off from the eternal Word of divine Holinefs, and 
had given itfelf into the Center of the firft Principle, viz. into the Wrath of the eternal 
Nature, into the Severation of the fpeaking Word, viz. into the Oppofuion and conten- 
tious Contrariety; whence all'o Ifaac blefled Efau with the Word of Strife , when he faid 
to him in the Blefling, Thou fhalt live by thy Sivord, and break thy Brother's Yoke from off 
thy Neck ; fignifying, that now the depraved Nature in him was become a Servant of 
God’s Anger , and ftiould now bear and manage the Combat which Adam had raifed up in 
the Life’s Properties, and be a Servant of the fame. 

1?. But that Ifaac did n>t underftand this Thing, and would have blefled Efau with 
the Blefling of the Covenant, and given him the Scepter in Zion , it fhews us, that Ifaac 
and all the holy Children of God, though they'be born again of the New-Birth in the Line 
of the Covenant, do not apprehend and underftand the internal Ground of their Eflence, 
wherein the Kingdom of God works and is in Power, fo as to be able to do any Thing 
thereby in i'r/f-Will -, but God turns this internal Ground of the Place of God, as he 
pleafes ; and the Soul muft fee to what it does ; as here Ifaac muft fee to what the Lord 
had blefled by him. 

13. For Ifaac faid to Efau, that he fhould make him ready favoury Meat fucb as be loved 
to cat, and then his Soul would blefs him : But now this Blefling flood in the Line of the 
Covenant, in which Chrift fhould fpring forth, not in the Soul’s Might, but in God’s 
Might: For the Souls of Ifaac and all the Children of Adam were as yet with the 
Soul’s Root, on the Band of God’s Anger; which Anger this internal incorporated Line 
of Grace fhould deftroy in Chrift’s Death, and wholly incorporate and unite it in the 
Line of the Covenant. 

14- Therefore the Soul’s Will in Ifaac fhould not propagate the Blefling of this Co- 
venant’s Line, and give it to the Kingdom of the E Soul-like Nature, viz. to the firft- 
born Efau, and fvcfcAdam ; for the Soul was a Caufe of the Deftru&ion ; the Fire’s Tine- 
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ture received not the Might and Strength of the rteiv Vertue, for its Might fhould be 
broken, viz. its proud Lucifer, who likewife is the very fame : But the Light’s Tinc- 
ture, which difappeared in Adam, when the Fire’s Might introduced dark Earthlinefs into 
it, which T\n£tore f prang forth again afrefh in this Covenant’s Line in the Power of the 
m-fpoken and promilcd incorporated W ord of Grace, the fame had the Mmht anti Power 
of the Blefiing. ° 

15. The Seed of the Woman, viz. the Light’s Tinfture and Vertue, fliould bruife 
the Head of the fiery Serpent, and change the Soul’s fiery Might into a meek Love-Fire ; 
the fiery Soul’s Will fhall and muft be wholly tranfmuted and turned into Mceknefs. 

16. As this difappeared Light’s Tinfture was brought from Adam into the Woman, 
viz. into Eve (which, when it was in Adam, was his fair Paradifical Rofe-garden of pecu- 
liar Love, wherein God was manifeft) and feeing now the figure of the New-Birth was 
reprefented in Ifaac's Blefiing, therefore alfo his Wife, viz. the blcfied Rebecca, mu ft 
come, as one who alfo flood in the Line of the Covenant, and fet forth the right Figure 
of Chrift, viz. Jacob in the Place of the Blefiing ; to fignify, that Chrift fliould be ma- 
nifefted in this Covenant’s Line in the Seed of the IVoman, viz. in the Light’s and f ire’s 
Tintflure, and afiumes the Soul’s Nature from the Power of the Light, that fo he might 
rtle over the fiery Nature of the Soul, and change the fame into the Power of the Light. 

17. Now Rebecca, Jfaac's Wife, was here in this Place a figure of the Virgin Mary, 
who brought forth Chrift, viz. the Blefled of God, who fhould blcfs Efau, and all the 
Adamical Children; and it was fo ordered by the Lord, that Rebecca fliould fo carry it, 
for ihe underftood that the Blefiing, viz. the Scepter of Ifrael, did reft in Jacob. 

18. For feeing the Scepter of Zion laid in the Seed of the Woman, viz. in the A 7 r- 
pnily, the fame Scepter was here alfo ftirred in the Seed of the Woman ; fo that a Wo- 
man muft bring forth the Covenant’s Line to the Place of God, the Father’s Blefiing, 
which was in Ifaac ; and the Man’s Will, viz. the Soul’s natural Fire- Will, muft conTe 
hkind, and be a Servant of God’s Wonders, and fee what God has done with him. 

19. But that it appears to be as a Deceit or cunning Subtlety, in that Rebecca did fo 
inilrud and put on Jacob to take away the Blefiing from Efau, as if ftie loved Jacob far 
above Efau, therein Reafon has blind Eyes ; for through the Devil’s Cunning the Curfe 
ame into the World, and through the divine Cunning in the Love the Deftrudion of 
Death and Hell came again into the Soul: The divine Cunning killed the Devil's 
Cunning. 

20. Underftand it right ; all Cunning arifes from the Lubet or Defire; the Devil’s 
Cunning arofe from the falfe Lubet or Lull : So likewife God’s Lubet came again into 
the Woman’s Seed (into which heavenly Matrix the Devil had in/viuated his Lull) and 
deflroyed the Devil’s Luft. 

21. It was of God that Jacob obtained the Blefiing, wholly contrary to the Mind and 
^ill of Reafon ; for he flood in the Figure of Chrift, and Efau ftood in the Figure of 
the depraved Adam. 

22. Therefore Efau was an hairy or rugged Man, fignifying the monftrous, beftial 
Property, which had awaked in the Fall through Luft. Now when Adam's Luft had 
brought itfelf to Subftance, then the Flefii became grofs and beftial: Thus the bef- 
thl Part fwallowed up the heavenly in itfelf, and Death was manifefted in the Flefti ; and 
we fee here in this Figure very clearly typified how it fhould be. 

2 3 - Jfaac would blcfs the beftial Man in Efau ; this God would not; the divine Blef- 
fiog belonged to Chrift : But the depraved Adam could not be capable of receiving the 
Blefiing of God, unlefs Chrift fliould take this rugged beftial Skin [or Form] which 
Adam had put on, as here Jacob could not be blelfed, unlefs he had on him the hairy 
Beaft-like Skin. 
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24. God the Father fet before him our Mifery, in his Covenant in Chrift, in our Hu. 
mmity which he afiumed for Chrift muft enter into our Humanity, and walk in our 
AW, hairy Fern:, and ileftroy our Death of the beftial Property •, as it is written, *> He took tn 
J fatal l.ii. 4. j-,j m cur hie hne/s, and laid on bimfelf cur Grief. 

dpet i'i' 2' " 2 5- P° r as dfaac took hold of his Son Jacob in his hairy Skin, and felt whether he was 

4 his firfl-lcrn Son to whom the Blelfing belonged, fo God the Father reached into the £/- 
fence of his Son Chrift, and felt whether the Humanity of Chrift was thcfrjl Image cre- 
*AW, the ated in Adam-, 1 whence the Agony feized on him in the Mount of Olives, that be fiscal 



Gen. xxvii 
22. 


beard Jacob's 
God the Fa- 
ther founder rugged human Property on Chrift, and yet inwardly he heard that the 
Voice of God founded in him, that the divine heavenly Ens was within under his af- 
fumed Humanity *, therefore alfo his Voice did in his Baptilrn in Jordan reft upon him, 
when he bleffed our Humanity, in that he faid, ‘7 bis is my beloved Son y bear ye him . 

27. So hkewife Ifaac heard indeed the Voice of Jacob under the hairy Skin, and un« 
derftoed that it was not Efau •, but the Spirit in his Blefling did yet forcibly pais upon 
him *, for he proved in him the incorporated Ground of die Covenant, viz. the Line of 
the new Humanity *, for he faid, The Voice is Jacob's Voice , but the Hands are the Hands 
cf Efau •, in which the Spirit intimates, that in Jacoby and all the Children of Godin 
Flefh and Blood, there is even the firft depraved beftial Adamical Man, with his hairy 
Skhty which God does not look upon ; but only the divine Voice, which is one Spin: 
with God, inhabits in the inward ibulifh Man. 

2S. And then we fee in this Figure, that our Bead’s Skin in Flefli and Blood, where- 
with we fo pride ourfclves and make devout Shews before God, is only a Deceit: As 
Jacob in this Bead’s I lide flood as a Deceiver before his Father, and would blind his Fa- 
ther with the Bead’s Skin, lb likewife the earthly Man cometh in his beftial Property be- 
fore God, and defireth God’s Blefling: But he may not obtain it, unleis he has Jacob' s, 
viz. Chrift’s Voice, in him under this Beaft’s Skin. 

29. For as Jacob was fmooth and pure under this Beaft’s Skin, fo muft we be fmooth, 
k Of tbclleart pure, and holy, in our inward Ground k , under this our Beaft’s Skin, if we will havethe 
and Soul. IHefpng of God to light and reft upon us-, for we fee very well in this Figure, that the 

BlelTing would net reji upon Efaiiy who had by Nature a rugged, hairy Beaft’s Skin in 
his El fence, though he was the firft-born to whom the Blefling belonged by Right or In- 
heritance*, for the firjl Man was become depraved in his Nature, and had loft: the Inhe- 
ritance of God, the Blefling*, and the filial Inheritance reds only upon the fecond new 
Adam. 

30. Further, this Figure denotes, that the new Man in Chrift fhould take away the 
Scepter and Might from the Dtvil % and alfo from the Man of Sin , and in this Blefling 
rule over him in Power, as Jacob was made Lord over his Enemies : This Figure points 
wholly at Chrift. 

3 1. For as Jacob took a ftrange Form on him, and came in J irange Attire before his 
Father, and defired the Blefling of him, and alio obtained it, fo Chrift, viz. the Eternal 
Word, took on him alfo a flren^e Form, viz. ourHumanity, and brought the fame be- 
fore his Father to bids it. 

3 2 . And as Ifaac blcjfed his Son Jacob with the Dew of Heaven , and the Fatnefs cf tie 
Eartl\ with Corn and l Vine y fo God the Father bldfed our Humanity in Chrift*, for our 
Humanity was alfo in its Original out of the Limus of the Earth, and was nourifhed and 
brought up by the Dew of Heaven, even by Corn and Wine : This God blefled to th? 
New-Birth and R'furretlicn of the Dead upon the Life to come* 
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33. And as Ifaac fet Jacob to be Lard over bis Brethren of the natural Property, fo God Cm. xxvii. 
has fet the New- Birth in the BldTing of (Thrift to be Lord over the Adamical Nature in 2 9- 
Flefh and Blood •, fo that the new Man, born of God’s Blefling, muft rule over all the 
Members of his natural Body, and they muft be fubjedt to the new Man. . 

34. And as Ifaac fet the Curfe between them. That whofoevcr Jhauld curfe Jacob frou’d Cm. xxvii. 

It accurfed , and whofoevcr jbcu’d blefs him frould alfo be blejfed ; fo God has let the Curfe 2 9- 
upon the corrupt Adamical Kingdom, that vhofoever fhould not be found in the BlelTing of 

(Thrift, muft be eternally in the Curfe of God ; but whofocver fhould bring his Mind and 
Will into this Jacob's , viz. Cbrijl’s BlelTing, he (hould be for ever in the Bidding. 

35. Further, We fee in this Type how it goes with the Children of God -, for 1vb.11 Cm. xxvii. 
Ifaac bad bit (Jed Jacob , then came Ejau with bis Yenifcn, and bis Father Ifaac was nftonilhed, 5 J -33- 
and faid. Why? who art thou ? And be was difmayed at it , that he had unknowingly 

hie lied Jacob : Which typifies how thac the A lavr.cal Man underftands nothing at all of 
Goci’s Ways •, and how God does oftentimes wonderfully lead him according to the in- 
ward Ground, and that though he be carried. on in the Way of God, yet he looks much 
at the outward Reafon, and often fumbles at external rational Things, at temporal Or- 
ders and Goods, and fufFers/injr to furprize him, and would fain have the Will of his 
Reafon be done; as here Ifaac trembled exceedingly, when he faw that the Will of his 
Reafon was broken. 

36. And herein we acknowledge the Mifcry and Ignorance of the Children of God, in 
that Reafon enters into his own Dominion, and will not wholly leave itfelf to God, and 
is aftonifhed when it goes otherwife than it has imagined to itfelf. 

37. And then we fee how God at laft breaks forth with his Light in the Underfunding, 

2nd fhews Man his Way, that he is fatisfied, as he did here to Ifaac, in that he laid, "This Gm. xxvii. 
facob is blcjf.d , and be frail alfo remain bleffcd ; for now he uncierilood God’s Will. 3b 

3S. Further, We fee in this Hiftory how l : .f an weeps lamentably before his Father for Cm. xxvii. 
the BlelTing, and fays to bis Father , Blefs me alfo , my Father. Ilaft thou but one Blcffng? 34 
Haft thou not referred one Blejfng for me? But his Father faid, I have made him thy Lord, 
end all his Brethren I have given to him for Servants ; with Corn and Wine I have enriched 
him: What frail I do new unto thee, my Son? This typifies the Kingdom of Chrift, fhewing 
how God has made it Lord over the Kingdom of Nature, as Chrift laid, All Power both Maul. xxviii. 
in Heaven and on Earth is given to me of my Father. 1 8. 

39. Further, It denotes, that the corrupt Adamical Nature in Efau , and all Men, can- 

ret receive the Blcffng, unlcfs they firft die to their own Self-Right and Will ; as Efau 
could not be blefied of his Father with the holy Blefilng, for he was the Type of the 
corrupt Adam, according to the Kingdom of Nature : So likewife the earthly Nature can- 
not be capable of the holy Spirit in its Eftence ; of which Chrift faid, I'lcfr and Illocd John xii. 24. 
fall not inherit the Kingdom of Cod, unlfs it falls into the Earth, and enters again into its 1 Csr - xv - . 
f.rjl Womb as Grain that is fown, and refigns its Nature to the firft Mother. 3 ’ 5°’ 

40. And then we fee here how Ifaac gives his Son Efau a temporal BlelTing, and inti- 
mates to him, that the natural Man is led by the Spirit of this World : For to Jacob lie 

faid, God give the; of the Dew of Heaven, and of the Fatncfs of the Earth , and of Corn and C01. xxvii. 
iVine Abundance : But to Efau he faid only, * Behold ! thou wilt have a fat Dwelling upon fr- 
the Earth, and cf the Dew of Heaven from above ; thou wilt live by thy Sword, and feme <r, 3 > 4 0, 
thy Bretb en ; and it will ccrae to pafs , when thou frail have the Dominion, that thou wilt 
Ireak his Yoke from cff thy Neck. 

41. And hereby he fignifies, in what Dominion the outward natural Man is led, driven, 
and nourifhed, and what his Defire and Endeavour fhould be; namely, he would be in 
h:s Mind only a Robber, Murderer, and an evil malicious Beaft, that fhould defire to 
hear down all under it with Power, Force , and Murder. 
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42. For 7 fiaac docs not fay, Live thou by thy Sword ; but tbou wilt do it, viz. God’s 
Wrath in the Kingdom of the corrupt Nature with the Devil’s Will will move thee there- 
unto, that thou wilt draw the Fatnefs of the Earth to thyfelf, and wilt be ruled and driven 
by the Stars above, and wilt in thy natural Power drive away from thee the Chil- 
dren of God, who rule in God’s Power: That is, when the holy Spirit in God’s 
Children reproves them by Reafon of their Tyranny, they then kill and flay them 
and tear the Sword of the Holy Ghoji from off their Neck, as here IJaac faid. Thou 
wilt do it. 

43. As indeed Efau foon did, and would have killed Jacob, fo that Jacob in God’s 
Blefling was fain to fiy from him ; and here he pulled off the Yoke of the holy Spirit 
from his Neck : And this Prophecy of the Patriarch is a Figure, how thofe of the Nature 
of Efau and Tyrants, viz. the flefhly Brethren of the Chriflians, would dwell among 
the Chriflians, and be born as to their natural Brotherhood of the fame Parents, as Efau 
and Jacob-, and yet they would perfecute them with Sword and Torments, and thruft 
them away, and yet Hand themfelves as if they were the only true Chriflians, and ddire 
the Blefling of God ; as Efau flood and wept bitterly for the Blefling ; and he did not 
mind the Kingdom of God, but that he might be a Lord upon the Earth over his Bre- 
thren and other Men, and might have Riches, and Fulnefs of the Belly. 

44. This Efau in his Blefling is a true Type of Antichrijl , who draws near to God with 
the Lips, and gives himfelf to an external feeming Service and Worfhip of Chrift, and 
lets himfelf forth as if he did it to God, and (lands and makes mighty holy Shews in his 
Hypocrifv and gliflering Verbalitics , and fets forth himfelf with Zeal and Devotion, that 
fo he might be honoured of Man, and that his God Mammon and Maozim may be fat ; 
and does even mourn and lament for Malice, when Men will not do that for him which 
he will have, when he cannot get enough of the Belly-blefling, according to the Will of 
his God Maozim ; and v.hofoever does but reprove or touch him, and l'peaks to him of 
the Bleffing of God, him he will flay, and cannot endure a true Servant of Chrift under 
him. 

Mu. 45. Reafon fuppofes, that feeing Ifaac faid to Efau, Thou fhalt live by thy Sword, that 

God hath commanded him fo to do, and here it props up [its murdering Malice,] but it 
is far otherwife •, God wills not any War; but the Kingdom of Nature in God’s Anger 
wills it ; and whofoever is born only of the Kingdom of Nature, he lives alfo to the fame. 

46. Therefore faid Ifaac, Thou wilt do it : As if he had faid, Thou through thy An- 
ger wilt ferve the Anger of God, and wilt be a Lord in the Kingdom of Nature in this 
World; even as the rich and wealthy ones bring themfelves into Power and Authority 
and do it through the Kingdom of Nature in the Wrath. 

GtJt. xxvii. 47. And we fee further, how that Efau did bear deadly Hate to his Brother Jacob for tit 
4* • Sake of the Bleffing, of which notwithftanding he was not capable as to the Kingdom of 

Nature ; to fignify, that the true Children of Chrift: fhould for the Sake of this Blefling 
be hated, perfecuted, and flain by the Children in the Kingdom of Nature, and that 
1 Sett, When becaufe the Kingdom of Grace 1 fhall rule over the Kingdom of Nature, and deftroy the 
Grace fhall fame at the End of Days , and change it into its Might ; and therefore there is Strife bc- 
rue * tween both Kingdoms. 

48. For the Children of Chrift in the Time of this Life, as to the outward Man, live 
in the Kingdom of the depraved human Nature, viz. in the Kingdom of thofe of the 
Nature of Efau, and are, as to the Spirit, only Strangers and Pilgrims therein ; as Chrift 

yc^xviii.36. faid, My Kingdom is not of this JVorld ; And therefore the Children of this World are 
Enemies to them, and perfecute them, as Efau did his Brother Jacob. 

49. For where the Kingdom of Chrift begins to fiourifh, there prefently the Kingdom 
of the Devil begins to ftorm and rage; and for this Reafon, becaufe the Kingdom of 
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Chrift fhall and will take away and rum his Might and princely Throne; hence is the 
Strife in this World between the Children of Jacob and Efau. 

5 o. Forasfoon as Jacob had obtained the Blefiing, Efau purpofed in his Mind to kill Cm. xxvii. 
Jacob, which is a Figure of Chrift, fhewing how that God’s Anger would kill him , in 4>- 
this Blefiing in our afiumed Humanity, as to the Kingdom of Nature, and that the Chil- 
dren o( God alfo fhould be killed in God’s Anger as to the Kingdom of Nature, and 
fhed their Blood into this murdering Spirit, that thereby God’s Anger might be blotted 
out, and changed into Love. 




The Fifty-fixth Chapter. 

Hoiv Ifaac and Rebecca fent away Jacob, on Account of Efau, into 
another Country ; and how the Lord appeared to him in a Vifion 
upon the Ladder, which reached even unto Heaven j and how 
Efau carried himfelf afterwards towards his Parents. 

^ ^ ^ Jacob had received the BlelTing, then he mufl depart from his native Cm. xxviih 
w W* Wf ^ cme '’ f rcm Father and Mother, and jly from the IVrr.tb tf Efau: This is 
tV v$ n0W 3 J \' 2 urc Chrift, ft-.ewing how that he, after that he had afiumed 
"Sji an< ^ ano ' nte ^ our Humanity, fhould flee with our Humanity out of its Fa- 
ther’s Adamical Floufe again into the firft Paradifical I Joufe. 

2. And it further denotes, that the Children of Chrift (after they have received the 
Untlion and Blefiing, and the New-Birth begins to fpring forth in them in the BldTing) 
frail and mull immediately fiee with their Thoughts and Mind from their Father Adam's 
Houfe of the depraved Nature ; and it Thews that the Devil and the World loon hale 
them, and they muft immediately give themfelves to the Pilgrim’s Path cf Chrift, and live 
under the World’s yZ avifh Yoke , in Mifery and Opprefiion, in Disfavour and Difrefpcdt; 
for God brings them forth with their Thoughts and Mind out of their Father’s Houfe, 
viz. out of the Tnfirc in Flofli and Blood, fo that they nothing at all regard the Pleafure 
of the World,* and flee from it, as Jacob from his Father’s Houfe. 

3. And then we fee how wonderfully God guides his Children, and defends them from 
their Enemies ; that the Devil in God’s Anger cannot kill them, unlefs it be God’s Will ; 
is he defended Jacob from the Fury of Efau , and led him away from him : And we have 
here an excellent Example in Jacob , in that he forfook his native Home, alfo his Father 
and Mother, for the Sake of this Blefiing, and loved God more than all temporal Goods, . 

2nd willingly left all to Efau, that fo he might but be the Blefled of God. 

4 - And we fee, that when he had left the Riches of the World in his Father’s Houfe, 
t >e Lord appeared to him with the eternal Goods, and fiiewed him a Ladder, whereupon Q tn< 

Te could alcend into God’s eternal Kingdom; which Ladder was no other than Cbrijl, 12. 
whom he had put on in the Line of the Covenant ; and here now the Type was repre- 
knted to him, fhewing him what Perfon Chrift fhould be. 

5. For this Ladder (as to his Apprehenfion) was upon the Earth, and the Top of it Cm. xxxiih 
inched into Heaven ; and thereon the Angels of God did afeend and depend ; which fignifies, ,2 * 
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that God’s eternal Word with the Power of Heaven, viz. with the angelical divine 
World’s Effer.ce, fhould defcend or immerfe itfelf into our Efience, departed from God 
and blind as to God, and afiume our Humanity, and fo unite the Heaven with the 
World in Man, that the Humanity, through this Entrance of the Deity into the 
Humanity, might have a Ladder unto God. 

6 . And it (hews that Mankind fhould come, through Cbrijl's Humanity, into the 
Society of the Angels. And this is clearly fignified here, in that the Angels of God 
afcend and defcend on this Ladder ; alfo that the Heaven in Man fhould be again 
opened through this Entrance of the divine Efience into the Humanity, and that the 
Children of God fhould have the Angels for Companions in this World which God 
fhcwed to Jacob, in that the Angels came up and down to him on this Ladder. 

7. Which fhall be a very great Comfort to the Children of God, who turn themfelves 
from their Father’s Houfe, viz. from this World’s Vanity , to this Jacob's Ladder; for 
they fiiall certainly know, that God’s Angels come to them upon this Ladder, to which 
they have turned themfelves, and are willingly about them to feme them. 

8. For this Ladder fignifics properly the Pilgrim’s Path of Chrifi: through this 
World into God’s Kingdom, in that the Kingdom of the corrupt Adamical Nature does 
always yet cleave to the Ch.ldren of God, and binders them in Flefh and Blood in the 
Spirit of this World and therefore they muff, according to the inward Man in Chrifl’s 
Spirit, continually alcend up in much CroJJes and Tribulation on this Ladder, and follow 
Chrifi under his Crols and red Banner. 

9. On the contrary, the World lives in the Pleafurc of their Father Adam's Houfe, 
in Scorn, Jeering, and Mocking, in Envy, Spite, and Malice; whatfoever they can do 
to crols and vex thefe Jacob's Children, that they rejoice and take Delight in, and 
laugh and fleer at them ; as we have an Example of it in Efau, how that he took, in 
Contempt, Difdain, and Spite to his Father and Mother, IJhmaclitiJh Wives , who were of 
the Line of Mocker}* or Reviling, which were mere Bitternefs of Spirit, and Grief of 
Heart both to Ifaac and Rebecca. 

10. Where we clearly fee, that the Devil has bis Power in the Kingdom of this 
World in the corrupt human Property, and does continually refift God’s Children, and 
vexes and plagues them, and fights with them for his Kingdom, which he has lojl, and 
doth not willingly allow it them. 

1 1. And we fee very finely, how the Lord Hands above upon this Ladder of the Pil- 
grimage of Chrifi, as with Jacob, and without ceafing calls the Children of Chrifi, and 

... comforteth them, that they fhould chearfully afcend upon it: He will not leave them, 

* Gen. xxv in. ^ l)t COmc t0 t j iem ant j bl e fs them, fo that their " Seed and Fruit foall grow, increafe, and 

be as the Dtijl upon the Earth ; that is, that they in their Toil, Labour, and Anxiety, 
fiiall fpring up and fiourifh in the inward divine Kingdom. 

12. For fo much as the Children of Chrifi go out from this World, and forjake it 
in ihcirMind, fo much they fpring up in the inward Kingdom of Chrifi, where then 

# God Hands above upon this Ladder, and continually infpires or infpeaks his Blefling 

• J’fl *Jxxx anc ' l ,Q ' vcr into them, fo that they grow as " Branches upon his Vine, 0 which be hath 

’ 'planted again in our Humanity, in this Jacob's Bleffing in Chrifi. 

13. And we hereby clearly fee, that this whole Type, from Abraham to Jacob, con- 
tains mere Figures of the Kingdom and Perfon of Chrifi and his Children ; for here 
God renews the promifed Covenant of Abraham concerning the Seed of the Woman 

» Gen. xxviii. with Jacob alfo, that ? out of his Seed, as out of the Line of the Covenant, he fhould 
come who fhould blefs all Nations ; for which reafon alfo Jacob was led from his Father’s 
Houfe, God having fet before him outwardly the Kingdom of Chrijl in the Figure, for 
1 whofe 
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v,hofc Sake he caufed his Wrath to ceafe from the Children of Unbelief, and did nor 
deftroy them, but afforded them Time to repent, and fo appealed his \Vr3tl1 in this 
Type, which pointed at the fulfilling which was to come. 

14. We have here alfo a firm Ground and Afiurance, that Cbrijl has truly taken 
upon him our Adamical Soul and Humanity in the Body of Mary, and has dcflroytd 
Death, Hell, and the Anger of God in our Humanity which he affirmed, and has let 
up this Ladder of Jacob , for God laid to Jacob , Through thee and thy Seed fieall all the Gen. xxviJJ. 
Qtncrations of the Earth be blejfed ; through thee Jacob , through thine own Seed, which H* 

is God and Man, viz. the heavenly divine Em and Subfiance, and the human Ens 
md Subftance, in the Power of the eternal Word. 

15. In which Word the holy Name Jefus , viz. the higheft Love of the Deity, has 
unfolded and manifclted itfelf in our Humanity which he has afiumed ; which foie Love 
of God, in the Name Jefus, has overcome the Wrath of the eternal Nature in our Souls 
from the Father’s Property in the Anger, and has changed it into the Love of the 
divine Joy, and has broke the flill Death , which has fevered us from the Life of God, 
and has manifefted the Divine Life of the higheft holy Tindlure, in the eternal fpeaking 
Word of the divine Power, in Death, and has made Death to be Life, and fo our Sou), 
in this divine Power, is together penetrated and preffed through Death and the Anger 
of God. 

16. And it is novvife to be fo taken, as fome fay, that the Subftance- wherein the 
Word is become Man proceeded not from Adam ; but (as fome erronecujly fay ^ the Vir- 
gin Mary proceeded not from Mankind, flie hath outwardly only taken upon her a 
human Body from Anna , and is not of the Seed of Joachim , but is an eternal Virgin 
chofen by God for this Purpofe before the World was. 

17. This Text teaches us otherwife, where God fays. Through thee , and thy Seed , 
not through a ftrange divine Seed only, but through thee and thy Seed, with the 
Entrance of the divine Subftance, Chrift fhould break Death in Adam's Soul and Body, 
and dfjlroy Hell in Adams Soul and Body, which was manifefted or revealed in 
Farad ife. 

18. For here laid our Sicknefs and Mifery, which Chrift took upon him as a Yoke: 

Chrift facrificed his Father’s Wrath which was kindled in our Humanity, and awakened 
tis higheft Love in our Humanity; and his holy Blood, his holy Tinfture, entered 
Into our human Death, and tinftured our heavenly Subftantiality faded in Adam ; which 
faded in Adam when he brought Earthlinefs and the fa lie Will thereinto, and raifed up 
&urfaded heavenly Subftance with his heavenly living Subftance, fo that Life fprung up 
through Death ; ^nd this was fignified by the dry Rod of Aaron. 

19. Therefore that is not the true Meaning, as fome fay ; Chrift has afiumed a Soul 
from the Word in the eternal Virgin Mary , fo that Chrift, as one come from God, and 
his Soul in the Humanity of Chrift, have one and the fame Beginning. 

20. They were indeed united in the Incarnation , or the becoming Man, fo that they 
ire infcparable ; but the true Ens of the Soul, which the Word afiumed in the Name 
Jtfus, was of us Men from the Female Tincture, viz . from the true Adamical Soul, yet 
from the Property of the Light , which was fevered from Adam , and put into the Woman, 
that this Property of the Light might tranfmutc or change the fiery mafeuline Property 
‘gain into the Love and Divine Humility, and that the Mafeuline and Feminine Pro- 
perty might be quite changed into one Image again, as Adam was before his Eve, 

he was neither Man nor Woman, but a Mafeuline Virgin. 

2 1. Therefore Chrift took his Soul frrm a Woman, viz. from a Virgin, and yet was a 
Man, fo that he rightly ftood in the Adamical Image, and brought the averted fevered 
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Properties of Life, in which our Will had broke itfelf off from God again into th* 
Temperature and Union, viz. into that ONE. 

22. For Adam turned his Will from the only Will of God, and Jefus Clrift tookour 
Soul again into the only Will of God, and turned the Will of our Soul in ourHumanirv 
which he aflumed, into the only Will of God again. 

23. But that the Reader may be thoroughly and fundamentally informed, what our 
Soul is, and what the Word that became Man is, comparing one with the other, it j, 
thus ; cur Souls , before the Beginning of the human Soul’s Creature, was an Etts of the 

Kjthn i. Word of God, ' in the I’/ord , and yet it was infpired or inlpoken from tire fpeakirg 
Word of God, into the human Image in a natural and creaturely Life, and formed in 
an Image of the eternal fpeaking Word. This creaturely Life of the Soul turned itfelf 
in yldam away, from the divine Speaking, into an own Will and Speaking, and was in 
this Refpect broken off from the molt unfearchable Subftance, and ieparated from 
God. 

24. Into this feparated Word, viz. into the Soul, the only eternal divine fpcakir* 
Word gave itfelf in again, and turned the Will of the Soul again into the eternal out, 
viz. into God’s eternal fpeaking ; Therefore the Soul is indeed from the eternal Word; 
but drift, viz. the higheft Love of the Deity, did not take a new Soul out of the 
eternal Speaking, but our Soul, viz. the Word which was once fpoken or formed 
in Adam , viz. our human Soul, into his Love-fpeaking in the Grace and Union of the 
Deity. 

25. God fpoke again into our poor fallen Soul in Paradife, immediately after the 
Fall, the Covenant and Root of his higheft Love and Grace through the Word, as a 
Center of Grace to Conception, and to the New Regeneration. 

26. And in Abraham he manifefted the Covenant, which Abraham laid hold on with 
his Defire, and received it after a fpiritual Manner, as an Ens to the Tree; but it lad 
without Subftance in Man, only as a fpiritual Form and Model, or Idea of the power- 
ful Word. 

27. Which Word in its fpiritual Figure in the Virgin Alary was at the Limit, viz. at 
the End of the fpiritual Form, where the fame fpiritual Form of the IVcrd of GoJ *:$ 
comprehended in a fiibftantial Ens, and therewith alfo in like Manner our human $ul> 
ftance, as to the Soul, was comprifed in the Image of the Word, and as to the the Sub- 
ftance of the Body, in a human Form; and was a Self-fubfrfting God-Man. 

28. This comprifed fpiritual Image, which was the Seed of Faith which Abraham hid 
hold on in the Faith, was invef.cd on Ifaae, and from I fane on Jacob , and to Jacob G(d 

Cm. xxviii. faid, Through thee and thy Seed Jball all the People of the Earth be Miffed ; viz. through 
*♦' this Seed of Faith which Jacob had received from his Father Ifaae in this Line of tS.e 

Covenant, which Line of Faith had incorporated itfelf in the human Property according 
to the inward Ground of the fecond Principle, viz. in that Image of the heavenly 
World’s Subftance extinguifhed in Adam. 

29. In which incorporated Ground the Limit of God’s Covenant remained in a fpi- 
ritual Form till Alary , and was propagated from Man to Man as from Adam and 
along to Alary ; and there the Word of the divjne Power was moved, and efientu' 1 ;' 
aflumed our human Flefh and Blood together with the Soul, and quickened thec.xtin- 
guirtied heavenly Ens in the .'-ted of Alary as to our Part, which Manifeftation pen:- 
trattd and prefftd alfo into Alary s heavenly Subftantiality, l'o that fire became living & 
to that heavenly Virginity which difnnpeared in E ve \ and in this living Virginity, viz- 
in Adam's heavenly Matrix, God became Man. 

30. And this is the Blefling of Mary above all other IFomcn, that fhe is the fir ft iroer- 
Adam in whom tire heavenly Matrix became opened, in which the dry Rod of Aar-- 
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rightly ludded , viz. the Kingdom of God: is the firfl in whom the hidden Virtue 

wis manifefted, for in her the Limit of the Covenant in the jpiritual Image or Type 
at an Lnd, and in her it was fulfilled r with our Humanity. 1 

31. Nevertheless She is truly the Daughter of Adam , Abraham , and Jacob, 

both as to the Humanity, and as to the Covenant of the fpiritual Figure ; and in her 
Conception, when the inward incorporated Image or Type of the infpired or infpoken 
Covenant of Grace, which was laid hold on in the Faith, affutned our human Property, 
then was the Kingdom of Chrift * manifefted in the Fleftj. . 

32. Wherein afterwards the Faithful put on Chrijt in the Flefh, in their Faith, yet 1 6. 
only as to that heavenly Image extinguilhed in Adam\ as Mary [did,] where Chrilt 
embraces the poor Soul in his Arms, and encompafTes them with the Power of God, 
and infufes, and flows in with his Love into them, which Love preferves and defends 
[hem from the Anger of God, from Sin, Death, the Devil, and Hell. 

33. This is a brief Summary of the true Ground, what the Spirit of God has pro- 
cured and typified by the Patriarchs, in that he has led them lb wonderfully, and lias 
mus alluded with the Figure of Chrift, how it would come to pals afterwards. 

34. For Jacob was now the Stock, out of which the great and wide Tree of Ifrael 
fhould fpread abroad in the dividing of its Branches as a Genealogy ; therefore mull he go 
tvray from his Father’s Houfe, and take Wives of his Prather’s Genealogy, viz. of 
dirahanis Brother’s Son, that the People Ifrael, viz. the Line of the Covenant, might 
come of one Stock. 

35. Now when Jacob awaked from the Dream of the divine Vifion, where the LordOv. xxviii 
appeared to him and eftablifhed the Covenant, He faid. Surely the Lord is in this Place * 7 * 
erd I knew it not, and was afraid, and faid, IIow holy is this Place ! Here is no other than 

tit Houfe of God! Here is the Gate of Heaven. This is a Figure, fhewing how it would 
go with God’s Children, when God is manifeft in them, that they continue to be in Fear 
and Trembling, and fuppofe God is afar off, and has forfaken them. 

36. for where God withdraws himfclf in Man, there will always Sin and the Anger 
of God be firfl manifefted in that Man, fo that he will acknowledge and tremble at his 
Sm, and enter into Kepentance ; then appears to him God’s friendly Countenance, and 
comfortshim: For, if the Soul goes forth from Sin, then God’s Grace enters into it; 
md then it fays, Surely the Lord was with me in my Anxiety, and 1 knew it not ; now I 
fee that the Lord is with the troubled Heart, which is troubled in a divine Zeal or Jea- 
loufy; There is the Place of God, and the Gate of Heaven. 

37. Further, It fignifies, how the highcfl Love of God, in this Covenant in Chrifl r 
would be immerfed into our Humanity; and how the Humanity of Chrift would be 
converfant in Trouble, in that he took upon him all our Trouble and Mifery,and how the 
Humanity of Chrifl would be aflonifhcd before the Anger of God and Hell ; * as it was * Luke xxii. 
b the Mount of Olives , where in his Agony he fwtat a bloody Sweat ; and Chrift in his 39 * 44 * 
Humanity faid; ° Father , if it be pofftble, let this Cup pafs from me ; where inftantly the a a/*,,. xxv ; 
Gates or God appeared and comforted the Humanity : As here to Jacob, when he 39. 

muft in Trouble depart from his Father’s Houfe, in Fear and Trembling at his Brother 
£fau, who laid in wait to murder him, all which is a Figure concerning Chrift, when 
God’s Anger in our Humanity did lie in wait to murder him, that he would be in an 
Agony, Heavinefs, and Diftrefs, and how he would pray to his Father, and how his 
father would comfort him ; all which was done before he was crucified, elpecially in 
tie Mount of Olives , in which Place this Figure of Jacob was fulfilled. 

3S. And as Jacob took the Stone , which he had laid under his Head, and fet it up for acen. xy. wii. 
Remembrance, and poured Oil thereupon ; fo has Chrift let up his Anguifti or Agony fori $• 

* Remembrance to us poor Men, and poured forth his Oil of Joy acd Vitlory upon it in 
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* Agony, and our troubled terrified Hearts-, and of that fame * Stone has erc&ed his Church for a 
a troubled continual Remembrance •, of all which this Type of Jacob was a Pre-figuration. 
caufe'ofSin 39 * Which Jacob fignifies in plain Words, where he fays, • If God will be with mi, 
•6V«.xxv Hi. and defend me in the Way which I travel, and give me Bread to eat and Clcatbs to put on 
20, *2. and bring me Home with Peace to my Father , then fhall the Lord be my God , and this Stor.e 
which 1 have fet up for a Pillar , ftsall be God's Iloufe , and of all which thou givejl unto me 
I will give the 'Tenth to thee ; where he clearly, under this Figure, fignifies the Leviticel 
and afterwards the Evangelical Pricfthood, as it would be hereafter. 
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The Fifty-feventh Chapter. 

How Jacob came to Laban, and kept his Sheep for him fourteen 
Tears for his two Daughters ; what the fpiritual Figure of 
Chrif's Bride contained under it fgnif.es ; how God fets Jacob 
in Chrif' s Figure , and Jo Jports with the Type of Chrif . 

Cm. xxix. i. HEN Jacob muft now in Sorrow go away from his Parents, and fo 

( 2/0 avoid his brother Efau , and commit himfelf to God in the Bleiling 

w © "$) ^ ien God brought h' m to his beloved Bride , with whom he 

C 0 0 ® fpent fome Time in Joy with Patience, till he returned again with 

£?.„ great Riches to his Father. 

2 - ^ his ' s a worlc,1 y tliflcry and Example, under which the 
" >l fpiritual Figure of the Kingdom of Chrift is reprefented, for if the 
poor Sinner turns to God, then he attains, firfl of all, the Bleffng , viz. the Baptifm of 
Chrifi, whereby the Holy Spirit baptizes him in the inward Ground; and then it fets 
him in the Procefs of Chrilt under t lie Banner of his Crofs, and bids him go forth from 
his Father’s Adamical Houfe of Sin, and make towards the Path of Clirift’s Pilgrimage. 

3. And there he muft lay the hard Stone of lieafcn under his Head, and reft ami 
flerp upon this Stone of Rcafon -, that is, Reafon muft ftand _/?///, and the Mind mini 
in itfelt turn into the Grace of God in the moil inward Ground in deeped Humility , and 
moft willingly enter upon the Pilgrimage of Chrift, as Jacob here did ; and then meets 
him his moft amiable Bride, and beautiful Rachel, viz. the noble Virgin Sophia of the 
divine Wedlock Enjoyment in the Love and Humanity of Chrift. 

' Cm.xuix. 2. 4. Firfl he comes to the y Well, where the noble Sophia gives her Sheep drink, that 

is, the Soul is led to Chrift’s Fountain, out of which the Water of eternal Life fprings; 
there he fit ft fees and demands of the Shepherds, where the noble Sophia feeds her Flock. 
The Shepherds fignify the Children of Chrift, viz. Teachers of the Word of Chrift, ia 
whom the Spirit of Chrift is, who alfo feed his Sheep ; there the penitent Man alls 
* Or Fsmily. for his eternal Kindred anti Friends, viz. for the p3raci ifical 1 Houfe, wherein his Grand- 
father Adam dwelt; then thefe Shepherds fliew him that Houfe, and alfo the beautiful 
Rachel which is born in this Houfe, viz. the noble Sophia. 

5. Who (when the poor Soul difeovers thefe Things) looks amiably upon the Soul ; 
•whence the Soul is kindled in great Love, and rolleth away the great Stone frem tit 
Cm. xxix. to. Weil, and gives the Sheep of noble Sophia drink ; that is, the Soul rolls away all its 
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earthly Lujts , which were a Cover upon the Wellfpring of eternal Life, and gives 
Drink and Food to the poor needy Sheep of Chrift, the Sheep of this noble Sophia, and 
lcifles the noble Sophia with its burning Defire to the Love of Chr'ft. 

6 . And when the noble Virgin Sophia fees this, and that the poor Soul difeovers all 
its Perils that it has undertaken for her, then fhe runs to her Father, and tells him, 
that her beloved Suitor and Friend is abroad with the Sheep of Chrift, and helps to give 
them Drink ; that is, the Love of Chrift prefies with the poor Soul’s Defire into God 
the Father, and fays. This Soul is my Friend, my Bridegroom-, then God the Father 
commands that he be brought into his Houfe; as here Rachel did to Jacob , and told to Gm.xx ix.12. 
her Father who Jacob was, and what his Purpofe was ; and fo alfo Chrift fhews 

his Father what the poor troubled perplexed Soul’s Purpofe is, when it comes 
to him. 

7. And as Jacob was promifed this P.achel for a Spoufe, for which he confented to keep Gcn.xxlx.ig, 
the Sheep J even * Years, and loved her dearly , and yet afterwards at the Wedding the other ~°- 

Sifter with her tender Eyes was laid b by him, which he delired not; fo it goes alfo with b^Yhiliicm 
Chrift’s Children, when they turn to God, and apply thcmfelvcs to be Shepherds of 
Chrift’s Sheep, to c take Care of them, then is the molt amiable and beautiful Sophia c Or provide 
promifed and prefented to them, on which they find Joy within them. ' for lhcm * 

8. But when it comes to pafs, that the Soul thinks it will embrace this Bride in its 
Arms, and have perfett Joy with her, then the other Sifter, viz. Leah , that is the Crofs 
of Chrift, is laid by it, and the beautiful Sophia hides hcrfelf ; and it niuft firft take the 

Crofs of Chrift for a Spoufe, and keep the Sheep of Chrift d feven Years more for Rachel, d Seven Yean 
viz. for the noble Sophia , before he obtains her for his Spoufe. ' more. 

9. For the Humanity of Chrift does not prefently give itfelf to the fiery Soul for its 

own, but ftays indeed in the c betrothing in the inward Ground, in the Image of the* Or Promifc 
heavenly World’s Subftance, which difappeared in Adam : But God the Father gives °i Manage, 
the Soul injlead thereof the other Sifter , viz. Tendernefs of Heart, that the Soul in this 
Time may not fport in the Garden of Roles, but be in 'Trouble and Calamity, that 
it may be tried and humble, and always keep the Sheep of Chrift, and not in this Mar- 
riage folace themfclves in Pleafures and Pride, as Lucifer d\d. 

10. And though it be fo, that this noble f Rachel or Sophia be given in Marriage to , Gen. xxix. 
the Soul, as is done to the liable Children of Chrift, fo th3t the Soul keeps this great 28, 31. 
Wedding of Joy with this Bride, which they only underftand who have been Guefts at 

this Wedding, yet afterwards the noble Sophia is as it were barren, the wedding Joy 
pafles away, and the Soul is as if the Love of this Bride was taken from it. 

1 1. In the' mean while ! Leah under the Crofs of Chrift breaks forth, and bears Fruit-, r c e „. xxix. 
that is as much as to fay, when the Soul h receiveth the Spirit of Chrift, then begins the 31, & c. _ 
great Joy of this Marriage, concerning which Chrift: fays, 'There is mere Joy in Heaven * ^ S j * 

for one Sinner that repenteth, than for niney-nine Righteous which need not this Repentance, 

12. For that is the Wedding of the Lamb , that God and Man is married, and Chrift r, v . x ix. 7. 
is born, and then he ftands in our poor and fimple ‘ Form in our nioft inward Ground, ■, Condition 
and hides his great Sweetnefs, which the Soul tailed in the Marriage, and covers it °. r D,I P 0I1 ‘ 
with his Crofs ; and then mull the poor Soul in the mean while take the tender Leah, ll0n ‘ 

viz. Patience, and labour with her for Fruit in the Vineyard of Chrift. 

13. And it is very well, that the Soul faulters with this Leah, and then this Rachel Gm.xxx. 1. 
in the inward Ground of the Soul is a Stranger, and" is as a Stranger towards it, as 

Rachel towards Jacob, when ft. ie faid to him. Give me Children, or elfe I die ; fo alfo the 
noble Sophia fays indeed to the Soul, work [or bring forth] in my Love-Dcfire divine so^uannot- 
Fruit, or elfe I will depart from thee ; whereas yet the Soul k car, not do it in its own do goodbvitj 
Power, own Power. 
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14. But tin's is done for this Reafon, that the Soul may the more earneftly apply itfcjj 
to Prayer , and pray to God for the divine Working of the divine Fruit; as Jacob prayed 

den. xxx. to God, lb that Rachel was fruitful , and did hear to him Jofeph , the Prince of all the Land 

21 2 4 • of Egypt, who preferved, fed, and nourifhed them in the Famine. 

1 5. So alfo when the noble Sophia feems barren to the Soul, as if it could not brin^ 
forth the Power of God in the Soul, the Soul mourns to God in Patience , [praying] 
that he would work in it and blefs it, whereupon the Soul often converts in very 
great Repentance , and calls itfelf upon God’s Mercy, till this noble Sophia becomes dir. 
ring, fruitful, and pregnant; and lb it certainly generates the true Jofeph, viz. a lowly, 
humble , cbafle , temperate, and modefl Soul, which afterwards becomes a Prince over the 
Egyptian Houfe of Flelh and Blood, in which Houfe the heathenifh Pbaraob dwells, viz. 
the beflial Spirit ; over that is this Jofeph fet for a Ruler and Governor, and is a Ruler 
over Reafon, and governs it with Jsfph's , viz. with Cod's Spirit. 

16. This is thus, as to one Part, the fpiritual Figure of Jacob , wherewith the Spirit al- 
ludes to the future Kingdom of Chrift, where now at prefent in the Accomplifoing it alludes 
thus alfo to the Children of Chrift, and does yet fo always lead them. 

17. But we fee efpecially in this Figure the Way of God, how God’s Mind is far 
different from Man’s ; what Man loves, in that God bides himfelf; for that pleafes him 
well, which in the Eye of the World is fimple and defpifed, which only depends on him, 
and fears him. 

18. Jacob loved the beautiful Rachel , and defired her; but the Line of the Covenant, 
in which Cbrijl fhould be born, would not pals through Rachel but Leah ; alfo Rachel 

'Principality, could not conceive, till Leah had brought forth the Root or Line of the kingl /' PrieflhocJ, 
viz. Levi and Juda. 

1 9. For the Prieflhood came from Levi, and out of Juda came the Scepter of the King- 
dom, and the Prince Chrift according to the Humanity ; to fignify, that Chrill will be 

”* born and manifefted in thefe Men alone, and brings and works his " Prieflhood of the //:/» 

hood of 'he Spin* ' n diem, v.’ho go forth from the Love of themfelves, and the Pleafurc of the Fldli, 
Holy Spirit. an d ate in the Eye of the World tender, bafhful, fimple, and defpifed, who elteem 
themfelves unworthy of fuch Honour, and do not account fuch divine Working to be 
their own, nor pride themfelves therewith, as the proud Pharii'ees did, and flill do. 

20. For this Leah only defires to bear Children for Jacob , that Ihc might be acceptable 
“Orbsing to him, feeing otherwife, in refpeft of her n being blear-eyed, fine was difregarded : Thus 

a ^° true children of God defire only to walk in the divine flower with * teaching. 
n ru mg. ant j a Jl m p\ e jjj t j n the Ways of God, that they may pleafe God and ferve him. 

21. And again. We fee here by Jacob’s Seed, that the Line of Chrift would not ma- 
nifeft itfelf in his flrfl Seed with Leah, that Chrift might not be manifefted in human Plca- 

Gen. xxix.it. fure or Lafci vioufnels of fiefhly Luft, for Leah flrfl bare Reuben, who defiled the 0 Bed cf 
Ikd' irn *f C * his Father , to fignify that this Root fprung from human l.uft. 

xl'ix". 4. **' 22 ‘ ^ uc w ^ en Eeah was difeouraged, bccaufe fhe was defpifed, and would fain go out 

P q- tx f A of that Contempt, then fhe bore Simeon, who was of an p acute Wit, of whom Jacobi. aid, 
flwrp pier- when he was to die, when he prophefied concerning all his Children from what Root each 
cing Mind, of them was, Fhe Brethren Simeon and Levi , their Swords are murdering IVcapons, my Sc;<l 
Gen. xlix. 5, come nQt j nt0 Council, and let not ray Honour be in tbeir Churches or Affcmblies-, to fig- 
nify, that he was fprung from the Line of Zeal or Jcaloufy, wherein Leah was jealous^ 3rul 
Gen.xxix. 33. difeontented that (lie was thus difdleemed, as fhe then faid, Fhe Lord has heard that J was 
thus difefleemed , and has given me this [£<?«] alfo. 

23. But when fhe cried to the Lord in her Zeal for Deliverance from her Difefteem, 
Gr».xxix. 34. ihenfloe was pregnant and bore Levi, viz. the Root of the Lcvitical Priefthocd, a Type ol 
the Kingdom of Chrift ; for fhe cried to God, that her Hufband might be again joined to 
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her in Love 1 * Cher fpeaks after this Manner, Now will my Hujband be joined to me again', 
to ficnify, that God with the Levitical Priefthood, in a Type, would be joined again to 
Man, and would in a Type of the Kinghom of Paradife dwell among them again, as was 
done in the Time o f Mofes. 

24 But the Spirit of God faid by Jacob, when he was about to die. Let not my Ho- 
nour come in their Churches or Ajjemblies that is, they are of murtkerous Cainical Minds, 
and ferve me only in a Figure , pointing at the future Kingdom of Chrift: But theSpiric 
of my Love and Grace is not with them in their Sacrifices and Worfhip of God; which 
Love and Grace he calls his Honour, which he would manifeft through the Line of Judab 

'"Sthich Honour was, that he fhould break Death in Pieces, and deftroy Hell, and 
take away the Throne of the Devil in Man, this the Holy Spirit calls his Honour ; and 
that was not in the Levitical Priefthood, nor among the titular Priefts in their Churches. 

But when Leah gave up her Will wholly into the Will of God, and laid, Now will I give c tn .xx ix. 35 . 
‘Thanks unto the Lord, who has delivered me from the Difgrace of the Devil, and of the 
■World, then fire bore Judah, viz. the Line of Chrift. 

26. So here now the Spirit fays, very fecretly and covertly under a Veil, Andjht left 
elf from Bearing ; to ficnify, that Chrift was the laft, who was the End and Fulfilling of 
the Levitical Law} under which the Spirit fignifies, that Men would not find Chrift in 
thePrieft’s Churches, Laws and Ordinances of Preaching: He would not dwell in their 
Churches with his Honour of Victory, nor fuffer himfelf and his Honour to be tied to 
the Houfes of Stone, where they exerciie an hypocritical Shew, and have within them 
only murdering proud Hearts, and with the murdering Swords of Levi difgrace and fiay 

one another with Words. , t 

27. But in the Souls of Men, when they give Thanks and praife the Lord fn great 

Humility, as Leah did when fhe bore Judab, the Line of Chrift, there will he dwell, 
and not'be at all in the Council of tliofe Priefts and Levites, the titular Priefts, who 
cent rive only fpecious and gliftering Ways for their Honour and \ oluptuoufnels, and 
forget the true Thankfgiving in Humility, and honour and love themfelves only, and lo 
cive that Honour to their feigned or fuppofed Office, which belongs to God alone, and 
to the Love of our Neighbour in great Humility. . . ’ 

28. We fee clearly by this Figure, that God will not manifeft himfelf in the f.e/hly 

Love of ourfelvcs •, for Jacob loved Rachel more than Leah, and would have had Rachel Ctn.xx ix.30. 

only in the Beginning; but his Seed muft continue Unit up with her, till Rachel bumbled 

berfelf before God, and that Jacob prayed for her ; to fhew alio, that God will not Work 

in the Love of ourfelvcs, in that we love and honour one another according to f.eJUy 

Lull, worldly Honour, and Riches, where Men flock together, afiociate and love one 

another, according to their Greatnefs, State, Riches, Glory, Beauty, Bravery, and Plca- 

fure of this World. , . , , _ _ . , 0 . 

29. But the Spirit of God requires humble, faithful, and fincere Love, where the Soul Nett. 

is refio-ned up into God, and feeks not its own Pleafure, or Self-love, but looks upon the 
Way Sf God, and pins itfcK to the humble Children, who love God, and conftantly 
give him Thanks ; there God manifefts himfelf and works in them, that they bear Fruit 

to the Lord. , . ,. 

30. Jacob firft ferved feven Years for Rachel, which himfelf had cho.cn in his own 
Love ; yet fhe was not given to him for the firft feven -Years Service,^ but Leah was, un- 
known to him, laid by him ; Jacob defired Rachel as Wages for his Service: "iet feeing 
the Covenant of the Lord laid in the Line of Chrift in him, therefore he firft received the 

fpiritual Wages of the Grace of God. . . , . , , . 

31. For Chrift is the IVages of God’s Children ; as they muft ferve their Lord foe 
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worldly Wages, fo God firft pays them with his Covenant of Gracc % and then afterwards 
.they receive alio temporal Wages; as Jacob mud firft receive the Gift of God, as GoJ 
appoints it for him, though it went very ill, as to Reafon ; afterwards, he alfo received 
the Wages according to his Will, for which he mu ft krveyet feven Years more. 

. 32, Which feven Years, in the inward Ground in this Figure, fignify the feven Pro- 
perties of the natural Life, which mull be given up to the Service of God, into which 
God gives himfelf for Wages in a co-working Power, where the feven Forms of Life firft 
help the Lord to bear a fpiritual Figure and Image or Type, and to manifeft the Line 
pf Chrift ; then afterwards that fame fpiritual Form difeovers alfo the natural Form, and 
bears a Prince in the natural Life, in whom God works, and through whom he rules the 
World, as is to be fecn by Jacob. 

33. He ferved feven Years for Rachel ; but feeing he feared God, the divine Wages, 
viz. the Line of Chrift, was firft given him ; afterwards God blefied alfo the human Self- 
Love according to the Kingdom of Nature in him, fo that of Rachel , whom he had 
taken in natural Self-Love, he begat a Prince and wife Man, even Jofepb, by whom the 
Spirit of God ruled, and made him a Lord and Governor. 

34- And thisTigure prelents to us, that firft Chrift fhould be born in us y and fo then 
Chrift in us bears alfo the natural Man with Underftanding and lVifdotn y and appoints 
him to his Service in the Kingdom of Nature, and alfo in the Kingdom of Grace, as he 
did Jofeph. 

. 1 


The Fifty-eighth Chapter. 

How Jacob ferved his Father-in-law Twenty Years , and begat 
T welve Sons and One Daughter ; and how God blejfed him , that 
he got great Riches \ and how Laban ofteit changed his W ages , 
and yet could not hurt him ; what is to be underfood thereby. 

Gen. xxx. 1. E fee in this Hiftory efpecially how it goes with the Children ofGod 

in this World, how they muft live in mere Crofies and Adverfity, as 
*Gm. xxx. 1. M ^ Jacob did with his Wives : For when * Rachel faw that foe was barren , 

p t v O foe envied Leah' her Sifter ; to fignify, that Man’s own Love fecks not 
the Honour of God, but itfelf, as now Rachel envied Leah , becaulc 
*j? ^ ie * !at ^ il Name that God had blefied her, and faid to Jacob , Give me 
Children alfo \ if not , I die. 

2. Where we fee how the Ways of God are quite hidden to Reafon, though Reafon 
(lands in the Figure of the divine Wonders, as her t Rachel-, which here fignifies the 
ow n Adamical Nature, which defires of Jacob the life's Power from the Blefiing ofGod; 
and if it gets not the fame, it muO: die-, which indeed the Spirit of Zeal, in her Defire, 
does very well fignify according to her inward Ground in the Covenant of God : But 
her Reafon underftood it not, but only defired Children, thac fiie might be delivered 
from Difgracc; but her inward Ground Hood hidden, and panted through the human 
Nature to manifeft itfelf in the human Efience : Therefore the inward 'Ground in the 
Covenant of Grace fignifies, through its own Adamical Efience, that if the inward 
i Ground 
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Ground Ihould not be manifefted through the human Eflence, it muft then die eternally r 
Therefore fays Reafon, Give me Children, or elfe I die ; which feems outwardly to be art 
Oppcfition and Difcouragement : But the Spirit of God has here its Figure, under which 
it has its Signification. 

3. And then we fee in both thefe Sifters, who yet were Daughters of God’s Covenant 
in the Promife, how the Pcifon of the Serpent in the Wrath of God in Flefti and Blood - 
fo vehemently fe/s againfl the Line of Chriit in the Covenant, and always defpifes the 
fame, and like a proud Lucifer elevates and pulFs up the rational , human own Propriety 
of Self-will, and would have the Dominion. 

4. As here Rachel defpifes her Sifter, becaufe (he was outwardly fairer and more beau- 
tiful than Leah, in that Leah in the Sight of the World was fimple and blear-eyed, and 
Rachel had the Spirit of the World in Reafon elegantly as an Ornament, and fo \\\z Ada- 
mical Nature in Rachel ruled over the manifefted. of the Covenant in Leah ; to fig- 
nify, that the Line of Chrift in this World would be manifefted in a mean, fimple, and 
iefpifed Form in Men of fuch-like Difpofitions, which Men would, by the Reafon, Pomp, 

and Beauty of the World, be efteemed Fools , and blear-eyed; who in fuch Scorn and ’ CXKV '^ 

Difregard would go away and * fow in Tears, but in their inward Ground in the Line of , 5 y c i jn xv iii. 

Chrift would bear, and at the End reap in Joy : This lignifies, that 1 Cbrifl's Kingdom is 36. 

rot of (bis IVorld ; that in this World it mult be thrown into God’s Anger and Difdain, 
and into Death, and by this throwing-in fatiate the Anger of God with Love and Meek- 
nefs, and with Love fpring forth through the Anger and Death, and bring the proud 
Lucifer in the human Self-will and flefhly Lull to Scorn and to nought, as an unftable 
Life, which Life cannot overpower the divine Humility. 

5. Which Humility fprings under all Scorn, and alfo breaks through Death and the , . 

Anger of God, and makes Death to be Life, and takes from Hell the Viftory, and 

changes the Sting of the falfe Serpent’s ElTence with fweet Love ; as we fee here by Leah, 
who though Ibewas envied by her.Sifter, as by Reafon, yet the Line of Chrift in the 
Covenant fprings forth in her under all Scorn, and makes her fruitful , and Rachel bar- 
ren till Ihc gave her Maid to her Hufband for a Wife; which fignifies the Adamical, viz. 
the fervile Line, which in the Kingdom of Chrift attains the Marriage of the Line of 
Chrift in the Manner of a Servant. 

6. For Adam has negligently forfeited the Line ; the Right of Nature in the King- 
dom of God was loft: in Adam , and attains in the Manner of a Servant to the Marriage ; 
as facob'% AVives* Maids did ; whereby we then fee, that Rachel, viz. the right Self-Na- 
ture, could not work or bring forth Fruit, till the Line of Servitude under the Yoke of 
the Adamical J\ T ature of Self-Love did firft become fruitful; to fignify, that the human 
Nature mull give itfclf up to be a Servant under the L.ine of Chrift, if it will be married 
in the Line of Chrift, and be ingrafted as an Heir of God. 

7. And then firft fprings forth the Kingdom of Nature in the Kingdom of God, and 
in the Blefiing becomes fruitful, as Rachel was firft fruitful when her Maid had brought 
forth ; to fignify, that Rachel alfo muft be an Handmaid to the Covenant of God, and the 
Line of Chrift, and that the Line of Chrift in her alfo be her Lord, fo that fee alfo at- 
tains the Marriage of Chrift’s Line in the Manner of an Handmaid, and that fhe had not 
the Line of Chrift in her in Self-Power by the Light of Nature , but as a Gift beftowed 
of Grace , that ftands in another Principle. 

8. And it is (ignified under it, that the Line of Chrift was not propagated in human 
Self-Ability, but that itfclf does prefs into their Branches, and that the great or high 

Name, or ‘ Stock, or Tribe of Men, is not refpetftcd, but it prefies as foon upon the * Stock, Fa- 
neanejl and moft miferable in the World, which are but Servants and Handmaids, as m „ I , 1 |^ or ^* c * 
upon the moft high and noble. n '* < ’ oir ' 

Vol. III. Y y 


34 6 


Jacob ferved Laban twenty Years. 


Part II. 


* Motif/. 


* Promife or 
appoint. 


Cm. XXviii. 


9. As we have a powerful Example of this in Jacob , who muft be iq a fervile Con- 
dition Twenty Tears as a Servant, till the twelve Stocks of the Tribes of Ifraelwcre be- 
gotten bv him,' to fignify. That a Chriftian muft be born under the fervile Tckc of the 
corrupt, domineering, (elf-willed Adamical Nature ; but if any (hould as a Chriftian be 
born of the Line of Chrift, then muft the 1 Parent be given up as a Servant to God, and 
be in the Kingdom of Nature only as a Servant of God,’ who in his Heart forfakes all 
temporal Things, and accounts nothing his own, and in his Condition and Employment 
efteems himfclf but as a Servant, who ferves his Lord therein. 

10. As Jacob , who under this Service of his begat the Stocks or Tribes of Ifrae ! , fio. 

nifies’that they fhould be f range Guejls in this \Yorld, and lerve God their Lord in the 
Kingdom of Nature therein, who himfclf would " vote them their Wages, that they ChoulJ 
with great Riches go out of this World and enter into the Kingdom of Chrift, -viz. into 
their firft Adamical Paradifical native Country ; as Jacob in his Service got his Step-Fa- 
ther’s Goods with great lilefting. ' . 

The inward fpiritual Figure Hands thus : 

12. When Adam was fallen, he muft go forth out of Paradife^ and yield up liimfc!; 
to be a Servant under the Spirit of the World in the Kingdom of this World, and befub- 
jett to the Stars and the four Elements, and ferve them in their Dominion, and provide 
for and take Care of their Children, viz. the Creatures of this World, as we fee before 
our Eyes. 

13. But when he was to go out of Paradife, as Jacob out of his Father’s Houfe, the 

Lord meets him, and (hews him the Entrance in again into Paradife through the Seed of 
the Wpman, and Deltroyer of the Serpent as lie -(hewed the fam^ ajfo to Jacob t by lie 
Ladder which reached to Heaven. . . , 

14. ' And when Adam was gone out of Paradife, then he muft fubmit himfelf to bei 
Servant under a ftrange Yoke , and ferve the Kingdom of Nature in its Wonders, and 
provide for or take Care of the Children of Nature ; which Kingdom of Nature in the 
Pall became ftrange to him, in that ic now holds him by Conftraint, and vexes him with 
Heat and Cold, Sicknefs and Mifery, and holds him captive in itfelf, and ufes him in 
its Service, which before was his beft Friend and “Patron. 

if. And ns Jacob in this Figure muft fly to his Friend his Mother’s Brother, anti ferve 
him, whom he kept as a Servant, and yet alto in refpecl of his Daughter as a Son-in- 
J ,aw, fo alfo muft Adam ferve under the fervile Yoke of his r Great Father, viz. the King- 
dom of Nature, which Kingdom gave him its Daughter to Wife-, of whom under this 
Yoke he begat the Children of God in the Blejjing of God, and alfo places his Children 
as miniftring Servants in his Father’s Houfe, viz. in the Kingdom of this World. 

16. And as Jacob obtained great Riches in the Blefting of God, and acquired the Good: 

Cm. xxx. 37, of his Majler with Subtilt)-, in that he fubtilly ufed the half peeled freaked Sticks before the 
CV- Drinking-Troughs where the Sheep drank , upon which they conceived , and brought ftrtb 1 ring- 

* Pied or f raked Sheep, parti-coloured-, fo alio when Adam was come under the fervile Yoke of the 

fpotted. Kingdom of Nature, wherein alfo the Envy and Subtil ty of the Devil domineered accord- 

ing to the Kingdom of Wrath, God (hewed him, that he (hould with Subtilty acquire 
to himfelf the Kingdom of Nature, viz. tiie Working of Nature, with its Wonders, and 
procure the Power of Nature for an eternal Propriety ; that his Works, which he operates 
in the Kingdom of Nature, muft follow him into his eternal native Country, and be 
his own. 

1 7. Which Subtilty was that which God (hewed him, viz. the Deftroyer of the Ser- 
penr, which Adam put on in the Covenant, which put on the Kingdom of Nature from 
us Men , and with divine Subtilty took away the Strength and Power of our Lord and 
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Matter, viz. of the Kingdom of God’s JVrdlb , which held us captive under its Yoke, 
jnd put on all human Power, and took away our Lord and Matter’s own Power, viz. 
the Kingdom of Nature’s own Power, as Jacob took his Lord and Matter’s Goods. 

18. And as the Spirit of God /hewed Jacob in the Vifton , that the He-Goats and Rams Gen.xxxi.10 
(bat leaped upon the Goats and Sheep were ring-Jlrakcd, fpcckled, and griped ■, lb was Adam alfo 

fliewed, in the Spirit of the Covenant of Promife, how the Spirit of Grace in the Cove- 
nant came upon the ttreaked parti-coloured human Nature, and bleffed ir, fo that it be- 
came pregnant of the Spirit of the Covenant. 

19. Which human ttreaked, or particoloured Nature, is no other than the half earthy 
corrupt, and again in the Covenant new-born heavenly Nature; upon this came the Spirit 
of God as to the heavenly Part, and made it fruitful, fo that under the earthly Yoke it 
drew the Power of Nature in the divine Power into the heavenly, and fo was his Maf- 
tcr’s or Lord’s, viz. the Kingdom of Nature’s Goods, taken away, and the heavenly 
Man in the Covenant got them to himfelf with the divine IVit and Subti/ty, and returned 
therewith from his Lord and Matter, viz. the Kingdom of the outward Nature, again 
into his Father’s Houfe, viz. into Paradife , as Jacob into his Father’s Houfe. 

The Figure is fundamentally thus : 

•r 

20. In Adam the Kingdom of Nature laid in the ‘Temperature , that is, all Properties 
tfere of equal Weight, but when the Will of the Soul went with Subtilty into the Sepa- 
ration, then the Properties were ftirred up, and the Temperature was broken, and then 
the Separation was his Lord and Matter, and held the Will captive as a Servant, who 
now mutt ferve this Matter. 

21. But when God fpokc or infpired again his Grace with the Covenant of Love there- 
into, then the inward infpoken or infpired Ground of Grace drew the Kingdom of Na- 
ture with its IVcnders to it, and came away with the Riches and Self-Might, and brought 
them again with the inward new Man into Paradife. 

22. For the Riches of the natural outward mortal Man, in that it bring* forth tire 
Wonders of God with its Exercife, does not belong to the Kingdom of Nature as its 
proper own, but to the inward fpiritual new Man born of Chrift •, he (hall draw thefe 
Wonders to him, and take them with him to be an eternal Vifton and Contemplation of 
the Wonders of God. 

23. When the Body of the outward Nature falls away, then fhall the IVorks follow the 
new Man as a Treafure, which he has got to himfelf by divine Wit and Subtilty, and 
put off the evil Adamical Nature’s Houfe of Self-Rule and Dominion as Jacob , who 
ftood in the Figure of the new fpiritual Man, with whom the Spirit of God alludes in 
the Prefiguration to the future Kingdom of Chrift, fhewing how Chrift would'obtain all 
the Goods of this World, and all the Riches of the Power and Might of Nature, in the 

formed » expreffed IVord of God under his Servitude, wherein he yielded himfelf up to be " OrOutfpo* 
a Servant of God in the Kingdom of Nature, and fo make himfelf Lord and Mafler over kcn< 
it, and bring it with him into his eternal Kingdom in our ajfumcd Humanity ; and, lattly, 
manifeft it at the End of the Day of this World, and give it us again in our Father’s 
firft Houfe. 

24. Thus we fhould not at all look upon this Figure in Jacob , as if God had bid Jacob 
to deceive his Father-in-Law with Subtilty, and bereave him of that which was his, as if 
God had Pleafure in the natural Subtilty of Man : No, the fpiritual Subtilty is on'y re- 
prefented in the Figure , fhewing how we fhall obtain in the Kingdom of Chrift the tin- Lute xvl. 
Apbteous Mammon, which we have not as by a natural Right, but obtain it by the divine 9 — 1J - 
Wit; and then the Kingdom of Heaven fuffers Violence, and they that ufe Violence take it by Mat. xi. \i. 
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Force., with fuch Wit of divine Science, Knowledge, or Skill, as Jacob did in the Fi- 
gure of Chrift’s Kingdom. 

25. And it is fhewn to the Jews, who with this Figure help thcmfelves in their Subtilty 
and earthly Fraud and Treachery, that this Subtilty of Jacob prefigureth a Spiritual Type, 
and doth not at all cover their Wickednefs and Falfhood. 

IxoJ. xx. 17. 2 6. For he that fays, Thou Jhalt not covet or luft after that which is tby Neighbour's , has 

k stamm-li- forbid all outward Subtilty, Fraud, and Deceit ; but in the b Genealogies, the Spirit of 
tiien. God has thus, with the Kingdom of Chrift, fignified and alluded in the Figure at the 

inward Ground of the New Man with an outward Figure. 

27. As it was with JJhmael , Abraham's firftSon, from whom the Goods alfo were taken 
away, to fignify, that they belonged not to Adam in the Corruption and Perdition, but 
to Chrifl:, as the fecond Adam , which he took with divine Wit and Subtilty from the 
Kingdom of God’s Wrath in Man, where he muft firft be fubjedl to the Wrath of Gcd , 
'and lerve in the aflumed human Nature ; yet fo he obtained the Goods, and took away 
all its Goods, and this is that which this Figure of Jacob fignifiey. 

28. The Spirit prefents here a moll wonderful Figure in Jacob , fhewing how Laban 
‘Ten Times, changed his Wages c ten Times, and yet could not hurt him •, to fignify, how it is with the 
Gen. xxxi. 7. Children of God in this Service, that under the Yoke of Nature they fhall acquire the 

Goods of the Kingdom of Nature in the divine Wit in the inward new Alan ; thence hap- 
pens fuch great Alteration to Man in his Purpofes,fo that when he has refolved upon the 
Courfe he will take, the Devil comes with his Envy, and binders him from his Purpofe 
by evil Men, that it goes not forward ; as Jacob, when he thought thus, The fpeckld ' 
’Sheep and Goats Jhall be my Wages , then his Mailer difappointed him of his Wages. 

2 p. So it is alfo with the Children of God in their Labour and Travail; when a Child 
of God thinks, now he fhall reap the Blefling of God, now he will apply himfelf to the 
Children of God, with whom he may work and bring forth Fruit, and there he will 
4 Do good. eJfiS d his good Purpofes, and comprehend this Work in his Faith’s Defire, that it may 
Kev. xiv. 13. jellow him , then will cvery-where all his Work and Purpofes be broken, fo that it go;i 
rot according to his Meaning and Will -, he mull now only trull and rely upon God as 
Jacob did, and fo no Enemy can hurt him ; and though it feems as if it would hurt him, 
and that his Work ihould be in vain, yet thus he works and bears Fruit incomprehen- 
fible to Reafon , and in the End that Man departs with much Goods out. of the Kingdom 
of this World, and returns again into his native Country, as Jacob did. 
hev. xiv. 13. 30. For the Scripture fays. The Works of the Children of God follow theirFaith, they 

take them with them, they are the Wages of their Faith ; the Faith takes Chrifl inta 
itlclf, and Chrifl takes the Works of Faith with him ; and thus a true Chriftian returns 
home again into his native Country with much Goods, which he has introduced and laid 
up in Hope with his Faith’s Defire. 

- 31. Which Hope God fills for him in Chrifl with the heavenly Efts, which takes alfo 

. • herewith his Works of Nature, and draws them to itfelf for an eternal Wages, which is 

* Or outfpo- Chrifl, with the * exprefied Word, viz. the Kingdom of Nature, wherein lies the Won- 

ken. ders anc l f Being of Man, kept to God’s great Day of Separation, wherein f every one 

* E ^j nce and Jhall reap what be has here foron. 

t 32. When we rightly view and confider this Hiflory, how God did begin the King- 

dom of Ifrael with a fir-vile Shepherd, and exalted him oefore all the potent rich Men on 
Earth even to Eternity ; and confider that the twelve Stocks or Tribes of Ifrael were be- 
gotten under a fertile Yoke as Servants, out of which Stock Chrifl according to the Hu* 

' manity was to be born; fo we lee, that all Highnefs of the World and all Art and \vit 
of Nature are foolifh in the Sight of God, wherewith yet Men fo boafl, and elleem their 
sn honeft" 10 worldly Matters, Doings, or Pomp, and their high State as great Things, and yet in the 
Shepherd. Sight of God they are not by far h fo acceptable as an honefl Shepherd. 
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33. A Shepherd, in whom the Spirit of God works, is more highly ejleemed before 
God, than the wifeft and mod potent in Self-Wit without the divine Dominion ; and we 
fee very well, how God erects his Kingdom in fimple, lowly , and mean Men, who are 
not efteemed by the World, but are accounted no better than Herdfmen in the 
Ejc of the World ; as Chrift alfo chofe fuch for his Apoftles , who were but poor, 
mean, contemptible People, by whom he manifefted the Kingdom of Ifrael in divine 
Power. 

34. Where are the learned and worldly wife Men P Again, Where are the potent Lords, 
who contemn the Simple? Where is their Might, Strength, Art, and Wit? They muft 
all come in Duft and Alhes, and fall down to the Simplicity of fttcb Shepherds, and bow 

their Hearts in Servitude under Chrift’s Yoke, if they will be Partake’ s of the 1 Line of i AW, The 
thefe 1 Shepherds ; yea, they muft be as Jacob's, Wives’ Maids, if they will come to this trueLine, Li- 
Marriage. . 7 ^°^' 

35. tor the Line of Chrift: in the Beginning was manifefted in Abel y a Shepherd ; fo k 0r p a p 0 - s 

alfo afterwards in Alraham y Ifaac y and Jaccb y Mofes , and David \ they were all but Ship- ' ' 

bards when the Line of Chrift was manifefted : No Potentate, Noble, Rich, Learned, or 

High Worldly-wifc, has attained it, but mean People of no Account, who have put their 
Truft in God. 

36. Where are now the high Priefs y Schools, and Univerfities y who aferibe to them- 
felves, and affume the Authority and Power of thefe Myftcries, and often tread under- 
foot the Gifts of the Holy Gbcjl in fuch Shepherds, and laugh at them, and count them 
Fools? Are they not all of them, Cain y IJbmael y and Efau y of the left Line, from the 
Kingdom of this World's Nature in theHypocrify of Sel f-Reafon y which in theSight of 
God is not fo acceptable as a Shepherd ? 

37. O you poor blind Men in Adam y caft your Eyes down from above, and lay your- 

fclves low under the Simplicity of Chrift in the 1 Line of thefe Shepherds, and look not ‘OrtrueSuo 
upon the Pomp of Art and Loftinefs, or you will be mifcrably deceived : If you will be cc ^ I0n * 
capable of this Line, you muft not attain it from Loftinefs, which boafts itfelf in Hy- 
pocrify :n this Office of a Paftor or Shepherd, bin in Humility and meanSimplicity, where 
the Soul fubmits itfelf under Chrift’s Yoke; there will the poor Soul, blind as to God, 
get Root in this Marriage, and be capable of this Line. 

38. The n twelve Children of Jacob are the Lines y which the Spirit of God from Adam ra Twelve 
to Noah and his Children fignified, which fprang from the Line of the Covenant in Pa- Children, 
radife, and prefled from Adam to Abe! y and fo on to the Children of Noah y and there 

alfo twelve Lines, or Stocks, or Tribes, were manifefted. Here the fame Tree opens it- 
felf again out of one Stcck y which was Jacob y and fignifles how thofe Lines fhould all be 
fenftified in one Stock, which Stock is Chrift, who alfo chofe him D twelve Apoflles to 0 Twelve 
manifeft this Tree, which was grown out of the Line of the Covenant. Apoftles. 

39. And as Jacob begat thefe twelve Sons, 0 he begat alfo a Daughter , Dina by p Name, oQrn.xxx.i 1. 
ubo went out to fee the Daughters of the Land y .znd thereby loft her Honour and Virginity \ P Q en% xxx iv # 
2nd he begat her of Leah y in whom the Line wa* manifefted out of the Stock or Tribe 1. 

0/ Juda y to fignify that the Line of Chrift at this Time as yet ftood hidden in the JVb- 
man's Tindture, and yet was manifeft through the Mafculine y viz. the fiery Tincture, till 
Mary the Mother of Chrift ; as we fee in the Covenant of Abraham y Ifaac y and Jacob y 
that the Covenant prefled forward in their Seed y we fee it alfo. in the Circumcifion y which 
was given only to the Man or Male . 

40. And much more do we fee in the Law on Mount Sinai y which was alfo given in 
a Way of Fire, to ftgnify, that Men before Chrift were led in the Father's Properly , 
which held us captive in the Wrath, till his Love, viz. his Son through the Wrath, 
manifefted himfelf in the Woman's Tin&ure, and changed the Man’s and Woman’s * 
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'Tin&ure into one again ; therefore the Line of Chrift in the Father fprung forth in 
the Woman’s Tinfture through the Man’s. 

41. In the Matt s Tinfturc it was ftirring in the Covenant of Faith in Abraham , and 
* Fulfilling, was manifeft out of the Man’s Tin&ure in the JVcman : But in the 1 Fullnefs of i'irr.c 

it was manifeft in Mary in the Woman’s Tincture, viz. in the higheft Love; in which 
Love Adam loved himfclf before his Eve [was,] for God was manifeft therein. 

42. We fee here in Dina a Figure of Eve ; for after Leah had borne fix Sons, (lie bore 
fOr trifled, a Daughter, which fignifies the Female Tinflure, which in her vain Curiofity ’ fquandcred 

away her Honour; as Eve would fee and know the Daughters of the World, viz. the 
hejiial creaturely Lujl, and in this Luft loft the paradifical Virginity. 

43. Thus the Spirit of God here in Dina fets a Figure of Eve near the Line of the 
Covenant, feeing he foould come out of the Line of the Covenant, who Ihould feck and 
fave the poor Children of Eve. 

44- For Leah bore fix Sons, which fignify the fix Properties of the Natural Life ; 
and the feventh is the Subftance or Corporeity of the fix, in which fpiritua! Subftancc 
Adam died or was extinguifoed as to the Kingdom of God, when his Will broke itfdf 
off from God ; and that fame feventh Property of Nature is now even the Woman, vie, 
the Mother, wherein the other fix are continually borne, which rightly fignifies the Ada- 
mical Eve , when Eve was yet in an Image or Type. 

45. The Figure whereof the Spirit of God reprefents in Dina with Jacob, fignifyiag, 
how that feventh Property of Nature in Adam is become a IVkorc, perfidious to God, and 
it fets this Figure near the Line of Chrift, [fignifying,] that Chrilt Ihould come, and 
■change this Whore, viz. the feventh Property of the human Life, into the Virginity 
again. 

46. Therefore was Chrift born of a Virgin, that he might fanftify the Woman's 
Tinflure again, and change it into the Man’s Tindture, that the Man and the Woman 
might be one Image of God again, and no more Man and Woman, but Mafculine 
Virgins, as Chrift was. 

47. In Rachel we fee now the Self-Love of the Kingdom of Nature, where both 
Tindtures, the Mafculine and Feminine, according to the Kingdom of Nature in Self- 
Love, bind thcmfelvcs in Conjunction ; as Jacob loved Rachel according to the Kingdom 
of Nature, according to the Tindhire of Self-Love ; and on the other Side fo did Re- 
del love Jacob-, therefore mull thefe Tindtures of Natural Self-Love be fo long fliut up, 

/Gen. xxx. 22. and bring forth -no Life, till the Lord remembered Rachel, and heard her, as the Text in 
Mofes fays ; that is, till the Lord ftirred up the Tindtures of the Kingdom of Nature with 
his Wejfnig then foe bore a Prince in the Kingdom of Nature, viz. JOSEPH, in 
whom we fee, by his great Chaflity and Fear of God, that the Bldfing of God ftirred up 
the Tindtures of the Kingdom of Nature, which laid fout up in the Seeds, and mar.i- 
, felted the Covenant of Grace therein. 

48. For Chrift Ihould deliver the Kingdom of Nature in Man from Wrath; therefore 
alfo the Spirit in this Figure prefents an Image or Type in Jofepb, which it fets down 
alfo in the Figure of Chrifi's Humanity, how it would go in future Time with Ch rift’s 
Humanity, which he took from us Men. 

49. In Leah Chrift was reprefented according to'his heavenly hidden IIumani:y, foew- 
ing, how the heavenly World’s Subftance would be hidden in our Humanity under the 
2 eke of God’s Anger, and how Chrift mult appear in a fervile and contemptible form. 

50. In Rachel, with Jofepb, now the Figure is reprefented, which ftiews, how he would 
■overcome, and in our human Nature Ihould be a Lord and Prince over all his Enemies, 
who have held us poor Men in Flcfo and Blood captive ; and how he would bring us 
forth out of the Mifcry and Famine of Adam into a good Land, and not remember how 
we in this World have call him into the Pit, as Jofepb' s Brethren did him. 
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51. The Spirit of God prefents this Figure in the twelve Patriarchs as a Glafs, to fee 
by whom God was atoned in his Anger, pointing at the future Fulfilling} for the Text 
jn Ftofes fpeaks very hiddenly in this Figure, and fays. Now when Rachel had borne G<n. xxx. 25* 
Jolcph, Jacob /aid to Laban, Let me depart , and travel to vpi own Place , and into my 26. 

Country, give me my Wives and my Children , for which J have ferved thee, that I may go. 

The inward fpiritual Figure is thus : 

52. When the Blefling of Jacob, viz. Cbrifi in the Kingdom of the Human Nature*, 
was nianifeft, fo that Man llood in Chrift’s Image, then he dftres to return from the 
Servitude of this Houle wherein he muftierve, and go again to his Father’s fir(t Houfe, 
and delircs to take with him his Fruits, viz. his Children, Brethren, and Sifters, and all 
the Children of this Birth •, he has a great Longing after that, as Jacob had after his 
Father’s Houfe: But the Lord fays to him. Stay, and ferve here a while, and feed my 

Sheep, • appoint the Wages that I ftoall give thee ; that is, aik of me, fo will I give it ’Gen. xxx.2#, 
thee, as Chrift fays, ' Whatjoever ye ajk the Father in my Name, he will give it you. * Jtbuwusz* 

53. Thus then this Jacob demerles himfelf in Humility, and keeps the Sheep of Chrift, 
in Hope of the eternal IFages, which follows after him : For in Jofepb, that is in Chrift, 
the Wages will be fuft given him; as Jofepb was the Wages of Jacob in the outward 
Kingdom,! nd prelerved and nourilhed him and his Houfe in the Famine; which figni- 
hes Chrift, who will eternally nourifh us in himfelf, and bring us home with him into 
his Father’s Houfe, as Jofepb brought his Father and Children into his Lord’s. 

Country. 


The Fifty-ninth Chapter. 

How Jacob departed from Laban ; what this Figure fgnifes y . a?id 
what is to be underfood thereby. 


N this Chapter, for the moft Part, is the outward Hiftory fet forth, xj . x ^ 
under which the Spirit has its feerct Figure wherewith it plays, for 
,~s the Text fays, And the Words of the Children of Laban came before Goi.xxx i.1,2 
V''*"'!#. ‘ Jacob, faying, Jacob hath got all our Father's Goods to himfelf, and 

HfC ^ of our Father's Goods hath he procured this Riches ; and Jacob looked 

Li/ U 9 2 upon Labanb Countenance , and faw that it was not towards him as 
formerly. 

2. This is a Figure reprefented in the Spirit of Chrift; when the Spirit of Chrift 
in Man has go! the Kingdom of the human Nature to himfelf, then the Envy of the 
Seipent in the Wrath of Nature in Fleftt and Blood awakes ; underftanding, and feel- 
ing, that the Power of Natyre in Man is taken away from him, and oppofes the Spirit* 
of Chrift in the Power of Nature. 

3. Then proceeds the oppoftte Will in Man, fo that the poor Soul is cvery-where 
hunt and in an Agony, perceiving that it dwells among ftrange Goods, and that the 
Devil is its Neighbour, and has a continual Accefs to its own Nature, and oppofes the 
Soul, becaufe it has. in Chxift’s Spirit taken away from him the Kingdom of Nature, vizu 
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the Land and Country which he had for his Poffejflon •, and therefore the mortal Nature 
in the Wrath of God lets its Defire and Endeavour againft the poor Soul, as a Stranger 
unfriendly, when it fees, that it lofes its voluptuous earthly Inheritance (which Right 
is intimated in the Children of Laban , where Reafon-looks to get temporal Honour and 
Plcafure) that all its natural Right is taken away, as Jacob by Subtilty took away 
Laban's Goods. 

4. Then thus fays God to the Soul, as here he did to Jacob, Return again into thy 
FatbeP s Country , to thy Kindred, I will be with thee: That is, the poor Soul fhculd 
enter again into its firft Country of its Father, viz. into the eternal Word, out of which 
it proceeded ; and therein God blefies it, and therein it can alfo call its Children and 
Members, and bring them along out of the fervile Houfe of God’s Anger in the King- 
4-dom of Nature, as Jacob called his Wives and his Children , and brought them out cf the 
Servitude cf his Father : Thus alfo the enlightened Soul brings the Lower of its Life in 
the Kingdom of Nature, together with its Fellow-Members, out of the fervile Houfe of 
Flefli and Blood again into the firft Houfe, viz. into God’s Word. 

•Gen. xxxt. 21, 5. And as Jacob fled from the fervile Houfe of his Step father, and Laban purfued 

after and would hurt him , fo alfo in like manner is done to the Children of Chrift ; when 
they begin to flee out of the fervile Houfe of Satan, viz. out from fkfhly Pleafure and 
Voluptuoufncfs , and would again enter into the firft Land of their Father, viz. into 
Righteoulhefs and the Fear of God, then inftantly the flefhly Crew of the wicked World, 
with Rage and Folly, purfue after, and would flay them, and take away, with 
evil and falfe Tongues, all their Riches and Goods in God’s Righteoulnefs. 

6. But the Lord awes them, that they cannot do it, as it was done to Laban ; though 
they (land up and reprove the Children of God as unrighteous, becaufe they turn away 
from their Idols and Abominations, and follow their Hypocrify no more, neither will 
they bear their evil Yoke any more, and lerve them in their Unrightcoufnefs, nor call 
their Fal fir ood Good, as theprefent World plays the Hypocrite under this Yoke, and 
ferves their Wickednefs, only that their God Mcazirn may live and be fat. 

7. The Spirit of God here alio pi efents a Figure, fhewing how Chrift would for a 
while put himfclf under this fervile Yoke in 1.1c Kingdom of Nature, and would be- 
*roth to him Adam's Daughter, that is, our i Llh and Blood, and acquire to himfelf 
Adam's Pofleftions, Goods, and Riches, viz. the Kingdom or Dominion of the human 
Nature ; that is, draw many Men to him, and in the End go therewith out of this fer- 
vile Houfe of this World again into his Father's eternal Houfe, in which Departure to 
his Father would the Devil and the wicked World fcorn him, and quite fay him, 2nd 
•would take away and rob him of his Goods, as alfo of his Children, which he has hire 
begot * even as.thc Devil by the Pbarifees and wicked Jews did, who would take away 
and rob Chrift of all his faithful Children, as Laban purfued and hunted after Jacob, 
and would take away his purchafed Goods tr..m him again. 

1 Gen. xxxi. 7. 8. But as Gcd would not fuffer Laban to hurt Jacob, fo God would not fuffer the Devil 

and the wicked High Priefts to rob Chrift < t his purchafed Goods •, though they flew 
his outward Humanity, yet he refe again from the Dead, and brought his purchafed 
Goods into his Father’s Country. 

9. The Spirit of Mcfes reprefents in this Chapter a wonderful Figure, which ought 
Grn.xxxi.19, well to be obfcrved, becaufe he intimates a fecret Myftery under it: For he fays, If bin 
to. Jacob fled away from Laban, Rachel had fioien away htr Father's Idol Gods -, and further 

fays, Plus Jacob flole away the Heart of Laban the Syrian, in that he told him not that he 
,fled : And we fee further, how Laban, when be came to Jacob, was eager after his Idol 
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Gods, and fcarched all Jacob’s houfhold Stuff for his Idol Gods ; alfo we lee, in this Text, 
how Rachel was floe that loved tbofe Idol Gods, and fat upon them , and fo hid them, that her 
Father could not gel than again. jo, f " 
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10* In thefe Words there is reprefented to us an outward, and an inward Figure, 
ftewing how it would go with IJrael in future Time ; for thefe Idol Gods were not Hea- 
thenifh Idols, according to the Conflellation or Star u Molech, as the Heathens had ; but u ^vii«43 
as we read, they made Images, Monuments, Statues , or Pictures of their Friends that 
were dead, as a Pattern for Inftrudtion, which Images among the Heathen afterwards 
were turned to Idols; and thefe might well be fuch Images of his Kindred that were dead, 
which Laban was unwilling to lofe, becaufe they were Patterns of Inftru&ion, and Me- 
morials to him of his Ancejiors and deceafed Kindred whom he loved. 

11. But the true Figure, under w'hich the Spirit points at future Time, is this : Firft, 

That lfrael would not continually cleave to God with their whole Heart, but would al- 
ways take thefe Idol Gods of fiefsly Self-love along with them, and love themfelves and 
their Images, viz. Genealogies of human Greatnefs, State, high Birth, and noble Pedi- 
grees of Gentility, more than God, even as it came to pafs. 

12. Efpecially this Departure of Jacob intimates the Departure of lfrael out of /Egypt 
into the promifed Land, when they took with them alfo their fiefhly Idol Gods, and pre- 

fently after ferved their own Idol Gods , viz. human Greatnefs, and forfeok their God , and 1 Sam-x iii. 8 
regarded their Mammon, and would have Kings among them according to the Cujlom of the Vcr. 19. 
Heathen, and forfook their right King, who had brought them out of /Egypt . 

13. Secondly, It intimates how Chrift, in whofe Figure Jacob flood, would rake to 

him this Rachel in our Flefh and Blood, 't/zz. thefe, in Adam , Idol Wills of the Soul turned 
isvay from God, which has acquired to itfelf Images and Idols, and pofiefied them as Ra- 
chel, and would bring the averted Wills of the Soul, with their acquired Idols and Images, 
out of the Idol's Houfc or Temple; which Idols, viz. Idol Wills and Defires, muft after- 
wards be all broken to Fiecds in the Death of Chrift. « 

14. As prefcntly the Figure is reprefented to us, when God faid to Jacob , Arife andCcn. xxxv. 
p to Bethel, and dwell there, and make there an Altar to God, who appeared to thee when 1 

then fleddef from thy Brother Efau : Then faid Jacob to bis Iloujhold, and to all that were 
Z'itb him , Put away from you the ft range Gods that arc among you, and cleanfe you, and 
ctcnge your Garments , and let us arife and go to Bethel, that I may there make an Altar to 
Gcd, that beard me in the Time of my Trouble, and hath been with me in the JVay which I 
tree gone. 

15. Which Hiftory of Jacob flgnifics nothing elfe but this, viz. when Chrift would 
with this Rachel's Idol Gods, viz . our Flefh and Blood, depart from tins fervile Houfc, 
and go to his Father, then he would by his going forth, when he fhould build the high 
Altar before God, which Altar is himfclf, lay off thefe our Idols in human Self-will, viz. 
every Imagination of Self-Love, before the Altar of God in his Death, and cleanfe our 
Hearts, viz. our Soul’s Will, and change out Garments, viz. our Flefh and Blood; as 
this Text in the thirty-fifth Chapter clearly fignifies, and wholly intends it, that Chrift 
would offer us up upon that fame Altar of his New Teftament, to the God who appeared 
to us again, in our Trouble and Mifery after the Fall, in his Covenant of Grace. 

16. But that the Text of Mcfes faith, Jacob foie away the Heart of Laban the Syrian , Cen. xxxl. 
in that he fecretly fed away with his Daughters ; it has the very fame inward fpiritual Fi- 20, 21. 
gurp contained in it ; for the.JVord became Man, and look Laban's, viz. the earthly Adam's 
laughters, and brought them by divine Subtilty away out of Adam's Houfe into God's 

Rcufe, which in that Place is called ftcaling , in that the Children of Adam arc thus ftolen 
from the Kingdom of God’s Wrath, that is, brought away in the divine Wit and 
Subtilty. 

17. For the Anger of God had polTeffed Men in the Right of Nature; but Chrift came 
and married with them, and foie them, together with the Idol Gods, av/ay from the An- 
ger, and offered them up to God upon his Altar, which is himfelf, and laid off the Images 
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of Man’s Self-Love, and cleanfed our Garments before God, that we might ferve him 

18. This is properly underftood concerning Rachel's Idol Gods y the Figure indeed 
lets down only the outward Hiftory, but the Spirit of God has its Figure under it •, for 
the whole Hi dory of Abraham, Ifaae and Jacob , (lands inwardly in the Figure of Chrift 
for the Covenant between Laban and Jacob, and all that happened therein, ,is a higure ot 
Chrilt, for Laban here ftands in the figure of the Kingdom of Nature, and Jacob in the 

Laban upbraids Jacob, that be fled from him, end did not fuffer him M to kifs 
bis Children , and that be might conduct them on their Way with Mirth and with Lairds ; 
Thus alfo does Nature with the Children of Chrift •, when they fecrelly flee from it and 
forfakc the Idol’s Houfe or Temple, then the Children of Nature’s Kingdom upbraid 
thefe Children of Chrill, for fickle forfworn People, for Her clicks, Novelhfts, New Lights, 
Enthufiafts, or whatever Sect can be named, and (ay to them, W hen you will depart 
from your wicked Way and enter into another Life, why do you not tell it to curllgb 
Priefis that they may lead you onward with their Ceremonies , viz. Confefiions, Sacra- 
ments,’ Interceflions ? Why do you not obferve the Ufagc of the Churches where the 
Kingdom of Chrift is in Mirth, with Roaring, Organs, and I ipes. \\ hy do you flea, 
away from us fecrctlv, and go another Way than our Ordinances and Decrees prctcribe. 
And therefore they are Enemies to them, perfecute them, and hunt them with Cenmrings 
and Difrraces, as evil Children and forfworn, who had robbed them of their Idol (joJ$, 
and wilfnot honour their Hypocrifies for Gods ; as Laban purfued after Jacob, and up- 
braids him, becaufe he had not firft kept that Pageantry and Solemnity, and told him 

beforehand that he would travel, and be gone. . .. n ,, , 

20. Thus Babel alfo would fain have it, that the Children of Chrift mould only en.er 
in to God through their Pageantries and Solemnities, and Belly Ordinances ; and whom- 
ever will enter in to God, otherwife than through their Ordinances, and flee from th.s 
fervile Houfe [of Bondage,] he is damned, and cannot come to God. 

But Jacob can well go to his Father without Laban's Pageantry and Solemnity ; 

. J , i ... • i. i „n. u:_ \x;„„ .vrnnn- vet his Wav was ri<>ht in the 
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and though he upbraids Jacob and calls his Way wrong yet his Way was right in the 
Siahtof God. For God had commanded him To, and Labcn could not withhold him a. 
a 11°: fo alfo Chrift’s Children, when the Spirit of Chrift in them commands them to fee 
out from Babel, cannot be withheld; alfo it docs not hurt them, though the W orld 
blame them never fo much for it, and fcorns, derides, difgraces, and upbraids them tc. 

Fools, llereticks, and Fnrhufiafts. , , f . , .. 

2i. Yet the Mod High reproves and charges Laban, that he fpeak not othervwlt to 
Jacob than 1 friendly ; that is, the ' Difdain of Babel towards the Children ofChnumu.t 
in the End turn to i heir mere Joy and Ktndnefs , and now Lai an mull let tnem < L i rirc 
with their Goods and Riches : For God commands his Children to 1 flee from nab u, aaa 
to "O into the firft Country of their Father, out of which they are departed with Man, 
not through the Solemnity and Pageantry of Babel, but through the Converfion of tr~ 

Mind and Will, viz. New Obedience. . . • 

23. For God has as much Pleafure in the Solemnity and Pageantry of Eaocl. fi s 1. 
Laban’s Tabret and Piping: He requires a penitent, converting Heart, wmc.i in nigne 
Simplicity and deeped 1 lumilitv, without any Solemnity or Pageantry, draws neat 
him and departs from Babel j with fuch a one he goes along, and bleiTcs him. 

24. For when Jacob was gone forth, without Solemnity and Pagcantiy, then the /i- 6 ■ 
of God met him, whom he called God's Iloft ; which figniiies, that when the CHlclrcn 0 
God go forth from human Inventions and Imaginations, and account all eartnly in 
nothing, and flip away from the Hypocrify of all their titular Brethren, then they gv 
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vinrrfs of God for a Guard, who go along with them, and lead them on their Way in 
their going out from Babel, as here was done to Jacob. 'Ox i.nagi- 

For as foon as Chrift; is born in a Man, fo that the Mind goes forth out of the-*- ->*£ Cou- 
famhal fervile Houfe of 1 Images, then the Angels of God are appointed his Guardians. 

The Sixtieth Chapter. 

Hcnv Efau went to meet Jacob with Four Hundred Men , Soldiers ; 
what this Jignijies : And haw Jacob fent a Prcfent to his Brother 
Efau, and how a Man wreftled with him the whole Night : IVhat 

all this means. 

For the Reader highly to confider of. 

i S E S fays, And Jacob font Mcffcngcrs before him to his Brother Efau into GlnX xxn. 

H the Land of Stir in the Borders of Edom, and commanded them , faying, Tell 3 - 2 . 

^ & viy herd Efau thus , Ehy Servant Jaccb fays thus, Ik*?* been long abroad 
H y M g M ,fith Uban until this Time, and I have Oxen, and Affes, Sheep, Mcn-Ser- 
$ g vants, and JVomen-Scrvants , and I have fent forth to thee, my Lord , to tel 

thee, that I may find Grace in thine Eyes: The Mejfiengers returned again to 
**-* " ** Jacob and /aid, JVe came to thy Brother Efiau, and he alfio comelh to meet 

the with b Four Hundred Men-, then Jacob feared very much, and was in Difir efis, and it- . q* Men. 
•sided the People that were with him, and the Sheep and Oxen, and the Games, into two 
Companies, andfiaid. If Efau comelh upon one Company, and finite tbit, the refi will eficape 
7 Thi whole Chapter ftands eminently in the Figure of Chnft : for when the IVord 
W3 become Man, and would now go forth from tins World, and w.th our Humanity 
poffefs his eternal Manfion, then meets him this Hoft of Sold.ers in the Kingdom of Na- 

FoMhcJcfr" dorfof Nature, the natural was the fcft born Efau, which 
was an "rv with Jacob, that is, with Chrift, for the Blcfftng and heavenly Inheritance, viz. 
for the'eternal Life, becaufe it muft die and lofe its Right; in which Kingdom the An- 
Z of God had got the Dominion ; that fame Anger of God came to meet Chrift .when 
he was about to bring his acquired Goods into the eternal Country o. pr 7 7 n d Chrift 
the Love of God, as Efau did to Jacob in the Type or Image of the r, g ur >;™ lhr J 
was aftonilhed at this IVarrior, viz. the Anger of God, as may be feen on the Mount of 

0!l l ei )\ n d Jacob dMdecTt! xt Herds into two Farts, becaufe of the Wrath of Efiau, 

that’ if Efau fhmild fmite one Company, the other might eficape , fo a lfo hcfoe^k^Lyhlp 
of Chrift divided into two Subftanccs, viz. into a heavenly whet reof he f P? ks J. 

He was come from H aven, and was then in Heaven, and aifo into an ear, :hly, from ou t fi ,bnu,., 3 . 
Flcfl, and Blood ; that if the Anger of God did finite the one Part v *. o,u Hunmmty 
with Death, yet the heavenly Part (hould cfcape the W rath, and penetrate throu h .Death 
and therein tnake our Humanity living ; for the MefTengers which Jacob fent to Efiau are 
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nothing die but the Prayers of Chrift, which he fent through the Anger of God into 
his Love, viz. into the Mercy , that our Humanity might find Grace and Favour with 
God. 

5. For as Jacob fent to Efau t faying, He had been long abroad with Laban , even till 
this Time, and had with him Men-Servants and Women-Servants, and Camels, with 
Other Cattle, that he might with all this find Grace and Favour with his Lord Efau ; f 0 
, p orn> ene _ alfo Chrift fays to his Father in our Humanity , (viz. in Adam ) which he has affumcd, Ii e 
rated, or be- has been long abroad abfetit from the Kingdom of God, and has c brought forth in the 


gotten. 
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Ele- 
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Kingdom of this World, in God’s Works of Wonder, many Images out of the divincWif- 
dom through the Formation of Nature, that he might with thefe Formations of Wonders 
find Grace and Favour with God, feeing thefe Wonders were brought forth through the 
Nature of his manifejled Wrath, that fo they might come to the eternal divine Vilion and 
Contemplation. 

6 . But the Anger went to meet him in the < four Elements , and would devour the Earth- 
Lines, and Evil of them ; for Efau's Four Hundred Men fignify nothing elfe but th (z Wrath 
of Nature in the four Elements of the Body , and they went to meet the Humanity of 
Chrift; when Chrift was bringing the created Image of Adam in our Humanity into God, 
viz . into Paradife, then would the Wrath of God firft kill the Adamical Image, that it 
might no more live in the Kingdom of Anger, feeing it was to live in God, 

7. And as Jacob humbled itlclf before God, and laid, O God of my Father Abraham , 
and God of my Father IJ'aac , the Lord who hajl faid unto me, Return again into thy Country , 
and to thy Kindred , and 1 will deal well with thee ; I am unworthy of the leaf of all tby 
Mercy , and all thy Faithfulncfs and Truth, which thou hajl afforded unto tby Servant ; for I 
had no more but this Staff with which I went over this Jordan , and now lam become two 
Bands : Deliver me from the Hand of my Brother , from the Hand of Efau , for I am afraid 
of him % lejl he come and fmite me, with the Mother and the Children ; fo alfo Chrift hum- 
bles himfelf in our affumed Humanity before God; and though God in the Prophet Da- 

PfaJ. cx. 1. in our affumed Humanity, hath bid him fit down at bis Iiigbt-hand, until he bad made 
alibis Enemies bis Foot fool, yet he humbles himfelf; even as Jacob did before the Anger 
of Efaity fo alfo did Chrift before the Anger of his Father. 

f>. And as Jacob faid, When I went over this Jordan, I had only this Staff, but now 
am become two Bands; fo alfo when Chrift, viz. the eternal Word of Divine Love, came 
to us in our Humanity, then it was only the Staff of divine Grace ; but in our Humanity 
in thefervile Houfe of Adam he was enriched with two Bands, viz. a twofold Humanity , the 
heavenly extinguiflied in Adam, and the earthly from the Limns of the Earth; therefore he 
fays in this twofold Humanity, as Jacob faid to God, O God of my Father Abraham, and 
God of my Father Ifaac, O Lord , thou hajl faid unto me. Return again into thy Country , and 
to thy firjl Kindred : I am lefs than the Icajl of all thefe Mercies , which thou hajl beftowed 
on thy Servant ; to fignify, that it was only in divine Mercy that thefe two Bands, viz . 
the twofold Humanity, returned home again into its firft Country of Paradife to the an* 
gelical Kindred. 

9. And when Jacob had humbled himfelf before God and his Brother Efau, He fayed 
there all Night , and took of that which came to his Hand, for a Prefent to bis Brother Efau, 
two hundred She- Goats, and twenty He-Goats, two hundred Ewes, and twenty Rams, thirty 
LTtlcb Camels with their Foals , forty Cows, and ten Bulls, twenty She-Affes, with ten Foals, 
end delivered than into the Hand of his Servants, every Herd by itfelf, and faid to them. Go 
on before me, and leave Room for one Herd after another. And be commanded the foremof , 
and faid, When my Brother Efau meetetb thee, and afxelh thee , To whom dof thou belong? 
Whither geefi thou? And wbofe thefe are that thou drivefi? Then thou ffait fay. They are 
thy Servant Jacob's, who fendeth them for a Prefent to his Lord Efau , and followctb behind 
after us. 
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10. Thi* Type i> now the great Eamefnefs , whereby the Spirit of God in the figure 
points at the Future •, for this Prefect of Jacob to his angry Brother Efau points at the 
Place and Condition of Chrill ; when he fhould appeafe the Anger of his Father, then 
he mull firft fend thefe Beafs in our implanted Humanity for an Atonement, which 

fhould be prefented to the Anger of God. 

But thefe Bealls, which Chrill fent to the Anger of God before his Paflion and 
Peach, were cur implanted Beafs, viz. Pride, Covetoufnefs, Envy, \\ ickednels, Lying, 
whereby one Man Handers, difparages, difgraces, (hametuliy cenlures with Words, dil- 
courages, iupprefies, and exclaims againll as wicked and ungodly, and fununarily, all 
Abominations of the Devil and the wicked World. 

,2. Thefe evil Bealls are in Adam in Sin, all awakened and become living -, thefe very 
Forms or Conditions of Life, wherein Adam generated his evil Bealls, wherein the lenv 
peracure of Nature was rent afundcr , Chrill took all upon him in our Humanity, as they 
ire well intimated in the Figure of "Jacob by Five Hundred and Eighty, and lent them to 
the Anger of God for an Atonement, when he was redeeming the Humanity from thele 

n. And thefe Bealls were, as to Cbrijl , his being defpifed, fcorned, fpit upon ; what- 
ever the Jewilh Priells did to him were all our Bealls, which Chrill, in his Body, gave 
up to the Anger of God, as if himfelf was the Tranfgreflbr, and yet had generated none 
ot thefe Beafts in his Will : But Adam had generated them, and Chnfl took them on bm as 
iLamb, and prefented them to the Anger of God on his Body and Life, and did it as if 
hiailelf was the Tranfgreftbr ; fo that the Anger of God devoured them on his Body and 
Life, viz. his Inheritance, which he had in Man, as a natural Right, whereby the Anger 
of God laid hold of its own ; and his Wrath and Hunger after this Vanity, to devour thefe 

Beafts, was appeafed. „ 

14. And the Spirit of Mofes fpeaks further in the Spirit of Chrill, and fays thus, The Gen^xxm. 
Prefent of Jacob went before him, but be flayed that Night with the Company , and aroje 
tii Night , and took bis two Wives and Handmaids , and bis eleven Children , and went over Wome '„ 
tie ford Jabbok ; and be took them and fent them ever the Water, and fent over that which Servant3 . 
hi bad, and fayed alone. ChlI ‘ 


The Figure of Chrift ftands thus 


if. When Chrill had fent this Prefent before to the Anger of God, he flayed with his 
Company, viz. with his Difciples, and arofe in the Night of the great Darknefs in cur 
Mon of Miferv, and took his two Wives, viz. the twofold Spirit of Man, viz. the Soul 
nd the Spiritus Mundi, the Spirit of this World ; the outward Soul, and the inward cter- 
ral Soul, together with the two Handmaids, viz. the twofold Humanity of the Body, and 
the eleven Children, which are the eleven Apoflles, and palled over the Lord Ja 00 , t lat • ^ vcn P° ’ 
is, he went over the Brook Kidron, in the Dark of the Night, over the Water, as here 
'Jacob did, with all whatfoever he was, or had afiumed from us Men. 

1 5 . For the right twelfth Apofle of Chrill was not yet chofen in Judas s Stead, as here Twelfth A- 
with Jacob the twelfth Son lay yet in the Mother’s Womb unborn: And as Jacob with 
his eleven Sons went over the Water in the great Night or Darknefs, fo Chrill went with 
h:$ eleven Difciples, in this Night of Jacob , over the Brook Kidron into the Garden, 

2nd wrellled with the Anger of God, fo that he fweac a bloody Sweat, till he over- 

17. And as in this Night a Man wrefled with Jacob till the Day-break , fo alio the Cm. mu. 
Spirit of God, viz. the Love of God in our aflumed Humanity, wreftled with God s 24 - 
Anger in our Humanity, till the Love of Grace broke through the Anger, and the Day- 
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i Pet. L 19. Star of Divine Love arofe in the Soul, and overcame the Anger, as the Text in Mo 'a 
has here very fecretly, and yet very clearly fignified in this Figure, faying, 

■Cta. xxii. 1 8. When Jacob in this Night was paffed over with bis eleven Children, and both bis Wren 

ai— 28. and the Handmaids, and all bis Company, and afterwards was alone , there wreftled a Mon * 
with him till the Break of Day appeared : And when be faw that be prevailed not againft him 

* Or Hollow, he touched the ' Ham of bis Thigh ; and the Ham of bis Thigh was dif placed with the IVref 1 

ling with him : And be faid. Let me go, for the Day breaketb ; but be onfwcred, I will to: f 
let thee go except thou blefs me : And he faid, What is tby Name? And be anfwered Jacob: I 
And be faid, Tbou fbalt no more be called Jacob, but Ifrael, for tbou baft fl riven with Col t’ 
and Man, and bajl prevailed. 

19. This Text ftands wholly in the Figure of Chrift ; for this Man who wreftled with f 
Jacob this whole Night is nothing elfe but God’s Rigbteoufnefs and Truth, in which 
Righteoufnels in Adam, and in all Men, the fevere Judgment of God was awakened; 
and it fignifies the fame Man who on Mount Sinai gave the Law to the People of Ifrael 
in Fire aod Terror, where he appeared in his Righteoufnefs, in the Type of th t Judgment, 
and commanded Man to keep the Law of Righteoufnefs, under Pain of the eternal Cur:'; ; 
where he required the Portability and Ability from Man, viz. from the Image of God 
that he had created in Adam. 

* Proba, or 20. But Man having not ftood in the f Trial, therefore God infpoke or infpired into 

Temptation, him the Ground, viz. the Fountain of his moft inward hidden Love, in the Prcmife of 

the Serpent- Dcftroyer, viz. the holy Name JESUS : This Name JESUS ftood now 
as a Covenant of Grace in God’s fevere Righteoufnefs, hidden in the moft inward Ground 

* fatfkrch*. 0 f the human Soul, and opened itfelf in the holy * Fathers, Abraham , I fane, and Jacob, 

in their Faith’s Ens. 

21. But Jacob at prefent Handing in the Figure with his Brother Efau, viz. Jacob \n 
the Type or Image of Chrift, and Efau in the Type or Image of God’s Righteoufnefs in 
the Anger according to the Kingdom of Nature; fo at prefent in this Night, when Jcc: 
was in great Anxiety, this Figure was manifefted to him, that he perceived how God’s 
Love in the Covenant of Grace, in the incorporated Name of JESUS, wreftled with 
God the Father’s Righteoufnefs in the Anger of the Judgment, viz. in the great Nigh: 

‘ Coirfted. of the Darknefs of God’s Anger, wherein the poor Soul laid captive, and was fo k lord 
tyed and bound, and put thereinto; and that the Anger in the Righteoufnefs will not give 
over, unlefs it gives itfelf into the Love of Grace, that the Love may break through the 
Anger, as the Ihining of Light does out of the Fire, or as the Morning breaks out ot 
the dark Night, and changes the dark Night into Day. 

22. For the Covenant of Grace in the Love and in the Soul ftood at prefent in one 
Perfcn-, therefore at prefent the Soul of Jacob muft, in Chrift’s Figure and Type, wrefiie 
with God’s Righteoufnefs about the heavenly Ens, viz. about the fubftantial Wildcat, 
which the Name Jelus brought along with the poor Soul in its heavenly Substantiality, 
which faded in Adam, whereby Adam's faded Subftantiality fprung forth again in this 
living Subftantiality, as a new Birth. 

23. Therefore the Spirit of God fays to Jacob, Thou haft wreftled with God and Man* 
viz. with God’* Love in the Covenant, and with the future heavenly Subftantiality, whica 
Subftantiality became Man in the Seed of Mary , and haft prevailed: For Chrift, jn 
.whofe Figure Jacob ftood, fhould thus, in our affumed Humanity , wreftle with GoU s 
Righteoufnefs, and conquer. 

24. And the Spirit in Mofes fays here, And when he faw that he prevailed not ageir.fl 
him (underftand, God’s Righteoufnefs in the Anger of the Judgment prevailed not againft 
the Grace) then he touched the Ham of his Thigh, and the Ham of bis Thigh was difp-act* 
by the Wre filing with him . 
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25. This fignifics the Deftru&ion and Difplacing of the Adamical Humanity, that when 
Chriit would ftand out this Vidlory, then would the human Self-Might and own Will be 
dilplaced, and broken , and killed ; but as Jacob died not by this Wreftling, though the 
Ham of his Thigh was indeed difplaced, fo alfo our Humanity fhould not die eternally, 
but be only difplaced, that is, be changed . 

26. This fignifics efpecially, how the repentant Man mull: enter upon this Combat of 
Jacob, and fo wreftle with God and Man in the Spirit of Chrift in God’s Righteoufnefs, 
in the Anger, and when he overcomes, then will the Ham of his flefuly Self-Will be 
broken, that he mud go lip and down in this World as one half lame, that cannot well 
walk in the Way of the World, but goes halting , as if his Limbs were half-broken, with 
which the Wantonnefs and Vanity of this World is driven on; for the Spiric in the Vic- 
tory of Chrift touches his Thigh, that he is half lame in the Pride and Malice ot this 
World, and never regards it more, but goes up and down as a defpfed lame Man, whom 
thole in the Pride of the World, in their full or frolick Jollity, little regard, but hold 
him for a lame halting Man, who cannot follow the Garb of the antick 1 rir.ks, conceited 
Jells, and Lafcivioufnefs of this World : But he has wreftled with God and Man, and is 
with this Vidtory touched and marked, 

27. This the Pride and Wantonnefs of this World underftands not, for it goes up and 
down dill in God’s fevere Righteoufnefs, in the Kingdom of Nature, in the Might of 
me Fire, in Self-Will, and thinks itfelf very well, till the Judgment poffefics its Place, 
men mud the poor Soul (land in th e eternal' Judgment, and live in Pain and Iorment. 

28. And as Jacob flood in the Wreftling, and had his Thigh touched that he halted, 
then the Man faid to him. Let me go, for the Day-break dawnetb \ but be anfwcred, I will 
i:\let thee go, except thou blefs me. 

19. This is firft the Figure of Chrift, when he yielded himfelf up in the Righteouf- 
nefs of God in the leather’s Anger, fo that the Anger according to our Humanity Jlew 
him: Then faid the Righteoufnefs, Now let me go, for at prefent the eternal Adorning 
breaks forth in me: But Chrift had taken hold of the Righteoufnefs, and faid, I will not 
l:c thee go, except thou blefs the Humanity again , that the Judgment may ceafe *, except 
tnou bring the Morning of thy inward Power forth through the Humanity, that the 
Curie may ceafe , and that Man may wholly (land in the divine Working again, in 
the BlcfTing. - 

30. Secondly, It is the fair Type or Image, fhewing how it goes with the repentant 
Man, when he gives himfelf up through earned Repentance into this Combat of Chrift, 
nChrift’s Suffering and Death in his Victory, and in the Spirit of Chrift wreftles with 
God’s fevere Righteoufnefs, which continually affails him in his Confcicnce . 

31. For God’s Righteoufnefs in the Confcicnce fays, Let me go ; thou art dead in Sin , 
and haft no Part in the divine Grace; thou haft purpofely and wilfully finned, and fet 
the Grace behind thy Back ; now thou art mine, praying will not avail thee, I will 
net let thee in thy Confcicnce attain the Grace, thou wilt obtain no Comfort more from 
God, the Morning will no more rife to thee in thy Confcience, for thou art a Child of 
Death; Now leave off and let me alone, that I may Chut thee up below in the Dungeon 

Chamber of Death. > # 

32. When this comes to pafs, then the poor Soul wholly immerfes itfelf into the Death 
if Chrift, and gives itfelf uj5 to the fevere Righteoufnefs^ of God, into the Judgment, 
Wrthe Judgement lays hold of it: But the Soul catches hold of the incorporated Grace 
a the Death of Chrift, and dives therewith into the moft inward Ground of the Judge- 
ment of God, in which Ground, God’s Love is broken forth through the Righteoufneis, 
J nd through the Judgment, viz. through the eternal Night, and has made tnat fame 
%ht in Man to be Day. 
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How Efau came to. meet Jacob 


Part II. 


f 33. Into this Day, viz. into the Abyf r, without all human Poffibility or Ability, j t 
dives as a Child, that neither can nor will do any more, that is too unworthy of all M 
Grace, and mull indeed give itfelf up to the Judgment; but with this diving , the Soul if 
yields all its utmoft Will and Ability, and is in itfelf as it were void of Nature and S 
Creature, and falls again into the IVord, wherein it flood in the eternal Speaking be- 
fore its creaturely Nature. ' j 

, 34. For God’s Rightcoufnels and Judgment have no deeper Ground, than merely 

the maturely Life ; but when the Will of the Soul yields itfelf up in going forth from f 
the Creature, and finks into the Abyfs, then is it again as a nno Child ; for the Abvis 
in the eternal fpeaking Word, out of which the higheft Love and Grace of God has 
manifefted itfelf, lays hold of it, and penerrates into it, as the Sun does into the Ey ! 
of ah Herb, whence the Herb becomes half Solar, or of the Nature of the Sun : Thus : 
in this Diving the Soul, in its Will, is half divine, and then it wreftles with God’s fevtie 
Rightcoufnels in Flefti and Blood, and will overpower the Anger of God. 

3 5. Then fays God’s Rightcoufnefs in the Confidence, Let me alone ; that is, leave 1 
off, and flay me nor, for thou feeft very well that the divine Morning arifies in me, 
ceafic from f riving againft the Judgment of God; But in the right Combat the Soul favs 
to God’s Righteoufinefis, I will not leave thee, except thou blefis me; that is, except thou 
giveft me the promifed Grace, out of the Death of Chrift in his Conqueft, that! maj 
put on my Saviour Chrilt, that he may be mine, and I his : And then thus fays God’s 
Righteoufinefis, as to ’Jacob, What is thy Name? And then the poor Soul names itfelf 
according to its own creaturely Name; As ‘Jacob did here, when he called himfielf Jac:i. 

But as the Lord laid to Jacob, Thou j halt no more be called Jacob, but Ifrael, that is, e 
free of Life -, thus alio fays God to the Soul, Thou (halt no more have «SV^fi-name$ in 
me, but thou fhalt be called a Cbrijlian in Chrift, viz. A Branch in the Tree of Ifrot!, 

A Sprout on the Vine Chrijl : For thou haft fought with God and Man, and haft pre- 
vailed : 'Thou halt overcome God’s Righteoufinefis in the Wrath of the Anger, in thy 
Combat in the Spirit of Chrift, and art now an eJJ'cntial Chriftian, and no more a titulcr 
and verbal or Mouth-Ch.'iftian, from whom Grace is yet far off. 

36. And Mofes fays further. And Jacob ajked him, and faid, ‘Dell me, I pray thee, whet 

is thy Name ? Lint be faid, IVhercfore afkcjl thou what is my Nam ; ? And he blejed hr, 
there: And Jacob called the Place Penuel, for J have feen God Face to Face , and my Sod 
is 1 preferved. . , 

The inward holy Figure Hands thus : 


37. When Jacob with the Dcfire ■ of Faith in his Wreftling apprehended the Morning cr 
'Jfchn viii. j6. Day-break of God in the Spirit of Chrift, and faw Chrijl afar off, without the creature]" 

Humanity, then he laid. What is thy Name ? But Chrift faid. Wherefore afkeft than 
/. what is my Name ? That is, I am no Stranger , but am even the Ifrael in thyfelf; 1 have 
no other Name, but thy Name and my Name (hall be one. 

38. For God, without Nature and Creature, has no Name, but is called only the 
"Or Ground, eternal G OO D, viz. the eternal ONE, the Abyfs and Profundity of all Beings : There 

is no Place found for him, therefore can no Creature rightly name him, for all Novas 
ftand in the formed Word of Power: But God is himfielf the Root of all Power, with- 
out Beginning and Names : Therefore, faith he to Jacob , wherefore ajkejt thou what is 
my Name ? And, he bhfjed him. 

39. As the Creatures and all Vegetables of the Earth cannot know how the Sun’s Power 
is named, but they ftand ftill for the Sun, and the Sun gives them Power and Warmth, 
and blcjfes them, that they grow and bear Fruit, fio alio here is to be underftood con- 
cerning 


i 
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cerning Jacob and all Men. When Jacob faw and felt the Morning or Day-break of 
God in his Soul, then the divine Sun in the Name JESUS bldfed him through an 
effential Working. 

40. And this mud thereby fignify, as it went with Jacob and all the Children of 
God, and yet ftill goes with them in this Sun-fhine, that when the Sun of Grace with its 
working Power ariies in the Soul, then the Soul rejoices, and would always fain behold 
the Countenance of God after a creaturely Manner; as alfo Mofes defired ir, and always 
thinks God is of fome Form they look not yet rightly upon God, but will know God 
in Imagery : Thus hard lies the creaturely Imagery upon us in the departed apojlate Self- 
will in the Mind, that we cannot at all underftand what God is, viz. that he Ivmleif 
is the Abyfs of all Nature and Creature, viz. the eternal ON E, that dwells in nothing 
but only in himlclf, and has no Form, nor any thing. 

41. And it were very well and good, that we were not fo led by the Matters of the 
Letter in an imaginary Form, when they teach and fpeak of the only God, as has been 
done hitherto, where Men have led us on in vain Images n of the elfential Will, as if 
the only God did will this or that, whereas himlclf is the foie Will to the [Being of] 
Nature and Creature ; and the whole Creation lies only and alone in the Formation of 
his exprefled Word and Will, and the Severation of the only Will in the ExpreJfion % and 
is underftood in the Impreffion 0 to Nature. 

42. If the Pride of Lucifer might be torn out of the Hearts and Eyes of thefe 
Maflcrs , then Men would foon fee the Countenance of God : But the Babylonifo lower, 
upon which Men will climb, and in Opinions climb up to God into a fevered Heaven , 
where God fits cooped up, this withholds the true Knowledge and Underttanding, and 
makes us always afk. What is the Name of God ? Where is God ? What is the Will of 
God? Alfo they fay, God wills Good and Evil, from which they make a Multitude of 
> Decrees in the divine Purpofe, as a Prince in his Land makes Laws; and they have as 
much Underftanding of God and his Will, as the Pot underftands of the Potter. 

43. It is to be lamented, that we arc fo blindly led, and the ‘Truth withheld in 
1 Images*, for if the divine Power in the inward Ground of the Soul was manifeft, and 
working with its Luttre, and that Men defired to go forth from their ungodly Ways, and 
give up themfelves to God, then is the whole Triune God prefent in the Life and Will 
of the Soul ; and the Heaven, wherein God dwells, is opened in the Soul, and there, 
ia the Soul, is the Place of God, where the Father begets his Son, and where the Holy 
Ghoft proceeds from the Father and the Son. 

44. For God makes ufe of no circumfcribed Place: Fie dwells even in the Abyfs of the 
wicked Soul, *but incomprehenfible to it as to his Love \ but as to his Anger he is 
manifeft and comprehenfible in the wicked Souk 

45. For the eternal f Speaking of the Word, incomprehenfible to Nature and Crea- 
ture, becomes ■ imaged in the Will of the Soul ; of which the Scripture fays, 1 l Pith 
the Holy thduart holy , and with the Pcrverfe thou art perverfe : Alfo, fuch as the People 
is, fuch a God they have. 

46. For in the Thrones of the holy Angels God is manifett in his Love , and in the 
Thrones of the Devils he is manifeft with bis Wraths viz. according to the Darknefs and 
Torment •, and yet there is but one only God, and not two ; according to the torment- 
ing Nature he wills Torment, and according to the Love he wills Love *, as a burning 
Fire defires hard Brirrftone like itfelf, and the Light of the Fire defircs only an open 
Place where it may fhinc : It takes away nothing, but gives itfelf for the Joy of Life, 
it fufiers itlelf to be taken, it has no ocher Will in itfelf, but to give forth itfelf, and 
work that which is good ; fo God, as to his Flolinefs, has no other Will but to manifeft 
the Power of his Love andfhining Luttre in a creaturely u Form ; as the Sun manifefts 
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How Efau came to meet Jacob, &c. Part II, 

itfelf in an Herb, and tin&ures it, and makes it wholefome and good, fo alfo is to be 
underftood concerning God. 

*Or Imagery. 47. Therefore all is but vain Jangling, Babling, and a creaturcly * Imagination , for 

Men to afk. What is God called ? Or what is God's Name ? So it is for Men to talk 
much, and fay, God wills this or that Evil and Good, and know not how to fay upon 
7 OrSayings. good Ground, bow he wills Evil and Good, and bow a Man (hall underfland the r Texts 
of Scripture to that Purpofe. 

48. This Contention and Strife about the Letter is indeed the very confufed divided 
Tongue or Language on the high Tower of the Children of Nimrod in Babel \ for that 

* Faeultaten . high Tower is a Figure of the * Exercifes in the Univerfities, where the one divine Lan- 
in^cHi^h 1 8 ua g e ls divided or confounded, and wrefted into many* Speeches, that one People docs 
Schools.** not underftand another, and that Men contend about the only God, in whom we live and 

• Perverted in fubfirt, and whereby even the Kingdom of Nature in its Wonders is manifefted, and 
Phrafcs and t> brought into figured Wonders. 

^Fafhioned* 49 - ^ ut true Ground, what God is, and how he is, what the Being of all Beings 
wonderfully. 1S > remains as blind to them, as the Vifibility of this World is to one that is born blind: 
P/al. cxxxix. And though they are called Mailers of the Letters, yet they have loft the c five Vowels, 
which are the Power of all Words: Which is much to be lamented, that Men under- 
Rand nothing at all more of the holy Spirit's Language, what the Spirit of God has 
fpoke in Mofcs and the Prophets, and how he has in his Speech declared and pointed 
at that which is future and eternal : Men cleave merely to an biftorical d Adtion, and fee 
not what is fignified by this or that Acftion. 

50. For God's Spirit has not done fucli Wonders, for the Sake of the Iliftory of a 
plain fimple Shepherd, as it (lands in the outward Form of ir, and has fo exadtly ex- 
; prefled thofe Things in Writing, as if he was fo much concerned in a Hidory, that he has 
)referved it among all People, and differed it to be proclaimed for bis Word- y no furely, 
out for this Caufe, that under fuch plain fimple hiftorical Relations is fignified, and 
therewith God's Spirit in the F'igure alludes at that which is future and eternal : There* 
fore fhoukl Men look upon the Scripture of the Old Lef ament with clearer Eyes-, for 
r Apoftel the whole New Left ament is couched under it, in the Figure of the plain fimple e Acb 
Gcichicht. or Adtions. 

thcVpoilic^ 5 1 - 1 When God bad blcjjed Jacob, then Jacob called the Place Peniel, that is, God’s 
1 Gtn. xxxii, Infpedlion into the Soul, where God is manifeft in the Soul: Then fays the Soul, I 
have feen God Face to Face in me, and my Soul is preferved in this Infpedlion : And ns 
be pajfied over Peniel, the Sun arofe to him\ that is, when God's Sun, viz. his Power, is 
manifeft in the Soul, then the Efience of the Soul carries the Power in itfelf, and then 
the divine Sun arifes in the Soul’s Efience, and then the Father has there begot his Son 
in the Soul, which is the Sun of Right eoufnefs, as alfo the divine Love and Joy*, and 
then Self-nature halts, for the Sinew of its natural Will is difplaced, fo that the Sclt- 
will is lame in its Ability, as here it was with Jacob. And the Text of Mofcs fays. Here- 
upon the Children of Ifrael eat not of the Sinew upon the Ilam of the Lhigh to this Dry ; 
becaufe the Sinew of the Ham of Jacob'/ Lkigb was touched. 

52. This (hews clearly, that Jacob and his Children underfeed this Myftery, and have 
inftituted a Memorial in this Sinew : For what does that which was done to Jacob cc 
rrr/; a Bead ? The Sinew of a Bead is not therefore difplaced or venomed ; only the 
Children of the Saints looked upon the Ground of the divine Myftery. 

53 - Concerning which the p relent Jews are very blind, and hang only on the Law: 
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If they did fo eagerly leek after Jacob's Sun, as they cleave fad to the Law, then w 
that Smew in them alfo be difplaced, and they would not fo hunt after Covetouineis ami 
Gain, but they wafts the Out fide of their Cups and Dijhes % and inwardly remain foul. 
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Chap* 6 1 . How Jacob and Efau wet. 

^4. Even as Chrifiendom cleaves to the Hidory, viz. to the purple Mantle of Chrid, 
and hunts away Cbrijl in Power from them, and will not with Jacob have the Sinew of the 
wild bedial Properties of the voluptuous Will of Flefh difplaced and lamcd y but walk 
nimbly with the Bead under the Mantle of Chrid. 

*5. This difplaced Sinew fignifies, that Adam in his Innocence, before his Evc> was 
not fuch a grofs Bead as afterwards \ therefore when the Spirit of Chrid in the Covenant 
was manifelted in Jacob , then it touched the bedial Ham of his Thigh, to fignify, that 
in Chrid it fhould be broken and ceafe y fo that a fpiritual Man lliould arife from Death, 
and not fuch a grofs bedial Man. 
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7 he excellent and wonderful Figure , f hewing how Jacob and Efau 
tnety and how all Heart-burning and Evil-will were changed into 
great Joy , Kindnefs y and Companion. JFhat is to be unde? food 
thereby. 


Reafon fhould better open its Eyes at this Text, than hitherto Cor. xxxiii. 

H it has done, and better ccnfider the Figure of Jacob and Efau, and 

B h fi learn rightly to underdand the Decree concerning Jacob and Efau\ 

where the Scripture fays, Jacob have I loved and Efau have I hated , Mai. i. 2 , 3 
when the Children lay yet in the Mother's V/omb y and had done neither Good^ om * * x ‘ *3 
^ nor Evily that the Purpofe of God might ftand. 

2. Here Men fhould rightly look upon the Purpofe of God, what the Spirit of God 
r.ms thereby \ for Efau dood in the Type or Image of the corrupted Adam y and Jacob 
in the Type of Chrid, which came to help poor Adam: Therefore mud thefe two Bro- 
thers come of one Seed y to fignify that God would become Man, and that God’s Seed, 
tiz. his Word, and Adam's Seed in its own Nature, fhould be manifed in one Pcrfon y 
and become Man ; and that God’s Seed fhould overcome the corrupted Adam's Seed 
with great divine Love, and quench the Father’s Anger with Love, and the Love fhould 
wholly give itfclf into the Anger of the Soul, that God’s Grace , CompafTion, and Mercy in 
the Love, may pafs through the Anger, and alfo change the Anger into Companion •, as 
her t Jacoby with his Prefent, and great Submiffion and Humility, yielded himfelf to his 
Brother Efau y and changed his Anger which he bore towards Jacoby in refpedt of the natural 
Right of the Firft-born, and of the BlefTing, into fuch great CompaJfon y that Efau fell 
on his Neck, and wept in great Companion, and his Anger in him was turned into 
Love; even as Chrid with his great Love and Humility, in our affumed Humanity, 

in our fiery burning c angry Soul, changed his Father’s Anger into fuch great Mtrcy t/ \ n g Cr $ cu ] 
^nd CompafTion, that the divine Righteoufnefs in the Anger ceafed y and departed from 
our Souls. 

3. For as Jacob appeafed his Brother Efau with the Prefent and Humility, when he 
gave up himielf into the Anger of Efau\ fo alfo Chrid appeafed the Anger of God, 
when he gave up his heavenly Blood with the great lindture ot Love into the Anger 
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How Jacob and Efau met . Part II. 

of God to be devoured, then was the Anger, viz. the Nature of the dark World, which 
was manifefted in Adam. tamed again into the divine Light of Love, viz. into a Love-fire. 

4. Aloft s \iys.JuCob lifted up bis Eyes and faw bis Brother Efau coming with h four hundred 
Men , and be divided bis Children to Leah, and to Rachel, and to both the Handmaids , and 
jet the Handmaids with tbeir Children frjt, and Leah with her Children next, and Rachel 
with Jofeph lajl ; and be pajfed over before them , and bowed bimfelf to the Ground freen 
( Times , till be came to bis Brother. 

The inward precious Figure (lands thus : 

When Chrift, in our affumed Humanity, entered into his Suffering, then the Aneer 
of God in the 1 four Elements of the Body came to meet him ; and then Chrift divfded 
^Elements, his Deity and his Humanity, viz. the heavenly World’s Subftance, which he brought 
from God in our Humanity, and the Kingdom of the natural Humanity from AJ.im, 
into two feveral Principles: For the Deity, as to the Omnipotence, flood yet fliil : 
Therefore fays the Humanity on the Crofs, My God y why haft thou forfaken me? 

Matt, xxvii. ^ 'Plie two IVives of Jacob with their Children fignify here, in Chrift’s State and Con- 
Matixv. 34. C ^ t i° n , the twofold Soul, viz. that from Time, and that from Eternity ; and the 
P/al. xxll 1. two Handmaids with their Children fignify here, in this State and Condition of 
his, the heavenly and the earthly Corporeity *, viz . I.tab in her Blear cyednefs fignifies 
* The Spirit the k Spirilus Mundi in Limo Eerr<c> wherein the Corruption in Adam was effected, 
in* the Duff of w ^ ere ^ n God promifed the Deftroyer of the Serpent, and wherein Chrift fhould be man;- 
the Earth. fefted ; and therefore in Leah, the Line of Chrift, viz. the Deftroyer of the Serpent 
in the Type and Prefiguration, was born, viz. Judah ; and Rachel fignifies the extin- 
guijhed Ens of the heavenly World’s Subftance, wherein the true Soul dwells, which 
faded in Adam's Fall, and became unfruitful, as Rachel , till God in the Spirit of Chrift 
made her fruitful •, as it was done to Rachel . 

6 . And as Jacob let the Handmaids with their Children firft, fo was the earthly Imay* 
in the human Nature fet firft in the Suffering of Chrift, which fhould pais through the 
Sharpnefs of Death; next after would Leah , that is, the Body out of the Limus of the 
Earth, wherein the Deftroyer of the Serpent laid in the Suffering of Chrift, follow; and 
after that, Rachel , viz. the heavenly Limus with the Prince Jofeph y that is, with the 
true Adamical Image of the divine World’s Subftance ; and the Name J ES US palled 
into the Suffering of Chrift before, as Jaicb before his Wives and Children. 

7. And, ns the Name and Power J KSU, viz. God’s Svveetnefs and Love, faw and 
felt the Wrath of Godin the human Elefh and Soul, then the Name JESUS loved 
itfelf through all the feven Forms of Nature’s Life, wherein the Anger of God was 
become manifeft; that is, he then preffed eftentially through the Center of Nature, 
through nil the feven Forms of Nature, quite through the wrathful Fire-fource. 

8. As Jacob bowed himfclf feven Times to the Farth before the Anger of Efau, and 
appeafed Efau in this Humility, fo aho here the Love in the Name JESU appeafes 
the Anger of the Father’s Property in the Fire, in Soul and Body : For the natural Lift 
from the Spirit of the World, viz. the Soul from Time, which was breathed into Advil 
Noflrils, mult yield up its natural Right, and die, as Jacob yielded up his Riches and 
alfo his outward Life to his Brother, to do what he would with him ; thus aifo Chrift 
yielded up cur Life to the Anger of God, and left it willingly ; but the Name J ES US^ 
went beforehand brought our natural Life quite through Death, and took it to himfeh 
again, and triumphed with our natural Life over and through Death. 

9 • A n d as Efau his Brother, in this Humility and SubmifTion, ran to meet him, and 
fell about his Neck and killed him, and in great Ccmpaffion wept upon his Neck; for.l.b 
in like Manner, when the Eflence of the Anger of God [killed and] trftcd the Avert 
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Love in the Name J ESU in the Blood of Chrifl:, then it was tranfmuted and converted 
into iuch great Companion towards Mankind, as Jeremiah in the Spirit declares, where 
he I peaks in this Figure; Ephraim, my dear Child, my Heart is troubled , I mujl have J<r. xxxi. 10; 
C:-i::paJjlon on him : Where he Ipeaks concerning this Companion. 

10. And when Efau wept upon ‘Jacob's Neck, He lifted up his Eyes, and beheld the Gm. xxxiii. 
ll'emen with their Children, and J, aid, IVhofe arc thefe with thee? Jacob an [veered. They 5 ~ 7 - 

iU the Children which God hath heft owed upon thy Servant. And the Handmaids drew near 
'■■ilh their Children, and bowed themfelves before him : Eeah alfo drew near with her 
Children , and bowed themfelves before him : Afterwards Jofeph and Rachel drew near, and 
lowid themfelves before him. 

The inward Fi<nire ftands thus : 

O 

When the Anger of God held Man Captive in the Darknefs, then was he not in the 
A naer known to God's holy Image: hut when the Love in the Suffering of Chrift, in 
ihe^Humanity, broke through the Anger, fo that the Anger was \ changed, then the only 
GcJ looked on it again in his Image, and fpoke to the Name J ESU, laying. Who are 
thefe that arc with thee ? And JESUS aniwered God, and faid, Ihey arc the Children 
which God has vouchsafed and bcftowetl upon his Servant. 

1 1. For here Chrift prefents himfelf as a Servant ot God, with his Children that are 
born in him, in the Faith, viz. with us poor Children of Eve *, and there palfcd through 
the Death of Chrift, and were prefented before the Countenance oh God, firft the 
Handmaids with their Children; that is, Man that had been finful , he fees him firft in ^ 

God’s Countenance, which Jacob's Handmaids fignify. 

12. Afterwards preffed forward the Line ot the Covenant, with the fpiritual Leab y 

vb the firft created hinge out of the Limus of the Earth, wherein the 1 five Prints i The five 
ofthe Nails, the Wounds of Chrift, fto d, they fkould be fhewn to the only God, Wound, of 
that therein he fhould receive the Handmaid’s Children, who all bowed themfelves be- 

i?. Then afterwards came Jofeph with his Mother, viz, the Image of the heavenly 
World’s Subftance, and bowed before the only God which had been angry with him. 

14. Men ftiould not underftand this in divided Figures, 1 ypes, or Images, but as 
the Properties of the Humanity are manifefted before God through the Suffering ot 
Chrift in one only Image, viz. in Chrift’s Humanity in the Kingdom of the Reftorat.on 
or Redemption, viz. in the Kingdom of Heaven. The Reader fhould underftand our 
Senfe properly, for wc write hem in theVifion of all the Three Principles, how it went, 
ind fttll to this Day goes, with the new Birth : Our Explanation will not bear any di- 
viding of the Figure or Creature, we underftand it in one Creatine. 

15. Our earned and hearty Confideration is this, that we may fee and underftand how 
we poor Children of Eve were brought through Chrift’s Suffering and Death, and fet 
before God’s Countenance, and how firft the Soul with the Body of Sin muft pafs through 
Death, and in the Relurredtion come again with the Body before God, where the Body 
from the Limus of the Earth is ckczw.td ft range in the Preience of God: 1 herefore it 
is prefigured in the Type in the Condition of an Handmaid, and then prefently in 
that Body the Prints of the Nails and the Suffering ot Chrift are fet before God: Out 
of which Death of Chrift the fair Image created in Adam appears ogam, as the whole 
Figure together of Jacob thus fairly typifies, and as the Spirit has figmfied thereby. 

16. And Efau faid farther to Jacob, What meaneft thou by all this Herd which I met? G,n. xxxfW. 
He anfwered, That 1 might find Grace in the Sight of my Lord. Eiau faid, I have enough, 

my Brother -, keep what thou bajl. Jacob anfwered, 0 no ■, if 1 horse found Grace in thy 
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Sight , then receive my Prefent at my Hand ; for I have feen thy Face , as though I bad fun 
the Face of Gcd ; and let 'it pleafe thee from me : Fake, I pray thee , the Blejfng from me, 
which I have brought thee , for Gcd has beflowed it upon me, and I lave enough ; thus It 
eonjlrained him, that he took it . This now is the fair Figure wherewith the Spirit alludes, 
how Chrift: appears before God. with his CLrijlcndcm , viz. with his purchafed Goods. 
Then fays the Father to the Son, Whether wilt thou go with thefe thy Children, who 
meet me daily, in that they come to thee ? And Chrift fays, O Lord, that I might find 
Grace from thee with them. And the Father fays, They are thy purchafed Goods, keep 
what thou hah, I have without them enough, even all Things. 

17. But Chrift fays, O no, my Lord, receive, I pray thee, the PAeffmg which God 
has bellowed upon me in my Children, which I have brought to thee ; for God has 
bellowed them on me, and I have enough; and he conftrained God his Father that he 
received the Kingdom again from him : And it is a true Figure, [fhewing] how Ctrl 

k 1 Cor. xv. after he fits at the Right Hand of Gcd, and rules over his Enemies, * would deliver up tit 
Kingdom again to his Father: And then alfo will the Son be fubjetl to the Father, together 
with his Chriftendom, as the Scripture fays : Which the Spirit in this Figure powerfully 
prefigures, and reprefents in a Type or Image. 

18. This is an excellent figure, where Jacob comes to his Brother Efau that bad bun 
angry, and perceived how Efau falls about his Neck and weeps, that Jacob fays, I few 
thy Face as if 1 law the Face of Gcd : Which fignifics to us, that the Wrath of God 

• in the Kingdom of Nature was become an Enemy in Adam's Soul and Body, viz* the 
fiery Soul itfelf, which (lands in the Father’s Property in the eternal Nature. 

19. But when this great Love and Humility prefled through in the Blood of Chrift, 
then was this Wrath, viz. the fiery Soul, converted again into God’s mod clear Coun- 
tenance, and attained again the Eye of God’s Love: Thus alfo we are to underlhnd 
concerning Efau, when the Covenant of Grace in the Figure of Chrift, in Jacob's Hu- 
mility, was difcovered to him, then was his Curfe and Malice , through the Spirit of 

Kcm.xx. 13. Chrift, turned into Love, that he was no more, he of whom the Scripture fays, Efau beret 
I bated : For in the Kingdom of the Adamical Nature was God’s Hatred manifefted in 
him, and he was himfelf that Hatred, and of that fays the Scripture, Efau have I hated: 
Now fo long as the Hatred in him had the Dominion, fo long he was in God’s Hatred, 
and was himfelf the Hatred, but when the Covenant of God's Grace in Jacob difcovered 
itfelf to him, and that Jacob's Humility prelTed into his Hatred, then began he to lament 
and weep, and God’s clear Countenance was maniiefted in his Hatred, fo that in great 
Compaffion he fell upon Jacob's Neck and wept. 

20. Which denotes the Repentance of poor Sinners ; when the malicious wicked Scul, 
which lies captive in the Hatred of God, turns to God, then begins firft this Compal- 
fion, and Repentance, and Sorrow for its former Sin. When the Spirit of Chrift anixts 
the Soul, t lien it weeps, and is forry that it has been fo wicked, and then inftantly the 
Sun rifes upon it, and the Hatred of God is turned into the Countenance of Love; 
where of an hateful Spirit he is made an Angel. 

hub. xii. 17. 21. And though the Scripture clearly fays in a certain Place, Efau fought Repentance 

with Fears, and yet found it not ; yet this Text gives us to underftand much otherwife, 
namely, that indeed Efau and all the Children of corrupt Adam do not find Repentance 
in their own willing, going, and running, otherwife would it (land in th t Ability of Man 
to attain Grace; but the Grace, and divine Mercy and Compaftion, work Repentance: 
Yet Man mull give up his Will to the divine Working. 
l Or the IT- 22, The Soul's Will muff incline itfelf to the promiied Grace; and then will the d> 
trcdinWick- v,ne Sun fhinc into its Will, and diffipate the 1 Hatred of Wicked nefs *, and then the 
cduefir. Soul grafps after the Sun of Grace, and fo begins the Working of Repentance in tnc 
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power of Grace; and then the Anger of God in the Soul gives its fevere Righteoufnefs 
to the Spirit of Chrift:; and fo Chrift then fays to his Father, I have loft none of them that John vi. 39. 
tb;u haft given to me. 

23. The Scripture fays, k God wills that all Men Jbould be faved ; and 1 Chrift ss come to k 1 Tim. ii.4. 
fak and Jove that which is loft ; and " He hath no Pie afure in the Death of a Sinner : Then 1 Mat. xviii. 
UVS Realbn, If God wills that all Men fhould be faved, and wills not the Evil, can he 

not then fave all ? Why do they remain hardened, if he wills not their Hardening ? tzekxxxnu 

24. Anfiver. The Soul ftands in the n unfearchable Will of God in the eternal fpeak- a Unfathom _ 
j n g Word : It is a Spark from the divine Speaking, whereby the Abyfs, viz. the eternal ablc# 

One, expreftes or fpeaks forth itfelf in the Science, Uriderftanding and knowledge of the 
Severation 0 *, it is in the Speaking come \moNature and Creature, and has now the Abi- °_Sepcrabi- 

li:y to exprefs again, viz. an Image of itfelf. . ... 

25. Alio in its Knowledge it fpeaks forth the Wonders of the divine Poflibility in Good tute. 
and Evil : It fpeaks itfelf, in its cftential Speaking, out of the eternal Science itfelf in 
Evil: Where it fhould fpeak GW, it fpeaks in itfelf IFant : Where it fhould fpeak in its 
Science, into the eternal One, viz. into God’s Love and Wiftlom , there it fpeaks into Se- 
veration, viz. into Multiplicity, and brings the Science of its Ability, which ftands in 

the eternal fpeaking Word, out of the Temperature into a Self -IF ill, which breaks off 
from the only Will of God, and enters into Self. 

26. Therefore then it changes the eternal Will of the Unity in tt into the Center of 
Severation, wherein the only God introduces his only Will in the fpeaking-forth of the 
Word, into Nature and Painfulnefs, to the divine Perception and heeling; viz. into an 
eflential fpiritual Fire, and out of the Fire into a Light, whereby the Abyfs becomes ma- 
jeilick and working: Thus the falfe or wicked Soul fpeaks itfelt only into a Source 

of Fire. # r 

27. For its Will to the Speaking, which in God ftands in the Abyfs, brings itieJr, 
through the Defire, into the Fire-fpeaking, viz. into Properties ; which go not cafily 
back again into the Abyfs, viz. into the eternal One: But if it goes back again, viz. in- 
u the eternal One, into GW, then the fiery Science becomes rnajcftick and light ; and 
then is the Soul an Angel of God, viz. an Image of the eternal divine Science. 

28. But if the Will continues in the Fire as a magical Fire-fource, then is the Soul 

that very Fire four ce : Who fhall now advife and perfuade this Fire-fource, feeing it has 
its Ground in the Abyfs, and is itfelf its Ground? The Power of the Majefty mines 
through it, but the Defire fhuts it up, and makes it dark, fo that the Light cannot be 
manifeft therein. As it is Laid, Fhe Light Jhineth m the Darknefs , and the Darknefs com- John i. 5. 
ptbendeth it net.. They dwell one in another, as Day and Night ; the Soul in its im- 
printed Defire makes itfelf Darknefs. . . 

29. The eternal One, viz. God, is in it 9 and it comprehends him not, it makes an 
angry God to itfelf ; where God’s Word in the Anger fpeaks and forms itfelf into Nature 
and Creature, there it works in itfelf Evil: But it it flood Hill from its Working^ for 
the Twinkling of an Eye, then it would dive again into the eternal One, viz. into Goc. ; 
and fo the divine Science in the Light would begin to work in it, and fo it would come 
to Repentance , even as it comes to pafs with the Penitent. Concerning which Chrift fays, 

Except ye be converted, and become as a Child, you will not fee God. . Matt.xwuu 3. 

30. The Soul’s Will, which has its Ground and Rife in the divine Revelation, from 
whence it is become a working Life, fhould and mull turn again into its Mother out of 
which it proceeded, and then it is as a Child in the Mother’s Womb ; and fo in its Mo- 
ther it beholds God, viz. the Abyfs of all Beings, and is new born in its Mother; that is, 
the Mother gives it the Light’s Power, and in that Power it attains the Ability to work 
Repentance ; and then the eternal unfearchable Will of God, which is called the father 
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of all Beings, begets his only Son, viz. bis Power of Love, in and through the * Science 
of the Soul, as in the Particular or Parcel of the whole Will of God ■, for the Ground 
of the Soul and God’s eternal fpeaking Word is one only Ground, undivided. 

31. And as we know that the fame only eternal begetting and fpeaking Word expref- 
fes itfelf in Heaven, viz. in the Power of the Light, in Holinefs, viz. the holy Wifdom; 
fo alfo the fame only Word exprefies itfelf in the Hell of Darknefs , in Flames of Tor- 
ment, viz. in heilifh Efiences, according to which God calls himfelf an angry God , end 
a consuming Fire ; for without and beyond the only Word, or Speaking of God, there is 
nothing : So alfo it is to be underftood concerning Souls, as alfo Angels, and Devils. 

32. In the refigned Soul God the Father exprefies the holy Name JESU, viz. theGrace, 
Mercy and Companion; that is, he begets Chrift in it, and brings the Adamical evil in- 
nate Will, through the Suffering and Death of Chrift, again into the eternal O N H, 

• where the Son delivers up ibe Kingdom of the Soul’s Nature again to the Father. 

33. But if the Soul will not ftand fiill from its Working of Wickednefs, then the Fa- 
ther, through the Word, fpeaks Ihll Torment in the Soul, and the Defire of the Soul 
imprints and fixes itfelf therein-, and its Impreflion makes the eternal grofs Darknefs, 
viz. a Gulf between God and it -, and yet no ftrange ’ foreign Speaker mult be here un- 
derftood, which from without fhall fpeak into the Soul, but the Word, that is, the Sou! 
itfelf, fpeaks itfelf thus into Wickednefs. 

34. But it has lolt in Adam the good Speaking, [or Fxprefiion of Good,] viz. the di- 
vine Ability -, but of God’s Mercy it is inipoken, or infpired again of Grace, in Paradife, 
as a Self-Center of the Soul and it ftands now at prefent in the Soul as a Self-Center 
or Principle, and fpeaks continually into the Soul, [faying,] It Ihould Jland f ill from 
its f'alfe and wicked Imagination, and then will that ' Good manifeft itfelf again in 
the Soul ; but if the Soul will not ftand fiill from its ungodly Speaking, then c.m:t 
the good Infpeaking, or Infpiration, manifeit itfelf in the Soul; and fo it cannot be 
converted. 

35. Therefore this is the Conclufion ; that God in the falfe and wicked Soul’s Speak- 
ing cannot be good ; and in the refigned Soul’s Will he cannot be evil: In himfelt he i> 
indeed good, but not in that Soul. 

36. God is only called God, where his I.ove is exprefied, and known and manifefi ope- 
ratively and feelingly ; of which the Scripture alio fays, * The l Herd, 1 which is Gcd, 11 
nigh thee, namely , in thy Mouth and Heart: Alfo, “ the Kingdom of God is within )ou : 

1 IFith the Holy thou art heir, and with the Perverfe thou art perverfe. 

37. In Heaven he is called Gcd , and in Hell he is called Anger, and yet he is in the 
Abyfs, both in Heaven and in Hell, the eternal One, viz. the only Good. 

38. And Man can fpeak no farther or deeper concerning God’s Will, but merely and 
only as in his Manifeftation through the Word ; where the l Ford brings itfelf into Nature 
and Creature, there God wills through the exprefied Word of Evil and Good ; as the 
Science of every Thing is in the formed Word, lb alfo is God’s Will there i n : Fh.it few 
txprefed IFcrd is in the Angels angelical, in the Devils diabolical, in Man human, in 
Bcafts befiial; and yet in itll-lf in its eternal Speaking, in the one, is only God, viz. one 
only holy Word, a Ground and Root of all Beings. 

39. ’Therefore Salvation lies not in the Will of the Soul, whether it will fufier itfelf to 
be laved, or whether it will fiand fiill in its Will ; that it can take Salvation to itlclt: 
No, it i % given of Grace , only the divine Sun fhines into it, in the Abyfs-, and i: lies 
in z it, whether with its Will, which it has from God , it will again for the Twinkling ot 
an Eye dive down in its Mother, viz. in God’s unfearcha'ole Will ; and fo it will attorn 
the Ability. 


llattb.x i. iS. 40. For the Ability has opened its Mouth to the Soul, and lays. Come ye to me-, as th 
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Sun fhines the whole Day into all Plants, and gives them Power; and the Sun is not in 
yault that the 1 hiftle is a 1 hillle, but the firft Ens is the Caufe whence it is a Thiflle. 

41. So alfo a falfe and wicked Soul from the Ens of God’s Anger, in the Curfe, and 
from the inherited \\ ickednefs, as alfo from the adlual Wickednefs, becomes a Thiflle ; 
in that the Will, viz. the Science of the Soul, fpcaks in [the Quality] a Thiflle; and from 
fuch a talk and wicked Ground there grow more Thifiles ; as God in Mofes fays, He will Excd. 
dp or reprove the Sins of the Fathers upon the Children , unto the third and fourth Generation ; 

and Chrill fays, a corrupt Free cannot bring forth good Fruit. * Malt , 

42. Thus we fee that Perdition comes from the Soul, and we fee that God’s holy Will 
cannot be manifeit in falfe and wicked Working; fo long as the Soul’s Will works Evil, 
f; long God’s Speaking forms itfelf therein in Anger: But when it begins to (land dill 
from luch working, then is God’s Power of Love manifeft therein: For if it works no 
more, then works in it the Abyfs, viz . the ONE . 

For God works from Eternity to Eternity, but no other than his Word, and that John 
Jl oi d is Gcd y viz. a Mamfcflation of the Abyfs: Now if the Soul fpeaks no more its 
own Will, then is the unfearchable Will fpeaking in it ; where the Creature Hands (till, 
there God works. 

44. Now if the Creature will work with God, then muft its Will enter into God, and 
then God works with and through the Creature, for the whole Creation, both heavenly, 
hellifh, and earthly, is no other than the working Word ; the Word itfelf is all. 

45. The Creature is a compared coagulated Vapour and Exhalation from the Word; 
and as the Word is exhaled out of the freelVill , where the free Will brings itfelf out of 
the Abyfs into the Profundity, lb alio the free Will of the Angels and Souls brings the 
Word into a Profundity, and that Profundity is the Creature, viz . a Fire-fource to its 
.i fpeaking ; and out of that Kefpeaking proceeds Evil and Gcod\ and according to 
that refpoken Subfiance and Power the Soul has its Judgment and Sentence. 

46. For that is the Judgment, that the Evil be feparated from the Good, and that every 
Thjng poflefs its own Principle. Whatfoever Soul now fpeaks forth hellifh Source, viz. 
the Curie, it mud enter into Death , that it no more bring God’s Word into Evil and 
Good, but the Evil alone, that every Thing may remain with its own. 

47- And therefore bccaufe in the Place of this World, through the Word, Evil and 
Good are fpoken forth, therefore in that Place is a final Day of Separation appointed, 

\vjien Good and Evil fhall ceafe to be fpoken in any Place ; and the Wicked fiiall have 
thir Place prepared , where Evil fhall be fpoken in its Eternity, that the Good may be 
f.nown, and in the Good the Joy be manifeft; alfo that it may be known what Evil 
and what Good are, and what Life and Death are, and that the Children of God may 
rtjcice. • . J 

48. For if Evil was not known, Joy would not be manifeft : But if Joy be manifeft, 

[ ien is the eternal Word fpoken in Joy, to which End the IVord , with Nature has 
brought itfelf into a Creation. 

49* And this is the true Ground wherein all Conceits and Opinions are known, and all 
^pbijlry thrown to the Ground, alfo all Strife and Contention have an End. Whofo- 
f . ver ri ghtly fees and underftands this, has no further Queftion about any Thing, for he 
that he lives and fi/bfifts in God, and he gives himfelf up to God, that he may fur- 
ther know and will through him, and fpeak what and how he will ; this Party feeks only 
t *e Eftate of Lcwlinefs , thaf God in him may alone be high. 

50. But fo long as Lucifer has his Dominion in Man, fo long the Creature prefTes for- 
^ard to advance itfelf, and will be its own God ; and that is alfo a Wonder, as God’s 
ftands in the Wonders in the Love, fo it is alfo in Self and in the Appropriation 
u the Creature. 
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51. Every Thing is good in its own Principle wherein it lives, but to another it it 
oppofite : Yet it mull be fo, that one may be manifejl in the other, and the hidden Wif* 
dom may be known, and be a Sport in the Severation, wherewith the Profundity, viz. 
the eternal One, may fport with itfelf, before itfelf. 

52. We fhould therefore learn to underftand the Scriptures right, how God wills Good 
and Evil, namely, the Determination is not in his very Self , but in his exprefled Word, 
viz. in Nature and Creature: God hates Ffau in the corrupt Nature, in Efau's Self-Ak* 
ture : Efau was the Type of Hatred itfelf; but in God’s Self, viz . in the imprelfed or 
infpired Covenant of Grace y he loves him. 

53. Therefore he prefents the Type of Ohrid, viz. his Brother Jacob , together with 
him, and lets them both come out of one Seed, to fignify that Chrift fhould call Efau y in 
the corrupted Adamical Nature in the Hatred of God, to Repentance, and beget him 
eineWy as Jacob brought Efau to Repentance, I'o that he let his Malice fall, and wept bit- 
terly, and departed from his evil Will towards Jacob . 

54. This therefore is the Undemanding of the Scripture, that the earthly Adam in the 
Kingdom of corrupt Nature, in his own Will, lands not, nor can find Repentance, for 
there is no Ability therein to Good; but the incorporated Grace in him awakens or (lirs 
up the Ability, when the Will turns to it: For if Self-will could work Repentance* 
and become good, honeft, and virtuous, it needed not Grace. 

55. The Decrees in Scripture point only at two Kingdoms, viz . the Hardening re- 
fpefts the falfe and wicked Will ; the falfe Will hardens itfelf, God's Anger in the Will’s 
own Subfiance hardens it ; this Hardening does not enter in from without, but is rrn- 
nifefled in the Will’s own Subflance. The Will is from God, and the fame God in 
the Will introduces itfelf into the Hardening, in that Manner as he introduces itfelf into 
Hell in Darknefs and Torment ; the fame is alfo to be underdood concerning the King- 
dom of Grace. 

56. God wills in Man oily that which is good in the Kingdom of his Grace; where the 

free Will yields itfelf up into the Grace, there God wills that which is good, in the Will, 
through the G » ace. f 

57. But when a Man will fay, Man cannot turn his Will towards that which is good, 
viz . towards Grace, that is grottndlefs: Grace indeed (lands in the Abyfs of the Creature 
in all wicked Men, anil the Will needs only (land dill from wicked Working, and then 
it begins as to its Self-will to dive down into the Abyfs. 

5S. For that which (lands dill, dands dill together with the eternal One, and becomes 
cue Subflance therewith; for it goes into its nothing. Mud not the falfe Will or Dcfiir, 
for a worldly Law’s Sake, for hear of Punifhment, forbear or Hand dill from unrighteous 
Works ? Why then not alfo for the Sake of the Commandment of God ? Can it be obedient 
to a worldly Lord and Mader, and for that I'nd dand ft;ll for which he would have 
him ? JVhy not alio to God ? Kfpecially when the Ability is as foon given, as a Man 
does but incline his Will to dand dill. 

59. But the C-.ufe why the total falfe wicked Will does not dand dill, and incline it :el: 
to Ci race, is this that it is clearly a I'biflle born, wherein Grace lies /^deeply hidden, ar-d 
the Wrath of God is too drong in Nature. Grace draws it, and fhews to it its own 
Falfhood and Wickednels ; but it contemns Grace 1 , and works as a Th die does in the 

1 Ccr. ii. 15, Power of the Sun : Such a one is to God a good Savour of Death to the Damnation in l ie)!, 

1 that Grace may be fevered from the Jailer and wicked Will. 

60. But the Conclufion of Kealon, which pronounces that God in himfelf, fo far as 
he is called God, has determined that cue Part of Men y and indeed the greatdl Number, 
lhall and mufi be damned ; and that of his own purpofed Will he hardens them, is fakir, 
and has no Ground either in the Scripture, or in the Light of Nature, if a Man but 
rightly confiders the Scripture, and does net blindly look upon it, 
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6 1. For in God, fo far as he is called God, there is no Purpofe, nor Beginning to will ; 
he is himfelf the Will of the Profundity, viz. one alone, and himfclf wills nothing but 
Good, and therefore is himfelf alfo that fame good [Fill, or willing of Good, for the Good 
that he wills, is the Birth of his Power, viz . his Son. 

62. God wills in himfelf nothing but to manifeft his own Good , that himfelf i.% and 
that could not be done if the only good Power did not introduce itfelf with the fc'.xhala- 
tion into the Dcfire to Nature , and in a Severation, viz. into the Science ; for it the 
Good did remain alone, there would be no Knowledge or Skill. 

6j. But now the Good, viz. God in himfelf, makes not Evil or Separation; but the 
Science, viz. the Fiat , or the Defire to Severation, brings itfelf into Nature and Creature; 
and from the Science IpringEvil and Good, and not from God, or in God in his Trinity. 

64. For there is no Decree, but there is a Confultation therein, and then there mult 
alfo be a Caufe of that Confultation therein, and then again there mud be a Caufe of that 
alfo, and fo there mud be fomething before God, or after God, why he fo confults and 
determines. 

65. But he is himfelf the Profundity, and the One, and is one only Will, that is, him- 
fclf, and that is only good; for one only Thing cannot be oppofitc to itfelf, for it is but 
one, and has no Quarrel with any Thing. 

66. Therefore it is the Folly of Reafon, that they fpeak of Compulfion and inevitable 

Keceffity , and underdand not the * Myflerium Magnum, or that they fay God of his Pur- » The Great' 
pole wills the evil Defire or Will, which he hathhardened, that it fbould not attain the Mydcry. 
Grace. 

67. I fhew to this blind Reafon a Thidle to confider of, which the Sun for a whole 
Day touches and gives it Light and Power, yet it remains a Thidle; fo alfo the wicked 
Will : The divine Sun fhines to it the Day of its whole Life, but its Ground is an Ens 
of a Thidle. 

6S. Otherwife if God did of Purpofe harden it, the Rightcoufnefs could have no Judge- 
ment therein, for that which does what it mud do, lives according to the Will of its 
Lord ; but if God willelb not that which is wicked , then the Evil comes out of the Root, P/al. v. 4* 
and in the Root of Knowledge out of Nature’s Ground to the Creature, and by Acci- 
dent; and for that Caufe has God manifeded his Will, and given his Law and Gofpel\ 
that is, has manifeded his Threatenings and his Grace, that a Day of Separation might 
be kept with Rightcoufnefs, and that no Creature might have Excufe. 

69. And the Hidory fays further, ylfter Efati had received the Prefent of Jacob, he fpoke Gen. xxxnu 
unto his Brother Jacob , faying , Let us take cur Journey , and go forward , I will go with 13, 

tie e. But Jacob faid to him , My Lord , thou knowe.fl that I have with me tender Children , 
end moreover Cattle that are great with young, and fucking Calves, if they be over-driven for 
one Day , the whole Flock would die : Let my Lord pafs over before his Servant , and I will 
follow on foftly, as the Cattle and the Children are able to go, until I come to my Lord into 
k:ir. This Text appears to be only an outward Hidory, but the Spirit has alfo its in- 
ward Figure under it, for Jacob dands in that figure of Chrid. 

And the Figure is thus : 

70. When Chrid through his Suffering and Death appeafed his Father’s Anger in the 
Kingdom of Nature, thus laid the appeafed Anger, Now will we arife, and take our 
Journey together ; underdand, in the Life of Man : But the Love faid, Man is too ten- 
e'er, feeble, and impotent, andean fcarce go in God’s Ways, I will remain with them ZOm 

(veil to the End of thelForld , and lead them b Jlowly as they are able to go, led they fall b Gentry and 
into Temptation and Error, and be blind as to Grace. Go thou before, my Lord, I will moderately. 
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lead them on foftly under my Yoke of the Crcfs , that they die not ; for if they fhould 
now prefently be Jed in the Father’s fevere Righteoufnefs, they would not be able to cr 0; 
Though they are indeed redeemed, yet they live ftill in Flefh and Blood, I will come 
after with them to thee into Stir, that is, into God’s Righteoufnefs. 

71. And Efau /aid. Let vie now leave with thee fome of the folk that are with me. Hi 
anjwered , IVhat needetb it ? Let me but find Grace in the Sight of my Lord ; that is, God 
the Father faid. Let me leave fome of my fevere Righteoufnefs, Commandments and 
Laws with thee. But Chrift faid. What needeth it ? Let me with thefe redeemed Chil- 
dren only find Grace with thee, for they cannot fulfill the Law. 

72. Thus Efau went hislVay again that Day towards Stir *, that is v thus God's Righte- 
oufnefs prefled into its own Principle ; and Jacob went to Succotb , and built him an Houle , 
from whence the Place is called Succotb. This in the Figure is as much as to fay, Chrift 
led his Chriftendom, viz. his Children, not to Stir , that is, into the Proof or Trial of 
God’s Righteoufnefs, though indeed Grace was manifefted in them ; but he erected a 
Houfe, viz. the Chriftian Church upon Earth, and made his Children c Tents, that is, 
Chriftian Ordinances , wherein they might dwell, and hence it is called Chriftendom, as 
Jacob's City is called S UC CO Til: So alfo the Place or City of Chrifendom is called 
s! £«^ t ' 4 foJhallyoufud’C hrift who is always in thefe Tents with bis Children, to the End 
of the IVorld. 

73. And the Text in Mofes fays further*, Afterwards Jacob went to Salem , the City of 
Sichem , which lies in the Land of Canaan, when he came from f Mefopotamia, and fet up bis 
Station before the City, and bought a Piece of Ground of the Children of Hamer r the Father of 
Sichem , for an hundred Pieces of Money ; and there he fet his T ent up, and cretied an tiltar, 
and called on the Name of the jlrong God of Ifrael. In this Text the Spirit alludes rightly 
to th e. future Chriftendom : For Chrift led his Children after his Refurreftion to Salem, 
that is, into Salvation, or the Anointing or Unllion of the Holy Ghoft, as Jacob led his 
Children to Salem j but it was to the City of Sichem, that is, among the Heathen. 

74. And he fet his Station before the City, that is, Chrift fhould have his Habitation 
by the Heathen, and fet his-Temple and Do&rinc near the Idols Temples of the Heathen, 
and purchafe the City of his holy Chriftian Church from the Heathen ; that is, with his 
Blood purchafe it from God’s Righteoufnefs, even as it is come to pafs, and there erect 
his Altar among the Heathen, and preach the Name of the God of Ifrael, that is, Chrift. 

7 5. For the Name Sichem fignifies that the Chriftian Church nuift be in Mifcry and 
Trouble : As Jacob builds his Habitation before the City Sichem , io muft alfo the Chil- 
dren of Chrift be but f range Gucfs in this World, and be but as Houfhold Servants to 
the Heathen Potentates, and Children of this World*, though indeed they have their 
Habitation, viz. the Temple of Chrift, in them, which Chrift has purchalcd for them 
with his Blood, yet they are outwardly but ftrange Guefts and Pilgrims, and dwell with- 
out, before the City of this World, viz. in an earthly Tabernacle and Tent, in Hefh 
jnd Blood. 
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The Sixty-fecond Chapter. 

Of Dinah, Jacob V Daughter , which he begat of Leah ; how floe 
was deflowered by HamorV Son ; and howjacob's Sons flew Sichem 
for it, and all the Males that were in that City, and took Dinah 
again ; and what is to be underflood by this Figure. 

97r Gates of C brill ians War for the Babylotiiflj Whoredom , now highly to be 

confldered. \ * 

OSES fays, But Dinah the Daughter of Leah , which floe had borne to Gen . xxxlv# 


Jacoby went out to fee the Daughters of the Land \ and when Sichem I- ~ 4 * 

P D l ^ c $ on °f Hamor the Ilivite, the Lord of the Country , faiv her, he took 

^ (3© twd laid with her , and deflowered her ; and his Heart cleaved to her, 
f> ^ and he loved the Damfel , and fpeke kindly to her : And Sichem faid to his 

^ at ^ cr H amor ' Get me this Damfel to IVife. The Reader fhould very 
i 5^0* ferioufly confidcr this Figure, and rightly meditate on the Text in 
] Ucfes, and look g thoroughly into it, then he will well underftand our Senfe and Mean- c Into the 
ins, and moft precious Apprehcnfion, opened to us by the Divine Grace , and learn to^ acco ^ u * 
look upon the Scriptures of the firft Book of Mofes with clear Eyes. 

2. Leah the Wife of Jacob bore to him fix Sons, viz. the half Stock of Ifracl\ and of 
her came Judah , viz. the Root of David, of whom Chrift was manifefted according to 
our Humanity : Afterwards (lie bore this Dinah a Daughter, by which Figure the Spirit 
powerfully prefigures Chriflcndom, that after Chrift’s Afcenfion into Heaven, after tha 
Work of human Redemption, the true Chriflcndom fhould be born, as Jacob firft begat 
the Twelve Patriarchs*, but afterwards of Leah , that is, of the Mother of Chriflcndom , 
a Daughter of ftefhly Self-love would be born *, which Daughter would go a gadding to 
fee the Daughters of the Land, among whom fhe fhould be a Stranger. 


That is thus in the Figure : 

\ 

3. When CJ:r:Jlendom would be born, tli3t its Number might be great, it would go 
forth in Self-love, and feek the Pleafure of the Flefh, and would let its Heart upon the 
Cultoms and Behaviour of the People, and depart from Lowlinefs and Humility, and 
would look after the IVantonnefs and Pride of the Daughters of the Land, that i.>, of the 
People, and then they would beget this Daughter Dinah, and appear before God in 
fkflily Voluptuoufnefs of fpiritual Whoredom, and would play the Whore with the liea- 
theniih Cultoms, but yet would prefent itfelf beautiful and trimly drefied, ns an amorous 
Virgin which runs abroad to be feen, that fhc might take Lovers, as Dinah did, which 
went thus forth a gadding. 

a. Thus alfo would Chriflcndom trim itfelf, and drefs itfelf with great Oftentation and 
Solemnity, with Churches and Schools , and put on glittering, fumptuous appearing, holy 
Garments, that they might have Refpebl with the Daughters of the Land, as with llrange 
People, and yet would be full of b lames of Self-love and flcfhly menllruous Pollution 
under fuch Habits, and have a vshorijh Heart ■, as a Whore outwardly flatter?, beautinci 
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and trims herfelf, and will entirely be called a chafte Virgin: Thus alfo would thii 
trim Chrifl endow be called holy, but her Heart would only play the Whore with flefhlv 
Voluptuoufnefs. 

5. She would fain fee theDrefs of the Daughters of the Land, which Drefs is no other 
than the heathenijh Wifdom and Philofophy, and would draw the fame into Chrift’s King- 
dom, and would live under thrift’s purple Mantle, in thofe Rites and Cujloms , and trim 
herfelf therewith, and thereby quite forget that her Tents and Habitations are without 

.the City of thefe People’s Cuftoms, as * Jacob divelt without before ihe City of Hamr t 
and alfo Chrifl faid, ; His Ki'ydcm is not of this If’orld. 

6. But this Cbrijlendom v.ouJd let her Heart upon the Kingdom of this World, and fa 
in the Drefs of a Virgin trim herfelf with many Churches, Priells and Ceremonies, under 
the Habit of a Virgin ; but in this Departure from the Simplicity and Humility of Chrifl, 
flic would but^i abroad in the World, and look after flelhly Whoredom, as Dinah 
which is a Type of fiefhly Cbrijlendom , which is always born ajter the true Children of 
thrift, as Dinah was born after the k Twelve Patriarchs:- That is, 

7. \Vh nu Cbrijlendom is bom and manifefted among a People, it berets in that Place, 
firft the Twelve Patriarchs, viz. the Ground of the Apoftolick Do&rine ; but when fh v * 
mixes again with the heathenifh wife Men, and with the Luft of the Flefh, then that 
Place begets a Dinah , viz. a Whoredom with Chrift ; that is, a feeming Chrifban, y r: 
the Heart is but a Whore, and then thi* Whore goes abroad gadding to find the I lab;- 
tations of that People. That i% 

8. She fecks again the heathenifh Ground, and mixes herfelf with the Heathens, 
and is with Child by the heathenifh Philofophy, and brings forth a Baftard, half 
Chriftian, half Heathenifh, viz. a new Sect or Dotlrtne, which doth not fully agree in 
Form with the firft Cuftoms of that People, among whom it did fpring forth ; and yet 
in her Heart is no whit better than they. 

9. And then this People raife themfelves up againft: that fhange Opinion, and cry out 
in Anger, Thefe have deflowered our Sifter Dinah, and have made her a Whore, and are 
enraged againft the new-found Opinion, as the Sons of Jacob againft Sichem , and wi:h 
Fighting, and the Sword, with Storming and Curfing, run on againft the Deflowerer of 
their Sifter Dinah, and murder him, and not only him, but all the Males that are with 
him, as Jacob's Sons did the Hamorites : And then the Innocent muft thus fuftcr with 
the Guilty, to fignify, that they all of them, both the one and the other, live in fucb re- 
ligious IVborcdom : For the Whore, for whofe Sake they take Vengeance, is their Sifter, 
and born of their Stock, as Dinah their Sifter was, and they came of one Mother. 

10. Wc fee here eminently the Type of contentious Chrifl endow ; how Cbrijlendom 
would be headflrong and furious in Opinions, and that in great Blindnefs, and not know 
for what, and would not fee themfelves, that they thus rage in their own Whoredom, 
and ftrive not about the Power of true Chriftianity, as about the true Chriftian Life, but 
about their contrived Opinions, as about their Sifter Dinah, which goes abroad gadding 
from them, and gazes upon the ftrange Opinions, and cry out upon the Opinion for a 
Whore, and yet lee not how they fhould help their Sifter's Heart, wherein flicks the 
Luft of Whoredom. As Jac.b's Sons did not fee how to help the Evil, that their Sifter 
might lave her Credit*, and though 1 lamer and Sichem font to them to give her a Dowry, 
and be would mairy their Sifter, and love her, and be circumcifed, and become one People 
with them , and would perform all Love, Faithfulnefs and Fricndfhip towards them, yet 
all this did not avail. 

11. And though they told them , that if they would be circumcifed, and be one 
People with them, they would give them their Sifter, yet they were furious in killing 
And flaying* to fignify, that this is a Figure of future Cbrijlendom , which would ante out 
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of this Stock ; as we fee that it fo comes to pafs before our Eyes, that Men flrive 
about the gadding feparatcd Opinions, and kill and murder one another for them, and 
yet this is but for the Opinion Sake of falfe Whoredom, which the titular Cbrijlcndom 
has taken up, wherein they trim themfelves in Hypocrify and Whoredom, and look not 
how their Sifter might be helped, who is gone aftray in a ftrange Opinion; but they 
take their Swerds y and would flay the new Opinion, and fnatch their Sifter, who is with 
Child with another Opinion, forcibly again with her Baftard out of Ilamcr's Houfe, and 
Cay Hamer and Sicbem , and all their Males. 

12. And though they would unite themfelves with them, 3 S with the true Chriftiari 
Ground, viz. with the chief Articles of Chriftian Do&rine, yet it avails not, they will, 
c^ainjl all Faith and Promiff, flay and kill, and keep their Opinions, which they have 
contrived in their Eafe and pampered Jollity , with their fat Bellies and heathenifli Fefti- 
vals, as it is feen at this Day in the Contentions and Opinions. 

13. Men of Self-love have introduced their Chriftianity into a flefhly Kingdom, and 
Cnely trimmed it with Laws, Ceremonies, and Opinions, and have covered it with Chrift’s 
purple Mantle, and yet live in mere fpiritual Whoredom under it, with an hypocritical 
Shew: But their Hearts conftantly beget this luflful Dinah , which runs abroad from the 
Simplicity and Humility of Chrift, and plays the Whore with the Idols of flefhly Luft, 
viz. with Pride and Covetoufnefs, merely with their own Honour and Reputation, and a 
voluptuous Life, quire contrary to the true Chriftian Ground. 

14. But feeing the Spirit of Chrift dwells yet in his Chrifl endow, he often Jlirs up 
Men who do thus acknowledge and fee the Sleep and Whoredom of the titular Chril- 
icndom in their fodomitical Life, and turn away from them, and fearch in the Scriptures , 
ar.d alio in the Light of Nature , whether this their flefhly Ground can fubfift in the- 
i'rtdence of God, and when they fee that it is falfe, then they fall upon fome other 
Ground, and reprove the Whoredom of the titular Cbrijlcndom. 

15. And when the Hypocrites, in their voluptuous Calory, hear and fee thefe Things, 
that thereby they are blemiflicd and defiled, and that their God Maczim is made mani- 
iw.l, then ir.cy cry, O there’s a 1 Ieretick, he deflowers our Sifter Dinah , viz our Opi- 
nion, and makes the Church a Whore : And though fome fhould offer to give a god 
A:uunt or his Ground and Opinion, and reconcile and marry himielf with the true Chrif- 
ui Ground, and marry with their Sifler Dinah % viz. to efpoulc the fiift true Virgin 
Chriftian Ground, and to be of one and the fame Heart and W \ 1 1 with them in the Chrif- 
tian Ground, all this avails nor, they fnatcb their Siller, viz. the Name of a Chriftian, 
rmm them, and rather keep the deflowered Damfel with her Baftard by them, whofc 
f ame the Truth has dilcovered, than that they may fee how to help their Sifter’s 
Lame, that fnt may attain the Wedlock with Cbrifl. 

1 . They fuppofe they can with Power ref cut and keep their Opinions; and 



<'ni'di indeed the Whoredom in their Opinion is bid naked, that is, weakened and blc- 


rr/Ld, yet they will have their Dinah to be taken for a Virgin; and though her Shame 
ft Whoredom be open to the Day-light, yet they will defend the fame with the Sword , 

-aJ with Slaughter. As we fee before our byes, and the prefent Strife intimates no 
Iris, that it is manifeft that Dinah is become a Whore, viz. titular Cbrijlcndom , that 
ihy'* the Whore in the Prefence of God, and has Icjl her Virgin Chattily, and the 
L rirv of her Confidence; and fo at prefent the Brethren of this Dinah f.yht for her, and 
v.iil pro ferve her Honour ahd Reputation with the Sword and with killing, and will 
murd er all thofe who deflower and defame their Dinah. 

17 Thb Dinah is at prefent nothing elfe but the Stone Churches, and great Colleges jf oiem 
f their Minijlers , wherein Men ufe the Name of Chrift, but feck thereby only their own 
Honour, Voluptugufnefs, and J good Days, how a Man may be honoured in the World. ipat Dm?. 


2 


' 37 ^ 


How Dinah was deflowered 


Part II, 


Phil. iii. 20 
John xviii. 


in 


John xx. 


C /■ 



18. For the true Apoftolick Temple is the Temple of Jefus Chrift, viz. the new Mm 
who lives in Righteoufnefs and Purity before God, who walks in Humility and 
the Simplicity of Chrift; and bis Minijlers are fuch as do declare the Peace in the Love 
of Jefus Chrift, who labour that the deflowered Dinah might be married with Sichem, and 
that llamor and Sichem with their Males might alfo become Chriftians, who leave the 
Sword in its Sheath, and teach with the meek and gentle Spirit of Jefus Chrift; an j 
fhew, inftead of the murdering Sword, the Spirit of cleanfing, how this deflowered Dinah 
might get Cbrijlian Honour again, and be married to her Bridegroom. 

19. Behold, O Chrifendom, the Spirit has fet this before thee in the figure of the 
Twelve Patriarchs, and fignifies that thou voouldfl do thus, not that thou fhouldft do it: 
Though this Strife muft come, that the true Children of Chrift might be exerciied and 
made manifejl , otherwife if no Strife did arife among the Chriftians, all wicked Men 
could appear as Chriftians ; but the Strife makes it manifeft t hat the falfeG round of ver- 
bal Chriftians is brought to Light, and they are diftinguifhed from the true Children 0: 
Chrift; which will be alfo a Witnefs againll them at the lajl Day of Judgment. 

20. Man’s true Chriftianity ftands in the inward Ground of the Soul in the Ground 
of Man, not in the Oftentations and Fajhions of this World, but in the Power of IV til. 
doing in the Spirit and Confcience. 

21. The Strife wherewith a true Chriftian flrives, is only the Spirit of Righteoufnefs , 
which caftes away from it the Falftiood and Wickednefs in Flefli and Blood, and lutferj 
and endures all Things willingly for Chrift’s Sake who dwells in it, that it may no: 
live to itfelf, and pleafe itfclf, and have Satisfaction in itfelf, and triumph with the earthly 
Lucifer, but that he pleafe God his Creator in Chrift Jefus. 

22. He has nothing in this World to ftrive for, for nothing is his own ; for in Chrift 
he is not of this World, but as the Scripture fays, Our Converfalion is in Heaven ; all 
Things for which and wherewith he flrives, is about the voluptuous, earthly Lucifer , 
in the mortal Flefh and Blood ; for Chrift fays, His Kingdom is not of this World-, lb 
alfo a Chriftian’s Kingdom, fo far as he is a Chriftian, is not of this World, but in 
Chrift in God. 

23. Therefore now all the Strife of Chriftians is only about their Dinah, viz. about 
t\\t\rfejhly Whoredom : A Chriftian ought not to ftrive otherwife than in Spirit and Power 
againft the Ways of Unrighteoufnefs and Falftiood. 

24. Outward War that Chriftians make is heathenifti, and is done for the beftial 
mortal Man’s Sake; for Immortality cannot be obtained or kept with the Sword and 
Forces, but with Prayer and entering into the Fear of God: But the earthly Lucifer 
flrives about the Belly, and about worldly Honour and Pleafure, wherein Chrift is not: 
But it is the deflowered Dinah, where Men make Wars about the Houfes of Stone, and 
temporal Goods, and thereby declare that the fpiritual Virginity in the Spirit of Chrift is 
made a Whore, who plays the Harlot for the Kingdom of this World. 

25. Hearken all you who call yourfelves Apoftles of Chrift, Has Chrift fent you to 
fight, and to make War, that you ftiould ftrive about temporary Goods and outward 
Power and Glory? Is that your Authority? When he gave you the Sword of the Spirit, 
did he command you that ? Has he not fent you to make known the Peace , which he 
has brought us ? What will he fay to you, when he ftiall fee that your apoftolick Heart 
has put on Armour, and that you have inftigated your worldly Kings and Princes to the 
Sword and Wars, and have allowed them that, as of Chriftian Liberty ? Will he find you 
thus in bis Minijlry ? Do you do that as the Difciples of Chrift ? 

26. Are you not the Apoftles of the Anger of God ? Whither will you go with your 
Reproach ? Do you not fee that as to Chrift, who hath taught you Peace, you are be- 
come forfworn or perjured Harlots ? Where is your Chriftian Virginity, have you not 
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with Dinah fquandered it away in worldly Pleafurc? What will Chrift fay to you, when 
^ fhall come again, who on Earth had not whereon to lay his Head, when he fh ill fee your Matth. v?if. 
Fomp, State, and Glory, in fuch Palaces and Colleges , which you have built in his Name, 2 °* 
for which upon Earth you have made Wars ? Lukc iv * > 3 * 

27. When have you drove about the Temple of Jefus Chrift? Have you not always 
drove about your Colleges or Palaces, and about your own Laws , wherein you have 
lived in Opinions, and difputed about thofe Opinions ? What Need has Chrift tiicreof ? 

Chrift beftows himfelf upon his Children fubftantially, in a living Manner, to dwell in 
them, and will give them his Flefh for Food, and his Blood tor Drink: What needs he 
Opinions, that Men fhould ftrive about him, who and what he is ? 

28. When I confider a true Chriftian, then I undeiftand that Chrift is and dwells in 
him*, what Means then your outzvard Worfhip of God? Wherefore da you not ferve 
him in your Hearts and Confciences ? He is prefent within you, and not in the Solem- 
nity and Oftentation of outward Things : You have the Sword of the Holy Ghoji by Right, 
with that you fhould ftrive : Ufe you the Power of the true apoftolick Churches, and 
not the Sword of Man’s Hand. 

29. The Excommunication is your Sword, but yet it muft be ufed in the Power of the 
Holy Ghoft, in divine Zeal againft the Wicked and Ungodly , and not for thatPurpoie, to 
maintain human Inventions and Fidtions, that a Man muft call your fpiritual Whoredom 
in Opinions a chafte Virgin, as for a long Time the Babylonifh Church has ufed it to 
fuck a Power. 

30. All outward Ceremonies without the inward Ground, that is, without Chrift’s 
Spirit and Co-operation, is Whoredom in the Sight of God, that a Man will approach to 
God without Chrift the Mediator ; for none can ferve Chrift but a Chriftian, where the 
Spirit of Chrift itfelf co-operates in the Service : But how will he ferve Chrift, that holds 
in one Hand the Cup of Chrift, and in the other Hand the Sword of Self-Revenge? 

Chrift muft, in a Chriftian, overthrow Sin by his Spirit, and not the Father’s fiery Sword 
in the Law of fevere Righteoufnefs. 

31.O you Children of Simeon and Levi, the Spirit at Jacob's End has fignified con- 
cerning you, that your Swords were murderous, that Chrift is not in your Councils, as 
J cccb fays, My Soul, that is the Covenant and Grace of Chrift, be thou not in their 
Churches and Congregation, nor in their Council: Read the Forty-ninth of Gencfis , where 
the Council of the Pharifecs and Scribes, who injlitute tbemfelves Pajiors without the di- 
rine Calling, is thereby fignified. 

32. All fpiritual Whoredom proceeds from hence, that Chrifl's Minifi ers pofiefs worldly 
Power and Authority, and fo one plays the Hypocrite with another, the inferior , that is 
without Power and Authority, plays the Hypocrite with the potent , that he may ad- 
vance him alfo, and bring him to Honour and Plenty, to Delicioufnefs and fat Days, 
whereby the Spirit of Zeal declines and falls to the Ground, and the Truth is turned 
into a Lye, and the Spirit of Zeal of the Mouth is Hopped with Power, and Man is ho- 
noured in God’s Stead. 

33. This Hiftory, relating how Simeon and Levi went into the City to Ilamcr and his Gen . xxxiv. 
Children and People , and few all the Males in this City , may well be underftood to be a Fi- 25. 

cure, whereby the Spirit fignifies that he declares in the Figure concerning the future 
Time, and is fo written as a Figure. 

34. Alfo the Hiftory is clear, that Hamor and his Son Siebem, and all the Males of the Gen . xxxiv. 
whole City , were circumcifed and became n Jews , and then prefently were fain by theft two 24-26. 
brethren, Simeon and Levi ; which indeed is a hard Figure to be underftood, feeing Keafon ^Or Ifrad- 
queftions whether it were fo done or no, that two Men fhould flay a whole City : But Itej * 
leeing it is a Figure, and was done even by Simeon and Levi , viz. by the Stock and Root 
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of the Levitical Prieftkood, and fignifies the future Cbriflendom , thi* therefore is to be 
underftood under it. 

35. Thefe two Brethren required firft and propofed, that if they would be circumeifid, 
and receive their Law, they would give them their Sifter, and afterwards, as it came to 

Watth. xtiii. pafs, they flew them all, both the Innocent and the Guilty : This is that which Chrift 
' 5 * faid to the Pharifees, JVo unto you. Pbarifees, ye compafs Sea and Land to make a Profelyte . 

and when be is one , you make him twofold more a Child of Hell than y cur felves. 

36. This alfo may be faid of the Cbriflian Leviles , they perfuade People to be baptized 

and called Chriftians, and when that is done, they ftick their murdering Swords into 
their Hearts, that they 1< »rn to flay other People with Words, which are not called after 
their Name, and are not of their Opinion: They eurfe and damn them, and they give 
Occafion that one Brother perfecutes another, (landers, condemns, hates , and becomes hit 
malicious Enemy, and yet underftand not wherefore. Here it is rightly faid, thefe Le- 
vites have promifed me their Sifter to Wife, fo that I am become a Cbriflian , and now 
they flay me with falfe Do&rine, and not only me, but 2II my Generation, who hear them 
and receive their Blafpbemy for divine Truth, and believe them that it is right, that one 
Man fhould thus judge and condemn another, which yet Chrift hath earneftly forbidden, 
and thereby now that Man judges himfelf, fince he does that himfelf, which he judgei 
in another. . 

37. Thus is the murdering Sword ftuck into many Innocents Hearts, fo that they are 
guiltlejly (lain by the Levitcs ; but feeing Simeon and Levi are placed together , and font 
alfo when he was at his End prophefied concerning them, and puts them together, call- 
ing them murdering Swords, it has this Signification, that they will not only flay them 
with the Sword of the Mouth , but they would alfo fet themfelves up in worldly Power 
and Authority, and for the Truth’s Sake kill their Bodies, and would do it even to them 
which are under the Circumcifion or under the Gofpel, whom firft they had perfuaded to 
be circumcifed or to be baptized. 

38. As it is alfo come to pafs among the Chriftians, when Men have firft perfuadd 
them unto Baptifm, afterwards when they have for a while feen their Abominations, that 
they live worfe than the Heathen, and will not in all Things give their Confent and Ap- 
probation, than they begin Perfecution with Fire and Sword, and flay them, with their 
innocent Children, both in Soul and Body, which is powerfully prefigured in this Type 
of Simeon and Levi-, elfe that were a grievous groft Murder of the Children of the Saints, 
for them to perfuade People to their Faith, and give them their Promife , and then after- 
wards under fuch Hypocrily to flay all, both innocent and guilty, when they bad fo 
deeply bumbled themfelves before them. 

39. 1 herefore Men Ibould carefully and accurately look upon the Old Teflamer.t , efpe- 
daily the firft Book of Alofes : For the Veil of Mofes hangs before it, there is always 
fomewhat more fignified under the Text: Although we will have the Text left alfo (land- 
ing as a I lift cry, and doubt not at all thereof, which is known to God, who has thus 
fuffered it to be deferibed. 

Cm. xxxie. 40. For the Text faith, They fell upon the City, and flew all the Males, and took 0!! 

*5 2 9 - their Children and (Fives captive , and plundered, • and fpciled all that was in their Houfes. 

Which though it does indeed feetn that thele two Men were not able to do it, yet even 
Gen xxxiv. Jacob himfelt witnefles, that there were no more than thefe two, when He faid to Simeon 
• }0 ‘ and Levi, Te have raifed Mifchief unto me, that I flink before the Inhabitants of this Land-, 

which (lands very right in the Figure, that the murdering Sword of the Levitcs has railed 
fuch Difturbancc in the World, that Cbriflendom tor their bafe murdering Practices 
f links before the ftxange Nations, fo that they fay, if they were God’s People they would 
not be fuch Tyrants, and outrageous Scorners ; and they hate them for that very Caufe ; 
and flay and kill them as a turbulent evil People, that contend only about Religion, and 
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kill one another for it : Therefore there can be no Certainty among them, and their di- 
rine Service and Worfhip of God mujl mods be falfe, fay they : For which Caufe the potent 
Countries of the Eaft are departed from them, and have fubjedted themfelves to a Doc- 
trine of Rcafon ; as is to be fecn by the Turks, which ought farther to be confidcred of. 
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The Sixty-third Chapter. 


H<w God called Jacob to depart from Sichem, and what happened 
upon it \ and how afterwards Rachel bore Benjamin, and died 
in the Birth ; alfo how Ifaac died , and ifihat is to be underfood 
thereby. 

HEN Simeon and Levi had committed that Murder, Godfaid to fa- Gtn.xr.xv. 
' cob , Get thee up and go to Bethel , and dwell there, and make there an l ~ G - 

V 4 Altar to God, -who appeared unto thee when thou didfl flee from thy Bro- 

M j W > yi tberEfau. Then /aid Jacob unto bis Houfhold , and to all that were with 

4 him. Put away from you the ftrange Gods which are among you, and cleanfe 
‘iffy w - Jfp your [elves, and change your Garments, and let us arife, and go to Bethel, 

*■ ■* tbat 1 may tbere ma ke an Altar to God, who hath heard me in the Time of 

ey Trouble, and bath been with me in the JVay which I have gone. Then they gave unto him 
til the flrange Gods which were in their Hands , and their Ear-rings , and he buried them un- 
fa an Oak which was by Sichem -, and they went forth, and the Fear of the Lord came upon 
the Cities which lay roundabout them, tbat they did not purfue after the Sons of Jacob. Hus 
Jacob came to Luz in the Land of Canaan, which is called Bethel, with all the People that 
vere with him, and built there an Altar y and called the Place El-Bcthel> becauje God there 
feared to him when be fled from his Brother. This Hiftory once again prefigures pow- 
erfully the /«/«re Times, how it would go both with Jfrael, and alio with Cbriflendom: 

For when Levi and Simeon had committed that Murder, and flam all the Males of Si- 
des,:, and taken Captive all their Wives and Children, having plundered and fpoiled all, 
then Jacob was afraid of the People of the Land, and then God called him from thence 
to go to Bethel , and make an Altar there. 


The inward Figure ftands thus t 

i. When Men, both the Jews, and afterwards theChriftians, were grown up vaflejbly 
Whoredom and unchafte Life, and became wicked, then would God’s Spirit depart from 
them, and then they began a fpi ritual Whoredom and Idolatry , and were erroneous m 
their Opinions, and would fall together by the Ears, and fay one to another, I k deflos ers 
his Sifter Dinah, that is, his IVorfhip and Service of God and would tall one upon ano- 
ther, and murder, kill, plunder, fpoil, and rob one another with IVars, and brin thur 
Country to Deflation andMifery-, and then when they fliould flick in fuch Mifery and 
Trouble, they would attain the Fear and Trembling,, as here Jacob ^P 01 ^ 
which his Children committed, for the Lord would touch their evil Confcienccs, and 
call them again to Repentance, as he did Jacob and his Children, when comma c 
them to come away from the Place of this Murder, and commanded Jacob to make an 
Altar to. him, viz. to the Lord, that is, in the Lowhnefs of the Tear of God. 
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3. So the Spirit here ftgnifies, that God would then again fend them Prophets and 
Teachers , who would diffuade them from their Idolatry and wicked Life, as here Jacrb 
exhorted his Family that they Ihould put away the ftrange Gods, and the Pride of their 
Ear-rings from ihem *, and then when they had thus feen the Anger of the Lord, which 
dejiroyed their Land, and exceedingly devoured them for their Whoredom, Pride, and 
idolatrous Life, then would they follow , and obey the Prophets who reproved them for 
it, and bring their Idols and llrange Gods, viz. their Idolatry, before God, and put it 
away from them, and would again feck the Temple of God within them; and then would 
God again build up his Altar in them, and they would again rightly offer Sacrifice to 
him, viz. offer up their Satis, and would cleanfe their Garments, that is, their Hearts, 
as Jacob here commanded his People *, this alfo would the Propbets y and among the Chrif- 
tians the tru c /lpojllcs and Teachn’s, command and diredt. 

4. And we fee further here a powerful Figure how Jacob took their Idols and Ear- 
rings, and buried them under an Oak by Sichem , where the Murder was done. O thou 
great and wonderful God ! what does this fignify ? Nothing elfe, but that thefe their 
Errors and Idolatry, together with their Wars and Contentions, fhould thus for a long 
Time lie buried in the Anger of God. 

5. And feeing the Spirit mentions an Oaky under which thefe Idols and Pride arc 
buried, the Figure is clear to us ; for an Oak is of a magnetick attractive Kind, ar.d 

n Tough. makes a n tenacious I Iardncfs in its Property *, moreover Blacknefsy Dufkinefs, and Dark- 
nels. This fignifies, that the former Idolatry, Sins, and Blafphemies, which they have 
committed, fliall there, in the hungry Wrath of the Anger of God in Turba Magna , viz. 
under the great Oak in Spiritu Mundi y viz. in the hidden Myftery, jland Jlill a long 
while. 

6. And what Sin they Hi all commit anew, all that will this magnetick Oak draw to it, 
and bring it to the Trealure of the former Idolatry and Pride, till they become fo great, 
that the Earth under the Oak can cover them no more: Then fhall thefe their old and 
new Whoredoms and Idolatries, together, be naked before the Anger and Judgment 0: 

Gen . xv. 16. God, and their Meafure be full . 

7. And they would ftink before God for thefe Abominations, for the Sake of which 
the Spirit ot God would hide its Countenance from them, and take away from them the 
Light of his Countenance, fo that they would run on in vain Errors, and enter again up* 
on the Way of luch Whoredom, and with their evil Zeal for Dinah their Sifter, which 
yet is but a deflowered Whore, trample all under with Murder and Robbery. 

8. As it is come to pafs among the Jews and Chriftians, that afterwards in the Zeal cl 
their Idolatry and Whoredom they have flain and murdered the Prophets and Minifiers or 

Rcm.x. 15. Jefus Chrilt, which are fent from God, that they might live in their Pride and foJomi* 

Rem. i. 28. deal Whoredom, till GW has given them up to a perverfe Mind in their Hearts, that they 

Gtn . xv. 16. are become wholly evil before him, Then is their Meafure fully and the horrible Punilh- 
ment follows, as may be feen by the cait-away Jews which lor luch Abominations Sake 
were driven out of their Country and Kingdom, as alfo by the Chriftians, who in the rat: 
Country of the Eafl were the belt Chriftians, and now imift have the Alcoran inftcador 
Chrilt, and their Country horribly wafted in the.Anger of God. 

9. 1 fius it goes now alfo with theCy thou warring Babylon y and titular CbriflcrMniy lull 
of Idolatry and Ear-rings of Pride, which have lain for a long Time under the Oaky 
and the Magnet of that Oak has drawn to it all thy Abominations, Idolatry, and proud 
evil I ife, that the Earth can cover them no longer, but they now ftand naked before the 
Pace of God, therefore alfo thy Judgment is near at Hand. 

10. I he Prophets call thee and reprove thee, but thou raveft for thy Sifter Dinah, viz. 
for thy flcfhly Kingdom full ofPridc, which thou haft built with thy Idolatry and fiefhiy 
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Love, and murdered thy Brethren for thy Sifter’s Whoredom’s Sake, viz . for the Pha- 
rilaical Whoredom’s Sake, and doft not difeern how thou fhouldft remedy thy Sifter’s 
Whoredom, that (he may be married, and thou takeft thy Sifter with herBaftard, which 
in the Prefence of God and all the World (land in Shame, to thee again, and wilt have 
her called a Virgin ; if thou didft give her to Sicbern for a Wife, and let him be circum- 
cifed, and wouldft live with him in Peace, then would thy Sifter’s Whoredom be covered. 

u. But thy Wrath, O Lord, makes it to be thus, for the Mildeed is too much, and 
the Earth can no more cover it tinder the Oak in Spiritu Mundi , it (lands naked before 
thy Face: Therefore, ye wife Children, flee out of Jerufalem, the Overthrow thereof, 
and the earned Judgment draws near, the Mealure is full, the Anger burneth ; Sin has 
killed the Underftanding, that they °no more perceive or feel the Underftanding, and 0 Have no 
thele Children are blind concerning it, and always fay, This is a golden Time , it will be Scnfe 

good for us, and not fo come to pafs : Thy Prophets among thee are efteemed Fools and 
Madmen, till that be done unto thee, and till thou thylelf doft what they have faid 
unto thee. 

12. Beware now and leave off to war about the Whore, that the Lord may call thee 
with Jacob, and bring thee again to his holy Altar in Chrift Jefus. Put away the Idols, 
r ;iz, the Opinion, and build thine Heart to be an Altar in the Temple of Jefus Chrift, 
then wilt thou be brought away from the Murders, and the Fear of God will come upon \ 
ibofe Men who would purju e thee, as is to be feen by Jacob . But if thou wilt not leave oft 
to make War about the Whore, then wilt thou together with the Whore come to Shame and 
Ddolation. 

13. But learn to know her, fhe gives Sicbern Occafion to Unclcannefs, for fine runs 
cut of her Houfe, and feeks Lovers ; behold her Pride, tear her Ear-rings from her 
Neck, wherewith (lie boafts, and then (lie will no more thus fhew her Folly ; bereave 
her of her Idols, bury them with Jacob : Build thyfelf an Altar in thee, and bring thy 
Children to the Offering ; bid them not drive for Dinah, but leave Dinah to the Man 
with whom fhe hath bedded, die it is in vain to make War for her Virginity, for it is 
nunifeft to all People that fhe has played the Whore. 

14. Mark what is told thee, it is high Time; her Shame can no more be covered, for 
fhe has brought forth the Baftard : Doit thou not fee it? And doft thou not know the 
Whore with her Child ? Then art thou blind. 

15. She fits in high Honour among Men, and cries All hail to herfelf; this is fhe to 

whom thou proftitiueft thviclf, and torfakeft thy God and his Altar, Jefus Chrift in thee, 
take Pity on thyfelf, and behold the Milerv, how this Whore has jet inftead of the Al- 
tar of God in tby \ otil , and has taken 1 lay Body and Soul in Poficffion, and rides upon 
thee as upon her Beajl ; (he leads thee with her Reins, and thou feeft it not ; thou 
iayeft likevvife it is right. O thou evil Bead, full of thy VV hore’s Pride ! how will the 
Lord throw thee , together with the IVhore, to the Ground, as is to be leen in the 
Relations?* Mpocalypfe. 

16. The Spirit here further fets down an excellent fair Figure, (hewing how God ma- 

nifefted himfeif to Jacob , after be made the Altar in Bethel, and called the Place ElBethA, Gtn . xxxv. 7. 
viz. An Sniewcil* Dwelling, where God convcrfed with Jacob in the Form of an fjj as the 
high Tongue renders it, that God ipake with him in \ ifion in an Angel’s form, viz. in 
the Angel’s 1 orm of the future Humanity of Chrift, and fignified to him, that he fljould Gen. xxxv. 
to more be called Jacob, lut lfraet, that is, a great Tree* or Company of Nations; him 10-iz. 
hath God thus bleifcd, that he fhould poffels all this Country, and he fhould be lo great, 
that even Kings fhould proceed out of his Loins ; whereby he fignifies concerning the future 
Kingdom of lfrael , and of Chrift, how it would come to pais. 

17. And when the Lord had fpeken with Jacob , in that very Place Jacob fet up a Pillar 0fCtn.xxxv.14. 
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Stone ; which fignifies the Temple of Chrift, as alfo the Temple at Jerufalem in a Type 
prefiguring Chrift -, alfo the true Chriftian Church among the Chriftians, that from the 
Word of the Lord Men would build a Place and Pillar, where they would afiemble and 
declare the Wonders of the great God, and call upon him there, and offer up tbe Drink 
Offering of Prayer there. 

CM.aorxv.13. 1 8. And the Spirit fays further. So God went up from him , when be bad fpoken with him- 
that is, when he had appeared in a vifible Form in the Image and Type of Chrift, he 
withdrew and bid himfelf again in that Royal Place, from whence afterwards he would 
manifeft and make himfelf vifible in his Seed in this Figure in the Humanity. 
CM.xxxv.15. 19. And Jacob called the Place Bethel, viz. an * Humiliation of the Deity in the Hu- 
* Or Condc- fo that the divine Altar becomes manifeft, where a Man offers Praife and Thankf- 

fcenGon. giving to God •, and the Spirit by Jacob, concerning this Bethel, points at the future 
Bethlehem , where Chrift fhould be born Man, as this Place Bethel was exceeding highly 
efteemed by the Patriarchs, which all pointeth at the future Bethlehem, where the true 
Altar Chrifi ftiould be eredted and built, upon which Jacob and his Fathers and Chil- 
dren bad offered in the Faith and prefiguring Type, and under it God led them in the 
vifible Type from thenceforth, till the appointed Time, that this Altar was ereded at 
Bethlehem by the Birth of Chrift. 

20. And the Spirit in Mofes fpeaks inftantly very darkly thereof in this Figure, and 
Cm.xxxv.16. fays, And they went from Bethel-, whereby he points at the Going-forth from the Figure 
of Chrift, that Men ftiould go forth from this Figure to the Birth of Chrift, and lays, 
And it was a Field's Breadth from Epbratb , where Rachel brought forth ; andfhe was in hard 
Labour at tbe Birth. 

2 1 .This Field’s Breadth fignifies the Time that is between that and the Altar of Chrift, 
as Adam was gone a Field’s Breadth from the Altar of God, that is, out of the fpiritual 
World into the earthly, where it goes very hard with Rachel, viz with the human Na- 
ture, as to the Patriarch Benjamin, that is, to bring forth a Chriftian, that even the old 
Adam mufi die and perifti in this Birth, as Rachel died when ftie bore Benjamin. 

22. Which Benjamin fignifies, that when we ereft God’s Altar in us, fo that Chrift 
dwells in us, then is Benjamin, that is, our laft Man (or fecond Adam) born, then dies 
the old Mother, who hath generated the Kingdom of Nature in Man, and the new fpi- 
ritual Man is manifefted. 

23. This Benjamin is born after Jacob is firft gone out of Mefopotamia , as the Spirit 
Jias prefigured the Type of Chrift’s Paftion and Victory, by Efau and Jacob in their 
Meeting ; and it was a Figure of the Apoftle Matthias, who was elected to be an Apoftle 
in the Stead of Judas, after Chrift; had firft confummated his Paftion and Afcenfion into 
Heaven. 

24. And it is a Figure, fhewing how Man muft firft enter into Chrift’s Paftion and 
Death, and that the Altar of Chrift: muft firft be ere&ed in him, before the human Na- 

Mtut.xxv\i.$. ture from Chrift can be born 5 for Judas mufi firft in his Falfhood and Treachery, in the 
old Adam, with Sorrow for his committed Sin, hang himfelf, and as to his own Ability, de- 
fpair and die, and then will Benjamin, viz. the new Creature in Chrift, firft be born, and 
/tu i. 26. Matthias, viz. the firft created Adam, be elefled an Apoftle. 

25. For Matthias was indeed born before the Paftion of Chrift, and was with Chrift, 
but he was then firft an Apoftle when Chrift in him was dead from Sin, and Judas had 
hanged himfelf-, thus alfo the Adamical Man, which fhall be an Apoftle or Chriftian, is 
indeed born beforehand, before Chrift fuffers in him -, but Chrift muft firft arifefrom the 
Dead in him, and Judas, viz. the Serpent’s Will, mufi bang himfelf and die to his own 
evil Will in the Death of Chrift, and then firft is the Adamical Man a Chriftian ; it is 
not the hiftorical Man by an imputed Grace, wherein Judas fill lives under the purple 
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Mantle of Chrift, that is a Chriftian, as Babel plays finely under the Veil concerning the 
Virginity of her Daughter Dinah, that the fair dainty Damiel may play the Whore, and 
finely fleep with her Pander Judas, and lie with her Lovers in the Bed of Fornication. 

26. Great Things arc prefigured in this Text ; for the Text fays, IVbtn Jbe was in fore Gt*. xxxr. 
Labour in tbe Birth of Benjamin , the Midwifi faid to ber , Fear not , for thou /halt have l 7 > ,8 * 
this Son alfo ; but ber Soul being ready to depart , that fbe tnujl die, jhe called him Benoni ; 

that is, -/he looked upon the inward Ground, upon the New-Birth, what he would be in 
Chrift, and regarded not the Name of the outward Creature. 

27. For Benont is altogether a fpiritual Name after an angelical Kind and Manner •, for, 
fhe laid in Spirit, (when the Midwife comforted her concerning it, that (he (hould have 
this Son alfo) I have him no more in the World, the outward pafies away ; and it points 

at the angelical new Name; but bis Father called him Benjamin , as with the Name o (Gm.xxxy. 
this World, that he fhould reprefent how a Chriftian muft be born under the Crofs l8 * 
of Chrift in fmart Pain , at which alfo his Mother looked, as if fhe fhould fay, through 
(mart Pain and Sorrow w r e come to Life, as this Son of my Smart and Sorrow. 

28. Then fays the Spirit, Thus Rachel died and was buried in the IFay towards Epbrath, Gin. xxxr. 
which is now called Bethlehem . And Jacob fet up a Pillar upon ber Grave , and that is the ao * 
Pillar of RaebeVs Grave unto this Day. This is a fccrct myftical Figure, that Rachel died 

and is buried at the City Bethlehem ; and it fignifies, that fhe fhall there rife again through 
the Birth of Chrift, for Chrift Ihould there be born. 

29. -And it is fignified, that when we fhall fly to Bethlehem , to the Birth of Chrift, 
then fhall Benjamin, viz. the new fpiritual Man be born of Rachel, viz. of the Mother of 
the old Adamical Man in the Spirit of Chrift : And then prefently will the Mother yield 
up her Birth-right to the Spirit of Chrift, and die to her Right of Nature, and then will 
the fpiritual, eternal Birth begin, and pafs away*, for there Jacob fets up the Grave • 
font or Pillar, and the Spirit fays, it is her Grave-ftonc unto this Day, to fignify, that it 
points at th e future, and that this Grave-ftone fhould continue, and Chrift be born there 
where Rachel died. 

30. In this Hiftory of the A£ls of Jacob , we fee clearly, that the Spirit has, in this 
Defcription, a Figure, which is fignified under it. For Rachel was big with Benjamin when 

Jacob departed from Laban , when Jhe fat upon the Idol-Gods , when her Father fought for Gin . xxxi. 
them, and fhe faid. It is with me after tbe Manner of IVotnen, fo that I cannot rife up before 34 * 3 S- 
thee . But now the Text relates, how Jacob firft pitched his Tents before Sichsm and 
dwelt there, and afterwards went firft to Bethel, and then Rachel brought forth, fo that it 
appears that the Spirit fpeaks wholly in the Figure, for the Ails do all follow very orderly 
one after another in the Figure of Chrift, as it has come to pafs with Chrijl , which ought 
well to be obferved. 

31. The Spirit of Mofes fays further. And Ifrael went forth and fpread his Lents on the Qm. xxxy. 
tther Side of the Lower of Edar *, and it came to pafs when Ifrael dwelt in that Land, that 20 ~~ 22 * 
Reuben went and fept with Bilhah his Father's Concubine ; and it came before Ifrael: What 
Manner of Figure is this which is very deeply hidden ? But the Circumflances make it as 

clear as the Sun. 

32. Ifrael went on the other Side of the great Babylonical Tower, and dwelt there with 
the Children of that People, which may well be a pretty Way from Epkrath Bethlehem, 
but the Spirit has here its Figure under which it fignifies, that when Jacob had 
taken away the ftrange Gods from his People, and alfo their Ear-rings, and buried them, 
find built the Altar of the Lord, converting to God, and were fitting in Reft and Eafe , 
then the natural fiefhly jVlan turned again to th t Lujl of the Children of Babel , even as 
the Text fays. 

33. Jacob went and dwelt there , and then Reuben lay with his Father’s Concubine, viz • 
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'Blutfchandc with Bilbah, Rachel's Handmaid, the Mother of Dan and Napbtbali , and committed ' In- 
cejt , which was werfe than that of Sicbem with Dinah*, but the Spirit has thus with this 
Action prefented a Figure pointing at the future how it would come to pals, how Lrael 
would turn away from the divine Ordinance from the Altar of their God, and mix their 
Father’s V/crfAp and Service of God with natural Whoredom, viz. with beaibenijb fa. 
crificing to Idols , as is to be feen by Jeroboam ; and the Spirit fignifies thereby, that the 
'firft Adamical Man would have only flefhly Defires and Lefts. 

34. For Reuben was the firft Son of Jacob by Leah , viz. by her, of whom alfo fprang 
the Line of Cbrijl , to fignify, that every one that would be called Jews, or Chriftians, 
and are generated out of tbofe Stocks , would forfake God, and lie with their Father’s 
Concubines, viz. commit Fornication with the Idolatry, human Inventions , and Bablings 
of the Pharifces and Scribes, and with their Laws and Canons , and forget the Truth of 
1 Einbildcn, God, and of his Commandments, in' their Hearts, and q imprint thofe Whoredoms in 
make to their Hearts Lulls. 

Iraacs^of 35 * I* or Rutben was indeed Jacob's firft Son, as Adam alfo was the firft: Man, but the 
ihdc. $ ° Line of Chrift was not m3nifcfted in Reuben , as alfo not in Adam, but it was manifefted 
in Abel and in Judah ; and as Adam , in Spiritu Mundi , in the Spirit of the World, com- 
t God. mitted Adultery with God’s Concubine, through whom ' he brings forth his Fruit, 
and gave up himfelf to the Woman, viz. to the Mother of the outward Nature, and lay 
with her, and committed Whoredom with her, and defiled the holy heavenly Marriage* 
Bed of Chaflity ; thus alfo ftood this F igure of Reuben with his Father’s Concubine pour- 
trayed before the Figure of Chrift ; for Cbrijl fhould bring this Adamical Whoredom into 
the heavenly Marriage-Bed again, and cover the Incell of Man, and therefore it is here 
prefigured, together with the Figure of Rachel , viz, with the New Regeneration. 

• Or is thus - The Figure of Chrift endom * (lands thus : 

to be under- 

36. This Concubine in Chriftendom fignifies nothing elfe but the • Stone Churches , 
!)?nt T wTth e$ whlch arc * nc ^ ec d God’s Concubine, wherein his Word and Tejlaments are handled, in 
Materials, which God generates his Children, in which a Man ftiould work together with God, 

and turn his Heart to God : But Reuben , viz. the Adamical Man, forfakes God, and 
commits Fornication and Whoredom with the Stone Churches, and has embraced her 
in his Arms of Love, and goes in unto her, and plays the Hypocrite with her, and 
thinks it is enough if he does but go thither and hear Sermons preached , and make ufc 
of Abfolution and the Sacraments , and believe that all is true which is there taught, and 
comforts himfelf with this, that he goes cheerfully, willingly, and conftantly thither, 
and efteems that for right and good, and approves and allcius to all that is there per- 
formed; thus covering himfelf with the purple Mantle of Chrift, and goes out of the 
Church juft as he entered in, and goes twenty or thirty Years together, and fo to his 
very End, and commits Whoredom with the Churches, and thinks be dees God god Ser- 
vice, when he appears there among others, fitting and hearing the Preacher's Sermons, and 
when he comes forth knows nothing of what has been done there. 

37. Alio in that Auditory he had his Heart at'Home, or about his Trade and Bufi- 
nefs, or cafts his Eyes upon the Beauty of fair Women and Men, and upon their brave 
Clothes and fine Faftiions of Pride , and fills his Heart with Imaginations of lafcivlous 
Luft, and broadly commits Whoredom with thele, or in thefe Concubines the Churches. 

38. And that which \syet more, when the Preacher often reproves Sins and Abomi- 
nations, and often indeed, out of Pajfion , fows Thorns, that is catchcd up prefemly, 
and he gratifies himfelf the whole Week therewith, and contrives how to find Fault 
with and cenfure others, and to backbite and blemifh them, how they may feoff' at Peo- 
ple, 
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pic, and gall them with cutting and dinging Words, pricking like Thirties and Thorns, 
and holds that for the beft of what he has heard, and io fets this Lucifer in the Place 
of God, and conftantly commits Fornication in the Whoredom, viz. in the burning 
Luft of tbefe Concubines. 

39. And th o greatefl Whoredom of all in this Concubine is this, that Men fo quite take 
their Hearts off from God, and fee them upon the Minfiers of thele Concubines, and 
commit Whoredom with them, and honour them with Prefcnts and Gifts, fo that they 
many times, in their Encomiums, praife evil, malicious, proud, wicked, covetous 
people, who do but fqueeze the Miferablc, and opprels them with Power and Autho- 
rity *, they make great Epitaphs and Eulogies, and give them high and rt3tely I itles, 
with high Refpett and Reverence, aferibing to them great Devotion, with the hear and 
Love or God, and do highly advance their‘ w Geneahy and Stock, and fo fet up the Trade 
of Juggling for Money as a common Juggler , and lo reproach the Concubine of God, 
rjz. the Church, with Hypocrify and Lies. Of this it is rightly faid, Reuben is climbed 
up to his Father’s Concubine, and hath committed \\ boredom with her ; for they are 
they that dwell by this Concubine, and are her Curatts and Bifhops or Overfeers : But 
they fill this Concubine full of their falfe flejhly Seed, and generate Baftards in God s 
Concubine, that fo the falfe Luft of the Elefii may wholly bring their Heart into her, 
and think it avails before God, and is very right : 1 heir Sins are thus covered by the Ve- 
nom and Poifon of Moneys and this Hypocrilv fills their Imagination, fo that they think 
they are better than others, and live thus in iuch proud lofty Thoughts continually, 

in fuch Church Whoredom. # c 

40. And thus Ruben begets, of his Father’s Concubine the Churches, a C ompany or 
Baftards, proud, ftately, bonding, covetous People, who defile the poor Mother of the 
Humanity and Simplicity of JESUS CHRIST, viz. the Line of Chnft which lies hid in 
this Concubine, and (hall be generated and manifefted, and cart the Whoiedom upon 
her: And thus God’s Concubine, viz. the Church, is made to be a Whore, and fo very 
much deflowered , that her Reproach is come before Iflrael , viz. before the Eyes °f a 
tbe Children of God, who cry fie upon her, and account her for an unclean deflowered 
Whore, wherein fuch Whoredom, as alfo all Pomp, Pride, and Pageantry, is exercife , 
that the Devil, with the Imagination and falic Luft, does more teach and govern in fuch 
Lufl, than the Spirit of Chrift; and it is more a proud Whore, and a dark Valley and 

Dungeon, than a Temple of JESUS CHRIST'. ^ . 

41. And that which is yet more abominable , many very vain Affectations, Scornings, and 
Derifions, are therein managed and taught*, where* for an Opinion s Sake, which every 
one frames to himlelf, they difgrace and peril-cute one another, and cry out againft one 
another, for Uereiicks , and fow abroad fuch Poifon and Venom tru this Concubine the 
Church , whereby Simplicity is feduced, and fuch Poifon of Defamation rifes up and grows 
in iheir Hearts, that in the Churches, nothing but Contention, Deputation, Scorn and 
Blafpbemy , is cxercifed and taught, that one Brother defpifrs the other, calls him Ilere- 
tick, and damns him to Ileli-fire for an Opinions Sake , whereby all Love, Iiuth, 

Unity and Concord, are vanifbed. _ , , r a i 

42. The groffcfl Impudence , at which the Heavens and the Elements at prefen t ftancl 
amazed, which is prattifed in this Concubine, is this *, that Men take the Writings of 
the holy Children of God, viz. of the Prophets and Apoftles, arc their uucccjfors, and 
make ufe of them .putting them up for a Cloak to cher fuch W horedom, cor- 
rupting and embittering them, and making mere Setts, and Swarms of Schifms of them* 
and thereby reproach, flander, and perfecutc one another, giving thereby Cauje of W ars ^ 
and Bloodfhed, and fo they make a mere impudent Whore of tne Bible , wherewith every 
one excrcifes and manages their Whoredom, and fucks Opinions cut of it, and there- 
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with defpifcs the Opinion of another, and fcorns and condemns it, and yet take all their 
Matters out of the Bible *, thus they make their Father’s Concubines, viz. the holy Pro- 
phets and Apoftles, all Whores, and fallely commit Whoredom with them, praflife Im. 
pudence, Unchaftity, and Pride with their Writings, and teach the Lay People their 
Unchaftity and Scorn, fo that one Chriftian learneth to fcorn another out of the holy Scrip. 
* Holy McD./nfg, anc j tr i m their Scorn with the Writings of the 1 Saints ; of this it is rightly faid, Reu- 
ben , thou art my firft Strength, but th^u had climbed up upon my Bed, and defiled it 
with Unchafiity, thou haft ufed my Concubine, viz. my formed Word, to thy Whoredom, 
and haft made of the Churches of my Children a Whore-houle, and haft defiled my Mar- 
riage-Bed, which 1 have in the Churches, where 1 beget my Children. 

43. This the Spirit of God fignifies clearly, by the Declaration of the Patriarch Jacob, 
Cen.- xlxix. where he fays thus concerning tliefe Churches and their Sacrifices ; Reuben , thou art my 
J> 4 * firfi Son , thou art tty firfl Power, and my firfi Might, the chief in the Offering, and the chief 

in the Kingdom ; he was unfiable therein as Water ; thou Jhalt not be the chief: For thou haft 
( limbed up upon thy Father's Red, and there hafi then defiled my Bed by thy climbing up. 

44. The Spirit (peaks clearly in this Text ; for Reuben fignifies the Ordinance of the 
firfi Churches, viz. the Power out of which it was built, that is, the firft Power of the 
Chriftian Church or Congregation, and is God’s Concubine by which he dwells; but 
their Minifiers are climbed up into God’s Marriage-Bed, and have got the Concubine 
to themfelvcs, and taken her into their Power, and have got her with Child with hu- 
man Fictions, fiefhly Honour and Voluptuoufnefs ; and it fays clearly, Thou art the chief 
in the Offering, and in the Kingdom ; for fo it tnufi needs be when the Whoredom is com- 
mitted : But feeing Reuben cxercifcs Whoredom with the Churches, it fays thus •, Thou 
ffsalt not be the chief, for be was unfiable therein as Water \ and fignifies thereby, that 
he would give himfelf to fiefhly Luft, and Self- love, and that in Inftability, and in that 
Regard is rejected of God. 

45. Thus the Spirit fignifies, under this Figure, how this Concubine, viz. the Church, 
would be reproached with its firft Power, viz. of its own Children, fo that it will be faid 
by the Churches, it is afpiritual Whore-houfe, which a Man muft diftinguifh from the 
Temple of JESUS CHRIS T ; for the Spirit fays, thou (halt not be the Chief, neither 

>Jusdmnum. in the Offering, nor in the Kingdom: And thus fire has lofi the true 1 divine Power by 
the Whoredom of her Minifiers, and (lands at prefenc rightly as a deflowered one that 
is made a Whore, who is defpifed of lfirael for her Unchaltity, which is praflifed by her; 
which is cried cut upon by almoft every one, each Party crying out againft the Church of 
the other, for a Whore-houle, as is enough manifeft, and all Libraries are full of fuch 
a Cry , and Men at prefent are ready to florm and fall in upon the Whore-houfe. 

46. But let this be faid to the Children of God, that the Churches hurt no Man, and 

i they were inftituted out of a good Meaning by the firft Chriftian Power; and were very 

good and profitable, and they need not be thrown down and demcli/hcd, if Reuben would 
but leave his Whoredom whereby he reproaches them ; that her Minifiers might be re - 
slewed, and not give cut that they are the Minifiers of this Concubine of God, without the 
Unllion of the Holy Ghofi, as is now done only for temporary Honour and Pleafure fake, 
which are as profitable to the Church, as a fifth Wheel is to a Waggon, unlefs they go 
with five Wheels to their Waggon, where the fifth moves in the Air, and enters with 
their Contention into the Abyl's of Hell. 

47. The Stone Houles of the Churches have no greater Ilolinefs in them than other 
Houfes, for they are built of Stone and fuch Materials as other Hotifcs are, and God is 

* no more powerful in them than in other Houfes ; but the Church or Congregation that 
enters thereinto, and there meets together, and there bind themfelvcs with their Prayer 
into one Body in Chrift, whole Type and Refemblance the Church is, that has the holy 
Temple of JESUS CHRIST in it. 
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48. Their Sengs of Praife and Thankfgiving are the Cradle of the Child JESUS 
CHRIST, in which the Child Jefus is rocked with unanimous Confent in the Hearts 
of Men, and not within the Bounds of the Church, which is a dumb and dead 
Thing. 

49. Its Minifiers are no mere than all other Men, but the Power and Virtue that is 
poured forth in the Unflion of (be Holy Ghofi , hath the Power in the Offering, and is 
the Key. 

50. Whofoever will worthily enter into the Church, muft bring with him the Tem- 
ple of Jefus Chrift within him, or at lead he mull fully take fuch a Refoluticn and Pur- 
pofe, that he will bring it out with him in his Heart, otherwife his going in and coming 
out is but a committing of fpiritual feeming holy, but indeed hypocritical Whoredom, 
and is no whit the holier when he comes out, and had as good have been (landing in 
the Market (hewing his Pride in his fine Clothes , for the People to fee him, and then, 
perhaps, he had not caufed many honejl Hearts to err. 

51. This wc had on purpofe to fignify, by the knowing of this Figure, that a Chrif- 
tian (hould not look upon the Shew of Churches, but confider, that the Church is but 

a' Type and Refemblance of Chrift, and that he is not a Chriftian that enters into the * Furbild. 
Rtfemblance and approves of that , but he is a Chriftian that wholly gives himfelf up into 
Chriil’s Incarnation, Suffering and Death, and dies to his Hypocrify in the Death of 
Chrift, and rifes from the Death of Chrift, in a new Will and Obedience , and who, accord- 
ing to his inward Ground, is, and lives in Chrift, who himfelf becomes the Temple of 
Chrift, wherein Chiift works with his Power and Virtue , and thereby kills Sin in the 
Ficfij : Such a one is a Chriftian in Chrift, and may rightly enter into the » Refemblance a Or Type, 
of Chrift, and exercife his Chnftianity therein , fuch a one will hear God’s Word, and 
keep and ponder it in his Heart. 

52. And though a Cow’s lowing, in its Sound, (hould declare the Name of God, yet 
Chrift preaches in himfelf ; but none that is dead can awaken another that is dead, nor 

1 cne that is blind Jhew the way to another , but both will fall into the Pit , fays Chrift. b Matt. xv.14, 

53. Further, the Spirit of Mofes fets down in its Figure the Death of the Patriarch Cuiev i. 39. 
Ifaac, and fays ; And Jacob came to his Father Ifaac to the head City in Mamre, called Gen. xxxv, 
Hebron, where Abraham and Ifaac were Str anger s, and Ifaac was an hundred and eighty *7 — 2 9« 
Tears old, and gave up the Ghofl and died , and was gathered unto his People. This is a 

Figure, (hewing, that the Children of Chrift in this Pilgrimage are but ftrange Children, 
and have nothing for their own in the World, and come all again in the End to their 
Father who has created them ; as Jacob came again to his F'ather before his End; thus 
alfo are we in this Pilgrimage, in thefe earthly Churches, but houfhold Servants and 
8 range Childre'n, for we muft in the End go into our Father’s right Country, viz. into 
the angelical Church of Chrift. 
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Of Jifau’j Genealogy : Arid of the very excellent , and emphatica l 
Figure , which is fgnified by Jofeph the Son of Jacob. And 
what is thereby to be underfood 

i E thirty-fixth Chapter of Gcntfis , is the Genealogy of the potent 

H alul princely Family of Efr.u, fhewing how God gave him much 

^ f Wealth and many Children, and Children’s Children, and the Spirit 

« S 1 W S f«5 down a threat Rezijler in deferibing his Children, and Children’s 

rt-./rw.-ii /V 


A (Q Children, relating what great Princes and Dukes were defeended from 

jk ^‘ In > and pofiefied the Glory of the World: Whereas on the other 

^ w ^ ^ ^ Side, when he fpeaks of Jacob , he does not mention any prefent worldly 
CJ lory, but only fpeaks in the Figure of Chrift concerning the Kingdom to come. 

2. Whereby we lee very clearly, that Efau does ftand in the Figure of the Kingdom 
of Nature, and that the Glory of Nature fell to be his Lot ; and that he became a great 
1 Vince, and begat many princely Families \ aJfo we fee how God blefled him, and made 
* Cure and him great, and how the holy Spirit with efpecial d Observation has recorded and fpecified 
Diligence. Pojlerity , to figmfy, that we fhould learn rightly to underftand the Figure of Jacob 
and Efau, and not go on fo blindly, as to condemn Efau into the bottomlefs Pit of Hell, 
as too frequently is done : For we fee how his Father Ifaac did appoint and afljgn to 
him a very rich and wealthy Habitation upon the Earth, and that to him God would 
give many temporal BlefFmgs, but his Figure in Adam's Nature muft perifh •, and Chrilt 
«Tlic fwinifh muft arife in him , fo that from ESAU che e SAU might be done away, and he remain 


beiiial car- ft c dfaft in the 1 E, as whereunto Chrift in Jacob's Figure would help him. 

*Th >r an e cH- 3- The S P iric oi Mo f es 8 lvcs alfo to E f au a Name > and ca! ! s him 1 Edom > who dwelt 



Mn the He- 4* And ^ Je Sp* r R ^ a X s further, That tie two Broilers did feparate tbemfclves one from 
brew. another ; which fignifics the Natural Adamical Efau, who muft b ofeparated with his 

'Text.Moun- [evil] Will from ‘Jacob , that is, from Chrift, for the natural Sclf-vixW (hall not fee God; 
tainous. moreover, it fignifres, how Evil and Good fhould feparate themfclves /;/ the Kingdom 
tn. xxxvi. ^ t hJs World, and each pofiefs its own Principle. 

5. Thefe NAMES of the Children of Efau do, in the Language of Nature , contain 
their worldly Kingdoms and Dominions, intimating how they have divided themfclves, 
Kcte, another even unto the Erds of the World, whereof in another Place, feeing it would take up too 
Place inothcr rnuch Room, and the Time alfo of the clear Signification of it is not yet fully at Hand: 
Writings of ]v n0UC rh to thole that are our Schoolfellows. 

hi*. 0 


Note, TheTlnrd Part of the Myfterium Magnum was publijbed in Germany as a complete Treatife of 
itfelf, under the Name of Jofcphus Redivivus. 

But when the whole Book came to he printed together , there was only the firjl Party and the Second Patty 
which comprehended the Third Part , as one with the Second. 

Yet becaufe the Hijhry of Jofeph, being an Explanation of the lajt fourteen Chapters of Gcnefis, if t } 
excellent and entire a Piece, it may well go as a Third Part of the Myfterium Magnum, as it is t^e 
dijlinflly divided and printed by itfelf \ with a feparate Title-Page, as follows. 


Myfterium Magnum : 

PART THE THIRD. 

Being the Moft Excellent HISTORY of 

JOSEPH, 

Which is the cleareft Figure of the New Man rege- 
nerated out of the earthly old ADA M: 

AND IS 

A Looking-Glafs, wherein every one may try,^ examine, and 
difeern what Spirit’s Child himfelf is. 


Written by JACOB BEHMEN, the Teutonic Theofopher. 
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6. r ^ H E Thirty-feventh Chapter, concerning Jofeph, is indeed the mod pleafant Gen . xxxvii. 
|| and excellent Figure of the New Alan regenerate cut of the cld Adam *, which 
JL [new regenerate Man] is become a Prince over the Kingdom of Nature, and 
alfo a Lord over all his Adamical Members, being the Brethren of the little Child Jefus 
in him ; as Jofeph became a Prince in the whole Land of Egypt , and a Lord over all his Pro - Gen. xlii. 6. 
tiers, and whole Kindred and Family \ and it fhews us very emphatically and pregnantly, 
in its Figure in the Hiftory, how a Man mud become fitch a JoJcph \ alfo how it then 
goes with him, and how the World deals with him, before he be made a Prince over 
the Adamical Kingdom of his Nature, and that the new Man may obtain the Govern- 
ment and Power over his earthly Members : How the Devil in the IVrath of God does 
atfault the precious Lily-twig in the Power of God, out of which the chafte Jcfcph fprings, 
grows, and is brought forth, and firft cads him down into the Pit of Darknels in Flcih 
zr.d Blood, and there hides him, that lb he might be deditute of all Help, Comfort, and 
Afllftance, and be even forced to perifh. 

7. As JofepPs Brethren did to Jofeph , even fo the earthly Members of the old Adam 
do likewife to this Lily-twig of the new Birth, in the Chaftity of Chrid’s Spirit, whereat 
ihc Devil is alfo bufy, and continually ftirs^p the evil Beads, full of carnal , greedy, and 
burning Luft, in Flefh and Blood, fo that they drive to domineer and have the upper 
Hand. 

8. Externally, or from without, the Devil alfo brings Pctipbar's Wife, viz. unchade 
Invd People, to him, who would fain defile the chafe Countenance of the inward Ground, 
and egg on the earthly Flefh to feed upon the Whoredom of the World, and all Jafcivious 
Lcwdnefs, Wantonnefs and Vanity, and draw the fame unto it with the Imagination*, 
and bring the new Jofeph to commit Adultery with Potiphars Wife ; but he mud fo vi- 
clently and refolvediy break through, and force his Way from thence, that he mud be 

fain to leave his Garment , that is, his k Subfance, and fly from thence nakedly, and re- k All whatfo- 
fignedly in Spirit and Power, that his chade Virginity may abide itedfad before God. cvr . r llc 

9. And if Jofeph does thus wredle, and differs not Flefh and Blood, nor the bafe or 1S# 

World to hinder or overmader him, then it will become his utter Enemy, and betray 

him to Death, becaufe he will not commit Lewdnefs and Whoredom with her-, and 
then Jofeph, viz. the 1 wref ling Man, is cad into Prifon, viz. into Reproach and Con- 1 The real 
tempt for the Sake of his Chadity and Fear of God; and he mud hide himfelf under 
drift's Crofs , under his Yoke in his Suffering and Death, and live as a Prifoner in Mi- m 

dry ; the World rejecting him as one not at all worthy to tread upon the Earth ; ac- 
counting him as a Prifoner, that is imprifoned, and defpifed for Whoredom’s Sake ; de- 
iiring to have no Converfe nor Intercourfe with him; feeing that the chief Maders, and 
Great Ones (viz. Potighar ' s Wife) do revile him, and accule him of Unchadity. 

10. Which Wife does alfo fignify the falfe [ Babylonifj ] hypocritical Whore with all her 
DifTemblers and Flatterers in the fine adorned Houfe of Chrillendom ; who when they 
cannot catch Jofeph with their Whoredom and hold him, but that he does drongly get 
away from them, then they exclaim againd him falfely, and keep his Garment for a 

S:gn, accufing him of Unchadity, viz. of Idolatry , and 1:1 Herefy , and call him a Dreamer, “One of dm- 
2 s fantadical Fellow, and a Schilmatick, as happened to Jofeph. £ crous 

u. And when the Mader hears it, then be believes this Potiphar'% Wife, viz. the ° r 
painted, and fne accompliftxd Hypocrite , in the Houfe of Hypocrify ; and fo Jcpph comes ; whimfical 
to be fufpefled of the Mafter, and is rejected of him, and cad into the Prifon of Af- Fellow, 
fiffion, and there he mud live in Mifery and Scorn as a guilty Perfon, and yet not guilty. 

12. But this Contempt , Banifhment and Affli&ion, is good for him, for thereby he is 
drawn from the Pride and Whoredom of the World, and all its Falfnoods, which might 
*fiault his Flefh and Blood, and hinder the New Birth; and thus the precious Pearl-plant 
1 


Of Jofeph, Jacobs Son. Part III. 

grows under Chrid’s Crofs in the Difrefpett y and Tribulation of the World, and becomes 
great and ftrong. 

13. But in the mean Time God does fend honefl People to fuch a Jofeph, who take 
Pity and Care of him, and maintain him, and acknowledge his Innocence , and {hew them- 
fdves friendly and kind towards him, and confider his Chaftity and Fear of God, and do 
alfo refpeft him, and provide for him, till the inward Prince in God’s Power be jit for 
the Government, and then God brings him out of Prifon, and gives him the Scepter of 
Government to be a Prince in his Wonders , and to rule and govern in divine Knowledge 
over God’s wonderful Works, as Jofcpb over the Land of Egypt ; in which 0 Type and Fi- 
gure this Pen is like wile born, and indeed nootherwife; which yet is hidden to Reafon. 

14. This is now the Sum of the Explanation of the Hidory of Jofcpb ; but feeing it is fo 
very rich and full, we will make a fundamental Explanation upon the Text, for a Direc- 
tion and Manudtnftion to the .loving Reader, who alfo intends to become a Jofcpb \ if he 
fliall be in earned, and learn to observe, and know bimfeif in this Figure, he will fee 
what Spirit’s Child hath made thefe Writings, for he will find this p Pen [Engraving or 

f That Pen of Writing] in his Heart. 

Iron or Point j The Text fays, Jacob dwelt in the Land wherein bis Father was a Stranger , namj 
tn e Land °f Canaan . Thefe are the Generations of Jacob : Jofeph being fevtnteen Tears 

graves in the old was feeding the Flock with his Brethren , and tbe Lad was with the Sons of Bilbab , arj 

Heart. with the Sons of Zdlpab his Father's Wives \ and Jofeph brought unto his Father their red 
l' f xxxvii* Eeport. Now Ifrael loved jofeph more than all bis Children , becaufe he had begotten him in 

* bis old Age \ and be made him a Coat of many Colours . And when his Brethren faw that 

their Father faved him more than all his Brethren , they hated bim y and could not fpcak friend.} 
to him . 

The inward Figure is this : 

16. Jacob had cad his flefhly natural Love upon Rachel y feeing fhe was fair* and feeing 
that the Line of Chrift in the Covenant did lie in Jaccb y Rachel was fhut up , fo that his 
Seed tvas not manifeded in her in the natural Manner of the Flefh, until 'Jacob and Ra- 
chel were grown old, and neither of them loved each other fo any more accord ng to 
flefhly Love, but only defired a Fruit of their Seed; wherefore alfo Jacob and Rachel 
prated unto Gcd y that he would open her, and make her fruitful; and when this was 
brought to pafs, out of this Seed of Jacob fprang forth a Line, which did fet forth and 
reprefent a Figure of the pure natural and right Adamical Humanity, which Birth, in the 

\ Unto. Figure, typifies how Chrid would again beget the Adamical Humanity q in its primitiu 
Cbaflity y Purity, and Fear of God . 

17. For in Leah (viz. in the Simplicity and Lowlinefs) the Line of Chrid arofe, and 
Jp r ang fcrlh y and in Rachel the Line of the firjl Adamical Man in his Innocence, v.z. a 
Figure of the fame ; which Figure did reprefent, how a Chridian Ihculd Hand at once 
both in Chrid’s Image and in Adam's Image ; and what a Chridian in this World fhould 
be inwardly and outwardly , and how he mud become a Chrijlian : Therefore fays the Text, 

Cf/j.xxxvii.4. Jacob loved Jofeph more than all his Children. The Caufc was this: Jofeph was fprung 
forth out of Jacob's erwn natural Line, of his peculiar natural Love to Rachel , wherein 
the Line, in Chrid’s Love in the Covenant, had alfo imprinted and manifeded idtlr; 
and it was a punftual Reprefentatien in the Figure of a new Regeneration, how a tree 
Chridian fhould dand, after that Chrid fhould be revealed in the Flefh of the human 
Nature. 

18. And therefore Jofeph was fo inclined in his Mind, that he could not conceal any 
Falfhood, but when he heard any Evil of his Brethren, he told the fame to his Father: 
This his Brethren could not brook, and therefore they called him a Betrayer, and envied 

4 him *, 
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Iiim*, for the Spirit which reproves Wickednefs and Falfehood was revealed in him ; for 
Cbrijl Jbould reprove the World for Situ, but feeing he now did reprefent a Chriftian, lie 
told it his father, out of whom HE fhould come, who fhould reprove the World; and 
we fee very clearly, how Flejb and Blood [viz. Jofeph's natural Brethren] in the Type of 
CbrijUndom , became an utter Enemy to the Type [viz., to the truc-Chriftian Jofeph] and 
they could not fpeak a friendly peaceable Word unto him •, for it does forely vex and 
cjfend the Serpent in Flelh and Blood, when thrift comes and will bruifeits Head. 

1 y Moreover, we fee very evidently how the Spirit of God did maniteft itfelf in 
'Jofeph, and fignified to him the Figure of his Cancellation, fo that he could underftand 
Breams and Yifions after the fame Manner as the Prophets in the Spirit of Chrift faio 
I'ifon’y and could explain them ; fo alfo Jofeph. 

20. As it was ftiewed unto him in a Vifion how he fhould be a Prince over his Father 
and all his Brethren, which does direftly point out the inward Man in the Spirit of Chrift, 
who becomes Prince over his Father's Adamical Houfe ; in the Type and Figure whereof 
JcJtpb ftood outwardly, and therefore the external Figure was fet forth and perfonated 
in him, by the Hatred of his Brethren towards him; fignifying how the Multitude of 
the World would be hateful, fcornful,and oppofite Enemies to the new Child in Chrift’s 
Spirit ; and alio how it would be done by thofe who were Chiriftians, and did boaft of 
Chrift, and were alio fuch in the inward Ground; and how the Adamical Man would not 
know and acknowledge Chrift in a true outward and inanifeft Manner, but ignorantly 
dclpife, and contemn him in his Brethren and Members. 

21. To lignify, that Chrift in this World has taken on himfelf the Reproach, in the 
Righteoufnels ot God, and that he would not only in his own human Perfon fuffer Scorn, 
and bear Adam's Reproach, feeing he departed from the Image of God, but that he 
would alfo fuffer kimfclf to be reproached in all his Members and Children, fo that he 
would alfo bear Adam's Reproach in them, and make them like to his Image. 

22. Therefore mull Jacob's Children, who alio were in Chrift’s Line, according to their 
natural Adamical Man, reproach, revile, and hate the Image of a true Chriftian Man in 
Jofeph, to lhew how one Chriftian would exercife, provoke [and perfecute ] another in 
Zeal, and defpile his F'ellow-Chriftian, for a natural Opinion's Sake, as it now is and ever 
has been pra&ifed in Chrijlendom, namely, that the one Party has defpifed, contemned 
2nd hated the other, becaufe of natural Laws [Rights or Privileges] and the Opinions 
of a fuppofed Service of God. 

23. As Jofeph was hated of his Brethren r becaufe he had Vifions, fo now-a-days the 
divine IVifdom (which reveals itfelf in God’s Children) is vilifed, and hated of the natural 
Adam-, which Scorn and Enmity does wholly proceed and arife from the Pharifaical 
Laws and Canons, from the Concubine of Chrift, the Stone-churches, and their Miniflers, 
which difgrace and vilify the Concubine of Chrift themfelves, as it appears very evi- 
dently, and thereby they contemn and defpife the Children of Chrift. 

24. For by the Concubine of Chrift, the Churches, the Babyloniffo Fewer of the high 
Schools and Univerfities,are built; and from thence come the conlufed ’ Languages, fo 
that Chrift is not underftood in his Children, when they, in the Simplicity of Chrift, de- 
(lare and expound the Vifions of Jofeph [the My fl cries of Chrift’s Kingdom] then thefe 
Grange Languages defpife it, for they have got, upon the Tower, other Languages, 
from the Compaction of. the fenfual Tongues, where every Senfe of the literal Spirits 
has brought itfelf into a Form of a feveral peculiar Tongue or Speech. 

25. And the Height of the Tower gives the Difference or Diftinftion of Speech to 
this fenfual Tongue, fo that they do not underftand one another in their Underftanding, 
[or Ground of their Meaning,] which Height fignifies the Pride of Self-Love, from which 
the five Vowels bide themfelves, fo that they underftand not the Power of God in God’s 
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Children, in the Simplicity of Jofeph , but call him a Dreamer, an Expounder of Signs, 
a Schifmatic, a phantaftical Fellow, an Enthufiaft, a Fool, (flc. 

7 . 6 . Thus in the Room and Place of our Adamical Guilt and Crime, Cbrifl is defpifed 
llatt. iii. 15. in his Children •, and thus Chrijl fulfillcth the Righteoufnefs of God in his Children, and 
hereby the old Man is alfo mortilied and it is well for the Chriftian Jofeph that it goes 
thus with him, for otherwife he would not be thrown into the World’s Pit,and be fold to 
the Midianites , that he might come to Pharaoh , and there become a Prince. 

27. Therefore a Chriftian mult not be grieved, and perplexed at the Hatred of his 
Brethren (in that they hate Jofeph) but rather think with himfelf, O ! that thou alfo 
wert call into Jofeph's Pit, that thou mighteft thereby be brought away from theHoufe of 
Sin, and come likewife into Jofeph's Prifon , that fo thou mighteft have Caufe to fly from 
the World-, and that Prince (that gives Jofeph to underftand the divine Vifions in his 
Word of Power) might be alfo manifeft and born under the Banner of Chrift’s Crofs; 
that in thee alfo the divine Chaflity of Jofeph (the pure Chriftian Virginity) might be 
maiiifefted, that thou likewife mighteft obtain fuch a godly chafte Heart-, this ought to 
be the ULfh and Will of a Chriftian, and not that he may become great by means of the 
Tower of Babel in the ftrange Languages ; of whofe Difference, and feveral Variety, the 
Height [of the Tower,] viz. Pride, is the Author and Caufe, fo that Men will not un- 
derfland one another in Love, Meeknefs, Humility, and in the Simplicity of Chrift, in 
J.tjxvii. 22. whom notwithftanding we live and have cur Being. 

28. Therefore, O thou poor confufed and di ft railed Cbrijlcndora, thou art bidden and 
entreated, by the Affliction of Jofeph, to fee from whence thy Ajfiiflion and Mifery 
come j from no where elfe, but only from the Hatred of thy Brethren, which alfo are 
in Chrift’s Line, as Jofeph's Brethren ; obfcrve it right, thy Wound and Hurt, thy 
Mifery and Affliction, come only from the Tower of Babel, from the Lilies, Dig- 
nities and Preferments of thy Brethren-, who, in their Pride of the confufed Tongues, arc 
entered into Self-love-, obferve it,, i befecch thee, all Strife, Divifton and Contention in 
the World arife from thence. 

29. But thou fayeft, This Tower does advance me to Honour and Efteem, and makes 
me high and rich ; fo that I by Means of the ftrange Languages (of my literal Endow- 
ments, and fcholafic Learning) can ride over Jofeph, and am able to bind him fo, that 
be muft lie in the Pit, and thus I am I^crd in Chrift’s Kingdom upon, the Earth, 

30. Hearken, and mark it, we have heard a Watchman fay, the Midianites come and 
take Jofeph with them, and bring him unto Phara.b , and. there thine Usifaitbfulnefs and 
Unrighteoufncfs fhall b edifeovered: flow wilt thou then ftand before the Face of Jofeph? 
The Time is nigh at Hand. 

31. Or doft thou think that the Affliction of Jofeph fhall not be avenged ? Behold in 
thy miferable Famine and Diftrels, when thou fhak hunger and third,. even then thou 
muft make thy Addrefs and Supplication to bint -, the high Tower will, give thee neither 
Comfort nor Deliverance : The Time is come about that Jofeph's Afflifiion is to be 
avenged, and Reuben's JPboredom with Jacob's Concubine is come before Ifracl. 

32. Why imkeft thou fuch long Delay, and flattered thyfelf, playing the Hypo- 
crite, and layeft, Not yet a good while ? Behold ! it'is come before, the Eyes of Ifr.ael, that 
thou haft committed Whoredom a long Lime with the Concubine, and defiled the Line 
of Chrift : Ifracl will no longer endure it : Thou fhalt with Reuben be cafl out of the 
high Office of facrificing and governing: This is the Voice which the Watchmen have 
pronounced. 

Cut. jorsvii. 33. When Jofeph bad had the two Dreams, the oneccf his Sheaf flan ding upright, before 
J -tu which the Sheaves of bis Brethren bowed-, the other of the Sun, Moon , and eleven Stars » 
which had done Obcyfance. to Joleph; Envy forthwith, arofe amongfl them, and they 
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fuppofed be would be their Lord ; and feeing that they were the Eldeft, they defired to rule 
over him, 

34. Whereby we fee, how the outward Man has only fought and aimed at the King -Kctt. 
dom of this World , which was even the Bane and Undoing of Adam ; in that he forfook 
the inward , and fought after the outward. 

35. Jofeph 's party-coloured Coat which bis Father made , fignifies how the inward Power Or.xxxvii.j. 
of God would again be revealed through the outward Man, whereby the human Nature 

would be varioujly coloured (that is, mixed with God) as the inward fpiritual Kingdom 
with the outward. 

The fpiritual Chriftian Figure is thus [to be underflood:] 

3 6. Jofeph, with his Coat of many Colours, was as yet a Lad both tender and young, 
md had not yet the Wit, Craft, and Subtlety of the World, but fpoke the Truth in 
Simplicity, for his Soul was not yet defiled from without with the Craft of Lying, and the 

Spirit of God began to ' drive him forward, for his Coat ot many Colours was a logurt 1 Work, aft, 
ot the inward. move l * 

37. This Figure prefigures and reprefents to us the Image of a true young Scholar, m> 
and Beginner in Chriftianity, how he mud be when the Spirit of God (hall drive, and 

ad in him* namely, he mull turn his Heart to God his Father, and learn to love him 
heartily ; as Jofeph loved to be with his Father, and told him the Evil that was committed 
among his Children, fo mud a Beginner in Chriftianity daily bring before God all his 
own Miferies, and the Miferies and Sins of all that belong to him, yea of all Chr if er.de m : 

As Daniel confefied the Sins of the People of Ifrad before God, and Jofeph the Evils cf 
his Brethren before his Father*, fo alfo a true Chriftian does daily confefs the Mifery and 
Sin of his People and Nation in hearty Companion, that God would be merciful to them 
and preferve them from great Evils and Sins. 

38. And when this is brought to pafs, his Heart becomes very fimple, honeft, and 
upright, for he defires no Craft, but would fain have all Things proceed nghteoully and 
juftly *, and he cannot abide any Unrighteoufnefs, or fubtle Dealings, for he always con- 
fefies the People’s Unrighteoufnefs before God; and thus his Mind becomes altogether 
fimple, and feeks no Kind of Craft or Subtlety, but puts his Hope and Confidence in 
God, and lives in the Simplicity and Lowlinefs of Heart before God and the World ; 
and he is as the tender young Lad Jofeph, for he hopes for Good continually from God 
his Father. 

39. Now when a Man is come fo far, then Jofeph [viz. the chafte Virgin Child of 
■Sophia] is even born, then God his Father clothes his Soul with the party-coloured 
Coat, viz, with the divine Power, and forthwith the Spirit of God in him begins to 
play with the Soul, as he did with Jofeph ; for the Spirit of God fees through the 
Soul, and with the Soul (as Jofeph in the Type faw Things which were to come, repre- 
fented to him in the Vifion of Dreams, whereby the Spirit did alfo play with the Soul) 
even fo the Spirit of God does forthwith take delightful Communion with the Soul of a 
new Jofeph, viz. with the inward fpiritual World, fo that the Soul underfands divine 
Myfteries, and fees into the eternal Life, and knows the hidden World, which yet is 
to be revealed in Man, as this Pen has found by Experience, from whence it has 
received its Spirit of Knowledge. 

40. Now when this Man begins to fpeak of divine Things and Vifions, of the hidden 
World’s divine Myfteries, and fpeaks forth the Wonders of God, and that his Brethren, 

(viz. the Children of the outward World in whom the hidden fpiritual World is not yet 
manifeft) do hear it, they count it a mere Fable, and a melancholy Chimera, and Whimfy, 
and efteem him foolifh, in that he fpeaks of thofe Things, which they cannot underfand , 
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and comprehend ; they make a mere Fancy and Fiftion of it ; alfo they account it fonie^ 
aftral Inftigation or falfe Enthufiafin, or the like; efpecially if he reveals and reprove* 
their evil Works and Ways, as Jcfepb did ; then they turn his open Enemies, and grudge 
him his very Life, as happened to Jofepb. 

41. Now when it is thus, Reafon beholds itfelf at a ftand, as if it were confotmded, 
and knows net the Ways of God, t*iz. that it mttjl be thus with the Children of God; 
it thinks, thou feekell Gcd, and he brings thee into Di ft refs and Milery: Thus this 

•Or Field. Man does now wander up and down ; as Jofepb wandered in the * Wildernefs when his 
Father font him to his Brethren to fee how it was with them. 

42. So it goes likewife with God’s new Children, when God’s Spirit fends them to 
be zealous about the Affliction of Jcfepb, and the World doth every way hate and per- 
fecute them for it ; then they think in the Reafon of this World, Doft thou not go in rhe 
Ways of God ? Why then docs it go fo with thee, that thou art but the Fool of 
the World ? And then the Mind begins to be troubled, and knows not how it is with 
it; for he hears, that he is every where accufed for a frantick wicked Perfon, and hated; 
for the young Mind in Flefh and Blood underftands not the divine Procefs, viz . how 
Reafon muft become a Fool, and bow Chrift does very willingly take upon himfelf, in 
Man, the Rfprcacb and Scorn of the Devil, and of the World, and how God’s Righte- 
ouiinefs, and Adam' s propagated Guilt , muft be always fulfilled with Suffering, how a 
Chriltian muft ftand in Chrift’s Figure. 

43. And now when it comes to be thus, then Reafon goes truely a wandering in 
great Sorrow and Defertion with Jcfepb in the Wildernefs, and is every way in Diftrefs; 
and yet he muft perform his Father’s Commandment and Will ; but God forfakes 
not his Jofpb , but fends him a Man to comfort him, and fhew him the Way to his Bre- 
thren, as happened to Jofepb , when he was wandering in the Wildernefs. 

44. That is, he fends to him alfo a truely zealous Cbrifiian , who knows his Ways* 
and comforts him, exhorting him to ptrfevere conftantly in the Ways of God; whereby 
this new Jcfepb docs again receive Courage and Strength, and comes into the r»ghc 
Way, and goes readily and boklly to his Brethren, and fees what they do, and what 
they intend. 

45. That is, he fets the Command and Will of God before them, (as Jcfepb did the 
Command of his Father,) and when they fee that he will reprove them with God’s Word, 

Cm. xxxvii. then they cry out, Lo ! * There is a Dreamer , and a frantick Fellow ; he will come and 
l 9 • make us believe ftrange Things ; he inveighs againft our good Cuiloms, wherein we 

have Honour and good Days : What ! Shall this Fellow reprove us ? He is not come 
from the high Schools and Univerfities , and yet will take upon him to teach and reprove 
us ? Let us confult how we may take him out of the way, and flay him : What ! Shall 
we endure this poor filly Fellow to teach and reprove us ? What is he ? He is but a 
Layman ; and fhall he controul us? Moreover, he is not called, and it is none of his 
Vocation \ he puts himfelf forward only that he might be taken Notice of, and get him- 
felf fome Name and Fame among the People: But we will fo ftlence him, that he (bail 
be the Fool of all the World : We will lay his Honour in Prifon, and make him be 
feorned, hated, and perfecutcd, for an Example to others that fhall offer to aifault or 
trouble us; that fo he may learn to tarry at Home, and attend his worldly Vocation, 
and leave it to us to judge of divine Matters , who are appointed and authorized by the 
Magijiratc, and have ftudied in the Univerfities , and there have learned fuch Things. 

46. Thus they take the poor Jofepb, who comes to them by his Father’s Command, and 
biod him with Reproach and Shame, and exclaim againft him faliely, and rob him of his 
Coat of many Colours in the Sight of all his Brethren, which Coat God his Father has 

*C/*.xxxvH. made him ; as Jacob's Sons did to Jofepb s and continually x confult how to kill bit;)> and 
18-20. take him wholly out of the way, as Jcfrph's Brethren did. 
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47. But as Reuben the cldeft Brother-did hinder it, and would not fuffer them to kill 
Jofeph \ and yet that he might not be wholly againft their Counfel, he faid, Behold , here Gen. xxxvil, 
/; a Pit in the Wildernefs, into that we may cajl him , and fend his Coat of many Colours to 11 ' 

tis Father, that he may think fome evil Beaji hath devoured kitn\ fo God raifes in their 
Counfel Reuben the ddeft Brother, who hath Power to hinder the Counfels and Decrees 
of the falfe Pkarifecs , viz. fome honeft pious Man in Authority, who refills the murder- 
ing Counfel of the Pbarifees. 

48. And although he docs not wholly oppofe their Counfels, yet he refills and flops 
the actual Execution of their Wills, and fays. Kill him not ; cajl him only into the Pit , and 
ftrip him of his Coat of many Colours, that he may have no more Dreams: And this 
he does, that be may deliver him fro?n the murdering Sword. 

49. But they take him (as Jcfepb's Brethren did Jofeph ) and frip him of his Coat of many Cm. xxxvn. 
Colours , and cajl him into the Pit in the Wilderncfs , and take his Coat of many Colours , and 23* 2 4- 30 
dip it in Goat's Blood , and fend it fo to his Father : That is to fay, they deprive and be- 3 2 * 

reave him of his Honour and good Name by their Slanders, and take his Words and 
Dofirine, and make falfe Conftruttions and Conclufions thereof, and bedawb them in 
Goads Blood, that is, with falle Underflanding and Senfe, and fend forth fuch reproach- 
ing Pamphlets and Libels among the People, and before his Father, viz. before the 
whole Church and Commonwealth , and cry out, Lo ! this defiled Coat is this Man's, and 
thus they murder the Spirit of his Father , in the Coat; that is, in his Name they Van- 
dalize, flander and reproach him falfely, and fay of him, that he does vilify the Blood 
if Chrift with his Coat of many Colours; and thus they deceive his Father, viz. the 
whole Congregation, with the falfe Goat’s Blood, wherein they have dipped his Coat ; 
ib that the People think, A wild Beaji had torn Jofeph in Pieces ; that is, they think the Gen. xxxvlu 
Devil hath pofiefled this Man, and that he is a falfe [ wicked J Man. 33 * 

50. Thus the Father, viz. the People and the Magiftrates , are, by this defiled Coat, 
deceived by the Slight of Jofcph's Brethren; that is, by thofe who themfelves are ta 
ti&cb the Way of Gcd, fo that they think that the Devil hath devoured this Man, and 
hath pofiefled his Heart: And thus the poor Jofeph is thrown down into the defolate Pit, 

and lies in Mifery, as in. a Pit wherein there is no Water , and wherein he can neither be Zed. ix. n« 
drowned, nor receive any Refrefhmcnt ; but fits as wholly forfaken of all the World, and 
waits now what God will do with him, fince he thus rejeds him ly Men. 

51. Here now he has no Help or Succour from any Man; his btft Friends alfa 
account him mad and fcclifh ; his Name is as an Owl among the Birds; for thus he muft 
pafs through the Judgment of God, and be even the Scorn of all Men : If he fhall attain 
to rbe Contemplation of the divine Myfteries, then he muft firft be judged, and come 
under the Cenfure and Judgment of the World, that they may judge his inbred Sins, and 

ficrifice them before God, that he, in the y Figure of Chrift, may force through the y Ora$aFol- 
Judgnient of God, and come to t lie divine Vifion within himfelf. Chiifl°^ 

52. Thus a right true Chriflian (before he attains the Science of the divine Myfleries) 
mull be wholly levered from the Pleafure and Honour of the World , and become alto- 
gether fcolifh, and a Child to his own Reafon in himfelf ; and alfo outwardly be ac- 
counted a Pool, as the World likevvife efleems him a fooliih filly Fellow , when he forfakes 
temporal Honour and Goods for the Hope of the eternal Good which he fees not. 

54. And when it goes thus with poor Jofeph , that he muft lie in the miferable Pit,, 
his Brethren are not yet content, that they have caft him into the Pit, but they draw him Gen. xxxviu 
cut from thence , and fell him to the Midianites , that be may be carried by them inta a flrange 
end foreign Country ; that is, they take his Name, and Dob trine, and fend them into 
foreign Countries, whereby Jofcph's Coat of many Colours does by divine Appointment 
and Providence come to be known. 

54. But they intend treachcroufly and falfely towards him, and fo fell Jofeph to 
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proach, Derifion, and Servitude, to ferve the World, and to be their Footf ool and Scorn, 
as happened to Jofeph from his Brethren, and has alfo happened to this Pen. 

■ 55. Thus 1 Jofeph is brought into Egypt, and fold for a Slave, * but God is with him , 

and gives him Underjlanding ar.d Wifdom, that he is made bis Majler's Steward, fo that Hi 
Mojler b does nothing without him, but entrujls hint with all things: So alio when the 
Spirit of Jofeph, though in a fpiteful Manner, is fold into ftrange Countries, where hit 
Ptrfcn is not known, yet the Wife do take efpecial Notice of the Spirit (of his Senfe 
and Meaning] and know him, and fee that God has given him his Wifdom and Spirit, 
and receives his Writings and Dcblrine, and order their whole Lite according to it, and 
thus Jcfe^b comes to fit in the chief Office of Pharaoh's. Steward, and governs his whole 
Houle. 

56. But for all this Jofeph is not yet paffed through the Judgment, for even in this 
Government he firft meets with the greateft Danger of his Life, for there the Stewards 
Wife burns in Luft towards him, that is, the fclfe Sells, who would fain woo and wed 
thenifelves into his Spirit, and therewith adorn their Dodlrine and Doings, for temporal 
Honour, Art and Science -, and if this Jofeph' % Spirit will not mix itfelf with their human 
Ficlicn and Fables, then they exclaim againft him, and fay all Manner of Evil of him, 
and accufe him of Unchaftity, viz. of falfe Doflrinc, and accule him before the Steward, 
that is, the Flagifirate. 

57. And then Jofeph mujl be cafl into Prifon, ar.d lie there Captive , and be tried to 
Purpofe, till God ffiall bring him out again from thence, and fet him before Pharatb ; 
and then his Wifdom and Fear of God are revealed, that it is plainly difeerned and known 
that his Undcrflanding is given him of God, and fo his Underjlanding is made Ruler 
over the Land of Egypt •, lb that he rules not only ftrange Nations, but his own Bre- 
thren muft at length alfo come unto him in their Famine, when the right Underftancling 
of the divine Manifeftation (and Myftcry) is farce and rare with them, and he ncurijhei 
them alfo by his Wifdom ; thus God has fenc him beforehand to be their Father, that 
they afterwards muft be fain to come and feck and enjoy their Brother Jofeph' s IFifdom 
among 1 other Nations. 

58. For fo alfo did Jfrael perfeute the Prophets, till they were brought into Darknefs 
and Idolatry in the Luft of their Flelh, and all thofe Things came upon them of which 
the Prophets told them •, and then, when they fat in Hunger and Mifcry, and their 
Land was full of Abomination, they fought out the Writings of the Prophets, and 
even then they acknowledged that what they had fpoke was true, and that they had 
done them wrong, and adorned their Graves, and faid. Had we lived in our Forefathers 
Fime, we would not have killed them : But the Mod High does fo order his Judgment, 
that it begin s at the Koufe of Ifrael, and he extinguifhes his Anger and Indignation in 
the Children of Grace; for the Blood of the Saints in the Power of Chrift has at all 
Times refilled the Anger, fo that Ifrael has not been confumed. 

59. * Jofeph was fold for twenty Pieces of Silver, and e Chrif for thirty , to fignify, 
that the Humanity of Chrif is higher, and perfedler than the Humanity of others which 
are his Children, feeing he was not conceived of the Seed of Man, but fprung forth in 
the natural Tincture in the Light’s Property; but the Adamical Soul is from the fire’s 
Property, from whence the Light receives its Original and Manifeftation ; fo that 
the flight’s Property in Chrift affutned the Fire’s, viz. the Adamical Soul, and the 
inward hidden [divine and heavenly Being] which was fealed up, and quite faded as to 
the Light’s Life, in Adam, did again open and put forth itfelf afrefb. 

60. i iierefore feeing a Chriftian is under Chrift, and in Chrift becomes again manifelt 
in God, rhe Figure of Chrif is reprefented here in this Figure in the Number of thirty, 
and that of a Chriftian in the Number of twenty; for a Chrif ian is fold into the Hands 
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of Men to fufifer, but Chrifl: mud not only fufier in the Hands of Men, but give himfelf 
op alfo to the Wrath of God, whereupon he fweat Blood. 

Si. And this whole Hiftory of Jofepb doth excellently decypher to us, how a Chrif- 
t:an (lands in his Figure before Cod and the World : For the f whole Afts of Jofepb point f Or Hiftory. 
out how yldam comes to be a Cbrijlian, how he mud in the Procefs of Chrid be put into 
Chrid’s Figure, apei become an Image of Chrid ; and how God does in Chrid’s Procefs 
exalt him again in the Kingdom of Chrid, and fet him at the Right Hand of God, as 
Jcfepb was let at the Right Hand of King Pharaoh , after he had continued in the Pro- 
cefs of Chrid, and was brought through it. 


The Sixty- fifth Chapter. 

Of Judah and Thamar, being a myflical Figure of Adam and 
Chrifl in •which the New Birth is excellently prefigured. 


HEN we confider the Hidory of Jofepb according to outward Reafon, Gen. xxxviii. 
?/ ..fev then Reafon demands, Why is noc Jofepb ' s Hidory fet down iege- 
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u ana 'i oamar veiwccn r nut ir we jook upon, 

^ ^ Hidory of Judah and Lbamar^ and hkewife the Figure of Jofepb y with 

1 right Undemanding, we find and fee that the Holy Ghoft lias of fet Purpofe fo 
ordered and difpofed them in their right and true Order, 

2. For Jofepb reprefents a true Chriftian, fhewing how he mud behave himfelf before 
Gcd and the ll /r crld y and how he is put in the Procefs and Figure of Chrid •, but this 
Hiftory of Judah and Lhamar is a Figure of a Chriftian’s Growth out of Adam's Image, 
according to the Humanity in the Kingdom of Natures fhewing how he mwft. fpring forth 
cut of the nrft Adamical Image, and how this fame Adam cal Image is evil and mujl die, 
vhich the An-er of God kills, and yet that the firft Right mull Hand \ that a Chriftian 
according to the human Nature and Property is only the Adamical Image, and no nevj 
or jiraitge Thing, and how Chrid manifefts himfelf in this Adamical evil Image, and 
hid the Eli l \ and yet during the Time of this Life outwardly it hangs to aChridian : 

This the Spirit here powerfully prefigures. 

3. Here wc fee a powerful Figure in Judah y in whom flood the Line of Chrifl in the 

Order of the Genealogy, out of which Chrifl was to be manifefted : 7 his Judah went C 7 *. xxxviii, 
0 ‘xay from his Brethren. > and applied himfelf to a Man of Adollam, called Hirah, and there i — 10. 
Judah faw a Canaanitifh Man's Daughter , called S huah, and he took her and went in unto 
he fo fie conceived and bore ci Sen , and he called bis Name Er ; and fie conceived again 
cr.i tore a Son , wboje Name fie called Onan ; and fie conceived once more and bore another 
whofe Name fit called Selah, and fie was at Chefib when fie bore him, and Judah 
his Sen Er a Wife, wbofe Name was Thamar •, but be was evil in the Sight of the 
Lrd, and therefore the Lord flew him : Then faid Judah to Onan, Lie thou with thy Bro- 
'dir' i lVife y and take her in Marriage , that thou maycfl raife up Seed to thy Brother \ but 
Ouan knowing that the Seed fbould not be his cnvn y when be fhould lie with bis Brother tWift y 
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be let it fall to the Ground and defrayed it , lef be Jbould give Seed to bis Broiler - t end it 
was difpleaftng in the Sight cf the Lord to bat be did , and the Lord few him alfa. 

•OrbUiBj This Figure * {lands thus: 

to be under- 0 

* cod ‘ 4. Judab (lands here in the Figure of Adam, in that Condition as when the Covenant 

of Grace concerning the Seed of the Woman was again mfpired, or infpoken into Adam ; 
juft fo he ftands in that fame Figure, lhewing that the Covenant of Grace ftood in the 
evil Adam, as Adam then was : For as in Judah the Time of Chrift, viz. the Covenant 
of Grace, was in Motion, as a Boundary reaching to Mary, fo alfo it was in Adam , and 
fo along to and in Judah. 

5. And Thamar ftands in the Figure of Eve, into whom God had infpired or infpoken 
his Promife, the Word of Regeneration, that the Seed of the Woman, in the Power of 
the Word, (hould break the Serpent’s Head; fo fhe ftands as an earthly Eve , ir. whom 
inwardly the Covenant of Grace ftood, and outwardly there was the corrupt Eve, which 
in this Figure ftands outwardly as a Whore, out of whom yet the Line of Chihli fprang 
in Phartz her Son, as Abel of Eve , though Eve was indeed become earthly, and we kc 
here the Type very plainly, how the Spirit plays and takes Delight in this Figure with 
the old and new Adam, as alfo with the old and new Eve. 

6 . For Adam was, in his Luf , gone forth from his Father’s Houfe, as Judah to the 
Canaanites, and had taken to him in his luftful Defire the Canaanitifla Woman, the four 
Elements, of whom he begat three Sons-, the firft: called Er, or Ger, viz. Selj-lVil! or 
Defire, wherein the Kingdom of the Nature of Man ftood in Self-defiro or own Will, 
and this Son was the firft World before the Deluge or Flood-, to this the Father gave him 
his Name, to fignify that he lived in the Father’s Nature. 

7. The fecond Son flae called Onan, whom the Mother called fo, which pointed at the 
fecond World after the Flood-, for the Nature of the Father in Man faid to God, 

my Lord, drown me no more -, and the Mother, viz. the Woman of this World, m 
Spiritu Mundi , in the Spirit of the World, in the exprefted or out-fpoken Word and 
Life, gave her Son this Name, for God had infpired his Grace again into her, that tb:s 
her fecond Son, viz. the other World, fhould not be drowned with Water-, therefore 
this Name ftands thus in the high Figure, and is called ONAN, for the Spirit hides it 
in the High Tongue, and calls him Onan , or Onein, O no. 

8. The third Son (he called Selah, and fhe was at Cheftb when fne bore him. 
Hebrew is' CHESIB fignifies, in the e High Tongue, an Exhaling in, and Recomprehenfion ; 
here meant, that is, this Selah fignifies the Time of the Manifeftation of the Law, wherein the 
or rather the divine Will in the Word hath manifefted itfelf through the exprefled Word, and com- 
Language of prized it in a Law or Commandment . 

ature. p. Thefe three Sons fignify the three Times from Adam to Chrift: Er is the Time 

before the Flood in Self-Will, Luft and Defire -, Onan is the fecond Time after the 
Flood-, this Son, viz. the World after the Flood, has known God’s Judgment and 
Punifhnient, which began to weep and lament before God, faying, Onein, O no. Lord, 
punilh us no more thus. 

10. The third Time is the Time of the Law, viz. a manifefting and laying open cf 
Sin, and isjuftly called Selah ; for this Son fays, 1 have found my Soul again in the 
Lord, but it was not be yet, which Thamar , thax is, the hidden Eve, in whom the 
Covenant of Grace laid, could marry; he could not raife up the Seed of the Woman, 
for Chrift was as yet hidden in the Law ; therefore Thamar muft v/ait till Selah be grct:>: 
up, that is, the Law muft wait till the Ftilnefs cf Time ; yet neverthelefs, Thamar , that 
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is, the new Eve , which laid hid under the Veil of ''in, mujl conceive through the Spirit 
in the Covenant, and bear the Line of Chrift, hidden to tnc outward Ibamar or Eve t as 
this figure of Judab and 'Tbamar fhews it. 

The inward Figure ftands thus : 

1 1. Judah gave his firft Son a Wife, called Fbamar , but he was evil in the Sight of 
the Lord, therefore the Lord flew him *, that is, in the inward Undemanding, as much 
as to lay, God gave to the JirJl World, viz. to the firft Son Er , this Thamar , viz. the 
promifed incorporated Covenant in the Seed of the Woman, but they looked only upon 
the’outward Eve, and committed Whoredom with her, fo Thamar remained unfruitful 
by this Son, and bore only the outward Eve in her Whoredom*, and thus Er, viz. 
the flejhly Defire, was evil in the Sight of the Lord, therefore the Lord flew him with 
the Deluge. 

1 2. When this Son was (lain, the Spirit of God faid to the fecond Son after the De- 
luge, Take thou thy Brother’s Wife, and raife up in Thamar a Seed out of the Line of 
the Covenant, that is, enter thou into the firft Covenant of the Woman’s Seed, and 
bring thy Will into the Obedience of God, and work in the promifed Grace*, but the 
fccond Son, viz. the fecond World, would not marry with the divine Will neither, nor 
work in the Grace, bur fpillcd their Seed upon the Earth; that is, they fet their Defires 
upon earthly Things, and would raife up no Seed in the inward Eve in the Covenant 
ot Grace, but introduced their Seed into earthly Veflels, and bore Children of flefhiy 
Veluptuoufnefs , as is to be fecn in the Children of Nimrod , and prefently after in Sodom 
and Gomorrah . 

13. But God having fignified his Covenant of Grace to them by Noah , that he would 

no more flay them with Water, when they faid ,0 nein ,0 no , Lord, flay us thus no more ; 
and they had promifed to walk before him, and bring forth Fruit to him, but they 
brought their Seed into Vanity, and fpilled it before the Lord, and would not marry 
Tbamar, viz. the inward Covenant of Grace, but committed Adultery with the earthly 
Eve , and (pile the Seed of their Soul before the inward Eve in the Covenant *, then 
the Lord flew this Onan alfo, viz. Sodom and Gomorrah , and the Heathen , when Ifraei 
drove them out of their Land, and flew them ; for thofe Heathens would not marry the 
Woman in the Covenant, but they h married thei v own Reafon, and made them Idols , and b Wedded 
foilt the Seed of their Faith before them upon the Earth, and therefore the Lord flew thcmfelvc* 
them alfo, as he did Onan . t0 * 

1 4. And the Spirit fpeaks further in the Figure under an outward Aft done, and fays. 

Then fpake Judah to Thamar his Daugbter-in Law , faying. Remain a Widow in thy Fa- Gen. xxxviii. 
tber 9 s Houfe, till tny Son Selah be grown up, for be thought, perhaps , be might die alfo as n. 

Us Brethren 5 fo Thamar went Home and remained in her Father's Houfe. In the firft 
World before the Flood, as alfo in the fecond World after the Flood, the World lived 
free, without the divine Law, for they were married with the Covenant of Grace, and 
Ihould have lived under the Covenant of Grace, viz. under the Promife of the Woman’s 
Seed ; this Woman’s Seed married herfelf with them, as Judah's Son with Thamar, but 
they only committed Adultery with the earthly Eve, and fo the true Woman in the 
Covenant remained* unfruitful in them. 

15. But when God gave the Law, then he promifed this Woman, in the Covenant of 
Grace under the Law, the true Selah *, but fhe, viz. the Woman’s Seed in the Covenant , 
fhould remain a Widow , under the Law, till Selah grew up, that is, till the Law had 
attained its Time and Limit*, in that (hould the Woman in the Covenant remain in her 
Father’s Houfe, hidden under the Lav/, as a Widow in her State and Condition; for the 
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Law fhould govern under it : But fhe, viz. the holy Woman of Grace fhould be ftill and 
quiet, that the IVrath of God (for the fake of this high Grace, which he gave to Man, 
when they regarded it not , and did not receive it and live therein) fhould not flay Ifrad 
alfo, as Judah thought the Lord would alfo flay Selah. 

1 6. And we rightly fee in this Figure, that this Woman in the Covenant was not 
given to Selab y viz. to the Law % though the Law waited long for it ; yet Selah might 
not marry this Woman in the Covenant of Grace, but Judab\ that is, God's Word 
and Power muft again lie with this Woman’s Seed in the Covenant, and raife it up. 
that this Woman conceived and bore the Woman’s Seed, which was fulfilled in Mary , 
as we fee by the Figure of Judah and Thamar , how Judah , when (he fat before the 
Door, and waited for his Promile that he would give her Selah , did get her with Child 
himfelf*, for the Law could not get the right Thamar in the Covenant with Child, but the 
Word in the Covenant muft move itfclf and get Thamar with Child. 

17. For we fee here the molt powerful Figure of the whole Old Teftament ; where 
Judab (lands in the Figure in the Line of the Covenant, as his Father Jacob declares 
concerning him ; and Thamar his Daughter-in-Law, of whom the Children of the 
Covenant Ihould raife up Seed in the Time of Judahy (lands in the Figure of the inward 
and outward live ; inwardly fhe lignifies the Mother of the Covenant of Grace, in which 
flood the incorporated Word of Grace, and outwardly fhe flood in the Figure of cor- 
rupted Eve, in whom the Covenant lay inwardly. 

itf. And now tht;Line that was fprung up out of this Covenant, fhould fow divine 
Seedy and bring forth Fruit in God’s Kingdom, and that they could not do, for their 
own Self-power and Might was lojl : Therefore the firft eternal fpeaking Word, that 
had infpired or infpoken the Woman’s Seed into EvCy muft again move itlelf, in this in- 
corporated Covenant of Grace in the Woman’s Seed, and itfclf get this Woman with 
Child, that fhe may bring forth Chrijly as Judab got his Daughter-in-Law with Child 
in this Type. 

19. 1 he Text of Mofes fays clearly thus; When many Days were pajjedy ShuahV 
Daughter , Judah y s Wife y died ; and after Judah’/ Lime of Mourning was out, he went up 
to ftocar hts Sheep at Timnatby with his Shepberdy FJirah of Odollam; then it was told 
Thamar, Behold thy Father-in-Law goes up to Timnath, to Jhear h:s Sheep ; then fhe put off 
her Widow's Apparel that fhe wore y and cajl a Mantle over her fer a Va:l y and fat without 
far from the Door in the ll r ay to Timnath, for foe faw that Selah was grown up y and fie 
was not given unto him to Wife . 


• Is thus to 
he undcr- 
tfood. 


The inward Figure * ftands thus : 


20. In Judah laid the Root of the Covenant, which prefled on to the Limit, where it 
fhould be manifefted in Chrifl ; and fo flood Judah here in this Figure, in the Place or 
Stead of the divine Word, which Word God infpired, or infpoke, into Adam for an 
Joh* i. uiiderflanding Life, therefore the Text fays here, Judah y sJFife y the Daughter 0/Shuah, 
died : T his Woman died to Adam ; for it was the Mother of the heavenly Birth, in the 
heavenly World’s Subftance, for which Adam mourhedy and when God had ordered him 
for this World, then his Mourning ceafed\ for he thought he was now at Home, an! 
went forth out of Parndife, to eat earthly Fruit, like the Beafts, or living Creatures ; 
therefore. Jays the Spirit, he fheared his Sheep ; which might well be done fo by Judah ; 
but the Spirit has here th tm&Jl fecret Figure, under which Adam is comprifcd; for the 
Spirit fays, Judah took bis Shepberdy Hirah 0/ Odollam, along with him. 

21- In the Figure this Hirah is the Cberubim y which flicks in the earthly DcfrCy and 
beftial Cloathingof Man, which Adam took with him, when he went out of Paradife 
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to (hear the Sheep of this World, for the fame, viz. the earthly Defire, was his Shep- 
herd *, for that now keeps the Bealls 2nd Sheep, and did {hear them alfo, fo that Adam 
had Clothes and Things ncccfiary. 

22. And the Spirit calls the Place Timnath , where Judah had his Sheep ; in the High 
Tongue this Underjlanding lies very clear in the Scnfc, tor T IMNAT II is nothing elfie 
but the expreffed Word in its powerful Re-expreffion, and it fignifies the Spirit of this 
World in the Elements , wherein the outward mortal Life confifts, wherein Adam had his 
Sheep, and now alfo therein has them in his Children. 

23. For in this Place Selah is born, viz. the Law of Nature, which offers Righteouf- 
nefs to Man, for which Law Thamar^ viz. the Covenant of Grace, waited a long Time 
during Selab's Youth, to fee whether the Law could be married with the Covenant of 
Grace ; but it could not be, that God’s Righteoufnefs could be fully performed by the 
Law, and that Thamar % viz. the Grace in the Covenant and the Law, might enter into 
Marriage. 

24. Now the Spirit here fignifies clearly, that when God’s Word had manifefted itfelf 
in the World by the Law, that Thamar y that is, the Covenant of Grace, laid afide her 
Widow’s Apparel, and had fet herfelf in the Way of the Word in the Law, where 
under the Law the Spirit of the Prophets , out of the Line of Judah y went forward con- 
cerning the Kingdom of Chrift; this Spirit would have the Covenant of Grace for a 
SpQufc y for it was the right [Spirit] from which the Prophets under the Law pointed at 
Chrift. 

25. But Thamar , that is the Covenant of Grace, vailed her beautiful Countenance 
from the earthly Adam y and was ajhamed of the Deformity of the earthly Man, in that 
the Children of the Law, as alfo the Prophets, were outwardly fo earthly, even as 
‘thamar vailed her Countenance from Judab\ but when the Time was come, the 
Covenant fets itfelf before Selab , viz. before the Law, for the Grace (hould receive Adam 
into itfelf again, as Thamar received Seed from Judah y her Father-in-Law, and fuffered 
herfelf to be got with Child. 

26. But the holy Countenance of Covenant of Grace in its Power remained yet hidden 
to Adam in the Law, as alfo to the Prophets, till Chrift, as Thamar vailed her Coun- 
tenance from Judah her Father-in-L2w, that he knew her not; fo alfo the Covenant of 
Grace ftood in the Law, but with a vailed Countenance. And the Spirit fpeaks further 
in Mofes y and fays, 

27. Now when Judah faw her, he fuppofed fhe was a Whore, for fhe had covered her 
Countenance ; that is, when the Children in the Law heard th z prophetical Spirit fpeak 
of Chrift, they fuppofed it was in their Law, and of the Law, but it had vailed its 
Countenance Tike Thamar ; and Judah went towards her on the Way, and laid, Prithee 
let me lie with thee, for he knew not that fhe was his Daughter-in-Law; that is, Adam's 
Nature in the Law faid to the prophetical Spirit of Grace y Pray let me come in unto 
thee, lie with me, I will give thee Seed of my Nature ; and it knew not that God was 
in this Spirit, and defired to mix with him after a creaturely Manner; neither knew it, 
that this prophetical Spirit v/as the incorporated Spirit in the Covenant, in Man him- 
fclf ; fo very blind was the Adamical Nature concerning the Covenant. 

28. The Adamical Nature thought it was a Whore, that fets itfelf forth fo in the pro- 
phetical Spirit before it, therefore have the Jews fo often flain the Prophets, for they 
fuppofed they heard a falfe Whore’s Spirit fpeak ; but here the Figure of Judab fhews, 
that the firft Adamical Nature fhould mix with the Covenant of Grace, that the heavenly 
Ens would receive the Adamical human Ens again into itfelf, and Man himfelf would not 
underftand what God would do with him. 
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19. The Adamical Nature would, indeed, in its Luft, long after the heavenly Em, but 
would not know it, although it fhould fee the fame-, yet it would think, that is like unto 
me, I will commit Whoredom therewith ; fo ftrange a thing is Paradife become to 
Adam. 

30. And when Thamar, with her Face covered, prefented berfclf before Judah in the Way, 
and that be /aid to her. Lie with me ; then faid Thamar fo Judah, Wbat wilt tbou give me it 
lie with me ? He faid, I will fend thee a Kid from the Flock. She anfwercd and faid. Then 
give me a Pledge till you fend it. And be faid, Wbat wilt tbou have me give tbee for a 
Pledge? Sbe anfwered , and faid, Tby Ring, and tby Bracelet, and tby Staff which tbou hajl 
in tby Hand ; and be gave them to her, and lay with her, and fhe was with Child by him ; 
and foe arofe and went away, and laid off her Mantle, and put her Widow's Apparel 
on again. 

3 1 . Here the Spirit alludes very finely in the Figure, how Adam's Nature lies with the 
prefented new Eve in the Covenant, and yet knows her not ; alfo how the Covenant lies 
\t\i\i Adam's firft right Nature, and how they meet together \njlrange Apparel, wheny^Ws 
Nature fays, Lie with me, and would have this Eve in the Covenant only for a little 
Pleafure fake, as the Adamical Nature does in its Selfhood, that it might only in its 
falfe feeming Holinefs lie with the new Eve, and its Heart is far from the true Wedlock 
Marriage, and only draws near her in an hypocritical Whoredom, as is done in the Office 
of the Pbarifees ■, then fays this Eve to the Adamical Nature, What wilt thou give me ? 
Then this Adatnical Nature promifed her a Kid, that is, a bejlial Defirc and Will, full of 
the burning Luft of Flattery and Hypocrify. 

32. But this Eve, viz. Tbamar, fays, Give me for a Pledge thereof thy 1 Ring, Staff, 
and Bracelet •, the Ring is the Soul , which came from the Word of God; the Bracelet is 
the Spiritus Mundi, the Spiricof the World, viz. the outward Spirit ; and the Staff is the 
Body: Thefe will the new Eve, viz. the Line of Chrift in the Covenant, have for a 
Pledge; thefe k Ornaments muft Adam give for a Pledge to the Covenant of Grace, viz. 
of the Woman’s inward Seed in the incorporated Grace of the heavenly World’s 
Subftance. 

33. When this dear Eve in the Seed of Mary fhould lie with Adam, and receive Adam's 
Seed into her holy Birth, as Judah, in whom laid the Line of the Covenant, muft give 
Thamar, who Hood in the Image and Type of the new Eve, viz. of the heavenly World’s 
Subftance, thefe Ornaments and Jewels, viz. his Ring, Bracelet, and Staff, all which 
flood in the Figure , lhewing how Chrift fhould be mamfelted out of Adam's Nature in 
Mary, wherein laid and was manifeft the right Thamar, or new Eve. 

34. And when Thamar had got the Ring, Bracelet, and Staff, fora Pledge, fhe took 
them and laid them up, and afked not after the Kid, but kept thefe Jewels and went 
from thence with them, and changed herfelf again into her former Widow’s Eftate, and 
bid herfelf from Judah, that he knew not who fhe was, nor whence fhe came. 

35. This now is the moft excellent Figure, fhewing, how the Spirit in the Covenant 
mingles and unites itfelf again with the heavenly World’s Subftance, viz. with the new 
Wedlock or Eve, viz. with Adam's fading Subftance, which is from the heavenly World’s 
Subftance, which Subftance faded or vanifhed in the Fall, viz. how God becomes Man, 
and Man becomes God, and how this Image or Type (conceived in the new divine Seed) 
even then again hides itfelf from the earthly 1 Adam, that Eve muft put on and wear her 
Widow’s Apparel again, that the noble Seed might not be knoavn in this World, as is 
to be feen by the Children of Chrift, who are conceived of Chrift according to the in- 
ward Ground, how they muft, after the Wedding of the Lamb, viz. this divine Wed- 
lock or Coition, which is indeed done in the Soul with great Joy, enter again into the 
State of Mourning, and be forfaken in this World as a poor Widow. 
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36. And as Thamar inquired not after the Kid, but would have an eminent Pledge, 
fo the Spirit of Chrift in the Covenant inquires not after the outward Solemnity and 
pageantry, wherein Men will offer Gifts to it \ it will have the Body, Soul, and Spirit, 
for a Pledge. 

37. In this Figure it reprefents the Jcwifh Offerings as a Whoredom in the Sight of 
God, for as Judah committed Whoredom with Thamar , and intended only the Whore- 
dom, and would give a Kid for it ; fo alio flood the Priefts of the Law, and in feeming 
Holincfs andHypocrify played the Harlots with God with the Blood and Flefh of Beajisy 
which, indeed, was a Figure of the lnward y and God was pleafed to bear with it*, 
but he would not accept their Offerings, neither did he mix himielf with the Offering, but 
with the Faith in the Body, Soul, and Spirit of Man, whereof we have an excellent Example. 

38. Judah had begot three Sons of the Canaanitijh Woman, but the Line of the Co- 
venant, which laid in him, would not pafs on in the Canaanitijh Woman and her Children, 
but opened itfelf in this Whoredom of Judah and Thamar in Pcrez y whom Thamar con- 
ceived of Judab by this Coition' or Lying together; with which Figure God reprefents 
the Mifery of Man, andprefents his Covenant of Grace with the Opening of this precious 
Line of the Covenant, which preffed on to the Limit, Chrifl y in this Whoredom of 
Judab and Tbamar y viz. in the earthly Adam , and in the earthly Eve y but in the inward 
Ground of its Effence, to fignify, that even the Children of God, in their corrupt Na- 
ture, do but commit Whoredom in the Prefence of God, and that their State of Wed- 
lock is but lVboredcm y and a defiled beftial Thing in the Prefence of God, and has no- 
thing at all therein chafte or pure in the Sight cf Cod ; therefore the Line of the Covenant 
maniiefted itfelf in this Whoredom of Judab and Tbamar y to fignify, that Chrift fhould 
come out of this Line of the Covenant, and enter into the Middle of this Whoredom 
as a Mediator, and break the Head of the falfe whorifh Defire and earthly Serpent, and 
purify our fleflily, impure, beftial Conception with his heavenly Virgin Seedy and in him - 
fclf change ic into the paradifical Image again. 

39. All'o God does therefore manifeft the Line of this Covenant in this Whoredom of 
Judab and Tbamary that his IVrath in our human Impuritv might not burn up and de- 
vour Body and Soul, bur that the Covenant of Grace mignt withftand the Anger in our 
Impurity, left: God (hould devour Ifrael in their Abominations and Impurity in his 
Wrath. 

40. Now feeing the Line of the Covenant as to its Manifeftation and Propagation laid 
in Judab y and that Ifrael alfo was impure according to the Adamical Nature, therefore 
God did reprefent his Covenant of Grace at the firft Propagation- from the Stock of 
Ifrael in fuch a Figure, that the Faith of Abraham y of IfaaCy and of Jacoby in the firfl 
Branch fronvthem, viz . in Judab and his Children, might withftand his Wrath, and 
that continually the Faith of nbrahamy\ iz. the Spirit of Chrift in Abraham's Faith, might 
be a Mediator between God and the Impurity of Man. 

41. Wc fee alfo fuch a Figure in the Royal Prophet David with Bathfheba y upon whom 
alfo the Line of the Covenant preffed on in Solomcn y and though clearly David cauled 
herllufband Uriah to be flain, and ufed Deceit that he might get Batbffjcba to Wife, 
which in the human Nature was an Abomination and great Sin before the face of God, 
yec the Spirit has its Figure in David thus; feeing God had renewed his Covenant of 
Grace with him concerning Chrift, therefore God fet the Line of his Covenant in David's 
Unrighieouinefs in the Woman that he had got to himfelf with Unrighteoulnels in 
Whoredom, by murdering her Ilufband, to fignify, that all human Matters and Doings 
ire vain and evil in the Sight of God, and that he will come himfelf with his Grace to 
help our Sin> and Impurity, and introduce his Grace into our Sin, and flay it with the 
Graccy therefore God reprefents this Image and l ype in David y for an Atonement \ 
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pointing at the coming of Chrift, who when he put himfelf into this Figure, took 
on him the Sins of all Men, and cleanfed again the Whoredom of Judah and Thamar 
as* alio of David and Bathfbcba , and of Adam and Eve y and laid himfelf in the Marriage 
Bed with them, as he did with Judah and Thamar y and wirh David and Batbjhcba^n 
whom the Line of the Covenant was manifefted in their evil Purpofes and Doings . 

42. For here the old Proverb was fulfilled ; Where Gcd ere6ls a Church, there alfo the 
Devil builds a Chappie. God had built a Church of his Covenant in Judah and Davif 
clofc by alfo the Devil in God’s Anger builds his Chappie in Man’s Lujl ; but the 
Church of God always refifted the Devil’s Chappie. 

43. For here in this Figure the Seed of the Woman prefents itfclf, fhewing how it 
would break the Head of the Serpent in Man’s Impurity \ and fo the Type of God’s 
Anger, and the Type of Grace, were reprefented in cn: Figure , viz. Adam's flefhly 
Whoredom with his F.ve and all her Daughters, and then the Woman’s holy Seed of 
the heavenly World's Subftancc, which, with the Word of Grace, mediated, interceded , 
and fet itfelf in the Middle. 

44. A much more excellent Figure we fee in the mod wife King, Solomon , who flood 
juft in the Figure of Judab y as Judah was the Son of Jacob , who received and embraced 
the Promile, and Jacob flood wholly in the Figure of Chrift; fo David alfo received 
and embraced the renewing of the Covenant of the firft Promife, and David begat this 
Solomon alfo of an unrighteous Marriage, though he took her to Wife, yet the Unrigbteouf 

Laid under n( f s anc j Murder m flood behind the Door. 

Leaf fCCn 45* This Solomon was endued with high divine Wifdom, and the Line of the Cove- 
ILoriouf, riant prefled and paffed through him, but at length he became fuch an infatiable 0 luxe- 
Lurter after rious Perfon, that the Scripture fays of him, he had 0 feven hundred Concubincs^and 1 * thru 
cherous fc^ C " hundred lVives y and mixed himfelf with the Daughters of heathenifh Kings, and took 
fon. them to Wife, and allowed his heathenifh Women to fet up their Idols Images for 

0 Seven hun- Idolatry in the high Places at Jerufalem . 

dren Concu- 46. In this eminent Figure the Spirit fignifies, that Man is fallen away from God, 
p Three hun- anc merc ty idolatrous \ that Adam and all his Children, in their own Nature, are fuch a 
dren Wives, beflial, adulterous, and idolatrous Generation ; and in this King Solomon reprefents the 
Line of the Covenant fubjoined with thefe heathenifh, idolatrous, adulterous Concubines, 
who in their own Nature were but an Abomination in the Prefence of God, to fignify, 
that Chrift out of this Line of the Covenant fhould fet himfelf in the Midft amongll 
the Heathen , and tear Idolatry out of their Hearts, and convert them all to Chrift. 

47. Alfo it fignifies, that God did bear with the wife Heathens under the Patience of 
the Figure of Chrift, and that he did reprefent by the Jews only a Prefguraticn or 
Type of the Temple of Chrift; and that the Jews in their Nature were but 
idolatrous Adulterers, as well as the Heathens, only that in their Law they had the 
Type and Prefiguration of Chrift in their Sacrifices and Offerings, at which the Cove- 
nant had Refpett, fhewing, how God would redeem and purify both Jews and Heathen* 
from Adam's Abominations and Idolatry, and that the one People in his Sight were as 
the other, and no whit better, but every one of them were the evil Adam ; therefore the 
Spirit reprefents them perfpicuoufiy in the Figure of Solomon in the Line of the Covenant, 

Hem, xi, 32. tbat’be may have Mercy and Compaffion upon all for Chrift’s Sake, who fhould fulfil and 
accomplifh this Line. 

48. And hereby is fignified to the Teachers in Babel y Part of whom account Solomon 
damned in regard of thofe heathenifh Idols, that they themfelves lie under the Vail, as 
the Jews did under the Type of Chrift, and do really underftand the Scripture as little 
as the Jews, and ftand in contentious idolatrous Whoredom in the Prefence of God, as 
Solomon with his Concubines did, and the Jews. 

49. For Solomon had the Law, but at length with his Heart he committed Whore- 


Chap. 65. and what that Hijlory prefigures . 

dom with the heathenifh Women’s Idols , and fo does Babel, who calls herfclf a pure 
Child, pretending the Name of Chrift, and drives zealoufly' and vehemently about ic 
in Opinions, and all the Opinions about which fhc contends are Solomon's beatbenifh 
Women and Idols , and no polemic or contentious Opinion is any whit better. 

50. tor Chrifl flicks in no contentious Opinion, but in the Line of his Grace he is 
entered into the Midfl amongfl us, and if we receive him, then he takes us alio in it to 
himiclf, and there needs no Strife or Opinion about it, but this one Thing he requires of 
U3, that wc continue in him, and then he will continue in us, and that we love our- 
fclvcs in him , as he loves us in bimfelf , that all of us may be cleanfed from the Wrath 
cfGod in his Love, and that his Grace and Love may wafh all of us that come to him 
from our Sins and idolatrous Abominations, and make of Judah, Thamar, David , Sclo- 
n on, and all the Children of the Jews, Heathens, and Chriflians, a pure Virgin, pre- 
pared for himfdf by his Love in his Blood, which he has bellowed upon us in his 
Grace, that we may acknowledge and put on him in that Love , and be one Spirit and 
Body wiih him, and then Adam is helped and reflored again. 

51. The Spirit o ( Mofes in the Text lays further thus, After three Months it was told Gen. 
Judah, faying , 1 hamar, thy Daughter-in- Law , hath played the Harlot \ moreover , behold 24- 
jh is with Child by Whoredom. And Judah faid , Bring her hither, that floe may be burnt . 

And when they brought her forth , jhe fent to her Father -in-Law, and faid , From the Man 
vbofe thefe arc , 1 am with Child ; and faid , Drjl thou know whofe this Ring , ihefe Bracelets , 
cd this Staff are? Judah acknowledged it , and faid y She is more righteous than I ; for I 
*ove her not my Son Selah, yet be lay with her no more. This is a powerful Figure, /hew- 
ing, that IVboredom is an Abomination in God’s Sight, and how God fets Man’s Sins 
before his Eyes *, and here it fignifies this to us, that the Aaamical Woredom and Abo- 
mination are manifefl before this Covenant of Grace, and that Man in Inch Abomina- 
tions is guilty of Hell-fire , as Judah judged his Daughter-in -Law 5 Vhamar to be con- 
demned to the Fire, and knew not that lie himfdf was the Whoremonger, who flood 
in the like Condemnation. 

5 1. And here in this Figure the Spirit prefents Men’s falfe Judgment, that they even 
do the fame Thing which they comdemn, as here Judah condemned the Whoredom of 
Tamar to the Fire, and faw not his Fall, that he himfdf was guilty, to fignify, that Chrifl 
dfo had fet bimfelf in the Judgment of the World in this Line of the Covenant, as a 
righteous Judge, who would teparate Right from Wrong, and condemn the Whore - 
cam and Idolatry of the World: But, on the other Side, we fee, in this Figure, how 
Ttcmar prefented the Pledge, viz. the King, Bracelet, arxl Staff, before the Judgment, 

M before thefevere Sentence of Judah, and therewith did overthrow Judah's determinate 
Sentence, and fall his Wrath, that lie mull take Companion on her, anti jujlify her. 

53. Thus alfo flood this Figure before God in the inward Ground in Judah and c LBa~ 
vir, with Adam and Eve ; for Adam had brought himiclf into flefhly earthly Luft, and 
committed Whoredom with his feminine Proper ty, through his Imagination in a bdlial 
Manner, and had forfaken the heavenly magic way of the divine Wedlock ; therefore alfo. 
tie heavenly Woman died as to him, and in the ftead thereof, the earthly beflial one 
awaked, with whom he now ufes the beflial Manner in Whoredom. This God prelents 
in him, viz. in Adam himfdf, in his Judgment, and would condemn Adam to Death, 

indeed God’s Righccoulhefs then condemned him. 

But the re-incorporated Eve in the Covenant of Grace, which has incorporated 
iydr in Eve, viz. in the faded Seed of the Woman from tlx: heavenly World’s Sub- 
Kance, prefentted itfelf before the fevere Judgment of God, and laid to God’s. Kighte- 
oufncfs, Behold, I am with Child from the Man whofe thefe are *, that is, Behold^.' I have 
Adam's Soul, Spirit,. and Body, for a Pledge, when I joined myfelf with him* 
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and am betrothed to him, and have received the Father’s Nature in the awakened An^er 
into my Love, and am now with Child of the human Nature, and (hail brin<» forth ■» 
God-Man. 

<-5. And when the Father’s Property in the Soul’s Nature in the Anger knew that th* 
Father had fown himfelf again into the Grace, viz. into the new Eve in the Covenant 
then faid the Anger of the Father in the Soul, when this Grace went to meet it, to 'his 
new Eve , Thou art more righteous than I, for I have caufed Adam's Impurity, that he 
is become earthly , and hath committed Whoredom before me, and I have not < ; ven 
Selab for a Hulband to the new Eve that is, I have not given the Word of the new 
Regeneration by and in the Law, therefore has Thamar, that is, the new Eve, under the 
Time of the Law, laid and copulated with 'Judah and his Children, relating to the 
foulifh or animal and human Nature, and left Selab, viz. the Law Handing in the Figure; 
and the Grace of the new Eve in the Covenant has always joined and mixed itfclt with 
God’s Children, as is to be feen in the Saints, efpecialiy in the Prophets, who outwardly 
lived under the Law, andexercifed themfelves therein, and yet always joined and mixed 
themfelyes with the new Eve in the Grace, and yet lived not to the Law, but to 
Grace. 

56. And this is the powerful Figure in this Place, (hewing how the Covenant of 
Promife in Judah, and the Awakening of the Covenant in the Woman’s Seed, (land 
always fet one oppofite to the other, and lie and copulate one with the other in the 
Love, pointing at the future Manifeftation in the Flelh, in Chrift. 

57. For this Figure of Judah and Thamar, in the inward Ground, is nothing elfebut 
this, that outwardly the adulterous evil Adam, with his flcfhly Eve, is reprefented in the 
Figure, viz. outwardly the Man of Sin with a finful Figure, and inwardly the Betroth- 
ing of the new Eve in Regeneration. 

Cm xxxxiii. 58. And the Spirit fpeaks further in Mofes, and fays. And when Thamar was about it 
27-30. bring forth, behold Twins were found in her Womb, and as fhe was upon the Birth, one cf 
them put forth a Hand-, then the Midwife took a red Thread and tied about it, and fail , 
This is the firfl that cometh forth ; but when be pulled back his Hand, his Brother came forth, 
and fhe faid. Wherefore hajl thou for thy Will made this Breach, and his Name was callel 
« Pham. n p ercz . Jf( ir wards his Brother came forth , who had the red Thread about bis Hand,anl 
’ Serai. bis Name was called ’ Serah. 

59. O thou wonderful great God, who art fo high and deep ! How /imply, and to 
the Capacity of a Child, doft thou modelize thy Wildom to us ? What is all Art and 
Wit of human Greatnefs before thee, who doft fo very much condcfcend, bow down, 
and humble thyfelf, and prefenteft thy higheft Wifdom and deepeft Profundity in a childifh 
Simplicity, which may juftly Jhame all human State and Self-wit, when they fee fo great 
Myfteries of God Hand in fuch Childifhnefs. 

60. O World, howfoolilh art thou? That thou elevated thyfelf in a blind Life, and dill 
cleaved to the Hujk, and feeft not what thou art, and underltandeft not the divine Sim- 
plicity : And then how wilt thou apprehend the divine Depth ? O leave off thy Wit, 
and cleave to Simplicity, that thou mayeft yet obtain a Child’s Underftanding, and be 
not accounted in the Sight of God more unwife , than the Beads which remain in their 
Cloathing and Condition, as God has created them. O thou World, why feepefl thou 
in the Devil s Arms, who dickies and dandles thee in himfelf, and brings thee to his 
Will and Life by his Might? O do but fee it. 

61. This potent Figure in thefe Twins, one of which put forth the Hand, which the 
Midwife bound a red Thread about, and thought it would be the firft, but it drew the 
Hand back again, and his Brother came forth, prefigures this to us ; how Chrift in this 
Line of the Covenant aHumed the human Nature, and lo the human Nature according 

to 
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to Adam's Right and Self-will in this World, firft puts forth and mani fells itfclf, about 
vlieb Adamical Nature in the Humanity of Chrift mult tli.s red Thread, with the 
Shedding of his Blood, be bound. 

62. When this is done, then mull the human Nature with its Right draw back 
again', that is, Adam's Will that was gone forth mull again return into the Mother’s 
Womb, viz. be turned in to the Word, and then comes the inward _ new Adam forth, 
after which follows the Adamical Nature with the red Thread-, then fays the Mother to 
the new Adam in Chrift, Why haft thou for thy IVil made this Breach ? for thy Will, 
lays the Mother, net for thy Will Sake, but for the Sake of that which drivel b thy Wi l 
forth, and Adam's Will goes back ; thus has the Will in the Covenant of Grace power- 
fully broken through the ftrong Bar and Enchfure of the firft Principle, viz. of the 
Kingdom of God’s Anger; for the good Will in Adam was flout up in Death, and in 
Hell, and in Chrift he rent that powerful Rent, and broke through Death and Hell 
back' a^ain into the Kingdom of the eternal Nature, and turned itielf forth again into 
the natural Life, fo that the Kingdom of God was again manifefted in the human 

This the Spirit reprefents by Tbamar in the lane of the Covenant, and modelizes 
Chrfft’s Breach through Death and Hell, how that fnould be-, and by this premodelling 
was the whorifh Will of Tbamar and Judah healed, and their Children of Whoredom in 
the Line of Chrift were efpoufed into the Covenant of Grace. 

64. In Efau and Jacob ftood the Figure, how according to Nature Adam had the Right 
of the Kingdom, and how he fquandered it, and is therefore in his natural Will tbrujl 
cut from the Kingdom of God, and how Chrift came to help him. Here now Hands 
the Figure, fhewing how Chrift has gotten the Kingdom, and turned Adam back again, 
and in °Adam turned himfelf forth, fo that now Adam is called Chrift, and prefents him- 
felf very excellently in the Figure of Jofeph, and this Hands fitly and riglul y between, in 
the Interval of Jofepb's Hiftory. 

65. For Jofeph is the Figure of a Chriflian ; and this of Judah artd Tbamar is a 1'igure, 
fhewing how a Chriftian fprings out of Adam's Nature, and how Adam's Nature is 
turned 1 ;/; again, and Chrift turned forth, and how this Image of a Chriftian Man in this 
World is covered outwardly with the earthly Adam, fo that Men cannot know it; alfo 
how thus Chrift in Adam took his Guilt upon him, and how Adam muft be marked witli 
this red Thread, which Mark is rightly the Pledge that Judah gave to Tbamar-, and I 
would have the Reader of this admonifhed in Love, not to rejetl our Explanation of this 
Text, but to confider it and look narrowly and perfpicuoufiv into it, and then he will 
well perceive, who was the Explainer of it, if he be worthy or it. 
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lloufcy and all that he had he put under his Handy and from the Time that be fet him ever 
his Ilcufe , and over all his Goods , the Lord blcffed the Egyptian's Ilcufe for Jofeph' s Sake; 
and the Blcjftng of the Lord was every way upon all that be had in the Ilcufe % and in tie 
Held , therefore he left all that he bad under the Hands cf Jofph, and he meddled with noth;** 
while he bad £/;/;, but what be did eat and drink : And Jofeph was a goodly Perfuiy and for 
cf Feature. 

2. The Ilidory prefigures to us a true Chrijiian Man, what he is, and how he is, in this 
World, and what his Office is ; that is, whcnChrift is manifefted in him, he is no more 
his own, to do what he will ; alfo in this World he hath nothing for his own , of which 
lie can in Truth fay. This is mine, or I, I am he that hath it ; I poflefs it, it is rr.y 
own, I may do therewith what my Flefh and my own Will lilleth ; I may ufe it for 
my Honour and Plcafure, that I may thereby be * aloft in the World : No, a true 
Chriilian has none of that in his Power. 

3. He indeed rules of Right over that which he hath and pofiefles with Truth and 
Right ccufnefsy but yet as a Servant of his Lord (Thrift : For a Chriilian is a Chridian in 
Chrift, and is bought to a Chriilian Life, and to the Obedience of Faith, by the Bleed 
of Chrift, with Chrift’s 1 thirty Pieces of Silver; whereof his Lord Chrift has committed 
to him Jofeph' s u twenty Pieces of Silver, and let him as a Steward over it, that lie may 
trade theiewith, and employ it, till he make it come to thirty Pieces of Silver, which 
he fhould wear in him, and about him, as a Mark or Badge of his Lord Chrift, as a 
Treafure of his Chrift ianity. 

4. But f cing his Lord Chrift was fold and betrayed to Death for thirty Pieces of Si! 
ver, and Jofeph was fold by his Brethren to be a w Bond-Jlavcfo r twenty Pieces of Silver, 
in both thefe Numbers (lands the Figure of a Chriftian; viz. Chrift when he is man:- 
fefled in a Man, fhews him the thirty Pieces of Silver, for which he was foid to Suffer- 
ing and Dealby and this his Suffering and Death he puts upon him, in which is founded 
the Figure cf the thirty Pieces of Silver, viz. that he was fold and betrayed ; and therein 
Man becomes fuch a Christian as is founded, implantcdy * engraved upon, and into 
Chriit’s Sufferings and Death, and therein a Man becomes a Chridian in ChrilPs Suffer- 
ings and Death, and ftancls in the Figure of Chrift, and lofes the Right of his natural 
Self-will, as alfo the Kingdom of this World. 

5. For in Chrift’s Death, as to his inward fpiritual Man, he dies from this IFcrlJy 
and, according to that inward Man, is no more in this World, but in Ciirilt in God, 
viz. in the Kingdom of God, as it is written, y The Kingdom of God is inwardly willrt 
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you : Alfo, * Examine y cur f elves, whether Chrijl have gotten a Form in you : Alfo, a Tc r Cat iv. 19. 
arc the Temple of the Holy Gbojl who dwells in you: Alio, b Yc are the Servants cf Chrijl f \Ccr.i\i.\(>. 
and c fhould eat the Flejh of the Son of Alan , and fo d he alidelh in you , and you in him ; ] 1 2 f 

2nd' without him ye have no Life ; as an Herb or Grafs, and all earthly Things, without ijobn xv. 7! 
the Power and Virtue of the Sun have no Life , Growth or Vegetation and Operation in c 'John vi. 53. 
them, fo Man, without the divine Sun, which through Chrift has manifefted itfelfin 
bis Chrifians, has no Life or Happinefs or Salvation without Chrilt in him. 

6. And as Chrift was fold for thirty Pieces of Silver to Suffering and Death, which 

thirty Pieces of Silver fignify the f thirty Years of Chrijl before his Baptifm, before hc. r Lute iii. 23. 

entered into his Office and divine Government, according to the Humanity , when he 

gave up his human Will to God, and the creaturely Self-will ccafcci in him; fo alfo 

muff a Chriflian , when he is in Truth in his own natural Will fold for twenty Pieces of 

the thirty Pieces of Silver, be a Servant of God in Chrift, a Minijler or Officer, 

and obedient to his Lord who lives in him, then his pajl Years of the Adamical natural 

Time of this World are fold, in and with Chrift, for twenty Pieces of Silver; and fo 

the Adamical Time of his natural Will, in this being fold, ceafed in Chrift’s Suffering 

and Death ; and he is, by his Lord, (who is rifen from Death in him, and rules and 

reigns over Death) fet to be an Officer over Chrift’s Goods, to difpofe of them through 

the Spirit of Chrift, viz . in the Power and Virtue of his Lord, who is in him in this 

lYorld K , according to the Kingdom of Chrift. . * As to the 

7. As Jofeph was taken away from his Father’s Houfe, and was firft caft into the Pit, 
wherein he fhould have perifhed, and was afterwards fold by his Brethren for twenty cr an 
Pieces of Silver, to ferve as a Bond-jlavc, fo alfo a Chriflian is firft taken away from his 
Father’s Houfe, viz. from th t Adamical Nature, and is caft into the Pit, viz. into Chrift' s 
Suffering and Death, and then lofes the Adamical Inheritance of the Kingdom of this 
World, and is with his Will and Mind brought away from it ; then he muft yield up 

his Father’s Houfe, viz. m all his Selfhood , together with his natural Life, to his Brethren 
in his Father’s Houfe, that is, to the Power of God in the Government of this World, 
and fuffer himfelf to be caft into the Pit of the Death of his natural Will, and therein 
give up himfelf to the Death of Chrift, and willingly die to the Will of this World, viz. 
to his own Adamical Houfe, and willingly fuffer all whatfoever his Brethren of this 
World do to him. 

8. And then if he thus lies in the Pit or Grave of Chrift,. and has given himfelf up to 
the Death of Chrift, that he willingly would forfake all for Chrift’s Sake, and die the 
Death of his own Will, then Chrift his Lord puts on him his Refurreflion from the Dead, 
and makes Rim living with his Power, and draws him with Jofeph out of the Pic and 
Grave of Death, and brings him into his Service, as Jofeph into theServiceof Pharaoh's 
Captain of the Guard, and then all goes profperoufiy in and with him ; for the divine 
Power rules him, and now he attains divine Underftanding and Wifdom, and knows 
how to manage his Matter’s Goods; which, in the Chriflian Figure, is as much as to fay, 

9. When a Man is thus a Chriflian in fuch a Prccefs and Way, then he has given up 
all whatfover he has of temporal Goods, or is able to do, as alfo his own Will, to God, 
who brings him firft into Chrift’s image, and makes him conformable to Chrijl, and takes 
nothing away from him of that which he had before of natural Right, viz. the Difpofal of 
temporary Goods, but he takes away the Authority and Power of his own Nature, viz. 
his evil Self-will, which Adam had brought away from God, and introduced into a crea- 
turely S’elfiffinefs of his own willing and working in earthly Things whereby Adam 
bereaved God his Lord of the Government in him, and made the EJjsnce and Things of 
this World his own ; as if he had made it, and would not be God’s Servant therein, and 
be his Fellow-branches Guardian and Nourifher, and g’ve them his Virtue, V :iJ, 
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Eflence and Subftance, but fays, it is mine; that is, it is my own. Twill keep it 
only for myfelf, and it Jhall remain with me, and would not work therewith in the Life 
of his Brethren, and give them alfo of his Life and Power, and bereave them alfo 
(through that Appropriation of it to be mine) of the Fewer in the Kingdom of Nature, 
viz. of the Growth and Fruits of the Earth, which God gave in common, and would only 
fill his own Body, and thereby be accounted great, and a Lord of his miferable defpifed 
Fellow-branches, whom he wickedly bereaves of the Sap, wherewith they (hould Strengthen 
their Life, and brings it into a Propriety, calling it mine; this Authority God takes 
away from a Chriftian, and makes him a Guardian and Nourifher of his Brethren again, 
viz. a Steward of his Lord : Me lets him peffiefs the temporary Goods which he had, fo 
far as he poflrfled them in a natural Right with Righteoufncfs and Truth, and makes 
him a Jofeph therein. 

10. This Jofeph now fays not , This is mine , that Village, City, Country, Principality, 
Kingdom, Empire, alfo that Houfe, Land, Field, Money, thofe Goods, thofe Cattle, 
that Woman, that Child, is mine; but he fays with his whole Heart and Confcience , from 
a new good Chriftian Will, it is all my Gcd' s and bis Children's ; he has fee me as a 
Ruler, Difpofer and Steward of it, that I fhould manage it to that Purpofe which he 
will have me; I fhould fuftain myfelf, and his Children, the Needy with it, and I fnould 
be their Curator or Guardian, and give them alfo my Power, Virtue, and Underftanding 
of the divine Gift, and inftruct, tutor, or take Care of them for their Good ; and as 
God governs me with his Spirit, fo alfo fhould I that am bis Officer in his World, with 
my Underftanding and Office, govern my Fellow-members in fuch Power and Virtue, 
and take Care of them ; for all that I rule over is not mine, but God's and theirs , but 
I (hall do to them as God does to me. 

1 1. To fuch a one God gives Jofeph' s Underftanding and Wifdom, and governs the 
Houfe of this World by him, be he in what State and Condition foever ; therein he fits 
in the Office of God, he is only a Servant or Minifter of the Office, and a Guardian 
over divine Creatures; for the right Chriftian Government of his Will is in Heaven, his 

Flit iii, 20. Converfation is alike in Heaven and on Earth, as the Scripture fays. Our Converfation 
is in Heaven ; for according to the inward Ground of his Soul and Spirit, he is in 
Chrift in God, viz in the eternal Speaking Word, from which Adam's Will had turned 
itfelfaway, and turned itfelf out into this World, which Will Chrift has turned in again 
into the eternal Word, and fo now he governs with that re-inturned Will through and 
in the outward Subftance and Matters of this World, viz. in the formed outfpoken or 
exprefled Word, as a Servant, Minifter , and Inftrument of the eternal Speaking Word 
in its fecrct Myftery of Wifdom, viz. in the vifible creaturely Word. 

12. Therefore, to thee, O thou Governor in the Office of the Jofeph of this World, 
in every State, Condition, and Degree, this is told thee, and fee before thy Eyes; 
that though thou called thylelf a Jofeph , thou dolt not yet govern as a Jofeph , that is, 
not as a Chriftian, but as a Child of the Stars and Ff nents; thou governed no other- 
wife than the Brethren of Jofeph, who will not that God (hould choofe Jofeph for a 
Governor, they will be Governors themfelves, and v»il* rather kill Jofeph, than wait to 
try what God would do with Jofepb's Dream or Vii cn; they would not fufter that 
‘Jofeph (hould tell their Injury to his Father, but they would do what they thought fit ; 
for they faid among themfelves, We are the Eldefl , and fhould govern : What will the 
lead and youngeft perfuade us to ? We poflefs the Government in a juft Way, by the 
Right of Nature ; the Power and Authority is ours ; we will difpatch Jofeph out of the 
Way, and call him into the Pit, and then we (hall uo what we will. 

13. Thus doft thou alfo; thou governed: Chriftendom in all States and Degrees; 
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the Sears* and the evil averted Adam in his own Will, govern through thee in Cod's 
Office in the Kingdom of this World, thou haft only caft rhe Mantle of Chrirt over it, 
that Men fhould not know thee, that thou art the evil Adam , and governeft with the 
St3rry-Wit and Ingenuity, and through the Subtil ty and Policy of the Devil, in mere 
felt- willed Ways of thine own, to advance thy own Oftentation, Pomp, Might, Autho- 
rity, and (lately proud Glory. 

14. O hearken ! Art thou a Chriftian ? Then art thou dead with Chrift to the wicked 
falfe Will of Adam, and of the Devil’s Pride; but if thy Will and Life be heathenijh , 
why doft thou then boaft thyfclf to be a Chriftian ? Why doft thou make Wars for 
Lands, Countries, Cities and Villages, if thou be not with Jofeph called and inftituted 
of God to be a Governor? Why doft thou in Chrift’s Kingdom enjlave the Country, if 
thou art a Prince and Minifter in God’s Office, and ferveft him ? 

15. Art thou thy own Lord upon Earth, and doft what thy own Will Ujleth ? Then 
thou doft not what God wills ; alfo thou governeft not from lleavcn, but from the 
World, and with the World’s Might: But whence haft thou that in Cbrift's Kingdom, 
and from what Power and Authority, that thou in God’s Office draweft to thyfclf the 
Sweat of the Poor and Miferable, and takeft away his Strength and Virtue, and letteft him 
jlarve in Want ? Alfo that thou fqueezeft or crufheft him down with thy Burthen, that 
ihou mayeft but poffels much Riches, and heap up much for thyfclf, with which thou 
makeft thyfelf potent , and lifted up thy Mind into Pride ? Whence haft thou that in 
Chrift’s Kingdom, that thou wilt be better than the Members of thy own Body ? And 
whereas in Chrift we are one, viz. one Tree with many Twigs and Branches, and 
Chrift alone is our Sap and Virtue, and takes Care for us all in common , for the Officer 
as well as the Branch ; like as the Twig upon which the Fruit grows. 

16*. Thou Potentate in God’s Office, doft thou not know that in thy Office thou art 
a Branch in the Tree of Chrift, and that Fruit fhould grow upon thy Twigs? Now 
if thou withdraweft thy Sap from the Twigs, and with thy Rubbing breakeft them off, 
what Fruit can they bear to tbee? They muft needs wither in thee, and bring, forth no 
Fruit, of which thou art guilty, that the Branch, thou being in God’s Office, (lands 
without Fruit. What doft thou profit thy Lord, who hath planted thee? Shalt thou 
r.ot be hewn down, and cajl into the Fire of God’s Anger, as a dry Piece of Wood ? Are Mat . iii. 10. 
you not the great Tree in the Field of theWorld, (landing in your Twigs without Fruit ? Lttfo 9 * 
What Fruit do you bear ? Nothing but Leaves, which fall off by the Wind, and rot, 

;nd go to the Earth again without Fruit: And now what Profit to Life is a Tree with- 
out Fruit ? Of no other but for the Fire, or for the Building of an Habitation, 

17. Thus alfo thou art only in thy Office a Building and Habitation, wherein God’s 
Children are to dwell ; but they grow not out of thy Stock, thou art only an Officer of 
or belonging unto a Conftellation and Afterifm , and ferveft the Kingdom of Separation 
in Evil and Good; as that pulls down and builds up, fo doft thou alio ; what one Officer 
builds up, another tears down to the Ground : But he that ferves in Chrift’s Spirit in 
this Office, he works with Jofeph, the Bleffing is every where in liis Office, fo that his 
Twigs bring forth much Fruit in Chrift’s Kingdom. 

18. Ye Nobles and Potentates under the Name of Chrift, whence comes it to you in^ 

Chrift’s Kingdom, that ye are fuch, under a Chriftian Name ? Tour Office is God's , if 
you govern therein as a Jofeph , as a Minifter of Chrift, then it is right, and pleafing to 
God: But whence comes it in the Kingdom of Clfrift, that there is Nobility and 
Slavery ? Is not that heathenijh ? Wherein (lands the Ground thereof? It proceeds from 
nothing elfe but from the Pride of the Devil and Self-Will. 

19. Who planted you in the Beginning ? Your Princes and Kings whom you have 
fervetl, to what End are they ? That Pride might be arrayed in fine Apparel, and 
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that. Men might net fay of the high Offices of God, They are clothed with common 
Apparel, but that they might be diltinguiflied from th z. Lowly and Simple j and that was 
even Lucifer’s Fall. 

20 , 20. But Ckrijl cn Earth had not whereon to lay bis Heady neither Iloufc, nor any 

Thing elfe ; fo alfo a Chriftian has nothing for his own, but what he has, he has it fo r 
his Office Sakey and ferves his Lord therein ; but he that ferves otherwife, he ferves the 
Adamical Self y and not Chrift, and is no Chriftian, but a mere titular Chriftian ; but he 
is a Child of Nature, of the Kingdom of this World, in whofe outward Ground Hell 
ftands, and ferves the Kingdom of Datknefs ; outwardly* he ferves indeed the Type of 
God according to Love and Anger, where all Things together (land in Strire, till the 
Day of Separation, and the Rejloration of that which was before fuch Doings. 

2 1. For in this World all goes on in free Will ; (bat which has r.o Lazv, has r.lbo ;;; 

Judgment % but that which has a Law, that has its Judgment in itfclr; therefore leeine 
Man, efpecially a Chriftian, has a Law, viz. that lie is no more his own, in that he is 
given up to another, viz. to Chrift, and yet will not be fubjcdl to him, then is the 

Judgment in the Law, and condemns the own Will and Self. 

22. We do rot di fallow of the Offices which are God’s, as alfo the Officers are God's 

Servants, we difiinguiftj only what a Miniller of Chrift is, and what a Minifter of Nature 
in human Selfhood is *, if any one be in a noble Office in the Kingdom of Chrift, then 
is his Office noble ; but he is a Minifter or Servant under this noble Office, and is juftiy 
honoured in Refpedt of the Office ; we detract not from his Honour, which his Off 
defa vesy but all Selfhood in die Kingdom of Chrift is the evil Adamical Nature, which 

is departed from God *, for in Chrift there is no Nobility, but we are all only Children 

and Miniitcrs or Servants. 

23. Our Adamical Nobility is loft in Adam\ but whoever in this World, in the King- 
dom of Chrift, is noble, he is noble in refpei 7 of his Office, as a King and Prince is 
noble in refpedt of his Office, in which he ferves ; but if he ferves not Chrift therein, 
but only the Nobility of his Office, and his Selfhood, and fays, The Power and the 
Kingdom is mine, he bereaves God of his Power, and makes it appropriated to hiinfelf, 
and becomes a Lucifer under the Office of God. 

24. liven as Lucifcry who alfo was a Prince of a Throne, and a King in God’s Office, 
* 9 - when he appropriated the Office to Self, then he 1 was thrift cuty and another got 

the Office which he had in the Kingdom of God; but he remained indeed a Prince in his 
envn Office, but not in God’s Love, but in his Wrath, wherein he mult now alfo ierve 
him; as alfo it is to be underftood concerning the Offices in /£;j World. 

25. For a wicked Prince and Nobleman remains indeed in the Gffke, but he ferves 
not God’s Love, but his Anger, as is done at prefent, where the Princes ferve the An* 
ger of God with murdering and wafting Countries and People, as in Vengeancey and ii 
the Power of Self hood, wherein God’s Anger alfo becomes creaturely ; but they do 
that to Chrift in Chrift’s Office, but to the Anger of God, who thereby punifhes ihe file 
and wicked titular Chriftendom with his Office of Anger. 

26. For in Chrift’s Office there is only Love and Righteoufnefs, as alfo Humility ant! 
Fear of God itfelf, but the Office has the Power to feparate the Kvil from the Good as 
a Minifter of (>od, yet with Righteoufnefs, and not with Self-will : lie who fays, fbex 
ftjalt not hlly fays alfo to the Officer, tint without the Authority of his Office he (hou!J 
kill none, neither fhould he do Injury to any, though by Virtue of his Office. 

27. For the Office requires a juft Judgment , and then the Office kills the * IVic^edKtf, 
and fevers it from the Good, and the Officer is free from the Commandment of Death; 
but if he has any evil Intent in his Will, there the Judgment paffes upon the Officer 
himfelf 
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2$, In Polipbar , Pharaoh's Officer, we have a powerful Figure, who fet Jofeph over 
1 his whole Houle, and gave him full Power to rule in his Government; (hewing how 
God has fet his Officers in his Iloufe of this World, that they (hould do and diredV, 
judge and manage Things in a crcaturdy Manner, as God does in them after a fpiritual 
'Manner. 

29. For Polipbar took upon him no Difpofal of any Thing, but let Jofeph manage 
the Government ; thus alio are all Officers inftituted in the Kingdom of this World, 

* that they fhould outwardly manage God’s Government, as Chrift gives a Similitude or 

Parable of Stewards , whom a Lord appointed over all his Goods , and went into a far Coun - Matt. xxv* 
try , and after a long Time returned again to require an Account of his St. wards, where be 1 4 — 3 * - 
1 jijlributed to the Officers, and gave one of them five Talents, and the other four TaUnts , to ^ u ' e XIX# 

I tie third three Talents , to the fourth two , to the fifth one Talent , wherewith every one jhculd 
i trade and get Gain, and then when he that had hut one Talent had gained nothing , he com - 
minded him to be bound Hand and Foot , and to be cajl out into Darknefs ; and commanded alfo 
to defiroy tbofe Murderers , and to burn their Cities , who after their Lord was gone awa\\ 
ad bad committed bis Goods to them , they prefently his Iloufe began to fight , and beat 
their Fellow fervants, and to be drunken , and play, and kill his Mefjengers which he fent to ' 

! the w. All which are Similitudes and Parables concerning his Officers in the I Joule of 
this World, (hewing how he will punifli the evil Houfholders with Hell -fire, and burn 
] their Cities, viz . their Kingdoms, which they have built, in their own Voluptuoufnels 

to their own Gluiy and Honour, and (hut them out from his Face for ever: But the Lute \ ix. 1/. 
tiler who were frill ful in his Minifiry and Service , he gave full Power over his Iloufe, and 
give than alfo the Government and Talent of him that had buried it in the Earth, and would Luh x\x. 24. 
nutexecut" his Office that was appointed him. 

30. Thus all Potentates, and Magistrates in Offices, ought well to confidcr this, that 
they ought to work in God’s Office, and have a Care of his Houle, and not think only 
to iook after Nobility and high Lftate, and think how to fill their Kelly, and fatisfy their 
Flea lures with Gormandizing and Guzzling, Gluttony and Drunkeiincls, and to v/reff 

! the Sweat of the Miserable with Unrighteoulnds, and lay it upon their Pride and Bra- 
. very, and conllrain and prefs upon the Milerable and Inferior with Power. All tlefc % 

I one with another, are the evil and wicked Officers and the Murderers, which the Lord 
I commands to be deffroyed, and their Cities to be burned with the Fire of God’s 
. Anger. 

31. But at prefent the World is full of fuch Officers, to whom the Lord clearly for a 
long Time fent many Meftengers ; but they have vilified and contemned them ; therefore 

I row is the Tirpe of the Lord’s coming, for they have even now L killed hit Son, viz. the i.39. 

] dv;i Truth of his V/crd, and turned it into mere Sell-luff and Wantonnefs; therefore thele Ltd exvi. 2. 

1 1 iouiholders muff give an Account of their Offices. 

32. JMofes (peaks further concerning Jofeph, and fays. And it came to pafs after this Gen. xxxix. 
'seas done, that his Alaflcr's l Fife cajl her Eyes upon Jofeph, and faid, lye with me \ but he 

i refuftd, and faid to her. Behold my Mafier taketh no Notice wb.it is with me in the Iloufe , 

] end whatfoever be bath , he hath committed under my Hand and Charge ; and there is nothing 

\ fo great in the Iloufe which be hath withholden from me but thee, becaufe thou art his tt'ife : 

Ho:v Jhould I then do fo great an Evil, and fin againjl God ? rind fije prefed fuch l Fords upon 
Jofeph daily , but he obeyed her not to lye with her, or to be near about her . .This is now . 
the mighty 1 Type, (hewing how it goes with the Chijdrcn of God, when they haver Or image. 
Stained the divine Government in the new Regeneration, in that they muff now con- 
vene in this Houle of Flcfh and Adamical Prifon, with their holy blcficd Government ; 

| alfo how the Soul has taken in Marriage this unchaffe whorifh Woman in the Spirit of 
this World in the hcfFvdXDefirc in Fldh and Blood, which whorifh Woman now fets upon 
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the chafle 'Joseph, and continually would urge and draw him to her amorous Luft, that 
the new Virgin Child might lie with the beitial Whore again ; as Adam did, from which 
luftful Bed tne earthly Eve proceeded, with whom afterwards he copulated in his Lint, 
as all Beafis do. 

3?. This lecherous Eve flicks yet to the Children of God in Flefh and Blood, and it 
is the artimalS oul, viz. the mortal Spirit, full of evil Lull and Impurity, whercinto the 
Devil has yet flruck his Serpent’s Sting, for which Caufe the Body muft die, and ret , 
° Or corrupt, allb this beflial Spirit muft: be m deftroyed, and go quite into its Mother again, out of 
which it proceeded in the Beginning. 

34. In this Whore, the Devil affiults the noble Virgin Child daily, viz. the chaftc 
Jofepb in ChrijVs Spirit, encompafled with heavenly fpiritual Corporeity, viz. with 
0 Rev. xii. 1. Chnft’s Flefh and Blood. This Virgin-child is B tbe IVoman in the Apocalypfe, that 
Jlands upon the Moon , viz. upon this earthly Whore, and hath twelve Stars in the Crown 
9 Verfc 4. upon her Head , which IVoman the r Dragon in the earthly Whore would continually dr 
votir , when Jhe brings forth tbe holy Child, viz. the noble Jofepb , viz. the chatle and 
divine Purity, which caufes Woe to the Dragon in Flefh and Blood, that it muft refign 
s Vcrfe 15. its Kingdom, and in that Refped q pours forth the great r Deluge of Earthlinefs upon 
^Flood 1 or her, to flay the Child together with its Mother. 

Vcrfc f j6? am 35* But the Earth comes to help this IVoman, that is, the earthly Defire in Flefh and 
Blood opens its Throat wide and fwallows this Dragon’s Flood into itfelf, feeing it is 
its Like, that it may not hurt the Virgin Child, as Potipbar's Wife’s unchafle Dragon’s 
whorifh Floods and Streams did not hurt Jofeph y in that he fled from her, and did not 
yield his Will to her. 

36. And this is firft the mofl powerful Proba or Trial of the Children of God; that 
as foon as they attain the new Birth, then the Devil comes and ftirs up the fiefhly 
Whore in Flefh and Blood, and all falfe and wicked Deftres and Imaginations , and then 
injeds and frames in this Whore the Honour and Glory of the World ; alfo Riches 
and the Pleafure of this Life; alfo he models and reprefents the great Mifery and Defo 
lation, wherein the poor Soul, in this World, muft (land in Shame and Scorn ; alfo the 
great Unworthinefs of the Soul; alfo he reprefents Covetoufnefs, to think all temporal 
good Things and Neceflaries will fail y and fo it fhould come into great Mifery . 

37. To the Potent and Rich the Devil models and reprefents, in this their fiefhly Ser- 

pentine Whore, their Nobility and Highnefs, their great Honour, Might, and Power; 
alfo voluptuous Eating and Drinking of dainty Fare, and how they may acquire it with 
Power and fubtle Policy; alfo he reprefents Unchaftity and Wantonnefs, and to think, 
that if they fhould walk in Humility and Lowlinefs, they fhould lefe the Refpeft and 
Reputation of the World ; for who would fear and honour them, if they did not put 
thcmfelves forward with Oftentation ? t 

38. All thefe are the Words of Potiphar' s Whore in Flefh and Blood, which the 
Devil ftirs up in the Serpent’s infinuated Poifon, with his Imagination, wherewith he 
plagues the poor imprifoned Soul in Flefh and Blood, and provokes it to fuch and the 
like Unchaftity and Sins ; and this Whore in the Flefh fays continually to the Soul, Lye 
with me, copulate with me, thou wilt be Hefted, happy, and faved well enough, uic 
thy Lujl with me ; and this fhe does daily, that fhe might bring Jofepb into Luft, wz. 
the new Child, that the Soul might bite at that Bait, and defile the new Child, and its 
fair Crown. 

3Q. for this Whore is afhamed before this new Child, fhe refembles a dirty Swim 
compared with the Sun ; when fhe hears Mention made of the Wantonnefs of the 
World, fhe rejoices at it, but when Men fpeak of fuch Chaftity and Purity, flic is 
cfbamti of it, and then befpatters or fullies the Speech of the holy Child, with the 

abovefaid 


4 17 


Chap. 66. Cy Jofeph V Chaflity and Fear of God. 

abovefaid Abominations-, and defpifes it ; for fhc knows that if Jofepb holds the Go- 
vernment, fhe mud die. 

4 o. But honed, virtuous and chade Jofepb , viz. the inward new Man, fays to this 
Whore, Behold, my Lord and Mafter has trujltd me with all his eternal Goods and the 
whole Kingdom of Chrid, how (hall I then do fuch Evil before him? I will not lye with 
thee, thou art thy Lord’s Wife , viz. the Wife of the Spirit of this World, 1 will not 
]ye with thee, nor be near thee. 

'41. And Mvfes fays further, It came to pafs on a Day that Jofeph went into the Ilcufe Gen.xxxix. 
to do his Employment , and there were none of the People in the Houfe , and foe caught hint Z>- 1 : — > 5 ■ 
bis Garment, and faid. Lye with me \ but he left tie Garment in her Hand, and fed, end 
ran forth out cf the Iloufc : But when foe perceived that he left his Garment in her Hand, 
raid was fed forth, foe called the People cf the Houfe and faid. Behold he hath brought in an 
Hebrew Man to us to defame us ; he came in unto me, and would have lain with me, but I 
cried with a loud Voice-, and when he hca>d that I cried out and called, he left his Garment 
with me, and fled and ran forth. This now is the Figure, (hewing how the Devil 
through this whorifh Woman flrcngly lets upon the Soul, elpccially when the Devil 
obferves that the Soul is alone, that the Spirit of God llirs not in it, then he falls a 
forming of it, and lays hold of it in its Life’s It Hence, and will force it in fuch Whore- 
dom, that the precious Virgin-child might be defied, and that (he might with the Ser- 
pent’s Power copulate with the Soul. 

4J. This alfo is a powerful Figure of the whorifh and unchafe World, (hewing how 
the (air Daughters of Eve, in the Infligstion of the Devil, run after the tender Youths, 
and allure them with flattering hypocritical Behaviour, with wicked burning Lud, which 
trim and adorn themfelvcs, as if an Angel fat under their Drefs, and have drawn many 
an honed virtuous Child, that never defired it, to themfelves, and bound them with the 
Devil’s Chains, and have bereaved them of their Honour and Chaflity. 

43. And if there was an honed and chade Jofeph, who would not go into thefe 
Hogdies and Jakes of the Devil, they cry out againd fuch a one, and accufe him of Un- 
chadity, as willing to betray him and rob him of his Honour, and yet are even the lud- 
ful Panders, which drow Sugar, and give Gall to eat, which drangc People drow 
Sugar fo long as he has Money in his Purfe, till they bereave him of his Livelihood, 

Honour, and Goods, that he has no more to give them, and then they fcorn him, and 
leave him without a Garment, as Poliphar’s Wife did Jofeph, as he was going out of 
the Houfe ; fo the Devil has the Soul, and the Whore the Garment for a Pledge ; in 
which Whore nothing elfe governs but the Serpent with its Brood of young ones, and 
he that joins himfelf to them, is poifoned by the Serpent, for the Serpent fheds its 
Spawn into Body and Soul, and poifons him fo exceedingly, that his Heart cleaves to 
the Whore, and runs after her, as if he was fad tied to her. 

44. At prefent the World is full of tilde Vermin, among high and low-, and there- 
fore alfo at prefent the Serpent itfelf is pregnant, and will (hed forth its Spawn, which 
the Zeal of God will confume •, for Jofeph with his governing Office lies as yet in Prifon, 
and Potiphar’s Wife governs in her burning //j/? which (he bore to Jofeph-, but fincc (lie 
could not betray Jofepb, (lie fet herfelf in Jofeph’ s Government, and governs the Houfe 
of ibis JVcrld, and accordingly has generated many Badartls, which now govern in her 
Stead; and therefore the Judgment comes upon her IVkoredom, and breaks her to Pieces, 
that Men will fay. She is fallen, fhe is fallen , Babel, the Mother of the great Whoredom, 
and is become a Habitation of all Devils and unclean Spirits, (lie is for ever lealed up in the 
Abyfs. 

45. On the contrary, we here fee, in this Image and Type, alfo the great Chaflity and 
Purity of Jofepb, who when he was drawn and held with Power, yet fled from this 
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Whore, and had rather leave his Garment and good Name at Stake, that he might but 
keep a good Confcience. 

The Holy Figure ftands thus : 

46. When this chafte new Virgin-child in the Spirit of Chrift fees this Whore in Flefh 
and Blood draw near it, that her Defire lays hold on this Chaftity, then it flies out of 
the Houfc ; that is, this Virgin-child hides itfelf in its own Principle, and may not 
come near the Soul, feeing the Soul is defiled by this Whore’s Poifon, fo that it is 
brought into Luft *, thus ftrongly the divine Purity fhields itfelf from the Devil’s 
Vanity. 

47. For in this new Child there ftands the fair Carbuncle-ftone of the higheft Love 
of God in the Name JESUS, which fuffers itfelf to be fullied no more, for it once 
pafled through Death and Hell in Man, it will b z pure and poflefs the Throne of God, 

5* whereupon the Scripture fpcaks ftrongly, that Wbofcrjcr bath once tajlcd the Sweetnefs 
of the World to come , and departeth from it again , that this Soul bath no Fcrgivenefs more 
for ever ; chat is no other, than where the noble Virgin-child is born a-new again out of 
the Soul in its Subftance that faded in Adam y and the Soul departs quite from it again, 
and fevers itfelf from it with its Will, fo that it fades again once more ; there is no Remedy 
for it more eternally \ for in the Birth of this Virgin-child, the Foretajle of the eternal 
Joy is given to the Soul, and that is done in the Wedding of the Lamb, known to our 
School-fellows. 

48. Therefore this noble Virgin with her fair* Stone hides itfelf frequently from the 
Soul, but (he breaks not oft' from the Marriage, except the Soul breaks itfelf off from 
her* and there is great Weeping and Lamentation towards the Soul, if it defies itfelf 
again, as in the little Book of Repentance is fet forth, and cannot eafily befall Jefepb, 
for the Soul is hugged, embraced and kept in Chrift’s Arms, as it is written, My Sheep 
are in my Hand. 

49. This we underftand in this Figure, bow very chafie y modeft and pure Hearts are 
given to the Children of God in their inward Ground, and how they muft be ftrongly 
proved and tried, before the Government of divine Vifion will be given them, to be 
able to fee the Myfcrium Magnum y the Great Myftery. 

50. And Mofes Jays further. And PotiphaPs Wife laid up bis Garment by her until lis 
Mafic r came bomc y and told him thofe very Words. We fee in this Figure the perfidious trea- 
cherous Dealings of the World, how wickedly th ay reccmpenfe and reward their Chrifiian 
faithful Servants and Minifters ; Jofepb carried himfclf faithfully in the Sight of their whole 
Houfe, and all fuccceded happily that went through his Hand ; but when he would not 
lye with this Whore, to pollute himfelf with her, then fhe perfecutes him in his Body 
and Life, and fiudies how to fteal away his Honour from him by Falfhood and Wicked- 
nefs, when fhe cannot take it away with Subtlety and devilifh Plots. 

51. This now is a Figure, fhewing how grievous Enemies a true Chriftian has, and 
that he is every where encoinpartcd with Enemies ; and though perhaps he ftands in 
temporal Felicity, and has the Favour and good Will of many Men, yet he ought net 
to be fecure, for the Devil continually hunts after him to find how to make him fall; 
for, what the Devil cannot do by himfclf, to God’s Children in Flelh and Blood, that 
he attempts by his Infirumcnts y falfely to betray the Children of God, and that even for 
their Fear of God, their Honcfty and Virtue. 

52. For if the new heavenly Eve be born in God’s Children, then the Devil in the 
earthly Eve will not endure it, for a Whore and a modeft Virgin will very ill ftand to- 
gether. 

53. And thus the Children of God have no greater Danger, than when they are ex- 
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alted to worldly Honour, for the Devil is a Spirit of Pride, and fets himfelf with his 
Lud in worldly Highnefs and Magnificence, in u High Offices ; for he will always dill „ Or high 
be a w Prince of this IVorld , as Chrilt alio calls him ; and he is fo indeed according to ^ >la , crs - . 
the Property of Vanity, Falfhood and Wickcdnefs, anti always fee his Throne and Stool ^jobn xlv *o 
readily tbcrCy where great Offices and Honours are; where Might, Power, and Atitho- n Xlv ' 3 °* 
rity is adminidred and put in Execution, there he * involves himfelf, fo that he might be 1 Infmuates 
Cure to fit for one in the Government of the World. or wraps np 

54. Therefore he will-not readily endure that a Jofepb fhould fit near hiin, but thofe himfc ” 9 
that are rich, noble, lofty, and (lately, honouring themfelves, which hunt only after 
worldly Honour, Pleafure, and Voluptuoufncfs, who fill their Bellies daily, and arc 

bold, (lout, furious, and full with Plenty, and hunt only after Subtlety and Policy , 
fecking how they may wreft from the Miferable his Sweat, and convert it into 
Pride, who trim and let themfelves forward in every Place, taking Pleafure in them- 
felves in fuch Drcfles and Ornaments, giving one another great Compliments and 
Ccurtfljip, and aferibe great Titles of Honour to them; where the Houfe is (luck 
full o( fuch crimed d re fled Whores under a modejl and chadeShcw and Appearance, there 
is the Devil a frolick Gutd, for it goes according to his r own Heart's Dcfirc and Will, r Property or 

55. But if God lends a Jofepb thither, who would fain live and do according to the Condiiioa. 
Will of God , then it happens to him as to Jofepb ; and to Daniel , whom they wickedly 

and with Palfhood brought to the Lion’s Den; and Jofepb they brought into Prifon ; 
but in the End the Devil’s Kingdom is put to Shame, as in Jffieph and Daniel. 

; 6. Therefore if any will be a Jofepb , and alfo fet in worldly Offices and Honour, he 
mud do it with great earned Sincerity and Humility of his Heart, and refifl the Devil, 
that he may not be able with his Stool of Pride to dwell with him ; if not, let him day 
without it, or elfe he will fall to the Ground in fuch Offices. If Jofepb be not armed 
with Chrid, who has overcome the Devil, let him let the high Offices alone , for the 
Devil will not endure him in it, while he is againd him; he mull either be a right Jofepb 
and Daniel y or mud have the Mind of the Worldy if he will govern the World. 

57. For this World has a twofold Office, viz. God's and Satan's Office, the one in 
God’s Love, the other in God’s Wrath, viz. according to the Property of Light, and 
of Darknefs, which in the Nature of this World rule near and in one another, and arc two 
Kingdoms, as the one is Cbrijl's Kingdom, the other is Satan's. 

58. Therefore if thou art not armed and wholly refigned to God, that thou cand, upon 
Occafion, with Jofepb leave thy Garmenty alfo thy Honour and IVelfarCy for the Sake of 
God and for Riglueoufneis, and overcome the Devil with divine Power arid Strength, 
if not, prefs into no Office except thou beeft rightly, duly and orderly called thereunto, 
and then alfo thou danded either in the Throne of Jofephy or of the World. 

59. Thou mud in an Office either ferve God or the Devil, for thou cand not ferve 
two Maders alike, for Self and Refignation are two dijlinti ; he that ferves God is re- 
figned up into him, and in all Things has Refpcrfl to \ Truth and Righteoufnefs , and will 
promote that; but he that ferves Self has Refpedt to Favour y and the Highncfs and 
Magnificence of the World, that he may have it all at his difpofing; this Officer is in the 
Minidry and Service of the evil Adam y in whom the Devil has his Throne, and helps 
him to pronounce the Sentence of Judice. 

60. O thou worldly Judge, rely not thou upon the Tower of Balely upon worldly 
Determinations, Ordinances, and Conclufions, upon human lnditutions, Statutes, Laws 
and Decrees, the Top thereof reaches not into I leaven, that is only the Height of the 
Confufion of Strife, and a 1 Mifunderdanding ; God fees thee in thy very Heart, he * Or Miilake. 
proves and tries thy Will and Defire ; the Law pleads not for the^ before God, though 

thou ordered thyfelf according to that, when thy Heart knows it ought to be quite other- 
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wife-, and then think no otherwife with thvfelf, but that thou pronounceft the Sentence 
of Jufticc for the Devil, and fervefi him under an hypocritical Mantle or Cloak; the 
Jufticc and Right is God’s, and ic is Gcd himfelf, but * Wrong is the Devil’s, and it is 
the Devil kimfelf : That Mailer which thou fervefl is he that will reward thee, and pay thee 
thy Wages, he him/elf will be thy Wages, and this thou art to expert in thyOifice. 

61. And Mofes fays further, ‘then his Mafier took him and put him into Prifon , t vhere 
the King's Prifcners lay, and he laid there in Prifon ; but the Lord teas with him, and vouch- 
fafed P roteP.ion towards him , and caufcd him to find Favour in the Eyes of the Officer of 
the Prifon , that he committed all the Prisoners in the Prifon under bis Hand, that 
wbatfoever was done there, muft be done by him , for the Officer of the Prifon took not am 
thing upon him ; for the Lord was with Jofeph, and what he did the Lord made it fuccejsful. 
In this Figure we fee the final and laft Proof and Trial of God’s Children, how they 
muft leave^ their Honour and Welfare, and alfo put their Life in Hazard, and refign 
themfelves wholly to God, to do whatibever he will with them, for they muft forfakesll 
for God’s Sake, and leave the IVorld, and be as a Prifoncr who experted Death, and 
relies no more upon any Man, and knows not how to get any Comfort, from any Crea- 
ture, but relies barely and merely upon God and his Grace, and then is 3 Man palled 
through all Proofs and Trials, and now Hands waiting the Commands of his Lord, wha: 
he will have him to be. 

62. For he fays very inwardly to God, Lord, wilt thou have me inPrifon and inMifery, 
that 1 fhall fit in Darknefs, then I will willingly dwell there; if thou bringeft me into 
Ilcll, I will go along, for thou art my Heaven ; if I have but thee, I enquire not after 
Heaven and Earth, and if Body and Soul fiiould * fail, yet thou art my Comfort ; let 
me be where I will, yet I am in thee, and thou in me-, I have fully enough when I have 
thee, ufc me for what thou wilt. 

63. In this laft Proof and Trial Man becomes the Image of God again, for all Things 
become one and the fame, and are alike to him -, he is all on; with Profperity and Ad- 
verfity, with Poverty and Riches, with Joy and Sorrow, with Light and Darknefs, with 
Life and Death ; he is as nothing to himfelf, for in his Will he is dead to all Things, and 
he Hands in a Figure, reprefenting how God is in and through all, and yet is as a No- 
thing to .all Things, for they comprehend not him, and yet all is naanifefted by him; 
and he himfelf is ail, and yet has Nothing, for any Thing is to him in the Apprehen- 
fion of it even as Nothing, for it comprehends him not ; he is as it were dead to aii 
Things, and yet himfelf is the Life of all Things ; He is ONE and yet NOTHING 
and ALL; Thus alfo a Man becomes according to his refigned Will, when he yields 
himfelf wholly to God, and then his Will falls again into the unfearchable Will of God, 
out of which he came in the Beginning, and then Hands in the Form as an Image of the 
unfearchable Will of God, wherein God dwells and wills. 

6 4. For if the Creature wills no more than what God wills through it, then it is deal 
to itfclf , and Hands again in the firft Image, viz. in that wherein God formed it in a 
Life: For what is the Life of a Creature? Nothing elfe but a Spark of the Will of God, 
which Creature now Hands Hill to the Will of God, w'hofe Life anti Will is God’s, who 
drives and governs it. 

65. But that which wills and runs of itfelf, that rends itfelf from the intire Will of 
God, and brings itfclf into Selfhood, wherein yet there is no Reft, for it inuft live and 
run on in Self-will, and is a mere Unquietnefs ; for Unquietr.efs is the Life of Self-will ■, 
for when tire Will wills itfelf no more, then nothing can torment it more, its willing is its 
own Life, and whatfoever k wills in and with God, that is one Life with God. 

66. It is better to know nothing, than to will according to Self; for that which 
knows nothing, the Will of that pafies away with the creaturely Life, and its Strife Ins an 
End, and has no more Source orTorment, as we may underftand in c irrational Creatures. 
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67. For it is the Source and Torment of all the Damned that they d are wifhing and <* Have a 

moulding, viz. they would that which is ^elr, and in their Woulding they generate e Ideas, lon £ in g De - 
Species, and Formations, viz. contrary Wills and Defires \ the Will being at Strife, cannot ana^n 
that one Thing is manifefted in Multiplicity, wherein it is at Enmity with itfelf ; but t h c sa- 
when it is one with the eternal One, then can no Enmity be therein, and there is alfo no tisfatfion. 
Poffibility of Enmity therein. c Rcpreienta- 

68. Therefore it is Man’s laft Proof or Trial, when he (lands dill to God in all 'fhoughtV. 011 
Things, then in him Light proceeds out of Darknefs, Life out of Death, and Joy out 

of Sorrow ; for God is in and with him in all Things, and blenes him, as was done to 
"Jcfopb in the Prilon, his Prifon became Joy to him-, for lie became alfo a Governor 
over the Prifon in the Prifon he was as a Prifoner, and yet as a Matter of the Prifoners, 
he governed the Prifon and the Prifoners, and was a Patron , Fofterer, and Guardian to 
the biftreffed ; his Mailer took nothing upon him, and was well pleafed with what 
C jcfepb did, for all was very pleafing and right in his Sight. 

69. Thus underftand us here according to its precious Worth ; when Man is intircly 
refigned to God, then God is his Will, and God takes nothing upon him about what 
Man does-, nothing is againll him, for God's IV ill does it in himfeU, and all Sin ceafes ; 
and although God’s Will of Anger ftirs in him, and brings Fire from Heaven from the 
Lord, as was done by Elias , yet all is right in the Sight of God, for the Party does it 
nor, but God through him, he is the Inllrument through which God fpeaks and adls. 

70. Now as God, in fo much as he is God, can will nothing but that which is good y or 
elfe he were not God, if he himfelf willed any thing that was evil ; fo alfo there can 
be nothing in fuch a Man’s Will but Blefiirig only and the Will of God, as was laid 
of Jcfepb , God was with him in all his Doings, and bleffed all Things through his 
Hand; thus to the Honefi and Virtuous a Light arifes in the Darknefs, and the Night is 
turned into Day to him, and Adverfity is turned into Profperity, and the Curfc , Wick- 
ednefs, and Malice of the World are turned into Paradife -, and it is with him as Saint 

Paul fays, All Things nwjl ferve to the bejl to them that love God. dlcm. viii. 28, 

71. For Jcfcph's Prifon brought him before King Pharaoh , and fet him upon the 
Throne over that Land and People, and made him Lord over his Father and Brethren, 

and to be a f Guardian and Officer of the King, and to be God's Regent and Governor, f Steward, 
through whom God ruled great Countries and Kingdoms, as the like may be feen alfo 
in Daniel. 

72. Therefore a Chriftian (hould learn to bear the * Temptation, when God cafls him e A/ttidion;* 
into Jofepb's Pit and Prifon, and rely upon God in all his Doings, and entirely refign 

himfelf into God, and then God would be more potent in him, than the World and 
Hell are; for all thofe would at length, after he has flood out all the Trials, be put to 
Scorn in .him. < 
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The Sixty-fevcnth Chapter. 


How Jofeph in Prifon explained King Pharaoh ’ s chief Butler s 
and Baker's Dream to each of them ; and what is to be under- 
food thereby. 
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g how the Spi- 

i }(£ rit of God fees through Man’s Spirit, and brings Man’s Spirit into 

'4* h ls or y*f wn > f° that it can underfland hidden fecret Things; 

X\ i ^ for to explain Dreams, is nothing elfe but to fee and underftand the 

. yp yc yfg Figure, how the Spiritus Mundi , the Spirit of the World in the Con- 

ftellation of Man,fiamcs itfelf into a Figure with thofe Things, which 
in the human Lite are clearly in working, or ipdeed are formed in a 
Figure in the Conflellation by a great Conjun6bon, the working not being yet begun, 
fore the Stars and yet is modelliztd naturally, where the Spirit of Man, by divine Power, knows, in 
be in that t | ie p rc fig U ration, what Working and Effect it has; alfo it may be understood by the 
Heavens" o* diligent Confideration of h Aflronomy 1 according to Aftrology, wherein the natural 
lifTccft and Working is prefigured, what naturally is wrought and reprefented by this 
Power. 

2. But while Jofeph was a Child, and did not outwardly bufy himfelf in this flrt , 
therefore it is to be underftood, that the Spirit of God, with his Seeing or Villon, 
brought him into the Image or Idea of the Dream, and that the Spirit of God explained 
the Pleiades, t h e Dream through the Spirit of Jofeph, as was done alfo by Daniel ; for to explain 
Mazzaroth ^ rcams > ls nothing dfc but to underftand a magic Image or Reprefentation of the 
the i2 signs. Aftrum, Afpcft, or Conflellation in the human Property. 

Or Ar&urus, 3. For ev try Man bears the Image of his Conflellation, viz . a magic * Aflerifm in 
Job xxxviii. himfelf, and when the Time comes that fuch magic Image of the fuperior Conflellation 
2 /rfa Minor * s kindled^ then it enters upon its Working, and then the Allral Spirit beholds itfelf ia 
or UrfaMa-* the Elements, and fees what Figure it has. 

jor, or any 4. But the Elements being k void of Understanding, and affording only a 1 beftial 
ildlationthat * n their figure, therefore the Aflral Spirit can ditcern nothing die but the Form 
con lifts of of fame fuch earthly Creature, except the m loulifh Spirit be concomitant in the Working 
many Stars of the Aflral Spirit, then it is premodelled in a human Form, and in a true natural Way 
Farther, ° r and Manner of Figure; for the Soul only has true human Eyes, but the Aflral Spirit 
has only a beflial Appearance, and fees after the Manner of a Beafl. 

5. Yet feeing there is a great Difference between a falfeand wicked Soul, (which daily 
imagines in a bdtial Manner of Figure, and wills and defires beflial Things,) and a pious 
divine Soul, wherein the Spirit of God is manifefl, fo alio are the magical Imaginations 
and Reprcfentations in the Aflral Spirit different; for a Beafl dreams * according to 
1 Animal Bo- Fancy , and fo does a beflial or animal Man, though indeed the 0 Image or Idea of the 
dy- . # Conflellation does certainly co-modellize itfelf, whether in Evil or in Good, according as 
onhe^lou] 1 Aflral Spirit eagerly longs or lulls in itlelf, when it fo views what (lands naturally as 
* Or from* a working in it; but feeing it is a Beafl, therefore it introduces in its Image with its De- 
Fancy. fire commonly the Model p of a fantafiic Image, and turns it from Joy to Sorrow, from 
the Schema* ^ orrow t0 J°y» ^ ut the S° u l * s ^ a * nt an< ^ a Spectacle or Glafs and Prefigura- 

€®li. C Cma tlon * vv ^ence oftentimes there arifes great Unquietnefs to the Body . 
f Or in* 
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Chap. 67. and the Baker s Dream . 

6 . But where a true Vifion is Teen in Man, that is done by the Soul’s modellizing, 
when it co-imagcs or models itfelf in the Figure through its Imagination , then the 
Image or Representation ftands in the right human Under jlanding, though indeed the 
Aftral Spirit continually images or frames itfelf in earthly Forms, fo that very fcldom 
an entire perfc<a Vifion appears as the Work or Effeff in itfelf (hall be; alfo Man’s own 
Imagination itfelf does orten alter it, what a Man thinks or imagines in the Day, viz . 
that magic Form makes it fo, that the Figure is according to his Imagination. 

7. Yet the right Yifions are wh^n Man’s Will rejls in God, and then is God’s Will 
manifeft in Man’s Will, and then the Soul fees with God's Eyes from its moft inward 
Ground, where it (lands in the Word of God, and then the (peaking Word goes with 
the Soul’s into the magic Image of the Conftellation, and then the Aftral Spirit cannot 
image or fafhion itfelt in the fancy, but mult (land in the Image in the Figure as the 
Conltellation is, and then the Soul fees what the Molt fligh has prefigured, and what 
(hall come to pafs ; and then the Word of God, viz , the Ground of the Soul, exprefies 
the Figure in the Souk fo that the Soul underjlands it, as here Jofepb and alfo Daniel 
exprefied and explained; as foon now as the Figure of the Vifion was told before 
Jofepb, the Spirit o i God was together in the Voice of the Relator, and in Jofepb ex- 
plained the Vifion ; for fo alfo arc the magic Vifions of all the Prophets. 

b. For after God has once appeared to a Prophet in an audible Voide, and called, 
them to be Prophets, as to ^ Samuel, then afterwards he appeared to them in magic s , sw. HI. 
Yifions, and anfwcred them upon their Quejlions . 6, 8, 10. 

9. The right prophetic Ground of the magical Seeing and Underftanding is thus; 
every Prophet is a Limit wherein a Time is included, or an Age comprehended, and 
he is the Mouth of that Kingdom or Dominion ; that is, when that Kingdom has awak- 
ened and generated the Eurba in it, then is he the Mouth of the inward Ground, which 
declares and exprefies the Vanity in the ‘Turba, and alfo the Grace of God, which has 
taken Compaffion on the human Mifery, and oppofed the Wiath of the < Turba y and re- 
proves that Kingdom for their Vanity and Idolatry, and comforts them with the intro- 
verted Grace again. 

10. For his Spirit (lands in the Figure in the eternal fpeaking Word of God, from 
which the Life was exprefifed or fpoken forth, and became a Creature, introverted again 
as an Indrument of the Spirit of God, whereby the Sp rit of God fpcaks and intimates ; 
for the prophetic Spirit could not in its ozvn Might and Power declare future hidden 
things, if the Spirit of God did not fee through it, and that the Word of God did alfo 
go together through his Word into the magic Figure which the Prophet fees . 

11. For the Prophet knows not any thing beforehand in his own Power and Autho- 
rity which he declares, but when the Word models itfelf together in the Figure, then 
the prophetic Spirit fees through God's feeing , how the Word of God goes alio together 
upon the Figure; and then the Word exprefies, declares, and explains the Figure 
through the prophetic Spirit, as here was done by Jofepb , when the King’s Officers told 
their Dreams, then the Word fee the Figure in Jofeph's Underflanding how it (hould 
come to pafs ; fo that Jofepb knew what their Vilions meant . 

1 ’. Buc he knew it not beforehand ; but in the telling of the Dream the JFord rf 
Underflanding modelled itfelf in Jofepb' s Underflanding, that he knew it; for Jofepb* s 
Spirit flood in a magic Figure, introverted again into the Word, after :he Manner as 
the new Birth in the Spirit of Chrift (lands introverted again ; fo alfo the other Prophets, 
through whole Mouth God’s Word explained and exprefied from the inward Ground, 
through their Mouth, the Wonders of God in Nature, viz. in the formed creaturely 
Word. 

13. By this Figure of Jofepb, in that he obtained divine Knowledge and Skill, and 
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could explain hidden Things,' we fee how the introverted Spirit of Man, refigned up 
into God when he forfakes all that is his own, does attain the divine Eye to fee and un- 
derltand, fo that he gets much more again than he forfook, and that he is much richer 
than when he enjoyed his own*, for in his own Will he had and poftefTed only a Particu- 
lar, but in the Reiignation he gets into the Total, viz. into the Univerfal , into All ; for 
ALL is from the Word of God. 

14. Therefore if he comes into that, he comes into the Ground, wherein all lies in 
the Eternity, and from being poor becomes rich, as Jofeph' s Figure declares, that a 
poor Prifoncr became a Prince, and that only hj the divine Word, that had manifefted it- 
fclf in him, when the Word, in his lubmiflive Derelidtion foriaking all, exprefied or 
fpoke forth itfdf again, and fo fpoke or pronounced Jofeph into a regal Government 
and Dominion, through whom the Word of God would rule in Egypt, and give the 
Uitderflanding for fucli a kingly Government. 

15. We Ice further in this Figure of Jofeph , 1 Ilozv at the Length all rnufl ferve for the 
befl to God's Children , all the Wrong they mud fufTcr will turn to mere Joy in the 
Event; for in Trouble and Afllidlion they learn to know what they are, how very weak 
and inferable they are in their ownfelves, and how near Death and Mifery attend them, 
and how all the Trull, Confidence, and Expectation they have of Man, in that they will 
rely upon Man, and trull to the Favour of Man, is a very fickle uncertain Thing; a!G 
how Man fhould turn his Hope towards God, when he experts to be delivered out of 
Trouble by the Favour of Man, yet fo at length the Favour and Counfel of Man mud 
fland in Stead. 

16. But if a Man will cxpefl the Favour and Counfel of Man, he mud fet his Hop: 
upon God, and look whether God will give him Comfort by human Means, and rcleal: 
him from Mifery, and not fet his Hope upon the Favour of Man, but look upon God, 
to fee what he will work by Means; and though it feems as if God had forgotten, as here 
with Jofeph, who mufl remain two Years in Prifon, then he mud confider with himfelr 
that God will have him here ; but if lie will through Means have him in another Place, 
then he will afford Meant for it, and fend it in due Time, as is to be feen here. 

17. The Mi/hap of the King’s Officers, in that they were put into Prifon to Jcfph , 
was a Means whereby God would bring Jofcfo before the King, but it was not clone 
fuddenly, becaufe Jofeph hoped the King’s Butler would fpcak a good Word for him to 
the King, and tell his Innocence ; but the Butler forgot him, and letc Jcfepb lying in the 
Dungeon, that Jofeph might wholly dcfpair of human Means, and fly to God ; and when 
he does that, and def pairs of all human Means, and barely relies on God, then mull even 

1 that Means, in which Jcfepb had hoped, and yet alio had long dcfpaircd of any Help 

from it, break forth again, and (land him in Stead. 

18. By this a Child of God fiioukl learn, that all which he prays to God for that it 
fhould Hand him in Stead by Man, that he fhould not fet his Hope upon Man, but up- 
on God ; then at length every thing is clone which he has prayed to God for, that fhould 
fland him in Stead by human Means ; when the Mind defpairs of human Means, and 
dives down into God again, then God’s Help breaks forth through human Means. 
Thus the Mind is inftrudted to learn to trufl in God. 

5 
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The Sixty-eighth Chapter. 

Of the Dreams of King Pharaoh ; how Jofeph is fetched out of 
Prifon , and prefented before the King, and comes to great 

Honour. 

, OSES fays, /If ter two Tears Pharaoh had a Bream , that he flood by Gen. xli. 

’ the Water, and jaw f even fair fat Kim rife out of the Water, and went to l ~ 8 - 

/ g f \ jeed in the Meadow ; after this he faw other feven Kmc arife out of the 
g ttt 7 Water , which were ill-favoured, lean, and meager, and drew near the 
Kine that were by the Water-fide, and the lean, meager, and ill-favoured 
v< y/A devoured the feven fair fat Kine ; then Pharaoh awaked, y ind he flept 
u. a g a j n ^ anc i dreamed once more, and faw feven Ears grow out of one Stalk, 
full and thick ; but afterwards he faw feven thin blajled Ears fpring up, and the feven thin 
and black Ears devoured the feven full and thick Ears ; then Pharaoh awaked, and cbfcrvcd 
that it was a Dream : And when it was Morning, his Spirit was troubled, and he fent forth 
to call all the Magicians of Egypt, and all the wife Men, and related to them his Dreams, 
but there were none that could interpret them to Paraob. 

2. Thefe Dreams of Pharaoh were reprefented to him from God, therefore no Magus 

and w Natural:!! could interpret them; tor the natural M. gus has Power only in Nature, w Skilful ia 
only in that which Nature frames in its working •, he cannot apprehend that, nor advile 1 ature> 
in that, which the JFord of God models and frames, but a Prophet has Power to inter- 
pret that, for he is a divine Magus, as here Jofeph. . 

3. With the Egyptians the Magic Art and Skill was common, but when it was mtf- 
ufed to Witchcraft, it was extirpated, although it remained among the Heathen till the 
Kingdom of Chrift, till the divine Magia fprung up; then the natural Magta was fup- 
preffed among the Chriftians, which in the Beginning was well that it was lupprefled, for 

the heathenifh 1 Faith was thereby allayed and quenched, and the magic Images of ‘OrRehgton. 
Nature, which they honoured for Gods, were rooted out of Men’s Hearts. 

4. But when the Chr-.flian Faith was common, then came othir Magi up, viz. the 
Se&s in Chriflendom, which they fet up for Gods, inftead of the Images of Heathen 
Idols, and drove on greater Deluftons, than the Heathen with their magic Idols. 

5. For the Heathen looked upon the Ground of the Pofllbility and Working of Na- 
ture', but thefe fet themfelves above the Ground of Nature, merely in an hiftorical Faith, 
and they fay that Men ought to believe that which they contrive. 

6. As at this very Day titular Chriltendom is full of fuch Magi , as have no natural 
Undemanding, either of God or of Nature, among them, but only an empty Bab- 
bling of a fupernatural magic Ground, wherein they have let up themfelves for Idol- 
God's, and underftand neither the divine nor natural Magia , fo that the World is made 
ftock-blind by them, whence the Contention and Strife in Faith and Religion are nten, 
that Men talk much of Faith, one drawing this Way, another that Way, and make a 
Multitude of Obinions, which are altogether worfe than the l.-atheniOi Images, which 
indeed had their Ground and Foundation in Nature ; bur thefe Images have no Ground 
either in Nature, or in the fupernatural divine Faith, but arc dumb Idols, and their 

Minifters are Baal's Miniflers. . yr • , 

7. And as it was highly neceflary and good, that the natural Magta was difeontinued 
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amongft the Chriftians, where the Faith of Chrift was manifeft, fo now at prefent it is 
much more neceflary that the natural Alagia were again manifeft, that indeed titular 
Chriftendom’s Idols, which it makes to itfelf, might through Nature be made manifeft: 
and known , that Man might know in Nature the outfpoken or exprefied formed 
Word of God, as alfo the mew Regeneration, and alfo the Fall and Perdition, that 
thereby the contrived fupernatural Idols might be fupprefied, that Men might at length 
in Nature learn to underftand the Scriptures , feeing Men will not confide in the Spirit of 
God in the divine Magia of true Faith, but lay their Foundation upon the Tower of 
Babel , in the Contention and contrived idol Opinions, viz . in the Edidts and Traditions 
of Men. 

8. 1 do not fay that Men fiiould feck and preach the hcathenifh Aiagia again, and 
take up Heathen Idols again, but that it is needful to learn to fearch the Ground of Na- 
ture, viz . the formed Word of God in Love and Anger, with its Re-exprefiion, that 
Men might not be fo blind concerning the Efience of all EfTences. 

9. For the Fathers of the firft Faith were not fo blind concerning the Kingdom and 
Dominion of Nature, but did know in and by Nature, that there was a bidden God, who 
had made himfclf vifible, by the Word of his Exhalation and Information of the created 
World, and have known God’s Word by the Creation, which is now at prefent much 
the more necefiary, that the Opinion-Idols might coine to Light and be known, that 
Man might at length fee what Faith is •, that it is not an Opinion and Conceit, but a 
divine Y Subflance or Efience, which Subflance or Efience, in the vifible Man, is hidden 
to outward Eyes, as the invifible God is hidden in the vifible Subfiance of this World. 

10. But that the Alagi Naturales^ the natural Magicians, could not expound Pharaoh's 
Dreams, this was the Caufe, Pharaoh's Dreams Iprang from the Center of Nature, 

* Or Scheme, which the hcathenifh Magicians underfiood not, for their magic Ground in their Un- 
derfianding was only in the Working and z Figure of the Confiellation or Afterifm, 
and in the Elements*, they underfiood not the Ground of the eternal Nature , out of 
which the Nature of this World had its Original, and wherein it ftands *, but the Dreams 
of Pharaoh had their Original out of the eternal Nature, and were reprefented in a vifi- 
ble Image in the outward Nature of Time, and in the outward Figure 4 of Man. 

1 1. For the b feven fat Kine in the Pafturc fignify, in the inward Ground, the c feven 
Properties of the eternal Nature, in the holy good Subftance or Efience, viz. in the 
Kingdom of Heaven, where the divine Power is fubfiantial ; and the d feven lean ill- 
favoured meager Kine fignify, in the inward Ground, the e feven Properties of the 
eternal Nature, in the JVrath of God, v&. in the Kingdom of Hunger and Third, 
where Nature is without the divine Subflance of the good Power of God *, and the f feven 
thick fat and full Ears, and alfo the * feven dry blafied Ears, fignify the fame alfo. 

12. But that this Dream appeared twofold to Pharaob y it fignifies in this Figure, firfi 
the Ground of the eternal Nature in its feven Properties, what God would fhew thereby*, 
fecondly, as to the iecond Appearance, it fignifies the human Ground, which in its Sub- 
ftance has its creaturely Original out of the feven Properties ; moreover it denotes the 
twofold Man, according to the outward Body and the outward Spirit, and then accord- 
ing to the inward foulilh or animal Spirit, and according to the inward holy Subfiance 

L Co "^ ltion _* °* divine fubfiantial Power, and Hands in the h . Figure of a holy divine Man, who 
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is iair and full of divine Power and Virtue, who walks and feeds in the true heavenly 
Pafiurc of the Subjlance of the fubfiantial Wifdom of God. 

13. And it denotes, fecondly, a wicked and ungodly Man, who is withered, meager, 
lean, and ill-favoured as to that divine Subilance, and yet is even the fame Nature’s Pro- 
perty as the divine is ; but he is withered and corrupted as to its good Subflance ; the 
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Wrath of the eternal Nature in the feven Properties has cenfumed its Subfiance, fo that 
ir is now as a hungry Fire-fpirit. 

14. Thus the great God reprefents before Pharaoh what at this Time flood in the 
Figure of the Egyptians , for he would vifit them ; firll lie lhcws them his great Grace , 
in giving them Jofeph , a Prophet and wife Prince, to govern them alio he fhews them, 
in this Vifion, that in his Giace, in the Kingdom of the inward and outward Nature in 
the feven Properties, there is mere EUff.ng and good T hings, if they would walk therein, 
they would be as the feven fat Kine and Ears. 

15. But if not, then his Wrath would come upon them, and ccnfume their good 
Things in Body and Soul, and make them lean, dry, and withered, as was done to the 
Devils, when of Angels they became Devils, then their good Things, viz. the fob* 
llantial divine Wildom in them, faded, and their feven Properties ot the eternal Na- 
ture became fo ill-favoured, lean and dry, as the feven withered Kine, and the feven 
blailed Ears, wherein was no more Power and Virtue. 

16. And as the feven withered Kine, and the feven dry Ears, devoured the good fat 
Kine and Ears, and were yet more lean and ill-favoured than before, that a Man could 
not difcern that they had devoured them : Thereby the great God alfo fignifies, that 
the wicked Man, with his feven Properties of Nature enkindled in the Anger of God, 
devours the good and fair Image of God in him, by introducing himfclf into Sclf-defire, 
in which felf and wicked Defire Nature becomes painful, and falls into Unquietnefs and 
Diflurbance of its Peace, and yet afterwards is Hill ill-favoured, abominable, loathfome, 
and dry, as a covetous, churlilh, hungry Dog, though he devours much, his covelucus 
Hature in his Envy coniumes him, even his Flefh, io that he has not that which he will 
afford to other Dogs. 

17. Thus the great God reprefents by this, before the Egyptians , feven good fat Ears, 
and feven dry barren Ears which devoured the other feven, !o that a Man could not 
know the Good any more, under which yet very powerful Things are prefigured, as 
fiiall be mentioned hereafter. 

. 18 . But that Pharaoh was troubled at this Vifion, and yet underflood it not, neither 
could his wife Men interpret it-, this fignifies, that God himfelf v.-ould interpret it by 
his Power and Virtue in Jofeph, and that the Time of this Vifitation was at Hand, 
therefore wa$ Pharaoh fo moved in himfelf, that he would willingly know it. 

19. But that the Wife Men in the Light of Nature could not interpret it, fignifies, 
that the Works of God are hidden to the natural Man without Grace, and that he knows 
or underflands nothing of the Ways of God, unlefs God reveals or manifefls them there- 
by in and through him, for this was a Motion of the eternal Nature through the out- 
ward Nature, therefore the natural wife Men could not underfland it. 

20. And when none could interpret it to the King, the King’s Butler thought on 
Jofeph, that he had interpreted his Dreams for him, and told it to Pharaoh ; and here 
in this Vifion of Pharaoh's , God called Jofeph, and that which he had defiled two Years 
ago through Man’s Help was fulfilled and granted unto him. 

21. Then Pharaoh fent and commanded Jofeph to be called, and they brought him fpcedily 
cut of the Dungeon, and he was floaved and put on other Garments, and came in to Pharaoh ; 
then faid Pharaoh to him, I have dreamed a Dream, and there is none that can interptet it ; 
but I have heard of thee, that when thou hearefl a Dream, thou canjl interpret it : End 
Jofeph anfvucred Pharaoh and faid, ‘That is not 1 of me, yet God will prophefy Good to Pha- 
raoh ; and Pharaoh related his Dream to him. 

22. This Figure, that Jofeph put on other Garments and was fhaved, when he was 
to enter in before Pharaoh, fignifies this to us, that God at prefent had put oil the Gar- 
ment of his Mifery, and had now put on him the Garment of lEifJom } &n<\ would have him 
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now in another Place than he was in before, and fet him before Pharaoh with the Gar- 
ment of Wifdom, and would give him for a Guardian to Pharaoh \ for the Spirit of 
Mofes fets down the Figure excellently, accurately, and properly, as if he had a great 
Dcfirc to play and delight himlclt therein. 

23. And we fee further, that Jofepo laid to the King, That it flood not in bis natural 
Power and Might to know fuch hidden Things, but that God alone gave him to know 
it, fo that he needed neither Art nor magic Images about it, but God would interpret 
Good to Pharaoh through him. 

24. Therefore (hould a Magus give up his Will to God, and fix his magic Faith 
(wherewith he will fearch the Figure of Nature in its Forms and k Conditions) in Gci y 
that he may apprehend the Word of God, and introduce it into the Figure of Nature, 
and then he is a right true divine Magus , and may maflerthe inward Ground with divine 

* Power and Virtue, and bring Nature into a 1 Figure $ he that prabtifes otberwife herein, 
he is a fake and wicked Magus, as the Devil and his Witches are. 

25. And it is no way to be thought as if a Chriftian ought not to dare to meddle with 
the Ground of Nature, but that he muft be a Clod and dumb Image in the Knowledge 
and Skill of the fecret Myfteries of Nature, as Babel fays, Man ought not to dare to 
fearch and know it, it were Sin, which all of them one and other underftand as much of 
the Ground of Sin as the Pot does of the Potcer. 

26. When they (halt tell bozv Sin is Sin, and how Man does caufe God to be angry 
and in Wrath, then they have no other Way to turn themfelves to evade it, but Images 
or Conceits of Opinions, which fhut up the Confidence in fuch Images and Conceits, fo 
that the Confcience is afraid of their Images, and the Ground of Sm, according to the 
feven Properties of Nature, (how their fat Kine are made lean and dry) they know 
not. 

27. Oye Makers of Images, how does the Anger of God in the inward Ground 
of your own Nature threaten you with the feven barren Kine and Ears? Jofepb is cut 
of Prifon, and declares the Counfel of God to Pharaoh . 

28. The Time is even at Hand wherein the Figure of Pharaoh {hall be brought to 
EfTedt, your Images of falfe and wicked Magick fhall be manifefted to the whole World 
by Jofepb' s Explanation of the Vifion : Break off from the Images, and pray to God that 
he would give you the Undcrjlandir.g of Pharaoh's Vifions, and then you may be Par- 
takers of the feven good Kine and liars within you. 

29. If not, then inuft all your Images of falfe and wicked Magick be turned into 
fuch barren Kine and Pars, as they are indeed for the molt Part already in the inward 
Ground, and outwardly, at prefent , are devouring, and always devour the good Times 
and Years, for they have almoft quite devoured and fwallowcd up into the Abyfs all 
Love, Faith, Truth, Righteoufnefs, Humility, and Fear of God, and at prefent alfo 
they devour all outward Food and Suftcnance *, they have devoured the Silver, and there 
is nothing left but meager and bafe Copper, and yet they are lo hungry and greedy, that 
they lie gnawing at the Copper, as a Dog at a hard Bone, and would Iain have more to 
devour, and yet there is no more for them. 

30. Therefore they are fo hungry, that they themfelves worry and devour one another 
for Hunger, and bring their Land and Country into Dearth and Famine; but hereby 
they are made Bcnd-Jlaves to the Anger of God in the feven Properties of Nature, as 
the whole Land of Egypt was made King Pharaoh's own in the dear Time of Jofepb , 

31. This Anger of God will hereafter give you Seed, that you muft fow Images and 
Idols, and devour them again yourftjves, as you have clearly done for a long Time, and 
xmift be its Bond-fiave Servants, as Egypt was to Pharaoh. 

32. Let this be told thee, O Egypt or Cbriflcndom\ by Jofepb'* Interpretation in the 
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Spirit of Wonder of the fixtb Number of the Seals ; it concerns thee, awake, and behold 
chc great Famine of Body and Soul is at Hand, or elfe thou mud b t famifhed. 

33. Thou (landed at prclent in no other m Figure in the Sight of God but that of ® Or Rcfem- 
the leven ill-favoured, hungry, withered, lean Kine and Ears ; the Blejfng of God inblancc. 

Body and Soul is departed trom thee, that now thou hunt eft after good Things and tem- 
poral Suftenance, and yet art thou not fatisfied with it; and the more that thou doft hun- 
ger and fuck upon Bones, thou wilt be dill the more hungry, till thou had devoured all 

ihy good Kine in Confaence, both in Body and Soul, as alfo Land and People ; and thy 
Form and Feature is fo ill-favoured, that the Princes of the inward and the outward 
Heaven cannot endure to behold thee, but help to judge thee to the Damnation of 
Death, fays the Spirit of Wonders in Jofeph' s Interpretation. 

34. Behold ihyielf now aright *, art thou not (bus ill-favoured and hungry ? Confider all 

thy 0 Faculties ; thou art raving blind with great J lunger, for thou halt fwallovved that 0 Powers, 
up into the Abyfs, which fhoulcl blcfs thee and make thee happy, and fet up the Hypo- Vir . l , ues * ani 
crify of thy Idol Minijlers indead thereof*, Kighteoufncfs, Truth, Love, Faith, 'liu- lilUes * 
miliry, Chadity, and the Fear of God, were thy BlelTing, by which thou woulded be- 
come tat again ; but thou had fwallowed up all chefe Properties, and fet thine Idols it> 
their Stead, and covered them with Chrift’s purple Mantle, and now the evil hungry 
Form, Feature, and Properties of a Devourer arc awakened in thee. 

35. The fird devouring Property covered with Chrid's Mantle is Pride , viz. a Defirc 
of Self-Might, under the lowly humble Mantle of Quid, relblving to be potent and 
fplcndid as Lucifer under his black Hood, who yet always luppofes he is the mod po- 
tent, when yet, in the Prefence of God, he is but a Lord in Fancy. 

36. The fecond Property of thy Hunger covered with Quid’s Mantle is Coveicufnefs , 
viz. the Devourer, who devours lumfclf, and gets from others their Sweat and Flelh 
from their B^nes, and devours it, and yet has nothing, but always lies likePoifon fuck- 
isg cut itfelf ; this has devoured all Truth, Righteoufnels, Patience, Love, Hope, Faith, 

•and the Fear of God, and yet is but a mereHunger ; at prefent it hath eaten all Silver from 
the Copper, and yet looks as if it had devoured nothing, for nothing is to be feen in it, 
but that it is more hungry than before ; it has devoured all good Times into itfelf, and 
ftill always devours all Provifions y which God of his Grace bedows, and yet is every Day 
more hungry with devouring*, and though he could devour Heaven, he would devour 
Hell alfo, and yet remains a mere Hunger dill. 

37. The third Property of this Hunger covered with Chrid’s Mantle is Envy y vizi 
the Son of Covetoufncfs, and Pride is his Grandfather; this dings and pricks and 
rages in the Hunger, as Poifon in the Flefh, it dings in Words and Works, and 
poifons all ; it lies and cheats, and is never quiet : The more greedy Covetoufnefs is to 
devour, the greater is this its Son, Envy \ it will poflefs all alone to itfelf, and yet hath 
to Place of Ref, either in Heaven, this World, or Hell r It can remain neither in Hea- 
ven nor in Hell, it dands only in the Hunger of Covetoufnefs, and is the Life of Covet- 
oufnefs. 

38. The fourth Property of Hunger covered under Chrid’s Mantle is Anger , which is 
the Son of Envy, and Covetoufnefs is its Grandfather ; what Envy cannot fling to Death, 
ibac will Anger itrike and fell to Death : It is fo evil and wicked, that it breaks and 
Matters the Bones to Pieces ; it always thitfls after Murder, only that its Father and 
Grandfather, viz. Covetoufnefs, Envy and Pride, may have Room enough; it dedroys 
Body and Soul in rheir Kind of Fatnefs , and wades Country and City, and is further fo 
kicked, that it womd dedroy Heaven and Hell, and yet hath no where any Red, 

39. Thefe arc the four Elements of Hunger, which devour and fwallow up the fevea 
kt Kine and Ears of Pharaoh ^ and yet areas they were before * and at prefent, Jofeph has 
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. fern and matiifcfted them in Pharaoh' s Dream, fo that they are become manifefr in the 
World, and are fet before the Eyes of the Watchmen, who fit in Council for Judgment 
what is to be done more with thefe dry ill-favoured Kine, tor God has given them the 
fevenfat Kine of the Manifcftation of his Grace \ but they devour all, and yet are fo verv 
* Con nils in hungry, that Hell dwells in their four Elements, and the Kingdom of the Devil 0 ftands 
that which ; n their Figure. i 

Conditioner 4°* O Egypt of Chriflendom , thou hopeft for Good, and yet defireft only to work 
Quality docs Wickednels ! No Good fhall come to thee ; except thou dleji from this Hunger, thou 
reprefent and wilt hurft thyfelf afunder in this Hunger; whence fhall Good be interpreted to thee by 
exprefs. Jofepb , when thou thus hungered: the more? Nature generates in thee Jucb aTbin^ as 

thy Hunger and Defire is, thou oughteft to hope for nothing, except thou converted 
and puttelt on Jofepb' s new Garment, and then the Lord will give thee his Spirit, h 
that thou will fee and underjland thy Images, and put them away, and (land with Jofpb 
before the Face of God, as Jofepb before the Face of Pharaoh, and wilt be able to Ice 
and inte r prct the Wonders of God. 

41. And then the Lord will fet thee with Jofepb over the Kingdom of his Myftcric 
that thou wilt rightly underftand the magic Ground of Faith , and wilt fearch no more 
in the Images of the outward natural Magick, as thou haft done for a long Time, but 
thou wilt fee the inward Ground, and with Jofepb rule over Egypt ; that is, over the 
Myfteries, and wilt therein praife the Lord, and draw in his Fountain, and drink Water 
of Life. 


Horn. x. 8. 4 2. For the U r ord, which thou fhalt now learn and underftand, is nigh thee , namely in thy 

Deut.xxx, 14. Heart ; thou art God’s formed Word ; thou muft learn to read thy own Book, 

which is thyfelf, and then thou wilt be free from all Images, and thou leelt the Place, 
Gtn. xxviii. of which it is faid, Lhe Lord is here, and then thou wilt attain the Life of Power and 
Virtue again, and become fat, and put away the Mantle of Chrift, and fay. Here is the 
Man that will walk in the Fcotfleps of Chrift, and will follow and imitate him, and be 
Phil iii. 10. like and conformable to him in his Life and Image. 

43. This whole lliftory of the Dreams of Pharaoh are an Image, whereby the Spirir, 
under an outward Action, portrays and typifies the human Ground, how good God 
created him, and fet him in his Fatnefs, and how he is thus deftroyed by Satan's Envy 
and Poifon, and changed into fo ill-favoured an Image. 

44. But in Jofepb the Spirit reprelents a Figure, fhewing how a Man muft again 
Spring up through the new Birth out of this Poifon, and how he fhould be fet before 
God again, and how God gives him his Spirit, and makes him Ruler in his Houfe; how 
he fhall gather in heavenly Fruits in Faith and a good Confcicnce againft the Time of 
Temptation, when the Dearth or Famine, viz . God’s Anger, fifteth the Soul. 

45. In which S:fting, that Fruit which is for Food, which ftands by the Soul in Re- 
pentance, and in which its little Pearl-plant with its Branches grows, it takes along, and 
bears good Fruit. 

46. Thofe Fruits are then Jcfeph's Interpretation, as he declared God’s Counfel, and 
taught it to Pharaoh ; fo the new Birth brings forth fuch good Fruit and Doctrine, 

Ctn. xli. *,3 which make known the Way of God to Mankind , and ftand before him with Wifdom, 
— 36. * b as Jofepb before Pharaoh \ and this we fee in Jcfeph's Counfel, after he had interpreted 

^on^^fuch" Dream, he faid to Pharaoh , Let the King lock cut fer a wife and prudent Man, who 
a Man; die ma )' build Granaries for Pharaoh, where Provifton may be laid up, that Men may have necef 
Man Chrift, fary Suflenance in the Famine ; which the Spirit fecretly reprelents in the p Figure of Man, 
oraChriftian that a Man fhould look out for q wife Men, fearing God , which fhould help to gather in 
xviii ^ v i ne Treafury and Provifton with Wifdom and Underftanding, with Doctrine, 
2l *° * XVU1, Life, and Prayer, that thereby the divine Trcafure and Provifton might be gathered in* 
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47. And then when the Time of Trial, Sifting, and Hunger comes, that God’s Anger 
might be thereby kept back and prevented, and not fo fuddenly make both Body and 
Soul, Land and 1 eople lean, and devour them, but that there may be lomething for 
Provision, concerning this God fays, he will do well to them that fear God unto a * thou- % Thou ^ nd 
fand Generations ; and this Provifion Avail continue to a thoufand Generations. 

f, 8 * ra - vs / urthcr ' rbis Sa ) in g of Jofeph pleafed Pharaoh and all his Servants <?">• xli. ' 

veil-, and Pharaoh Jaid to Lis Servants, How can we Jir.d fttcb a Man, in whom the Spirit 37— IS- 
if Ccd is ? And be Jaid to "jofcph , Seeing God bath made all this known to thee, there is none 
jiundcrjlandtng and wife as thou , then jhalt be over my Houfe, and all my People Jhall be 
ibedicnt to thy Word ; only in the Regal Throne I will be higher than thou. And further 
Pharaoh f aid to jofcph. Behold , 1 have fet thee over the whole Land of Egypt , and took bis 
bfg c 'f bit Ou,n Hand , an.. gave it to jofcph into his Hand , and cloathed him with white ; 

bun Garments , and hung a Golden Cham upon his Neck , and catifed him to go in his fccond 
Chariot, andcauj'edit to be proclaimed bef ore him. This is the Father of the Land , and fet 
hn °J er r ft foie Land of Egypt, raid Pharaoh faid to Jofcph, lam Pharaoh, and with- 
cut tby Jr ill Jhall no Man ft. r bis Hand or his Foot in the whole Laud of Egypt ; and he 

celled him bis fecrel Council , and gave him a Wife named Afnath, the Daughter of Potiphar . 

Prief of ON. o j r > 

, 49* 1 n ° w * s dic rnoft excellent Figure in the whole Bible, that there is no where 
the like to it of any Man. and he Bands in the Figure of an approved tried Chriftian, 
who has out-ftood all Trials, whom the Spirit of Chrift has led with himfelf quite 
t, .rough ■ his Sufferings, Death, Hell, Prifon, and Mifery, as the only God, viz. the 
great Ling Jet him before him, and tried his Wifdom, which he had received in the 
1'rocefs or Imitation of Chrift, when he received him with Joy, and gives this TcftL- 
. ony of him, there is none lo wife as thou, who would fo hiddenly introduce his Life 
in Patience, through Death and Hell, to God, as thou. 

50. And as God gives him full Power over his Kingdom, and in his Love makes 
him his Helper and Affiant , as a Council of a King helps and affifis a King to govern 

’ - S c °Ti’* ° a ^° ^° C ^ CtS Kingdom, and rules by him, and gives hitn 

his Seal, and Ring, viz. the Humanity and Deity, in the Love of Jtfus Chrift, to his Soul, 
i ca ^ l,cs him to ndc > n th e lecond Chariot after him ; that is, where God’s Spirit goes, 
mere always goes fcch a Man after it, and the Devil, Death, and Hell dare not touch 
him any more, for thus he gets Power over the Devil, Death, and Hell, and alfo over 
us mortal rlefh and Blood, as Jofepb over the Land of Egypt. 

51. And as jofeph quickly withdrew and built the King’s Granaries to lay up Pro- 
wons, fo alfo Inch a Man, who according to his inward Ground fits in the Kingdom of 
bod, builds for God his Lord many fcch human Houfes, viz. Men’s Souls, in which he 
fcysupm Store the divine Overplus, which God gives him in Chrift Jefus, viz the 
c.vine Knowledge and Wifdom, with good Inf ruf lion, Doftrine and Life, fo that his 
--octrine lpreads abroad, and multiplies as Sands in the Sea, fuch innumerable fpreading 
Uanehes h.s Pearl-plant puts forth, that many Hundred Thoufand Souls eat thereof, as 
u Jofeph s Provifion in the Famine. 

52. And then Potiphar' s Daughter, that is, the Daughter of the Prieft of ON, viz. 
ywcChrifiamly, is given him for a Spoufe, which he is to cherifh and love, and • 

fj s ( tlL ^ c ,r f° bons, as always travelling in this Way, and then they walk with Cm. xli. $e. 
v.j acd I Icarts, as Jofepb, before the I ime of the Famine in Egypt, begat of his VV ife < ' ,cn ' x ^ 1, 
Mc.naffetb and Ephraim, and fo it was reprefemed to him with' thefl- Names, how God 
Ua in the Houle of his Mifery caufed him to grow great, and rravc him much. 

53 - And then alfo a Child of Go dfets open his Chcfts of Trcafurc, when tlic Famine 
1C5> Anger of God fifts the World, as Jofepb did his Granaries, and im- 
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7 J je Famine fpread through all Lands. Part III. 

parted to his Fellow Twigs therewith out of his Chcfts of Treafure, that they perilh 
not in that Famine. 

The Sixty-ninth Chapter. 

How this Famine went through all Lands , and hew Jacob Jem 
his Sons into the Land of Egypt for Corn ; and how they cam 
before Jofeph, and how he fiewed himfelf to them. What is 

thereby to be underftood. 

t ST’kJf H I S Chapter, concerning Jofeph and his Brethren, is a Figure, fhew- 

ing how fucb a converted Chriftian, which has already entered with 
^ X s * Chrift into his Procefs, and has now overcome, in the End alio for- 

W Js T gj n* owes and rewards his Enemies with Bounty, who have brought him 
Sj <§©££© hi into Chrift’s Procefs with their Perfection and wicked Devices and 
Counfel -, and Iiow alfo their Sim are fet before them, and how they 
SUTw*. « *-*« are brought j nto Anxiety and Neafiity, and how in the End, of mere 
Grace, they are releafed from Pain and Punilhmem, and how ,,od is io gracious to them 
upon their Converfion, that he not only releafes the Punilhment, but blejfes them with 
his Gifts and Benefits, as here Jofeph did to his Brethren. 

2. But then next is alfo reprefented, in this Figure, how earneftly and feverely God 
lhews himfelf againft Sin, as here Jofeph again ft his Brethren, and yet God is not earneh 
to punifh the repenting Sinner according to the fliarpeft Seventy, but he fets him.ei 
ftriftly againft the Soul in its Confidence, that Sin may awake and be acknowledged, 
and that Repentance may be the greater, that Man in luch 'I error may be humbled lor 
Sin, and quite depart from Sin, and be angry with it, and utterly hate it, when he 
knows that Sin has fo terrible a Judgment in ir. 

I 

The Hiftory fays thus : 

r 

2 But when Jacob faw that there was Plenty of Corn in Egypt, he f aid to his Sons, Ilf: 
do you lock fo long about you? Behold, I hear, there is Plenty of Corn in Egypt, go dw 
thither, and buy us Corn, that we may live and not die. Then the ’ ten Brethren of jej p 
went down, that they might buy Corn in Egypt ; but Jacob would net fuff or Jofeph shodo 
Benjamin to go for he faid. Some Htjhap may befall him. , , 

4 . Now this is a Figure, firft fticwing, that when Man finds himfelf in the d.. 
Anger in this Famine, that as to Righteoulnefs he is in Want, as Jacob z nd hi 
in the Famine-, then the Father fays in the Confcience to the Soul, Vv hy hngt Jl 
fo lono- looking about thee? (io down into Repentance, where there is Plenty <>* o 
SSft in thf Dea.h of Chrift. where Chrift gives Wglneoutefs for, and inB«d 
thv Sins, if thou heartily turneft to him: And thus the father beftows his \\ ill, - * 
introduces it into the Sinner’s Rep.ntance and Convention. t0 

b , But Benjamin , Jofeph' s Brother, that is, the Humanity of Chrift, he gives . ^ 
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it prefently therewith; he firft beflcnvs upon it its finful Brethren, that is, he gives it firft 
his 1 errors into us Confcience, and hides his Comfort in his Grace, viz. the true Ben- 
jamin^ Jofepb'* Brother, from the * Properties of Sins, and fends the Properties of Sms, * sinful Af- 
viz. tbojc wherein Sins have been wrought and committed after Grace, to buy this Corn Tedious, 
of Jofepb , viz. of Chrift. 

6. The Sinner mult himfelf enter upon it, and with Earneftncfs enter into the Suffer- 
ing and Death of Chrift, and die from his Sins in the Prefence of his Grace, in the Prifon 
of God’s Anger, and call himlelf upon Jofepb’s, viz. Chrift’s Ahrcy and Grace, and not 
flay without, and fay. With Chrift there is Plenty of Grace, and fo amufe and comfort 
himfelf with Grace; no, that quickens not the poor Soul : Thou mult go down into 
Egypt to thy injured Brother, whom thou hart call into the Pit, by thy Sins within thee, 
and mu ft in great Humility come into his Prefence, though thou wilt not fuddenly know 
r7, till lie in his Mercy fhalhgive thee to know it, and then thou murt in Ch rift’s Power, 

Might and Glory, which he got in his Rcfurreftion, buy Corn for the poor Sou!, that 
it may live and not die, as Jacob laid to his Children. 

7. And Mofes lays further, 77 nis the Children of Jfrael, and others with them, came to Ctn. xlii. 
hy Corn, for the Famine was alfo in Canaan \ but Jofepb was the Ruler cf the Land , and 5- S. 
fid Corn to all the People in the Land: Plow when his Brethren came to him , they fell down 
ivitb their Faces to the Earth before him , and be faw them and knew them , and carried him - 
felf firangely towards them , and fpoke roughly with them , and faid to them , IVhence come ye? 

They faid, Gut cf the Land of Canaan , to buy Food . But though he knew them, they kne w 
vet him yet. 

K. T his now is the firft State and Condition of the poor Soul when it turns to Chrift, 
to fetch Food from him ; then he looks upon the Soul in its Will, totally in its Elfcnce, 
to fee whether the Free-will had fet itfelf towards him; and now if the Soul be converted, 
then he knows if, but firft he terrifies the Confcience, and fets himfelf roughly, and 
feems ftrange towards the Soul, as he did towards the Canaanitijh Woman , and hides his Mat. xv. 26. 
Grace from the Soul, till it (beds forth its Repentance, and bows its Face in the Pre- 
fence of Chrift, and acknowledges its Tranfgreffions, and totally bows down itfelf to the 
Pit of Judgment, and yields itfelf into God’s Anger and Bunifhment, and to the dying 
of itfelf. 

9. And then Chrift looks into it, and lays faft hold upon it with the ftrieft Hand of 
God’s Anger, but his Love and Grace hides itlelf therein, and that is it which ftirs up 
the Sins of the poor Soul, and difturbs them, fo that it is terrified and afraid in the Pre- 
fence of God: When the Soul (lands am) cries to God; then lays Chrift in the Confcience, 

Who art thou? Behold thyfelf now, whether thou arc worthy of me? As Jofepb did 
here, when he faid, Who are ye? And let himfelf roughly and ftrangely towards 
them. 

10. And Jofepb thought on the Bream which he had dreamed concerning than , and faid to Gen. xlii 9. 
than, Te are Spies , and arc come to fee where the Land is open ; that is, Chrift thinks on 
his Mercy, and on his bitter PafTion and Death, and fays to the SouJ, Thou art a Spy, 
and comeft to me only to fee where the Gate of my Grace is open; but that fhall not 
help thee ; thou muft do otherwife, thou muft firft enter into the Gate of my Suffering 
and Death, or tlfe thou art but a Spy, and wilt fee the Gate of my Grace Hand open, 
that thou mayeft cover thyfelf with it as with a Mantle \ thou muft be in earned, Or clfe 
thou wilt be but treacherous to me, and take my Grace into thy Mouth. 

11. And Jofepb' s Brethren anfwered him, and faid. No, my Lord, thy Servants are come Gea.xtil. 
to buy Food ; we arc all one Man's Sons, vac are honcjl and true Men ; we thy Servants were 10, 11. 
never Spies : That is thus much in the Figure ; before the Properties of the Soul in their 
Vanity rightly know themfelves, when the Anger of God is prefented before their Eyes, 

Vol. Ilf. K k k 
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1 Twelve 
Brethren. 


I7*z. pafles into their Effence, then the Soul thinks it is wrong that is done to it, for it 
thinks, if it comforts itfelf with the Merits of Jelus Chrift, and believes on Chrift, that 
he is the Son of God, and has fatisfied for the Soul, then it ought not to be blamed 
for a divine Spy and unrighteous Hypocrite *, it is righteous through the Juftification of 
Cbrifi, feeing it believes the fame, that it is applied to it for its Benefit. 

i2. 12. But as Jofcpb faid to bis Brethren , No ; but ye are come to fee where the l^nd is 

open: Thus alio the Spirit of Chrifi: blames the Effcnces of the Soul, for it proves them 
that they are not yet broken, and have fill Sclf-defires in them, and will inftamly hv 
hold on Grace, viz. the open Gate, which avails not the Soul ; it irmft firft enter into 
Chrift’s Suffering and Death, and put them on full through earned: Repentance and 
Converfion of its Will, and then it may enter through the open Gate, through Chrift's 
Wounds and Deaths into his RcfurreCtion. 

13. Further, JcfcpFs Brethren fay, We, thy Servants , are 1 twelve Brethren , Sens cf 
one Man in the Land of Canaan, and the youngejl is fill with cur Father , but one is not in 
Being . Jcfepb faid to them , 7 hat is it which 1 told you , ye are Spies \ in this will I prove 
you by the Life of Pharaoh : Te (ball not go from hence , except your youngejl Brother ur,:> 
hither : Send one of you hence , that may fetch your Brother , but ye /ball be Pr if oners, p will 
I prove your Saying, whether your Ways be in 7 ruth cr not \ for if net, then are ye Spies, ly 
the Life of Pharaoh : And they put them together in Ward for the Space cf three Days . 


The inward precious Figure {lands thus : 


14. When the Soul does thus draw near to Chrifi*, and will inflantly put on his lie- 

furrection, then lays the Spirit of Chrifi: in the Soul’s Effmce, This is that which I told 
thee, thy Fffeuccs are Spies by the Life of God ; in this will 1 prove them, whether 
they come to me in a faithful and right Path, and whether they bring with them to me 
their youngeft Brother, viz. the true Jofeph’j Brother ; that is, the incorporated L:nr 
of the Covenant of Grace, in their, in Adam, faded heavenly Subftantiality, viz. the 
incorporated Ground of Grace which was effected in Paradife, fo that the Soul’s Effrncts 
with their mod inward Ground turn in to me, and in me, e!fe they come but as Hypo- 
crites and Spies of the Gate of Grace. . . 

15. This is rightly called fetching the youngeft Brother, for that Time incorporated 
Grace in the Promile, effected in Paradife, is the Soul’s youngeft Brother, which i: 
hides and covers with Sin, and in the Beginning of its Repentance it leaves him a: 

0 Or with. u by the Life of God. 

16. Therefore lays the Text of Mops very fecrctly, lie will prove them by the Life 
of Pharaoh, which is as much as to fay in the Figure, by the Life of God, with whom 
this youngeft Son flayed behind, him nuift the repenting Man bring along with him to 

*ThrccPay$. the Port of Grace, or elfe he mull lie w three Days fiiut up in Prifon, till he bring him, 
ci :,;:r cI nn ’ JfJ cpb's Brethren did ♦, that is, elfe mu ft the * three Principles in Man lie fo long in 
P Prifon in the Anger of God, and cannot buy divine Food, unlefs they have this the;: 

youngeft Brother with them ; that is, the Gate, wherein Chrifi: in Man, in that fame 
Inrage of the heavenly World’s Subfiancc which faded in Adam , arifes from Death, 
wherein he may have his dwelling Place. 

i 7. Thus a Man i? proved by t he Life of God, when he turns to God, to try whether 
he turns wholly and altogether to him, and brings this incorporated Ground of Grace v.\: 
him, wherein Chrill will and Hull manifdl himfelf; if not, then fay % Jofcpb, that f, 

Chrifi:, to the Soul’s F fences. Ye are but Spies to the Life of God, and Larch only 1 

the Jollification of Man from the Sufferings and Merits of Chrifi •, that is, ye learn or.;/ 
5 ‘ • 
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the Iliftcry , and take the precious Covenant of God in your Mouths , and flatter your- 
fclves with Chrift’s Satisfaction, and remain dill only as Spies of Grace ; but that 
fhall nothing avail you or help von, though it is likely you may fpy out the Kingdom of 
Chrift, my Anger and Rightcoufnefs in my Zeal and Jealoufy lhall yet hold you in-Pri- 
fon with all the three Principles, as long as you bring not the mod inward Ground of 
your Subdance along with you, (this is called fetting all the twelve Sons of "Jacob before 
Jofeph, that is, before Jefus) and fall at his Feet with Body and Soul, inwardly and 
outwardly with all your Faculties and Powers, and yield them up into his Grace. 

18. For it is not faid that they can take the Grace, but that they fhould Jink down 
into Grace, that Grace may give irfelf to them ; for Man’s Ability to take it is loft. Self- 
will is rent off from God, it mult wholly fink down into God, and leave off % villing, 
that God may receive it again into his Grace. 

19. O Babel! How home does this hit thee? Thou art by or before the Life of God 
with thy Hypocrify but a Spy of the Grace of God, thou doft but feek for the Gate of 
Grace, and how thou mighted with thy own JHill, without thy inward Benjamin, enterdnto 
the Kingdom of Chrift ; yes, thou wilt be outwardly an adopted Child of Grace, whole 
Sins are forgiven through the Merits of Chrid, and yet continued to be Babel, and a Fa- 
ble, and wilt not be a Chrillian in Chrift ; thou wilt needs pafs into Heaven, but that 
will not avail thee-, Jofeph , that is, Chrid, holds thee imprifoned in the Anger of God 
both in Body and Soul, unlefs thou gived him Benjamin , viz. thy inward Ground, and 
then Heaven goes into thee, and Chrid Hands up in thee out of the Grave, lb that 
thyfelf art rifen from Death, and then thy fpying and prying have an End. 

20. O ye high Schools and Univcrfitics, and all you that will be accounted the Afinifters 
of God, and to teach the Way of God, and contend and difpute about it: What 
are ye ? Look upon yourfelves in this Figure; you appear to be no other than Spies ; 
you always fearch, and yet you lie dill in Prifon ; God will have it fo no more-, for he 
himfelf tries the Thoughts of Man, and is himfelf prefent in all Things: His is the Un- 
derftanding, his is the Knowledge of the Kingdom of God, without him you know nothing. 

21. Your Spying and Knowing help you not into the Kingdom of God ; you cannot 
enter therein, except that go forth in your Life, that is, except it be manifeded in your 
Life, that ye are God’s Children in Chrid, in his Sufferings, Death, and Refurredtion, 
in himfelf, not through an acquired Hillorical [coming Faith, but effentially as a Branch 
on the Vine ; you mud be a Twig on the Tree, you mud have ChrifFs Life, Fiefh and 
Blood, operatively and fubdamially in the inward Ground in you, and you mud be- 
come Chrid, elfe you are all one and other but Spies, Searchers, and hidorical Chridians, 
and no better than Jews, Turks, and I Ieathcns. 

22.O ye fimple Men, let it be made known to you ; go but forth from the Tower of the 
confounded Languages, then may you foon come to the right; feck Chrift at the Right Mat. x:<vl. 
Hand of God within you, he ftttcth there-, unlock your Wills, that is, give them up to 64. 
him, and he will unlock them well enough; your Repentance mud be earned, or elfe you Vll « 55 > 
are all one and other but Spies. • ... 

23. Gaze about no more, it is high Time ; * the Time is truly born, or at Hand, 25 your v ftev. 'i, 3. 
Redemption draws near ; 4 the Bridegroom callcth his Bride ; you mud indeed into the Pri- 22. 10. 

fon of Jofeph in tins Famine, if you will not [bring your inward Ground of your Hearts 
into Repentance with you.] Amen, be it fo. * 

24. And Mofes fays further, But on the third Bay he faid to them. If you will live , then Gen. xlii. 
do thus , for I fear God ; if you be honeft and true Men , let one of your Brethren lie Captive in l 9» 
your Prifon ; but as for you, go your IVays, and carry Home what ye have brought for your 
Hunger, and bring your youngeft Brother to me, and fo I jkall believe your IVords, that ye may 

r*ot die : And they did fo. 
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The Figure ftands thus : 

25. When the Soul draws near to God, and will veork Repentance, and that its 
ward Ground is yet wholly (hut up in Vanity, fo that the Mind is Jiill hanging to itfclf, yet 
if it will not give over Repentance, and notwithftanding it cannot be free from the earthly 
Defires, but continues in Prayer, then indeed God the Father lets the Soul's Efjences out 
of the Prifon of his Anger, that the Mind is well eafed again, like one that is releafed 
out of Prifon j then fays the Mind thus, I am very well eafed in my Prayer in this 
Repentance. 

26. For God’s Anger has releafed Nature out of its Prifon, that it fhould with 
great Labour and Indufry prefs in to God, for in its Prifon it cannot do fo, for it is in 
Anguifh, and beholds only its committed Sins which continually drive it back 9 that it 
is afraid, b afhamed and daunted in the Prefence of God *, but when the Anger lets it 
ioofe, then it gets Power and Virtue of Prayer, and the Work of Repentance. 

27. But the Anger of God holds it continually with one Band, as Jofepb held one Bra- 
thcr in Prifon, till they brought the lad Brother alio; and thus mud the poor Soul re- 
main tied with one Band of the Prifon of Death, till it fheds forth the lad Brother, viz. 
the inward Ground, and comes before God and fays. Lord, I will forfakeall for Chriil’s 
and my Salvation’s Sake, and give up my Will wholly to thee-, cad me into Death cr 
into Life, into Derifion or Scorn, into Poverty or Mifery, as thou wilt, I will cleave to 
thee, I will not play the Hypocrite before thee, and give thee but half my Will any more, 
as I have done. 

28. And then if the Earnednefs proceeds to Practice^ that God perceives that it is La 
Earned, then will alfo the lad Brother be let Ioofe, that is, then will alfo the lajl 
Band of the Anger of God be loofed *, but in the mean Time, ere it thus come to pa ft, 
the Soul mud lie Captive in one Band. 

29. But neverthelefs God fays to the other releafcd c Forms of Life, Now go your 
Way with that which you have at prefent in this Repentance bought or gotten of me, 
carry it Home*, that is, defile it not again, live of it, and partake of this prefent Grace 
bedowed, and carry it in to the Honour of God, that it nuy come before God with the 
Operation of it. 

30. Alofes fays further, But they faid one among another , we trefpaffed againfl our Brother , 
that we Jaw the Anguifo of his Soul 9 when he wept to us , and we would not hear him y there- 
fore now this L rouble cones upon us ; Reubin anfwered them and faid , Did net I tell ycu as 
much when I faid 9 Sin not againfl the Lad y and ye would not bear ? and new is his Bled 
required ; but they knew not that Jofepb underfeed it \ for be fpake to them by an Interpreter , 
and be turned himfelf from them and wept \ and when be turned Limfelf to them again, ad 
fpake with them , he took Simeon from among t Lem and bound him before their Eyes. 

31. This Figure now is the Earnednefs of Repentance, when Man in his Repentance 
dands before God, when he fecks to God, and weeps to him, when his Confidence and 
Sins awake, as here the Brethren of Jofepb did, then he fays in himfelf, This 1 have 
merited and deferved by my Sins, that I have helped to deride, fcorn, and crucify Chrilt 
within me, and without me in my Fellow-Members, and have not regarded the In- 
treatics and Bcfecchings in my Fcllow-Cbriftians, but have domed, derided, and 
judged them to Damnation ; at prefent it touches me home, when I will turn to God by 
Repentance ; now his Sobs and Tears withhold me, in that I have driven him away, 
for my Voluptuoufnefs, Jelling, Sport, and Wantonnc fs, now 1 ftand litre, and the 
Heaven in me in my Confcience is become as Iren . 

32. Then fays God in the Confcience, Haft thou not known well enough ? Moreover, 
have I not caufed my fEord to be told unto thee ? Thou knew f well that thou didft wrong, 
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but thy evil ftubborn Self-will mud reign, and now thou wouldlt have Grace ; and the 
Devil fays, It is to no Purpofe; Grace is gone, Heaven \sjbut up, Hell is open ; leave 
off, thou will not attain it. 

33. But the great Mercifulnefs in the Grace of Chrift in the inward Ground prefies in 
with his Pity and great Compafiion, although at prefent he ftill hides his Countenance 
of Love from ir, that the Soul docs not know it, and makes the troubled Soul full of 
Mifery, that in Self it befeethes and weeps before God, and accounts itfelf guilty of all 
Evil and Wickednefs, and begins in fuch kindled Lamentation bitterly to complain of 
j ts Sins, and to be lorry, and is alfo lo full of Shame in the Prefence ot Chrift, that ic 
tides its Countenance before God, and knows not what to do for Lamentation ; for ic 
fees in itfelf with its own Eyes, that the fevere Rightcoufnels of God holds and binds it 
in its Life , as the Brethren of Jofepb muft fee, that their Brother was bound for their 

Sins before their Eyes. ... . ^ r , 

34 . For though Chrift be ftirring in the Soul’s Eflence in the inward Ground of the 
incorporated Grace, and fhatters it, that it fees and bewails its Sins, yet he fets himfelt 
veryftrangely againft the Soul, and will not touch it with any Beam of Love j as Jofepb tet 
himfelf ftrangely, as if he underftood not their Speech, and fpakc to them by an In- 

'"35. This fame Interpreter is even that which brings the Soul into fuch Repentance, A*/#, Tj»e 

which otherwife could not be •, for it has nothing more in its own Power but this, that it , 

may turn its abyflal, unfathomable* fupernatural W i 1 1 towards God, ytz. ou f. f ^ Gr~ce. 

which it is proceeded, and there ftand llili, which yet is very hard for it, and y zipofiiau, 

unlefs its Will has quite broken off itfelf from the incorporated Gate of Grace, and 

given itfelf up to the Poifon and Infeblicn of the Devil , fothat the Will of the Abyls of 

the Soul is entered into ‘ a Figure of a falfe or wicked Lhifile, and be wholly poifonous,- The Condi- 

then it is hard, for then it afks not after Repentance at all, but is carelels and negligent, 

and obdurate , and defires at no Time to convert, neither is it forry. for any Lvil or \\ ick- 

ednefs, but takes Delight therein, and rejoices at it, fo long as it carries the Body about 

it •, and then it is quite loft •, but where there is yet a little Spark of divine Defire left, 

36. And Moles fays further, And Jofepb commanded to fill their Sacks with Corn and toCe 

put every one's Money into their Sack again, alfo Provifion for their Journey, and they did fo G — 
to them ; and they laded their Burthens upon their Ajfes, and went their Way ; but when one 
cf them opened his Sack to give his slfs Provender in the Inn , he perceived his Money that lay 
uppermoft in the Sack , and faid to his Brethren, My Money is refer ed to me, fee, it is in my 
Sack : Then their Hearts failed than , and they were afraid, one with another, and Jatd, 

Why has God done this unto us ? 

37. This now is the moft lovely rich Figure, (hewing how God takes nothing away 
from the repenting Sinner, when he in his Will gives up all, and refolves to c cave e 
fafdy to God ; he takes no Reward or Bounty from him, or any '1 hmg elfe ; neither does 
he take away his temporal good Things, when he does yield up all to God, and toriakes 
Selnflinefsi and then God (ills his Sack, and reftores him all that Money which he gives 
to the Poor and Miferable, in his Blefting again, and lays it aloft in ms I rovilion, that 
the Man fees, that God has afforded it to him again in his wonderful Blefing. 

38. At which a Man often wonders how it comes to pafs, that temporal Maintenance 
befalls him in fuch a wonderful Manner, when he has not fought it, 01 nows any t ing 
of it*, and it is likelv ftands amazed at ir, queftioning whether he ftould receive 1C ° r 
and thinks verily, it is done for a Temptation to him, as here Jofepb s Brethren thou c 
that Jofepb tempted them thus, that he might have an Occafon againlt them. 

39. And this ftgmfies the inward Bounty of Chrift, that when die poor Sinner pou.s 


438 


Jacob fends his Sons into Egypt. Part III, 

forth his Heart before God for Payment to the Grace, and returns what he has to God 
then God fills the Sack of his Heart full with the Grace of Chrift, and gives h:m iij]j 
good Provifion, viz. Underftanding and Wifdom in the Way of his Pilgrimage, wherein 
he is to journey through this Valley of Mifery home again into his Father’s Country. 

40. But by this Journey and Pilgrimage, wherein th z Adamical Man’s Sack is filled 
with heavenly good Things, the Kingdom of God’s Anger , as a fo the Lartblinefs , arc 
robbed of that which they have in Man, as is to be feen in this Figure. 

Cm. xlii. 55, 41. For when Jacob's Sons came Home to their Father , and told him how it happened to 

3 ^* them , and poured out their Sacks and found the Money again* and would have Benjamin cijo 

into Egypt \ then faid Jacob* Ye have robbed me of my Children , Jofeph is no more in Being, 
and Simeon is not , and you would take away Benjamin * all this goes againft me. 

. 42. Here Jacob their Feather (lands in the Figure of the outward Nature’s Self {hew- 

ing how Nature complains when it is bereaved and robbed of its Right, and of that 
which it has begot and brought to Light * and (lands very excellently in the Figure*, for 
the outward Nature fays, when it fees the divine Gifts in iifelf, whereby it lofes the 
Right of its Selfhood, l am bereaved of my Might and Strength *, Jofeph , viz. the inzuaui 
Ground of the Kingdom of Heaven, which I had in Paradile, that is no more, and fo 
will alfo thefe Gifts of my Paver and Authority, viz . my Children, that is, the Properties 
of my Nature, be taken away, it all goes againft me \ I muft fufFer myfelf to be be- 
reaved. 

37 - 43* % ut Rtuben faid to his Father * If 1 bring net Benjamin to thee again , then fay my 'two 

wo ons. § ons .^ gj ve j 1 ; m j r j 0 m y }} an J, j w m l r i n g him to thee again \ that is, God comforts Nature 
and fays, Give me thy Forms, Quality, and Condition, viz. thy Children, into my 
Hand, I will but bring them to Jojeph* that is, to Jefus, and will give them to thee again , 
thou (halt lofe nothing • if I do not, then flay my two Sons with thee, that is, flay the 
firf and fccond Principle. 

44. Which is even done, if Nature be bereaved of its Forms and Condition, then mud 
ceafe in the Nature of Man the Kingdom of God in Love , and alfo the Kingdom of Gul 
in the Might of the Fire* fo very fecretly does the Spirit of God delight to play in the 
Figure of Regneration * which Explanation will feem flrange to Realon, but we know 
what wc write here, which is underjlood by thofe of our Society. 

Gen. xlii. 38. 45. And Jacob faid , My Sen Benjamin jhall not go down with you , for his Brother is dead, 
and he is left alone , if any M if jap befalls him in the l Fay that you travel * ye will bring try 
grey Hairs with Sorrow of Heart into the Grave ; that is, Nature is faint, when it mull enter 
into the Death of Chrift, and is afraid of dying , and will by no Means come to it; it ex- 
cufes itfelf concerning its heavenly Jofeph which it had, viz. the heavenly Image, which 
while it cannot comprehend it, it fays, it is dead \ now when thefe my Forms and Qualities 
of I-ift* in this way (hall get Mifhap again, then muft I perifh with Sorrow of Fleart, and 
my Life has an End. 
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The Seventieth Chapter. 

How Jacob’ r Sons went into Egypt again , becaufc of the Famine, to 
Jofcpli to buy Corn , and took Benjamin with them\ how Jofepli 
caufed them to be brought into his IToufc , and to cat at his "Table ; 
what is thereby to be underfood \ 

W this whole Chapter prefigures to us the mod excellent Image, Gin. xliii. 

SS'Kx ^ kedy reprefenting, how firft the outward Nature , in this Proceis, when it 
fliall give up its Will thereinto, that its Life's LfTences fhall go into 
^ Egypt* that is, into the Death of Chrid, is very fearful , timorous, 

fdyp ^ abalhed and daunted, and yet in the End is willing and ready, that 

its Forms and Conditions of Life might enter into the dying of 
Self, viz . into the true Egypt, upon divine Confidence, that it brings 
the Will of God with it thereinto. 

2. And then, fccondly, how the Forms and f Conditions of Life are afraid before' Towers or 
Jofepb, that is, before the Face of God, feeing they feel in them an evil Confcience, as Faculties. 
'Jacob's Sons were afraid before Jofepb, for they thought continually God would puniflj 

them for Jofepb's Sake, at which they trembled. 

3. And thirdly, how God, with the Forms of the foulifh Nature, carries himfelf firft 
b friendly, and firft gives them heavenly Bread of bis own Subfiance , and yet but in a 
f: range form •, as Jofeph invited his Brethren for Guefts and fed them at his Table, that 
they eat and drank plentifully, and were merry, and afterwards let them go in Peace , 
but prefently after came with a terrible Trial, in that he caufed Ids Cup to be laid into 
Benjamin's Sack, and purfued after them, and fetched them back again, all which (lands 
powerfully in the Figure of a repenting Sinner, (hewing how it goes with him, till God 
m his Love gives him to know him. 

4. Mofes's Words follow thus ; Phis Famine was fore in the Land , and when the Corn was Gen. >.YTu 
font which they bad brought out cf Egypt, their Father faid to them , Go again and buy us 1 — 5 * 

a ii i tie Food: Thai Judah anfwered and faid , The Man obliged and charged us ft r icily, and 
fid , Te ft: all net fee my Face , except your Brother be with you now if thou wilt fend cur 
Brother with us, then we will go down and buy for thee to eat ; but if thou fendeft him not , 
ve will not go down , for the Men hath faid to us, Te fhall not fee my Face , unlefs your Pro * 
tier be with you. 

This Figure (lands thus : 

5. The Soul of Man (lands in three Principles, viz. in the eternal Fire’s Nature, and 
in the eternal Light’s Nature, viz. in the Love-fire, which extinguithed in Adam, for 
which Caufeat prefent the Strife is *, and thirdly it (lands in Spirit u Mintdi , in the Spirit 
of the World, in the Kingdom cf this World, viz. in Mortality and Refer alien. 

6 . Therefore now underhand us right-, thus when the inward foulifh Ground, viz. the 
eternal Soul from the Father’s Property of the Word of God, turns back again, and 
looks about after its little Fear!, viz. after the fecond Principle of the angelical World’s 
Property , then it will perceive that it was loft in Adam ; fiom whence arifes its Miicry 
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and Return again, and as foon as ie returns again. Gad gives his Grace into it again, 
but unknown and not underjiood by it, and 1 he defires that the inward Fire-foul, viz. 
the Center of the eternal Nature, fhould, with the Vcice of Grace infpoken or infpired 
in Paradife which was wholly incorporated, turn to God again. 

7. In which divine Dejire this great Unquietnels arifes in the Soul, that it thus goe; 
into Repentance, when it fees that it has loll its Ability ; neither may, nor dial!, nor can 
it, in any other way, again attain its firfl Pearl which it had, and come to divine Salva- 
tion, unlefs it turns with its Fire’s Might wholly again into theGroundof the incorporated 
GracCy and gives itfelf up thereto. 

8. And now when the outward mortal Soul, viz. the Nature of the third Principle 
of the Kingdom of this World, fees this, then it is afraid, as Jacob was of his 
Children, and always thinks they will lofe Body and Lire, Goods and Honour, and 
their Forms or Faculties of Life will be bereaved of their outward Might and Authority 
which they have in this World. 

9. And then alfo tiie inward fiery Soul cannot flir up its inward Ground, viz. the true 
Benjamin^ and bring it along with it into Egypt y into the Prefence of Jojepby into carnejl 
Repentance, into the Prefence of Jefus, unlefs the outward Soul from the Spirit of the 
World be brought down, and quite tamed and overwhelmed, that it alfo may in the Had 
willingly fubmic to it, that the fiery inward great Soul might thus move itlelf in all the 
three Principles, and flir up the mofl inward Ground, vtz. Jcfepb's Brother, viz. the in- 
corporated Gate of Gracey together with ail outward EfTences ox Faculties of the outward 
Soul, and bring them along into the work of Repentance, into the Prcfcnce of the right 
Jofepb or Jefus, 

10. For the fiery Soul is threatned by Jofepb , that is, by Jefus, that if in its drawing 
near, it brings not along with it the mofl inward Ground, viz. the Brother of Jofepb or 
Chrift, which in its Manifeflation becomes the Temple ofChrifl, then (hall its Band of 
God’s Anger not be loofed ; its Brother Simeon fhall remain in Prifon, till it alfoftirs up 
and brings with it Jofepb's Brother, viz. the mofl inward Ground. 

1 1. Neither fhall its Sack be filled with heavenly Manna for its Foody that is, its Faith’s 
Defirc fhall remain hungry and empty, and not be filled with divine Power and Virtue, 
unlefs it brings the Temple of Chrifl y viz. the right Sack with it, whereinto the heavenly 
Jofepb fills his Food. 

12. This now in the Text (lands in a Figure, (hewing how the old Adamical Man, viz . 
the old Jacoby thinks it to be very hard that he fhould let the Powers of his Life be 
carried along into Egypt y that is, into Repentance , into the Prefence of Jofepb or Jefus; 
efpecially when he fees that he mult break his Will, and part with all temporal Things 
for it, as old Jacob mud part with all his Children for this Food. 

13. It went hard with him, and yet the Famine and Hunger did fo prefs upon him, 
that in the End he mufl yield, and be willing that all his Sons fhould go into Egypt \ and 
his youngeft Son went along, and he was alone as one who had no Children ; lo wholly 
mufl the outward Nature leave whatever it has or is in itfelf, as having no more Power 
and Ability as to earthly Things, and give up the Selfhood of its inward Soul, which 
(lands in the drawing of God, that the inward Soul rnay take the outward Soul’s Will 
along with it into Converfion, and then the old Jacoby that is, the old earthly Adamical 
Body , remains alone in its Houfe of Sorrow, and knows not now what will become of it, 
when its Spirit mufl go along into Converfion *, then thinks the earthly Lucifer in it, viz . 
the fiefhly Defire, hereby thou wilt lofe temporal Honour and good Things, and be the 
Fool of the World ; this will not ferve thy Turn and Lufl. 

14. But the great Famine, viz. Sin y prefTes the poor Life in all the three Principles, 

that.it mud make ready and go into Egypt, that is, into Repentance^ and feek divine 
» 4 Food, 
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Food, and pray for it and dejire it, from the true Houfiiolder Jofepb or JESUS, and in 
fuch Prayer and Defire fall on his Face of great Humility before Jol’eph or Jefus, and 
defire Food of him. 

15. But that Jacob's Sons mull go twice into Egypt for Corn, and at the firft Time 

receive Corn enough, and yet they came into Danger thereby, * and were kept as a h \v c ^ l:^t 
Pledge, has inwardly this Figure ; wren Man at firft turns into Repentance, then firft in Cuiloi/. 
the terrible Figure or Afpeft of his Sins (lands before him, for they roule him up, and 
the Confidence (lands in the Anger of God. 

16. As the Brethren of Joficpb flood the firft Time before Jofieph , when lie held them 
for Spies, fo alfo Man Hands belore God as a Spy of divine Grace * for he thinks he will 
this once enter into Repentance, that his old Sins may be forgiven him, but he has not 
yet fo flrongly tamed his Will, that the Will fiiould think all Days of its Life, while 
the Body lafts, to remain in fuch begun Repentance, but it thinks only for once thus 
to deftroy Sin in the Confcience, and to drown the old Sins in Repentance and Sor- 
row. 

17. And it comes alfo to that Pafs, that his Confcience, though perhaps at firft it be 
terrified , is in the End appeafed, and divine Food is given to him from the heavenly 
Jofieph , into the Sack of his Defire, fo that the Anger of God lets him go ; but the 
Anger of God in his Righteoufnefs takes a Pledge from the Confcience, and keeps it 
to fee whether Man would continue to reft fatisfied with this Burthen of Food ; it not, 
then the Anger of God has its firft Right in Soul and Body. 

1 S. As it happens to us poor Men, that we very (lightly and lavifhly fpend the firft 
Food which the heavenly Joficpb gives us in Repentance, and come again with great 
Hunger, Want, and Mifery of Confcience, and muft come to be poor again ; and for 
this Reafon, becaufe we did not the firft Time bring along with us our Benjamin, \ iz.the 
rr.oft inward Ground, in that our Will was not quite broken, and that we fiuppofie we 
(hall continue till our End in Repentance and divine Refignation ; but if it was done 
in the firft Repentance, then could not God’s Righteoufnefs in the Anger take any Pledge, 
but muft leave us quite firee. 

19. This Figure now, that Jacob's Children muft go down into Egypt for Food twice, 
and at the fiecond Time Joficpb was firft manifefted unto them, and the third Time they 
took along with them their Wives and Children, and all that they had, together with 
their Father, prefigures, that when Man through Sin has fpent and confiunud the firft di- 
vine Food, that he muft hunger again, and be in Want in his Confcience, fo that his 
Confcience prejfies him and complains, as a hungry Belly complains for Food, then he 
thinks on the firft Repentance again, how Grace happened to him before. 

20. But his moft inward Ground, viz. the Band of God’s Anger, complains ngainft 
him an A condemns him, that he did not preferve Grace ; it blames him for an unfaithful 
perjured Man, who has tafted God’s Grace, and how it was beftovved on him of mere 
Mercy , and that he has for the L. uft’s Sake of the Flefh fpoiled and loft all again, and 
then he (lands as one chat is not worthy of any thing, fo much as to look up to Hea- 
ven, or that the Earth fhould bear him, that he has for fuch bafie Lull’s Sake of the Flefii 
fquandred (o precious a Thing again, and thinks yet with the poor Publican and Sinner, 
and with the loft Son the Keeper of Swine, he will turn again, and come to the Salvation 
of God; and then firft it is in right true Larne ft, and then go Jacob's Sons, all one 
and other, the fecond Time into Egypt , into Repentance, to buy heavenly Corn, and 
then muft the old Adamical Jacob, viz. the Body, flay at Home in Calamity. 

2 1. In this Earneflnefs it is, that Benjamin, viz. the inward Ground, is firft taken along, 
and now the firft Will is broken, and goes no more in and with fuch a Purpofe, as at 
the firft Time, and they come now no more as Spies before Joficpb , but as earned hun- 
Vcl. III. L 1 1 
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gry Men, viz. with an eameft hungry iftfe, which, from all its Powers and Virtues, 
hungers after God’s Mercy , after the Food of Jefus Chrift. 

Z 2. Here now begins the Farneflnels in Fear and Trembling, and this is the true going 
forth after heavenly Food, wherein the Confcience {lands in Anxiety, and Reafon de- 
fpairs of its own Ability, and thinks, alas! God is angry withmc; where fhall 1 feek tor 
Grace ? I am not v/ortny of it; I have trampled it under Foot, I muft Hand aftjamed be- 
fore God; Into what Deep (hail I go, where I may dare to Jifi up my Face to God, and 
bewail my Wants to him ? 

23. Then comes the poor Confciencc, in Need and with Trembling, before God,.and 
has not many Confeflions or Words, for it accounts itfclf too unworthy to fpeak one 
Word before God, but fees ilielf before his Face, and bows down to the Ground, and 
thus in itfelf demerfes itfclf into the molt entire and dcepjft Mercy of ’God, into Clirift’s 
Wounds, Suffering, .and Death, and begins, for its moil inward Ground, to figh and to 
fly into Grace, and wholly give up itfclf thereto, as Jofepb't, Brethren came thus the 
feccnd Time before JcJcpb y and fell down before him. 

24. And when JoJcpb law them thus, that they were nil there and flood fo humbly 
before him, he had to great Companion upon them, that be could not fpeak a Word 
neither, but turned him and wept : And this is the Stare and Condition wherein the 
inward Ground of the heavenly World’s Subftance which faded in Adam , into which God 
again infpokc or infpired his YVord of Grace in Paradiie, lor an Enfign, Banner , Mark, 
and Limit, became living again in this CompaiTion, wherein Chrift is affuredly born in 
Man in this Ground, and now inftantly arifes through his Sufferings, from Death in 
Man, and there fittetb at the Right-Hand of bis Father \ which Right-FIand is the fiery 
Soul from the Father’s Property in the V/ord of the eternal Nature, and prefents the 
Soul in this Ground before the Anger of God, and fatisfies and fills it with Love. 

25. And here a Chriftian begins to be a Chriflian, for he is one in Chrifl, and is no 
more a Spy, and verbal or Mouth* Chriflian, but is in the mod inward Ground; 
and here Simeon is lofed, and there is no more Condemnation to tbefe that are thus in Chrift 
Jefus *, although perhaps the outward Body is in this World and fubjcclcd to Vanity, yet 
it hurts it now no more, but every Failing which it now commits in the Flefh, mud 
turn to ferve for the bed to it; for now it begins to kill the Works and Contrivance of 
the Flefii, and continually to crucify the old sldam , for its whole Life is now a mere Re- 
pentance, and Chrift in it does Help it to woik Repemantance, and brings it now to 
his glorious Feajl or Banquet, as Jofepb did his Brethren when they came again to him, 
when he commanded 10 make ready and give them of his Table . 

2 6. Thus now Chrift feeds the converted Soul, with his Flefh .and Blood, and in this 
Feaft or Banquet is the Wedding of the lamb ; whofoever has been a Gueji here, he un- 
derftands our Senfc and Mind, and no other does; they arc all of them but Spies, though 
perhaps they fuppefe they underftand it, yet there is no right Underftanding of this 
Feaft or Banquet in any Man, unleis he has been at it and tailed of it himfelf, for it is 
a very impofftble 7'hing for Real bn 10 apprehend it without Chrift's Spirit in himfelf, who 
is himfelf the Food at this Feaft or Banquet of Jnfe: b. 

27. And it is told thee, Babel , in thy Spying, by Jofepb - s Feaft or Banquet, that thou 
deludtft Chriftendom, in that by this Feaft thou pointed them to the Refurrcdion of the 
Dead, thou erred ; a Chriftian muft eat the Ihjh of ike Sen of Man here, or be hath 
710 Life in him : k In the Rejurretlicn Cod uill be all in all . J drift fillcih at the Right- 
lu tid of Gcd in Man here, ar.d prefer, ts him with his Body- and with his innocent Blocd 
that was fhed, anti that he covers his Soul withal, and flows into it with the fame, when 
God’s Anger will ftir, being inlligated by the Define of the Flefh. 

28,0 thou poor old Jacob oi m fpying Chriftendom* let thy hungry Sons, who are very 
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I can for great Hunger in the Confcience, go to Jofcpb ; keep them no longer back in 
thy Fear : 1Fhat y ] pray thee, is thy Fear ? Thou fuppoieft, that if this Ground lliould 
come to Light in the World, thou fhouldft lofe thy Son s whom thou loveft : But who 
are thy Sons ? There is thy own Honour , in that thou thinkeft to fit in the Stead of 
Chrifl: upon Earth ; alfo, there is thy Lucifer of flejhly Honour, which thou takeft Care 
for, and thy Countenance is dejefted about it, if a Man fliould require an apoftolic Life 
from thee, and feek thee in the Procels and hnitation of Chriit ; it plcafes thee better, 
that thou liveft in Honour and Voluptuoufnefs of Flefh, in Spying, and honoured thy 
Belly , and fo bringeft thy poor Chriftianity under a Vail. 

29. O thou poor old Jacoby trouble not thyfelf fo about temporal momentary Things; 
fee how it went with old Jaccb y when he let all his Sons go from him to Jof pb , how 
Jofepb caufed him to be fetched to him, and did fo much Good to him and his Children, 
and nourifhed them in the Famine, and placed them in a better Land ; and fo it will go 
alfo with thee, if thou wilt let thy Sonsj^ to Jofe/h\ but if thou wilt henceforth keep 
them back longer, then thou muft flarve y thou and thy Children, and be famifhed in 
Mifery, fays the Spirit of Wonders by Jofepb' s ]<eafl or Banquet. 

30. O Jfraely mark this Text very well, it concerns thee, and has clearly concerned 
thee *, but that thou art yet blind in thy hungry Mifery, and waiteft for the Sword of the 
Lurbay that fhall awaken thee, fince thou wilt needs have it . 

31. Every one thinks, if three Parts of Men were deftroyed, then I fhould have good 
Days with thofe that remain , and then we would be bonefl and virtuous, and lead an up- 
right honeft Life : Alfo Men gaze about to fee whence that Salvation will come, which 
is fo much written of, and fay and tiftnk Salvation* will enter into the Luft of the Fldh 
from without. Men always gape for an earthly Kingdom of Chrift. 

32. O Ifraely if thou kneweft thefe prefent Times wherein thouliveftin Bl:ndncft,thou 

wouldft repent in Sackcloth and Afhes ; thou looked for the n Signal Star, and it has n Signal Star, 
appeared; it fhines; whofoever hath Eyes may fee it; it is indeed as big as the World is, [“^^ c S ^ a j r t f s 
and yet Men will be blind. Enough to thofe that are ours. McntoChrift. 

33. And as Jacob's Children fpokc much with their Father concerning Benjamin , and Matt. ii. 2. 
promifed to bring him again, he faid at laft, 0 If it mujl be fo y let it be fo ; and take 0 GVw.xlui. 
of the beft Fruit of the Country in your Sacks y and cany down a Prefent to the Man , a little 

Bafam and Hon y, and Spices and Mirrh y Dates and Almonds ; take alfo other Money with 
you , and the Monty that was put abo ve in ycur Sacks again , carry with you \ it may be it zvas 
done by-MiJlake ; tn:acGVcr y take ycur Brother , arife, go again to thoe Man y and the Almighty 
God give yt u Mercy before the Man y that be may let your other Brother and Benjamin go% 
but J mujl be as one quite bereft of bis Children. 

34. This now is the Figure that is above explained, and we fee a very excellent clear Type 
and Image therein, fhewing, that Jacob commanded his Sons to take with them of the 
inoft precious rich and coftly Fruit of the Land, and carry it with them to Jcfcph y in 
which the Spirit portrays in the Figure how the Chriftian Church, when it fees itfelf 
in fuch Trouble and fpiritual Famine, Hunger and Want, and now is on the Way of 
Repentance, fliould carry thofe good Fruits with it before God, viz. Hope , Faith , and 
divine s1ffance y and not wild Fruit, as Covelcufurfs , Self-willed Luft, and lhpccrify y 
but a Pnrpofe and Rcfolution towards Truth, Righteoufnefs, Chajlity y Love, and 
Meekncfs. 

35. Thusmuft theoldMan take aRefolution to go in fuch aPurpofe tojfepb^ that :s, to 
Ch fifty and then he yields up all his Sons for the Journey of this Pilgrimage, and fays, 

Now I am bereaved of all my S:;n% I have nothing more in the De/ire of fiefhly Volup- 
tuoufnefs, I have yielded them all tcg"thcr into the IVill of God. 

<6. Alfo we fee in this Figure how Jacob commanded them to rake with them again 
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the unrighteous Money that they had brought back in their Sacks, and reftore it again* 
thus alio mull a Man, who will be or is a Chriftian, put away from him all unrighteous 
Things-, all that he has gotten to himfelf by Subtlety , Craft, and Wrong, that he ihould 
repay again, or elfe inded give it to the Poor. 

37. For that which he gives to the Needy and Miferable that fuller Want, he gives 
to the hungry Brethren of Jcfepb , and the heavenly Jcfepb receives it in his hungry Bre- 
thren and Fellow- members, and leturns it to him again manifold , as Jcfepb's Steward 
gave them again the Money which they carried home in the Sacks the firft Time, and 
brought it again, and faid. Peace be to you, your Father’s God has beftowtd Treafure 
on you. 

3S. A Man mud put away all Unrighteoufnefs from him, if he will enter in to the 
Wedding of Jelus Christ; Hy petrify and Flattery in comforting one’s felf, avails nothing; 
it mult be Farneltnefs, and this is that which keeps Men back from the Ways of God, 
even their walking upon the Ways of Ilypccrify, and Mattering thcmfclves, whereas they 
fliould leave off and forfake Unrighteoufnefs and Extortion, and reftore that which is 
gotten by Falfehood : Thus they have call the Purple Mantle of Chrift over the crafty 
Wretch, and covered him with the Satisfa&ion and Merits, only that the Thief may 
live under that Cloak. 

39. O thou poor Chriftendom, 'how lias Anticbrift deluded thee with this Cloak and 
Covering ? O flee away from him, it is 'l ime ; the Covering will not avail any wicked 
and unrighteous Perlon; fo long as any is Jucb a one, he is the Devil’s Servant. 

40 A Chriftian is a new Creature in the Ground of his Heart, his Mind is bent only 
on veil doing , not to (leal, elfe were Chrift [by Confequence accounted] a Thief in Man. 
Let but the Mantle of Chrift fall off, and reftoie what thou haft ftolen, and gained 
and extorted with Unrighteoufnefs and Injury, and caft away the old Quarrels, Strivings, 
and p Litigations, from thy Soul, and go naked and empty under the Crofs, to which Chrift 
hangs, and look "upon his frefli bleeding Wounds, and take his Blood into thy hungry 
Soul, and then thou wilt be healed and redeemed, and releafed from all Want, elfe no. 
Comfort of Satisfa&ion and Merit will help thee. All true Comfort is but this, that a 
Chriftian comforts himfelf, that he flull in this Repentance in Chrift Jefus obtain a gra- 
cious God, and that fliall even be his Comfort that be may not defpair . 

41. The Satisfa&ion wherewith the Unrighteous comforts himfelf, and fays, My 
Works avail nothing, Chrift has done all, I can do nothing; and continues under fuch 
Comfort in Sins, that is, the Devil’s Fifh-hook, whereby he catches his Fifh withChrift’s 
Mantle. 

42. Chrift had his purple Mantle on him, when he was in his Suffering, but when he 
hung on the Crofs, lie had it no more, much lefs in his Rcfurreftion ; fo alfo fliould a 
Man take his Mantle about him, only when he goes intoChrift’s Suffering and Death in 
Repentanee -, in Repentance it is only available, and no way elle, that a Soul fhould wrap 
itfelf up in it, when it is afhamed in its Sins, before the Pace of God. 

43. All that is taught and believed otherwile, is Deceit , a Fable, and Babel. All 
Teachers that teach otherwile, are but Servants and Slaves of the Belly, and the Fiflier- 
men, and a Deceit of the World ; of thefe let Men beware ; for lie that will be a Teacher, 
muft alfo be a true Chriftian , that fo he truy alfo thus live in Chrift ; elfe he is a Thief 
and a Murderer, that climbs up feme other Way into the SbtepfclJ, of whom Chrift fpeaks. 

44. And Mofes lays further. Then they tcok their Pre/nt and the double Money with 
them, and Benjamin, and arofe and vent into Egypt, and prefen ted tbemfelves before Jofeph-, 
and when Jcfepb fazv them with Benjamin, he faid to bis Steward, Bring thefe Men to my 
lloufe, and flay and make ready, for they fhall eat with me at Noon ; and the Man did as 
jcfepb faid unto him, and brought the Men into Jcfcph's Hcufe. 
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45. This now fignifics thus, that he that hides himfdf under theMantle,muft come forth, 
and bring his unrighteous wrong gotten Goods again, and come before the Face of the 
heavenly Jofepb, and come naked and empty" of his Selfhood or own Ability, and bring 
the right Benjamin that is in him along with him; then Jofejb draws near him, and fees 
him, and commands his Steward, viz. the Spirit of Power, to bring thefe Men into his 
Houle, viz. into his Humanity, and then the Lamb of God fhall be made ready, and 
thefe Men, or the Life's Ejfcnces of the right Soul, (hall eat at Jofcpb's Table with him 
at Noon, (then it is Noon when the high Light of Grace (bines at Noon or Mid-day 
in the Soul) and here Jofcpb's Brethren are reconciled, when they eat with Jofepb , that 
is, with Cbrijly of his Food. 

16. This now is the Supper. 9 Here a Man cads away the Mantle, and be- *Rev,x\x. 9. 
comes a Brother o fjcfeph y and needs no more Flattery or Comforting of himfelf,.but be- 
comes a Chridian in Chrift, who is dead with Chrift to his Sins, and is become living in 
him, and is rifen again in him, and lives with him, eats with him at his Table, and is 
no more a Servant of Sin who mud fear again, but who is a Son in tbe lloufe to whan Gal. iv, 7. 
tie Inheritance belongs , according to the Scriptures. 

47. And vc ben Jofcpb's Steward bad brought them into Jofcpb's Houfe , they were fill *h*ii. 
cfraid y and fpake to him before tbe Door concerning the Money which they bad found in their ,7 “" 2 5 ' 
Sachs ; but be comforted tinny and faid, I found your Money and have bad it *, ycur God bath 
If owed Freafurt in your Sacks \ and be brought Simeon cut to tbeniy and brought them into 
Jofcpb's lloufey and gave them Water to waf b their Petty and gave their AJfes Provendery but 
they prepared their Prefent againf Jofepb fhould come at Noon ; for they bad beard that they 
fiould eat Bread there. 

48. This now is the Figure and Rcprefentation of a troubled Man, who now enters 
into Jcfcpb's Houfe, and gives again the unrighteous Thing *, for he had done much 
Unrighteoufnefs and Wrong, becaufe he had nothing to give ; he gives it again with his 
Heart before the Houfe of jofepb in true Confeflion and Acknowledgement and would 
fain give it back again with his Handy if he were but able to do it : To fuch a one, fays 
Jofcpb's Steward, Fear nomore, I have clearly received it in your Repentance, Chrift 
has paid and reftored it for you in his Blood, fo that all is done away, and nothing re- 
maining, and you are in Poverty and Mifcry ; therefore keep that little which you have 
to cherifh your Life, though indeed you have it of wrongy and fhould have nothing in 
this World for your own, yet God has given you Freafure ; take Water, and wafh your 
Feet ; that is, cleanfe the Converfation of your Hands and Feet, and do Evil no more ; 
keep not that which is unrighteous, but only that little , whjch you have of Right, 
wherewith you cannot repay the Wrong. 

49. Not fo to underftand it, that he fhould not reftore again that which is of Wrong, 
of his own which he has rightly gotten befides Extortion, if he be able •, we fpeak of the 
Poor, which has nothing but a Piece of Bread left to fuftain Life*, no Excufc avails be- 
fore God, the Confcience muft become purey or elfe thou art a Fhief-y for the Figure 
here adds, that the Steward gave their AfTes Provender, which fignifiesthc earthly Body y 
that Chrift will by his Steward caufe Provender and Food to be given to it. 

50. Thefe Stewards here are honeft and virtuous People in the World, which (hall 
help to take Care of it, that it may live, even though he was formerly a wicked Man, 
if lie is now honeft from his Heart . 

51. Not as the falfe wicked World judges, who know a Fault in a converted Man, 
v,hich he has had, and dill always upbraid him and condemn him for an unrighteous 
Man, which Devilijbnefs the World is full of, that if they fee a Man who is converted, 
they caft all Failings and Infirmities which every one has in Flcfa and Blood upon him, 
and judge him for it, and look upon what be has been, and not upon what be now is.. 

Here fays Chrift, Judge not , and then you floall not be judged . 
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52. Mw teZw Jcfepb entered into the Hottfe , they brought him the Prefent in their Hands, 
and fell down before hm to the Earth *, but he faluted them friendly , W /d/V, Is it well with 
ycur Father, the old Man whom ye told me of, doth he yet live? And they anfwered , It is 
well with thy Servant cur Father , and he yet lives ; yi /j&^y bowed and fell down before 
him. 

53. This now is the State and Condition of the Soul when it comes plainly before the 
Eyes of God, and has wrapt its Prefent up in the Sufferings and Death of Chrift, and 
bears it in its Hands with the Figure of the Nail-prints ot Chrift, in the Prefence of 
God*, that is to fay, the JVill to Righteoufncfs, Truth, Chaftity, Love, Patience, 
Hope, Faith, Meeknefs ; thefe are now in the Will of the Soul, and thefe the Soul 
gives to the heavenly Jcfepb, and falls down before him in Humility . 

54. But this Jcfpb faiutes the Soul, that is, he fpeaks or infpires his Word of Grace 
into it, and parlies friendly in the Confcicnce with it, concerning the old Adamical Jacob 
of its Life, and fays. Does he yet live ? That is, if he be fill living and not quite dead, 
there (hall well he a Remedy for him ; at which the Soul rejoices and fays, It is well with 
thy Servant my Father, and he yet lives. 

55. And Jcfepb lift up his Eyes and faw his Brother Benjamin, his Mother's Son, and 
faid, Is that ycur ycungeft Brother, that you told me of? And faid further, God be gracious 
to thee my Sen *, and Jcfepb made llajle away , for bis Heart burnt within him towards bis 
Brother , and fought where to weep , fo he went into his Chamber and wept there *, and when 
he had wafhed his Face , be went forth , and refrained bimfef, and faid , Set Bread on the 
fable. 

56. This now is that excellent Type or Image, as is above mentioned ; when Ben- 
jamin, that is the mofi inward Ground, wherein lie the Grace-Gates of Paradife, is mani- 
fefted before the Lyes of Chrift, in whom the great Compaffion kindles itfelf, then God 
in Chrift fpeaks in, or infpires the living Compaffion, as here Jcfepb into Benjamin, when 
he faid, God be gracious to thee my Son. This Weeping of the heavenly Jcfepb kindles 
this faded paradtfical Image again with this weeping Humility of Chrift, fo that from 
ChrilPs Weeping into this Image, the eternal Joy riles up, and then Chrift fets Bread 
upon the Table, that this Image may eat with him. 

57. And Mofcs fays further. And they ferved Jcfepb apart, and trem apart ; and the 
Egyptians that did eat with him, apart alfo \ for the Egyptians dare not eat Bread with the 
Hebrews, for it is an Abomination to them , and they placed them before him , the firjl according 
to his Priority of Birth, and the ycungeft according to his Tenth \ and they marvelled amengjl 
tbanjehes, and they carried them r Feed from his Table \ but Benjamin's was five Times as 
much as the other : And they drank and were merry in drinking plentifully with him . 

58. This Figure is now the fecretejl Ground and higheft Myftery of all between God 
and Man, although it appears outwardly as if Jcfepb would thus hide himlclf before his 
Brethren, as if he was not an Hebrew of their Progeny*, yet the Spirit has here fet 
down fo deep a Myftery, that no Reafon can difeern it. 

59. For Jcfepb in this Place (lands in the Figure of Chrift, who has Food epart, 
whereof they know nothing , as it is to be feen at Jacob's IV ell, when his Difciples called him 
to eat \ then faid he, I lave Feed which you know nothing of, which is to do the JVill cf bint 
that font me ; for the Heathen Woman’s Faith was his Food. 

60. Chrift according to the eternal Word of the Deity e3ts not of the Subftance of 
Heaven, as a Creature, but of the human Faith and earned Prayer, and the Souls ot 
Men praifing God are bis Feed , which the eternal Word that became Man eats, as 
apart, which appertains to no Man or any other Creature, neither can they eat it ; and 
when he cats the Faith and Prayer, together with the Praife of God from our Souls, then 
the human Faith, together with the Prayer and praifing God, becomes fubfiantial in the 
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Word of Power, and is of one and the fame Subftance with the Subfiance of the he.v 
venly Corporiety of Chrift, all alike to the only Body of Chrift, God and Subftance, viz. 
bod Man and Subftance, all one . 

.61. l ifts Subftance (which is one and the fame Subftance with the affumed Humanity 
from u>, wherein he has died his Blood, which is alike of a divine and human Subftan- 
tiality, viz. Supernatural Flcfh and Blood, and then alfo of the human Creatures Flefli 
and Blood except the Earthlinefs of our Humanity) he gives this now to the human 
Faith again to be eaten and drunk. 

62. For Faith, in the Dejire of its Hunger, is the Mouth, which fucks and receives 
it in, in which Imprefhon, catching and receiving. Faith eats and drinks Chrift’s Fiefh 
and Blood, which Fating and Drinking is apprehended and kept in th e inward paradifical 
Image, which faded in Ad.irn, and became living again in Chrift, wherein the human 
paradifical Subftance and Chriit Flcfh and Blood are entirely one Subftance, and con- 
tinue fo eternally *, which inward Man is now no more called /Mam, but Chrift , viz. 
being a Member of the Body and Subftance of Chrift, wherein is the Temple of the 

Holy Chcjl, and God’s holy IVord is therein fubftantially *, and it is a * Form or ‘Rcfemblnnce 

Image of the imagelefs Deity, viz. the imaged Word of God, an 1 exprefs reflex Image lncon - 
of God. ...... . ccvableDc 

63. And this now is the Signification of the Figure, that they ferved Jofeph apart, * Anfivering 
and his Brethren alfo apart; that ftill there is a Difference between Chrift and his Fat- exactly as a 
ing, and Man and his Fating ; the Difference is not as to the creaturdy Humanity of^" ,s .J acc 
Chrift from us, but between the unformed eternal Word in him, wherein the total God 

is operatively and generatively not fhut up and feparated, but expreftive in full Omni- 
potence, not creaturely, but divine. 

6 4. But in us Men, fo far as Man in his Participation hath any thing of God and 
Chrift in his own Subftance, the Word is formed and fubftantial, and this formed fub- 
fhntial Word cats again of the formed Word of God, viz . of Chrift’s Fiefh and Blood, 
therein yet alfo the unformed Word together with the whole Fulnefs of the Deity dwells. Col. ii. 

65. But the human Creature has it not in his own Participation or Poffeffion of Self, as 
it is in Chrift Jefus, but as a Veffel and Habitation of God, after that Manner by way 

of Similitude, as Fire poffdTes Iron and 0 illuftrates it, that it comes to be all of a Fire, “Makes it all 

and yet it has not the Fire in its own Power or Authority ; for if the Fire goes out, the of » light 

Iron then remains to be dark Iron, or as the Sun preffes and penetrates through an Herb, i lrc * 

and puts forth itfelf together fa the Herb and becomes fubftantial, and yet the Sun’s 

Spirit remains to be only a Power and Virtue in the Herb, and the Corpus or Body of 

the Herb does not come to the Sun ; thus alfo it is to be undtrjlood between God and 

Man. 

66. But that Mofes fays. And they ferved the Egyptians alfo apart , for the Egyptians 
dare not eat Bread with the Hebrews, has alfo its Figure ; though it might well be lo 
outwardly in itfelf, that they have not dared to eat with them, which we leave itnqueftion- 
ably in its own Worth, as alfo ail other Things, we leave ir Handing in a Ilijlory-, but 
we would only clear and explain the Meaning and Underftanding why the Spirit of 
God lias caufed it to be delineated fo curioufty, exadly, and punctually. 

67. Now when we will fearch out this, we muft take into Confideration a natural 
Adamical Man, of what Kind, Progeny, or Name feever he is, whether Heathen, Turk, 

* verbal or titular Chriftian or Jew*, here they are all alike, and no otherwife ; all thefe W Q r 
dare not cat with a right true Chriftian, viz. with Jofepb's Brethren: But why.* Be- Chriftian, 
tiuk they have fli/aMouth to eat fuch Food withall; their Mouth is yet fhut up to them, 
and they cannot cat the Food of Chrift’s Body ; they are an Abomination to it, and 
have a Loathing againft it; as we fee that it is an Abomination to the Jews, Turks, and . 

Heathens, that a Chiiftian fays, He eats Cbriji's Flefi and drinks bis Blood. Jyknvu 53. 
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6S. Soalfo it is an Abomination t fi the titular Chriftendom, one Part of which be- 
lieves not the fubftantial Participation and Feeding upon the Body of Chrift, but will 
have it merely fpiritual ; the other Part will have the Mouth of the Adamical mortal Alan 
full of it, and therewith comprehend and receive it; and lo there is no right Knowledge or 
Underftanding in either Part: And they fit at Table, but without knowing any thing, 
as the Brethren of Jcfepb did, who knew not Jofeph, where, indeed, their Faith feeds, 

* Or Mcfs of but their Underftanding knows not Jcftpb in his * Feaft or Banquet. 

Food. 69. Now then, fays R.eafon, feeing the Jews, Turks, and ignorant unknowing Hca- 

Jchnv \. 53* then, have no Mouth to eat fuch Food with, and that Chrift fays, IVbofoevej eats not 
the ldejh cf the Son of Man, he has no Life in him , therefore they muft all of them be 
damned . O lfrael , how blind art thou here, and knoweft as little as they, or as Jofepb's 
Brethren knew of Jcfepb. 

70. The Turks, Jews, and ftranpe Nations, whofe Dejire and Prayer go to the only 
God, have indeed a Mouth , but not/0 as a Chriftian has; for as the Deftre, viz. the Mouth 

is, fuch is alio the Food in the Mouth. They defire the Spirit of God, and fuch is alio 
their Fating, in that Manner as before Chrift's Humanity, in the Father and the Son, 
viz . in the IP'crd. 

t Qr foulilh. 71. But a Chriftian has an incarnate Mouth •, for the 1 Soul’s Defire, or much more 
the fubllantial Chrift or Chriftus,v iz. the Virgin Sophia, has a Mouth from the fubftantial 

* Or to be Word, but the other have one from the tin fib ft anti al Word ; they defire 1 the Property of 

like God the q. j t j^ c Father, viz. of the only God, and they do apprehend it alfo ; but here Grace is 
Father, our v x 1 7 J ri 

heavenly Fa -ftet numfeit. 

ther. 72. But feeing 4 the Father has given Man to his Sen Chrift, as Chrift fays, and has 

* John vi. 37. mamfeited the Grace in Chrift, and invites them all in Chrift, and that there is no Sab 
Or out of vation b without Chrift; therefore he gives to them alfo the earneft crying Prayer, which 

him. Chrift receives from his Father, and apprehends it in himfelf, and eats it, and ////them 

with his Humanity, Suffering, Death, and Shedding ot his Blood, and fo they are with 
their Sp : rit in Chrift fubjl anti ally, but in themfelves as hidden to them. 

73. For they defire not any way the Flefh of the Son of Man, and therefore they have 
not in their Selfhood any Mouth for Chrift’s Flcfn and Blood, for they have no Defire to 

it, but with their Spirit they are ftibft antially in Chrift ; but their inward, in Adam bided, 
paradifical Humanity, wherein the incorporated Grace in Paradife lies, remains bidden 
in them, and without a ftirring Life. 

74. For Chrift dwells not fubftantialiy therein, as in a true Chriftian ; but their Faith’s 
Subftance is hidden in Chrift , to the Day of the Reftoracion of that which is loft in Adorn, 
when their paradifical Image, which is not manifefted in this Time, will put on their 
Faith’s Suhltance, in God’s beftowed Grace, which proceeds from one upon all, out ot 
Chrift’s Spirit ; for that incorporated Grace, viz. the infpoken or infpired Word, ftands 
alfo in them, and pants alter Chrift’s Subftantiality. 

75. But feeing their Subftantiality is in th zlVord, without this Place, State and Con- 
dition, in Chrift, where Chrift in himfelf fulfills their Faith to God, therefore alio will 
.their fubllantial Faith in God put on ebat incorporated Word in the paradifical Image, 
together with the lame at the Revelation or Manifeftation of Jefus Chrift, and herein alfo 
the whole Man. 

Kote, hc.w 76. For the Scripture fays, Of Grace are ye fared , and that not of yourfelves , not by 
Salvation is your knowing, but through Gcd's Mercy and Companion. It lies not in knowing, as it 
not of our- Knowing could receive Chrift, but it lies in the Gift, viz. in the Grace , which Cnr.lt 
Grace* in* us! 10 the Unknowing into their F'aitii in God, as well as to the Knowing into their 

Ipb. ii. 8. JJeftre-y it is done to both, of Grace. 

77. Vox Adam went forth from the only God into Self, into Ignorance, and led us 
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all with him into that Ignorance, but Grace came again from that only God, and offered 
iclclf ro all ignorant unknowing Perfons, Heathens as well as Jews. 

78. Among the Jews flood the Image or ‘Type of Grace in the Figure, fignifyino* 
how Grace v/ould receive Man again. But now the Fathers of the Figure, viz. the Jewsg 
had no more Part in the Grace, viz. thofe among whom the Image or Type had not mani~ 
fejled itfelf ; for the Prefiguration and Type pointed at Chrifi: The Jews preffed with 
their Faith and Prayer, through the Prefiguration, into the only Grace, which was in God, 
which God bellowed upon Adam and his Children ; but the! leathen, which had not the 
Law, and yet believed, without Circumcifion, in the only proinifed Grace of God, they 
prefied without the Type or Prefiguration into the Grace. 

79. For the Ability was given to the one People as well as to the other, no People had 
Power of tbemfehes, but the Grace took the Will for the Ability, and gave them Ability 
and Power alike, the Jews, and the faithful Heathens : But Infidelity and not Willing was, 
both with the Jews and Heathen, their Damnation, in that they withheld their Wills in 
Self, and in Hardening, and went a Whoring after other Gods: Thus the Circumci- 
fion and Sacrifices were not the Jews Salvation, but Grace, which they reprefented in 
fuch Figures pointing at the Humanity of Cbrfi % when the Grace would fulfill what was 
to comcj the future Fulfilling was their Salvation. 

80. 1 hus alfo at prefent the Chriftians have the Figure of Grace under the Gofpcl in 
the Fulfilling ; not that they can receive the Fulfilling in Self power and Ability, but 
the fulfilling of the Grace tenders it to them, if they will give up themfelvcs thereinto, and 
the Mouth is given to them in the Grace. 

Si. But the other bend their Wills towards the Grace of God, which is even th zfame 
Grace with the Chriftian’s, and no more ; but the fubftantial Grace in the Image of the 
Fulfilling they know not ; but the Grace takes their Willing with the Defirc into it, and 
gives the Defire in the Grace a Mouth, which is bidden to the Creature, till the Day of 
the Revelation of JESUS CHRIST. 

82. Therefore there is no other Difference between them, but the fubflantial Stirring 
in the paradifical Image, the paradifical Image not having yet put on Chrift in Subftance, 
as it is with the true Chriftians, and yet their Faith in the Grace of God in Chrift is 
fubftantial ; yet not in the human own PoJJeffion of Self, but in God who fulfills all 
Things, and is and dwells through all Things: Thus the fubftantial Grace is near the 
Faidifull or believing Jews and 'l urks, and in them , but as to the Creature not appre- 
hended. 

83. They have Chrift in them, but they apprehend him not , unlefs their Will enters 
into the fubftantial Grace of Chrift, and then Chrift manifefts himfelf in their Creature, 
as well as in Chriftians; but the Grace in Chrifi: is laid by the faithful believing Jews, 
and other People, for it moves through them, and their Will to God is in it, and walks 
therein. 

84. A titular Chriftian, without the Divine Will, is further from it than a believing 
Jew, Turk, and Heathen, or whoever he be that puts his Truft in God, and gives up 
his Will to God; fuch a one is nearer, and will condemn the titular Chriftian, in that 
he boafts of knowing, and comforts himfelf with the Grace, but continues in his evil 
Will and Defire without Grace, and will fet the wicked Man up in the Grace of God. 

85. Thou fayeft thus: The ftrange Nations are not baptized into Chrift, therefore they 
are not Children to the Grace of the Covenant neither. Anfv/er; If Circumcifion were alone 
Salvation, then were Baptifm fo alfo; for the one is as the other: But God requires that 
a Jew fhould be circumcifed inwardly in Heart. Circumcifion was but the Type or 
Image, fhewing how Chrift v/ould cut off Sin, which Type Chrift has fulfilled: Thus alfo 
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c Bathes, the Spirit of Chrift c baptizes with this Covenant in the paradifical Image, in the incor- 
/teeps into the porated Grace, and kindles an Ember. 

Grace, and g6, But j t requires an Ens of Faith, which is capable of the d Baptifm , which comes 
from the Parents, and through the earncft Prayer of thofewho are converfant about the 
« Or Steep. Work, elfe the Covenant is defpifed, and there is no Circumcifion of the Heart and Spirit; 
ing. for the Power and Authority wherewith the Holy Ghoft baptizes, confifts not in Man , 

but in God ; whofoever defpifes his Covenant, and manages it not with earned and with 
circumcifed Hearts, thofe he baptizes into his Anger, as Saint Paul fays concerning the 
Supper of Chrift, that the Wicked receive it to Judgment, 

87. A wicked Pried has not Power and Authority to baptize with the Holy Ghod, he 
ha scnly the Water, and is himlelf incapable of the Office ; but the Ens of the Child, and 
the believing Parents, and thofe who require and promote the Work, their Earnednels 
and Prayer reach forth the Covenant with their Faith’s Defire to the bap:ized Infant. 

8S. But the wicked Pried is no more profitable in it, than the Fcntftone that holds the 
Water; thus he brings only the Water and the Ceremonies, which a Turk can do, with- 
out Faith or Believing. 

89. But a Stranger that has not the Baptifm, and knows nothing thereof, becomes 
in his Faith circumcifed in Heart , and the Holy Glojl immerfes into his Faith’s Dcfire, 
and baptizes him into the Revelation of JESUS CHRIST, when his Faith fhall alfopuc 
on the fubdantial Covenant in the Grace. 

90. O Babe /, how blind art thou ! How have thy Clergy, or Men ordained and in 
Orders, fet themfelves in Chrid’s Stead? But they all ferve not Chrid, but thcmfelves 
to their fleflfiy Honour. O Babel , convert; the Door is open, elfe thou wilt be fpeived 
out ; the Time is born, elfe thou wilt be fet before the Light and proved, and then thou 
wile dand in Shame before all People, 

91. Further, the Spirit of God has yet a powerful Figure in this Text, in that Jofepb 
caufed his Brethren to be fet before him according to the Order of their Birth, and 
caufed his Brother Benjamin to be ferved with five Times more than the other. This 
prefigures to ns, fird, the Difference in the Kingdom of Chrid, ffiewing how they (hall 

* 1 Cor. xv, be unlike in the Regeneration, as St. Paul fays concerning it, * They Jhall excel one ano- 

1 Clarity 


tber in 1 Glory , as the Sun , Moon, and Stars do. 

92. For there it will avail nothing, to have been 


a King, Prince, Lord, Noble, or 
Learned, but he that has had the greated Power and Virtue in him, who fhall have 
attained Grace in the Name of Jefus the mod clearly in his l Vrc filing ofi Repentance , he 
will be greated there; for thefe Orders and Degrees fignify to us, that they will 
be unlike in the divine Exaltation, viz. in the Power and Virtue, as the Angels excel 
one another in Power, Virtue, Beauty, and Brightnefs. 

93. But that Benjamin had five Times more Food ferved to him, points in the Figure 
at the inward Man, for Benjamin dands in the Figure thereof, feeing he is Jofepb\ Bro- 
ther ; and Jofepb here dands in the Figure of Chrid; therefore it belongs to the inward 
Man to eat of his Brother Chrid’s Food from his five JVcunds : This is chat which this 
precious Figure fignifies here, as may be feen. 

9 4 . But that the Spirit fays. They drank and were all filled with drinking, fignifies, 
that in the Kingdom of Chrid there is an univerf.il common Participation and Joy, 
and in that there is no Difference, becaufe in fuch Difference they fhall all rejoice 
in one God ; for their drinking fully fignifies here the eternal Joy, where, in this Joy, 
we fhall be as it were drunk, and then will the inward Man drink and eat of the fweet 

t Sophia, tl e ^ race is manifefted in Chrid’s five J Pounds , and hereby give it into the fiery 

diviL \Vif- Soul, which in its fiery F. fie nee will, in this Sweetnefs, awaken the Triumph of divine 
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Joyfulnds, and herein will the noble r Bride refrefh its Bridegroom, viz. the Soul, 
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The Seventy-firft Chapter. 

How Jofeph caufed his Brethren s Sacks to he filed \ and the Money 
to be laid uppermof in their Sacks ; as alfo his Cup in Benja- 
minV Sack , and caufed the 7 n to be purfued and charged with 
Theft : JVhat is thereby to be underfood . 

i. ES fays, And Jofeph commanded his Steward , and faid, Fill the Gtn. xliv. 

Men's Sacks with Food, as much as they can carry, and lay every cue t — 6 . 

Vif ^ Af "t ye Money uppermojt in bis Sack, and lay my Silver Cup uppermofi in the 
O > ; O Sack of the youngeft, with the Money for the Corn. And the Steward did 

V Jofeph bad faid unto him . On the Morrow , when it was Light, be 

$ ^ ^ et g° Wit h their AJJes \ and when they were not come far out 

from the City , Jofeph faid to his Steward, Up, and purfue after the 

Men, and when you have overtaken them, fay thus unto them. Why have you requited Evil 

for Good ? Is it not that cut of which my Lord drinks, and wherewith he h prophefies ? Te b Or divine;. 

have done. Ill . And when he overtook them, be fpoke fuch Words to them. 

2. Now a Chriftian ftands in this Figure, fignifying, that when he is come to this in 
right Earneftnefs, into the Image in the Trial on the Path of Chrift’s Pilgrimage in this 
World, how God exercifes and purges him ; for this is the Way and Procefs on the Path 
of Chrift’s Pilgrimage, and how God carries himfelf, and the World alio, towards the 
creaturely Reafon of Man -, for we fee in this Image, how God, when the repentant 
Man is in the true Earneftnefs, fills his Sack, viz. the Mind and Confcience in the 

Life’s Properties with his Grace, and lays the Cup of Salvation, viz. the true and right P/al.cxv\. 
Silver Cup, viz. the Cup of Chrifl , out of which he drank in his Suffering, uppermofi: JobnwWux. 
in the Sack of the filled Grace, out of which a Chriftian muft drink alfo, and follow 
Chrift in his Contempt. 

3. For Jofeph' s Cup, out of which he drank, with which he prophefies or divines , is 
in this Figure no other but the Cup of the Tejlament of Chrift before his Suffering, of 
which he drank with his Difciples, and whereby he divined or prophefied concerning 
his eternal Kingdom, and that whoioever would drink of this Cup, fhould, with him, 

divine and prophefy ‘ to the eternal Life. J Or concern- 

4. But this Figure fhews the great Farneftnefs, fignifying how this Cup fhould be be- ,n 2- 
flowed upon God’s Children, and what that Wine i?, which they muft drink ofoutofit; 

for firtl Jcfepbk nds his Steward after them, and bids him tell them, they had Jlolen his 
Cup, and was churlilh towards them, when as yet they were not guilty ; fo allb when 
a Chriftian has his Sack filled with this Food, then will Chrill’s Cup be laid in for him : 

Thefe now the tVrath of God fifes in the human Nature, as to their Souls, and as to the 
mortal Body, and lays to the Confcience, Thou haft not rightly gotten this Cup, by the 
Right of Nature; thou hart flolen it out of God’s 1 Ionic from his Grace and Power ; 

The Kingdom of Heaven fuffers Violence herein, and thou haft done Violence 'and gotten Matt. x\. 12. 
this Cup to thee into thy Sack *, thou haft not Grace by the Right of Nature-, thou 
wilt needs walk back with this Cup in Peace on thefe Paths. 

5. But no, it will not avail thee; if thou wilt take Chrift’s Grace in thee along, then 
thou muft take on thee alfo his Suffering, Dying, Sco r n, Perlecution, and Mifcry, and 
fuffer thyfelf to be continually reproached in the World for a talfc wicked Man, and 
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fuffcr thyfelf to be accounted a wicked Perfon by the Pharifaical Hypocrify, as one that 
has ftolen their Cup and taken it away by Violence , in that he will no more kneel down 
before the great Babylonifh Whore, who has prefented a Cup full of Hypocrify and Blaf 
phemy , and quaff of their Cup ; and then they reproach him for a wicked Perfon, who 
has ftolen their Cup and Authority from them, and run after him and would murder 
him, and damn him to a temporal and eternal Death, and reproach him without ceafing 
for a treacherous Perfon, w ho has ftolen their Cup. 

6 . That is, when a true Chriftian obtains the Cup of Chrift, and drinks out of if, 
then comes the Anger of God in the flcfhly evil Nature, as alfo the Devil and the evil 
World, and fet upon him on every Side , becaufc he has this Cup in his Habitation, and 
prophefies or divines againft them, th3t they have the Cup of Whoredom and Abomina- 
tion in them, and becaufe he reveals it, and will not quaff with them in their Cup of 
Hypocrify and I 3 lafphemy. 

7. And then mult a Chriftian lay down his Sack of God’s Grace at their Feet, and 
fuffer himfelf to be bound and captivated in their Scorning and Contemning, and then 
they oftentimes bereave him of Body and Life, Honour and Welfare, and fet him with his 
Cup before their Judgment; and there a Chriftian muft drink out of their Cup, the 
Derifion, Crofs , Suffering, and Death of Chritt, and imitate and fellow Chrift in this 
Cup, and not go Home again fo in Peace with his filled Sack of the Grace of Chrift, 

1 Or native through this World, into his eternal 1 Country of his Father; lie muft be m conformable 
npTiVui to t0 Chrift* s Image, and follow him in his Way which he has walked in this World: This 
Rcm.x iii. 29. IS powerfully prefigured in this Figure. 

8. For Jofepb's Brethren flood now in the Figure of a converted Chriftian, whom 
God has clothed with Chrift; and alfo laid in the Cup of the Crofs, together witli Grace, 
and, moreover, uppermoft in the Sack ; to fignify, that when the Grace of Chrift, which 
is bellowed on a Chriftian, fliail work and bring forth Fruit, that it is not done in 
/landing ftill in Peace and Quietnefs, but in the Strife about this Cup, for it lies 
uppermoft in the Sack of Grace, and the Strife about the Cup muft always be the Fort- 
runner of it. 

Mat. r. 34. y. For Chrift fays, The Sen of A Inn is not come to efiablifh Peace on the Earth , but Strife 
■zii/xii 5 q Pcrfccution, that cue be againjl another and perfecuie bin:. Alfo, n He has kindled a 
.ft J Fire, and defires it jheuld burn. And this is it, that a true Chriftian muft always be 
Mub. vii. 6. fp 0 k en t i gain ft, even Thcfe of his own Family in Flefh and Blood muft be his Enemies , that 
the Town and planted Tree of Pearl may ftir and bring forth bruit 

10. As an earthly Tree muft (land in Heat, Cold and Wind, and have great Strokes 
and Oppofition, whereby the Sap is drawn out of the Earth into the Tree, fo that it 
hloffoms and bears Fruit ; thus alfo the poor Soul, in inch Sinkings and Oppofition, in 
Scorn and Mifeiy muft draw Power and Virtue into itfelf out of the beftowed and en- 
ttufted Grace, viz. out of the Soil and Field of the Word of God, with earneft Prayer 
and Working, and thereby bear the Fruit of Faith, viz. good Do&rine, Inftru&ion, and 
Convcrfation. 

j 1. For thereby the Soul feeds the Spirit of Chrift, and Chrift feeds the Soul aga ! n 
out of the Sack of the fubflantial Grace, viz. with his Flcfh of the lubftantial Wifdom 
of God ; and thus they give theinfelves one to another, to a p rpelual Working. 

12. And we fee hereby, how even the Wicked muft ferve God in the Working of Ins 
Grace, for he is its ftormy Wind; and his Curfing and Blafphemy againft God’s 
Children is the Heat and Cold wherewith God ftirs his little Plant of Pearl in his 
Children, fo that ir hungers after heavenly ^ap, and draws it into itfelf and grows: 
Luke xii. 49. And this \ s that w hich Chrift faid, He came to fet up Strife on the Earth ; for Chrift’s 
Kingdom is a Strife againft Hell and the Devil, Chrift ltrives without ceafing in his 
Children and Members, with Satan, about the Kingdom. 
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13. For In the earthly Man lies yet the Ground of the Serpent, viz. a Habitation 
of Satan, wherein Satan withftands the Kingdom of Chrift; fo alfo, on the contrary, the 
Kingdom of Chrift in Grace withftands the Kingdom of Satan* with the Cup of Chrift, 
and this Strife continues always while the earthly Body continues. 

14. F or thus God’s Anger works in the Love, that the Love, viz . the eternal One, 
and eternal Good, might be diftinguifhabie, perceptible^ and difcernable ; for in Strife 
and oppofue Will the Profundity or Abyfs, viz . the eternal One, which is without 
Nature and Creature, is manifejl « 

15. And therefore God has introduced himfelf with his holy Word of Powers into 
Nature and Creature, as alfo into Pain and Torment, into Light and Darknefs, that the 
eternal Power of his Word in the lVifdom y together with the exprefied Word, might 
be diftinguifhabie and perceptible, that Knowledge might be. 

16. For without this, the Knowledge of the eternal One would not be manifeft, nei- 

ther would there be any Joy ; and though it were in Being, yet it would net be manifeft 
to itfelf; thus it manifefts icfelf through the Introduction into Nature, through the 
Separability or DiftinCtion of the Speaking; whereby the Speaking brings itlelf into 
Properties , and the Properties into Oppcfition or Contrariety of Will -, and 10 through 
the Oppofition the eternal Good, which brings itfelf along in the Word of the Speak- 
ing, into DiftinClion, becomes diftinguifhabie, creaturely, and 0 conceivable. 0 Comprc- 

17. Life if the Evil in the contrary Will were not profitable^ God, viz* the eternal hcnr ‘ blc * 
only Good, would net endure it, but annihilate it ; but thus it ferves to the Manifefta- 

tion of the Glory of God, and the Kingdom of Rejoicing; and it is an Injlrument of 

God, whereby he makes his Good p conceivable, that the Good may be known ; for if pReprcfenu 

there was no Evil, then the Good would not be known. ccrnablc 

18. If there was no Anger-Fire, there could be alfo no Light-Fire, and the eternal 
Love would be bidden , for there would be nothing that could be loved ; thus the Love 
of God has an Occafion of Love, for it loves the Dereliction of that which is forfaken y 

viz. the Weakncfs, that « it alfo might be great. «The Love 

19. for God’s Love comes only to help the Weak, Lowly, Humble, Deftitute, For- itfelf. 
lorn, and Forfaken, and nor thofe that go on in the Might and Strength of the Fire, 

not the Might of Self, but the Impotency, and that which is forfaken \ whatfoever is 
lowly, difregarded, humble, and deftitute, in that Love works and dwells therein. 

20. For Love in its o wn Property is nothing elfe but the divine Humility , out of the 
Profundity or Ground of the eternal one ; Love fecks nor defires any thing but the 
One, for itfelf is the One , viz. the eternal Nothing, and yet is through All, and in All, 
but the Appropriation of Self-will is a Nothing to it. 

21. Therefore all is foolifh, and efteemed evil and bafe in the Sight of God’s Love; 
whatfoever wills in its own Self-ability, though it may well be profitable, as whereby 
the willing of Nothing manifefts itfelf, yet it is in the Sight of the willing of Nothing, 
only a Phantafy, viz. a Sport of its own driving on, and tormenting itfelf. 

22. For that which wills nothing, but only that out of which it is proceeded, that 
has noTcrrnent in itfelf; for that, to itfelf, is Nothing, but is only to that out of which 
it is proceeded; it ftands fubmiftive to its Maker that made it; he may caufe it to be 
Something, or Nothing : And thus it is one and the fame Thing with the eternal One ; 
for it torments not itfelf, it loves not itfelf, it feels not itfelf in its own Will, for it has 
no Will of its own, but is given up to the Total or UniverfaL 

23. As we fee that the four Elements ftand in fuch a Will, they are fcur y and yet 
but cne y for the four ftand in one Ground, and the Ground is neither hot nor cokl, 
neither moift nor dry ; it is that One Element, an unperceptible Life: But thus it 
would not be manifefted to itfelf * therefore God has ftirred it up, and exhaled and un- 
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folded it out of himfelf, that there might be Opposition to itfelf, and might perpetually 
(land in Strife, that the One might be manifefted in Multiplicity. 

24 . But herein neither of them deftroys the other that it (hould ceafe to be, and be 
nothing, but that which is overpowered (lands Jlill to that which has overpowered it, 
the Heat to the Cold, or the Cold to the Heat, and there is no Self-pofiefijon or Will- 
ing, but one Element wills the other, that the other may be manifeil ; and when it is 
manifeft, then it gives itfelf to the flrongejl in the Stirring, and fo there is a Strife, and 
yet the greateft Love between them ; for in regard of the Lcvc-jlruggling it is, that the 
Strife and Willing or Stirring arife. 

25. Therefore Man, in relpedt of his own Willing, is an Enemy to himfelf ; if he did 
give h* s Will to God, and did yield to him, then God would will through him, and 
with him, and his Willing were God’s Willing ; but feeing he loves his own Willing, 
and not that which has given him the Willing, it is a twofold Injury. 

2 6. One in refpeft or the own Willing, that he will not hold (till to the Original 
and Ground of his Willing, and be one and the fame Thing with it, as the four Ele- 
ments do all give up their Willing into the Ground out of which they proceed, and 
move and will according to the lame. 

27. A fecond is, that he breaks off his Love from the Love of the Abyff and loves 
himfelf, and forfakes the Love that has given him his Love ; and himfelf wills, goes, 
runs, cares, and looks after many Things, and breaks himfelf off from the Unity* 
therefore he runs on in his own Will in the Forms or Qualities of Nature and the 

ituresfour Elements, as alio in the Multiplicity of the Eflences of the * Condellations in mere 
ef tM Stars * Unquietnefs . 

! 28. And the Unquietnefs brings him into Anxiety, and the Anxiety (lands in the Defoe 

ofiiis Will, and the Defire includes and over-fhadows itfelf, fo that it is dark in itfelf, and 
cannot fee itfelf-, therefore the Self-will runs on in mere Anxiety, and vexes itfelf in the De- 
t Form, Qua- fire, and fecks the Love in the Defire, and yet finds nothing therein, but the 1 Image of the 
clkiorT C ° n * ^° Ur k* ements which the Delire itfelf makes *, thus the Will ferves its Images , and loves the 
Image in itfelf, and that is the greateft Folly which Nature lias brought forth, anti yet 
it is the Inllrument whereby the highejl IVifdom is made manifeil. 

2y. O ye Men, who count yourlelvcs wife, and receive Honour one from another, 
in refpeit of your Self-love and your own Will, how mad are ye in the Sight of Hea- 
ven ! Your own Honour, which yourlelves leek, is a Slink in the Prefence of the only 
Love of God : But he that leeks another, and honours and loves him, he is one Tiling 
with th te Total \ tor when he leeks and loves his Brother, then he introduces his Love 
into the Members ot his Body, and is loved, fought, and found of him , who made the 
full Man out of his Word, and is but one Man with all Men, viz. with the firjl Adam % 
but one in all his Members ; as alio with the fecond Adam , Chrift, but one. 

30. For God gave Man but one Will, that he lliould will only what God would ; 
God would have the World and the Creatures to be y and that he would by, and out of 
his Word; this fiiould Man alfo will through that fame Word, as that Word wcu'd 
have it ; fo alfo fiiould Man alio will to have it be: God created all Things in its own 
Similitude or Image, by the Word and out of the Word, that one (hould Jove another, 
fo Ihould Man alio love his Likeneis anti Similitude*. 

31. Eor all Men are but the one Man Adam ; God created only him, and the 

v Or Procre- other u Creating he left to Man, that he Ihould leave his Will to God, and \vi;h God 
ating, which generate the other Men out or himfelf in that Likenefs: But when that was not dorr, 
t^bedone 1 * curirec ^ Power that was given to Man; lo that the \Vill of the Creatures is 

onc * oppofire to him,. feeing he would have them to mifufe them, and would no more be a 
Lord of the Creatures, but mingles his Love alfo with them, whereupon the four Lie- 
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ments captivated him, and made him alfo a Bead as to the Body* and thus now he runs 
on in the Will of the Curfe. 

32. For he is God’s Image, but he * fafhions his Will into a beftial Image, and w fmagcs, 
difurbs the Order of God, from what it was in the Word of Creation ; he fuppreffes the models, or 
right true Will of God, and fets his own Will in the Places he is with his Will an Ene- £ 2 ures * 
my to all Creatures, and all Creatures ar c bis Enemies. 

33. And therefore muft the divine Will in Man be now born again in fuch Anguifh 
in the oppofite Will, and the right divine Will of the New Birth mud fuffer itlelf to 
have the Enmity of all Creatures ; and therefore, becaufe Man bears in his Body 
bdtial Will, wherein the beftial oppofite Will, together with the Curfe, is manifefted ; 
and fo now the Life in the Curfe is at Enmity with the Life in the Peace y and will not 
fuller it in itfelf. 

34. But if the beftial Will in the Flefh could be wholly broken and killed, then the 
Curfe would ceafe, and fo no Creature could be at Enmity more. 

35. But feeing this cannot be, therefore muft Man fland in Strife, and endure much 
Evil to will in him from without, and to will much Evil out from himfelf, in and to- 
wards that which is without him, and fo (lands in Strife between Evil and Good, and 
in Evil and Good, and lives in the Strife of the Elements, and alfo in the Strife of his 
own Willing that God gave him. 

36. For he complains always, that Wrong is done him, and yet himfelf is a wrong 
Will, and the right Will which he obtains in the Regeneration is not his own natural 
Willing, but it is the Willing of the Grace of God, which is manifefled in his Willing, 
which Willing daily kills his natural Willing, and blames Man by God’s Inflrumenc' 
with the Children of the Anger openly. 

37. Mofts fpeaks further, and fays, c /hey anfwered him , and faid , Ji^hy fpeaks my Cm. xlivV 
herd fuch l Cords ? It is far from thy Servants to do fuch a thing: Behold , the Money which 7 — 10 * 
ev found aloft in the Sack , we hare brought to thee again out of the Land of Canaan \ how 

h:dd we then have Jlclen out of thy Lord's Houfe either Silver or Gold? lie with whom it 
n found among us. thy Savants, let him be f ut to Death ; and moreover, we will be the Ser - 
T.vits of my Lord. He fai l. Let it be as ye have fpoken\ he with whom it is found foall be' 

Servant, but ye fhall be blamclcfs. 

3^. This Figure now fhews, how the Confcience defires to jujlify itfelf when it is 
apprehended by the Wrath of God’s Anger, that either, when God with his Plagues in 
Nature, alfo many Times in the hiding of his Graces, or through the evil World, 

Mimes it, and reprefents it unrighteous , then it will always juftify itfelf, that Wrong is 
done ir. 

3 ). For if it has once turned towards Grace, and broken itfelf off from ungodly 
Courfcs, then it thinks no Evil at all (hall happen, God is bound to protect it, ancP'.he* 

World does it Wrong, when it reproaches it as wicked ; it ought no more to be lubjedt' 
la Plagues and Punifiiments, and it accounts that Honefty and Righteoufncfs whereby* 
it deals Grace from God, and reckons it for its ownj as if it was no more guilty of 
Sins. 

40. Alfo it excufes itfelf towards the World, when the World will impute Sins and 
Blafphemies to ir, a3 if it were guilty, then it will needs die, or be put to Death, or 
the like, as Jofepb's Brethren did, who knew nothing of the Theft, and'did not under- 
bid neither that all their Unrighteoufnefs, and thtir dealing of Jofepb, when they foie 
him from their Father and fold him, flood in the Sacks of Jofepl/s Gifts, viz. were 
rranifefl before the Eyes of Jofeph, fo that Jofepb knew and underflood their Theft,, 

*nd therefore caufed them to be held for Thieves, and caufed them to be puifued as 
Thieves,, and fetched them back again, and fee them before the Judgment. 
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41. But inftead of the Thievery of their committed Sins, whereby they had forfeited 
their Lives, Jofcph caufed his Silver Cup to be laid to the Gift in their Sack, and caufed 
them to be blamed for the Cup, which they would not contefs. 

The Figure (lands thus : ' 

42. When a Man, as is above mentioned, becomes a true Chriftian, fo that God 
gives him his Grace, then lie lays his Grace hiddenly in the Sack of his Body in the Eft 
fences of Life ; and moreover, lays therein the Cup of the Crcfs , and blames it no more 
in Confcicnce in rcfpcct of its manifold committed Sins, for he has utterly deftroyed 
them with the Grace of Forgivenefs, and filled the Sack of his Sins with Grace for the 
Hunger of the poor Soul ; but it lays now the Cup of Chrift to its Charge, that it it 
guilty of that, viz. of Chrift being icorned ; alio, of his Suffering and Death, that he 
has brought Chrift to the Crofs with his Sins, that it is verily guilty of the Cup ofChrih’s 
Crofs, and not wholly righteous. 

* Mortal, or 43. For when God by his Grace forgives him the 1 Sins unto Death, then he caufe? 
deadly Sins. t hj s c U p 0 f Chrift to be laid aloft in the Sack •, feeing Chrift himfelf has the Guilt of 
thefe Sins laid upon him, and has taken them upon him, therefore now this Man is guilty 
of the Cup of Chrift’s Crofs (in which Chrift muft tafte and drink out the Anger ot 
God in Man) and God’s Righteoufnefs requires of him to enter into the Sulferine, 

• Scorn, and Death of Chrift, that he ihould die with Chrift, and give himfelf up to h:s 

Scorn, and fuffer with Chrift. 

44. But feeing he cannot do that, and is too weak to enter into fuch Sufferings in the 
Anger of God, therefore has Grace put this Cup alfo into him, that he might drink or 
Chrift’s Viftcry , and prophefy or divine of Chrift’s Suffering and Death, and make them 
known. 

45. But God’s Righteoufnefs, which now requires Man to be in the Proccfs of Chrift, 
viz. in Chrift’s Sufferings and Death, and yet finds him not always , in his Converfatios 
and Will , therein, accufes him for a 1 hief who carries the Cup of Chrift’s Crofs but as 
a Thief in the Sack of his Life’s Eftences, and charges him of Theft, if he walks other- 
wife than in the Procefs and Imitation of Chrift. 

46. For Chrift has received Man into his Sufferings and Death, and turned away the 
Righteoufnefs of God’s Anger, and introduced him with his Guilt of eternal Death into 
his innocent Death, and is dead from the Sins and Wickednefs in himfelf ; and in this 
dying of Chrift, God’s Righteoufnefs, in the Anger, requires a Chriftian Man to be. 

47. But if he walks out of this Path, and not in it, then fays Righteoufnefs, Thou art 
a Thief, and haft wrongfully got this Cup of Chrift in thy Sack; I will fet thee before 
my Judgment and Sentence, as Joftepb did to his Brethren, when he caufed them to be 
fetched back to the Sentence ot his Judgment. 

48. Therefore has a Chriftian, who walks under the Banner of Chrift’s Crofs, no Excttftt, 
when God by his Steward, viz. by the Children of this World, caufes him to be laid hold 
on in the Rightcoufncis of his Anger, and charges him for a Thief, and an unrighteous 
Perfon ; alfo for a Stranger, Innovator, Novice, Enthufiaft, Fool, and the like, when 
Men load him with all his Faults, and the Infirmities of natural finful Flefh, and with- 
out ceafing blame him as wicked and unrighteous, and condemn him to the Damnation 
of the temporal and eternal Death ; and though he is not in the Sight of the World, nor 
as to the World, guilty, yet he is liable to bear the Scorn, Suffering, and Death of Chrift 
after him, as a Chriftian, and is liable to take upon him the whole Procefs in the l oot- 
fteps of Chrift, and to follow Chrift therein, and to luffer all in Chrift, and wholly to 
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put on Chrift in his Derifion, Contempt, Suffering, and Death, and to bear his Crofs 
and Scorn after him, that he may enter into Chrift’s Kingdom, as a Member of the 
Body of Chrift, that has fuffered with him, and has daily died to the Anger of God in 
the Death of Chrift, from his actual Sins. 

49. For all Sins, Blafphemies, and Untruths , which are imputed to him wrongfully 
from the World, which he is not outwardly guilty of in the bad, that hefuffers in the 
Procefs of Chrift, as a Chriftian, and therein drinks out of the Cup of Chrift’s Crofs, 
who has innocently fuffered for his Sins. 

50. For if he be not guilty of them in his Life, yet he is guilty of them in the 

inherited Sin, and has inherited them alfo in the Seed out of which he is proceeded, they 
lie in his * Ground; he cannot excufe himfelf before God, in the Procefs of Chrift, lie 1 Ground of 
is guilty of ^2// Adamical Sins. hi* Nature 

51. But this is his Comfort, that God manifejls them by theChildren of his Anger in this anJ * Jcaru 
World, and lb, as a Curie, by the Children of Anger, fajlcns them to the Crofs of Chrift, 
and in this Manifeftation drowns them in him in the Blood and Death of Chrift, in that 
he ftill cleaves to God, as Chrift to his Father, and fuffered himfelf to be accufed of 
Sins which he had not committed, but had only inherited them, and fo they were 
taken from him, and given to the Anger of God in his Judgment, that he might 
condemn them. 

52. For thus alfo Jofcph in this Figure appeafed his juft Anger towards his Brethren; 
they were all guilty towards him , but he charged them not with their Guilt, but charged 
them only with his Cup> for he had clearly forgiven them all their Trefpaffes; but only 
concerning the Cup he would not hold them guiltlefs, and yet of right they were not 
guilty of it ; but he had laid it in, as his Bounty, and made them guilty of it. 

5 3. Thus alfo has God given us his Grace of mere Love, after that we were clearly 
guilty of eternal Judgment, and has laid Chrijl and Grace in the Sack of our Life, with 
his Suffering and Death, with his Cup of the Crofs, concerning which he does not hold 
us guiltlefs^ we are all guilty thereof, and have not this by a natural Kighr, but it is 
laid into- us without our Knowledge; therefore we cannot rcleafe ourfelves of it, except 
we caft Chrift wholly from us, and give ourfelves again to the Anger of God, and then 
Death, Hell, and the Anger of God, make us guilty, and hold us captive in them; 
but at prefent Man may lay hold on which he will. 

54. But that Jofcph caufed the Cup to be thruft into his Brother Benjamin's Sack, it 
has this Figure, that Chrift dwells in the inward Man, viz. in his paradifical Brother, 
and has this Cup of the Crofs in his Hand, out of which the guilty Soul and the Body 
nnift drink ; he thrufts it into his Brother’s Sack, for tff at inward Ground is his Brother, 
but the other Brethren muft drink of it, this Brothci* of Chrift holds it in him, for he 
is Chrijl* s Member and Habitation. 

55. Therefore fays Jcfeph's Steward, By whomfoever the Cup is found, he fhall be 
my Servant, but ye fhall be quit, viz . the inward Ground ; the true Jcfeph's^ viz. Chrift's 
Brother, he is Chrift’s Servant, who ferves his Lord and Brother, and muft hold the 

Cup in his Sack; the other a Forms of Life of Nature arc free, and cannot hold the " Conditions 
Cup for Chrift. or 

56. For they are not the right Sack to put ft in, but the Ground of the heavenly 
World’s Subftance is the Sack to which the holy Cup of Chrift does belong, which 
pours the Ground of Nature out of it; therefore muft Jofeplj s Brother be made guilty 
of the Cup, becaufe he ftood in the Figure of the inward Man, wherein Chrift would 
manifefl himfelf with his Cup of the Crofs, and fo the other Brethren, viz . the poor 
Soul, together with the Body, be quit and releafed from the Guilt. 

57. Therefore fays Jcfeph's Steward, He is my Servant who has the Cup, he Hull 
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ferve me, but yc (hall be quit; that is, Cbrijl is in this inward Benjamin. Jofepb's Bro- 
ther, and ferves God with overcoming of Death, and the Anger of God in Man, and 
fo all the other Brethren, viz. the natural Life , (half be quit from Guilt and Pain ; and 
it (lands excellently in the Figure. 

5V. Mofes fays further, And they hafiened , and hid every cne bis Sack off to the 
Earth , and every one took bis Sack off, and fear ched, and began at the Eldejl and fo to the 
Tcungejl ; and there they found the Cup in Benjamins Sack : And then they rent their Clothes , 
and loaded every cne his Afs, and went again into the City . 

59. When Adam was fallen into Sin, then the Law and Command fetched him back 
again, and charged him with the Sin and Theft, that he had eaten of the wrong Fruit 
with a wicked Mouth ; therefore mud he return again into the City, viz. into the Earth , 
out of which the Body was proceeded, and there lay down his Sack into the Earth, and 
there God’s Righteoufnefs fearches into all the natural Properties, viz. Truth and 
Righteoufnefs, which avails before God, viz. the Image of Heaven \ and began from the 
firft Form of Nature, and fo on to the younged and lad, viz . to the incorporated Ground 
of Grace after the. Fall, and cannot find this Cup of Salvation in any natural Property , 
although the Body goes quite to Dud in the Searching, all but the younged Brother 
in the infpoken or infpired Word of Grace; in that lies the Cup of Jofepb and of 
Chrid; this the Spirit prefigures powerfully in this Figure. 

60. Mofes fays further, And Judah went with his Brethren into Jofepb's Houfe, for It 
was there fill, and they fell down before him on the Earth : But Jofepb faid to them. How 
have ye dared to do this Eking ? Know ye not that fucb a Man as I can find it out? Judah 
fpoke , and faid, IFhat /ball we fay unto my Lord ? How fijall we fpeak , and wherein can we 
jujlify ourfelvcs ? God has found out the Mifdeed of thy Servants : Behold here , we, and he 
with whom the Cup is found , are the Servants of my Lord. But he faid, That be far from 
me to do fucb a Thing ; the Man with whom the Cup is found , he fijall be my Servant , but 
go ye up in Peace to your Father. 


The inward Figure Bands thus : 

6 1. When God blamed and charged Man with Guilt by reafon of Sin, and prefented 
this to him in his Anger by the Deluge or Flood, alfo by Sodom and Gcmrnorrab , before 
their Eyes, that they had robbed in the Houfe of Jofepb , that is, in the Covenant of 
Grace, and tranfgrcfied the Covenant; then went Judab with his Brethren, that is Mofes, 
with the Children of Judab and Ifrael, in the Manifedation of the Law, when their Sins 
were manifeded, and that God required the Cup back again into Jofepb's Houfe; that 
is, the Law went back into Jofepb's Houfe ; then Judah and Ifrael could not keep ir, and 
fo it went into the Grace , and there the Covenant of Grace, viz. the right Jofepb, pre- 
fented itfelf before their Eyes, and faid, While you arc Robbers and evil, do you fup- 
pofe I cannot find you out? But they could not anfwer him, but mud yield themfclves 
to his Sentence. 

62. For Ifrael could neither keep the Covenant nor th t Law, and therefore mud now 
fall down before him, and yield themfelves to his Mercy and Companion : Ifrael would 
now give up himfelf to be God’s own Servant, but he would not have them ininider to 
him with their Law, but would have that to be his Servant, wherein the Cup lay, he 
would not have only an outward Worfifip and Service of God, in the Figure of Chrid, 
with the Law, but he would have Benjamin , viz. the inward Ground of the heavenly 
World’s Subfiance, for a Servant ; but the Minider, or Servant of the Law, viz. the 
natural Man, lliould go Home again in Peace into his Father’s Country, and take the 
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beftowed Grace along with him in his Life for Food ; this the Spirit of God fets thus in a 
Figure under thefe Adis, pointing at the future. 

03. Under this Figure now the Spirit intimates, by Judah , who was Surety for Ben- 
jamin, very fecretly and myftically, that the poor Soul could not thus with the Grace 
go Home again to its Father’s Country, unlefs it had Benjamin, that is, Chrift in Sub- 
ltance in it: For Judah pleaded exceeding hard, that he durft not go Home, unlefs he 
brought Benjamin along with him, or elfc he would himfelf remain there a Servant. 

64. Thus the poor Soul gives itfelf up to God, when God’s Righteoufnefs calls it to 
go back again home with the Covenant, then it will by no Means go back, except it 
have Benjamin , that is, Chrift fubftantially with it, elfe it cannot fee God •, as here Judah 
in this Image and Type txiufcs himfelf, and fays, If he came back and brought not Benja- Gen.x liv. 33; 
min with him, then be fhotild bring bis Father's grey Hairs under the Earth , feeing Lis Soul 3 1 - 

clave to Benjamin's Soul. 

65. That is, if the Adamical Man fhould go into Paradife again, .without drift's Life 
end Subftance , then would he bring his Father, the Life's Nature, into the eternal 

divine b Forgetfulnefs, for the Life of the human Nature would not be manifeft accord-»> OrHidden-. 
ing to the divine Property ; that is, it could not live in the Kingdom of Heaven. ncfs - 

66 . Indeed God calls the Soul to go Home with the Law into Paradife, but that 
cannot be, unlefs it has drift in Life and Subftance in it, and then it dares go Home 
again into its Grft native Country of its Father. 




The Seventy-fccond Chapter. 

How Jofeph manifejlcd himfelf before his Brethren ; and what 

is to be underfood thereby . 


S E S fays further. Then Jcftpb could no longer withheld himfelf before Go-, xlv. 
all tbofe that ftcod about him ; and he cried. Let every one go forth from ,— 3 - 
@ me, and none were with him, when Jofeph made himfelf known to bis 

0 M © (C Brethren, and be wept aloud, fo that the Egyptians and Pharaoh's Peo- 
Oj pie beard-, and he faid to his Brethren, I am Jofepb-, doth my Father 
yet live? And his Brethren could not anfwer him, they were fo terrified 
in bts Prefence . 


u 
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The inward Figure ft and s thus : 

2. God gave Ifrael the Law, and commanded them thereby to go home again into 
Paradife, even as the Figure of the promifed Land (into which they were to go, but^ 
could not for a long Time, till JcJkua led them in) was a Type and Prefiguration of 
the true leading in by Jefus ; and under the Law they had alfo the paradifical Covenant 
of Grace , as alfo the Prophets, who led them to God’s Mercy and Companion. 

3. But they could not by any cf thefe come again into their firft: Adamical paradifical 

Country of their Father to reft: : God’s Righteoufnels blamed them without ceaang, and 
required the Power and Ability, that they fhculd give full Obedience to the Law’ and 
Covenant. Nnn 2 
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‘4. feeing that cbuld not be, 'ahd that neither ‘the Law nor the Covenant could 
bring them in back again, then the heavenly Jofepb manifefted himfelf out of the Cove- 
jnant, for he could no longer withhold. In regard of Man’s Milery, and brings his great 
Mercy and Companion, through the Covenant, into the Law ; which Ccmpajfion is figni- 
fied by Jofeph's great JVeeping , when he could no more withhold from his Brethren ; 
and he wept, fo that even ihz Egyptians and the People of Pharaoh' % Houfe heard ; which 
fignifies, that this Weeping, viz. ihc Mercy and Companion of God through Chrift, the 
Egyptians alfo, that is, all Heathen and People, fhould hear ahd receive it, even as it came 
to pafs, when Chrift’s Weeping and Companion founded among all Nations, fo that 
they all received it into their Hearts, and turned themfelves to this Jofepb, who received 
them all, and fuljilled the Law, together with the Covenant. 

'5. lint that Jcfepb cried, Let every one go forth from me, when he made himfelf 
known to his Brethren, that none fhould ftay with him ; it fignifies this, when Jefus 
Chrift, viz. the higheft Mercy and Companion of God, manifefted itfelf out of the Co- 
venant, then muft the Law with all Ceremonies , together with the Covenant y ceafe and be 
gone, alfo all Man's Ability and Power, as alfo all willing , going, and running, muft 
go forth and depart. 

6. For that prefented itfelf out of the Covenant and the Law, which fulfilled both 
the Covenant and the Law, and fet itfelf in the Stead of the Covenant and the Law, 
in the Middle, as a Mediator between and in God and Man, as a God-Man, and Man- 
God, who alone fhould bring Adam into Paradile, and deftroy Sin ; none fhould be 

John viii. with him, he alone would and fhould manifeft himfelf for a Light y and for a new Life y 
to the Humanity. 

7. And it is the Figure which fhews how the repentant Man muft come to God, for 
he muft caft away all Things from himfelf; all bis /Forks and Doings cannot reach the 
Top and Point of this ; he muft wholly enter into Refignation and Dereliction, and 
turn himfelf away from the Comfort and Help of every Creature, that he may (land 
naked and alone before the moll clear and mereft Mercy and Companion of God in 
Jefus Chrift. 

8. No Hypocrify or human Comfort, wherewith Men pleafe and amufe the Heart, 
will avail, in this Prefence of Jcfepb y but a total forfaking of every Creature, wherein 
every Thing is left to the naked Soul, and that muft in itfelf fink down in the Prefence 
of the heavenly Jcfeph y in its Will and whole Ddires, and totally leave itfelf xo him, 
and will nothing without his Will, and fet no other Means or Medium aloft in Lfteem, 
for all will avail nothing. 

9. The whole crcaturely Life muft be refigned and forfake its Will and Defircs, that 
th z crcaturely IVill may be received and purified again by the uncreaturely Will, that 
God’s Will and Man’s Will may be one Will, and then God is ell in all in him, accord- 
ing to the inward and the outward World, in each World according to its Property , viz. 
according to the eternal fpe^king Word in the SouJ, and according to the animal Soul, 
in Spiritu Mundi 9 in the Spirt of the World, in all, as an Inftruirknt of God. 

10. Now when this is done, then fays the heavenly Jcfepb in his Mercy and Com- 
panion, I am JESUS in tbee y and opens the inward Eye in the Soul, that it knows him 
jn a Moment; and he fpeaks frienciy into the Soul, and fays, Does my Father yet live? 
That .is. Is the Father’s Nature yet in the Soul ? Is there yet a Breath of the divine Life 
in it ? 

1 1. Before this Manifeftaiion now the Soul’s own Will is terrified, fo that it has In its 
own Power no Word more to Ipeak, nor can it, in Self, fpeak ; for in tins Terror the 
Seif ot the Will goes to the Ground: For with this AfpeCt arifes the IFill of God up, 
and flays the Soul’s own Will, as Jcfepb's Brethren were fo very much terrified before 
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his Face, that they could not fpeak a Word more ; all their Ability failed them as if 
they had been dumb : And thus alfo will the Wicked and Ungodly at the laft: Judgment 
be dumb before the Face of God, and terrified to eternal Death , that his Life will be 
a mere Anguifh and Terror of an evil Confcience, which will be an eternal Gnawing. 

12. But Jofeph faid to his Brethren, Draw near to 'mt\ and they drew near : And he Gtn. xlv.4,5. 
[aid , I am Jofeph your Brother , whom ye fold into Egypt ; and now be not careful , nor think 

that lam angry for it, that ye haze fold me hither , for to preferve your Life , bath God fent 
we hither before you. 

The holy Figure Hands thus : 

13. When Chrift with his Revelation or NTanifeftation thus terrifies the Soul, that 
the Soul’s own Will is terrified into the Death of its Willing and Ability, then he 
fpeaks in or infpires his Word of Grace into it, and gives it Power and Virtue, and fays 
in the foulifh Lifence, Draw near to me, and raife up thy Countenance from the Terror 
cf Death, go in my Power to me and into my Will ; I am no more angry with thee, that 
I have been fold into thy Death ; God has fent me hither before thee, that I might 
nourifh thee in thy Hunger of Mifery, viz. in the Hunger of God’s Anger, till thou 
art freed from thy earthly Bodv, in which lies the great I lunger and divine Famine in 
the Anger of God. 

1 4. For to preferve thy Life has God fent me into thy Humanity and Soul, for there Gen. xlv. 6. 
will yet be five 2 'ears of Dearth in thy Flefh *, that is, the divine Hunger will yet remain 

in. thy five Senfes of the earthly Reafon ; therefore has God fent me before hither, ere this 
World ceale to be, to thee, and into thee , that he might deliver thee in thy earthly five 
Senfes, with a powerful Deliverance, that my Power and Virtue of the Famine in the 
free earthly Senfes may deliver and feed the poor Soul. God has fet me as a Lord and 
Prince, and made me a Father of thy Nature, that I fisould rule, as Jcfeph over the 
Land of Egypt : I am become Lord over all thy Houfe, and all that thou haft and art, 
that I (hould nourifh thee in thy Famine with the divine Feed of my Flefh and Blood : 

Be no more afraid ; I am with thee in the Nccefifity of the earthly Life, I will deliver 
thee, and bring thee to Glcry and Honour. 

15. And Jofeph laid further, Make llafie now, and go up to my Father, and to your Gen. xlv. 

Father, and tell him , Thus fays Jofeph thy Son, God has fet me as Lord over all Egypt, come 1 *• 

away tome \ delay not, thou f alt dwell in the Land of Gcjl.cn, and be near me, and thy 
Children , and thy Children's Children, thy fmall and great Cattle, and all that thou hafi : 

I will there provide for thee, for there are fill five 2 'ears of Dearth and Famine , that thou 
mayejl not perifij, with thy lloufe, and all that which thou bajl. 

10. Behold , your F.yes*fce, and the Eyes of my Brother Benjamin , that I fpeak to yen with Vcrf.12— 15. 
my own Mouth : Make known to my Father all my Glory in Egvpt, and all that ye have feen: 

Make Ilafie, and cone with my Father down hither . And he fill about his Brother Benja- 
min's Neck, and wept, and Benjamin alfo W'pt upon his Neck, and he kifjed all his Brethren, 
and wept over them : And afterwards his Brethren difeourfed with him . 

17. This now is a Figure representing, that when the Soul has feen the Countenance 
of the heavenly Jofeph , that he has comforted and refrefhed it again : Then lays the 
divine Word in it. Make Hade now, and bring alfo my Father; that is, thy Nature and 
thy whole Life with all thy Conversion and Doings in thy State and Condition, to me, 
and thou fhalt dwell near me with thy outward Life, and I will nourifh thee and pro- 
vide for thee, and all that over which thou art fet: Come away with all thy Thoughts 
and Works into Egypt \ that is, into Lowlinefs and Humility, to me, that very Land will 
I give unto thee, to dwell in ; that is, in Lowlinefs and Humility fhall thy Dwelling be; 
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and there in thy temporal State and Condition thou mayeft with temporal Nourifhment, 
in temporal good Tbing$ y dwell by me; your Eyes (hall there fee my Goodnefs and 
Bounty, that I will do well to you in the Famine of your Earthlinefs. 

iK. For the Land of Gofben fignifies, a Fatnefs of the Blefnng of God in this Earth- 
linefs; and therein your Eyes fee, and alfo the Eyes of my Brother Benjamin , viz. of 
the inward new Man, that I fpeak to you with my own Mouth; that \Sytffenti ally within 
you : For if a Man comes to the new Birch, then Chrid fpeaks eflentially, that is, aflualiy 
or operatively in him ; and the Eyes of the Soul, together with the moft inwardGround, 
wherein Chrid, viz . the Word, is, eflentially fee and find the fame. 

19. But the outward five Senfes cannot in this Earthlinefs wh.lly comprehend it, but 
they dwell near it; the inward Eyes fee through the outward Senles, as the Sun 
/bines through tranfparent Glafs, and the Glafs remains Glafs dill; fo alfo the outward 
Nature of this Time of the five following dear Years of the earthly Efience continue in 
their Right, till the Soul forfakes the Body, and then at the lad Judgment Day, alfo, 
the right Adamical Body of the five Senfes fhall come again to the Soul, but the Grofs- 
nefs or Drofs of the earthly Body has no more Place ; for all temporal Things feparate 
themfelves in Myjlerium Magnum , into the Great Myflery, out of which they pro- 
ceeded. 

20. But that Jofeph fell about his Brother Benjamin's Neck and wept, and kiffed them 
ally it fignifies this in the Figure; when Chrid in the inward Benjamin , viz. in the Image 
and Subdance of the heavenly World’s Subdance, which faded in Adam , is manifefted 
again, then the holy Name JEbUS, viz . God’s great Love, kijfes the incorporated 
Ground of Grace, and penetrates or preflfes through this Image, with his weeping Love, 
viz. with God’s great Sweetnefs, viz . the Temple of Chrift, and hereby kifles the crea- 
turely Soul’s Eflences, and prefles alfo with the weeping Love through it, and then it 
obtains its Life again, and Jpeiks with God in Chrid Jelus. 

21. For in this Speech, or Voice cnly y the Soul is heard of God, for in this Kifs the 
Soul has its Hearing given to it again, 1b that it bears and teaches God's lVcrd\ for the 
Senfes or Thoughts of the Soul dand now in the Word of Life, and hear what the Lord 
fpeaks in them through Chrid, out of the inward Ground ; and that is it that Chrift 

John viii.47.faid, lie that is of God y hears God's JVcrd : And to thePharifees he faid, Therefor eye bear 
not y for ye are not of God . 

2 2. Jf the prefent contending Babel had in it the Kifs of Chrid, then it would with 
Jofcpb's Brethren turn to the heavenly Jof:pb y and in great Humility and L*wlinefs fpeak 
with Jcfephy and would hear God’s Word in Jofepb's Love, and fpeak humbly with him, 
‘Orlkneficcs l h c y wou ^ not contend for temporal Honour and fat c Bellies, and about Dominion, 
<Or barba- and watle the Land of Gojbot in a d heathenifh Manner. 

jous. 23. O Babel! Thy Shame and Reproach is fet in Judgment before the Mod High; 

thou art that fame Antichrijl of whom St. Paul has fpoken : Thou beaded of God’s 
Word in Teaching and Hearing, and thy Ground is not of God, but from the Tower 
of Babel \ thou wilt teach God’s Word with the Letter without the living Word in thee, 
but the Sheep bear not thy Voice , for it proceeds not from Jofepb's Kifs. 

Ctn. xlv. 24. And Mofes fays further, And the Report came into Pharaoh' s Houfcy that Jofepb's 
16—20. Brethren were comey and it plcafed Pharaoh welly and all his Servant s\ and Pharaoh faid 

to Jofephy Say to tly Brethren y Do thus y Load your BecjlSy and go up, and when ye corns 
into the Land of Canaan y then take . your Father and your FamilieSy and come to me 9 and I 
will give you the Good of the Land of Egypt , that \e fhall eat the Marrow of the Land: 
And command them to do thus\ Take you from the Land of Egypt Chariots for your l Frees, 
and for your Children , and bring your Father and comey and regard not your Houfoold Stuffy 
r or the Good of the whole Land of Egypt fhall be yours. 
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The Figure ftands thus : 

25. When Jcfepb's, viz. Chrift’s, Voice founds in the Soul, then this Report prefles in- 
to God the Father’s Property; for the Soul in its Nature is, from the eternal Nature in 
the Word, out of the Father’s Property of Fire; and fo is manifeft again in the Father, 
from whom the Will had broken off itfelf ; and he fpeaks or infpires himfelfinto its 
Life’s Effence, for ic pleafes him well, that the Soul is become manifefed in Chrift, and 
bid the Soul with all its Properties, through Jofcpb's, viz. Chrift’s, Efficiency, to come 
into Paradife again ; he gives it Chariots and all Neceffaries, which Chariots are his 
Spirit in the IVcrd which brings it, and gives it the whole Land of Egypt ; that is, the 
whole Paradife , or Kingdom of Heaven, for its own ; this the Spirit of God powerfully 
prefigures under this Hiftory. 

26. And the Children of Ifrael did fo , and Jofeph gave them Chariots, according to the Gm. xlv; 
Command of Pharaoh , aiid Provifions to fpend by the IFay, and gave each of them all fump - 21—24* 
tuous Apparel , but to Benjamin he gave three hundred Pieces of Silver , and five Suits of fump - 

tutus Apparel , and to his Father be fent befides , ten AJjfes laden with the choice good Things of 
the Land of Egypt , and ten foe Affes with Corn and Bread , and Food for his Father upon the- 
IFay : Thus be font his Brethren away , and they departed ; and he f 'aid to them , Contend not 
cn the IF ay. 


The Figure ftands thus : 

27. Chrift rakes the Provifion, as alfo the Chariot, viz. the Holy Gbofi , from the Fa- 
ther, which he fends to his Children, as Jofeph took the Chariots and Prelent froni Pha- 
raoh, and gives them Piovifion to fpend upon the Way of their Pilgrimage, viz . his 
Body and Blood for Meat and Drink. 

28. The fumptuous Apparel which Jofeph gave to every one of his Brethren, fignify 

thtTemple of Chrift, wherein the Soul feafts and refts ; and Jofeph' s five Suits of fump- 
tuous Apparel which he gave to his Brother Benjamin , are the five (Founds of Chrift , 
wherein the inward Man feafts in God’s Love ; but the three hundred Pieces of Silver 
which he gave to Benjamin are the Gifts of the Word out of this great Love, wherewith 
this Benjamin fhould trade and get Increafe, and gain much for his Lord and Brother, 
the heavenly Jofeph, for, with Money Men trade; fo alfo fhould the inward Benjamin 
trade with his Gifts of the three hundred Pieces of Silver ; viz, with the Gifts of Chrift ; 
that is, teach and make known God’s Wonders, for he isChrift’s Servant and Affiftant, 
yea, his true Brother . # 

29. But the ten A fifes laden with the choice good Things of the Land of Egypt, winch 
Jofeph lent to his Father, fignify, in the Figure, the T en Commandments in the Law of 
Nature, which Jofeph had laden with good Tilings; that is, Chrift has Lden them with 
his Grace, and lent them to God’s Righteoulnefs in the Confcicnce, whereof poor Na- 
ture has to make Expences. 

30. But the ten fhe Afifes with Corn, fignify the ten Forms of the foulifh and natural 

Fire-Life, upon which Chrift loads the Soul’s Food, when they go in his Procefs in the 
Imitation of him : The Bread and the Food upon the Way, fignify the l Ford of God , 
of which the poor old Adam muft eat, that he may live. . . 

31. Thefe Chrift gives his Children and Brethren on the Way of their I ilgrimage, 

when they go Home again in the Procefs of Chrift, that they may have Provifion to 
fpend; and thereof Nature, viz • the Old Father, eats *, and commands them lint they 
fhould not contend one with another upon this Way, but in Love and Peace go Home 
into Paradife. 3 
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32. O Ifrael! Where is now thy Peace P It feems as if thou hadft confumed all the 
Provifion of Jcfepb , and mull at prefent want, feeing thou fo very much contendejl about 
this Food, and haft railed fuch Murdering about it. Truly thou haft murdered thy 
Brother Benjamin by the Way, and therefore thou art in Strife , and wilt not go Home, 
thou art afraid, but the Famine will drive thee forth, or elfe thou wilt be hungry and 
ftarved. 

Gen. xlv. 33. Thus they went up frem Egypt , and came into the Land of Canaan to their Father 
355 — 28. Jacob , and made it known to him, and faid , Jcfepb is alive , and is Lord of the whole Land 

of Egypt \ but bis Heart thought much otherwife , for be believed them not : Then they told 
him all the I Fords of Jofepb , which be bad faid to them. And when be faw the Chariots 
which JoJepb had fent to bring him y the Spirit of Jacob their father revived ; and Ifracl 
faid % I have enough , that my Son Jofepb yet liveth 9 I will go down and fee him, before 1 die. 

This Figure ftands thus: 

34. When Chrift’s Apoftles were loaden with this Prefent, they went therewith into 
their Father’s Houle, viz. among the Brethren in the Kingdom of Nature in their Un- 
belief, and made known to them the great Glory and the Prefent of JESUS CHRIST, 
which he had given them, that they Ihould bring it to them ; but their Heart believe j 
it not, that thele fimple Men, the Apollles of God, loaden with fuch great good Things, 
were fent by Jcfepb, till they faw the Chariots of the Holy Gbcfl, which brought the 
Prefent in great Power and Works of Wonder, and heard the powerful Word of JESLS 
CHRIS T, with Deeds and Wonders out of their Mouth •, then faid Ifrael , Now I have 
enough, now I can believe-, I will alfo go along with you to Chrift, that I may fee him; 
as old Jacob faid, I have enough, that my Son Jofepb yet lives-, I will go up, that I mav 
lee him before 1 die. 

3 5. Thus alfo thefe Chariots go out from God’s Children among the Unbelievers, 
which at fiift will not believe-, but when they feel thefe Chariots, and the Prefent in 
them, then they alio fay, I have enough, I will go along into Egypt into Repentance, 
that I may fee and know my Saviour; for their Spirit is alfo revived, as Jacob' % Spirit 
was. 

36. Where are now thefe Chariots in the I’eachers Mouths, upon which the Holy Ghoft 
rides and touches the 1 Ieart of Ifrael, that his Spirit is revived ? Indeed, fays Babe ! , 
the Spirit of Chrift at prefent works not fo powerfully in our Words, we have now the 
Knowledge of the Kingdom of Chrift, that need not be, we Ihould only believe the 
Word, which Chriit’s Apollles have left behind them, and that is enough. 

37. Elfe if we fhould teach fo powerfully, we muft then be alfo of fo fimple and poor 
a Life as Chrill’s Apofties led, and forfake the World : That needs not be, Chrill’s 
Kingdom muft now be (lately in Pomp and Glory. 

3H. O how will poor Chriil, who on Earth had not whereon to lay his Head, reprove 
this to thee, before thy Face, that thou haft taken his Covenant into a falfe and wicked 
Mouth ? Harncftneft was never more ncceffary than at this prefent, when all the Chariots 
arc overthrown and in great Confufion. 


The 
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The Seventy-third Chapter. 

How Jacob, and all his Children, and all that were belonging to 
him , and all their Cattle , went into Egypt. 

I. OSES fays, Ifrael went with nil that be had, and when be came to Her - Gen. xlvi. 

ficeba, be offered Sacrifice to the God of bis Father Ifaac \ and God faid to ! “~ 4 ‘ 

sWs j[f bj m ih a t Night in a Vifion , Jacob, Jacob : And be anfwered. Here am I : 

And Le faid, I am God, the God of thy Father Ifaac , fear not to go down 
§r < Qzr -5 into Egypt, for 1 will there make thee a great People *, 1 will go down with 
«. i««. j=t j nt0 Egypt, and bring thee up hither again , and Jofcpb /hall lay bis 

Hand upon thine Eyes. 

The inward Figure (lands thus : 

< 

2. ’Jacob mud go into Egypt in the great Famine and ftrait Hunger with all the 
Company he had, and he went up •, when he heard of Jofeph , when Jofcpb caufcd him 
to be fetched by his Sons, when he law the Prcfent and the Chariots of Jofcpb , then his 
Spirit was revived , and he went up: Thus it is alfo in the Figure of the new Birth, 
when the Adamical Man hears the Voice of the heavenly Jofeph founding in him, and 
fees the Chariots of the Hoiy Ghoft in him, then he goes up with all his Powers, and 
goes into the Egypt of Repentance. 

3. And when he comes to Berfseba, that is, into the founding Noife of his Heart 
and Soul, then he Sacrifices his Body and Soul, with all that he has, to the God of his 
Father-, that is, be gives himfelf up with his Life, and all whatfoever he is, into the 
Word which created it in Adam , and made it out of itfelf, which is the God of his 
Father-, then that divine Word fpeaks or infpires into him -, that is, it fpeaks actually, 
operatively, and powerfully in him, that Night in a Vifion, which is as much as to lay 
here, in th efecret Hiddennefs of Man, where God hides himfelf from Reafon and the 
Creature, and out of his Principle fpeaks or infpires Comfort and Power or Virtue into 
the Life, and calls him by his Name, as he did Jacob-, that is, he comprifes his Name 

in the Word of his fpeaking, which is the Book of Life, ve herein the Names of the Cbtl- Rev. xx. 
dren of God are comprifed or written. _ iz-15. 

4. And when Man perceives him in the Power, then he fpeaks again into the Word, 
and fays. Here am I, Lord, make me what thou wilt -, I (land before thee -, and that 
fame inward Word of God lays in Power, I am God, the God of thy Father; that is, 
it gives to Man, in this Speaking Power, divine Knowledge, fo that Man learns to under- 
hand that God works in him, and what God is. 

5. But feeing the Body is a dark Valley, and moreover an unrighteous Inclination, 
therefore the Word fpeaks into the poor Soul thus, and fays. Be not afraid when thou 
entered into Egypt, viz. into Repentance, and goeft forth out of the Land of Canaan, 
viz. from the Pleafure and Voluptuoufnels of the World, Falfehood, Wickednefs, and 
Unrighteoufnefs; although it is like they become thy Enemies, and perlecute thee, yet 
fear not, I will go along with thee into Egypt , that is, into thy Converfion and divine 
Obedience, I will help thee to work Repentance, and blefs thee in thy Egypt, viz. in thy 
working of Repentance, and make thy new Birth grow to a great Tree, which foall 
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bring forth much good Fruit in the Kingdom of God ; as he laid to Jacoby I will make 
thee a great People in Egypt , and will bring thee out from thence again ; that is, thou fhalt 
not remain as one dead or departed from this World ; although, indeed, thou goeft into 
Repentance, and forfakeft the World in thy Mind, yet I will bring thee out of Anxiety 
and Trouble again, and leave thee in thy State and Condition, if it be right and honejl ; 
which is done thus : 

6. When Man goes into this Egypt , he mull leave all his Land, viz . all his temporal 
Pleafure and Lujl of the Flefh y and give up all to God, and hold nothing more for his 
own, but think that it is not his own, but that he is a Minifter and Servant in it, that 
he fhould ferve God and his Fellow-Members therein, and fo regulate his Heart as a 
Pilgrim in his Journey, who is no where at Home in this World ; he mud with Jacob fi: 
in Jofepb's , that is, in the Holy Ghod’s Chariot, and go whitherfoever the fame, in this 
Famine, will bring him ; then God goes in and with him, and blefles him, fo that he 
works and brings forth much divine Fruit, and his Name becomes very great in the 
JVord of God. 

7. But God does not for all that cad him out of his temporal Pofleffion, he brings 
his Spirit up again into the Works and Labour of his Hands, viz. into his worldly State, 
Condition, and Employment, that he may ferve God’s Deeds of Wonders, alio himfclf, 
and the Members of his Body, viz . his Neighbours , therein : Nothing will be taken 
away from him, but only the Unrighteoufnefs, Falfehood, andTJntruth ; God makes 
him now his Servant in his State and Condition, he may well keep and take along with 
him his Cattle and his Goods for his Ncceffiiy , as Jacob did, but that which is faiie and 
wicked he mujl put away . 

8. And when he does thus, then fays God, Jofeph fh all lay his’ Hand upon thine Exes 
that thou mayed fee; that is, Chrift fhall with his Hand of Grace lay hold on thy Sight, 
blind as to God, and lay his Hand of the divine Sun upon thine Eyes, and then thou 
wilt come into divine Vifion and Knowledge in thyfelf, fo that thy Reafon will wonder 
whence fuch Light and deep Knowledge come to thee. 

Gen. xlvi. 6 , 9. Jacob came with feventy Souls in all , with all his Children , and Children's Children , 

7* *6, 27. which fixly-Jix were proceeded out of his Loins y which went with him y for Jofeph had be- 

got two Sons in Egypt. 

70 the Num- 10. This Number ftxtyfix y is a great and myftical Number; as alfo the Number 
66 of which is the Number of the great Babel ; and the Number fixty-fix is the Num- 

and the ^er °* Beajl and of the JFborc y from which Ifrael and every Child of God mu ft go 
Whore. forth. 

1 1. This going forth of Ifrael y is a true Figure and Image of the lad Exit and going 
forth of the Children of lfrael y viz. the right true Chrifiian y which fhall alfo go forth out 
of this Canaan , viz. out of Babel y in the End of the Beads and the Whore’s Number, 
which fignal Star with the Chariot of Jofeph have clearly appeared. 

12. For the great famine in the Time of Jacob y wherein is the great Hunger and IVar.t 
of heavenly Food, is at Hand, and not only a Hunger of the Soul after the Bread of 
Heaven, but alfo a great, vehement, and from the Beginning of the World hitherto, 
before unheard-of lmprtjfton y of Defire to Selfhood, viz. toCovetoufnefs, Extortion , and 
Pride. 

1 3* The Hunger in the Wrath of God after Vanity, to devour it, is fo great, that 
at prefent the Powers of Heaven imprint their Influence fo, that all Provifion and 
Blefling are coniumed, and the Mind of Man is fo hungry after Vanity, that there is no 
Red at all upon Earth, for this Defire. 

14. Alfo the third Principle, viz. the Spirit of the World, of the Dominion in the 
four Elements, imprejfes with its Power, from whence all Bleffing is confumed, and 
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inftcad thereof an infatiable Hunger of Covetoufnefs is rifen up*, fo that the Bead and 
the Whore, together with their Worfhippers, are fo hungry after Pride, Covetoufnefs, 

Envy, Anger, Unchaftity, Whoredom, and beflial Voluptuoufncfs, and fo bard im- 
printed or imprefied in fuch Defire, that the Time is already that this Beall, together 
with the Whore, mull burft to Pieces. 

15. And then Jacob's Spirit revives, and believes that Jofcpb is a Prince in the Land 
o f Egypt y viz. in the Converficn\ and there will Jofcpb be manifelled to his Brethren, 
and then they mufl be afhamed of their Falfehood and Wickednefs, that they have fup- 
prefled Jofcpb and fold him, with Lying, into Mifery. 

16. For Jcfcpb’s Face in the Truth (hall behold all Ifracl and Egypt ; but Ifrael mufl 
go forth out of Canaan y and leave Babel in the Number feventy; but the Hunger in 
Babel fays, I will firft fill my Sack, that I may have Provifion in the Way ; and knows 
not that Jcfepb has given Ifrael Provifion for Expences, and, moreover, Chariots and 
Apparel, io that they fhall only take their Cattle along with them, and leave their 
Dwellings and Houfholcl-ftuff behind. 

17. The Provifion for Expences, which at prefent Ifrael gathers together in Babel , 
belongs all to the wrathful ImprefTion of God’s Anger, which fhall devour itsill when 
his Fire burns; God has clearly fent his Children Provifion for Expences beforehand by 
Jofepb ; they will have fully enough, if they do contend not upon this Way ; fumptuous 
Apparel is prepared for them, that they may be at Rejl from this Difquietnefs of the 
Driver. 

18. But Babel thinks it is a long Time yet ; Ifrael mufl ferve me ; I will plague them 
fure enough ; but the Deluge or Flood, and the Eire of Scdcm y falls fuddenly down up* 
on them, fo that there is no efcaping ; he that wakes, let him watch, and take Care 
that he does not Sleep; for the Bridegroom calls every where ; afterwards the foolifh Vir- 
gins will trim their Lamps, but it is too late, the Plunger 0 i Babel lays hold and devours 
them in its Jaws. 

19. Mofes fays further, And he fent Judah before him to Jofepb y that he might direB him Gtn.xlvl 
to Gcfben y and they came into the Land of Gofhen ; and Jofepb made ready his Chariot and 28—30. 
went up towards GoJhen y to meet his Father Ifrael ; and when he faw him y he fell about his 

Neck and wept a long while upon his Neck : C I hen faid Ifrael to Jofepb , I will now readily 
die 9 now I have feen thy Face , that thou yet livefl . 

This Figure fbmds thus: 

20. Judah fignifies the incorporated Covenant of God in Man, viz. the divine Grace 
in Chrift; Ifracl fends this, that is, the whole Man , before to the heavenly Jofepb, and 
unites it with him, fo that the heavenly Jofepb in the incorporated Grace leads the King- 
dom of Nature in Man, viz. the old Jacob and Adam , into Gofjen, viz. on the JVay of 
Converfion, into the Reft of Chrift; that he comes to the right Goal or Mark, where 
he finds Food for the hungry Confcience, viz. the right IVay to Salvation •, where there 
is right Teaching and Injlrufiion ; there Gofhen is near at Hand, where the Soul fits in 
Fatnefs, and feeds in the fat Pafture of Chrift. 

21. And when the heavenly Jofepb , viz ,-Chrifl, fees, that the old Jacob , that 
is, the Adamical Man, has fent his Judah to him, and afterwards comes himlelf, then he 
makes ready his Chariot; that is, his Operation, with a powerful Affcdtion to Entertain- 
ment, and goes to meet the natural Man, and when they draw near together, then this 
Jofepb falls about the Neck of this Jacob's Adam •, that is, he lays hold on his Defire and 
Longing, and fills it with his Tears, which hefhed in his Sufferings, and in his Vidtory 
brought through Death into eternal Joy. 
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22. With thefe Tears of Joy, he kindles the Soul of the old Jacob's Adam , fo that 
Jacob , for great Joy, weeps a long while on Jofepb' s Neck, viz. in Chrift’s Tears of Joy, 
and mingles his inward Joy with the Tears of Chrift ; with which Tears of Joy, the Soul 
of the old Jacob's Adam is mightily comforted, quickened , and (Lengthened in himfelf, 
in that he finds that his heavenly Jofepb in him yet lives, that he is not dead in the 
Famine of Sins, or quite departed from him. 

23. Then fays the natural Man, Now I would willingly die , and give up all my 
Right and Willing, now having feen and known my loving Son Jofepb \ that is, fee- 
ing I find that the new Man in Chrift is become manifejl in me, therefore now I would 
willingly die to my Willing of Vanity in his Power of Love; as Jacob faid to Jofepb. 

24. And Jofepb faid to bis Brethren y and Lis Father's Hcufe, I will go up and tell Pha- 
raoh , My Brethren and my Father's Iloufe are come to me out of the Land of Canaan , and 
are Herdfinen , for they are People that are converfant about Cattle , and have brought with 
them their fnall and great Cattle y and all that they have : And now when Pharaoh Jhall call 
you to him y and fay y IV hat is your Em f ley men t and Buftnefs ? Then /ball ye fay y Thy Servants 
are People that are converfant about Cattle , from our Touib up unto this Time , both we and 
cur Father , that you may dwell in the Land of Gofjen y for tbofe which are Herdfmcn and 
Keepers of Cattle are an Abomination to the Egyptians. 

The inward Figure hands thus : 

: 25. When the heavenly Jofepb y Chrift, has manifefted himfelf to the Soul and Adami- 
cal Man, fo that they are come together, and that they have receivcd and embraced one 
another, then that fame powerful Word in the Spirit of Chrift, which has manifefted it- 
felf in Man, prefies and penetrates again into the eternal Father’s Property, viz. into 
lhe eternal Speaking of the Father ; which here is as much as to fay, I will tell Pharaol\ 
That my Brethren, together with all my Father’s Houfe, are come to me. 

2 6. For Pharaoh (lands here in the Figure of God the Father, who is the eternal King y 
to whom fays Chrift, viz. the Word of Love and Grace, Thar his Brethren, viz. the 
Properties of the human Life, from and with all its Towers and Virtues, are come to 
him 5 that is, the IVord Ckrifl y which is come from the Father into our Humanity 
through his Power and Virtue, (peaks the Word of the natural human Life into the 
eternal Word of the Father ; which is here called, telling the King. 

27. For Chrift is even the Father’s Steward over Man, as Jofepb was Pharaoh's: For 
Man is then manifefted again in Got!, when Chrift (peaks, tells, and infpircs him, into 
the Word of the Father, elfe Man could not attain God ; for the human Life is alia pro- 
ceeded from God the Father’s Word ; for the Spirit of God fpoke and infpired itfeif 
from and by the IVotd of the Father into Man. 

2 K. But after it came into a Creature, and became natural, it turned itfeif away from 
God’s Love-fpcaking, or Infpiration of Lcve y and manifefted itfeif in the Speaking of 
Anger ; the Power of Love-lpeaking was extinguifked in it, viz . the fecond Principle, 
the holy generating or working of the divine i ower, and was not able in its own Power 
and Strength to enter again into the Love-fpeaking, that it might* be able to fpeak 
or generate the divine Love-power; it had rent itlclf oiF from God’s Love, and brought 
itfeif into a natural (peaking of Self and Vanity. 

29. And this moved God’s Pity and Companion, and introduced his Love-fpeak- 
ing Word again into the crcaturely f formed Word of the Soul and Humanity, and that 
now is this Jof ph y whom God has fent before, that he fhould infpeak or introduce the 
human Lite again into the eternal fpeaking Word, and make it manifejl ^herein before 
the eternal King; he brings the human Word in the Father’s Property into the Word 
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of God, and reconciles the rent and fevered human Word in the Father’s Anger-fpeak- 
ing with his Love ; that is, lie changes the Anger in the Word of the human Life, in 
his Tears of Love, into the divine Kingdom of Joy, and manifelts the human Life 
adlually and operatively in God , and that here is, as 'jefepb laid, I will tell Pharaoh , that 
my Brethren, and my Father’s whole Home, are come to me out of the Land of 
Canaan . 

30. For Chrift is become our Brother; the JFcrd of Love became Man y and dwelt in y c Ln i. 14* 
vs - y and took //dam's Nature upon him ; and therefore in this Figure it is called his 
Father’s Floufe, viz . the firft Adaniy and his Children he calls his Brethren; fo very 

fccretly and myftically the Spirit of Mofes fpeaks in the Figure of Chrift, elfe in this 
Place he had laid enough % in laying, My Father is come to me, if he had not had ano- 
ther Figure under it. 

31. He fays, Out of the Land of Canaan , and they *are Herdfmen ; thus he would 
tell Pharaoby that they might dwell in the Land of Gcjhcn ; that, in the Figure, is thus 
much ; Chrift pews witli his Infpeaking of Love into the Word of his Father, that his 
Brethren are come to him out of the Vanity of the CanaaniteSy out of the wild beftial 
Property, and that they from their Youth up, from the Time of Adam hitherto, have 
been only Herdfmen ; that is, the Word of the human Life ought to have dwelt in this 
ficfhly Canaan in Flefh and Blood, and muft and ought to have the keeping and order- 
ing of the filial Property of the Flefh. 

32. For the' animal Soul in Spiritu Mundi , in the Spirit of the World in Man, has 
many hundred Beafts, which it has awakened and mamfefted in itfelf, with the falfe and 
wicked Lull; thele Beafts now muft the Word of the human Life keep always, from 
Adam to this Time, and muft be converfant with fuch Cattle, and manage thefe Beafts, 
and take Care of them ; therefore now faid Jofephy that they might dwell with their 
Cattle in the Land of Gojhen ; that is, in a peculiar Place by itfelf, and not with Pharaoh \ 
for Herdfmen, fays the Spirit, were an Abomination to the Egyptians ; that is, the 
beftial Property in Man is an Abomination to GW, therefore Chrift brings only the in- 
ward paradilical Ground (this Time of the Beaft) before the Face of God ; but he brings 
the Beaft into Gofhen y that is, into the outfpoken or ex prejfed Subflance of this World into 
a Place bleffed of Cod. 

33. The beftial Man cannot dwell with Pharaoh ; that is, in God’s Majefty, and holy 
Power and Virtue: Jofephy or JESUS, leaves him in the outward Nature, in the King- 
dom of this World, and fets him in a Blejfingy that he fhould dwell near God, but a 
Principle is the ILltinchon, as between Time 2nd Eternity. 

34. And jojepb faid circumlpeftly, he would fay, They had brought along with them 
their fmall and great Cattle, to fignify, that the 'whole Many with all his Works, were 
brought into the Grace, and fat biefied Habitation before God, that Chrift’s Children, 
with all their earthly lVorks y were placed in GoJljcn y viz. in a State and Condition of 
Grace . 

35. And he faid to his Brethren, When Pharaoh fhall afk. What is your Trade and 
Employment ? Then lhall ye fay. Thy Servants have been Herdfmen from our Youth 
up ; that is thus much, when God's Spirit fball fesreh and try what you are in Mind and 
Thought, whether you be Angels and Miniftcrs of God, then humble yourfelves before 
God, and lay not concerning yourfelves before the Face of God, We lit in th yOfficc y and 
are Lords, or Potentates, and Rulers of the World, or rich, noble, excellent, learned, 
understanding Per Ions, or llich like; do not efteem yourfelves good in the Sight of God: 

Say noty We are thy dear Mini ters and Servants in thy Power; but fay, We, thy Ser- 
vants, are Herdimeny from Adam to this Time ; we keep and manage our beftial Pro- 
perty, viz . the /Forks ot thy Wonders which thou has made; we cannot fubfift before 
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thee, O holy God, for we arc unfit, unworthy , and ignorant Herdfmen of thy Wonders, 
let us but find Grace in thy Sight, that we may dwell before thee in this Gcfbtn. O 
Lord ! we know not what we ihall do before thee ; do thou direct and teach us how wc 
ffiall manage thefe thy Herds, for we are thy Servants, and will ferve before thee as thy 
llerdfmen. 

3 6. In this Glafs behold thyfclf, thou fair World, what thou art in thy high State, 
Places, and Offices •, even all of you, from the Emperor to the Beggar, and he that 
is leall and lowcft of all, are but Herdfmen-, every one is but a Hcrdfman, for their 
Authority is but an Officc,of the bejlial Man, and has under his Command and Manage- 
ment but to rule over Beafts and no more, for no worldly Office can rule over the in- 
ward divine Man : He mud in his Office manage only a Herd of Beafts or Cattle , and 
govern, take care, and tutor them, and they tutor him again. 

37. With thefe Offices of Herdfmen, now the earthly Lucifer prides and boafts himfclf, 
as if he had an angelical Government, and yet, in the Prcfcnce of God, is but aHerdfnun 
or Keeper of Beajls , and no more. 

38. And therefore lias God typified and prefigured his Myfleries by fuch fsniple IlcrJf- 
men, that Man ffiould fee what he is in his Office, State, and Condition •, alio that his 
Wrath may not lift up itfelf and deftroy thefe Shepherds and Herdfmen ; and fo he has 
always in his Prefiguration premodclled them only as Herdfmen, that he might pour out 
his Grace upon Man’s Ignorance and want of Underftanding. 

39. Herein behold yourfelves, ye potent, noble, rich, learned People, all of you, 
one and other, how the Spirit of God reprefents you by the dear Patriarchs, in the 
Manner of the Herdfman’s Office, in the Revelation of his Myfterics •, you are all one 
and other before him no other than his HerdJmcn, the Emperors, as well as his Minifters 
and Servants , the Noble as well as his Inferior, one as well as another, one in this beliial 
Office, orders and manages another in another beftial Office. 

40. But the Pharifee will fay, I keep the Sheep of Chrift : Woe be to him that com- 
mits his Sheep to a IPolf : If he teaches that which is good from the Spirit of Chrift, 
then it is not from his own Authority and Power, but the Arch-ffiepherd does it through 
him; but he manages Beajls only, and himfclf takes one Braft of the Herd to himfclf, 
which mull alfo be kept and cared for, or ei"e the IVclf will devour ir. 

41. Thus has God placed all Offices in the Oftre of a Shepherd, fo that one ffiould 
manage and take Care of another; and yet they are aii but Shepherds before him, which 
keep Beafts and Cattle : Chrilt only is the Shepherd of Souls, and no other. 

42. None fliould truft the Sheep of Chrilt, which he has in him, to any earthly Shep- 
herd, but only to the Shepherd Chrilt, for there are Halves in all the outward Offices of 
Shepherds, which take and devour the Sheep of Chrift ; he may pals well for one, in the 
Office of 3 Shepherd, but let him have a Care of the Shepherd’s Dogs, that they do not 
bite him. 

43. O World, in thy high State and Condition ! O that thou didft but ccnfder what 
thou art in thy State and Condition in the Sight of Heaven, and didft net fet thy State 
and Condition fo lofty in God’s Love, for it Hands only in his Deeds of Wonder in Evil 
and Good ! 

44. When God would have a worldly State and Condition prefigured in his Love, 
then he fets Shepherds in it, or clfc mean, poor, defpifed, and aifejlcemed People : See Aid, 
Seth, Enoch, Noah, Abraham, lfaac , "Jacob, Jofepb, Mofcs, David ; alfo the Prophets 
and Apoftles, and all Holy Men or Saints, through whom God once manifefted himfclf; 
and then thou wilt fee, that no Highneis avails any thing before him, that is but a Glafs 
of Wonders in Evil and Good; alio a Sport of God’s Love and Anger, a premodelling 
or Rcprelentation of the angelical Dominions in Light and Darknefs, in Heaven and Hell. 
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The Seventy-fourth Chapter. 

How Jacob was Jet before Pharaoh, with the five youngejl Brothers 
of Jofeph, ctfid Jacob blejfied Pharaoh ; alfo how Jofeph bought 
all the Land of Egypt for Pharaoh’* own : JHhat is hereby to 
be tmderjlocd. 

S ES fays, Then came Jofeph and told Pharaoh , and /aid. My Father Gm xlviu 
fiL an * >n y Brethren, with their fmall and great Cattle , and all that they 1 ~ <3 ' 
bavc^ are come to me out of the Land of Canaan , and beheld they are in 
Land of Gofisen : find he took five of his youngejl Brethren and fet 
them before Pharaoh : Then faid Pharaoh to his Brethren , What is your 
<£*)> Qfiji Employment , and Trade ? sn:d they anfwered y Thy Servants are Herdf- 
men , we, and our Lather *, and faid further to Pharaoh , We are come 
to dwell by you in the Land , for thy Servants have not Pafiure for their Cattle , the Famine 
doth fo hard prtfs the Land cf Canaan ; now therefore let thy Servants dwell in the Land of 
Gcfncn. And Pharaoh faid to Jofeph , Is this thy Father^ and are thefe thy Brethren , who 
ere come to thee ? I be Land of Egypt jlands open for thee , let them dwell in the befl Place of 
the Land \ let than dwell in the Land of Gofben : And if thou knowejl any among them that 
are fit and e>pert y fet them over my Bcafis and Cattle . 

The inward Figure (lands thus : 

2. When Chriffc manifcHshis Brethren, and the old Father Adam, in the Power and 
Virtue of God, that they are with all their Subftance come to him, and have wholly 
given up themfelves to him, then he takes five of theyoungeft Brethren in the Properties 
of Life, and lets them before God ; that is, he takes the five Sen/es of Man, which 
always are and continue to be the youngejl in the Life’s Property, for they are con- 
tinually generated anew, and lets thefe, with the Power and Virtue of their Life, be- 
fore God. 

3. For thefe arc they that J. hall be God’s Minifters and Servants in the Love; to thefe 
Chrilt gives in his Counfel.and fays, When you come before the Face of God, fo that 
the Spirit of God in you proceeds upon you, and proves and fifts what your Office and 
I'/ork are in the Prefence of God, then humble yourfelves, and fay in the Prefence of 
God, Thy Servants are but Herdfmen, and are come to ther in the Famine of Mifery in 
our great Hunger, to dwell near thee in the Land of Cod , for in our own Powers and 
Virtues, in the Adamical Kingdom of Nature, we have not Palture and Food for the 
poor miferable Life; therefore now, O Lord, fuflfer thy Servants to dwell in the Land 
or Gcfijcu , viz. in thy Courts , that we may eat of the Dev/ of Heaven, and live to thee, 
sad ferve thee in our Office. 

■t. Then lays the eternal Father to Chrift, viz. to his Steward, Behold, is that thy 
Father Adam, and are thefe thy Brethren , according to the Humanity, which are come 
to thee ? The Land of Egypt Hands open for thee ; that is, the Kingdom of Heaven , 
together with the Kingdom of Nature, llands open to thee; thou art my Steward in the 
Kingdom of Grace, and alfo in the Kingdom of the Nature of the human Property, lcc 
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them dwell in the bejl Place in the Kingdom of Grace, and in the Kingdom of Nature ; 
and if thou feed that there are Men among them fit for it, fee them over my Cattle; 
that is, thofc among them that are fit and expert^ make them Officers in the Kingdom 
of Nature, that they may rule over my Creatures; that is, fet them in the Apojlclic 
Office, that they may feed my Flock, whom thou leaded inwardly in them with the 
* Nct% the Staff and Crook ; let them be * outwardly Shepherds, and lead and govern the Proper- 
true Mini- t j es of Nature, viz. my Sheep or Beajls . 

and TcachTA 5 * -All fpiritual Shepherds in this World fit in the Office of the Father, as alfo 
in theChurch the worldly Shepherds, which are inftituted only by Chrift, through whom Chrift him- 
of Chrift, fdf inwardly rules and governs, and they are all of them God’s Officers. 
whothcTare* ^ ut w holbcver are inftitutrd in an office without the c* ief shepherd Chrift, they 
all of them are but in the Land of Canaan in the Famine of Goo’s Anger, and are bet 
devouring IVclves , both one and other, be they fpiritual or worldly Officers, be they noble 
or ignoble. Prince, or Protestor, or Gua.dian, Pried, or Sexton, one as well as another: 
All that rules in an Office without Go 9 s Spirit , that rules or Seif, and to the Judgment 
of God ; he that thinks not in his Office to ferve God, and to manage his Office as a 
Shepherd of God, he is a Miniftcr and Servant of Lucifer , and ferves him. 

Gen. xlvii. 7. 7. Mofes fays further, Alfo Jog h wrought bis patLr Jacoby and prefented him bsfeu 

Pharaoh ; and Jacob blejj'ed PL.c,\ h ; that is, Chiift fet alio the vldamical Image before 
God, not only the five Senies, but the whole Man, and he bluIVd God; that is, lie 
thanks God, and brings him Fiuit to the Pr a .ffi of God as a Bleffing : 1 hen fays God in 
Vcrfc 8— lo.his ailing and working, IIow old art thou? And he anfirers , One hundred and tbit ty Tears 
is the Time oj my Pilgrimage ; few and evil are my Days in the Time of my Life , and tlcy 
reach not to the Time of my Fathers in their Pilgrimage : So Jacob blcjjed Pharaoh , and 
went forth from him. 

8. Thus the Adamical Man acknowledges and confeffes before God his evil Time, in 
the earthly. Defire, and lays, It is but a Pilgrimage, viz. a continual Wandering and 
Anxiety in continual Cares and Dilquietude, whereby Man works and efforts God’s 
Wonders. 

Gen. xlvii. 9. And Mofes fays further. There was no Bread in all the Land , for the Famine was 
*3 J 7* very fore and hard , fo that the Land of Egypt and Canaan were famifhed by reafon of the 
Famine ; and Jofcph gathered all the Money that was found in Egypt and Canaan for the 
Corn that they bought , and be put all the Money .in the Iloufe of Pharaoh. Now when the 
Money in Egypt and Canaan was brought , all Egypt came to Jifpb^and faid y Give us Bread ; 
why in ujl we die in thy Prefence , being without Money? And Jcfepb fiid t Fetch me your 
Beajls and Cattle , and I will give you for them, feeing you are without Money : Then they 
brought their Cattle to Jojcph y cud he gave them Bread for their Hcrfes and Sb.ep , for tleir 
Ilcifers and AJJes ; and fo he neurifjed them with Bread this T'car for all their Beajls and 
Cattle. 

10. This Figure is very powerful, and contains great and deep Underftanding, al- 
though the beftial Man, full of Covetotifnefs and Extortion , imagines to hinifeif, as if 
this was made for him, yet the true Figure is quite againjl him y as alfo is the Parable or 

Luhxx i. 8. Similitude in the Gofpel of the unjuft Steward, which fays, the Lord commended him that 
he had dene f * prudently . 

11. This Famine in Egypt and Canaan^ when all the I and was famifhed, prefigures 
the poor fallen Man in Body and Soul, which the Anger of God has dried up and 
caufed to wither , fo that it is famifhed. For Egypt fignifies the Soul's Nature, and 
Canaan the Body's Nature. The great Provifion ot Corn which Jofeph gathered together, 
and fold in the Famine, fignifies the divine Word of Grace. The Money of the Bg?P~ 
tians and Canaanitesf or which they bought Corn of Jofeph , fignifies God’s maturely /Ford 
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of the human Life. The Beads, which they there gave alio for Bread when there was 
no more Money, iignify the * lmagc-iikt Property in the Life of Man. » Imaged or 

created. 

The Figure ftands thus : 

12. When Man in Soul and Body in this Famine, and in this ftarvingHunger, comes 
into God’s Anger, withering in it, then he has no Refrefhment nor Comfort, for his 
Confcience withers fo wholly in God’s Anger, that he mud go to the heavenly Jofepb, 
and buy this Food of Grace. 

13. Firft, while the Soul together with the Body finds yet a little Power and Com- 
fort in them, though indeed the Confcience gnaws, this Steward gives Jefus Chrift good 

Words, and prays to him, and, for the creaturely k framed or conceived Word, buys k imai> e -Iike 
Food of Jofepb', and this now is that which is fignified by the Money, while thefe Words imaginary, ' 
will, in the Imagination, give the Confcience a little Virtue and Comfort, the Nature of famous, 
the Soul and of the Body continually buys Grace for fuch Money, and gives this Jofepb 
good Store of Bailings with an imaginary Matter, and fome formed or figured Prayer 
out of Cuftom *, and thus lives of this Food in Hope . 

14. But when the Anguifh of the Confcience dries up this Hope, and that fuch 
cold Prayer and hijlorical Faith will no more avail, fo that the Confcience cries our, That 
thou mud be famifhed in the Anger of God, no Prayer more will avail before God ; 
then comes the poor Soul to this Jofepb , and fays, Why wilt thou fuffer me to perifh, 
becaufe \ cannot bring my Prayer and Faith before thee, by which I might attain Food 

for my Life ? Behold, my Power is gone. m I am able to do nothing . I have no more m Note, how 
Words wherewith to attain thy Grace. Man is able 

.'i 5. Then fays the heavenly Jofepb to the Soul, Bring thy Beafls, viz. Horfes, Oxen, f j\ do no " 
and Afles, hither to me, and I will give thee Food for them ; that is, bring all thy earthly 1 lng * 
natural Defires and 0 Imaginations, and thy falfe Confidence in the Creatures, viz . in nOr Images, 
thy own Wit and Subtlety, in Falsehood and Wickednefs, to me, and give them up all to 
me, that thou mayeft be rid of them, and then I will give thee Food, that thou mayeft 
l* v f* 2nd will alfo feed the Imaginations of thy Thoughts : And this is the Entrance of 
this Figure. 

16. And Mofes fays further, JVhen that Tear was ended, they came to him in the fecond Gen . xlvii. 
Tear , and faid to him. We will not hide from our Lord, that not only the Money , but alfo * 3 , J 9* 
all the Beajls are gone from us to our Lord , and there is no more left for our Lord , but our 

Bodies and our Fields : IV by wilt thou fuffer us and our Fields to die in thy Prcfenee? Buy 
us and our Land for Bread , that cur Land and we may be Pharaol/s Bondslaves *, give us 
Seed) that we may live and not die , and the Fields not lie zvafe. This is now the true 
Earneftnefs, when Man wholly gives up all, and quite gives up himfclf. 

This Figure ftands thus : 

17. When Man ftands thus in the Famine of Confcience, fo that not only the Words 
which he fpeaks in the Prefence of God will no more avail, that he might receive Com- 
fort, but that in the End thole alfo fail, when he has beat down all 0 Jiclitious Defires, 0 imaged, 
and forfaken this World in the Defire ; then fays the poor Soul to the heavenly Jofepb , feigned, or 
Alas! my Lord, what fhall I bring before thee, that I may attain thy Grace? Behold, iaa 2 inai 7 * 
my Prayer finds tto Power and Virtue ; and though I have forfaken the World, and 

have given up my befial Will, yet I (land ftill in great Hunger before thee •, I have no 
more left but only my Body and Soul: My Lord, take even this of me, I give myfelf 
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wholly to be thy own : Give me thy Grace, that I may live in thee , I will give myfclC 
wholly up to thee with Body and Life, and will be thy obedient Servant. Give thou 
me but Seed only, that is, give thou me but a JVill, Thought, Mind, and Dcfire, and 
low the Land of my Nature, and let my Life be thy Servant, that I may be no more 
without thy Will , but that I may be thy Servant and thy Bond-Slave. 

18. Thus then it is enough, when he has given up Body and Soul, Will and 
Thoughts, and all that he has and is, wholly to this Jofepb, that he is as it were a 
Bond-Slave Servant to God, who hopes and experts only what his Lord will give him, 
when all Trujl and Confidence in his own felf is quite yielded up, then is Realon rightly 
killed, and the Devil has loft his Stool and Throne in Man: For in Refignation he has 
nothing for his own, and the Devil can no other way come at Man, but in the Difirt 
cf Selfhood, in appropriating any thing for his own lelf. 

19. And Mofes fays further, Thus Jofepb bought the whole Land of Egypt for Pharaoh, 
for the Egyptians fold every one their Ground ; for the Famine was fo fore , Jharp , and flror.g 
upon them ; and fo the Land became Pharaoh's own , and he diflributed the People into the 
Cities from one Place of Egypt to the other , except the Land of the Priefls, which he bought 
net , for it was appointed for the Priefls by Pharaoh , that they fhould provide for themfclves 
cut of that Portion which be bad given them-, therefore they dared not to fell their Lands. 


The Figure flands thus : 

20. In fuch Manner Chrift, when Man in this pinching Hunger draws mar to him, 
buys for his Grace his whole Nature, with all the Forms, Conditions, and. Qualities 
' thereof, and brings all whatfoever is in Man again into the Hctife of the great Pharaoh , 
that is, of God, and makes it a Subject to God his Father again. 

2 t. For in Adam all Men are become untrufty and perfidious, and are entered into the 
Selfifhnefs of the Will*, but Chrift has bought this human own felf to be his own again, 
and gives this up again to God his Father* and it points directly at Chrift endem , which 
Chrift has bought with his Grace by the Treafure of his precious Bloody and made it his 
own, and has now diflributed his Offices, wherein the Chriftians ferve him, and are 
his own. 

22. But that the Priefls Fields were not fold, and that Pharaoh would not buy them, 
but leave them for their own, points at the inward Man, who is the prieftly Temple of 
Chrift*, this God buys not back again, he wills that Man fhould have it for his own, he 
defires only to have the Kingdom of Nature for his own Servant*, but the incorporated 
Ground of Grace, viz. the Temple of Chrift, he leaves to the Soul for a Dowry, for 
it is the Place and City of God, wherein God dwells in Man s No Man can fell it again, 
pledge it, or engage it by Oaths, for it belongs to the eternal One, and not to the Pof- 
fcjfion of the Cieature *, but it is a beftowed Ground of Grace, wherein Chrift manages 
his Office, it is his Habitation and Dwelling-Houfe. 

23. Then faid Jofepb unto the Pecpky Bebold y I' have this Day bought you and year 
Fields for Pharaoh \ beboldy there you have Seedy fow your FieldSy and of your Corn yen 
Jh all give the fifth to Pharaoh *, four Parts jhall be yourSy to fow your Field for your Food 
for your Ilcufe and Children. And they faid s Now let us live and find Grace before tbit, we 
Jhall willingly be Pharaoh's Bond-Slaves. Thus Jofepb made them a Law unto this Day con- 
cerning the Fields , to give the fifth to Pharaoh , except the P rifts Fields , which were r.ct 
Pharaoh's own . 

24. This figure is a true Tj/v and Image of Chriftendom, which Chrift has bought 
with his Love in his Blood, having proficrcd to give Chriftendom his Grace and Righte- 
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oufncfs for their earthly * Imaginations, that it (hould give them only up to him ; and \ images, 
when that is done, then fays Chrift, Behold, I have this day, that is, from this Time or Fancies*- 
to Eternity , bought all your earthly Images, as alfo Body and Soul ; I have bought 
you for my eternal Bond-Slave Servants and MlnijlerSy with my Grace, from the Hunger 
of God’s Anger : Behold, there you have Seed, that is, there you have my IVcrd, where- 
with you may fow the Ground of your Confcience in Body and Soul, that this Seed may 
bring forth Fruit, and of this Fruit you (hall return the fifth loPharacby that is to God: 

For four Parts fhall be your Food ; that is, this Seed fhall quicken and cherifh the four 
Elements of the Body, as alfo the four Properties of the Soul's Fire-Life, and you fhall 
keep this Seed of the divine Word fourfold for the cherifhing of your Life, but th e fifth 
you fhall give to God. 

25. The fifth fignifies here, very fecretly and myftically, the fifth Form of the 
natural Life, viz. the Love-Fire in the Light, which is horn out of the four Properties, 
and manifefts wherein the uncreaturelv and ftipernatural God is manifefied: This Form 
generates now the divine Joy, and the Praife of God, wherein the Soul is an Angel, 
and thanks and praifes God, becaufe he has delivered it out of the Fire-fource of Tor- 
ment, and has given himfelf with this Love and Grace into its Fire-fource, and changed 
it into a Love-fire and divine Light. 

26. This Source of Love, viz. the fifth Property of I ife, wherein the Soul is an 
Angel, it gives now to God again with great Praife and Thankfgiving, for it gives this 
fifth Form to Chrifi again for a Habitation ; for this is the Habitation of his Word, 
wherein r is the Kingdom of God in us> and wherein we are the Temples of the Holy "Or con fill 
Ghoft, who dwells in us ; and this fifth Form in the Praife of God, Chrift requires again Lukexvfuzi, 
from his Chriftendom, that it fhould give this to him, that he may gather in the Praife 

of God, that is, the Fruit of Love for his Father, into the Houfe of the divine Power. 

27. But the Priefts Fields, that is, the inward Ground of the heavenly World’s Sub- 
ftance, he buys not with his Blood, for that never received the Furba of Deftruction, 
but in the Fall of Adam it went out and faded, and went into the Abyfs ; fo that the 
Soul had it no more in its own Pcffeffon y for it was in the Soul as it were dead, though 
in God nothing dies; but the Soul was blind concerning it, in that manner as Gcd, viz. 
the Eternal One, is in and through all Things, and yet nothing apprehends it, but that 
which introduces itfclf into its Subftance, wherein he will manifeft himfelf. 

28. This faded Image or Subftance is the prieftly Ground, whereinto God again in- 
fpoke or fowed his Word and Seed again in Paradife, that is, not bought with thrift’s 
Blood, as the averted juI is, biu it is filled with the heavenly Ens y with (Thrift’s Flefh 
and Blood, fo that it is, or becomes (Thrift's Flefh and Blood, wherein the High-Prieft 
(Thrift dwells; it is his eternal Scat and Pofieflion, wherein God is manifefted in Man, 
for it is the Branch on Chrift’s Vine, which is God’s proper own, and not Man's. 

29. It is indeed in Man, but not in the Pofleflion of the fiery Soul’s Effence ; it has 
another Principle than the Soul, and yet is in the Soul, and through the Soul, and from 
the Soul, after the Manner as the Light is from the lire, which is through the Fire, 
and in the Fire, and has its Manifcftaiion from the Fire, out of which Fire and Light 
/dr proceeds, and out of which Air dewy Water proceeds; and that fame dewy Water 
denotes the Subfiance of this inward Ground, which gives to the Fire again Nourifhment, 

Foody Luftre, and Life. 

30. So alfo it is to be confidcred and underftood concerning the Soul; when it extin - 
guijbed as to the divine Light, then this Subftance was generated no more from it, nor 
in ir, but remained faded, extinguiihed, or quenched; and then the Soul had no divine 
Food more for its Source of Fire, for it had turned its Defire forth into the third Prin- 
ciple, and was overcome by the earthly Lucifer , and by Satan , viz. by the Property of 
the Wrath of the dark World’s Property in the Place of this World. 
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31. This Grace came to help this averted Soul, which wa3 bought through Chrift’s 
Blood ♦, for the Buyer entered with his Money of Grace into this faded Image, and took 
it to himfelf, and fee the Soul therein for a High-Prieft and Teacher. 

32. And this Image now was the Pricft’s f ields, which he bought not, for it was 
God’s before j God only let his High-Prieft Chrift therein , that he fhould therein feed 
and teach the poor Soul, that it fhould not eat of the Vanity, and fully, darken, and 
bring to nothing this Image again. 

33. And this is alfo the fame in the Figure of Jofepb, in that he bought not the Prieft’s 
Fields ; and fo is the Figure concerning Mofes and theLevites, that he kept their Fields 
and Ground, and yet pGlTcficd them as Tenants ; all which denotes the inward Man of 
the heavenly World’s Subftancc, which is God’s Ground , wherein God fows his Word 
of Grace, viz. Chrift’s Spirit ; which Ground or Subftance belongs only to the High- 
Pricft, Chrift, for a Pog'jJian, and not to the creaturely Life, but the creaturely Life 
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receives Power and Virtue from it 
fame Thing with Nature, 
and the fame Thing. 

34. This Figure of Jcfepb , in that he bought the Egyptians to be Pbara:b\ proper 
•Wf, and made them his own Servants, fignifics nothing elfe, but that Chrift lhoulj 
buy as from the Anger of God in the Famine of our Ddlruclion, through his Grace, 
to be bis obliged Servants, through his Blood and Death, and would give us his Word for 
Seed, that we might fow his purchalcd * Goods, viz. our natural Life, therewith. 

35. And for tbisCauje now fhould we give him again the fifth Part of this Fruit, viz . 
the Birth of Love , the fifth Property of Life ; for in the fifth Property ftands Faith, 
and that his Children fhould give to him again ; and this he gathers in:o his Father’s 
Barns , for an eternal Praife, and to the divine Manifejlaticn of his Wonders. 

36. But that earthly Men have made fuch Bondage, and keep one another for Bond- 
Slaves, and vex, torment, and mifufe one another therein, and fqueeze out their Sweat 
for their Pomp and Pride, this is an Image of the Anger of God, which 1 reprefents itfelf 
alfo according to the heavenly Figure. 

37. For ever Thing mull fafhion itfelf, according to th t Ordinance or Appointment of 
the Word of God, whether a Thing fafhions itfelf in Evil, viz. in God’s Anger, accord- 
ing to the Property of Hell , or in Good, in Heaven in the Kingdom of Chrift •, for with 
the Holy the Word is holy, and with the Pervcrfe and Froward it is manifeft in God’s 
Wrath •, as the People is, Yuch is their God alfo, fays the Scripture. 

3^. Earthly Men reprefent the Image in the Anger of God, in that they vex, tor- 
ment, fqueeze and plague them with Bondage, and hold it for juft and right ^ and it is 
right in the V/rath of Nature in God’s Anger, and it is a figure of Hell-, and it is alfo 
a Figure of the Kingdom of Chrift in the heavenly Bondage ; for all vvhatfoever the 
earthly Man does with Pain and Torment, that does Chrift in his Kingdom with his 
Children, in Joy , Love, Humility, and Power. 

39. The earthly Man takes away his Brother’s Labour, alfo his Will and Drfires, his 
Sweat and Trade, Profeffion, and Suftenance : Chrift alfo takes away his Children’s evil 
Will and Defires, alfo their Labour, Working in God, when with great Pain and Anguifh 
they prefs thereinto; thefe Labours Chrift takes all from them, and gathers them into 
his Chefts of Treafure y and fearches through and through his Children’s Body and Soul, 
to fee whether there be yet a little Sparkle that can and will adminifter to him, and 
work for him; that he drives of Nccefilty, and forces into the divine Miniftration of God’s 
Court, viz. into the Vineyard of Chrift. 

40. He often alfo withdraws the Food of Grace, and lets them afterwards hunger, 
and lament for it; and lets them fit in Mifcry, and affiids them, fo that they muft work 
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in great Anguijb , in Lamentation, Fear, and Trembling, before him in divine Labour-, 
for the old Adam's A fs is untoward and unwilling to labour in that which is divine, 

41. And therefore it is often compelled , fo that the Puniffiment and Threacning are 
always behind it, where Chrift’s Spirit in the Confcience threatens it with Hell and the 
Anger of God; as alfo the earthly Lords upon Earth do with their Suljctls , which 
ftand indeed in the Figure of Chrift, but the Office is altogether unlike. 

42. Chrift gathers in for his Father, by the Works of his Children, much heavenly 
Fruit, which Man will obtain again, and enjoy the fame for ever ; but a worldly Lord 
gathers in, by the Labour and Sweat of the Poor, only Money and Goods into his Chefts, 
to his own Honour, which Labour the poor Man can no more enjoy in this World, but 
Chrift is his Wages, in that he mud ferve the Figure of God’s Anger here in Ahfery. 

43. But in the. End, when the earthly Offices (hall be alfo gathered into their Barns, 
into the Treafure-Chefts of their Hearts, for whom they have ferved and rniniftred, then 
there wiil be unlike and different Refcrvotcries\ many will have very much gathered into 
the Kingdom of God's Anger, and from that will their Food be given to them again 
in Eternity , viz. the Curie of the Oppreffcd ; alfo the Afllidtion, Fear, Pain, and Mo- 
Icflation of the Poor, which they have here with their Agitation wrought by the In- 
feriors, that will be given them for Food alfo after this d ime to Eternity : For what Gal. vi. 7, 
any fozvs here, that they will find in barns in the eternal Life. 

44. All Offices of this World are God’s, and all Officers, from the Emperor to the 
lead and meaneft, are GW’s Officers ; but they ferve him much unlike and differently; 
one ferves him in Love as a Minifter of Chrift, and the other ferves him in his Anger as 
a Minifter of Hell. 

45. All that feek their own in thefe Offices, 3nd regard not God and his Ordinance , 
and lb ferve Man therein, they ferve the Anger of God, and gather up into Ilell . 

46. For all the Treafure of Princes and Potentates fliould be gathered in for the 
common Prof.t of Brethren, and for the lupporting ofgccd Orders and Offices, alfo of the 
Miferable and Impotent ; even as a HoufL older labours and works with thofe that are 
under him, and draws the Profit to himfelf, and yet therewith he provides for, feeds and 
nourifhes all his Servants, Minifters, and Afliftants; and the Overplus he ufes for com- 
mon Neceffarieo of himfelf, his Wife and Children, and what he might elfe ftand in 
need of, or lays it by for poor People; fuch is the Officer’s gathering together: It fhould 
all be gathered together for common Benefit, elfe it is a Treafure of the Anger of God, 
and mull expcll God’s Judgment. 

47. But that the prefent Potentates do thus gather together for their own Honour, for 
Voluptuoufnefs and Pride, and in that Regard do the more hardly opprefs and fqueeze, 
that they may only therewith exercife their Pride, and keep under the Poor as Dogs, 
and fay in their Hearts, they are bound to do fo for me, I have bought or inherited it as 
a Privilege, I have it of Right ; all this, the one and the other, is done in the Anger 
of God, they all now in this Property ferve only Satan, viz. in the figure of God’s 
Anger, and no better. 

48. All Self-owning belongs to Hell, make what thou wilt of it; no feeming Rheto - 
rick will avail before God ; thou gathered; together into Hell : God requires the Ground 
of the Heart, and will have trufty Officers. 

49. But the Miferable is to know, that in fuch Reftraint and Service, if he endures 

it without Murmuring and Grudging in Falthfulnefs, he ferves even his Lord Chrift ; for 
God thereby draws him away from this World, fo that he fets his Hope upon that which 
is to come, and in this Servility of his Hands he gathers to him with his Prayer , into 
this Hou’e of Lamentation, his heavenly Treafure ; whereas, if he for this Time of his 
Reftraint flood in the Voluptuoufnefs of the Fleffi, he would gather 710 good 1 hing ; 
therefore all I kings tnufi ferve to the bejl of them that love Cod . Row. vifi. z$. 
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50. Thus a Man ought to underftand the Figure under the Hiftory and A£ls of Jofeph • 
for indeed the Hiftory is deferibed with great Diligence according to the inward Figure, 
y Lingtbung, according to the * Infpiration of the Spirit of God, which always more refpefis Chrift’s 
inward Sug. Kingdom, than any Hiftory of a ftigbt and fimple A 61 . 

gc ion. £ I# p or t h c Adis of the Bible are not fet down on this Account, that Men fhould fee 

the Life and Deeds of the old holy Men or Saints, as Babel fuppofes *, no, the Kingdom 
of drift) above all, is thereby deferibed, as 3lfo the Kingdom of Hell ; the vifibie 
Figure continually points at the in vifibie, which fhall be manifefted in the fpiritual 
Man. 

Cen. xlvii. 52. Mcfes here finifhes the Figure of the new Regeneration, under the Hiftory of 

*7, 28. Jofeph ; and fays further, Thus Ifracl dwelt in Egypt in tbe Land of Gojben , and pojffted 

it y and grew and multiplied very much ; and Jacob lived feventeen Tears in Egypt , fo that 
bis whole Age was one hundred , forty and feven Tears . 

Vcr.29— 31. 53. And when tbe Time was come that Ifracl was to die y be called his Son Jofeph , end 

faid to bim y If I have found Grace before thee y then lay thy Hand under my Thigh , that then 
wilt be loving and faithful to me y and not bury me in Egypt , but I will lie with my Father s y 

and thou J halt carry me cut of the Land of Egypt , and bury me in their Burying-place : //<? 
faid y 1 will do as thou haft faid - y but he anfwered and foid y Swear to me y and he fwore to 
him \ then Ifracl bowed himfelf fitting up at tbe Head of the Bed . 

54. This now is a very myftical Figure, and points at the Refurreftion of the Dead, 
when the Soul (lull come to the Body again, and the Body will be pure and holy : For 
the Land of Canaau y which was alfo hill of the Abominations of the Heathen, fignifies 
the earthly Body ; and Egypt y where Pharaoh dwelt, and Jofeph was Steward, fignifies 
the Soul y which dwells in God’s Word, viz. by or near the eternal King. 

55. And we fee it very finely portrayed in this Figure, how Ad.<m's Soul turned itfelf 
with Lift into the earthly Canaan of the earthly Body, and turned away from God; 
therefore now the Soul mud go again into Egypt y into Repentance to Jcfeph y viz. to 
Chrift, and to King Pharaoh , viz. to God; and there it will be received as a Child of 
Grace, to be a Bond-Servant, fo that it will be obedient toGod, and be his Servant and 
Minifter ; and it mud forfake the earthly Canaan , viz. the rail Bcdy y with its Will and 
Contrivances, as Ifracl muft leave and forfake Canaan. 

56. But after he fhould be dead y he would then have his Body into the Land of 
Canaan y that it fhould be buried there ; which fignifies that the earthly Body muft be 
buried in its Mother the Earth , and come into its firft Mother again ; and it fignifies 
that the Soul (hall come again out of Egypt , viz. out of the Bondage of the AfRicftion 
of Repentance, to the Body into Reft : For the Heathen muft be driven out of Canaan y 

f OrQuality. when Ifracl enters thereinto ; fo alfo muft the Abominations in the Property and ' Con- 
dition of the Body be conlumed, and all falfe and wicked Defires be killed^ before the 
Soul comes to the Body again, and dwells therein. 

57. And it is powerfully reprefented, how the Will of the Soul (hall and muft in 
this Life-time break off from the earthly Canaan , viz. from the Lifts of the Body, and 
prefs into God again by earned Repentance, where then the Soul muft rightly be in 
Egypt y viz. a poor Bond-Servant, in much Anxiety and Afflidion ; but in the End, 
when the Body (hall die, then it alfo defires to go along out of the Houfe of Bondage, 
viz: out of the Torment of Repentance, and will go again into the firft Adamical pure 
Image which God created, as Jacob would lie by his Fathers, when he might have 
Jain as well in E^ypt : But the Spirit flood in the Figure of the Refurrellion y fhewing, 
how the whole Man fhould go again into the firft Image created by God. 

58. But that Jacob required an Oath from Jofepb y that he would bury him in Canaan 
with his Fathers, ic denotes the Oath which God in Chrift made with Man, that God 
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has with his Word of Love incorporated himfelf with Man, and engaged, as by an eter- 
nal Oath to him, Jacob requires this Oath from Joj'epb , as from the Figure of Chrift, 
and defires he Ihould lay his Hand under his Thigh and lwear. 

59. This is a Figure, fignifying how Chrift fhould lay his Hand, that is, his Power 
and Might, viz. the eternal IVord, which is the Hand that has made all Things, into- 
the human EfTence in Body and Soul, and not only into that, but under the Thigh, as 
under the human Power, and to give himfelf to ..Ian for his own, and fwear therein v 
that is, bind himfelf to it, that he will bring the whole Man, when he is here dead in the 
temporal Death, again into the firft Land of Inheritance, wherein Adam in Innocence 
dwelt, viz. into Paradife , and bury the Body and Soul, with his Oath, in God, as in 
the divine Reft. 

60. This is fignified by the Figure of Jacob , where the Text fays, Ifrael dwelt a long 
Time in Egypt, and multiplied there. And when Jacob was to die, he had a Defve to be 
carried after his Death again into the Land of Canaan to his Fathers ; this, l fay, fig- 
nifxes that a Chriftian or Child of God muft go into this Egypt, viz. into Repentance , 
and into the Exit from the earthly Will, and continue therein the whole Time of his 
temporal Life, and bring forth much good Fruit in that Land, and then Chrift, viz. 
the neavcnly Jofeph, fhall bring him into the right Country of his Father to Reft again, 

viz. into the right promised Laud, wherein the Milk and Honey of divine Power flow. ExoJ. iii. JC 

6 1. And the whole Hiftory of all the > five books of Mofes is even this in the Figure: r Five Book* 
The Exit out of Canaan, and the going into Canaan again, are only this; reprefen ting of Mofes, 
how the right Adamical Man fhould with great Holts and Armies and much purchaled 

Goods, effected in the divine Operation, en'er again into the eternal promifed Land \ 
and how in this Life-Ume he muft be a Bond-Servant of God’s Anger in this Egypt , 
which would through its Minifters and Servants afflitt, pcrfecute, and torment him in 
his Office or Anger, and continually keep him for a Bond hlave, till the right Jofeph 
lhali bring him through the temporal Death again, into Paradife , into Reft. 


The Seventy-fifth Chapter. 

How Jacob before his End blejfecl the two Sons of Jofeph, and 
preferred the Youngcf bejore the Eldef. And what is thereby 
to be underfeed. 


i. OSES fays, Afterwards it was told Jofeph , Behold y thy Father is Cm:. \ Mil* 

fick\ and he took with him both his Sons , Manaffeth and Ephraim : And 
(SAp) then it was told Jacoby Behold y thy Son Jofeph cometh to thee \ and 
(^0 M (£© Ifr&ol Jlrengthencd himfelf and fat up in tbs Bed y and faid to Jofeph y 
^ lbs Almighty God appeared to me at Luz y in tie Land of Canaan , and 

Cfv] p - C blejfed me\ and faid to me y Bebeld y I will caufe thee to increafe and mill- 
t ply y and will make thee a Multitude of People , and will give this Land 
f:r a Pcjjefnon to thy Seed after thee fer n\r ; and now thy two Sous y Ephraim and ManaJ- 
)el\ which were born unto thee in the Land of Egypt before I came in hither to tbee y /hall be^ 
mine , as Reuben and Simeon \ but thofe which thou Jhalt beget after them foall be tbuie y ami 
fall be named according to their Brethren in their Inheritance. 
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2. In this Figure now the Patriarch Jacob {lands again in the Limit of the Covenant, 
whereto God had ordained him in the Mother’s Womb: When he had finiftied his 
Courfe in the World with the Figure of the Kingdom of Chrift and his Chrillendom, 

* Model*, or then his Spirit 'figures itfelf again in the Limit of the Coven ant, and through the Limit 
image*. 0 f t he Covenant blefjes his Children, and his Children’s Children, and points at the 
future Time, how it would go with them ; that is, he fpeaks from the Root, and inti- 
mates concerning the Branches and Twigs of this Tree, which God in Paradife planted 
again after the Defetticn and P'all, and had made it manifeft in Abraham ; and fo Jacob 
flood in the fame Stock, and intimates from the Spirit of this Tree concerning his 
Branches and Twigs, but efpecially in bctbjofepb' s Sons, both which he grafted back 
again into his Root, that they fhoulJ be his Sons, as Reuben and Simeon. 

This Figure ftands thus : 

3. And Jacob faid to Jofeph, The Almighty Gcd appeared to me at Luz, in the Land 
of Canaan , and blefled me, and laid to me, Behold, I will caufe thee to increafe and 
multiply, and will make thee a great People, and will give this Land for a Poflefiion to 
thy Seed for ever : In this Figure the Spirit fpeaks not only of the Inheritance of the 
outward Land of Canaan, but alfo of the Inheritance of the Kingdom of Chrift, under- 

r flood and fignified under this Canaan ; for he fays, God has given him and his Children 

this Land for an eternal Pofieffion, which, for a long Time after that, they had no Inhe- 
ritance in; therefore then in this the Kingdom of Chrift is underfood, which {hall endure 
for ever. 

4. Thus Jacob took the two Sons of Jofeph , and fet them in bis Root in the Inheri- 
tance of this Kingdom; and moreover, in his firll Power and Virtue, as Reuben and 
Simeon , his firftSons; which fignifies, how Jcfph’s, that is, Cbrif’s Children in the 
Faith and Spirit, whofe Nature yet is come from the Seed of corrupted Adam, fliall 
be through Faith planted again in the firft .Root of God’s Covenant ; for Adam has fet 
his Twigs and Children with himfelf in the Kingdom of God’s Anger ; but the Cove- 
nant and Grace take thefe Adamical Twigs and put them back again into the Image of 
God, whofe Figure Jacob here reprdents with Jojepb' s Sons. 

Cm. xlviii. 5- And Ifrad faw the Sons of Jofeph , and faid , l’/ho are thefe? Jofeph anfwtrcd hi: 
8, 9. Father , and faid. They are my Sons which Gcd hath given me-, that is, the Covenant of 

Grace was Jlrangc to the corrupt Nature, and faid, Who are thefe Children of Nature 
in Self? Have they not broken themfelves off from God ? But Jofeph in the Figure of 
Chrift’s Humanity faid, They are my Children, which God has given me in the King- 
Vcrfe 9; dom of this World; and the Covenant of Grace in Jacob faid, Bring them to me, that I 
inayllefs them-, that is, that I may anoint them with Grace; that is, Chrift lliall bring 
them to God, that he may blefs them again. 

Vofe to. 6. And Mofis fays, For the Eyes of Jfrael were dim with Age \ that is, Nature in the 
Father’s Property in the fculifio Creature was grown dim and old ; and that becaufe the 
• Imaged, or Soul’s Em had * modelled itfelf in the Time, for all that lives in the Time grows old: 
formed. The Covenant was that which fliould blefs the Sons of Jofeph with the future Revelation, 

or Manifeftation of the Power in the Name JESUS, and Jofeph, who flood in the 
Image or Type of the Humanity of Chrift, fliould bring them to this Blcffng : For the 
Humanity of Chrift brings Adam’s Children to the Blcfiing of God, as here Jofeph brings 
his Sons to the Covenant of God in Jacob. 

Vcr. 10— 12. 7. Mofis lays further. But be ki [Jed them, and encouraged them, and faid to Jofeph, Be- 

hold, I have fiecn thy Face, which I had not thought to have done, and beheld, Gcd has let me 
t Jacob’*, fee thy Seed ; and Jofeph took them from b his Bofim, and bowed bimfilf towards the Earth 

before 
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before bit Countenance : Which is as much as to fay in the Figure thus ; when Jofepb, in 

the Image or Type of the Humanity of Chrift, brought his Sons to his Father, viz. 

before the Covenant of God, then the Covenant took them in the .Anns, or into the 

Bofom of his Defire, viz. into God’s EJfeuce, and killed them with the Rifs of Love, 

which God would manifeft in Chrift ; and the Father’s Right eoufnefs, in the Word of 

Might and Power, lays to the Soul’s Effences, Behold, thou art dim to my Sight, ar.d 

now I have feen thy Countenance again, through the Loye and Grace of God, which 

I thought not to have done ; for 1 thought to have kept the Soul in the ft rong and fc* 

vere Might of God’s Anger ; for God’s Eye was departed in it, with its turning away 

from him, and lb, as to God’s Righteoulhefs, it was rent off from God : But now I have 

feen the Countenance of the Soul again, through God’s Love in the Grace of God, and 

God’s Love has let me fee ‘ them in the Seed of the Covenant of Grace. « The Sou!’, 

S’. And the Spirit of Mofes fays, And Jofepb took them from his Father’s Bofom, EiTeiires, 
and bowed himfelf to the Earth before his Face ; that is, when the l Lord became Man , 
then Chrift took the Soul from the Father’s Bofom, viz. from the Father’s Nature into 
himfelf, and in a creaturely Manner prefented himfelf with the affumed Humanity be- 
fore God the Father, and bowed, that is, humbled himfelf with the alfumed Soul, viz. 

God and Man in one Perfon , to the Earth,' that is, even into Death , and entered before 
the Face of God with our alfumed Sou), that is, he brought the Soul’s Will, through 
the introduced Power of the Deity, back 2gain into the refigned Humility before the 
Eyes of God. 

9. And Mofes fays further, ‘Then Jofepb took them both , Ephraim in bis Right Hand to- Gen. xlviii. 
wards Ifr ad's Left Hand, and ManaJJeb in his Left Hand towards Ifrael's Right Hand Hi- 

and brought them to him : This now is the precious Figure of the great Earneftnefs of 
God, fhewing how Man is blelfed again ; for Ephraim was not the Firft-born, buc 
ManaJJeb : And Jacob laid his Right Hand upon the Head of the ycungefl ; but Jofepb 
took Ephraim in his Right Hand, and Manaffeb in his Left Hand, that he might Rand 
with the Eirjl- born before Jacob’s Right Hand, and with the other before Jacob's Left 
Hand j but Jacob inverted the Will of Jofepb. 

The Figure hands thus. 

10. The Word became Man •, underRand, the uncreaturcly not natural Word of God, John I. 14. 
maoifcRcd itfelf in God’s creaturely Word of Man’s Soul, and took on him the faded 
Lisrht’s linage, and quickened or made it living in itfelf, and put it into God’s Left 

Hand, viz. °into the Father’s Anger, which is here exprclfed, by fetting the youngeR 
Son, viz. Ephraim , before Jacob's , viz. God’s, Left Hand, but he took it in his Right 
Hand. 

11. For Chrifl: took the incorporated Covenant of Grace in the faded heavenly Image, 
which incorporated Covenant of Grace in Man was the ycungejl, viz. the new Man, in 
his Right Hand, viz. into the highefl Ijsvc in the Name JESUS, r 1 entered with this 
new Man from the Covenant of Grace before God’s Left Hand, vis. efore God’s ft met 
Righteoufnefs in the Anger, that he might atone the Soul, viz. the Firft-birth ; and the 
Soul, viz. the Firft-born, Chrift took in his Left Hand, that is, he took the firft Prin- 
ciple, which before had the fuperior Jurifdidion, Authority, and Power, and put 
it under, that its Power, viz. the Self-Will, fnould go back, and enter into Humility 
before God’s Right Hand. 

12. For thefe two Sons of Jcfcph here rightly fignify the inward fpiritual Man, viz. 
the fiery Soul, which is the eldeft Son } alfo the Spirit of the Soul , Vjz. the Light’s Power, 
which fignines the other, or fecond Son, viz. the two Principles : Thefe did Jofepb t 
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that is, Chrifl, fet before God, and took the Spirit, viz. the fecond Principle, in his 
Right Hand, viz. in his Lcve, and fet it with his Love before God’s Left Hand, viz. 
before his Anger ; for he fhould break the Serpent’s Head •, and the Soul he fets before 
God’s Right Hand, that it fhould receive the Bleffing from God, that is, that God’s 
Love fhould manifefl itfclf out of the Soul, but that might not be : For Mofes fays. 
But Jfrael Jlretcbed forth bis Right Hand , and laid it upon the Head of Ephraim the 
youngejl, and bis Left Hand upon Manaffieb's Head , and did fo with bis Hands knowingly , 
for Manaffeb was the Firjl-bcnt. 

13. That is thus in the Figure : God would no more give the Dominion or Govern- 
ment to the Firfl Birth, viz. to the fiery Soul, feeing it had turned away its Will from 
God, but laid bis Hand of Power and Omnipotence upon the Second, viz. upon the 
Image of the Light, which in Chrift in his Love became living again : To this he gave 
now the Power of the Divine Virtue, that the Soul might be under Chrifl •, for in the 
Light's Image is Chrifl umlerflccd ; and upon it God laid the Hand of his Omnipotence 
and Grace ; and upon the Soul he laid his Left Hand, that it fhould be a Servant and a 
Minifter of Grace. 

14. Thus the Firfl Birth was fet behind, viz. in Subjection, and the Second Birth 
foremoft and uppermofl in the Dominion ; and here is that figure, concerning which 

• Chrifl fays. Father , the Men were thine ; that is, they were of thy Nature’s Propertv, 
but thou baft given lb to me % for the Father gave to Chrifl the highcfl Bleffing and 
Power, whereby the fiery Soul loft its Dominion of Self-lVill. 

15. And Mofes fays, Jacob did this knowingly, that is, the Covenant of God knew 
it in Jacoby that God would have it fo : Jacob could nor, with his bodily Eyes, for Age, 
well know thefe two Lads, but with the Eyes of God’s Covenant he faw, and knew them, 
for God’s Spirit in him did this. 

16. And be blejfed Jofepby and faid, God , before whom my Fathers , Abraham and Ifaac 
have walked, God, who bath preferred me all my Life long, even to this Day, the Angel 
that bath releafed me from all Evil, blefs thefe Lads, that they may be called after my Name, 
and after the Names of my Fathers , Abraham and Ifaac , that they may increafe and multiply 
on Earth. 

Tliis Figure (lands thus : 

17. The God of Love blc-flcd the incorporated Covenant of Grace, out of which 
fhould come Chrifl, viz. the heavenly Jofeph , as here Jacob with his Bleffing began at 
Jofeph, and bleflcd Jofcph's Sons through Jofeph: Thus God alfo, through the Name 
JlioUS, blefies the Soul and the Spirit ; for God has appointed the Name Jefus to be a 
‘ Throne of Grace, and through that Throne of Grace he blefies Chrifl’s Children and 
Members, according to the Humanity-, and here, in the Words of the Bleffing, makes 
no Difference between the Children, to fignify, that the Soul and the Spirit fiiall in 
Quid enjoy like Graces and Gifts ; only the Power he gave to the New Regeneration, 
ouc'of the faded heavenly Image, that the Soul fhould, through the Power of the New 
Regeneration woik, and fiourifh, fpread forth, and be great therewith ; that is, that the 
Soulifh-Trec, with its Branches, fhould grow out of this Bleffing. 

ib’. In the Words of this Bleffing there is this Undcrflanding or Meaning, viz. The 
incorporated Ground of Grace, in the Power and Virtue of the Word, fpotce forth the 
Power, and comprifed in Jacob his Body, Soul, and Spirit, in one, and thereby fpokc it- 
fe If forth upon t lie Children of Jofeph ; God, before whom my Fathers Abraham and 
Jjaac have walked, that is, through the Wills and Defires which my Fathers have in- 
clined to God, with which they have walked before God; alfo through the Power of 
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God, who has fuftained me my Life long, even unto this Day ; alfo the Angel who has 
delivered me from all Evil, blefs thole Lads; that is, he blefles them through the Di- 
vine anil Human Power, through the Angel of the great Council in Chrift Jefus, which 
Angel has delivered Men from all Lvil, that they Ihould according to thefe Names be 
called Children of the Covenanr, and in this Power increafc and grow great. 

19. Bui when Jofepb fazu> that bis Father laid his Right Hand upon Ephraim's I lead y it Gen. xlviii, 
pleafed him not well , and be laid bold on bis Father's Hand , that he fieculd turn it from 17. 
Ephraim's Head upon ManaffcU s llcad y and faid to him , Not fo, i:y Father \ this is the 

Fuji -born, lay tly Right Hand upon his Head: But his Father refufef and faid , 1 hncvj it 
well y my Scn y I know it well ; this f all alfo be a People , and be great , but bis younger Bro- 
ther fhall be greater than he y and his Seed fuall be a Multitude of People. 

20. By the outward Figure the Spirit points at their Offsprings^ which Stock or Tribe 
fhould excel the other in Grcatnefs and Might; but by the inward Figure, of Man’s 
Converfion and New Birth, it points at the inward Ground ; fignifying, how the in- 
ward and youngejl Ground, of the incorporated Grace in Chrift, would be greater than 
the Ground of the firft created Adamical Man. 

21. But that Jofepb difliked it, and would net willingly that the youngeft fhould be 
preferred before the eldeft ; in the Figure it fignifies this: Jofepb flood in the Figure of 
the New Regeneration, fignifying, how the inward Ground, viz. the eternal Speaking 
Word in the Humanity of Chrift, fhould* turn itfelf forth through our Soul, and take 
away the Power of Self-Will from the Soul ; and that the crcaturcly Soul would not that 
it fhould lofe its Power; it would not willingly die to its own Will, but keep its firft 
natural Right. 

22. As we fee in Chrift’s Humanity, viz . in the human Soul, when it was to die to 

felf, and yield up its natural Right : Then faid Chrifi on the Mount of Olives , Father , //Matt xxvi. 
it be pcffibky that is, the human Soul in him, from the Father’s Property in the Word, 
faid, Father , if it be pcffbky let this Cup pafs from me ; but if it be not poffible, and that 
I muft drink it, thy Will be done ; as Jofepb here in this F'igure was loth to come to it, 
and would not willingly that the laft fhould be preferred before the firft. 

23. The Text fays, it pleafed him not well ; the natural Man is not well pleafed to 
give up his natural Right, and let the Kingdom of Humility reign in him ; he would ra- 
ther be Lord himfelf, but his own Will has fquandered that away, fo that he is fet be- 
hind, for it is not pojjibley that he fhould become the Child of God, unlefs he drinks the 
Cup, whereby he dies to his own natural Will ; therefore, fays Chrift, Father , thy 
Will be done, and not my natural Adamical human Will ; but let God’s Will in my in- 
ward Ground be done, and not my Adamical Soul’s Will : It fhall and muft be refigned 
into God; the firft natural Right muft go backward behind, and Chrift forward, other- 
wife there is no Salvation. 

24. In this Type and Image the Spirit of God fports with the Children of the Saints, 

fignifying how the new-incorporated Kingdom of Grace would fpread itfelf forth aloft y 
and how the Kingdom of Nature fhould be fet back behind ; for it Chrift arifes, and be 
bo;n in Man, then muft Adam be Servant and Minifter. ' 

25. And it declares befides, that the Kingdom of Nature would alfo be great, but 
the Kingdom of Grace yet greater ; of which we have a Similitude in a great Free of 
many Branches, which through Nature generates many Twigs and Branches, and 
wherein Nature is powerful, but the Virtue and Power of the Sun is much more power- 
ful ; for if this docs not co-operate, then the Tree cannot grow nor bcar'any Fruit; 

2nd we clearly fee thereby, that the Virtue and Power of the Sun muft get aloft y if the 
Tree grows, and its Fruit comes to be ripe and profitable; fo alfo is it in Man. 

26. Man is Nature, and Nature begets him, that he may come into the fiorms and 
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Conditions of the Creatures , but the Underjlanding muft come forth in him, which go- 
verns and takes Care of Nature ; Nature wills, indeed, that its Defire be fulfilled, but 
the Underftanding rules over Nature. 

27. But now Nature is fooner and earlier than the Underftanding*, Nature goes 
,foremoft; but when the Underftanding cometh, then it muft follow behind ; thus it is 
to be underftood alfo in this Figure of Jacob and Jofeph , concerning the New Regene- 
ration, that when the Divine Underjlanding lhall again be manifefted in Man, then lhall 
Nature follow behind. 

Ge». xlvlil, 28. ‘Thus be bleffed them that Day , and [aid. He that will blefs any in Ifrael , let him fay • 
to. God fet thee as Ephraim and Manaffeb : In this Text, what the Spiric declares in this 

Figure, is as clear as the Sun ; for Ephraim and ManaJJeb were re-ingrafted back into 
the Root of Jacob , that is, into the Covenant of Grace, which God had manifefted in 
him, and were tranfplanted with the Birth of the natural Right, when theyoungeft was 
preferred before the eldeft *, thus alfo Ihould all Bleffing and Wilhing be among the 
Children of God; that God would fet them back from the evil Adamical Will of felf, 
and fet them into the Paradifical Covenant again, and make them grow therein, and 
bring forth the Kingdom of Grace in them, and fet it above the Kingdom of Nature 
of the firft Adamical Birth ; when this is done in Man, then he is a Child of God again 
in Chrift, and (lands in the Blefiing of God. 

* Literature. 29. Courteous Rabbies, and Mafters of * Criticifms upon every Letter, learn, I 
pray, to underftand the figures of the Old and New Teftament, and difpute not about 
the outward Shell of Words ; look upon the chief Ground, why the Spirit of God thus 
fpeaks, and why it fets down fuch Types and Images, and confider what this fignifies, 
that the Holy Ghoft, in all the Figures of Chrift, always fets the youngeft before the 
eldeft; begin at Cain and Abel, and go quite through, and then you will come to Kell, 
and your Strife has an End. 

30. The 'I'ime of Strife is at an End, Ephraim (hall rule over Manaffeb ; if yoa do 
not fo, then will the Sun dazzle and blind you with its Rifing, that you muft for ever 
be blind. You would verily fee with the Eye of the Kingdom of Nature, and yet you 
contemn the Eye of Grace ; but Ephraim attains the natural Right of the Firft-birth ; 
why will you drive againft your Father Jacob , as if he did not rightly blefs ? For you 
fet ManajJ'eb before, and Ephraim following behind ; it is made manifeft, before the 
Eyes of the mod High, who has fet Ephraim foremoft again •, the Kingdom of Nature 
in human Self (hould be the Servant , and that you would not ; but the Purpofe of the 
Mod High goes forward , and you are all therefore like to go to the Ground ; there is 
no preventing of it more. 

31. Now when Jacob had blcfied Jofeph and his Sons, then he reprefented a very 
Gen. xlviii. fscret Type or Image of Chriftendom upon Earth; for thus fays Mofcs, And Ifrael fail 
21, 22. to Jofeph, Behold , I die, and God will be with you, and will bring you again into the 1 and 

of your fathers ; I have given thee a Piece of Land beyond thy Brethren , that I took with 
tny.Sxvord and with my Bow out of the Hand of the Amorites. 

32. Though there may well be an outward Figure herein, which indeed is always fo, 
yet this is much more an inward Figure of Chriftendom : For what could Jacob give 
away of that which he had not in his Pofleflion ? He had not Sichem in Pofteftion, as the 
Gloftes upon this Text will have it explained, which look only at fome outward '1 hing ; 
lb he could not give it leverally to Jofeph, for Jofeph dwelt not there, but he and all his 
Children, anti (Childrens Children, died in Egypt. 

33. Befitlcs, Jacob laid he had taken it with his Sword and with his Bow out of'the 
Hand of the Amorites, which is no -where (hewn ; and yet may well be outwardly done 
fo, feeing he fays, he has given it to Jofeph, as to the Type of Chriftendom, and took 
it with the Sword, therefore it is a Figure and fccrct Speech. 
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34. For Jacob fays, Behold, I die, and you lhall come again into this Land, God 
will bring you thereinto : This firft points at Cbrijl , who fhould come out of Jacob's 
Covenant’ which God had in him-, when that ffiould die according to our Humanity, 
then would God bring Ifracl again into the Land of God’s Covenant -, and the Covenant 
has a Piece of Land in this World, that at all Times would be a Dwelling for Chrillen- 
dom upon Earth -, though that Piece of Land would be often turned with Manajfeb and 
Ephraim , from one Place to another. 

35. That fame Piece of Land, or Chriftian Habitation, has Cbrijl taken with his Bow 
and Sword of the Spirir, and fubdued the Princes of this World in his Vidory, that 
Chrillendom fhould have this at all Times upon Earth-, whereby then we fee, that 
Chriitendom fhould have the fmallert: Vidory upon Earth, fo that its Kingdom is like a 
remaining overplus Piece of Land, that fo the Name of Chrift might therein be out- 
<xardh known and acknowledged. 

36! Further, it is the molt excellent Figure concerning Ifrael , which with Jacob, 
that is, with the Riftng of the Kingdom of Chrift, would die ; that is, the Jewifh Polity 
and Government would be fupprelfed, but Cod would in the laft Time bring them into 
this Lard, viz. into the true Covenant in Chrift ; for he has referved this Piece of Land 
before-hand, that they fhould poflcfs the fame again ; which Babel believes not , but 
their Time is near, for the Fulnefs of the Heathens is at an End. 




The Seventy-fixth Chapter. 


How Jacob called all his Sons before his End \ and fgni ft ed and 
pro'phefted to them , how their Generations would rife up , and 
what each of their State and Condition would be , whereby he ex- 
prcjfed the Root of Abrahams Tree, together with its Branches 
and Fruit : JVhat the State and Office of each of them would 
be, and how they would behave themf elves ; and how Chrift would 
be born of the Stock of Judah : Alfo, how long their Kingdom 
would continue wider the Law. 


OSES fays, And Jacob called his Sons, and faid. Gather your f elves to- Gen. 7 fix. 


pecker, that I may make known unto you vihat •will happen to you in the 
. 3 s future Times : Come together, and Ixarken ye Children of Jacob, and 

$ i M 3 ’ % hear your Father Ifrael. In this Chapter lies the whole Underflanding 

«■ 2nd Knowledge, how it would go with the Children of Ifrael in the 

w future Time under the Law, as alfo aftciwaids with Christendom j 

**■ ■* f or | n t hi s Chapter the Spirit has exprefled and figuratively repre- 

fented the Tree of Ifrael, with its Branches, Twigs, and Fruit, both according to the 

Kingdom of Nature, and according to the Kingdom of Grace j and under that fignifies 
concerning all States, Conditions, Orders, and Offices, among both Jews and Chnjlians •, 
efpccially the Antichriflian Kingdom among both Jews and Chriftians is powerfully prefi- 
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figured under it, whence it arifes, and how it muft fall to the Ground again, and yet would 
continue a long Time, even till the Manifeftation or Revelation ot Jdus Chrift. 

2 . For Jfrael here, under this Explanation, declares, concerning the whole Adamical 
Tree, how it was good in the Beginning, and how it perifhed ; alfo, how it would be 
helped again, and how the Kingdom of Nature would outwardly govern in God’s 
Wrath, and yet the Kingdom of Grace co-operate through the Wrath, whereby the 
natural evil Man would outwardly feem as if he would ferve God, and mimfter to him, 
but would only be a falfc Flattery and Shew of Hypocrify fo long, till Chrift would 

• break forth out of God’s Covenant, and deftroy Satan’s hypocritical Kingdom. 

3 . And he begins at Reuben* viz. from the JirJl Power of the human I^ife, and 
reaches to Benjamin the lajl , under whom Chriflendom is powerfully prefigured, and 
•what its Properties would be; fo all'o are the Times and Ages of the World powerfully 
pourtrayed under it : If the Reader will obferve it, and gather the Sctife thereof, then 
he will find our Explanation in the true and right Ground. 

I. 

The Tcflament of Reuben. 

c viiv t 4. He be^an at Reulen , and faid, Reuben, ray firji Sen, that art ray Power and Virtue, 

4. * ’ 3> and my JirJl Might and Strength, the cbiefcjl in the Sacrif.ee, and the chief eft in the Kingdom 

and Government ; be was vain and fickle therein as ff atcr : < Thcu fiealt not be the cLiCjtji , 
thou did) climb up into thy father's Couch, and there baft defiled my Bed with thy climbing up. 

In the Figure it ftands thus: 

5 . The Spirit in the Covenant fpeaks forth the human Nature of Adam, viz. the firfl 
.Power of the firft Seed to a Re-propagation ; as indeed Reuben alfo was the firfl: Power 
of Jacob, and fignifies, that the natural firfl: Adamical Man Jhould be the chiefeft in God’s 
Sacrifice, that is, he fliould bring forth right Fruit to him, which might be to the 
Praife of God, and in the Virtue thereof inertafe the heavenly Joy : He fliould gene- 
rate Virtue to him, and a Re-expreflion through the implanted Word of God ; and that 
is called facrificing to God, when the creaturely human Word, which^God formed into 
a Creature, viz. the human undemanding Life, re-exprefies God’s Word out of iticlf, 
and forms itfelf in holy Images, 1 houghes, or Imaginations. 

6. Which Formation is eflefted in the generating of the heavenly mercurial Harmo- 
ny, viz. after that Manner, as when the implanted Ihord in Man images or frames melt 
into a Song of divine Joyfulnefs, and fports in the holy pure Element before God ; in 

, Framing, which e Modelling or holy Defire, the holy Wifdom of God co-models, and becomes 
figuring, or figured in Wonders; whereby the eternal One becomes formable and diflin<5V, viz. is 
imaging. known in different Varieties ; this is called facrificing to God, in that Manner as 1 wigs 

•and Branches bear fair Fruit to the Tree, whereby the Tree is known and mamtefled to 
be good ; thus alfo the creaturely-formed Woid, viz. Man, fliould to the eternal Speak- 
ing holy Word of God, which Word is the Stock, generate or bear to the Stock good 

Fruit, viz. the Praife of God. , 

. 7 . This is as much as to fay, Adam was the chiefeft in the Sacrifice , for he was tne 

firfl: out-fpoken or expreffed Word that God fpokc in his Image, and was alio the chiefeft 
' in the Kingdom or Government ; for to him belonged the eternal Dominion. lie was 
created out'of the Eternal in and to the Eternal; he was the Image of God, wherein 
the Word of God, according to Time and Eternity, was imaged or formed. 

8 . Therefore now the Spirit in the Covenant reprefents this before him by the StoeK 


487 


Chap. 76. Jacob bleffcd all bis Sons before his End. 

Stock of Jfracl , out of which the new Free fhould fpring out of the old, and points at 
both the Adamical, and alfo the new Tree of Regeneration ; and fpeaks further con- 
cerning the fir ft Power in Adam and Jacob, viz. concerning the Kingdom of Nature 
of the firft Image. 

9. He was unftable or fickle therein as Water, as we experience it in Adam, and all 

natural Men ; as Adam fuddenly and unjlably therein departed from his Glory, both 
from the divine Kingdom, and alfo from the Sacrifice of God, and entered into Self- 
will, and for look God’s Will, and brought himfclf from the divine f Formation into an f Imaging, or 
earthly Formation with the Defire and Luft, whence he became beftial and evil. modelling. 

10. Whence now the Spirit in the Covenant fays, through Jacob, Thou fhalt not be 
the chiefeft ; that is, the firft Image fhail not keep the Government, neither in the Do- 
minion of the Kingdom, viz. of the natural Power and Authority, nor in the Sacrifice 
of God; but the fecond Adam, Chrift, out of Judah , fhail be he; and for this Realon, 
becaufe thou haft climbed up upon thy Father’s Couch, and there haft defiled my 13 cd 
with thy climbing up. 


This Figure Hands thus: 

1 1. Adam had his Father’s chafte Marriage-bed in him ; when his Eve was yet unmade 
he was Man and Woman, and yet neither of them, but a true and right Marriage-bed 
of God, wherein God’s Word in his Marriage in both Tinftures, viz. of the Fire and 
Light, works in Power, for he ftood in the Image of God, in which God wrought as 
in the holy Angels. The Propagation ftood in one fingle Image ; as God is in one eter- 
nal Subftance, fo alfo was he, who was out of that lame Subftance of all Subftances, 
created in cue only Image; for the fpermatic Nature and Kind was in him, the Verbum 
Fiat, the Word Fiat, which had formed him into the Image of God, wherein the Self- 
Love laid, viz. in the perpetual Conjunction of both Properties of the only Tinfture, 
viz . the Power of the holy Magick-F\xo and Light, which is Spiritual, and the true 
Life. 

12. In this Image he was the chiefeft in the Sacrifice, and in the Kingdom ; for he 
could facrifice to God both fpiritually and creaturely ; in the fame Manner as a Tree, 
without the Interpofition or Supply from another, does itfclf bring forth its Branches 
and Fruit, and thrujls forth from itfelf the fair Blo/Toms in a lovely Smell and Virtue, 
with fair Colours according to its Kind; and that as God’s Word had cjefled and gene- 
rated it out of itfelf, a’l this Power laid alfo in him. 

13. But the Self will was unftable and fickle therein, and brought itfelf into a beftial 
Property, into falfe and wicked Luft and Defire, and climbed with the beftial Luft anti 
Defire into this holy Marriage-bed, into which Luft Satan brought it, viz. the Ground 
of the dark World, according to the Imaging or Reprefentation of Fancy ; as alfo the 
Devil, with the holding forth of the monftrous beftial Property, together with the 
Subtlety and IVit of the Serpent, viz. of the Ground of the firft Principle; fo that the 
Self-will plunged itfelf therein, and was infefled therewith, and made its Power ot 
Imaging or Thinking, according to Soul and Body, monftrous ; whence the beftial 
Imagination in Adam awaked and began. 

14. And here he climbed up upon his Father’s, viz. upon God’s Marriage-bed, and 
defiled it with beftial, as alfo devilifb, falfe, and wicked Imaginations ; which Luft he 
introduced into God’s Concubine, viz. into the heavenly Sperme or Seed of the heaven- 
ly World’s Subftance, upon which God’s Spirit, viz. the holy Word in this heavenly 
Subftance, departed from him ; that is, the Self-will of Man rent itfelf off from the 
Will of the Word ; and now it was unjlable in the Devil’s Poifon, and loft the Kingdom 
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and the Priefthood, viz. the princely Throne, and was thereupon weak and blind as to 
God, and fell down into Sleep, and laid between God and the Kingdom of this World 
in Impotence and IVeaknefs. 

Cen. ii. 21. 15 Now thus fays Mofes, And God fullered or caufed him to fall into a deep Sleep, 

* OrWoman. and framed a * Wife out of him, and brought her to him, and gave him a brftial Mar- 
riage-Bed for a heavenly ; where he may now copulate in Self-Lull, which in the Pre- 
fence of Heaven is but a defiled Marriage-Bed, but is borne with under God’s Mercy in 
divine Patience, feeing that the Vefiel of this Marriage-Bed mud confumc, rot, and die, 
and Chrifl has given in himfelf in this Marriage-Bed into the Midlt, as a Mediator and 
Redeemer from this monftrous Image, which Ire will regenerate a-new in himfelf. 

16. This powerful Type or Image the Spirit of God alio reprelents by Reuben, who 
was Jacob’s firit Virtue and Power, wherein the Defire of Reuben alio modelled itlclf in 
the Adamical Image, and went back and laid with his Father's Concubine, and in Fake- 
hood and Wickednefs copulated with her, as the free Will of the Soul in Adam copu- 
lated with God’s Concubine in him, by falfe and wicked Lull, and became a Breaker 
of JVedlock to God, as Reuben did. 

1 17. And for the Sake of this hiiS Adam, viz. the firft Power of the natural Man, in 

all Men, loft: the kingly Priefthood, fo that the natural Man in his own Power and Vir- 
tue can no more offer Sacrifice to God •, alfo he underliands nothing more of God’s 
t Cor. ii. 14. Word or Kingdom, It is Fcoltfibnefs unto him, and he cannot apprehend it any more; 

for he ftands in a poifonous nronltrous Image, which in this Adamical Property cannot 
inherit the Kingdom of Cod, and has loft: the Kingdom of God, and is now but a Figure 
or Similitude of this World and of Hell, a Monller [inftead] of the Image of God, and 
Ihall no more be the chief in the Sacrifice and Kingdom ; but Lhrilt, in the New-birth 
in him, has attained the Kingdom, in the Sacrifice and Government. 

18. The natural M3n, viz. the firit Power and Virtue, mult be Servant, and lay ofr 
the monltrous whorifh Image, and be new born again ; the Soul through the Spirit of 
Cbrijl, and the Body through the Putrcf allien of the Earth , from which, at the End of 
Lad Judge- the b Day, he Ihall be feparated, and be formed again into the Image of God. 
ment l)ay. 

II. and III. 

Tiie Tcftament of Simeon and Levi. 


Ceu. xlxix. 
S — 7 * 


19. The Brethren, Simeon and Levi , their Swords are murdering IVeapons', my Soul ecm: 
not into their Council, and my Honour be not thou in their Churches , Affemblies, or Congrega- 
tions -, for in their Auger they have Jlain a Man, and in their Jlubborn Sclf-willcdncfs they 
have deftroyrd Oxen : Curfcd be their Anger, becauft it was fo vehement and fierce, and their 
hVrath, becauft it was fo raging, I will divide them in Jacob , and fcattcr them abroad 
in Ifrael. 


20. In this Teftament the Spirit very wonderfully takes the two Brethren together, 
and reprefents their Figure accordingly, which ought well to be obferved ; as alfo the 

Cen. xxx iv. Spirit of Mcfes in the thirty-fourth Chapter takes them together; where he fays. Simeon 
25—19. and Levi took their Swords and went boifleroufy into the City , and few Sichem , together with 
Honor his Lather, and all the Males that were in the whole City, and took the f Vo men and 
Children captive , and J'poiled all. Which might indeed be the Action and Robbery of two 
flout young Men ; but the Spirit has in that Place, as alfo in this, its Figure, according 
as Jacob fays, lie would tell them how it would go with them in After-times. 

21. In Reuben the Spirit reprefents before five Adamical corrupt Nature, that the firfi 
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Virtue and Power of Man fquandred away God’s Priefthood and Kingdom, Viz. the 
Kingdom of Heaven, and defiled. God’s Marriage-Bed, and made a Bed of Whoredom 
thereof: But now in this Figure, the Spirit of God reprefents a powerful Irigure, fig- 
nifying how the firft Power of Man would neverthclefs defire to keep its Priefthood and 
Dominion, and what kind of Pricfts and Rulers would be in this Woild, in the King- 


dom of Self-Nature. , . , 

22. For out of the Stock of Levi came the Priefthood under the Law, and of this the 
Spirit here fpeaks, and joins Simeon to him, viz. the worldly Dominion , and fays of them 
both as of one, Your Swords are murdering IVcapons*, my Soul come thou not into 
Council , and my Honour be not thou in their Churches that is, God s living Word, which 
he calls his Soul, fhall not be in the Dominion of this earthly Woild, viz. in Man s n.lt 
natural Self-power % his holy Word (hall not be in their Councils and Determinations, 
wherein they feek only temporal Voluptuoufnefs and Riches ; neither (hall it be in t ieir 
Churches and Priefthood, becaufe they do but flatter with the Mouth \ for he fays, A ly 


Honour , be not thou in their Churches . ' , - 

23. But his Church is the true Image of God from the heavenly World sSubftance, 
which in their Murder, by the introduced Poifon of the Serpent, faded in Adam, and is 
born again in Chrift-, but feeing they would only play the Hypocrite before God in the 
Monlter of the Serpent, and had not the Church ot God in them \ therefore fa)S the 
Spirit, My Honour , be not thou therein . 

24. For God’s Honour together with Chrift Jefus fhall not come from the natural 
Adam, but from God and his holy Word ; theft Ihould be the Holy Church of God in 
Man, viz. the Image of the heavenly World’s Subftance, which died in Adam, and 
budded forth again in Chrift, in this (hould God’s Honour appear ; as when Life uds 
forth through Death, this was God’s Honour : But the felf- Adamical Will, which was 
a Murderer, and murdered the heavenly Image in him, (hall not have this Honour ♦, t .is 


1 Seven Pro- 


Honour fliall not appear in his murderous Will. . - 

25. In this Image the Figure Bands clearly, which is portrayed in the Apccnlypje, of R ev . xvii. 
the great feven-headed Dragon, upon which the Babylonijh Whore rides, where t oDra- 
gon and Whore are prefigured as one Image, and it is even th cfame with this o < mean 
and Levis and it fignifies, in the Adamical corrupt Power ir. the monftrous Image, the 
Government of Nature in Self-Will, together with the feilartan hypocritical Priefthood. 

26. The feven Heads of the Beaft are the 1 /even Properties of Nature, which are de- 
parted from the Temperature, and have attained ‘ feven Heads viz. * fev enfold Will, f" - 
whence the Life is come to be in Strife, Mifery, Sicknefs, and Corruption -, and the 
Whore upon this Beaft is the Soul, which is defiled as a Whore, and enters before God 

with this Whore’s Image, and plays the Hypocrite in his Prefence, 

27. But the Will of the feven-headed Beaft gives ns Power and Strength to the 
Whore, viz. to the Soul, fo that the Soul flicks full of Murder, 1 ride, whorilh Luft, 
and Self-honour-, and in this Church and Den of Murder God’s I lonour will not be. 

28. This Figure and magic Explanation, concerning Simeon and Levs, prehgures to 
us the fpiritual and worldly Dominion -, firft in every Man, whereby ie go\ erns 1m e 
both in fpiritual and natural Things ; and fecondly, the Management anc utiority o 
fpiritual and worldly Offices, both 'in the Church and worldly Matters; whatever rules 
therein in felf-Adarrsical Power, without the new Regeneration, that bears this Image m 
it, viz . the murdering Sword, where Men condemn and flay one ano e w 

\q. All fcurrilous, flanderous, libellous Books, wherein Men reproach and kill one 
another with Words, for the Sake of the divine Gift and Knowlci ge, are t ie mur 
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ous Swords of Simeon and Levi ; alfo all unrighteous Sentences of worldly Judgment 
are the fame, and God’s Honour and Will are not therein. 

30. The Spirit takes them both together in one Figure, bccaufe both thefe Offices 
govern the Adamical Nature : They govern the World, viz. the formed outfpoken 
Word of God; to them is given the Power and Authority of the Kingdom of Nature, 
but they fliall give an Account of this Government : for the Judgment of God is fet in 
this Figure, and the Apocalypfe cajis the Falfchood and IVickcdnefs of this Image down 
into the fiery Lake that hums with Brimjlone , and feals up the Beaft and the Whore m 
Eternity, and gives the Kingdom, the Power, and Authority , together with the Prieft- 
hood , to Chrift and his Children born of him. 

31. The Spirit of Mofes fays, In their Anger they have fain a Man, and in their Sdf- 
IVill they have defroyed Oxen. The Man fignifies the inward fpiritual Man, viz. the true 
Image of God, which Adam murdered in all his Children, through his Anger, viz. through 
the fu ll Principle, the Kingdom of God’s Anger ; which Adam awakened with his Defitc 
and Lufi\ and it fignifies further, Chrift that ftiould come, whom the Levites with the 
Simecnites, viz. worldly Dominion, viz. the Fieri fees and heatlienifh Government, 
would kill : For Jacob laid, He would make known to them what would befall them in 
the future Times. 

32. Therefore this Figure looks at the future Man Chrift, whom the Levites would 
fEy in their Envy and Anger, as is alfo come to pal’s ; and for that Caufe fhaji his Ho- 
nour be no more in their Churches ; for after fuel) (laying of Chrift, their Church was 
taken from than , and the Temple deftroyed, and their Sacrifices ceafed, in which for- 
merly the Figure of Chrift, viz. God’s Honour , flood. 

33. But the Oxen which they have caufed to perifh, in their Self-Will, fignifies the 
outward Man from the Limits of the Earth, which they have caufed to perifh with the 
Defire of Vanity, fo that it is become lo grolsly bertial and miferable, that it is turned 
from a heavenly paradifical Image into a corruptible one, which is done out of Self- 
Will. 

34. Further, it points at the future Self-Will of the Levites , with their worldly Do- 
minion, fignifying how they would flay and kill with their murdering Swords, whereas 
they can deftroy no more of God’s Children, but the Oxen, viz. the befiial Man ; which 
murdering Swords have ever been among this Generation, both with the Jews and 
Chriftians, which the Children of God ought well to oblerve, that the Spirit of God in 
the Covenant fays, Ilis Soul frail not be in their murderous Council , nor his Honour in their 
Churches , for the Sake of which they murder and deftroy many that will not believe 
their Sells, and feif-willcd Conclufons and Determinations. 

25. Efpecially at this prefent Time, when Men ftrive only about the Churches and 
Chur ib -matters, and murder one another for fuels things, and deftroy Land and People 
in their Self-Will: Men living only in Self-Will, who do not intend and feck God’s Ho- 
nour thereby, but only their own Honour, Might, Authority, and Power, and thereby 
fatten the Ox, viz. the Belly God, the Honour of God and his Word is not among all 
thefe ; but as Jacob fays, Curfed be their Anger , for it is vehement and fierce, and their 
Wrath, for it is raging ; for they do all out of SelfJVill and Anger, and therein the 
Anger of God drives them on ; and therefore they run on into the Curfe in the mur- 
derous Swords. 

36. And it fays further, I will divide them in Jacob , and feat ter them in Ifrael ; which 
is indeed befallen them, fo that they are divided 3nd fcattered among all People, and 
have now no City, Country, or Principality more; alfo the Spirit intimates the dividing ci 
the earthly Life, wherein this Anger and Self-Will muft be quite divided from it, ami 
the Body be fcattered like Alhes: P'or the Curfe breaks in Pieces and fcatters both its 
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Dominion and Priefihood, together with its Body and outward Senfes and Life ; for ft 
is all in the Prefence of God but a Cu>fc and Vanity. 

37: For the Spirit of Jaccb fays, I will divide them in Jacob, that is, through the 
Covenant of Jaccb , viz. through Cbrijl , and will fcalter them in lfrael\ that is, through 
the new Sprout out of the Covenant, the Adamical Tree (hall be deflroyed and divided, 
and its Works, together with its Body and Thoughts, be (cattered, and the Works of 
the Devil be brought to nothing ; alfo this their Priefthood and Dominion fhall he yet 
fodeftroyed, divided, and fcattered, as the Chaff is by the Wind, when the Kingdom 
of Chrift and bis Priejlhood fhall fpring up, where Ciirilt alone fhall reign •, and then all 
this will have an End, which feems ftrange to Babel. 

IV. 

The TePiament of ft id ah. 

38. Judahy thou art he, thy Brethren will praife thee ; thy Hand will be upon the Neck of c, t ». xliv. 
ily Enemies, tidy Fathers Children will how down before thee : Judah is a young Lion, thou 

art come aloft , my Son> through great lifters ; he hath ft coped dozvn and couched , as a Lion 
and as a Lionefs : IVho will jet upon him to roufe him up? ‘I he Scepter will not be removed 
from Judah , nor a Mafter from his Feet , till the Saviour comeib , and to him will the People 
cleave : lie will bind his Foal to the Vine , and his Sbe-Ajjes Colt to the precious Branch ; he 
will wafh his Garment in l Vine, and his Alantle in the Blood of Grapes : Ilis Eyes are red- 
der than IVine, and his T eetb whiter than Milk. 

39. By the firft three Sons of Jacob the Spirit intimates concerning the corrupted loft 
Adam and his Children, fignifying how they were in the Sight of God, and what their 
Kingdom upon Earth would be; but here with Judah he begins to intimate concerning 
the Kingdom of Chrift, viz . concerning Chrift’s Perfon and Office, and fees Chrift in 
The fourth Line, which is a great Myftery : For in the fourth Property of the generating 
of Nature is underflood the Fire , viz. the Original of the Fire, out of which the Light / 
takes its Original, whereby the Abyfs becomes majeftic, wherein then alfo the Original 
of Life is understood, before the Soul is therein underftood according to its Property. 

40. Seeing then this Soul’s Ground in Adam was fallen and perijhed , therefore God 
has alfo fet his Figure of the new Life therein, and in this Teftament of the twelve Pa- 
triarchs the Figure ftands, fignifying how the Beginning of Life is, and how the New 
Birth fprings forth in the Light again, through the perifhing Pi re- Life in the Light : 

Alfo in the Teftament of Judah all Circumjlances are declared, fhewing how the new Life 
in Chrift would fpring forth through the Soul, and rule over the Sting of Death. 

41. Jacob fays. Thou art he, thy Brethren will praife thee : In this he looks outwardly 
upon the earthly Kingdom, which ffiould arife in the future Time; and inwardly he 
looks upon the Kingdom of Chrift, which both Jews and Heathens would embrace, 
and praife and honour Chrift as God and Man. 

42. And he fays further, For thy Hand will be upon the Neck of thy Enemies ; by this 
he underftands and means not only the Jews outward Enemies, but that the Hand, 
viz. the Power of Chrift’s Grace, would effentially, actually, and effectually be upon 
the Neck of Satan , and the Serpent’s Poifon and Will, in Pleffi and Blood, and ever- 
more trample upon that Serpent’s Head in his Children of Faith. 

43. Alfo, Thy Father’s Children will bow before thee ; that is, before this Chrift , of 
the Stock or Tribe of Judah, will all the Children of God ftoop, bow, and pray to, as 
a God-Man and Man-God. 
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44. Alfo, Judah is a young Lion , that is, roaring again (l the Devil, and a Deftroyerof 
Death and Hell, as a frefh young nimble Lion, mighty in Strength and Power. 

. 45. Alfo, Lbcu art come aloft , my Son, and exalted, by a great i tilery ; that is, after he 

had the Victory over God’s Anger, over Death, Sin, the Devil and Hell, he was 
placed at the Kight-Hand of God’s Power, as a Man-God, and rules over all his 
Enemies. 

46. Alfo, He Jlooped and couched down, as a Lion and as a Lionefs : Who will fet upon 
him to roufe him up ? That is, he has deeply humbled lumfelf with his higheft Love, and 
given himfclf in our afiumed Humanity into the Scorn and Contempt of the fallen 
Man, and ftooped into God’s Anger, and fuffered the natural Life to break in Pieces, 
and very patiently given his ftrong Lion’s Might thereinto. 

•47. But that the Text fays, as a Lion and as a Lionefs , it fignifies the young Lion of 
the divine Word in the Soul, and the Lionefs fignifies the Name JESUS in the moft in- 
ward Ground of the heavenly World’s Subfiance, viz. the noble Lionefs 01 Sophia ; that 
is, the right Seed of the Woman fiom the Adamical Light’s Tinfture, which faded in 
Adam, and in this Lion was made living again in divine Power, and afTociated itlelf 
again to the Lion, viz. to the Soul. 

48. Alfo, Who will fet upon him to roufe him up ? That is, who can fet himfelf againfl 
this Lion and heavenly holy Lionefs to roufe them up, which are, God over all, and 
■through all ! Who will take away his Power, who is the Beginner of all Power, 
Strength, and Might i Where is the Champion that can ftrive, when there is no higher 
Power to be had i 

49. Alfo, The Scepter Jhall not be removed from Judah, nor a Mafier from under his 
Feet, till the Champion or Saviour comet b, and to him will the People cleave : The Under- 
ftanding or Meaning of this is twofold, viz. outwardly concerning the Kingdom of 
Judah, that the Jewifij Scepter of its Kingdom fhould continue, and they be a King- 
dom till this Champion or Saviour, viz. the Lion with the Lionefs, viz. Chrift, that 
is this Covenant, fhould become Man* which is fo come to pafs, that they held their 
Kingdom, though it feemed often as it were quite overthrown, till Chrift ; and then ic 
quite ceafed, and there was another Mailer or Governor that ruled it, for fince that 
Time they mull be fervilc People : For the Champion or ’Saviour has taken to himfelf 
their Kingdom, and is therewith entered in among the Heathen, and has called them 
jdfo to himfelf. 

50. But the inward Ground is this, that the Kingdom of Chrift and his Dominion 
over Sin, Death, the Devil and lJell, will not ceafe, nor any other Ruler or Mailer 
come from between his Feet ; that is, from the Covenant of God-, till this Saviour 
Chrift lhould come again to Judgment, and fever his Enemies, then fhall he deliver up 
the Kingdom again to his Father, and then God lhall be all in all; therefore do the 
Jews in vain hope for another Mailer or Ruler, although indeed he will come to them 
alfo in the Time of his Revelation, Manifcftation, or Appearing; which Lime is near , 
wherein the Kingdom of Chrift will be manifefted to all People. 

51. Alfo, 1 Vo him will the People cleave ; this is done already according to his Hu- 
manity, and will much mere be done in his laft Manifeflation, that all People will cleave 
to him and acknowledge him : When Babel takes its End, then will this be firft per- 
fectly hilfilled, which Dependance and Cleaving to him, at prefent, the Images, Imagi- 
nations, or Fictions of Opinions, and Se<fts in Babel, keep back, in that the ltrange and 
foreign People and Nations Humble, and are f’candalized at the Contentions and Depu- 
tations of confounded 1 Speeches, and keep from it. 

52. But when the Tower of Babel falls on every Side, then fhall all People cleave to 
him, honour and ferve him, which Dependance and Adherence to him*, the fuppofei. 
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Chriftendom has hindered by the Antichrijl y which has a Jong Time fat in the Seat of 
Chrift, as an earthly God ; when this ceafes, then will the Kingdom of Chrilt be wholly 
manifeft, which Men at prefent behold only in Images : This is underftood by thole 
of our Society. 

53. Alfo, He will bind his Foal to the Vine, and his She-Affcs Celt to the nolle Branch . 
O thou poor, fick, old, mifcrable Adam ! If thou didft underftand this rightly, then 
thou wouldft be delivered from all Strife : What is the Foal and the She- Al's’s Colt ? 
The Foal is the human Soul ; for the young Lion fignifies the Power of the divine Word 
in the Soul •, but the Foal is the natural Soul, which Chrill fhould bind to the Vine of 
the fweet-tafted divine Love\ that is, the eternal Speaking Word would bind this Foal, 
the creaturely Soul's Word of the Soul’s E Hence and Subftance, to itfelf, and be mar- 
ried to it; and the She-Afs is the inward paradifical Man, viz. the divine Man , from 
the Ens of the inward Ground, from the heavenly World’s Light’s Subftance, viz . the 
Virgin Sophia. 

54. This She-Afs, which muft bear the outward Burthen of the beftial Man upon ir, 
fhould Chrift, that is, the Word, bind to the Name JESUS, viz. to God’s own fclf- 
fubfifting Subftance, viz . to the mod noble Branch, which bears the fweet Wine of. the 
Love of God. 

55. And this She-Afs is the Temple of God, wherein the Kingdom of God is again 
manifefted in us,\ it i s Chrijl in us> which is a She-Als in Man; himfelf takes upon 
him the Burthen and Sin of Man, and flays it through the young Lion. 

56. This inward new fpirilual holy Man is rightly the Shc-Als’s Colt, for it niuft be 
manifefted through the Soul, as Light is manifefted through Eire*, thus a Man is to 
underftand, that the Light is the Fire's Colt, and is manifefted through the Fire, from 
the dying of the Candle; thus alio it is to be underftood ia the Ground of the Soul, 
which is alfo a Fire-Spirit. 

57. O thou poor Cbrijlendom! If thou didft’ underftand this rightly, and didft prefs 
into it, fo that thou alfo with this She-Afs, which faded in Adam , ftoodeft bound to the 
Foal’s noble Branch , what Occafion for driving then ? Is it not now a fimple She-Afs* 
which bears Chrift and Adam upon it, viz. Chrift in it, which is its noble Branch, viz. 
its Sap and Power, and Adam upon it as a Burthen ? 

. 58. O thou Babyhntjh Whore! Thou keepeft off this She-Afs with thy Z)r^^-Beaft; 
fo that poor Chriftendom muft bear thy evil Beaft whereon thou Whore rideft ; but thy 
Time is near , that thou art to go into the Abyfs of Hell-Fire, fay s the Spirit of 
Wonders. 

59. Alfo, He will wafh his Garment in Wine , and his Mantle in the Blood of the Grape ; 
that is, Chrift; will wafh our Humanity , viz. the Garment of the Soul, in the Wine of 
his Love, and with the Love wafh away from the defiled Adamical Flefh the earthly. 
Drofs and Spawn of the Serpent, that Adam had received with his Defire and Luft, from 
which the earthly Man became a Beaft, and leave the Spawn of the Serpent to the 
Earth, and in the End burn it up with the Fire of God. 

60. And his Mantle in the Blood of the Grape : The Mantle is the Cover which covers 
the wafhed Garment, and is even the precious purple Mantle of Chrift, viz. the Scorn y . 
Affiiblicn y Torment, and Suffering, when he thereby wafiied our Sins in his Blood ; that 
is, the right Blood of the Grape, wherein he wafhed his Mantle, which now he cafts 
over our Garment and covers it, viz. over our Humanity, that God’s Anger and the 
Devil may not touch it. 

61. O Man ! confider this; this Mantle will not be caft over the Beaft and the Whore • 
to cover them, as Babel teaches, but over the wafjed Garment, that is wafhed in right 
true Repentance with God’s Love: This Garment of the Soul will be covered with the.- 
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Mantle of Chrift, which is once ivafhcd in his Blood of the Grape, and not Whores, 
Panders, unclean Pcrfons, covetous. Extortioners, unrighteous, cruel, raging, ftern, 
and proud ; fo long as they are fuch, they have only the Mantle of the Babylonijh Whore 
about them,' and 'get not this holy walked Mantle of Chrift upon them ; flatter, and 
play the Hypocrite as much as thou wilt, yet thou wilt not get it, except thou art wajhed 
beforehand : Thy comforting thyfclf will not avail thee, thou muft fet upon it in Ear- 
ned, that thy She-Afs may live, and thy Foal be eflentially bound to the Vine Chrifl-, 
elfe thou art a Member of the IVbore fitting upon the feven-headed Dr3gon ; and if thou 
couldft pafs through the Thrones of Heaven, yet thou wouldft be but a Child of the 
Dragon. 

62. O, Babel, Babel! what haft thou done, in covering the Beofl with this Mamie, 
and art thyfclf remaining under it a Wolf r 

63. All'o, His Eyes are redder than IVine , and bis Teeth whiter than Milk': His Eyes 
are now the Eire-flaming Love, which pierce and prefs through the Father’s Anger, and 
look through the fiery Soul, wherein the Father’s Anger in the fiery Soul becomes a 
Ugbtflamir.g Love-hire; and fo the Soul’s Eficnce is thereby become a fweet pleafant- 
tafted divine red Love-Wine, one Property in thefoulilh Efience tefling the other in great 
Defirc of Love, and tiie Father’s Property of Anger flows forth in a clear good pleafam 
Relifli. 

64. And bis Eeetb are whiter than Milk: Thefe white Teeth are the Dcflre of the in- 
ward fpiritual Man, where the holy Word is together in the Defire of thele Teeth, which 
white Teeth or heavenly Defire apprehends, eats, and drinks the Grape of Chrift’s Blood-, 
for it is the fpiritual Mouth for which Chrift has ordained his Teftament, that it Ihould 
with thefe white Teeth eat bis Eleflb and drink bis Blood ; this the Spirit in the Covenant 
declares clearly and plainly by Jacob. 

65. For the Teftament of Judah points throughout at Cbrifl , at his Perfon, Office, 
and Kingdom, for of Judah Chrift fhould come according to the Humanity ; outwardly 
the Figure of the Type ftands, and inwardly, in the fpiritual Figure, Chrift ftands 
clearly. 




The Seventy-feventli Chapter. 


A further Explanation of Jacob’* Ecfament^ concerning the other 
eight Sons ; how both the Jewifli Government or Kingdom on 
Earth , and alfo Chriftentlom, is typified wider it , fee-wing how 
it would go with them . 


the ftrft three Sons of Jacob is typified, in the Figure, the King- 
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dom of periflied, or corrupt Nature, viz. the Adamical Man, what it 
is; and by Judah Chrift is typified, who fhould come and bring the 
Adamical Man into his Kingdom *, but by the other eight Sons^ot 
Jacob is typified only the Figure of worldly Officers, States, and Go- 
vernments, flgnifying, how the Adamical Man would manage the 
fuperior Dominion, and how alfo the inward Figure of the Kingdom 
of Chrift would ftand clofc by it. 
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2. For here, in the outward Figure, is firft typified where each Tribe or Stock would 
have their Dwelling and Habitation , and what their Office in Ifrael would be; but near 
to it ftands always the l'igure, reprefenting how the outward and the inward Man would 
ftand clofe by one another ; and how the Kingdom of Nature and the Kindom of Grace 
would dwell one by another; alib how the feven Properties of Nature in God’s Anrer, 
according to the Grit Principle, would alio put forth or explicate themfelves, and intro- 
duce themfelves into Figure, to the divine Manifeftation ; which the Reader ffiould well 
obfcrve and conluler, for we will explain both the inward and the outward Figure. 


V. 

The Teftamcnt of Zebuhni . 

•f 

3 - Zebulun will dwell at the Haven of the Sea, and at the Haven of Ships, and reach to 13. 

Zidcn. This firll is the outward Figure, fhewing where this Tribe or Stock will dwell 
in the promiled Land ; but the Spirit alfo has its f igure, to which it points. 

4. For Zebulun in the Language of Nature in Senfe is called a Define or Longing that 
goes to God, which Longing refides with good People; and it fignifies here that the 
Adamical Man would dwell near God, and that he would have Delight and Refreffiment 
from the divine Cohabitation ; tor 'Jacob begat Zebulun of Heah, which otherwife was not 
eHeemed, becaulc fhe was tender-lighted and bleer-eycd, and not fo fair as Rachel wm ■, 
which Leah put her Hope in God, that he would blefs her, that flic ffiould be fruitful 
and bear Cmldren to her ] luffiand Jacob. 

5. Now when ffic bore Zebulun, ffic faid ,God hath pleaded well for vie ; that is, I turned Gen. xxx. zef 
my Ddire to him, and he has fulfilled it for me, now his Will dwells with mine; and 

jhe called him [* Zebulun] a near Dwelling or Co-habitation \ that is, God dwells with pVai * 
me, and now alfo wiki my Hujl>and dwell with me in Love ; and it fignifies, that the Grace 
of God in his Mercy and Companion fhall dill dwell with the poor Adamical, perilhcd* 
or corrupt Children of blclh, and not forfake them in their Mifery. 

6. But it has more refpedt to the Covenant, that the Children of the Covenant in 
their Adamical Nature would be a near Cohabitation in Hope, and that the outward 
Man would not apprehend the Kingdom of Chrift, but would be a near Cohabitation with 
it; where Chrift Ibould dwell in the inward Ground, viz . in the lpiritual World, and 

Adam in this n i imeof the Life, and yet be a Cohabitation. , Wor jj or 

7. for as the Spirit has by Judah declared Chrift in the Flefii, fo now here he declares outwardLife, 
that the outward Man would net be Chrift, but be a Cohabitation of Chrift ; Chrift 

would pofleis the inward Ground; as he alio lays, My Kingdom is not of this World: 

Therefore the outward mortal Man fhould not fay of itfdf, I am Chrift ; for he is only a 
Cohabitation of Chrift, as the outward World is only a Cohabitation or near Neighbour- 
hood to the Kingdom of Chrift; for Chrift is the inward fpiritual World, hidden in the 
outward vifible World, as the Day is hidden in the Niglu, and yet they dwell one bv, 
near, and with the other. 


VI. 

The Teftament of Iffachar. 

8. Jffachar is a fir on g-loncd Afs, and he lodgeth in Valleys, between the Borders or Ilills of Cm. xll.r. 
the Country, and he f aw Reft that it was good, and the Land that it was plcafant and fruit- >4 — >}• 
ful-, but he bath bowed bis Shoulders to bear, and is become a Tribute Servant. In this 
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Teftament of JJfacbar the Spirit points firft at the outward Figure of this Tribe or 
Stock, fhewing where they fhould dwell, viz. in the Midjt of the Land in good Eafe 
and Heft, but yet be tributary ; but the powerful Figure looks upon the inward Ground, 
viz. upon the human Nature. 

9. For when Ltab bore JJfacbar , fbe faid, God hath rewarded me in that I gave my 
' Maid to my llujband, and Jhe called him JJfacbar ; that is, a divine Wages or Reward: For 

*hc had given Rachel her Son’s Mandrakes, that fhe fuftered Jacob to fleep with her this 
Night, upon which (he conceived this Son, therefore fhe called him a Recompence from 

10. But the Spirit fays in this Figure, he would be a boned ftrong Afs, and lodge 
between the Borders-, which outwardly in its Habitation was juft fo: But in the inward 
Figure he fays, The Man which is obtained from God by Prayer is indeed a Gift and 
Warres, but his Adamical Nature is only a boned ftrong Afs for the Burthen, who bears 
the Adamical Sack ; but he dwells with his AUnd between the Borders, viz. between 
God and the Kingdom of this World; his Mind preftes into the Borders of God, and 

the Body dwells in the World. , . 

11. Therefore the Mind muft be as a boned fervile flavifh Afs, which thougn it 
/its at Eale and Reft, in a good I labitation in the Borders of God, yet it muft bear the 
Burthen of Sins and of Death in the earthly Sack, and there is no buying it off with the 
Mandrakes, before the Death of the earthly Man alfo no praying to God for it avails, 
that thereby the boned ftrong Afs might come to divine Liberty ; it muft remain an 
Afs, till Chrift in himfelf brings it into the eternal Reft: The Adamical Flurt and Lois 
is fo great, that the Als muft leave the Sack in the Death of Chrift, otherwifc he will 
not be rid of it. 

12. But he adds the Caufe why he muft remain a boned ftrong Afs ; for he fays, lie fan 
the Reft, that it was good, and the Land, that it was pleafant ; that is, that the Mind 
would always defire to rejl in the Luft and Pieafure of the Flefh, and would defire to 
take care of the earthly Luft; and in that Regard, the Mind muft be a fervile Afs, and^ 
Servant of God’s Arger, and fo feparates the natural Adamical Man from the Seed ot 
the Covenant, viz. from the Perfon of Chrift ; fo that the natural Adamical Man, in its 
inbred Nature, is but this Afs with the Sack, till Chrift pofiefies his Kingdom in him; 
no Covenant or Praying avails, but that Adam muft in this World remain an Afs, till the 
Sack be gone, and then he is called a new Child in Chrift ; which new Child in this 
Life is the inward Ground, but the boned ftrong Afs is the new Child’s Inflrument , upon 
which the Sack is carried, for the Servility of God’s Anger continues fo long as the Sack 
lafts. 


VII. 

The Teftament of Dan. 

13. Dan will be a Judge among Jots People , as any other Generation in Ijrael : Dan will 
be a Serpent in the JVay, and an Adder on the Path, and will bite the llorfe in the Ileels, 
that bis Rider JJoall fall back: O Lord, I wait for thy Salvation. This is a powerful 
Figure of the outward Power and Authority of human Officers in the Kingdom of this 
World, and is fo ftrongly prefigured, that it is terrible to read, if a Man rightly difeerns 
the Figure ; and yet in the Prefence of God it Hands in its own proper Figure thus : 
The Spirit lays, Dan will be a Judge among his People, as one of the Generations or 
Tribes in Ifrael. 
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In the Figure it ftancls thus : 


14. Dan (lands in the Figure of all outward Officers , from thofc of highejt Authority 

tind Power, even to the Government of the human Life i tfclf •, therefore the Spirit fays 0 Ordering 
of him, he (hall be in his own Might and Power as one Man is to another r In the Prefence of* Man’s 
of God he is not efteem cd greater in his own Nature than a Servant or Mimlter, for lie ^ 

ferves God in his Office, as another Servant does his Lord and Mailer ; the Office is pioymcati. 
God’s, wherein he fits as a Judge. The Office is the Authority and lower, and he him- 
fe If is before God as another Man. 

15. But the Spirit fays, Dan will be a Serpent on the JVay, and an Adder cn the Path \ 
that is, this Judge in God’s Office would draw Poifon out of the Power and Authority, 
viz. Self-Will, and fay of himfelf, the Authority is mine, the Office is mine ; that is, 
called on the Way, for the IV ay which they fhould go is God’s, viz. true Right eoufnp ; 
then fays Dan , That Land and Country, this City, that Village, thole Goods, that 
Money, is mine, it is my own, I will ufe it to my own Profit, Advantage, and Honour, 

and live in this Office as I will. r 

it. And this very Selfhood is the Serpent and venomous Adder on the Way*, lor it 
walks very dangerous Steps upon the Paths of Righteoufneis ; it turns Righteoulnefs 
into Selfhood, to do what it will; it (ays, I am a Lord ; the City, Land and Country, 
the Village, or Authority and Power , is mine; I may do with the People what I will, 
they are mine ; and fo fucks Poifon out of God’s Office of a Judge, and thereby afflicts 
the Miferable, and flings with this Poifon round about in the Way of the Office, as an 

Adder and Serpent. r .. 

17. For the Spirit fays, He will bite the Ilorfe in the Heels , fo that his Rider will fall 
backward ; that is, he will bite the Horfe, that is, the Office whereon he rides, in the 
Heels, viz. in the juft Right, that th t Plight eoufnefs, viz. God’s Rider, which he fliall 
bring, may fall backward, and that he may govern as God’s Lider, in Jlead or the 
Righteoufnefs ; whereupon the Rider, God’s Righteoulnefs, in his Office hys ,0 Lor , 

/ wait for thy Salvation ; that is, till thou fendejl the right Rider Cbrifl, who mall ride 

over this Adder and Serpent again. j r -a * n 

18. When Rachel could bear no Children to Jacob , jhe was troubled at Jacob , f^dfaut to x * • 
him. Procure me Children , if not , 7 die ; but Jacob was wrath with Rachel , and faid, I am 

not Gcd , that I fhould give thee Fruit of thy Body : But jhe faid. Behold , there is my Maid- 
Servant Bilha : Lie thou with her , that Jhe may bring forth on my Lap, and I pall be built 
up by her ; and thus ffie gave him Bilha her Maid-Servant to Wife , and Jacob laid with 
her, fo Bilha conceived , and bore Jacob a Son: F hen faid Rachel, God hath judged my Caufe, 
and heard my Voice, and hath given me a Son ; therefore (he called him Dan. 

iq. This now is the powerful Figure of Jacob's 1 diament, wherein he prophcfics fo 
terribly concerning Dan, that he would be a Serpent-, and in the right figure it ngnines 
Man’s own Will, which will not fufier God to judge and lead it, but al ways murmurs 
a^ainfl God, as Rachel murmured againfl Jacob, becaufe it went not with her as Ihe 
would, and'was implacable with preffing Jacob , thac he would give her Children, or 

elfe flic would die; at which Jacob was wroth. , 

20. So now the Spirit reprefents the Figure by Bilha, Rachel’s Maid Servant, whom 
(he gave to Jacob for a Wife, who bore this Dan, who (hould be a Judge and Determiner 
of the Anger and Strife between Jacob and Rachel, when the Self -lb ill of Rachel would 

have Children by Force. , „ ^ T i i •. r\ • :„„i 

21. And it prefigures this to us, that the worldly Office of a Judge has its Original 

from God’s Maid-Servant; that is, from the Kingdom and Dominion ot Nature, and 
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that God created Man under no Office of a Judge; but the Self-murmuring, fubborn , 
and oppofite Will of Man, which will not be obedient to God, nor endure to be judged 
and lead by his Spirit, that has caufed that Dan, viz. the Power and Authority, to judge,, 
is borne in the Lap of Rachel, viz. in the Liberty of Nature. 

22. Therefore the Spirit in the Covenant by Jacob pronounces fo Jharp and fevere a 
Sentence upon it, and fays. This Dan, that is, this Office of a Judge, would be a Ser- 
pent and Adder in the Wav of Righteoufnefs, and would bite the jujl Right, viz. the 
Heels of his Horfe, that his Rider, viz. Juftice and Righteoufnefs, might fall to the 
Ground; and then Nature fha.ll wait for the Salvation of God, viz. for the Juftice and 
Right of Chrift by and through Love ; and then Dan's Office fliall ccafe. 

23. Which ought well to be confidered by thee, Babel, feeing thou boafteft of Chrift, 
whether thy Salvation be in thee, or not, that thou mighteft judge thy felt, and not need 
to have Judges, who muft judge thy Unright eoufnefs, wherein thou art no Chrijlian, fee- 
ing thou continually murmureft with Rachel , and feekeft thy JVill , therefore alfo the 
Adder and Serpent of Dan may well fting thee; for thy Evil, Malice, and Wickednefs 
caufes that, viz. thy own IVilfulnefs ; therefore alfo has God given thee up under Dan's 
fallen Rider, fo that thou muft go along as a Slave and ridden Horle, whom the 
Serpent ftings with his venomous Sting, viz. with the Power and Authority of ufurp - 
ing fe If. 

24. But that Dan's Rider muft fall backward fignifies, that this Dan with his Office 
(hall fall backward in the Ccnfcience of a Chriftian, when he turns to Chrift, and works 
Repentance ; for in Repentance Dan's Government ceafes, the Rider, God’s Anger, falls 
backward. Therefore alfo every Chriftian is bound to forgive every one from his Heart, 
when Repentance, and Confeffion, and Acknosvledgement of Sins comes, and fo call 
the Office of a Judge behind his Back; for the Office of a Judge is the Office concerning 
Sin, that fevers Right from Wrong, and always falls heavy upon that which is falfe and 
wicked; but the Serpent often bites the Ilorle in the Heels, viz. Favour, Greatnefs, 
Reward, Gifts and Bribes : Thefe make Dan an Adder and Serpent. 

25. And we fee clearly that Dan, viz. the Office of a Judge in Ifrael, has its Origi- 
nal from the murmuring, ftubborn, and oppofite Will, and that Dan is only a Deter- 
miner of Strife, and not, as he fuppofes, to be his own Lord in his Office, but a Divi- 
der \ as Rachel fays, God has judged my Caufe, viz. by this Dan, her Maid-Servant’s 
Son, and not her own Son ; to fignify that a Child of God needs no Judge, he judges 
himfclf, and l'ufters with Patience. 


VIII. 

The Teftamcnt of Gad. 

Geit.xYix. 19. 2 6. Gad fends prepared, he will lead an Hof and retreat back again: This Figure does 

not prefigure that the Children of Gad fhall be Captains of Troops, as alfo Dans 
Children ffiall not be mere Judges, but it reprefents the fpiritual Figure, which is to be 
Cm. xxx. feen by Leah, who gave her Maid-Servant alfo to Jacob, when fhe ceafed to bear, and would 

9 ~ 1 *• make Hafe to prevent Rachel ; for Gad was born cf Zilpa, and fhould prevent Dan-, for 

ftie laid readily, Turn thee before him, and turn about to me again ; and it denotes 
human Forecafting and Carefulnefs, Subtlety, Policy, and wicked Craft and Cun- 
ningnefs, that with all Subtlety prevent the Right and Juftice, and would elevate them- 
felves above all Right and Truth. 

27. For Gad and Dan are both from the Maid- Servants, and are in the Figure as a 
Strife, for Rachel . and Leah would one prevent the other, and therefore their Ways were 
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merely oppofite ; fo this Figure (lands thus : When Dan will judge, then comes Gad 
with his iubtle Agility and p Readinefs, and works him s/// of his Office with flattering? oftciouf- 
Speeches, and lpccious Pretences, with Lying, and perverting Prevarication*, for itnefs, toun- 
winds all Truth about, and fets his agile, nimble Subtlety in the Right of Truth, and^ crm * nc > ant * 
fo the Judge is Winded by his agile, nimble Officioufnefs. hinifd/ 0 

2$. This the Spirit intimates flrongly concerning Jfrael, fignifying how they would 1 lt v ‘ 
live one among another, and how the Self-Power and Authority with Dan , and the Agi- 
lity with Gad, would govern the World ; but thefe are both of them but Children of the 
^laiu-oci vaiiu, ana uv/i wf r»vv-v» f V uiv.., «ii j iin.ii ojjTicj mail nave an tend. 


IX. 

The Tcftament of Afder. 

29. From AJher comes bis s fat Bread , and he will all to pleafe Kings-, when Zilpa, Gc». xlix. 2^. 

Leah’s Maid-Servant, had borne Gad , viz. that which was prepared, fubtle, crafty, q of 

always ready at every fubtle Affault, againft the right Juflice and Judgment of Dan ; Flcmcr - 
then fays Mofes, ffie here Jacob the fcccnd Son , and then faid Leah , It is veil with me, fcrcnu xxx. 
the Daughters will praife me, and call me blejfed ; and fx called him Afber *, and Jacob laid 12, 13. , 

in the Teftament, From AJher comes his fat Bread, and he will live to pleafe Kings. 

Here Jacob , viz. the Spirit in the Covenant, comprifes thefe two Brethren together in a 
Figure; for Gad has the Agility, and After takes his fat Bread from the King*, and 
Leah fays at his Birth, The Daughters will praife me, and call me blejfed . 

30. Here now flands the Figure : But what Explanation may this have ? Gad orders 
his Ways with Subtlety , and AJhxr with Flattery and Hypocrify, among the Kings and 
Potentates in Authority and Power, whereby he attains profperous fat Days of Plenty, 

Pleafure, and V oluptuoulnefs : And fuch arc all that /hall fit in Offices , and as Judges 
and Magiflrates, they do all to pleafe their Lord and King, that they may be reputed, 
honoured, applauded, and rewarded by him, and that they may have their fat Bread 
from him*, and the Spirit, by thefe three Sons, fignifies powerfully what Kind of People 
would rule the World, vise, by Dan the Serpent, viz. Self-Will; and by Gad Subtlety, 

Treachery, and undermining Deceit; and by AJher falfe and wicked Flattery, and 
fychophantifing Hypocrify ; who always fit in the Courts of Kings, and ferve them for 
their fat Bread, and only hunt after the Applaufe and Honour of Men. 

31. T herefore fays the Spirit, From Afner comes his fat Bread: From whom comes 
the fat Bread? Anfwer, from the nimble fubtle Heads, who make the Caufe of Flatterers 
and Hypocrites/^ right: The Flatterers fit near Kings; and they applaud a King in 
his Selfhood, and fay. Do what thou wilt, it is all good and right ; and when the King 
would willingly have it in the Appearance of Right, that it alfo may be applauded, then 
comes Gad witli his nimble, fubtle, perverted , far-fetched, argumentative, prerogative 
Right, and fets the King’s own Self-Will in the Right of Nature, fo that it feems to be 
right; to thefe Afxr gives the King’s fat Bread; thus they all three live in the Serpent, 
and io it bites the Horie in the Heels, and they arc all three the Maid-Servant’s Children, 
viz. Minifters and Servants of Self-Will. 

Dan is the Manager of the r fuperi or Office; Gad\s his Counfellor at Law in Matters r o r fupreme; 
of Right, Juflice, and Judgment, fuch as the Lawyers and Junftsarc; and AJher is 
the Nobility and Counfcllors of State; thefe the Spirit Jias forefeen in their Teftament 
in thefe Things, which they would hereafter pradife ; for the Teflator fays not. You 
Jl:all be fuch, but you will be fuch, and (hews excellently what the Government on Earth, 
in the Self-Will of the human Nature, would be. 
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•V-'.,. X. 

l r, 3 rV .. The Teftament of Naphtali. 

•y*U' i 

Ctn* xHx.it > 3J. Naphtali is a fwift Hind y and give tb fair TVcrds. Naphtali is the fecond Son of 

Bilha y Rachel's Maid-Servant, which fhe bore after Dan , and is a right Brother of 
Dan : Thefe Brethren of Naphtali are now among Kings and fudges , and denote the 
Cl Wifdrvm frnm fhe * Conftcllation, or Stars, which with eloquent fair Sptii-hu 

gurauon. adorn the Office of Judicature; io that JJan> Gad, and Aper y are called able, wife, 
underftanding, and learned Lords and Mahers. 

34. But he alfo proceeds only from the Strife between Rachel and Jacob ; for Rachel 
Gen . xxx, 8. faid, when Bilha her Maid-Servant bore him* God bath decided between me and my Sijler, 

and I fall prevail over her : This fignifies in the Figure, -that thefe wife and learned 
,r • Speeches of Napthali, in this Office of Judicature, would be able to bow, bend, and 
turn about all Caufes , fo that Self -l Kill would remain (till a Judge in all Caufes ; fo that 
none would be able to objedt any Thing in the lead againft thefe four Rulers, the Sons 
of the Maid-Servants, but they would have the Government in Ifrael, >and rule the 
t eWorld, and prevail over all Men. 

35. But they are all four the Sons of the Maid-Servants : And Sarah faid to Abraham y 
trhruft out the Son 6f the Maid-Servant, for he (ball not inherit with my Son Ifaac ; 
and God w'as pleafed with it, and commanded Abraham to do it, to fignify, that thele 
Offices fhall not inherit nor poftefs the Kingdom of Heaven, but fhall have an End when 
Chrift, the Son of the free Woman, fhall receive the Kingdom ; all thefe States and 
Governments fhall be tbrufl out, and he alone in his Children and Members fhall govern. 

3 6. Behold yourfelvcs in this Looking-glafs, you politic, cunning, very wife and 
underftanding World, in your fubtle. Policy, Floquence of Speech, Favour, Might, 
Potency, and Honour, and fee where it is you fit, and whom you ferve ; behold your 
fat Bread, alfo the Applaufe from the King whom you ferve, and what you purpofe y 
defign, and do, and how you ftand in your Figure before God and the Kingdom of 
Chrift-, your Eloquence avails nothing in the Prefence of God ; your Prudence, Policy, 
Subtlety, and Cunning , avails nothing, if you will not give right Cotinfel, and fay and 
do according to Frutb y and peifuade and inform your fuperior Lord and Mafter rightly, 
then you help to generate this Adder and Serpent in the Teftament of Dan for your 
Superior; and yourfelves are that Adder and Serpent , who biteth Judgement* Juttice, 
and Right in the Heel; and therefore you alfo fhall attain the End, Wages, and Re- 
compence of the Serpent, in Hell- Fire for it. 

* . xx. 

The Teftament of fofeph. 

Gat. xlix. 2t 37. fofepb will fprtng forth : lie will fpring as by a Fountain ; the Sprouts &r Daughters 
*—26* p a j} 0 n t 0 the Government ; ancTrbcugh the Archers be angry , and fight againft him and per - 
fecute him , yet bis Bow holdeth fir eng, and his yltm and Hand in Strength through the Hard 
of the Flighty in Jacob , from whom have proceeded the Shepherds and Stone in Jfrael ; then 
art helped by thy Fathers God , and from the Almighty thou art blcffed with Bleffings from 
Heaven above , and with Bleffings from the Deep that lieth beneath , with Bleffings of the 
Breafls and IFomb ; the Bleffings of thy Father have prevailed more than the Bleffings of my 
Anceftors , according io the Define of the Lofty in the 1 For Id , and fall come upon the Head cf 
J°fepb y and upaLlbe Crown of bis Head that was feparate from bis Brethren . 
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38. In this Teftament'of Jcfepb , the Spirit in the Covenant reprefents the Figure of 
a right divine Governor , in whom the Spirit of God rules; who is not the Son of the 
Maid-Servant, but of the Free-lFoman, who ferves God and his Brethren in his Office ; 
who governs in Truth and Ri'hteoufnefs ; who fullers not Tale-bearers, Sycophants, 
and Flatterers about him; who leeks not his own Profit, Credit, and Honour, but 
God’s Honour, and his Brethren’s Profit ; this the Spirit has powerfully prefigured by 
Jcfepb. 

3S). For Jofeph was not **> intruding Governor, but one rightly called, not out of 
Policy, Subtlety, and plaufible Speeches and Pretences, fo that he can draw and turn 
the Horfe about by the Tail, and yet perfuade the fimple People, that he turns him 
about by the Head ; and the flattering Hypocrite alfo fays of fuch Governors and Ru- 
lers, they arc the Head ; and they do this, only that they may eat their fat Bread from 
the Court ; he fat not with adorned, eloquent , acute Speeches in the Office of Judicature, 
but by divine Underflanding ; if he would have flattered, and have been a lafeivious 
Adulterer, he could well have been a Governor with Potiphar : But that ought not to 
be ; for in him flood the Figure of a true Cbrijlian Man, fhewing how fuch a one would 
regulate his Life , and alfo his Office-, and how the good Well-Spring, Chrift, would 
flow forth through him, and judge and rule through him. 

40. For Jacob began that Tellament, and faid, Jcfepb will fpring, he will fpring as 
by a Fountain ; that i?, his JVifdom will fpring in God’s Power, and flow forth from 
him ; fo that he will find wife Couolcl ; alio the Sprouts or Daughters pafs on to the 
Government ; that is, his wife Words, Counfels, and Determinations , go forth, as a fair 
Daughter in her Virgin Cbaflity and Virtue. 

41. Alfo, Though the Archers be enraged, and fight againfl him and perfecute him, yet bis 
Bow remainttb firong, and bis Anns and Hands in Strength, by the Hands of the mighty One 
in Jacob ; that is, though the Devil with his Crew fet upon him and defpife him, fo that 
he leeks not his own Honour and Profit, and through wicked People flioot his Arrows 
upon him, who bring forth Lies under the fpecious Pretence of Truth againfl him, yet 
his VVildom remains under the divine Arm, and his Will to Righteoulnefs ftands as a- 
ftrong Bow, through the Co-habitation of the mighty God. 

42. Alfo, From him are proceeded Shepherds, and the Stone in Ifrael ; that is, from him, 
from his Wildom, are proceeded other svife, righteous, underflanding Rulers, viz. 
faithful Counfellors, who are near him, Shepherds and Pillars in the Government: For 
fuch as the Prince is, fuch are his Counfellors, as the Proverb is ; when the Counfcl 
fees that the Prince loves Righteoufncfs, and that he will not be ferved with Hypocrily 
and Flattery-, and that only honefl, truflv, and underflanding, wife People bear Sway 
with him, then they diligently labour for Wifdom and Righteoufnefs, that they may 
pleafe him therein ; and then that Land and Country hath good Shepherds. 

45. Alfo, Thou art helped from thy Fathers God, and thou art bleffied from the Almighty ; 
that is, from the 1 God of Abraham, which helped Abraham-, thou halt got Wifdom and 
Underflanding, and that helps thee againfl. thy Enemies, and againfl their Arrows ; and 
thou art blefied from the Almighty, with Bleflings from Heaven above, and with Blef- 
fings from the Deep beneath, with Bleflings of the Brcalts and Womb ; that is, from 
waiting on the Lord thou ilialt receive good Things, Honour, and Snjlenance ; he will 
blefs thee in Body and Soul, in Goods and Efiate, and in all thy Ways, and give thee 
fufficient, fo that thou wilt not need, nor dare to ufe fubtle Cunning, or Deceit, to pervert 
that which is right; thou wilt not dare to fay of any thing, it is thy own, to ufe as thou, 
wilt ; and yet thou wilt have Sufficient and Plenty. 

44. For one that fears God, and leaves Self-hood, or appropriating any thing for his 
own, he gets in (lead thereof all in the Kingdom of Chnfl ; the Heaven and the World 
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are his-, whereas, on the Contrary, the Wicked mud fupply himfelf with a Piece of 
that which he hath Jlole in Subtlety, and acquired to himfelf with Deceit, and take no- 
thing of it away with him, but the Hell only, and his wicked Unrighteoufnefs, and the 
Curje of miferable People whom he has tormented upon Earth *, they have kindled Hell- 
Fire with their Curfe in him, and that he takes along with him. 

45. Alfo, The Bleffmg of thy Father bath prevailed more than the Bleffmg of my Anceflcrs, 
according to the Defire of the Lofty in the World ; and it Jhall come upon the Head of Jofeph, 
and upon the Crown of bis Head that was feparmed f/vm hi* Brethren •_ thar is. Joirob’i 
Blefling has therefore prevailed more than his Anceifors, becaufe in him the Ens of Faith 
was fpreuted forth , and come into many Boughs and Branches ; for the Fruit did fhew 
forth itfelf more than by Abraham, and Ifaac : I 7 or Abraham generated but one Twig out 
of the Line of the Covenant, viz. Jfaac ; fo alfo Jfaac generated but one Twig out of 
the Line of the Covenant, viz. Jacob , on whom the Spirit looked : But Jacob gene- 
rated twelve Sons , which all Hood in the Root of the Line of the Covenant, and grew 
out of it as Twigs ; but in Judah Hood the Stock, and therefore he faid, bis Bleffmg pre- 
vailed more, as a' Tree which is grown into Branches from the Stock, 

46. But that he fays, according to the Defire of the Lofty in the World ; he fignifies 
under it the Profperity of the Bleifing to thofe that are blefied •, for as the Rich of the 
World defire only Highnefs and good Things, fo thele in the Blefling of God receive 
temporal and eternal good Things •, thefc fliall from the Blefling of Jacob come upon the 
Head of Jofeph ; that is, upon his Children, fo that they fliall in this Sprouting bear 
«ood Fruit •, for the Head fignifies the Bloffoms and Fruit of this Tree. 

° 47. Alfo, Upon the Crown of bis Head that was feparated from bis Brethren ; that is, 
the Blefling fliall not prefs forth alone out of the Line of the Covenant, fo that it alone, 
among Jacob’s Children, flood in the Blefling, viz. the Stock of Judah ; but upon the 
Crown of his Head that was feparated, viz. upon the Ground of the natural Root of 
the Adamical Tree in them all, that they all of them together fliotild be as a fruitful 
Tree ; but concerning their States, and worldly Offices, wherein they would live wick- 
edly in future Time, he reprefents the Figure in Dan, and the four Brethren from Ja. 
cob's Wives Maid-Servants, fignifying, how in the End the Serpent would manage the 
Government in the Adamical Nature, and how their Succeflbrs would live in their Offi- 
ces, and what Kind of World would rife up therein, as it has come to pafs among the 
Jews and Chriflians. ' < - * 

xrr. 


The Tcftament of Benjamin. 


Cfo.xlk. 27. 



48. Benjamin is a ravening IVolf ; in the Morning be will devour the Prey, but in the 
Evening he will divide the Spoil: Benjamin was Jofeph' s neareft own dear Brother; and 
yet the Spirit fays of him, he is a ravening Wolf, who in the Morning would devour 
the Prey. In this Tcftament of Benjamin is couched the moil hidden fecret Figure of 
the whole Scripture, and yet in its Type, in the unfolding in the EfTed and Work, it is 
the mod manifeft and open Figure, which is clear in the Fulfilling, fo that Men may 
fee it with bodily Eyes •, and yet in their Reafon they are quite blind concerning it. 

49. This Figure is fulfilled, and yet is in Aclion, and fliall be yet alio further ful- 
filled ; it is very lecret, and yet as manifeft: as a Sun-ftiiny Day, and yet is not under- 
ftood : But it is known to the Magi and Wife Men, who indeed have wrote much con- 
cerning it, but it lias not been yet rightly explicated , while the Time of the Evening 
(when Benjamin’s Spoil fliall be divided) was far off, but now it is near; therefore we 
dli all offer fomething concerning ir, and hint the Senfe and Meaning for thofe of our 
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Society to confider of, and yet remain, as it were, dumb to the Unwife, feeing they fit 
in the Dark, and open their Jaws only after the Spoil. 

50. The two Brethren, Jofepb and Benjamin, are the Image or Type of Chriftendom , 
and of a Cbrijlian Man, which in their Figure are two-fold, viz . the Adamical Man in 
his Nature is fignified by Benjamin, and the new Man out of the Covenant in the Spirit 
of Chrift, is fignified by Jojepb ; and the Figure reprefcnts how Chrift has a flume d the 
Adamical Man, and that this Man is half Adamical, and half heavenly, and that entirely 
in one Perfon, which cannot be divided. 

51. So alio in this Image or Type he prefigures Chriftendom, and how they would 
receive Chrift, and become Chriftians, viz . that in them Chrift, and alfo the evil Wolf 
Adam, would govern ; that is, when they would receive the Faith, they would be fo 
ravenous, raving, and zealous as a Wolf, and would draw the Heathen to them with 
Power and Compulfion, and yet would devour them ; that is, whofoever will not above 
all bold the fame Opinion with them, they would prefently fall on to condemn that other 
Opinion, and pcrfccute it with Wars and the Sword, as a raging Lion or Wolf bites and 
devours; thus in Zeal they would devour round about them with Excommunication and 
the Sword ; and that not becaul'e they are zealous in the Spirit of Chrift, but from the 
Wolf of the evil Adam, which would always fet itfelf in fpiritual, and worldly States, 
and Policies, above the Spirit of Chrift. 

52. Thus their Zeal would be only from the devouring Wolf, Men being more zea- 
lous under the Name of Chrift for temporal Goods, fat Livings, good Days, and 
worldly Flonour, than for Love, Truth, and Salvation ; they will not be zealous in the 
Power of Chrift’s Love, but in the Power of the devouring IVolf : Alfo in the Zeal of 
their accuftomed Excrcifcs and Worfhip, wherein yet they would but play the Hypo- 
crites before God, they themlelves would devour one another, as covetous greedy 
Wolves ; and fo outwardly the Wolf would govern. But yet inwardly , in the true 
Children, Chrift would govern : Outwardly, Benjamin, viz, the natural Adam, which 
indeed F alfo a Chriflian, but it comes to be fo firft after his Refurrection, when lie is 
quit of the Wolf; and inward'y, Jofepb, who is hidden under the Wolf. 

53. And now the Spirit of Jacob, in the Covenant of God, points at the SL'ime, (hew- 
ing how it would be, viz . in the firft Time of Chriftdaniiy they would be zealous, and 
hunger after God, in the Spirit of Chrift, and yet mull bide themlelves from their Ene- 
mies, as a Wolf that Men hunt as an Enemy. 

54. But when they fhall be great, and poflefs Kingdoms , that is, when ChrifPs Name 
(hall corpc under the Power and Authority of Dan, lb that Laws and Ordinances (hall 
be made out of Pretence of Cbrijlian Liberty, and its Orders and Exercifes (hall come 
under worldly Authority and Dominion, then will this Chriftendom be a Wolf, which 
will no more judge and proceed in th&'Uoveof Chrift; but whoever will not call all 
their Belly-Orders good anti right, thole they would devour with the Sword of Excom- 
munication, with Fire and u Vengeance, and would raife Wars for Chrift’s Name, and a Racha. 
for their Superftitions, and compel the People with Power to the Acknowledgement of 
Chrift, and devour round about them as a Wolf, and always hunt after the Spoil, and 

for the mod Part intend to get the Goods and Authority of ftrange and foreign People 
to themfelves. 

55. Thus would Benjamin in the Morning, viz. in his rifing up, devour the Prey, 
and towards the Evening he would again divide this devoured Spoil ; that is, tovjards 
the End of the World, when Jofepb's Government will get above nga n, fo that Chrift 
(hall be wholly manifeft, and tnat this Wolf fhall ceafe, then will Benjamin , viz. the 
holy true Chriftendom, divide the Spoil of Chrift, wherewith Chrift has fuppreflfed Death 
and Hell. 
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56. This Dividing or Diftribution of the Spoil fhall come, and is already come, and 
yet is not, though it is really in Truth, and the whole World is blind concerning it, ex- 
cept the Children of the Myftery : The Time is, and is not, and yet truly is, when this 
Prey and Spoil of Chrift, and alfo the Wolf’s Prey, fhall through Jofepb'% Hand be 
given into Benjamin' s Hand, and be divided and diftributed. 

57. O Babel! let this be a Wonder to thee, and yet no Wonder neither*, for thou 
halt nothing, and feelt nothing at which thou canft wonder, as a young Plant grows 
from a Seed, and becomes a great Tree, which brings forth much fair Fruit, fo that a 
Man would wonder at the Grain or Seed, how fo excellent a Tree, and fo much good 
Fruit, has lain hid in one only Crain or Seed, which Men neither knew of, nor faw be- 
fore. But becaufe Men have Knowledge and Experience thereof, that it is poffible, that 
a Tree fhould come out of one Grain or Seed, Men wonder not at it •, yet Men fee not 
bow it comes to pafs, or where that great Power and Virtue was •, fo alfo at prefent. 
Men fee the Grain or Seed of the Tree well enough, but Reafon contemns that, and be- 
lieves not that fuch a Tree lies therein, whence fuch good Fruit fhould come, that 
thereby the Kingdom of Beniamin, at the End of Time, fhall be called a Dividing or 
Diftribution of the Prey and Spoil. 

58. But Jofepb mull full be a Governor in Ezypt, and then Benjamin comes to him; 
and then Jofepb gives him live Garments of lumptuous Apparel, and five Times more 
Food from his Table than the other : When the Famine famifhes the Land, and the Soul 
of Jacob hungers, then know, that God will thereby draw Ifrael into Ezypt, viz. into 
Repentance, and then is the Time of Vifitation, and Benjamin carries his fpoiling Sword 
in his Mouth : But Jofeph's Countenance fmites him, fo that he comes into great Ter- 
ror and Fear of Death, becaufe the Silver Cup of Jofepb was found in his Sack, at which 
he is alhamed, and lets his fpoiling Sword and Wolf’s Teeth fall from him % and then 
Jofepb manifefts himfelf to him, together with all his Brethren ; at which there will be 
fuch .Joy, that the Wolf Benjamin will become a Lamb, and yield his Wool patiently: 
This is the End of that Speech. 

59. The Teft ament of Jacob is a Figure of the whple Time of the World, from Adam to 
the End ; of which we will fet down a fhort Figure for tbe Reader, that knows the Fifion or 
Hiftcries, to conftder of. 

60. 1 . Reuben in this Place, being the firlt Son, is fet in the Figure of the firft World, 
which lived in the Right of Nature without Law ; that has the Priellhood and the King- 
dom in the Right of Nature, and Ihould be in the chiefelt Sacrifice, and in tfie greatelt 
Dominion ; but he was fickle therein as Water, and was thrull out. 

61. II. Simeon begins with Noah after the Flood, and keeps Levi with him, that was 
Sent : But the Sword of Ham and Japbet was Simeon -, fo there went two in one Subfiance, 
viz. the fpiritual Will, and the fleflily Will, till Mofes-, and then the worldly and the 
fpiritual were divided into two fevcral States. 

62. 111 . Levi begins under Mofes, who, with the Priefthood, managed the Sword of 
Simeon and Levi in the Law, and cut very fharply therewith. 

63. IV. Judab begins under the Prophets, and manifefis himfelf with the Incarnation 
of Chrift, at which Time this Scepter began. 

64. V. Zebulun , with his Co-habitation, fets himfelf in the Midft, viz. in the King- 
dom of Chrift, and that was the Beginning of Cbriftendom, who dwells on the Coafts of 
the Sea, viz. among the Heathen, and fat pleafantly, for it was a new Love. 

65. VI. Jjfacbar is the Time when Cbriftendom was fettled in Reft, viz. in Power, 
Might, and Dominions, which muft yet always bear the Burden of the Pleathen, and 
b efervile, and be as a boned Afs for the Burden ; for they ftill bore the Crofs of Chrift, 
and were ftill conformable to the Image of Chrift, about Three hundred Tears after Chrift. 
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66. VII. With Dan did the potent Kingdom and Government of Chriftendom begin, 
when they fet up Kings, Popes, Archbifhops, and potent pompous Churches, Cha- 
pels, and other confecratcd Places; and then was the Adder and Serpent, on the IVay of 
Chrift in human Honour, generated in the Kingdom of Chrift, when Men began to 
difpute about the Pomp, State, and Glory of Churches ; and to exalt Men into the 
Kingdom and Offices of drifts and fee them in the Place of Chrift, and to honour them 
in Chrift’s Stead ; then was Chrift fupprefied, and the Adder and Serpent fat in Chrift’s 
Office of Judicature; and then the Holy Gbcjl was rejected, and Councils were fet in the 
Place thereof, and then was Anticbrifl born; at that Time the Spirit of Chrift faid. 

Lord, I wait now for thy Salvation ; for here now my Name muft be the Cloak of Anti- 
chrift, till thou fhalt deliver me in Jofepb's Time. In this Time is Truth ftrongly bit- 
ten in the Heels, fo that the Rider, in the Spirit of Chrift , muft fall backward. 

67. VIII. With Gad , who fhould be the Leader of an Hoft, begins the Time of the 
Univerfities and Schools among Chriftians, about Eight hundred Tears ago, when Men 
readily fet Antichrift with Power and ATigbt of Annies in the Chair of Chrift, and with 
babling, difputing, and perverting Prevarication, maintained him againft all Oppofition ; 
when Men made the Tail to be the Head, and forced the Power of Chrift into human 
Traditions and Canons , and made a worldly Kingdom of Chrift’s Kingdom. 

68. IX. With A/her began the Time when Men lived to pleafe King Antichrift, 
when he was God on Earth; then came the flattering Hypocrites from the Univerfities 
and Schools, who flattered this King for fat Bread, viz. for good Offices, Benefices, 
Prebendaries, and Bifhopricks, and applauded his Doings and Caufe, and did all to 
pleafe him, and fet Chrift with Antichrift upon a foft Cufhion, and fo worfhipped the 

Image in the Apocalypfe *, about Six hundred Tears ago , and nearer. • Revelation. 

69. X. With Napthali begins the Time of the great Wonder, when Men went on 

with high Sermons , and deep-fcarching Difputes about the w Counfel of God , fo that Men * Predeflim- 
have feen that thefe in Chrift’s Chair were not Chrift in Power, yet Men fought deep, don. 
that they might cover thcmfelves with a Mantle, with fair and plaufible Maxims , Con- 
clufions, and Determinations; then came the knotty, acute Logick, whereby Men difpute: 

One Part of them fays, he is Chrift in Power and Authority; the other Part contradicts 
and oppofes it ; that Part fetting his Followers and Dependents with high Pretences into 
the Blood of Chrift, and builds all Authority and holy Sermons upon it ; and fo the Spirit 
of Chrift in the inward Ground fets itfelf againft it, and fays, He is the Antichrift : This 
Time has continued to cur lime x wherein we live. *Ann. 1623. 

70. XI. With Jcfeph begins the Time when Chrift will be manifefted again, when he 
fhall caft the Adder and Serpent Dan, with the Chair of Antichrift, with all Might and 
Power of Selfhood in the Kingdom of Chrift upon Earth to the Ground, and terrify 
it with bis Countenance, when Jofepb's Brethren muft be aftiamed of their great Unfaith- 
fulnefs, which they have committed againft Jcfeph , in that they caft him into the Pit, 
and moreover fold him for Money : And then will all Subtlety, Craft, Flattery, Hypo- 
crify, and Deceit, be made manifeft, and will by the Afpect of Jofepb's Countenance be 

caft to the Ground ; and it is that Time wherein it will be faid, Babylon, Jbe is fallen, fbe Jtar.xviii. a. 
is fallen, and is become an Habitation of all Devils, and abominable Beafts and Fowls ; and 
then Jofcph fprings up in his own Power and Virtue, and his Daughters or Boughs pafs 
on in their Ornament, and his Bleffing begins. 

71. XII. With Benjamin begins the Time of the Evening under Jofepb's Time, for 
then he fhall again divide and difiribute the Spoil of the firft Chriftendom : He belongs to 
the firft and loft Time, efpecially to the firft Time of Jcfeph, when Chrift begins to be 
manifefted; and then he is firft eager as a Wolf, and devours far and wide, when he 
begins to bite and devour Antichrift, yet all that while he is but a Wolf. But when 
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Jofeph ' s Countenance fhall be unvailed, then he is afhamed, as a Wolf that is taken in 
a Gin, and begins to be a Lamb, and to yield his Fat and Plenty of Wool. 

72. ‘This is the Tefi ament of Jacob, in its true Figure, wherein the Spirit has pointed at the 
Times *, and the Spirit of Mofcs fays. When Jacob had finifhed all thefe Sayings, he drew 
his Feet up together upon the Bed, and departed*, to fignify , that when thefe bis Pro- 
pbefses would be all fulfilled, then God would call again the unfolded Nature in the Strife of 
‘Time into himfelf, and draw it together into the Temperature ; and then would this Time have 
an End, and Strife ceafe. This we defired a little to delineate for the Lover of Truth ; let 
him (earch further in the Spirit of God, which fearcbes all Things, even the deep Things of 
the Deity , and then he will fee our Ground in the Truth. 




# The Seventy-eighth Chapter. 

Of the holy Patriarch Jacob’* Burial in the Land of Canaan : 
IN bat is thereby to be underfeed. 

Centfij 1. 1 . H E Burial of Jacob, that Jofeph fhould carry him again into the 

yV' Land of Canaan after his Death, and bury him with his Fathers, and 
that Jofeph went thither with a great Company, with all the Children 
l J of Jfrael, and many Egyptians, prefigures to us Chriil’s powerful Exit 

/ 0 S( out c ^‘ s ^ r °rkl, when the Adamical Man after its Death fhould 

again be carried from this Egypt, and Houfe of Tormenr, into its 
Father’s firft Country, into Paradife, into whkh Chrift will bring it. 

2. But that alfo many Egyptians went along with Jofeph thither, and accompanied 
him, fignifies that Chrift, when he lhall bring Home his Bride into Paradife, will have 
many Strangers with him, who in the Time of this Life knew him not as to his Perfon or 
Office, and yet are fprung up in him, in bis Love, which will all go with Chrift into 
Paradife, and dwell and cohabit with him. 

3. Their Weeping and Mourning fignifies the eternal Joy which they fhould receive in 
Paradife, as the Magi always by weeping and mourning prefigure Joy. This Funeral 

1 Gen. xxiii. Solemnity, and what is to be underftood thereby, is declared 1 before concerning 
and Chapter Abraham. 

tifry of ^ Mofes fays further in this Chapter, 1 Jofeph' s Brethren feared, after their Father was 
Magnum. dead, and faid, Jofeph furely is wrath with us, and will requite all the Evil whkh we hare 
* Gintfis 1. done unto him : Therefore they caufed it to be told him. Thy Father commanded bcfcrc his 
15—21. Death, and faid. Thus fhail you fay to Jofeph, Forgive, I pray thee now, the Mifdeeds of thy 
Brethren, and their Sin, that they have done fo evil to thee-, therefore fertile the '■ "ifdeeds cf 
us the Servants of the God of thy Father. But Jofeph wept when it was told him *, and his 
Brethren went in, and fell down before him, anil faid, Behold , we are thy Servants. But 
Jofeph faid to them. Fear not , for I am under the Prefence of God ; you thought to do Evil ly 
me, but God turned it unto Good , fo that he bath done as it is at this Day, to preferve much 
People-, therefore be net afraid, I will provide for you and your Children fo be comforted them, 
and fpoke friendly to them. 

5. This Figure is a mighty Comfort to the Brethren of Jofeph j but feeing Jofeph 
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(lands in the Image ant! Type of Chrift, and his Brethren in the Figure of a poor con- 
verted, Sinner; therefore we muff explain this Figure thus; that is, when poor finful 
Man, who has committed great Sins, and has turned to Repentance , and attained Grace, 
and committed feme Fault again, then he is always in Fear and Trembling before the 
Grace of God, and thinks God will impute his firjl committed Sins to him again, and take 
an Occafion againft him by this Fault, and in that Regard (lands in great An^uijh, and be- 
gins to confcis his firft committed Sins again, and (alls a-new at the Lord’s Feet, and 
enters again into carniit, finccre Repentance, and bewails his firfl: Mifdeeds, as David 
did when he faid, Lcrd> impute not to me the Sins of my Youth . Pf*l. xxv. 7. 

6. But by this new Repentance, and earned Lamentation, when the poor Man appears 
fo very earncftly and humbly before God again, the heavenly Jofeph is brought into fuch 
great Pity and Companion, as here Jofeph was, that he comforts the poor Soul in its 
Confidence, faying, It fhould not be afraid, all its committed Sins fhould not only not 
be imputed, but they (hall alfo turn to the befl, as Jofeph faid, You thought to do me 
Evil, but God intended Good thereby. Thus God in Chrift not only forgives the paft 
Sins to the humble converted Man, but he alfo adds to him Provision for him and his 
Children, with temporal Blcffing and Maintenance, and turns all to the beft, as Jofeph did 
to his Brethren. 

7. In the End, Jofeph deft res an Oath, that when he ffjall die , they will carry his Bones GenA. 24. 
along wtb than out of Egypt to his Fathers ; which fignifies to us the Oath of God in Para- 

dife, that Chrift, God and Man, would come again to his Brethren, and flay for ever with 
them, and be their High-Prieft and King, and nourifh them with his Power of Love, 
and dwell by and in them , as Jofeph by his Brethren, and provide for them as his Branches 
and Members eternally with his Power and Sap. Amen . 

8. This is a brief fummary Explanation of the * firfl: Book of Mofes, from a right true * Gentftu 
Ground, and divine Gift y which we have very faithfully inparted, in a co-operating 
Member-like Love and Care, to our dear Fellow Brethren, that (hall read and underfland 

this. 

9. And we admonifh the Reader of this, that when he finds fomething in any Place of 
our deep Senfe to be cbfcure , that he do not contemn it, according to the Manner of the 
evil World, but diligently read, and pray to God, who will furely open the Door of his 
Heart, fo that he will apprehend , and be able to make ufe of it to the Profit and Salvation 
of his Soul; which we wifh to the Reader and Hearer, in the Love of Chrift from the 
Gift of this Talent in the Ground of the Soul, and commit him into the working meek 
Love of JESUS CHRIST. 

Prat fe the LORD in Sion, and praife him all People ; for his Might and Power goes 
through , and is over , Heaven aad Earth . Hallelujah. 
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29. Cain was not born to Perdition si 
29. What Jheuld be avenged in Cain feven- 
fold $S 

37. What in Cain is cur fed 3 4 

40. Cain, Ham, Ifmael, and Efau, are an 
Image of the Turks and Heathens 7 1 

Calf. 

42. Wbat Abraham's fatted Calf fignifies 

19, &c. 

Camels. 

50. What the ten Camels which Abraham's 
Servant took with him,fignify 1 4, Sec. 

Canaan. 

49. What Mofes underfiands by Canaan 1 2 

24. IVhat 


The Table of the 

Chap. Care for the Belly. Verfe. 

24. I Vhat a Man doth effctl by Pride and 

Care for the Belly 2 1, &:c. 

Cave. 

29. What the twofold Cave Signifies 13, &:c. 
Changed. 

1 1. How all Things may be changed 1 1 
Chaos. 

1. What the eternal Chaos is wherein all 
Things lie hid 7, 8 

Chariots. 

72. What the Chariots, Provifion , and 
fumptuous Apparel, fignify , //vz/ Jofepb 
gave to his Brethren from 24, to 38 
Cherubin. 

25. Of tie Cherubin that drave the evil 

Adam out of Paradife 38, &c. 

Child of Perdition. 

46. How the Child of Perdition fljall be re- 
vealed, and the Beaft and JVbore put to 
Shame 33, 34 

Children of God, or Chrift. 

31. How the Children of God faw the 
Daughters of Men from 12, to 16 

37. llow the Line of the Children of God 

is as a Tree 1, 2 

38. Hew God delivers his Children through 

the Might of his Anger 1 4 

44. How the Children of God do often keep 
back great Plagues from Cod 

from iy,to 21 

46. How it is that Men fee no more in the 
Children of God than in others 

from 4, to 6 

55. Of the Mi f cry and Ignorance of the 
Children of God 35, 36 

55. Why the true Children of Chrift are 

pcrfecuted by the Children in the Kingdom 
of Nature from 47, to 50 

56. How the Children of Chrift, inflantly 

after the Blejfng, enter up on C hr if' s Pilgri- 
mage 2 

56. How God fo wonderfully leads and 
preferves his Children 3 

56. How the Lord Jtands aloft on Jacob's 
Ladder, calling and comforting the Chil- 
dren of God 11,12 

64. How the defpifing of the Children of 
Chrift is good for them 1 2 

vol. in. 


My/lcrium Magnum. 

Chap. Children of God. Verfe. 

66. The Type and Image of the Children of 
God in ebafte Jofeph from 32, to 40 

66. How the Children of God have the 
great ejl Danger in worldly Honour 53 

66. The final and lajl Trial of the Children 
of God from 6t, to 63, and 68 

Chrift. 

19. Wherefore Chrift became a Man on the 
Woman's Part 17 

Compare Chap. 58 , from Ver. 43. 

23. Wiry Chrift fweat Drops of Blood in the 
Garden 4 

23. Why Chrift Muft drink Gall and Vinegar 

5,6 

23. IP by Chrift muft be fcorned, killed, &c. 8,9 
See Chap. 36, Vcr. 40. 

23. How Chrift affumed a mafeuline Fire- 
Soul in the Woman's Property 43, & c. 

25. Why Chrift muft be tempted 24 

29. What was Chrift’* Office 25 

34. Why Chrift would not be generated of 
Alans, or the mafeuline Seed 28 

37. Hoy Chrift fhould become a God- Alan, 
and Adam and Abraham a Man-God 

from 28 , to 32 

37. O/ChriftV Perfcn 42, &c. 

39. Why and how the Type of Chrift' s Sacri- 
fice is exhibited 12 

40. How Chrift and his Subjects muft be two- 
fold Perfons 11,12 

40. How Chrift was generated out of the 
Covenant made with Abraham 1 5 

See Chap 65, Ver. 63. 

40. How the Humanity of Chrift anoints his 
Branches 14 

40. Wherefore Chrift came from 48, to 70 

41. What ChriftV, as God's Corporeity, is 

19, &c. 

Compare Chap. 65,/r^/Ve r. 20. 

48. How Chrift will certainly come to us 
again 1 3 

50. How Chrift is a mafeuline Virgin and 

God 26 

51. How Chrift was a Grape-gatherer that 

gleans 53 

56. A firm Ground and Affiurance that Chrift 
affumed cur Adamical Soul and Humanity 
in the Body and Womb of Mary 

from 1 4, to 20 


U u u 
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Chap. Chrift. Verfe. 

56. From what Property Chrift became Man 

20 

56. Why Chrift took bis Soul from Woman 
and became a Man 21,22 

See Chap. 58, Ver. 42. 

69. Where a Man mujl feek Chrift 22 

See Chap. 61. Alfo Chap. 65. 

76. How the Time is near , that the Kingdom 
of Chrift will be tnanifcjled to all People 

50, & c . 

76. Why Chrift rid upon an Aft 50 

22. Chrift Flefb and Blood , what is meant 

by bis giving them to bis Servants in the 
Sacrament 5 1 

23. W by the Earth fbook and trembled at the 

Death of Chrift 23 

Chriftendom. 

27. How verbal Chriftendom partakes of the 
Sacrifice of Cbrijl 42 

68. How at prefcnt Chriftendom flands in 
God's Prefence from 31, to 41 

68. What the four Elements of Hunger in 
Chriftendom are from 35, to 39 

Chri(\jan. 

27, What a Chriftian is, and bow be is a 
Chriftian 46 

See Chap 63, Ver. 51, &c. 

40. How a Chriftian mujl be a Chriftian 97 

51. How a Chriftian in bis Faith works in 
the Flejh of Cbrijl 3 1 

Compare Chap. 38. 

51. When any is a Chriftian 43 

64. How a Chriftian mujl not account the 
Hate from bis brother to be grievous 26, 27 

64. What tie Wifh of a Chriftian to bis 

Enemy Jhould be 27 

Compare Chap. 38. 

64. How a true Chriftian Jhould prefent the 
Mifery and Sins of the People where he 
lives daily before God 37, 38 

66. What Officer is a Chriftian, and what 
no Chriftian 20 

Compare Chap. 38. 

66. How a Chriftian mujl be armed in 
worldly Offices 65, &c. 

68. Fie mojl excellent Figure in the whole 
Bible of a tried Chriftian 48, &c. 

70. How a Man begins to be a Chriftian 
4 24, 25 


Chap. Chriftian. Verfe- 

70. Wlat ibe Difference is between a Chri- 
ftian and other firange Heathen People 

80, &c. 

Compare Chap. 38, from Ver. 6, to the 
End. See Chap. 62. 

Church. 

63. What the grcatejl IFbcredom is in the 
Churches of Stone from 39, to 43 
63. How at prefent Men are ready to Jlorm 
the Church or Houfe of Whoredom 45 
63. How Churches were eretled out of a 
good Intention 46 

63. What Holinefs is in the Church 47 

63. What a Man mujl do that be may en- 
ter into the Church worthily $0 

Circumcifion. 

34. Why God commanded Circumcifion to 
Abraham 2, &c. 

34. Circumcifion, the Reafon of its Infii- 
Jlution. See Chap. 34.,and 4.1, andCha.p. 51, 
Ver. 22, 23. 

41. Why the Males mujl be circumcifed 
on the eighth Day 3 5, & c. 

41. What Circumcifion is 3, &c. 

Clod. 

2. The whole World lies in one Clod of 
Earth 6 

Coat. 

64. What Jofeph's party-coloured Coat which 

bis Father made him fignifits 33 

64. What it fignifies that Jacob was deceived 
by Jofeph’s Coat 49, &c. 

Concubines. 

63. How Jacob's Concubines fignify the 
Stone Churches 36 

Conditions. See Forms. 
Configuration. 

1 3. A whole Configuration or- Confiellation 
lies in each Element 12 

See Chap. 3, Ver. 21. 

Contention. 

1 7. Fhe Contention of the high Schools or 
Univerfities about the Free of Knowledge 

16 

28. What the Caufe of Contention about Re- 
ligion is from 26, to 43 

35. Whence Contention does arife 61, &c. 

36. Of the Contention at the Fewer of the 
Confufion of Fongttes in Babel 12, 13 
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Chap. Contentious. Verfc. 

40. Hew contentious Preachers imhitter the 
Ears of the Hearers 9 8 

40. Why there muft he Contentions in' the 

World, and how the Son of Sarah's Doc- 
trine is verified 7, 8 

See alfo Chap. 46, Ver. 1, 2, 3. Chap. 

47, Ver. 24. Chap. 51, all over. 
Chap. 52, Ver. 27. Alfo Chap. 70, 
and 7 1, from Ver. 10. 

5 1 . How the falfe cold Love of titulary Chri- 
fiendom contends about Knowledge 4 6, See. 

65. IV hat the contentious Opinions in Ba- 
bel arc 49 > 5 ° 

Copulation. 

41. How the bejlial Copulation is borne 

withal, under divine Patience 2, 3 

Covenant. 

30. Of the Line of /Z>e Covenant from 1, 

to 5 + 

32. Of the Covenant between God and 

Noab 1 

33. Of the Covenant of God with Noab, 

and all Creatures from 1, to 40 

Covering. 

22. The Covering for our Nakednefs is ours, 
and no more 77, &c. 

Covetoufnefs. 

24. Whence the great Covetoufnefs doth 
arife 1 o 

Counfel. 

66. To whom there is no'more Counfel or Re- 
medy to Eternity 47 

Councils. 

7 f. When Councils were fet in the Place of 
the Holy Gbcjl 66 

Cradle. 

63. What the Cradle of the Child Jefus is 

48 

Creation. 

45. Of the Creation of Heaven and the out- 
ward World from 1,1063 

See Chap. 71. 

u .Of the Myflicalnefs of the Creation x 
See Chap. 61, from Ver. 40. and Ch. 71 

Creature. 

32. How the Image of the Creature _/ 7 W/ not 
pafs away * 6 

61. What and how the Creature Man creates, 
end becomes fuch. See Chap. 61, from 


Chap. Creature. Verfe. 

Ver. 40. Alfo Chap. 71, from Ver. 20. 

Cup. 

17. What Jofepb's Cup in Benjamin's Sack 
fignifies from 1, to 13. and 41, to 57 
See Chap. 71. 

Curfe. 

10. Of the Curfe of the Earth 8 

24. Of the Curfe, and of the Body of Sick- 
nefs, whence that arifes from 1, to 35 
24. What the Curfe is 2 

Compare Chap. 71. 


Damn. Damned. 

41. An excellent Figure againft thofe that , 
according to their Conclufions in Rea f on by 
the Letter, damn fome Children from the 
Wi mb 4 1 

66. What the Torment of all the damned 
is 67 


Dan. 

77. The Tefiament of Dan, and the Figure 
thereof from 13,10 25 

77. How it is fignified by Dan, Gad, and 
Affur, what kind of People would govern 


the World 30, &c. 

Darknefs. 

3. Of the eternal Original of the Darknefs 

5 

5. Of the Enmity in the Darknefs 6 

Day. Days. 

12 .Of the fix Days Work of the Creation 

from 1, to 39 

12. Of the firfl Day 13, &c. 

J2. Of the fecond Day I 9 > 

12. Of the third Day . 32, &c. 

13. Q f the fourth Day from 1, to 20 


14. Of the fifth Day from i,to 13 

15. Of the fixth DayV Work of the Creation 

from 1, to 31 

16. Of the Creation of the f event h Day 

from 1 6, to 18 
16. How the feventh Day hath been from 
Eternity 2 ^ 

Death. 

4. The Original of the eternal Death 11,12 
1 1 . What the Death and Mifery of Man and 
all Creatures are 1 7 

23. Why the Rocks clave afunder at theDcuh 
of Chrifl 8 

U u u 2 
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Chap. Death. Verfe. 

33. Why God’s Anger often puts one Man 
to Death by another 21, 22 

Decrees. 

61. How the Decrees in Scripture point only 
at two Kingdoms 55 

Deity. 

52. How the Deity manifejls itfelf through 
the Soul’s Nature 7, 8 

Deifts. 

40. Deifts Plea anfwered 57, 58 

Delight. 

3. ’The Delight or Longing is the Property of 
the Sen 7 

Deluge. 

32. Why the Deluge, or Noah’s Flood, came 
after J even Days from 20, to 22 

32. Wherefore the Fountains of Water opened 
themfelves in the Deluge 26, &c. 

Defire. 

3. 7 he Defire arifes from the Longing or De- 
light, and is the Father's Property 6, 7 
3 * The Defire coagulates itfelf 5 

Devil. Devils. See Lucifer. 

8. That which is Pain and Torment to the 
Devils, is Joy to the Angels 2 1 

10. How the Devil is the tnofl defpicable poor 
Creature of all 3 1 

17. How Lucifer became a Devil 28 

See Chap. 51, Ver. 49. • 

22. Where the Devil’j Council-chamber and 
School are j 7, &c. 

37 * How the Heathen had not their Anfwers 
from the Devil 12, 1 } 

38. How the Devil is a Prince of this World 

5 * 6 

38. What thofe four Elements are, wherein 
the Devil and all evil Creatures live 7 
66, Where the Devil is a froliik Guejl 54 
70. What the Devil’* Fijh-hock is 4 1 

74. How She Dcvil loft his Seat and Stool in 
Man ' 17, 18 

Dinah. 

58. The Figure of Dinah from 39, to 45 
62. How Dinah was deficured, and Sichem 
and the City flain and f polled-, the Gate 
of Cbrtfhans l! ars, and the Babylonijb 
Whoredom, to be well confniered of 

from 1, to 48 

62. How Dinah went forth to fee the Daugb- 

5 


Chap. Dinah. Verfe. 

lets of the Land, and what is prefigured 
thereby 3, &c. 

62. How Dinah’* Whoredom , and Simeon 
and Levi’s Murder, are a Figure of Cbrifien- 
dom from 9, to 18 

Do&ors. 

35. What Underjlanding the Doctors have 
in their Contention about God’s Habitation 
and Being 66 

See Chap. 69. 

Dominiorh 

39. Whence Dominion arifes 32 

See Chap. 41, Ver. 69, 70. 

Dove. 

32. What Noah's firfi Dove ftgnifics 40 

42. What the three Doves and the Raven 
fignify from 42, to 4'* 

Dragon. 

76. What the Dragon’* feven Heads are 

25, 26 

Dreams. 

67. What it is to expound Dreams 1, 2 

67. Whence it is that a Beafl dreams 5 

68. Of King Pharaoh's Dreams 1, &c. 

68 . Wherefore the natural Magi could not ex- 
pound Pharaoh's Dreams 2 and 10, 

and 1 S, 19 

Driver. See Hunter. 

Drank plentifully. 

70. What that fignifies , that Jofeph and his 
Brethren drank plentifully 94 

Dying. 

20. Of Adam ana Eve's dying 26, &c. 
Earth. 

10. Whence the Grofjnefs of the Earth pro- 
ceeds 3 o 

jo. Out of what the Earth is proceeded 6r 

12. Hew the Globe of the Earth is extruded 

7 

20. Why the Earth fijook and was tGrc af un- 
der at Chrijl's Crucifixion 38 

2?. Whet the Earth is 45 

25. Why Gcd created the Earth 29, &c. 

25. When God fet the Time for the Earth 
to endure \ a 

Eden. 

17. What Eden is 6 
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Chap. Edom. Verfe. 

53. What Edom is, and fignifes in the High 
tongue Verfe 5, and Chap. 64, 3 

Egyptians. 

78. IVbat it fignifes that many Egyptians 
went along when Jacob was buried 2 

Elected. Election. 

25. Of that Saying of St- P**ul, JVe were 

elected in Cbrift Jefus ere the Foundation 
of the IV or Id was laid 20 

48. Ilow God elefted not only tbe natural 
Line of Cbrift, but alfo the Line of Nature 

35 > 3 6 

51. An excellent Figure again]} tbe wife Ra- 
tionales, concerning Flection or Prediftina - 
lion from 4, to 24 

26. Of Election, or Predomination from 

1 , to 76 

32. A curious Example, how God has pre- 
dejiinated no Election in Nature 3, 4 
46. How God's Election pajfes only upon 
tbe Figure ' 30 

6\. Of God's Election, or Predcftination, or 
Decree concerning Jacob and Efau from 

1, to 3, and 23 

See Chap. 61 . 

Elements. 

10. That the four Elements are but Proper - 
ties 49 

See Chap. 5^ Ver. 7. Alfo Chap. 71, 
from Ver. 10. 

Ember. 

23. How, in many, there is an Ember glow- 

ing towards the Virgin's Child of the New 
Birth 41,42 

Enos. Enoch. 

30. IVkat Enos fignifes in the Language of 
Nature 1 j 

30. IVbat Enoch is in tbe Language of Na- 
ture 2 7, &c. 

30. Ilow long Enochs Voice mujl be filent 

49 * 50 

31. Of tbe Line of Wonders, ijfuing from 

Enoch from 1 , to 45 

Envy. 

24. Whence tbe great Envy arifes 1 1 

Ephraim. 

75. The Figure of I fr art's laying his Right- 
Hand upon EphraimV Head 12, &c. 


Chap. Efau. Verfe. 

52. IVbat Efau fignifes in the Language of 

Nature 36 

53. How Efau defpifed bis being firft born, 
and fold it for a Mefs of Pottage from 1, 

to 28 

54. Tbe Figure of Film's forty Tears, and of 

his two Wives 18, &c. 

55. How the Figure of Ifaac's Blefing, and 
of Efau and Jacob, is to be underfood 

from i , to 5 

55. Why Efau was bleffed with the Word of 
Strife 1 1 

55. Why Efau was all over rough and hairy 

21, 22 

53. What that fignifes, that Efau attained 
not the Blefing 39 

55. What Figure Efau is, in bis Blefing 

40, &c. 

56. Tbe Figure of EfauV being a Grief to his 

Parents 9, 10 

60. IVbat Efau the Firft -born fignifes 3 
60. What Efau\* four hundred Menfgnify 6 

60. How Efau went to meet Jacob, and how 

Jacob fail Efau Prefents . 6 

61. The Figure of Efau’j faying to Jacob, 

Wbofe are thefe with thee j o, &c. 

6 \ . How Efau’j Curfeand Malice were turned 
into Love 18, 19, and 53 

61. A plain Explanation of the Scriptures, 
faying, Efau fought Repentance with Tears, 
and yet found it not 20, &c. 

64. Ilow Efau ftands in the Figure of the 
Kingdom of Nature % 

Efdras, or Ezra. 

38. How Efdras, in the Knowledge of the 
Spirit, had the loft Bible ditlatcd to him 

24 

52. How Ezra has briefly written the Figure 
and 1 . iftory 5 1 

Eve. 

1 8. Why Eve’j Will was fubjeft to her lluf- 
band's 1 1 

20. Why Eve fo fuddenly lufted after Vanity 

from 2, to 8 

20. How Eve gazed on the Serpent 2,2 
56 Comparifon between Eve and the blefed 
Virgin 27 

Evil. 

10. Ilow the Eviieft mujl be theCaufeof the 
Beft 
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Chap. Evil. Verlc. 

1 1 . Wk&t the great Evil of tbit World it 1 5 
22. Wbat the greatejl Evil it 25 

tS. How the Evil caufes that the Good it 
maniftfi to itfelf 67, &c. 

25. How nothing is created Evil, or to the 
Dominion of Evil 1 1 

6 1 . IVhence Evil and Good proceed 6 1 , 

63, and 68 

Eucharift. 

42. Eucharift, its Type and Injlitution 16 
See Chap 50, Ver. 47, 48, 49. Ukrwife 
Chap. 70, Ver. 58, 59, 60, 61. Alfo 
Chap. 46, from Ver. 60. See Epiflle to 
the Reader , Page 8. 

Extreme Undtion. 

31. Extreme Undtion, its Type 44 

See Chap. 15, Ver. 27. 

Fall. 

9. Of the Fall of Lucifer, and bis Legions 

from 1, to 25 

ti. Wbat the Fall of Lucifer and tbe Hea- 
then Idols were 6 

17. Whence the Dejire to fall, in Lucifer, 
proceeded from 22, to 43 

17. Of the Fall of Lucifer 25, 6cc. 

17. How Man came to fall 31 

17. How God faw tbe Fall 33 

20. Of tbe lamentable and tniferable Fall of 
Man from 1, to 38 

Famine. 

73. How the great Famine and Hunger 
after heavenly Food is near at Hand 

from 1 1 , to 14 

Favour. 

66. How tbe Children of God mufl not fet 
their Hope in the Favour of Man from 
50, to 56; alfo Chap. 67, 15, &c. 

Faith. 

27. What that is which is called Faith 35" 
See Chap. 39. 

39. Wbat it is rightly to believe God, with 
Abraham, which is tbe right Ground of our 
Cbriflian Faith 8, 9 

48. What Faith in God’s Children is able to 
do 33 , 3+ 

5 ^' How the Faithful, or Believers, put on 
Cbriji 31, &c. 

See Chap. 74, Ver. 12. 


Chap. Fear. Verfe. 

70. IVbat "Jacob's Fear, that be would not 
let bit Son go to Jofepb, fgnifies 28, 29 
Fiat. 

11. How the Verbum Fiat, tbe Word of 
Creation, is Jlill creating to this Day 9 
52. IVbat tbe Fiat is in Man. See Chap. 52. 

Figure. 

54. Of tbe Figure of the Old and New 
Ti ef ament 1 7 

52. When tbe Figure fhall wholly be mani- 
fefed in Subfance 52 

Fire. 

3. Of a twofold hire 23, 24 

24. Wherefore all Things fballbe tried in tbe 
Fire from 4, to 9 

27. With what Fire tbe Sacrifices of Abel 
and Mofes were kindled 8, and 21 

2 7. How Man in tbe Refurretlicn Jball pafs 
through tbe Fire of Anger 21, 22 

27. The eternal Fire, and alfo tbe Love- Fire 
is magical 3 1 

27. Wbat Fire at the End of tbe Day fall 

purge tbe Floor 20 

37. Ten Forms of Fire , wbat from 1 8, to 20 
40. Fire, no Light without it 3 

Fool. 

22. What tbe Word Fool means 65,66 

24. Wbat is the great ef Foolifhnefs 16, &rc. 

and 30 

Food. 

70. IVbat is tbe Food of the eternal Word 
that became Man 60 

Form. Forms, or Properties of Nature. 

28. The Spirit of Chrif in bis Children is 

bound to no certain Form 5!, to 55 

6. Of tbe feven Forms, Conditions , or Pro- 
perties of tbe eternal Nature 14, &c. 
3. IVbat the frf Form, Condition , Property , 
or Fiat, is 8, 9 

3. IVbat the fecond Form is 10, 11 

3. What the third Form is 12, &c. 

3. Wbat the fourth Form is 18 

5. What tbe fifth Form is 1, &c. 

See Chap. 74, Ver. 20. 

5. Wbat tbefxtb Form is 11, &c. 

6. Wbat the fevenlh Form is 1, to 13 
6 . Of the Out-Birth, or Manifefation of the 

feven Forms, Conditions, or Properties 

from 21, to 24 


r 
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Chap. Forms. Verfe. 

y. How /even Forms or Properties are in all 
Things 1 8 

20. Of four Forms or Properties in Man 

33. 

40. How in tbeMoving of Nature two Fortns 
or Properties divided tbemfelves 7, 8 
Free Longing. 

3. The Free Longing, or Lubet , is no Pro- 
perty 6 

Fruits. 

70. Wbat the Fruits fignify , which Jacob 
commanded bis Children to carry along with 
them 32, &c. 

Gad. 

77. The Tcfl ament of Gad, and the Figure 
thereof 2 6, &c. 

Germany. 

4.5. Germany fJ:all be blinded by a Star 

Jhiningfrom Eajl to IVefl 13, 14 

Globe. 

18. Mofes's Tables written on a Globe 20, 

21 

God. 

1. JVhatGo d is 2 

.for Chap. 29, andC hap. 60, from Ver.37. 

2. IV here God dwells 8 

3. Where God is called Father and Son 7 

5. How God is in the Darknefs and in the 

Light 10 

Compare Chap. 71, from Ver. 10. 

See Chap. 2, and Chap. 70; alfo Chap. 71. 

6. How God wills Good and Evil 52 

19. It is idolatrous to pour tray God as a Man 

27 

2 6. Why God became Man 65, 66 

43. I low Reafon thinks that God dwells 
only above the Stars and Firmament 2, 3 
See Chap. 29. 

43. Where God dwells according to Love 
and Anger 4 

See Chap. 70, and 71. 

43. How God fees in the Devils and wicked 
Soul 5, &c. 

43. How that is under flood , where it is faid , 
before God 6 

60. 7 /cw God is manlfejled in the Thrones of 
the Holy Angels, and of the Devils 45, 46 

7 1 . How God is manifejled unto us Men 1 o 
See Chap. 74 ,from Ver. 19. Alfo Chap. 

71, from Ver. 10. 


Chap. Good. Verfe. 

2. Of wbat, and why , God made the Good 

and the Evil 4, &c. 

See Chap. 6, and 61 , 45. 

3. How out of the eternal Good, Evil is come 

to be 1, &c. 

3. By wbat Good is known 22 

22. TV whom we mufi do Good, to whom 
not 81, 82 


7 1 . How the eternal Good became maturely 

I4> &c! 

See Chap. 61, from Ver. 40. 

Gofherf. 

73. What the Land of Gofhen fignifies 18 

73. Of the Figure typified by Gofhen 

3L &c. 

Government. 

22. Whence the earthly Government arifes 

74 

Chap. 35; alfo Chap. 33, Ver. lo. 

See Chap, 39, /raw Ver. 25. and Chap. 

40, from Ver. 80. Chap. 73, Ver. 36. 

66. How the Governor in the Office of Jofeph • 
governs in Cbrifiendom 12, &c». 

Grace. 

51. Grace, bow received by all 30 

6 1. Grace, how to be attained from 4/7, 

to the End'. 

Gulph. 

8. The Gulph between Darknefs and Light , 
and between the holy World and the dark 
World 22, 22 

• Guts. 

19. How the Guts and Entrails were added 
to Adam and Eve 19 ,. 

Hagar. 

40. Of the Hifiery and mefi wonderful Pre- 
figuration of the Spirit of God , by Hagar, 
Sarah's Maid-Servant , and her Son Ifinacl , 
of his cafiing out from the Inheritance , and 
of Ifaac's Inheritance from 1, to 1 00 

46. The Figure of Hagar V cafiing out, and 
the Birth of Jfaac from 8, to 1 5 

46. A noble Figure concerning forfaken Na- 
ture, by Hagar and her Son from 16,1023 

Ham. 

31. What Ham is in the Language of Na- 
ture 7 

32. Why Ham\f Image was cur fed by bis. 

Father 9 
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Chap. Ham. Verfe. 

34. How Ham’; Spirit at prefient has the 
Government in Cbrijl endow 37, &c. 

37. What in Ham and Cain is curfcd 34 
Ilanoch. 

29. What Hanoch Signifies in the Language 
'of Nature 28, 29 

Hardened. Hardening. 

61. Why Man continues hardened 23, and 

4* 

61. How /^Hardening is not from thePur- 
pofie of God 66, &c. 

Head. 

23. What it is to tread upon or break the 

Head efi the Serpent 32, 37 

Heardfmen. 

73. The Figure efi this , that Jofieph's Bre- 
thren mufi fay before Pharaoh , that they 
were Heardfmen 35, &c. 

Heaven. 

5. Of the Fulnefis of Joy in Heaven 5 

8. Heaven is in Hell , and Hell in Heaven 

28 

5V; Chap. 38,Ver. 12. 

10. What we are to uttderfiand by the two 
Words , Himmell and Erde, Heaven and 
Earth 47> &c. 

Heels. 

23. What the Stinging in ibelleth is 33, 34 
Hell. 

3. The true Original of the dark World , or 
Hell, into which the Devils are tbrufl 2 

4. Whence Hell has its Name 1 6 

5. What and where Hell and the dark World 

are 9 

8. How Heaven is /»Hell, and Hell in Hea- 
ven 2 8 

Hira. 

65. What Hira of Odollam is in the Figure 

2 1 

Holy Ghoft. 

22. Holy Ghoft, the Sin againjl it, what , 
in the Opinion of this Author 43 

See Chap. 4 o, from Ver. 77, 78. 

22. Holy Ghoft. How Men are underfeed to 
be the Temples thereof from 51 , to 5} 
Honeft. 

66. How all Things mufi ferve to the befl for 
thofe that are honeft or virtuous and 

fear God 68, &c. 


Chap. Hunter. Verfe. 

35. Of the Hunter, or Driver , and his Of- 
fice ' 35 

Human Means. 

67. Human Means, what Hold to lay upon 
them 1 5 

Jacob. 

52. That Jacob comes after Efau, and holds 
him by the Heel, what that Signifies 37 

52. What Jacob is in the Language of Na- 
ture - 1 

53. Why God called Jacob Ifirael^ 23, See. 

55. How Jacob was bleffied by Ijaac unknow- 
ingly in the Stead of Efiiu -, and what is 
Signified thereby from t, to 50 

55. Why Jacob mufi take upon him the rough 
hairy Beafl's Skin 23, See. 

55. The Figure of Jacob’; being fimeoth un- 
der the Skin 29 

55. How the Figure of Jacob points at Chi if 

* o 

56. How Jacob mufi wander away, and how 
the Lord appeared to him from 1, 

/039 

57. How Jacob came to Jjiban, and ferved 

him in keeping bis Sheep fourteen Tears 

for bis two Daughters •, what the Spiritual 
Figure thereof concerning the Bride of Cbrifi 
Signifies from i, to 34 

58. How Jacob ferved Laban twenty Tears, 
and begot twelve Sous and one Daughter, 
and how God bleffied him, and how Laban 
often changed his Wages from 1, to 53 

58. How Jacob’; Subtlety was a Figure of 
Adam's Subtlety from 1 6 , to 1 9 and 24,&c. 

58. How the twelve Children of Jacob Sig- 

nify the Line from Adam to Noah and Lis 
Children 38 

59. The Figure of the Sayings of Laban's 
Children, that came to Jacob’; Ear 1, Sac. 

59. The Figure that Jacob fed f pern Laban, 
and that Laban purfued him from 

1, to 25 

59. What that Signifies, that God fiaid to 
Jacob, Get thee up, and go to Bethel 

I4» 15 

59. How Jacob ft ok away Laban's Heart, 

what is thereby to be underfioed 1 6' 

60. What it Signifies that Jacob divided bis 

Flocks 
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Chap. Jacob. Verfe. 

blocks into two Parts , becaufe of Efau's 
Wrath 4 

6o. IVhat it ftgnifies , that Jacob humbled him - 
fclf befit "ire God and his Brother lifau 7, 8 

60. IVhat the Prefent that Jacob fent to 
Efau Signifies from 9, to 13 

Co. How Jacob arofe in the Night and led 
bis Wives and eleven Children ever the 
Water t what is thereby to be underfeed 

from 14, to 1 6 
Co. How a Man wrefled with Jacob 

from 17, to 23 
60. How Jacob’/ Sinew was dif placed, what 
that ftgnifies from 24,' to 27 

60. The Figure of Jacob’/ faying, I will not 
let thee go except thou blefs me from 2 8, 

to 35 

Co. ‘The inward holy Figure of Jacob’/ fay- 
ing, What is thy Name ? from 37, to <>o 
Cl . i be wonderful Figure, how Jacob and 
Efau met , and all Mif chief and Evil-will 
was turned into great Joy and Compajfion, 
what is thereby to be under food from 1, 

to zt 

61. The Figure how Jacob divided his Wives 
and Children, and went hhnfclf before 
them, and bowed feven Times before Efau 

from 4, to 9 

Ci. The Figure bow Jacob would not go 
along with Efau from 69, to 71 

Ci. The Figure that Jacob pitched his Tents 
before the City of Sic hem 73 

63. Ilow Jacob went to Bethel ; how Ben- 
jamin was born, and Rachael and Ifaac 
died-, what is thereby to be underfood 

from 1, to 52 

63. The Figure of Jacob’/ coming to his Fa- 
ther before bis End 53 

64. How Jacob and Efau departed one from 

the other , what that ftgnifies 4 

69. How Jacob’/ Sons came before Jofcph, 
what is thereby to be underfood- from 1, 

i0 35 

73. How Jacob facrificed at Beerfjeba, to 
the God of his Father's, and fpake with 
him, what the Signification is 8 

73- The Figure of Jacob’/ going forth out of 
Canaan into Egypt 1 1 

7 3- The Figure of Jacob’/ fending Juda be- 
Vol. III. 


Chap. Jacob. Verfe. 

fore him to Jofepb , and his weeping upon 
Jofcpb's neck 19, See. 

74. How Jacob and the five youngefi Bre- 
thren of Jofepb were fet before Pharaoh, 
and how Jacob blejfed Pharaoh 1, Sec. 

74. The very mfiical Figure, that Jacob 
would be buried in the Land of Canaan 

53 >&c. 

75. How Jacob before his End blejjed the 

two Sons of Jofepb from 1, to 30 

76. How Jacob called for all his Sons, and 

told them what the State and Condition of 
every one of them would be 1 , See. 

76. What Jacob in the Spirit calls his Ho- 
nour 24, 25 

77. A port Figure of the whole World in 

Jacob’/ Tefiament from 59, to pt 

78. Of Jacob’/ Burial 1 

Japhet. 

31. What Japhet is in the Language of Na- 
ture 9 

Jared. 

30. What Jared is in the Language of Na- 
ture 19,20 

30. Ilow Jared’/ Office is twofold 2 1 , See. 
Idols. 

37. The Original of the heatberdfi: Idols, and 
their Oracles ' from 7, to 1 2 

65. Of Rachael's Idol -Gods from 9, to 18 

JEHOV A. 

35. Of the Name JEHOV A 49, &c. 

Jewel as a Prefent. 

50. IVhat the Jewel and Prefent fent by 
Abraham's Servant fignifies from 22, 

to 47 

Jews. 

37. Ilow the Time of recalling the Jews is 
near at Hand 36 

See Chap. 51, Ver. 42. 

37. Ilow the Jews art r felted, and Jhall be 
grafted in again 59, Sec. 

41. The Can je of the Jew's and Chriflian's 
Blindnefs 47, Sec. 

41. Advife to the Chrifiians , Jews, Turks, 
and Heathens from 53, to 71 

51. IVly the Jews did not all turn to Chrijl 
when he tnanifefied bimfef in the Elejb 2 5 

5 1. IVhat a Jew is 27, 28 

X x x 


The Table of the 

Chap. Jews. Verfe. 

5 1 . How a Jew in bis Faith works in Chriji's 
Office 28, See. 

51. How the Jew and Cbrijiian come to Fili- 
ation 44> 45 

65. IVhy the Jews oftentimes flew the Pro- 
phets 28 

70. How to eat Chriji's Flejh is an Abomina- 
tion to Jews, Turks, and Heathens 66 

70. How the Jews, Turks, and Jlrange Na- 
tions do eat Chriji's FleJb from 6), to 77 

70. How the Fathers, viz. the Jews, bad 
no more a Part in Grace than the Strangers 
had 78 

75. A Figure, ffewing that God would bring 
the Jews into the true Covenant into Chrijl 

from 1, to 36 

76. How the Jews do in vain look after ano- 
ther Mafier- Ruler, or Mefftab 50 

Ignorant Men. 

51. Ignorant Men, bow they attain to the 
Grace of God in Chrijl 30, See. 

See alfo Chap. 58, Ver. 50. 

Image. Images. 

21. How the heavenly Image that God 
created in Adam is capable of (be Kingdom 
of God 14 

36. IV hat the Image of God in Man is 

81, 82, 83 

See alfo Chap. 37, Ver. i, 2, 3, 4. 

68. How the Makers of Images are threat- 
ened by the Anger of God from 2 6, to 3 1 
Imagination. 

76. Imagination, its hfiuetue 14 

Infidelity. 

51. How Infidelity is as great in one People 
as in another 42,43 

Interpretations. Interpreter. 

37. By what Underjlanding Interpretations 

are wade 10, &c. 

35. IV hat the Interpreter, by whom Jofcpb 
J peaks, _ ftgnifics ' 35 

Jofeph. 

58. How Jofeph JigniJies Chrijl 50, See. 

64, The Beginning of the mojl excellent Figure 
of Jofeph from 6, to 61 

64. How Jofeph was fold and carried into 

a Jlrange Land 53, Sec. 

6\. Hew Jofeph is taxed for Uncbajlity by 
Pctiphar's iVtfe 56, Sec. 


Myftcrium Magnum* 

Chap. Jofeph. Verfe. 

64. Hew Jofeph was fold for twenty Pieces 
of Silver , and Cbrijl for thirty Pieces of 
Silver 59, 60 

S^rChap. 66, Ver. i, &c. 

64. JVbat the whole Hijlory of Joleph drives 
at 61 

66. Of JofephV Cbajlityy and Fear cf God 

from 1, to jz 

66. How Jofeph fled from the JVbore , and 

what is fgnified thereby 45, &c, 

67. How Jofeph interpreted the Dreams cf 
Pharaoh's Butler and his Baker , and what 
is thereby to be underjlood from 1 , to 18 

68. The Figure of JolephV putting on ether 

deaths , and /having bimfelf 22 

69. The Figure of Jofeph’ j letting his nine 

Brethren cut of Prifcn , and keeping Simeon 
Prifoner from 24, to 29 

69. The lovely Figure cf JofephV cauftng his 
Brethren's Sacks to be filed , and their 
Money to be given them again 36, See. 

70. How Jacob's Sons go again into Egypt 

to Jofeph, and take Benjamin with them\ 
how Jofeph caufed them to be brought to 
his HoufCy and to eat of his Table •, hew 
Jofeph caufed his Brethren to be fet in their 
Order \ and bow Jofeph was ferved by bim- 
felf and bis Brethren and the Egyptians 
alfo by tbemf elves from 1, to 94 

71. How Jofeph caufed his Brethren's Sacks 
to be filled , and the Money to be laid in the 
T op cf the Sack , and his Cup in Benjamin's 
Sacky and caufed them to be purfued and 
challenged for thieves from 1, to 66 

72. How Jofeph manifefed himfelf before 

his Brethren from 1, to 38 

72. llow Jofeph kijfed bis Brethren 20, &c. 

73. How the Countenance cf Jofeph was 

manifefed to bis Brethren again , and bow 
they mufl be afhamed 15, 16 

73. The Figure cf Jofeph’/ faying , I will tell 

Pbarachy My Brethren , and all my Father s 
Hcufe is come to me 25, &c. 

74. The very potent Figure cf Jofeph’j ga- 

thering all the Money together in the Fa- 
mine from 9 , to 15 

74. The Figure of JofephV buying all the 
Laid of Egypt for Pharaoh from 19, 

to 21 


The Table of the 

Chap. Joleph. Verfe. 

74. Why Jofeph bought net the Pr'tejls Fields, 
what is the Signification thereof 

21 and 27, to 33 
74. The Figure of Jofcph’j Law concerning 
the Egyptians Fields , to give the fifth Part 
to Pharaoh from 2?, to 35 

77. The Tefiament of Joleph, and the Sign:- 
fication thereof 37, ike. 

Ifaac. 

40. Why Ifaac was cbofen and appointed to 
the Inheritance 39, 40 

4 6 . Of Ifaac’.; Birth , and Ifnael’s cafiing 
out with bis Mother Hagar , what is there- 
by fignified from 1 , to 37 

48. Concerning Ifaac’; faying to his Father, 
Here is Fire and Wood, ike. 1 6, 1 7 

48. IF by Ifaac tnttft not be fiain 20 

50. The Figure of I Cue’; meeting Rebecca in 
the Field 54, &c. 

52. How Efati and Jacob were born to Ilaac, 
and what happened to them 50, & c. 

52. Why Ifaac loved Efati more than Jacob 

44 , 

54. How Ifaac in the Famine went to Abime - 
kch, and bow the Lord appeared to him 

from i, to 17 

Ifmael. 

40. God did not rejebi the whole Perfon of 
Ifmael 19 

40. The Figure 0/ Ifmael’; Rejetlion or Cafi- 
ing out 3 6, &c. 

52. Of the twelve Princes from Ifmael, and 
of his falling before bis Brethren 1 6, &c. 

Iflachar. 

77. The T efiament of Iflachar, and the Fi?ure 
thereof . 8, &c. 

Judah. 

65. What the three Sons that Judah begat 
fignify 6 , Sic. 

65. Why the Ilifiory of Judah and Tbamar 
is pul between the Ilifiory of Jofeph 

64, &c. 

7 6 , Of the Tefiament of Judah 38, &c. 

Judging. 

70. What the Speech of Chrifi concerning 
Judgin fignifies. Judge not, that ye be 
not judged 51 

Judgment. 

6 1. Judgment, what from 40, to 4 C 


Myfterium Magnum. 

Chap. Kenan. Verle. 

30. What Kenan figr.tfies in the Language of 
Nature 1 7 

Keturah. 

51. What Keturali fignifies in the Language 
of Nature . 2 

Kine. 

68. What Pharaoh's feven fat Kine and 
feven lean YJ\r\z fignify from u, to 17 
Kings. 

66 . For what Kings and Princes are ferved 
by the Nobility 18, 19 

Kingdom. 

49. How tlx outward Kingdom remains 
eternally 17, 1 S' 

76. How the Time is near that the Kingdom 
of Chrifi will be manifefied to all People 

50, & c» 

Kifs. 

72. Kifs, what 19 

Knowledge. 

45. What Knowledge the outward Man has 
of the Kingdom of Chrifi 17, &c. 

Laban. 

58. The Figure of Laban’; changing Jacob's 

Wages ten Times 28, See. 

59. How Laban chid with Jacob , and what 

is thereby to be underfioood 1 9 

Ladder. 

56. What the Ladder of Jacob was, and 
what the Angels defending and afeending 
fignify _ _ from 4 , to 8 

Lahairoi. 

52. Lahairoi, what it fignifies 1 

Lamb. 

37. What the Wedding of the Lamb is, at 
which God and Man is efpoufed , and Chrifi 
born 10, &c. 

Lamech. 

29. What Lamech is in the Language of 
Nature 37, 38 

See Chap. 31, Ver. 2. 

29. Of Lamech’; two Wives, and their Chil- 
dren from 39, to 4 6, and 49 

29. What the Man and the young Man is 
which he flew 48 

29. What as to Lamach fhall be avenged 
feventy-feven Times from 59, to 64 

Land. 

75. Of the Piece of Land that Jacob gave to 
X x x 2 
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Chap. Lind. Verfe. 

Jofefb feparately from the rejl of bis Chil- 
dren, and the Signification thereof 31, See. 

Language. 

45. Of the Ground of the Head Language, 
when all People fpoke but one Language 

from 54, to 59 

See Chap. 36, the Whole of it. 

35. What Language /Z* Spirits ufe 60 

See Chap. 57. 

37. How long the undivided Language con- 
tinued 4 > & c * 

Law. 

ci. Law of Nature and Mofaic Law 29 
Life. 

1 1 . Whence the true rational Life in the 
Elements is 2 7 

35. The Caufe of the long Life of the Palri r 
archs before the Flood J 1 , Sec. 

Light. 

3. Stbe eternal Light, and the eternal Dark- 
nefs, is not created from 2, to 5 

See Chap. 52, from Ver. 5. 

jo. Without Light the Elements had been 
unmoveable 44> 45 

40. Light and Fire 3, Sec. 

Logic. 

77. When the acute Logic came up 69 
Lord. 

33. How a Lord, Prince, or Magiflrate , 
has no Authority to fhed Blood 15, Sec. 
Lot. 

43. Why the two Angels lingered in £< sing in 
to Lot ^ 34 » 

4 j. What is Jignified by Lot’j Wife 37 

43. The Figure of L.or, in that he would give 
bis two Daughters to the Sodomites 

53> &c * 

4?. Why LotV Kinsfolk would not follow 
him 63, 66 

44. How I.ot went out of Sodom , and of 
the terrible Deftruflion of that whole 
Country of Hem's Generations , and what 
happened upon it , alfo how is was done 

from x, to 47 

44, Why Lot’; Daughters made their Father 
drunk with Wine 3 

44. F 0 what End Lot’; Wife was turned in- 
to a Pillar of Salt 28, See. 

44. Lot’/ Wife is a Figure of the prefent 
Babylcnifb Cbrifie.'idom jj, See. 


Myjlcrium Magnum. 

Chap. Lot. Verfe. 

44. Why Lot’i Daughters did lye with their 
Father from 36, to 47 

Love. 

71. How God's Love comes only to help the 
weak *9 

Lucifer. 

12. Why and from what Lucifer was 
tbruji out 4 

12. Where Lucifer lies Captive 35 

22. IF by Lucifer was fwallowed up into 
the Wrath 3°> 3‘ 

See Chap. 24. 

25. Where Lucifer fat before the Creation of 
the Earth * 8 

4). How Lucifer defired to fee the Wrath of 
Nature 1 7 

60. How the Pride of Lucifer by the Mafias 
of the Letter Jhuts God up into a pecu- 
liar Heaven apart 4 1 > 4 * 


Magical. 

47. Magical, Pagan, how underflood 6 
Magiflrate. 

22. How the Magiitrate is good, and bow 
not _ 74. 75 

Magus. Magia. 

11. Lie Reader is admonifijed not to mifufe 
the Magia or Magick 8 

1 1 . How Man is hurl by the wicked Magus 
or Magician 1 2 > & c * 

68. Of the Magi or Magicians , which titu- 
lary Cbrijlendom is full of ‘ 4* 

68. Of the Magia or Magick Art among the 
Egyptians and Heathens , till the King- 
dome of Cbrijl 3 

68 . How Man is a true divine Magus or 
Magician 2 3» ^ ic ‘ 

Mahalaleel. ■ 

30. What Mahalaleel is in the Language cf 
Nature 1 

Maid-fervant. 

40. What it is that the Son cf the Maid-fer- 
vant fhall not inherit with the Son cf the 
Frec-lFoman ' from 1 0 , to 70 

Man-. 

15. Man is threefold 2 7> 

ie. Of the Diflintlicn between the heave my 
and the earthly Man . from \,to 1 ; 

16. How Man was while kt jlccd in Para - 

dife 7> 
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Chap. Man. Verfe. 

1 8. How Man fhall be after the Refurretlion 

See Chap. 34. Alfo Chap. 52. 

19. How Man was ordained to the outward 

natural Life from \,to 16 

21. H'by God created Man of the heavenly 

Effence 1 6 

22. How Man deceived himfelf 27 

23. How the JVord in the Seed of Eve was 

propagated from Man to Man 31 

24. How Man has a Cure , and the Devil 

not 13, &c. 

24. How a divine Man mujl have Enmity in 
bimfdf 31, 3 2 

27. How Mznprcfes in to God 14, 15 

See Chap. 66, Vcr. 60. 

29. Ilow Man was in the Beginning . , in his 
Properties 12, 13 

See Chap. 34. and Chap. 18. 

29. How Man is become a f riving Domi- 
nion 1 4 

7 1 . How Man can create , or rather pro- 
create 20 

72. How Man is to rife at the Refurretlion 

1 9 

Manna. 

54. Manna, why given in the JVildernefs for 
Food 2 1 

Mary. 

37. Ilow Mary is net the Blether that has 

generated God ' 37, &c. 

56, JVhat is the Bleffwg belonging to Mary, 
and a Comparifon between her and Eve 

< # * 29, 30 

Maozim. 

36. IVhat that God Maozim is 32 

Meals. 

42. JVhat the three Meafures of fine Meal 
fignify ' 17, 18 

Melchifedech. 

38. What Melchifedech was 19, &c. 

See Chap. 39, Ver. 9. 

38. Melchifedech llejfed Abraham 21 

. # Mercurius. 

17. Mercurius ;V 18 

Mercifulnefs. 

70. How Mercifulnefs hides its Countenance 
from the repenting Soul 7 &c. 

3 


Verfe. 

l 7 


Chap. Metals. 

10. the Metals jnr 

See Chap. from Ver. 5. 

10. Of the feven Properties in the Metals 

from 18, to 29 

16. Ilow in the Earth, Slones and Metals, 
he a twofold Subfiance 10 

Methufael. 

29. IVhat Methufael is in the Language of 

Nature 35, 36 

Mcthufelah. 

12. JVhat Methufelah is in the Language 
of Nature 10 

Michael. 

12. When Michael Jlrcve with the Dragon 

JO 

Midianites. 

64. How the Midianites will bring Jofeph 
with them to Pharaoh ; the Lime is near 

29, &c. 

Money. 

70. Fhe Figure of the wrong Money that 
Jacob commanded than to take with them 
again 36, &c. and 48, 49 

Moon. 

23. IVhat the Moon, and the Woman in the 
Apocalypfe , fignify 3 5 

Mofes. 

1 1 . The Fine is born that Mofes cajls away 

his Vail 4 

30. When Mofes will keep the Sheep 

52, &c. 

Motion. 

29. Of God's eternal Motion, Bloving and 
Forming 4 

Month. 

29. What the Mouth of the eternal Under- 
Jia?iding is 3 

Murderer. 

19. Why Eve brought forth a Murderer 
the frfi Time 10 

62. The Figure of Simeon and Levi's Mur- 
der from 31, to 42 

Naema. 

29. O/Naema 43, &c. 

29. How Naema fhall be mardfefied to all 
People 68 

Names. 

37. JVhat the great Names are that God 
called Abraham by 2 3, &c. 
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Chap.' Naphtali. Verfe. 

77. The Tefiament 1 f Naphtali, and the 
Signification tbcrtof 33, &c. 

Nature. 

3, The Defcription of the eternal Nature 

from 1, to 26 

35, How the Language of Nature is extin- 
guished 12, &c. 

40. Whereto God ufes the temporary Nature 
. 3i 

40. JVbat the Condemnation of the tempo- 
rary Nature is 32 

Compare Chap. 51, Ver. 29. 

Night. 

a 2. Where there is no Night 1 


Nimrod. 

35. Of the Name Nimrod 29, &c. 


Noah. 

31. JPifoz/ Noah is in the Language of Na- 
ture 3 

See alfo Chap. 32, Ver. 2. 

32. Why Noah was accounted righteous be- 
fore God 13, 14 

34. JVbat NoahV Drunkennefs fignifies 27 

34. Ilow Noah curfed Ham from 1, to 40 

35. ‘The Names of the Children of Noah are 

feventy-two 15, to 48 

43. Where Noah’j Curfe came into Judge- 
ment 29 

Nothing. 

3. ‘The Nothing hungers after the Something 


Oak. 

62. What the Oak fignifies under which 
Jacob buried the Idol Gods and the Ear- 
rings from 4, to 15 

Office. Officer. Officers. 

22. How the Office is good, and how not 
good 7 2 

66. How the Potent in the Office of God are 
great Trees without Fruit 1 6, 1 7 

66. How the Offices and Officers are Gods , 
and are God's Servants 2 2 

66. How a Man in an Office mttfi ferve 
either God or the Drvil 59 

66. How this World bath two Sorts of Offi- 
cers from 37, to 5 9 

77. Where the worldly Office of a Judge has 
its Original from 21, to 25 


Chap. Officer. Verfe. 

66. How an Officer becomes a Lucifer 5 alfo 
bow be is free from the Commandment of 
Death from 23, to 27 

66. How all Officers are fet in the Kingdom 
•of this World 28, 29 

66. How at prefent is the Time of the Com- 
ing of the Lord, to burn the City of thefe 
wicked evil Officers with the Fire of God's 
Hnger 30, 3 1 

Oracle. 

37. How the firfi holy Oracle after the Flood 
manifefied itfelf 1 5 

Parables. 

46. Parables, the Caufe of 29 

Paradife. 

17. Of Paradife fiom l > to 43 

See Ch3p. 39, Ver. 12. 

18. Of the paradifical Government from 

to 34 

See Chap. 37, from Ver. 4, to the End. 
25. Ilow Paradife is one certain Place 16 
.SVfChap. 74, Ver. 50. 

Pallors. 

74. Of all fpiritual Pallors, or Shepherds , 
who fit without Chrifi in that Office 6 
Pearl. 

22. How the Pearl of the whole World is 
trodden under Foot 35 

See Chap. 70, Ver. 54 alfo Chap. 71, 
Ver. 10. 

Phililline. 

47. What Phililline is 23, 24 

Phyfic. 

21. Whence Phyfic does arife from 7, to 9 
Plants. 

12. Whence it is that fame Plants are Poi fin 

3 6 

See Chap. 33 ,frcm Ver. 32, which is phi- 
lofiphical. 

See Chap. 35, from Ver. 19, 20, See. 
from whence you may learn, from what 
Root the natural Fire fprung. See alfo 
Chap. 61, from Wee. 40. 

Popery. 

55. Popery’ contra from Ver. 40. Chap. 69, 
from Ver. 15. Sllfi Chap. 72, Ver. 34. 
Potiphar. 

64. JVbat the Figure of PotipharV Wife is 

10, 11 
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Chap. Pottage. Verfe. 

53. IVhat the Lentil Pottage was 4 

Prayer. 

38. How Man with bis Prayer and Will 
awakens the Sword of Anger 1 1 

Predeftinated. See Election. 

30. IVhat is predeftinated to Condemnation 

8, 9 

See Chap. 32. 

40. Ifmael is not predeftinated to Condem- 
nation from 35, to 54 

See Chap. 41, Ver. 40. Alfo Chap. 51, 
Ver. 4, 5. Chap. 53, and Chap. 55. 
Nor yet Efau, Chap. 61, Ver. 19. 
Prefent. 

70. What the Prefent was that Jofeph's Bre- 
thren brought him in their Hands 52, 53 

Pride. 

24. What Men ere SI with their great Pride 
and Care for the Belly 21 , &c. 

Priefts. 

74. Priefts Lands not to be bought by Pha- 
raoh 1 9 

76. Why the Firjl-born cannot be a Prieft 14 
Prima Materia. 

44. Prima Materia, what, and how 30 


Prince. 

33. How a Prince or Lord has no Power 
to fhed Blood 1 5, &c. 

Principles. 

4. Of the two Principles, God's Love, and 
Anger from 1 , to 21 

32. How Sent, Ham , and Japhet , are an 
Image of the three Principles 5, &c. 

70. Of the three Principles in the threefold 
Nature t,&c. 

Profclitcs. 

62. Profelites. 35 

Profperity. 

66. Man in temporal Profperity, and in Fa- 

vour and Good-will of many Men , ought 
vet to be fecure from 50, to 56 

Prophet. 

67. llcw the Prophet is the Mouth of the 

Kingdom 9, &c. 

See Chap. 32, Ver. 26, 27, 28. Alfo 

Chap. 43, Ver. 33. See alfo Chap. 46, 
Ver. 29. Alfo Chap. 30, Ver. 54, 55 > 
56. Alfo Chap. 67. 
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Myjlertum Magttum » 

Chap. Purgatory. Verfe- 

25. Of the Purgatory of Souls 13, 14 

Purple Mantle. 

70. To whom the purple Mantle of Clrijl 
is available 42, 43 

Purpofe. 

61. How in God there is no Purpofe- 60, 

61, and 64 

Qualities. See Forms. 

Rachel. 

28. What it fgnif.es that Rachel died and 
was buried at the City Bethlem 29 

28. How Rachel was big with Child when 
' Jacob went from Laban 30 

58. Why Rachel faid , Give me Children - 

1, 2 

58. JVhy Rachel mujl be barren 47 

63. How Rachel bore Benjamin and died , 
what the Signification of it is 20, &c. 

Rained. Rainbow. 

32. JVly it rained forty Days and forty 

Nights 23, &c. 

33. Of the Rainbow and its Colours from 

25, to 40 

Ram. 

48. How the killing and dying falls not upon 
the right Man , but upon the Ram 28, &c- 

Raven. 

32. What the Raven fgnifies 38, 39, 4^ 
See Chap. 9. 

Reafon. . 

41. How Reafon introduces every Thing into 
God’s Will from 27, to 37- 

See Chap. 36, from Ver. 50, and 72. See 
Chap. 48, Ver. 41. AlfoQ hap. 57. 

46. Reafon, how and what 3, &c- 

' See Chap. 2, Ver. 4. Alfo Chap. 50, 
Ver. 9. 

74. Reafon, howto be given up 16 

51. How Reafon and the inward Spirit are 

at Variance 5 > 6 

See Chap. 55, Ver. 35. 

See Chap. 58, for a different View of 
Reafon. 

Rebecca. 

50. Rebecca, fgnifies Sophia 4 3 

50. The Figure of the glorious Banquet of 
Abraham's Servant with Rebecca 49, &c. 

52. Hove, in Rebecca two Kingdoms firovt 

one with another from 20, to 30 


The Table of the 

Chap. Rebecca. Verfc. 

53. Why the Strife nrofe in Rebecca 27 

53. JVby Rebecca loved Jacob 54 

55. JVby Rebecca mujl fet Jacob in tbe 
Place of the B l effing 26, See. 

19. Of Rebecca’./ Subtilty and Deceit with 
Jacob 20 

Religion. 

36. JVhcnce the Contempt of Religion pro- 
ceeds 1 4 

See Chap. 68. 

Remedy. 

66. To whom there is no more Counfel or 
Remedy 47 

Repentance. 

31. Of God's Repentance, where he fays , It 
repent eth me from 17, to 45 

See Chap. 69. 

70. It is a Figure of Repentance, that Ja- 
cob's Children muff go into Egypt for Food 
twice from 1 5, to 23 

Refpe< 5 t. 

51. How in God's Prefence there is no Re- 
fpeft of Name or P erf on from 32, to 41 

Refurre&ion. 

72. Refurretftion, what that arifes from 19 
Reuben. 

63. JVbat Reuben Jignifies 44 

63. IIow Reuben laid with his Father's Con- 
cubine, and what the Signif cation thereof 
is from 31, to 45 

76. The Teftament of Reuben, and the Fi- 
gure thereof from 4, to 18 

Revenge. 

22. IVhev.ce in Man the IVraih and Ven- 
geance to be revenged arife from 5S, 

to 64 

Rib. 

19. JVbat the Rib, and dividing of Adam , 
fignify 2, and 6 

Riches. 

58. I loro the Riches of the outward Man 
belong to the new Man 2 1, &c. 

Right. 

60. How Right is God, and JVivng is the 
Devil 60 

Rocks. 

2 3. Why at Chrifl's Death the Rocks cleaved 
afunder . 3 


Myjlerium Magmint, 

Chap. Ring. Verfe. 

65. What tbe Ring, Bracelet , and Staff of 
Judah fignify 32 

Saba, or Sheba. 

54. What tbe Fountain Saba, or Sheba, fig- 
nijies 15, 16 

Sacrifice. 

27. Of Cain's and Abel's Sacrifice, and the 
Caufe of their Introdutlion from i , to 40 

2 7. IV by an earthly Sacrifice mujl be 1 8, &c. 
See Chap. 33. and compare with Chap. 
39, Ver. 12. 

27. Why the Sacrifice without Faith is 
loatbfome to God 1 3 

Salvation. 

60. Salvation to all Men from Ver. 20 
See Chap. 70, Ver. 20. Per Contra , 
Chap. 61, from Ver. 50, and Ver. 58, 
59. See alfo Chap. 72. 

Sarah. 

40. JVby God made Sarah unfruitful ij, 28 

42. IIow God afked for Sarah 26, 27 

42. JVbat Sarah V Laughing and Lying fignify 

30, &c. 

49. Of SarahV Death and Abraham s pur- 
chafed Burying-Placc , what are ftgnified 
thereby from 1, to 1 S 

5 1 . JVby Sarah brought forth but one Son 3 

Schools. 

51. Of what Profit the Knowledge of tbe 
Iligb Schools, or Univerjitics y and tbe 
Devil' s Knowledge , is 49, 50 

Compare Chap. 48, Ver. 39. Alfo Chap. 
5$, from Ver. 30. 

64. JVbence the confufcd Languages of tbe 
High Schools, cr Univcrfities , come 24 

69. Lbe fpying and plying of tbe High 
Schools, or Univerjitics, help not into tbe 
Kingdom of God 20, 21 

77. JVben tbe Lime of tbe High School* or 
Umverfities began 67 

Scorner. 

40. JVby God mujl have tbe Scorner alfo in 
ibis Lime of Life 2 3, &c. 

Scripture. 

46. Scripture, how to be underflood 29 

See Chap. 48, Ver. 39. Chap. 50. Alfo 
Chap. 61, from Ver. 50. and Chap. 
75, Ver. 29. 


1 6, Jl r bat 


The Table of the 

Chap. Sea. Verfe. 

1 6. JVbat the glatfy Sea is 28 

Sedaries, 

52. Sedaries, why they exclaim againji others 

3 ° 

See Chap. 62, bow they began. Alfa 
Chap. 68. 

Sem. 

3 1 . What Sem is in the Language of Nature 6 
34. How Sem and Japbet took a~ Garment 
upon their Shoulders from 20, to 2 6 

Serah, or Zerah. 

65. The powerful Figure of the Fifth of 
Peres and Serah, cr Zerah 58, &c. 

Serpent. 

zo. Of the Creation and Subtlety of the Ser*-- 
pent from 9, to 19 

&e Chap. .22, Ver. 29. 

2D. Id the Serpent lies excellent Art 17,18- 
4 2. The Devil has inf e Pled the Ens of the 
Serpent 33 

22. Why the Serpent is f aid to be a Virgin 

, 34 

23. IVhy God curfedtbe Serpent from 23, 

to 29 

2.7. Where the Serpent’/ Plead was ftrfl trod 
upon and broken 11,12 

38. How the Serpent’/ Ens, and alfo the 
Line cf thrift , lay in Abraham 1 3 

Seth. 

29. What the Name Seth ftgnifcs. in tie 
Language of Nature 24 

Sheckle. 

49. An Explanation of the four hundred 
Shecklcs of Silver that Abraham gave for 
the Field 8, 9 

Shepherd. 

58. How a Shepherd is more highly efleemed 
before God than the highly -learned worldly 
wife Alan 32, &c. 

60. Why God's Spirit has fo exactly deferibed 
the flight Actions of mean Shepherds 

49, 50 

Set Chap. 73, Yer. 36. Alfo Chap. 74. 
Sichem. 

61. IVhat the Name Sichem fgnifes 75 

Signal Star, 

70. How the Signal Star, or Afccndant, ap- 
peared 30, Uc. 

VOL. 111. 


Myjterium fifagnuirr. 

Chap. Simeon. Verfe. 

76. The Tef ament of Simeon and Levi , and 
the Figure thereof 1 from ly , to 37 
Sinew. 

60. What it fgnifes that the Children of 
Jfrael ate not that Sinew of the Ham • 

5 l > 

Sin. Sinner. 

22. Of the Original of alhial Sin, and of 
the Awakening cf God's Anger in the human 
Property from 1, to 82 

See Chap. 44, Ver. 1 5. Alfo Chap. 68, 
Ver. 24, 25. 

22. What Sin is, and what is* nob Sin 

39 > &c - 

See Chap. 44 ,firom Ver. 1 3. 

2 2. What the bin againf the Holy Ghof is 

43 > 44 

27. U^hat it is* that attains the For given: fs 
of Sins 45 

48. How far it tnujl go with the repenting- 
Sinner 21, &c. 

78. The Figure of a converted Sinner 5, 6 > 
Sleep. 

jg. What Adam's Sleep fgnifes 5 

«SVr Chap. y 6 , from \ r c r. ii. 

Sodom. 

42. Of the three Men which appeared to Abra- 
ham in the Plain cf Mar, ire, and went to- ■ 
wards Sodom, and burnt the City of the 
Children of I lam with Fire from the Lord 

from 1, to 35 

See Chap. 37. 

4j. Of the TDefrutlion cf Sodom and Go- 
morrah, how God fjewed it to Abraham 
before from 1, to 7 1 

See Chap. 38. 

43, How Sodom is a Looking-Gldfs for the 

prefent World . 67, &c. 

43. What Figure the Judgment upon Sodom 

is 1 4 

44. What Fir c was rained down upon So- * 

dom 24, &c. 

Sophia. 

25. Sophia is the Tinfiure cf the T sight 14 

25. The Fire-foul is the Man or Ilujband of' 
the noble Sophia, and it is of ike. Fire's 
Finch ure 1 4 

37. How Sophia generates the true Jchpb'- 

M> *5 


Yyy 
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Chap. Sophia. Verfc. 

52. JVbat it called Sophia 6 

55, When the Magic Fire of the Soul is Bride- 
groom to the Noble Sophia from 1 1, 

to 14 

Soul. 

TO. T rue Vndcrftanding lies in tbe Soul 3 

1 1. I Vb.it the Soul is from 20, and 15,25 
See Chap. 01, Vcr. 24. 

1 - . 1 low the Soul ftavds in three Kingdoms 

frcm 15, 1 8, to 24 
See Chap. 74, Ver. 20. 

1 5. There is not three Souls, but one 24 
See Chap. 74, Vcr. 20. 

17. Of tbe Soul's great Pozver 43 

22. Whither the Soul mujl go after tbe 

Judgment 47 

23. Ilow tbe Soul of Adam and Eve were 

ajhamed 1 

25. II ozv tbe Soul may go through the Judge- 
ment , or bow not ?, 3, and 15, 26 

25. How the Virgin Child mujl fee from the 
Fire-Soul <7 

&vr Chap. 74, Ver. 20. 

34. Of tbe animal Soul in the Regeneration 

1 7 

37. Why God brings the Soul into Trouble 

8, 9 

52. How the Soul may fee God 10 

56. When God's Grace enters into the Soul 

1 6 

( 9. _/V/? Condition of the poor Soul when 

it turns to Chrijl 7, &c. 

jo. Ilow the Soul Jlands in three Principles 

5 

See Chap. 74, Ver. 20. 

Sound. 

£. Ilow the Sound or Tune in Heaven is 19 

5. How the Sound or Tune in the Darkncfs 
or Hell is 19 

Speak. 

3 5. Whence it comes originally that Man can 
fpeak 73 

36. From what it is that Man can fpeak 
and underfiand 8 5 

Spirit. 

4. Of the Original of tbe Multitude r/Spirits, 
good and roil 11 

8. Of the Spirits of the outward World, from 
Time, that pafs away 1 3 


Chap. Spirit. Verfe. 

29. How the Spirit of God has from Eternity 
fportedwitb itfelf in tbe fpiritual World 4 
36. From what the falfe fpiritual Per font 
or Clergy lave fpoken 30, &c. 

Steward. 

70. JVbat Jofeph's Steward fignif.es 50 
Strife. 

2 5. Of tbe Strife between tbe Seed of tie 
Woman and the Seed of tbe Serpent 1 o,&c. 
36. IVhy Men do drive 6 2, 6 3 

52. When tbe Strife in Man is manifefled, 
and Chrijl breaks the Serpent's Head 

3T, &c. 

60. What tbe Strife about the Letter is 

47 » 48 

6 2. Why the Strife in Chrijlendcm mujl be 

»9 

62. With what Strife a true Chrijlian ft rives 

2 1 , Src. 

64. How all Strife conies frcm tbe T ower of 
Babel 2 S’ 

75. Ilow the Time of Strife is at an End 

29, 30 

Subftanee. 

53. How the divine Subftance gives itfelf 

into Nature 1 8 

Succoth. 

61. The Figure of Jacob's going to Succoth 

72 

Sun. 

1 1. From what Power the Sun fdir.es 35 

13. Whence the Sun takes its Luftre 16 

Supper. 

jo. What that Supper is, Revelations iii. 

from 44, to 46 

See Chap. 70, Ver. 59. 

Swearing. 

53. JVbat Swearing by God is called 9 
Sword. 

25. Of the Cherubine Angels Sword from 

4> to 13 

25. The Original of the faming Sword cf 
Fire 25 

TeacheTS. 

2S. What Teachers the Children of this 
IVcrld will have 44 

36. By what a Man ft.>all know whether a 
Teacher come from God or frcm the 
Letter 54, &c. 


The Table of the 

Chap. Teachers. Verfe. 

41. How the unfilled Teachers* w/// needs 
preach the Ilcly Ghojl into the Self-Will 46 
Temple. 

25. What the Temple of God is 12 

See Chap. 36, Ver. 16. and Chap. 52, 
Ver. 8. 

27. How the Temple of Chrifl mufl be 
brought along into the material Church of 
Clay 49 

Temptation. 

48. How Man without God's Grace cannot 
JlarJ in Temptation 2 

Tellament. 

46. IVhat a Man mufl do , if he would read 
and underfland the Old Tcftament 29, 30 

46. lVhy the Figures of the Old Teftament 
have remained ft lent to this loft Time, and 
now floall be made manifejl 31, 32 

54. Of the Figure of the Old and Ne<iu 
Teftaments 17 

Tetragrammaton. 

3 5. Of the Name Tetragrammaton 53 
Thamar. 

65. Of Judah and Thamar:* A myftical 
Figure of Adam and drifts wherein the 

f New Birth is excellently prefigured from 

i, to 6a 

Time. 

30. Of the fevett appointed Times from 34,- 

to 46 

30. When the fxth Number of Time is 44 

31. Of the feven Times from Adam , to the 

End of the l Her Id from 38, to 45 

69. How the 'l ime of Redemj ticn draws 
near 2 3 

Timnath. 

65. What Timnath ftgnifies 22 

Tinfture, fee Chap. 52, Ver. 5 8. 

Torment. 

7*. it is that has no Torment 21,22 

Tower. 

35, Why the Children of Noah pu r pofed to 
build a Tower 64, 6 5 

35. What the Myjlery cf the Tower is> and 
cf the divided Languages from 63 , to 75 

36. What the Tower of Babel is 15 

36. What the Figure of Babel's Tower is 

from 5 to 1 1 


Myfterium Magnum* 

Chap; Tower. Verfe. 

36. IFbdt the Baby tcuiflj Tower was, under 
Mofes and among the Heathen , and now is 
among Chrifl ians, Jews, and Turks 3 3 
36. How a Man ought to confider of the 
Tower and City Babel 58 

36. How we mufl go out from all Babylonijh 
Mafler-builders of that Tow r er 50, &cc: 
66 . How worldly Judges ought net to rely 
upon the lower cf Babel 6a 

35. How the Time is born that we fliall be 
led away from tie l ower of Babel ( 7 
Tranimigration, fee Chap. 49. 

Tree. Tree of Life. 

35. How the human Tree has by Noah's 
Children fpread it ft If abroad in its Pro- 
perties , and bow at the Tower of Babel 
they were divided in the Properties by the 
Corf uf on of Languages into fcveral and 
different People and Nations from 1 , 

to 75 

36. How the Jews , Cbrijlians, Turks , and 
Heathens , are but one only Tree from 

m 17 > t0 40 

36. How we may again y - one with another , 
be one People , one Tree, one Man with 
Soul and Body 43, 44 

17. Why God fet the Tree of Life before 
Adam from 3*,to 43 

27. The Tree of Life, and the Tree of the * 
Knowledge of Good and Evil, are but one 

io, &c. 

Trinity. Threefoldnefs. 

1. Of the Trinity 3, 4, 5 

7. (jf the holy Trinity or Threefoldnefs of 
the divine Effence or Subfiance from 1 , 

to 1 y 

Tubalcain. 

To. O/Tubalcain from 40 to 4 6 

Turks. 

40. How the Turks lie under the Fail cf 
Chrifl , and are lorn in the Ihufe 72, &c*. 
40. How God hears the Turks in the >on 

7 U Ocr. 

40. How the Turks' do not blafplcme tie 
Holy Ghojl ' 78, &c. 

40. Why God has taken away the Candleficks 
from the l urks 82, 

40. llow the holy Voice^ of Chrijl is not de z 

Y y y 2 
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Chap* Turks. Verfe. 

parted from the Turks, to forget them eter- 
nally 87, &c. 

40. Of the Difference between the Turks and 
the Cbrijlians from 92, to 99 

Types. 

40. Types, how and what j, &c. 

' See alfo Chap. 46, Ver. 29. 

Vegetation. 

Vegetation, Chap. 53, all over. Alfo Chap. 
61, Ver. 40. 

' A r cnus. 

•10. How the inward and the outward Venus 
are Step -Sifters 5^ 

1 3. Venus is the Sulfar.ce of Metals j8 

Verbum Fiat. 

41. How the Verbum Fiat is jlill at this Day 

creating 1 * 

Vifions. 

67. What the right Vifions are 7 

Voice. 

2 3. Of floe Voice that was in the Garden 

from 1 1 , to 16 

55. The Figure of Jfaac's faying , The Voice 
is Jacob's Voice, but the Hands are the 
Hands of Efau 27, 28 

Undcrttanding. 

3. Why the divine Undcrftanciing brings it- 
Jelf into fpiritual Properties 1 3 

3. The divine Undertianding receives no 
Source into itfclf 21 

29. What the eternal divine Undertianding 
is 2 

46. How twrUnderfiandingw/rty/k enlarged , 
particularly as to the fpiritual Meaning in 
the Scriptures 2 9 

Unquietnefs. 

66. What Unquietnefs is 65 

War. Warrior. 

22. How War is good , and how not good 

73 

a8. Whence all War and Strife has its Ori- 
ginal f romp, to 10 

See Chap. 32, Ver. 33. Alfo Chap. 33, 
Ver. 22, &c. 

28. Of the Beginning of the Hcathenifh Wars, 
how Abraham delivered Lot ; and of Mel- 
thifedcck , to whom Abraham gave Tythes 

from 1, to 26 

f 5. Hew it is not God, but the Kingdom of 

A 


Chap. War. Warrior. Vcrfe. 

Nature in the Anger of God, that will 
make War 45 » 46 

See Chap. 38, Ver. 16, 17. Alfo Chap. 
41, Ver. 70. 

30. Wbat the Cbrifians Wars are 42 
38. No Chrifian Wars 15, 16 

■62. What the outward War that Cbrifians 
make is 24 

33. What every Warrior or Soldier is 19,20 


Walking the Feet. 
Abraham’s wattling 


42. Wbat 
fignify 

Water. 

4. Of the Water of eternal Life 


the 


Feet 

1 1 

*5 


10. Of the Water wb'uh Chrif gave us la 
drink 5^ 


Wedding. 

70. Where the ajfured Wedding of the Lamb 
is 2 5 . &c. 

70. What a Man muf do, when be will enter 
in to the Wedding of Chrif 38 


Whore. 

36. Wbat the Babyloni/h Whore and the 
Dragon Beafl are 20, See. and 37 

36. Of the Antichrifian Babylonijh Whore, 
of all Tongues , Nations , and Language s, 
and what lies hid under the Languages and 
Tower of Babel from 1, to 8{ 

30. Whence the Mother of the Babylonijh 
Whoredom is arifen 22,23 

36. Of the Babylonijh WhoreV Child or Ba- 
fard, which is predefinated to Damnation 

23, &c. 

37. How the Unchafity of the Baby Ion if 
Whore is come up before the Mof High 

6 1 

36, What the Whore’ j Ber.fi is 4* 

36. I low the Whore hopes for a Golden 
T rnple or Time 70, & c. 

36. How the Whore muf fall 69 

36. l'/hat is meant by the Whoredom com- 
mitted with the Letter 44 > See. 

Cl. What is Whoredom in the Sight of God 

30, &c. 

65. What the Whoredom of Judah with 
Tbamar fignifies 3 8, &c. 

65. What David’s Whoredom with Bctb- 
fheba fignifies - A 1 


The Table of the 

Chap. Whoredom. Verfe. 

65. IVhat Solomon's Whoredom fignifics 

4 &c. 

66. IVbat the powerful Figure of the whorifh 

unebajie World is, which Vermin the World 
is at prefent full of 41, &c. 

Wicked. 

60. Hew God dwells even in the Alyfs of the 

wicked Soul 44 

Wife. 

41. How a Man mujl have Wife, Children , 
&c. to be a true Chrijlian 54, 55 

Will. Willing. 

4. Willing, what it is 9 

See Chap. 1 7 ; < 7 «</Chap. 26, Ver. 13. 

26. /Fty /i>e Fire -Soul has Free-Will 7 

27. What the Will mufl do that it may with 

its Def.re go to God 4, 5 

27. The human Free-Will is become ftnful 
16 

29. IVby there is a contrary oppofite Will 

6 * 7 

See Chap. 3 6, from Ver. 4?, to the End. 

61. JVhat the Ability of the Will is 57, 58 
61. The Caufe why the falfe, wicked, or evil 

Will turns not itfelf towards Grace 59 
66 . How in this Time [of Life ] all Things 
pafs in Free-Will 2 1 

66. How knowing nothing is better than 
willing for Self 66 

71. Of the divine Willing, and of the human 
Willing from i^tto $6 

Wifdom. 

1. IVhat the eternal Wifdom is 6 

29. How the eternal Wifdom has introduced 
itfelf into a formed Vifibihty from 1 , 

to jo 

See Chap. 70, 71, See. 

41. A Speech to the Reafon- wife 42, &c. 

Woman. 

19. Of the building or framing of the Wo- 
man from t, to 27 


Myjlerium Magnum. 

Chap. Woman. Verfe. 

41. How tie Woman is faved through bear- 
ing of Children 29, See. 

66 . IVhat the Woman upon the Moon in the 
Revelations is 

Word. 

2. Of the Word or Heart of God 


34,35 


from r, 
to 1 1 

7 

5 ^» 57 


2. Of the cutfpcken Word 

28. JVhat the literal Word is 
See Chap. 35. 

36. How Alan jhculd try himfclf in tie 
framing cf his Words 81, &c, 

40. JVhat God's Word ajftnned \o 

56. JVby our Soul and the Word that became 
Man are compared together 23, See. 

61. JVhat the Word is 43, 44 

Good Works. 

58. Good Works, how they avail 29, 30 
World. 

2. The whole World lies in a Clod of Earth 6 

2. Of the inward World 9 

2. How cm World is in another 10 

4. Of the three Worlds 13 

See Chap. 32. 

17. That fame World, wherein Adam was 
before his Eve was , mufl come again 9 

29. IVhat the inviftble fpiritual World is 

4,5 

3 1 . How Sem, Ham, and faphet, are an 

Image cf the three Worlds 10, 11 

See Chap. 4. 

32. 'The different Ages of the W orld 47," 

48, 49 

37. Three Worlds, bow underjlood 47,48,49 
Wrong. 

71. How Man does a twofold Wrong i t &c. 
Zeal. 

22. Zeal, good and evil, how dijlinguifloed and 
procreated 5 6 

Zebulun. 

77. The Tef ament of Zebulun, and the 
Figure thereef 9 from 3, to 7 




FOUR 

T A B L E S 
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Divine Revelation, 

SIGNIFYING 

What G O D in himfelf is without Nature ; and how con- 
fidered in Nature, according to the Three Principles. 

ALSO, 

What Heaven, Hell, World, Time, and Eternity, are : Together 
with all Creatures vilible and invihble : And out of what all Things 
had their Original. 


By JACOB B E H M E JV, the Teutonic Theofopher. 
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P R E FA C E 

TO THE 

READER. 


*JT T* O W fad an Account have they to give* whofe Throats, like open 
E — I Sepulchres, blaft with their Breath (as far as their Venom reaches) 
the moft eminent Gifts of God in Men that bear his Image ? Of 
which did they know the Danger, it could not but make them tremble, to 
confider how their poifoned Arrows will return and flick in their own Souls : 
Yet fome have not feared inalicioufly to defame this deep illuminated Man of 
God. A Man, whofe Writings manifeflly appear to have been the Didates 
of God’s Spirit. And the Will of God was made the Rule of his Life, re- 
figning himfelf to the divine Will, to will and work nothin g but according 
to the Will of God. Yet againft the Spirit of this pious Man (as if they 
feared an Eclipfe of their Evening Splendor, by the Day-light of his Wri- 
tings) have fome (efpecially among the Lamps of our modern Seds) fpit forth 
their Venom, in Afperfions fo injurioufly falfe, and palpably abfurd, that nei- 
ther Reafon nor Religion, Prudence or Piety, could yield any Motive thereto, 
but only the Monfter of their own Frailty. Thus does the Prince of the Air 
blind Men with Self-Love; that though in others they would feem to abhor 
Unrighteoufnefs, yet they themfelves can rafhly proceed to Sentence, before 
they underfland him, and fome before they have read a Leaf in his Writings. 
Whereas others that have ferioufly fludied him, and (with the divine Bleffing) 
underflood much of him, can juflly and clearly evince the true Concordance 
of his Writings with the Word of God in Holy Writ, and their Inconfiflence 
with conceited Seds, corrupt Dodrines, both of our own and former Ages, 
and all heretical Opinions whatever. 

In refped of the ufual Stile of Authors, his Language may to fome feem 
fomething flrange. So do the Charaders of Letters to Children, primo intuitu % 
and fo do many even Scripture Expreffions to the Ears of the natural Man. 
Befides, he proceeds much by Affirmation ; not difputing, but convincing 
Error; having not received his Knowledge from Men, or from the imperfed 
fallible Principles of the Schools, but from the true Fountain of Wifdom and 
Vol. III. Z z z 


^ PREFACE TQ. THE READER: 

Knowledge. Nor did he write, as mod do, by Tranfcripts out of other Men’s 
Books; nor were his Didates the Productions of his own Fancy, but by 
divine Influence, and (according to his own Expreffion) out of his three-leaved 
Book, which the Hand of God had -opened in him; wherein he found the 
Knowledge, not only of all that Mofcs, the Prophets, Chrift, and the Apoftles 
taught in facred’ Scripture, ,but of all Myftcries alfo in Heaven, and Earth,, 
as himfelf affirms in many of his Writings. 

He had the Knowledge of that wonderful Myftery (containing the Secret^ 
of the whole Creation) The Language of Nature, and that in his native 
Tongue ; whereby the very Name of every Thing gave him clear InfpeCtion 
into the Nature of it. This Knowledge had sldam in his Innocence, but bv 
his Fall loft it; elfe it had been undei flood (as our Author affirms) in the Lan- 
guage of. every Nation. 

Now to the Incredulous, if they could but -fathom his Depths, I fhould 
only bid them afk themfelvcs this Queftion ; , Whether Art or Nature ever 
did or could, produce fuch fublime Knowledge, fuch pure and diftinCt Know- 
ledge of the Highcft Myfterics, knowing; that upon Confultation with their 
ferious Thoughts, they muft pronounce the Negative ? But there is a malicious 
Ignorance poflefles many, by which they condemn all Things above their 
Sphere, and cry down that Excellence in others, which exceeds the Fathom of 
their own Comprehcnfions: I need not go far for Proof or Inftance. IJlorwn 
plena funt omnia. They are every where to be found. 

Concerning the following Tractate, it contains Four Tables with their Ex- 
p lunation ; wherein may be feen, by a.fpiritual Eye,, the Ground, and Founda- 
tion of all the Author’s Works, and , profound Myftcries.: Yea, there is alfo 
clearly decyphcred, that fo much fought, and fo rarely found, fecret Cabala of 
the ancient Robbies. Thefe Tables, indeed, contain the Sum of all the Au- 
thor’s Writings ; of all his Knowledge ; of all in Heaven and Earth; yea of 
all the higheft Myftcries that Man in this Life is capable of knowing. 

The firft Table, as the Radix, briefly includes the reft; the other, three are 
•An Intro- Branches of the firft, and all together are properly termed an * A, B, C, to 
dutUos... all that the Author has written. 

In a- Word, this following TraCt is annexed, not unfitly to the Myjlerium 
Magnum: For the Chapters of that Book are .not only .introductory to fome • 
of the firft, but likewife an excellent Illuftration of thefe Tables; wherein the 
pious Reader, by a due Search, may happily find fpulfanti dabiturj a greater 
Treafure than the World can afford, and that to his infinite Satisfaction, which 
itjs heartily wiftied he may. obtain, together with the. Life, Light, and Love .. 
of Jcfus Chrift. 


TABLE I. What GOD is without Nature and Creature. 


WhatG od •without Nature 
and Creature is, and *whai 
tbt My fieri um Magnum is : 
Hrw God, hy his Breathing 
forth or Speaking, hat intro- 
duced bimfelf into Nature and 
Creature, 



Abyfs. 

I 

NOTHING and /ILL. 

Father 2 

Will 0 1 the Abyls, 

Son 3 

Dehght or Imprcilion 


of the Will. 

Spirit 4 

Science or Motion. 

5 

GOD in Trinity. 

6 

WORD in GOD. 

7 

Wifdom. 


IE 
H O 
V A 

Thus is GOD without Nature 
and Creature corftdered . 


Beginning of Myftcrii Magni of the Eternal N A TURK. 



GOD 

in LO V E. 

GOD 

in WRATH. 


Here begins *My fieri um 
Magnum, as Dtflinfiion in 
f peaking the tf'ORD ; * where 
the If'ORD ly Wifdom is 
made difind, natural , fenf- 
ble , eomprehenfibley and in- 
vertible. 

t 


9. Tbt 

• Firp Principle. 

Spiri - • 

8. The fecond 

Principle. 


Moving, 

Tbtr.li/tf, 

tual 

Dark , 

Feeling, 

Mind, 

Nature, 

V. 

II. Angel, Light, 
Love-Fire . , 

10. Tindure or 
Speaking of the Trin - 
nity. 

I. 

Dejire , 

IL Prkltirg 

or Sci- 
ence, 

I U.An- 
gvijhy 

IV. 11 
Fire, 

The eternal Beginning of 
the Principles is here alfo 
underfood, nxitb God's Love 

Angelical IVorld 
Root of the four Ele- 

VI. Sound or Di- 
Jlinflion. VI f. Ef- 

Aufere, 

Caufecf 
Enmity , 

Fire Rxt 
cf Heat , 


and Anger, in Light and 
Darkncfs, , 

t 

ments. 

fence, or effcntial IV if- 
dcm. 

Hard, 

Htllijh- 

Lift, 

Hell, 

Sub- 1 

1 


Growing or Green- 
ing in the Spiritual 
World. 

12. Pure Element. 

1 3. Paradife. 

Sharp ft e^t , 

cold Fire 

RoCty 

Devil , 

fan - 



SAL, 

MERCV 
KIUS , 

SUL- 

PHUR, 

tied. 


14. Beginning of the external World. 


Here begins the external 
vifble IVorld , as the out - 
fpoken vifible WORD. 


I . Is underfood the good 
Life of the Creature * which 
fands in the Quintfjfence. 


2. The Poifon and Groffnef 
of the Earth and earthy 
Life . 

3 . The Peaderunderfandir.g 
t lefty all Doubts and Queries 
ctafe in him ; and Babel is 
left in Ignominy . 


The third 

Principle. 


1 5. Heaven 

Stars. 

16. Quinteflence. 

The 

1 7. The four Ele- 
ments. 

Out fpoken 
IVORD. 

18. Earthly 

Creatures. 


Good Powers. 


Devil’s Poifon introduced . 


( 6 ) 


Ia vcnible. 
JFutMsrl;* 


c Good plea- 
sure. Bent 
jlacituxt 


* Three in 
One. 


* Or Senftbi- 
Tity. 

CmpBathg; 


A brief Explanation of the firft Table of GOD revealed ; how 
out of himfelf he continually begets, and breathes forth hitnfclf : 
And how this Table is to be underfood. 


N UMBER I. is ihcJtyfs, the Nothing , and ihc All : There we begin to confi- 
der what God in himfelf is, without [or befides] Nature and Creature; and 
this Confideration of the hidden God extends unto IVifdom, Number 7. Therein 
is underftood, how God dwells in all, and how all Things from him have then Exig- 
ence ; but himfelf is to all incempriben/ibU , and as a Nothing-, yet through that All he 

makes himfelf vifible, fenfible, and b attainable. ramwiTT? ,„,i 

Numb. 2. is the IFill of the slbyfs ; and by it, at the Right Side, FATHER, and 
on the other Side JE: This f.gmfies the mil of the Alyfs . which is the Father of all 
Beirut • and the I E fignifies the eternal One , as the Name JESUS from the eternal 0>u 
Numb 3. is the ^Delight [ Lubtt ], or ImprefTion cf the Will, by which (towards 
the Right) ftandeth SON, and oppofite to it HO, fignbying how the Self-will in- 
cludes itfelf in the Place of its Pofleffion. The Place is the Procreation out of itfelf, 
where God benetteth God, according to the good Pleafure of his i ropriety. I he H U 
is the breathing of the Will, througu which the Delight pafies. . . 

Numb 4. UWee, or Mai:,,: At the Kight fiands SP 1 IUT, and overagmnft tc 
V A. Siiaa is Ac Attraaion of the ml to the Place of God ; where the com- 
prebends the Delight which proceeds to the Son, or to the Breathing ; by which Out- 
breathing is underftood the Spirit of God And here is underftood the great Name 
TEHOVA, as the d triune Being; how the Kither of himfelf begets the Son , and 
how the holy Spirit proceeds from both, and yet they be but one Being, which ha* 
nothing before it ; for the Science , in the drawing in, is underftood a Root of the eter- 

nal Knowledge, or Motion. , . 

Numb. s is CU in Trimly % fignifying, that the triune Bang may be known as a 
Similitude of the ml. Mind, and Safa > wherein lies the eternal Undemanding. 1 hus 
is the Ternary the one eternal Underilanthng, and Caufe ot all I hings. 

Numb. 6. (lands WORD, fignifying Diftmction m the Underftand.ng, as Speak, ng, 
the * Perception of itfelf; which Word abides eternally in God himfcL ; and God, as 

the Power of Perception, is the eternal Good. i r> c t r 

Numb. 7. ftand slVtfJeta, fignifying the outfpoken \Vord, as the Power of the di- 
vine Contemplation ; wherein God to himfelf is intelligible, percent, ble, and revealed ; 
And thus far is God, to the Creature, invifiblc, incomprehenlible, not natural, no. 

creatural. 


Below the Line, ftands the Beginning of th n great Myjlery or of the eternal Nature, 
e, n , ribiVi tv Perceptibility, and Senfibility ot the Properties ; wherein is tin- 

Ucvelaiiou ; howled Introduces himfelf in the etc 
OeruOUU u*c 1 fnr thnr him elf is .the one 


nal Nature inTove and \V rath, and not in himfelf; for that himfelf is the one 
temalGood, but without Diftinftion would not be perceptible or man, fell 
Here is to be noted, that the /even capital lorms of Future are marked (to diftin- 
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Explanation of the Firfl Fable. 

ing of the Word in Wrath; and the fecond Number 8, fignifies the Son’s Property in 
Love; where the Love of God, by the exprefied Word, is revealed. As that in Love, 

Number 8, (hews the angelical Power-world ; and that in Wrath, Number 9, fignifies 
the dark Power-world of Fainfulnefs, wherein God is an angry God. 

Numb. 10. (lands Finfiure, fignifying the Temperature of all Powers; how there, 
through fpeaking, they go forth in Diflindion and Forms; as firft in the feven capital 
Forms, the Defire, Science, Anguifti, Fire, Love-Fire, Sound, and Being. And fur- 
ther, there (lands by every capital Form what Properties are born, and proceed out of 
themfelves. 

For, if there muil be a Speaking, then the Power mud firft contrail itfelf, that it 
may breathe forth itfelf; then it begets that comprehenfive or magnetic Imprcffon, the 
fomething (which is the Beginning) wherein the Fiat which attracts the Powers is un- 
derflood. 

I. Is th c firft capital Form of the fpiritual Nature, and (lands with Number I. Deftrc •„ 

which Defire (harpens itfelf ; from whence cxifts four , hard, and the Caufe of Cold ; 
and is the Ground of all fait if Properties fpiritual, in the fpiritual World, and effenliat 
in the external World. So alfo the Defire of Jmpr effort is the Caufe of its own Over- 
(hadowing, or Darknefs in the Abyfs ; as all thefe Forms belong to Numb. I. to the 
Defire of f Comprehenfibility. ' Jnf.fe 

II. By the fecond capital Form (lands CcmpurAion or Science ; fignifying the Contraction u S' rir * 
of the Defire, where the firil Enmity or contrary Will anfes ; for Hardnefs and Motion 

are not alike. New in this Fern 1 arife Moving and Feeling, as the Hoot of Pain ; 
wherein is underftood the mercurial Poifon-Lifc, both fpiritual and e corporal ; and in e Eficaual. 
the Darknefs, the rain or Torment of the wicked Life ; neither was the good Life, 
without the Root of the Evil, manifeft unto him; and that is the Root of God’s 
Wrath, according to the Perception [Senfibility] of the eternal Nature. 

III. The third capita l Fcrm is Anguifh , which arifes from the Defire of Impreftion, 

and from the Enmitv of Compunction, where the Will (lands in » Torment, and is f n ‘f ru: - 
there the Caufe of Feeling, and of the five Senfcs ; for in the Angnijb , all Forms grow u -‘* 
painful, and then are they fenfible of one another. And here is the V/crd become di- 
llinft, and is the Root of Sulphur, both fpiritual and dTential [corporal,] wherein is 
rightly underftood the btlUJb Fire in Darknefs, in painful Life, as appears in the '1 able 

Yk^The fourth capital Form is called Fire ; where is underftood the Kindling of the 
Fire, from the painful fulphurious Root for the Will goes out of Anguifti again into 
Liberty ; and the Liberty goes to its Revelation in Anguifti •, in which Conjunction 
comes that terrible [like a Flafh of Lightning] Corrufcation, where the Abyfs, as the 
eternal Good, is revealed; and is in die Forms cf Nature the Underftanding and Life 
in the dark Enmity; and in the Liberty is die Root of Joy , or rouzing up the 1 Powers, * 1 
and is the kindling of the Fire j in which Kindling, th z Abyfs becomes a fhining Light, 

38 V. 3 The' fifth Form is called the Love-Fire-, where is underftood, how the eternal 
Good, throuah kindling the painful Eire, introduces itfelf into an elevating, burning 
Love-lure, which Love-Fire was firft in God. But thus only it ‘ winds up itfelf, that * infolde*. 
it becomes fenfible and moving, wherein the- good Powers are opc-ative. cuitkrU. 

VI. Stands Sound, or Difiintiicn^ as the frxtb capital Form \ fignifying, that the natu- 
ral manifefted Life, where the eternal divine V/ord, through the forms ot Nature, has 
infolded itfelf, and where all the Powers of Wiftiom Hand in Sound ; therein (lands the ffc 
underftanding Life; which, in Light, is angelical and divine; but in Darknefs, it 
diabolical, as at the Right, Number n» ftands 


Faculties-. 

retica* 


AngeL 
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Explanation of the Firjl Table. 

’VII. Stands EJJencc, or ejfential IVifdcm , of the outbreathed Word ; wherein all oilier 
Forms are revealed; and is even the Effence of -nil Forms ; as good and divine in the 
Ught; but in the,Darknefs evil and devilifh ; and therein is chiefly underflood Myfte- 
rium Magnum [the great Myflery :] The angelical World is alfo therein underllood ; and 
likewife the internal fpiritual Body of Man, which difappeared in Adam, when the Soul’s 
Will departed from God’s Will, but is revived again in (Thrift, that is, given to him for 
the Eftence of this Power-World, which is that heavenly Flefh. John 6. And it is the dry 
Rod of Aaron, which in the Spirit of (Thrift again Ipiings up in Man. 

Numb. 1 2. (lands pure Element ; fignifying Motion in the angelical World in Effence ; 
end is the one, holy, pure Element ; wherein the tour Elements, in the Temperature, 
lay, and is a Root of the four Elements. 

Thus hath Numb. 13. (lands Paradifc ; fignifying the eternal ('ringing, or fpiritual Growing in 
this Place the fpiritual World ; from which the external vifible ''orld, out of Good and Evil (as 
the "’all O? out ^ both eterna l Principles) is breathed forth: in which Source and Regiment 
Lucif.r and Adam, in his Innocence, flood; when the four Elements ' harmcnicujly exilled in him, as 
Maa\ name- in the holy pure Element. 

,Jy, m an c- Numb. 14, (lands Beginning of the external IFcrld ; fignifying, how God by his 
ratoreorTlar- Word has breathed forth that fpiritual Myjlerium Magnum, as the eternal Nature of all 
• mony of the fpiritual Properties, into a vifible, external formal Being; and through th i Fiat, as the 
ft-ven Planets divine Defirc, Jus fafhioned it into Creatures : There Hands the third Principle, where 
, and four Elc- t |, ree ifs cr lJ s j n otic another iriuft be underftood ; as the dark World of God’s Wrath, 
llie eternal light Work! of divine Love, and this vifible fading World. 

*» Heaven is Numb. 15. (lands Heaven ; fignifying the ri Parting-Mark between the internal and 
the Parting, external World, as of the vifible and in vifible Efience; which Heaven (lands in the 

thef C jn‘tual > ^^^ ;ncc ^P ir ^ tua ^ ^ ier y Water. 

Fire and VVa- Numb. 1 6. (lands Quint ejfenct ; fignifying the fpiritual Powers as the Paradife- 
ter, between Ground in the four Elements*, as well the Ailral, breathed forth by internal Powers at 
the heavenly t | )e Beginning of Time (and is that Good in the four Elements, wherein the Light of 
"Online!'’ Nature (bines;) as an outbreathed " Fulgor of the eternal Light. 

©latt.' * Numb. 17. (lands four Elements, viz. Fire, Air, JFater, and Earth, as the created 
World, out of the dark and light World, which is the framed Word fpoken out of the 
eternal Nature’s effential Power ; therein did the Devil call his Poifon, which, after the 
Fall of Man, was accurfed of God. 

Man having Numb. 1 S. (lands earthly Creatures ; fignifying, that-out of the Quinteffence, and the 
two Eternals four Elements, were all Creatures of this vifible World created, and only from them 
in him, may j uve t | ic j r Lif e . But the animated Man hath alfo in him both inward fpiritual Worlds, 
damned ° T according to the internal Soul of Man; therefore may God’s Love and Wrath be 
manifefted in him; for wherein the Will impreffes and kindles itfelf, of that Eftence it 
partakes, and the fame is manifeft in him, as is feen in Lucifer. 

Thus have you a brief Intimation of the firft Table, and [confequently] of all the 
Author’s Writings ; faithfully imparted, out of a good Chriftian Affection to his loving 
Friends, and [isj as an A, B, C, to Beginners. 


: : TABLE II. 

In this fecond Tabic, God is 
confidcred according to his Ef- 
fence in Unity; what he is in 
Trinity, without Nature and 
Creature, whereby he-filleth all 
Things, and yet ncedi no Place. 

AD 

Father 

Will 

•J E 

O 

Son 

Delight 

HO 

N 

Spirit 

Science 

VA 

A 

Power 

IV ord 

Life 

1 

Colours 

IV ifdoin 

V, irtue 

TETRAGRAMMATON. 

In this Table is confidered 
the. Efflux of the eternal divine 
WORD ; how the W'ORD . 
through Wifdom, brings itfelf 
from Unity into Separation and 
Multiplicity, as well in the eter- 
nal Nature and Creature, ac- 
cording to which, God calls 
himfelf an angry, jealous God, 
and a confuming Fire, as well 
as a merciful God ; w'hcrein is 
underflood, the Foundation of 
Angels and Souls, and how they 
may receive Salvation or Dam- 
nation. 


God's 

The 

Wrath, 

firjl 

or Dark 
Prin- 

World. 

ciple. 

God's \Love , cr\ Light 
The | Second ) Pnn- 

World . 

ciple. 

Simi- 

litude 

i 

T 

2 

I 

3 

N 

4 

c 

5 

T 

6 

V 

7 

R 

E 

Dfire 

cr 

Compre- 

hending 

Science 

or 

Drawing 

Anguijh 

Fire 

Light 
Love - 
Fire 

Sound 

LJfence 

T 

Dark 

Feeling 

cr 

Moving 

Willing 

Painful 

Life 

• Love- 
Life 

Under - 
J landing 

Working 

ER 

Aujlere 

Hardnefs 

Enmity 

Mind 

Terror 

7°y 

Five 

Safes 

Form - 

NaL 

Sbarp- 

nefs 

Eleva- 

ting 

Wheel of 
Life 

Killing 

Power 

Love ■ 

Sperm 

In the Septenary without, by 
itfelf, is underflood the Myflc- 
rium Magnum , as the fevcii Pro- 
perties of the eternal Nature. 

In the Ncvenary , downwards,' 
are figniflcd the Properties of 
Life. j 

In the fourth Form, as in J 
Fire, two Principles feparate 
.themfelves from each other, as i 
Darknefs and Light. 1 

N 

Fury 

Pride 

Defpair 

Hell 

Glory 

Giving 

Faking^ 
or Compre- 
hending 

A 

Greater 

Death 

Falj'e 

mil 

Leffcr 

Death 

Souls 

ground 

Devil 

Souls 

Spirit 

Angel 

Praifing 

Increa- 

A? 

T 

Stand- 

in? 

Jlill 

Breaking 

From 

Original 

feparating 

Lolly 

Wifdom 

Iligbnefs 

Humility 

VR 

Impo- 

tent 

Self- 

IVill 

Robbing 

Fancy 

Know- 

ledge 

Strength 

Throne 


The Second Table explained. 

T HE Word ADONAI fignifies an e Opening, or free Motion of the bottomlefs ' Or Expan* 
eternal Unity : How the eternal Generation, Expanfion, and Effluence of the { ' on ' 
Trinity of God is in itfelf. 

A is a triple I, which comprehends itfelf crofs-wife ; as in a Beginning,, Entrance, 
and Effluence. 

D is the Motion of the triple I, as the Opener. 

O is the Circumference of the triple I, as the Birth of God’s Place in itfelf. 

N. is. the triple Spirit, ilTuing forth of the Circumference out of itfelf, as a triply If- 


i o Expla?iation of the Second ‘Table. 

A. This lower A is the Obje<ft\ or Operation of the Threefold I, or Spirit; from 
whence eternally fpring Motion, Colours, and Virtue. 

I is the eflential Effluence of the triple I, where the Trinity flows forth into. Uni- 
ty : And in this whole Word ADONAI, is underftood the eternal Life of God’s 
Unity. 

The Word FATHER is the eternal Beginning of Operation and Will in the three- 
fold I of the Unity. 

The Word SON is that Operation of Power, as Comprehenfion of the Will into 
f K/oitat. which the triple Spirit inclofes itfelf, as a Place of the divine ? Self-hood. 

The Word SPIRIT is the living, iiTuing Motion in the comprehended Power; as 
by Comparifon may be underftood in a Flower; where the Opening, or Working of 
the Growth is the Beginning ; the Power of the Working is the Circumference and 
corporal Comprehenfion of the Growth ; and the Scent [or Smell] which proceeds from 
the Power is the Motion, or the growing ifluing Joy-life of the Power, from whence 
the Flower fprings; by which Comparifon may be leen how the Birth of divine Power is 
typified. 

The Word Power fignifies the breathing, going forth, underftanding, and fenfible 
*DiAinftnef?. Lite ; as the Foundation and Fountain of the otuflown Knowledge of * lJiftin&ion. 
Cuirrrfrf>?is The Word Colours fignifies the Subject, or Object of Power, where the Diftindtion 
rii tgbcir. an j Original of the fenikivc Life and Knowledge is underftood; whence an eternal 
■Contemplation exifts. 

The Word IVill fignifies the Ebullition or Motion in the opened Unity ; whereby 
the Unity wills itfelf into Trinity, as the Nothing into its proper Something, wherein 
it has its Motion and Atftion. 

The Word Delight [or Lubet] fignifies the effcdcual Senfibility of the Will, as the 
1 ; ^liquid. higheft Ground of original Love ; where the Will of the Abyfs finds itfelf in its r Some- 

Ccuuaif* thing; where it yields itfelf to Something as to its Senfibility; in which Senfibility it 

Works and wills in its own Tafte. 

The Word Science fignifies the efTe&ual, fenfible Knowledge and Underftanding in. 
the Love-tafte; the Root of the five Senfes, and the Ground of eternal Life: Thence 
* Croands. flows the Underftanding; and therein the eternal Unity * plants itfelf. 

The Word JVcrd fignifies, how the eternal Love of the fenfible Unity with Know- 
ledge fpcaks forth itleif eternally into an Objedt. The JVord is the fpeaking or breath- 
ing of the Will out of the Power by the Underftanding : It is the driving and forming 
of the eternal Power into an Infinity of Multiplicity ; as the Creator of Powers, out of 
the foie Power in Virtue. 

The Word JVifdom is the out-flown Word, as an Objedt of the divine Knowledge of 
divine Will; as eflential Power of the great Love of God, from whence all Things have 
received their Motion and Poffibilicy; the Ground of all the three Principles ; a Revela- 
tion of the Unity of God ; a pafflve Efience of divine Operation ; the Foundation of all 
• Humility; t lie Genetrix of all Knowledge of Creatures; an eternal Domicilium of the 
■active Love of God, and a Ray and Bicath of the Omnipotent Spirit. 

The Word JEHOVAH is the molt holy Name of God, as the divine fenfual Life, 
‘the only Good ; whereby the Holy Trinity, with Glory and Omnipotence, is under- 
ftood ; the Life of the Abyls, as of the Unity, which chiefly ftands in the only Love: 
And therein alfo is underftood the molt holy Name JESUS; as the egrefled I is the 
Ground and Fountain of the Breathing of God’s Unity, and a forming of the Under- 
ftanding. 

For the Egrefs of the Unity leads itfelf with the I into E, as in the Sight or Be- 
holding of a Chaos , wherein the A hjhrium Magnum (according to the divine Manner) 
is underftood, and is a triple Breathing of the Powers. JE j j 


Explanation of the Second Table. 

JE is the Breathing of the Unity. IIO is the Breathing of the J E. VA is 
the Breathing of the HO, and yet is only one Breathing; but makes a triple 1 ‘grefs ot 
the three Centers or Comprehenfions ; and therein is underflood how the triple I, ac 
laft, clofes itfclf in A, as in a Beginning to Nature. 

Under [VA] ftands Life, fignifying, that this threefold Breathing is a real Life and 
Power. 

Under that (lands Virtue, which fignifies the immenfe Virtue of fuch a breathing 
Life. 

Now in this Table is rightly underflood what God, without Nature and Creature, 
is in Trinity, as in a triple Breathing of the Unity in itfclf, where nothing can be faid 
"of the Place, or Dimcnfion of his Habitation; for God is neither here, nor there, but 
every where alike ; as the Abyfs is confidered, namely, the eternal Unity without Na- 
ture and Creature ; and thus is he an active Power and EfTence of Unity. But that 
really fuch Power and Virtue is therein, may well be underftcod, in the Effluence of 
the World, and the Creatures therein, generated by the Breath of God; And there is 
nothing in the Being of this World, which bears not Witnefs thereof, if truly con- 
fidcred. 


tetragrammaton. 

In this Table is alfo manifefted, how the holy Name of the eternal Power, with the 
Knowledge hereof, from Eternity to Eternity, brings itfclf into Properties in Nature, 
to eternal Light and Darknefs; and how the Word of Breathing forth brings itfclf into 
a Subjedl ; and how Self-will and Acceptation of Properties arife in the Subject, wherein 
two Eflences are always underftood as God’s own Effluence ; and then the Properties 
1 own Acceptation in the Free-Will ; in which Acceptation, another external Kind of 
Subject is underftood; whereby the Unity, in its Effluence, becomes more external ; 
and thereby the eternal Love brings itfclf into a Senfibility, and like a fiery blame, 
as in the Working of divine Power. . . 

At the upper End of the Table (lands Dark lVorld\ and under, the firft Principle ; 
and over-againft it, (lands Cod's Love , Light lVorld\ and below it, from the bigure 4. 
to the Figure 7. the fecond Principle ; which fignifies, how the out-flown Will does in- 
clofc and overfhadow itfclf with Acceptation of its own Defire; and with the Self-Defire j n t jj C 
brings itfclf into Properties, and caufes Darknefs; in which Darknefs, the egrefled One, na I is an e- 
by Eire in the Light, is revealed and made fenfible, and is the Caufe of the Light; in te ^ n ^jS hl » 
which Light, God’s Love aflumes a fiery Operation from the hire of eternal Nature, ^ j me j ierc oa 
and fhines in Fire through the dark painful Acceptation ; even as the Light from a j; art h Dark- 
Candle, or Day in the Night; whence Day and Night have their Names in d ime ; but neft is the 
in the Eternal, there is alio an eternal Light and Darknefs in one another: The Dark- ^^ f n c . an j 
nefs is the Ground of Nature; and the Light is the Ground of the joyful divine Rcve- j^i^h t the 
lation. . . Ground of 

The Dark World, as the Ground of the Properties of Self-Defire and Will, is called the Kingdom 
the firft Principle ; beeaufe it is the Caufe of divine Revelation, according to Senfibility, ^ffilonof 
^nd alfo makes a * proper Kingdom in itfclf, as namely, painful Iormcnt; according ( j oc j . t ^ at 
to which, God calls himfclf an angry, jealous God, and a conluming hire. . # we may bc- 

And the Light which is revealed in the Fire, wherein the Unity of the divine Efflu- hold In* 
cnee of Love is underflood, is called the fecond Principle , as the divine Power-World na 

wherein God’s Love is a Love-bire, and aflive Life; as it is written, God dwells in a t Own. 
Light which no Man can approach unto: For the Power of the Unity of God works in £igen* 
the° Light, and is God ; and the fiery Quality in the Light is of the'eternal Nature; 
wherein the eternal Love of the Unity perceives and loves itfclf. 

Vol. III. 4 A 


12 


Explanation of the Second Table. 

Below the firft and fecond Principles (in the feven Spaces) Hand fcvenNumbers, which 
fignify the feven Properties of the eternal Nature ; and under it (lands TIN CTVR, 

• Moderation diilributed in the feven Spaces ; which fignifies the divine Word in the Temperature, 
or Mean. or Equality of the feven Properties ; wherein the divine Powers lie in an equal Will, 

Adtion, and Being ; as the outfiown Name of God, wherein is underftood the great 
Myderies of divine Power and Operation ; with the Characters of the Letters [on the 
Left Side] divided into the feven Properties. 

For the Word Finiiur is that feparating Word, from whence flow the feven Pro- 
perries. 

T is the or the Opening of the Unity [monas,] the Crofs of the Triple I, a 
Ground to the Breathing. 

I is the Effluence from 7 "an, or the Egrefs of the Unity, as the Crofs-Angle of Life. 

N is the Effluence of the founding Threefold Spirit. 

C is the Cutting of the Sound; where the I, as the Effluence of Unity, feparates itfelf 

• Or a will- again from Darknefs, and where the w Acceptation of the eternal Will breaks. 

ing receive- T, under the Figure 5, is that holy F au , or the Opening of Glory, in the fiery Senfi- 
cifiicT'mliffs kility, which opens with x firing Lov^e, as with God’s Kingdom ; and fignifies the great 
feeir* ' Strength of the Light-Power. 

1 jtrtorfnucn V is the true Character of the Holy Spirit with three Points, the two upward fignify 
tube* the pj re anc j Light, and the third downward fignifies the Unity in Love, as the 
Meeknefs. 

R ; with this the holy Fire and Light are comprehended in an adlive natural Efience, 
for it fignifies the Kingdom, as the Throne; and hereby is intimated, how the holy 
Name, with the outfiown Will, introduces itfelf in Myjlerium Magnum , as into the eter- 
r Originality nai Mydcry, out of which 7 cxifled the vifible World, 
ti outfpoken. 

The great Myjleries cf the Tindtur, or the bigkeft Ground of God's trinity. 

T is the triple I, the Father. 

I is that begotten I, J ES U S. 

N is the threefold I, in Spirit. 

C fignifies C H RI ST. 

T, in the fifth Space, is the Father in CbriJI. 

V is the Spirit of Chrid in the Word, which quickens. 

R is the Royal Throne, about which Darknefs and Light drive ; there Satan and 
Chrid dand againd one another; namely, according to the Afiumption of Satan’s Self- 
Will, as an erroneous Spirit, and according to the Unity, Chrid ; where is underdood 
Love and Anger in one Ground, but in a twofold Revelation. Here are underdood 
•£in £>b:fos thofe that belong to Gcd ; the other, 1 a Lock rather, at this Place. 

In this Table, in the feven Spaces, is the Ground of Angels and Souls ; as that great 
Myjicry of the Change, in which lies all Poffibility. Sideways, after the feven Figures, 
the Efflux from a one into feven is underdood. The fird Principle is to be underdood 
unto the Fire \ out of which the Light is manifeded : And from Fire to Effence , the fe- 
cond Principle . And downward, under every Property , is underdood what Kind of 
Effluence, out of every Property, in the Co operation of other Properties, doth pro- 
ceed; yet not fo to be underdood, that one Property alone gives the Jbillux, but all 
feven afford it ; though the firjl Form is predominant therein, and retains the higher 
Regimen. 

As under the Figure I Hands De/lre or Comprehending . , whereby is underdood, that 
the Dcftre is w^;;<r//r,and:nclofesand darkens itlclf, which isalfo the Ground of temporal 
and eternal Darknefs \ and from that b Attraction comes (under it) Sharpnefs % Auftercmjs , 
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Explanation of the Second Table. 1 3 

and Hardnefs, and is the Original of Wrathfulnefs ; whence arifes th t great eternal Death . 

For this Magnet draws the Powers into itfelf, and in itfelf inclofes them ; fo that the 
Working jiandsflill, and fteps into Impotence, as under the Number i. appears. 

Under Number 2. ftands Science or Drawing, which is the fecond Form to Nature ; 
as the Motion of the magnetic Attraction, from whence the Senfibility of Nature exifts, 
and is the Ground of all Contraries , for llardnefs and Motion are bnemies ; Motion breaks 
the Hardnefs again, and yet alfo begets Hardnefs by Attraction. Thus two Eflences 
have their Exiltcnce in the defirous out-flown Will of God, as the drawing of the mag- 
netic Power gives Motion and Senfibility, and the Thing attracted affords Eflence ; 
wherein is underftood the Caufe c of Spirit and Body, as in the attracting of Senfibility c Orig. 1 <5. 
is caufed the Spirit, and in the extracted, the Body or Caufe to Corporiety. Now if 
this Attraction and Eflence be not able to reach the Light of God’s Unity , whereby it 
may be mollified, then in itfelf remains only a mere Enmity, and is the Caufe of the 
Torment of Fury and Ambition; whence exifts Self-pleafing and Pride, for the Will of 
Self-pleafing is a'falfe Will, a continual Corruptor of itfelf, and its Eflence. 

And in thefe two Forms, Defire and In drawing , in their out-flown Properties, is 
underftood God’s Wrath ; and though they be the Ground of the fenfible Life, yet if the 
Light fhines therein, then they are the Gound of the Joy-Kingdom, as an inward Mo- 
tion of God’s Unity, and a Ground of the five Senfes; whence alfo the creatural Life 
has taken its Beginning, and therein ftands its d Corruption, fo far as it lofes the Light y Confump- 
for it is the Spring of hcllifh Anguifh, as the Caufe or Painfulnefs, and is alfo the Root don. 
of natural Life. ©rrtrrtnaF# 

In the third Space ftands the third Form of Nature called Anguifh , as a fpiritual Sulphur - 
fource , according to its Property : This takes its Ground from the firft and fecond Form, 
as from the magnetic Define, and from the Motion of Drawing, where the out- flown eter- 
nal Will, in that Unquietnefs, ftands in Anguifh. This Anguifh is the Caufe of natural 
Will, Mind, and the Senfes, and is the Wheel of Life, as the Caufe of the Firing-Life ; 
for when the out-flown Will of God’s Unity ftands in Anguifh , then it longs again after 
Unity, as after Reft, and the Unity or Heft longs after Motion and Revelation, for in 
the Unity there can be no Revelation without Motion ; and therefore the divine Will 
freely flows out of itfelf, and the divine e good Pleafure, in the out-flown Will, brings* Lubet. 
itfelf into a Defire and Motion unto a Senfibility, that it may perceive itfelf, and remain 
two in one Eflence, as the fenfible divine Delight, and the Caufe of Senfibility; wherein 
God calls himfelf a loving God, according to the Senfibility of divine Love-Delight, and 
an angry God, according to the Caufe of Senfibility, as after the eternal Nature. And 
thus wc underftand by Anguifh (when the divine Light is not revealed therein) the 
hellifh Fire, and an eternal Defpair and Terror.; where the Self-Will of Nature con- 
tinually ftands in a dying Torment, ever defiring to be releafed from fuch a Condition, 
which I therefore call the f Idler Death ; it is the eternal dying Death ; but in the Hard- r Little, 
nefs, it is the great ftill-ftanding Death. This Form, if it has not Light, is the Head- ’ 

Spring of the talfe Mind, but if it perceives Light in itfelf, then is it the Spring and 
Ground of the fenfible Mind, and the right Root of Fire, as appears in Number 3. 
downwards. 

The fourth Form , Number 4. is the Fire of the eternal Nature; underftand fpiritual 
Life-Fire ; and that exifts from a continual Conjunction or Conjoining of Hardnefs 
and Motion. Underftand, that thence arifes the Painfulnefs , but the Splendor exifts from 
the Delight of the Free-Will, where the Unity of Delight [good Pleafure ] is actuated in 
the Properties ; then like a Flafh [of Lightning'] it fnines through the continued Con- 
junction, of the great Meek nefs of the Unity, and the Fiercenefs and Motion of the 
three firft Properties ; for then it is in the Eflence of the Conjunction, as if Steel and 
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Stone were rubbed together, whence the Flafli arifes. Such a Fla/b is the true natural 
JJfe of the Eternal^ for it is the Revelation of divine Motion, and has the Properties of 
Nature, and alfo the Revelation of the Unity of God’s Effluence in itfelf. Now which 
of thefc two gets Predominancy, in that (lands the Life. 

The Splendor of the Fire is the Light from the Effluence of God’s Unity, and the 
EfTencc of the Fire is the out-flown Will, which has brought itfelf with the Deflre into 
fuch Properties. Thus in the out-flown fiery Will, we underftand Angels and Souls \ 
and in the fenfible fharpened Light’s Power from the Unity, we underftand the Spirit 
wherein God is revealed, and underftood in the fpiritual EfTence ; and in the Eire two 
Kingdoms feparate themfelves, as the Kingdom of Glory from the Efflux of God’s 
Unity, and the Kingdom of the Properties of Nature; and yet fthefe two Kingdoms} 
dwell in one another as one. The Kingdom of Nature is in itfelf, that great eternal 
Darknefs , but the Light is the Kingdom of God; of which Sc. John fays. The Light 
fijines in Darknefs y but the Darknefs comprehends it not. As Day and Night dwell in one 
another, and yet the one is not the other. 

Thus from the Fire’s own Property, comes the painful Life, if it break itfelf off from 
the eternal Light, and doth (as in the Property of Selfhood) enter the Objcft ; then it 
is only fantaftic and foolifh, even fuch as the Devils were, and the Souls of the damned 
are ; as appers Number 4. downwards. 

In the fifth Property of Nature is the fecond Principle , with its Foundation underftood, 
(as the EfTence of the Unity in the Light-Power) where in the out-flown Unity is a 
Fire-flaming Love underftood, whence exifts the true Underflanding-Spirit, with the 
five Senfes. 

The firft: three Forms are only the Property to Life, and the fourth is the Life itfelf; 
but the fifth is the true Spirit. When the fifth Property is revealed out of the Fire, 
then fhe dwells in all the reft, and changes them all into her fweet Love, that no more 
Painfulnefs nor Enmity is difeerned, but even as the Day changes the Night. 

In the firft four Properties is that Life like the Devil’s; but when the Light’s Power 
(as the fecond Principle) is revealed in the Property, then it is an Angel, and lives in 
divine Power and Ilolinefs,’ as appears in Number 5. downwards. 

Thefixth Property is the Understanding, as the Sounds where the Properties in the 
Light ftand all in an Equality; then they rejoice, and the Power of the five Senfes is 
manifeft, and all the Properties rejoice in one another; and thus the Love of the Unity 
* Highncfs. leads itfelf into Working, Willing, Senfibility, Finding, and t Celfitude. Thus is there 
t?ocl;fcrirt a Contrary in the eternal Nature , that the Properties exifiing therein, the Love is 
known, and that there might be forsething to be beloved, wherein the eternal Love of 
God’s Unity may work, and God may be praifed. For if the Properties of Life be 
penetrated with the divine Love-Flame, then they praife the great Love of God, and 
yield themfelves all again into the Unity of God. Such Rejoicing and Knowledge 
could not be revealed in the Unity, did not the eternal Will bring itfelf into painful 
moving Properties. 

The fevench Property is that EfTence, wherein all the other are eflential, wherein 
they all aft, as the Soul does in the Body ; wherein the Natural, Eflential, Eternal IVif- 
dem of God (as the Myfterium Mavr.um) is underftood, out of which the vifible World, 
with irs EfTence and Creatures, did ari:~e. 

Thus by this Table is underftood the hidden fpiritual World as the eternal Manifefta- 
tion of God, from whence the Angels and Souls of Men received their Exiftence ; there* 
fore may they turn themfelves to Evil or Good, for both lie in their Center. 

This fpiritual World is no other than God’s revealed Word, and has its Being from 
Eternity to Eternity; for therein is Heaven and Hell underftood. 
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TABLE III. 

The /even Properties of 
the vifible Worlds or 
external Nature. 

MACROCOSMUS. 

In this Table is fig- 
nified how the hidden 
fpiritual, eternal Word 
(as the Myfterium Mag- 
num) by the Motion of 
Gcd'slVord i flited forth, 
and became vifible, 
manifeft, and material; 
and how the inward 
Powers, through God's 
working, have com- 
prehended and fafhion- 
ed themfelves ; how 
Good and Bad in every 
Thing is to be under- 
ftood •, and yet there 
was no Evil in Myfle- 
rium Magnum , but ex- 
ifted through the Sen- 
Ability and Aflumption 
of Self-Defire. Here 
alfo is fhewed what in 
the Working ifiued 
forth from every Pro- 
perty, and which have 
the Predominancy; ac 
cording to which every 
Thing is formed and 
governed. 
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An Explanation of the ‘Third Table . 
MACROCOSM US. 

I N this Tabic is underftood how the hidden fpiritual World has made itfelf vifible, 

and with its own Breathing-forth has made it a an Object where the eternal Princi - k et^cn-- 
fits are out-flown, and the Powers therein became co-material : For the external Nature 
is no more than an Efflux or Objeft of the eternal Nature. The four Elements rxift 
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from the firft four Properties of the eternal Nature, as the Earth and Groffnefs of all 
Eflences of the dark Defire, where the other fix Properties always became co-material, 
as we may conceive of Metals and Powers, good and bad. The Air exifts from the 
Motion of the magnetic Imprefllon ; the Water from the Abruption [breaking off] of 
the Impreffion, where Heat and Cold are in Strife-, the Fire of the ipiritual Fire; 
the Cold is perceived in the magnetic Sharpnefs, as in the right Root to Fire. 

Before the feven Properties, above the Table, (lands Ground of Nature diftributed in 
the three firft: Forms : And in the fourth and fifth Form, or Property, is divided the 
Word Pure Element. 

ThepureElc- With the Word Ground of Nature is underflood the Root of the four Elements, as 
ment is the the four Caufes of Motion and Scnfibility. By the Word Pure Element , is underilood 
Equality in t h c Temperature, or the Equality of Nature, and the four Elements, where the Light 
and is' Call'd a ^° ' s f^nfible, moving, and elemental. Thus is underilood, how the eternal Element 
the Styir.tcf- as the Motion of divine Power is acuated by the Ground of Nature, and revealed in 
/met ot the the Light, where the pure Element is the Motion of the inward fpiritual World; and 
Elements ; as 2t the Creation of the World went forth into a Being, and is underilood of the fifth 
EJfence. 

The Word Paradife , in the fixth and feventh Properties, fignifies the fpiritual Work 
in the Light’s Effence, as a Springing up, or fpiritual Growth, which, at the Beginning of 
the World, fprung up through all the four Elements, and out of the Earth formed 
itfelf into all Manner of Fruits, and changed all the Properties of Wrathfulnefs into a 
Temperature. But when thofe fierce Properties, with the four Elements, were awakened 
by the alienated Defire and Life Will in Adam, and attained the Dominion, then, the 
Greening [fpringing forth] retired back ; that is, it remained in the ‘Tintture of the in- 
ward Ground, and is yet in the four Elements, but in the inward pure Element only, 
and may not be attained but in the New-birth of the inner Man, and in the material 
Etutlure, wherein the paradifical Working is alfo fully manifclted to our Under- 
(landing. 

This Table (hews from whence all Eflences for Eeings] in this World did arife, and 
what the Creator is ; namely, that the Creator has been the divine Power-world, which' 
the 1 Unity, as the eternal Will, has moved, which Will is God himfelf, buc the Sepa- 
rator or Divider was the out-flown Will in the fpiritual World; in fuch Motion, he 
iffued out of himfelf, and made him a Subject for his Working; in which Motion, one 
Subjedl iffued out of another continually, until the external Matter of the Earth (through 
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orld,tvl)ich the divine Motion) was drawn into a Mafs or Chaos ; and this Drawing of the Motion 
(afterihe De ^ an ^ s ^ ,us ftNl •' AN Things therefore fall in the Deep towards the Earth, and that is 

vii’j Apolla- Reafon that all Power of Motion, even to this Day, and to the End of Time, con- 

ey) feparated tinues fo. 

into this ex- The feven Days, and feven Planets, fignify the feven Properties of the fpiritual 
S^cc! 1 EWorld; the three Principles in Spiritu Mundi, as Sal, Sulphur , and Mercurius, fignify 
the Trinity of the divine Revelation, as an cverlatling Spring or Fountain, from which 
all external Creatures are flown, do flow, and will flow even to the End of this Time ; 

and therein the Separator, with the feven Properties , is underilood. In this Table we 

fee what proceeded from the feven Properties ; and how the fpiritual Power has brought 
itfelf into a material one (as in the feven Spaces downwards appear) whereby we may 
underlland whence Good and Evil fprung up in this World. 
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Speaking 

v r . \)C A ruttt 

of Nature 

\ 

, Satan 

t 

Deftre of 
Divifton 

Lying 

Anguijb 

Doubting 

Fall 

Stink 

Extruding 

' Chrifl: 

Baptifm 

Law 

Breaking 

Hopeing | 

Humility 

Believing 

Genius crType 

‘ Adam in 
| Paradife 

Strength 

Penetra- 

ting 

Might 

Holy 

Modejl 

Powerful 

Throne 

1 Satan 

Lord 

Potent 

Malice 

Thirfly 

Wanton 

Mad 

Self Honor 

; Chrifl: 

Humility 

Obedience 

Mercy 

Forgiving 

Going 

Generating 

Reverence 

Adam in 
Paradife 

Angel 

Officious 

Mild 

Friendly 

Beauty 

Virtue 

Diligent 

Satan 

Devil 

Pervcrfc 

Thievifb 

Mind 

Murder 

BelialV 

Whore 

Poifon 

Earthly 

FlcJJj 

Chrifl: 

Chrifl 

Returning 

Repentance j 

New Life 

Holy 

Reflcring 

Sophia 

Adam in 
Paradife 

Heaven 

Child-like 

Secret 1 

Manifcfl 

Singing 

Sounding 

Paradife 

Satan 

Hell or 
Perdition 

Strife 

Torment 

Ever fal- 
ling 1 

Fancy 

Changing , 

4 Den of 
the Deep 

CIirilT CbriJV s Calling, Teachings 

DiJJoPjingy , 

AVw Mind, 

Rejoicing , 

Praying, 

Stringing. 


TABLE IV. 

MICRO- 
COS MU S. 


MAN is he! 
forth ; what h 
has been in Pa 
rad fie ; as all' 
how the Proper* 
ties i n 


the Image < 
God ; and wh: 
he is becorr 
through Satan 
Deceits ; wh; 
that Mcnfler c 
the Serpent 


in him. 


to help him a- 


that ferpentin, 
Image: Alfo ir 
what Danger 
and Mifery h< 
(lands in foci 
an Image, ei 
ther on the 


or Heaven. 
Alfo a S 


Knowledge ii 
the (even Pro - 


to Time and E- 
ternity , formed 
out of all the 
three Principles , 
for a further 
UnderAanding 
how he is wiftjy 
to regulate his 
Life, and to 
what Driving 
[Impulfc] lie 
ihould yie!d 
himfelf. 
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An Explanation of the Fourth Fable . 


M I C R O C O S M U S. 


What Man it T N iliis Table Man is held forth as a Similitude of the three 'Worlds, according to 
-in h» Tfini- £ the Soul, Spirit and Body •, what he has been in the Beginning, according to his 
ty ; »» firft. Creation ; what he is become in the Fall, by the Spirit of Error •, and what he will be 
fording «° in thc Kew.Bn-th, through the Spirit of Chrift, which is a true eflential Image, out or 
cnndly, ' ac- the three Principles of the Divine Revelation, as from the out-flown Word of the 

cording to divine Will. „ , . . ^ .. c , 

the Spirit of Man> according to the Soul, is an eternal Nature of the firing Quality, as a Spark 
ly ^ccordinj; out °f the Center, from whence the Fire cxifls : If this Ground cannot reach into the 
to the New- divine Light, then is it aDarknefs of the magnetic, attradive, defiring Rower; but if he 
biriti, which reac | KS of the Fire to thc Light, that his magnetic Dcfire feeds on the out-flown 
Ch i fift -iifc CheS Unity of God’s Love, then arifes from that Fire the good true Spirit, even as Light 
7"l W iii . fliincs out of a Candle. Thcfe are now two Principles, the Scul in the Fire of eternal 

Nature, and the Spirit in the Light of divine Power. But the Body is the third Prin- 
- ciple, as an Eflence of the vifible World, from the Stars and Elements, formed into an 
Image out of the feven Properties of Nature. 

N. B. The The Soul has the feven Properties of the inward fpiritual World, according to Na- 
DifTcrence ture, but the Spirit of the Soul is without thefe Properties; for it Hands out ot Nature, 
between the Jn Go(I - s Unity, but through the Soul’s fiery Nature is manifefted in the Soul ; for it is 
Spiri^cf thc the true Image of God, as an Idea , in which God himlelf works and dwells, fo far as 
Sou), which, the Soul brings her Defirc into God, and fubmits to God s Will *. If that be not done, 
without God, i s this Idea , or Spirit of the Soul, dumb and aftlefs [not working,] (landing like 
im a p c * ^ Image in a Looking-glafs, which foon vanifhes, and has no Being, as it befcl Adam 
g * in the Fall. But if the Soul fubmits to God, and brings its magnetic Hunger into God’s 
Love, the Soul then attracts divine Eflence, namely, the eflential Wifdom of God, then 
her Idea or Spirit becomes eflential in the Light’s Power, and obtains 3 pious Lite, as 
j Ev ( /> rum is being then the true Temple of God, wherein God's Unity is revealed and operative, 
a continued But if the Soul herfelf with her Defire brings in Self-Love, and with her Defire turns 
Aftral infiti- herfelfinto the feven Properties, to try them, and feeds on the vain Delights of the 
cnee in the fcycn Properties> t h cn (he extols herfelf, and makes to herfelf an k Evejtrum , as an 
melts, and aftrai Objeft ; which Eveftrttm prcfcntly hungers after the Vanity of the falfe Delight*, 
Jikcwife an even as it bcfel Lucifer and Adam, where the Evejlrum of Lucifer imagined itfelf into 
A Aral Spirit a p. ulC y > anc ] the Eveftrum of Jdam’s Soul into the animal Properties of the exter- 
in Man. na j World, whereby the Soul was poifoned, and the Body (out of the Earth's Limits) 
k IIow the was fuddenly infedted, that the animal Properties awakened in him, and longed after 
holy Sinnli- cart hly, bealtly Suttenancc; ; as Heat, Cold, Sharp, Bitter, Sweet, 3 nd Sour ; and with 
in Man be- thefc Properties introduced itfelf into a lpringing Fountain of fuch Delights, and fo, 
«ame quench- with the Defire, fed on Good ami Evil, whereby the linage of God, as the Idea, became 
«d, and a obfeure and unadive. Thus the true Spirit (as the adive Idea) became dumb and 
rnonllrous dead, even as an Image in a Looking-glafs, and fo was the Soul cut ofi from God, 

:? aS and Hood in a natural Will; but God’s Will in the Spirit worked no more, and 
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the Will of the Evejlrum (as the oppofite Image of the dark eternal World began [to 
work], for the holy Genius was changed. 

At the Head of this Table ftandeth TINCTUR divided into the feven Properties; 
which fignifieth the Equality of the feven Properties according to the Soul and Body that 
in the firft Man before the Fall, the Property [or Inclination] to Separation, and 
Acceptability, food in a like Will, and all its Defires were brought into God’s Unity ; 
thus were they the true Paradife ; for the efiential Spirit with the Unity of God, was re- 
vealed in them, whowere to work through God’s Love in all Things. But the Devil 
envied them, and with his falfe Luft deceived the feven Properties of Life, and perfua- 
ded them, it would be good for them, and they Ihould become wife, if the Properties 
(each one according to its Kind) would introduce themfelves intoSelf-Acceptance, then 
fliould the Spirit tallc and know w hat v/as Good and Evil : but then it could not fubful in 
God’s Unity, of that he told them notifng. 

But no fooner had they brought themfelves in their own Lufts, than fuch a Strife and 
Contention awakened in them, that all the Properties began to be formed in their Self- 
Hood. 

Thus the Unity, as the Element, was broken [or divided,] and the Four Elements 
f rove for Predominance ; whereupon fuddenly from without fell in the Inequality, as 
Heat and Cell , and th cAjlral Divifion working in the Body; and God’s Wrath (according 
to the darkWorld’s Property) in the Soul ; which caufed in them (according to the Soul) Thustvasour 
Horror, Anguifli, Neceffity, and eternal Defpair ; and in the Body, arofe Heat, Cold, Nature tint 
Woes, Sickncfs and a mortal Life. Thus God’s Image, the whole Man, fell from bis ^kif'rounci 
Ordinance; and became a difguiled Monfter : and the awakened Properties prefer. tly *3? ne vc r bc- 
began to fet up their Government, with Envying, Murthering, Raging, Tearing and fore fo phin- 
Tormenting. Love was changed into Pride and Self-Love ; Defirc into Covetoufnefs ; lydifcovercd. 
Senfibility into Envy ; and the Life’s Fire into Wrath: Thus was the Flellifh Foun- 
dation, in the whole Man, revealed, and ruled both in Soul and Body. 

Now this Hellilh Foundation is the Spirit of Error ; for which Man mud have been 
damned, had not the Divine Mercy, the Serpent-Treader (as the Efflux of God’s Love) 
after the Fall, been prefcntly promifed to the New-Eirth, in the 1 Ioly Name Jefus. 

Which Holy Name hath in mere Mercy, and great Humility for Man’s Soul and Body, 
given it felf forth, afiumed Humanity, broke the Power of the diabolical Spirit 
of Error, killed the Live’s Self-will, and brought again the Properties into God’s 
Unity. There the true Spirit (as the human Idea and God’s Image) is renewal again, 
and filled with the Divine Love Efience. And thus the human Soul, through Chrifi’s 
Soul and Spirit in that Love and Divine Efience, has again attained an open Gate unto 
God. 

Thus in this Table is held forth 
through the Fall he is become 
birth out of Chrift’s Spirit. And thefe are delineated in the feven Properties under the fuft I’dneip. 
Word TINCTUR. In which Properties the Soul hath its Center , and in which the out’ofGcd' 1 
Spirit, and in which the Body [have their Centers alfo] of which the Reader may further J( -, 6.fecond 
confider ; for under them {land the feven Days of the Week, intimating, that Man isPdncip. the 
even the fame. Body.y.Hea- 

This Table (hewethwhat Man is internally and externally ; firfi: according to the good now 

Adam, and then according to the corrupted Adam ; and alfo what he is again in Chrift. 

Whereby we may underfiand, how Evil and Good is in Man ; and whence cxift the Pro- 
perty of Good and Evil, both in the Mind and Scnfcs. 
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orth [or drawn to the Life] what Adam has been ; what SouPsground 
; and how he is again redeemed ; and what is his New- i, z, 
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Explanation of tie Fourth Table. 

* By the VJoxASatban (fignifyingthe Spirit of Error) is not underftood a Crcaturely 
Devil ; but the Spring [or Fountain] of the Spirit of Error. 

And by the Word Cbrijl, is underftood the New-Man (according to the internal) in 
the Spirit of Chrift. The other Spaces arc underftood as in the other Tabic* •» wherein 
is underftood the Caufc of Mutation. 
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CATALOGUE of the Books 

Written by JACOB BEHMEN, 

The Teutonic Theofophcr. 

I, yi NNO 1612, he wrote the Aurora, or the Dawning of the Day, or Morn- 
\ ing-Rednefs in the Rifing of the Sun: Containing the Root of Theology, 
Philofophy, and Aflral Science from the true Ground. Dated June 2, Anno Aitatis 37. 
It had Notes added, with his own Hand, in 1620. Having been fummoned, 
on Account of the Afperfions of the Superintendent of Corluz. , and accufed 
as Author of this Book, it was laid up by the Magiftratcs of that Place ; and 
he was commanded (as being a fimple Layman) to defift from writing of Books. 
Upon this, he refrained for feven Years. But being afterwards Birred up by the 
Jnftigation of the Divine Light, he proceeded to write the red, as follows. 

2. Anno 1 619. The Three Principles of the Divine Effence : Of the Eternal Dark, 
Light, and Temporary World. With an Appendix of the Threefold Life of Man. 

3. Anno 1620. The High and Deep Searching of the Threefold Life of Man, 
through, or according to the Three Principles. , 

4. An Anfwer to the Forty Queftions concerning the Soul, propofed by Doflor 
Ballhafar Waller. In the Anfwer to the Firft Queftion, is the Philofophic Globe, 
or Wonder-Eye of Eternity, or Looking-Glafs of Wifdom, (which in itfclf contains 
all Myfteries) with an Explanation of it. 

5. The Treatife of the Incarnation. In Three Parts. Dated in May. 

Part the Firft, Of the Incarnation of Jefus Chrift. 

The Second, Of the Suffering, Dying, Death, and Refurre&ion of Chrift. 

The Third, Of the Tree of Faith. 

6. The Great Six Points, containing the Deep Ground of the Great Myftery, and 
of the Three Worlds-, and a brief Explanation of fix others, or the fmall fix Points. 

7. Of the Heavenly and Itarthly Myftery. Dated May 8. 

8. Of the Laft Times -, being two Letters : The Firft, to Paul Kcym , dated 
'Augujl 14; and the Second, to the fame, dated November 23 -, both concerning the 
Thoufand Years Sabbath, and of the End of the World. They are in the Collec- 
tion of his Letters. 

9. Anno 1621. Signalura Rerum : or. The Signature of all Things: Showing the 
Sign and Signification of the Icveral Forms, Figures, and Shape of Things in the - 
Creation -, and what the Beginning, Ruin, and Cure of every Thing is ; comprifing 
all Myfteries. 

10. Of the Four Complexions : A Treatife of Confolation, or Inftru&ion, in Time 
of Temptation. Dated in March. 

11. Two Apologies to Ballhafar Pylcken. 

The Firft, in Two Parts, concerning the Aurora. 

The Second, in Two Parts. Dated July 3. 

Part the Firft, concerning Predcftination. 

The Second, concerning the Pcrfon of Chrift , and the Virgin Mary > which he 
had wrote of in the Treatife of , the Incarnation. 
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Catalogue of "Jacob Behmens Books. 

12. Confiderations upon Ifaiab Stie/els Book, dated April 8, concerning the Three- 
fold State of Man, and the New Birth; and of the laft Sion , or 'New Jerufalem. 

• 13. Anno 1622. Of the Errors of the SeCts of Ezekiel Mctbs, or an Apology to 
Jfaiab Stiefel concerning Perfection. Dated April 6. 

14. Of True Repentance. il 

*5. Of True Resignation. -■ — - — — 2 

j 6. Of Regeneration. Dated June 24. - 3 

17. Anno 1623. Of Prcdeftination, and the Election of God. Dated 
February 8. There is an Appendix to it, intitled as follows: 

18. A Short Compendium of Repentance. Dated February 9. ■ 4 

19. The Myfterium Magnum : An Explanation of Gcnefts ; treating of the 
Manifeftation, or Revelation of the Divine Word through the Three Principles 
of the Divine Eflence : Alfo of the Origin of the "World and the Creation, 
•wherein the Kingdom of Nature and Grace are explained, for the better 
underftanding of the Old and New Teftament; and what Adam and Cbrijl are. 

Dated September 1 1 . 

20. A Table of the Divine Manifeftation; or. An Explanation of the Three- 
fold World : In a Letter of the True and Falfe Light, to G. F. and J. II. 

Dated November 11. It is in the Collection of his Letters. 

Anno 1624. Of the Superfenfual Life. — . 5 
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It proceeds to the fixth Verfe 
Dated May 7. 
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(22.) Of Divine Contemplation, or Vifion. 
of the fourth Chapter. 

23. Of Cbrijl's Tell aments. In Two Books 
The Firft, Of Holy Baptifm. • 

The Second, Of the Holy Supper of the Lord Cbrijl. 

24. Of Illumination. A Dialogue between the Enlightened and Unen- 
lightened Soul. — 6j 

25. An Apology for the Book of True Repentance, and of True Refignation. 
Dated April 10 ; occafioned by a Libel publilhed by Gregory Rickter , the Primate of 

Gorlitz. 

(26.) An Hundred and Sevcnty-feven Theofophic Qucftions, with Anfwers to 
Thirteen of them ; and to the Fifteenth, as far as to the Fifth Verfe. 

27. An Epitome of the Myjlcrium Magnufn. 

(28.) The Holy Week, or Prayer-Book. With Prayers to the End of Fuefday. 

29. A Table of the Three Principles, or. An Illuftration of his Writings. To 
J. S. V. S. and A. V. S. Dated in February. 

30. Of the Laft Judgment : Said to be confumed at the Burning of Great Glogau 
in Silefia ; and no other Copy of it is yet found. 

31. The Clavis, or an Explanation of fome principal Points and Expreffions in 
his Writings. 

32. A Collection of his Letters on.feveral Occafions. 


Ncte y The Books which the Author did not finifti, are diftinguifhed by this Mark ( ). 
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ILLUSTRATION 
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JACOB BEHMEN, the ‘Teutonic Theofopher, 


IN FIGURES, 


Left by the Reverend WILLIAM LAW, M. A. 
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An Explanation of the FIGURES. 


>?*140* / >?<HESE THREE TABLES are defigned to reprefent Man in 
^ h ls different Threefold StailT: The Firft before his Fall, in Purity, 
?*"_ Dominion, and Glory: The Second after jiis Fall, in Pollution and 

Perdition : And the Third in his rifing from the Fall, or on the 
<( Wa X °f Regeneration, in SanCtification and Tendency to his lafh 




Perfection. 

Each of thefe Tables reprefents Man as to his Body, Soul, and 
Spirit; though this Threefold Difference of his conftituent Parts will be mush more 
confpicuous in the Second and Third Tables, than they can be in the Firft. 


T A JB L E I. 

In the FIRST TABLE, in the outmoft Superficies of it, Four different Things 
prefent themfelves, which muft be taken Notice of, and then a Fifth, though it does 
not yet appear, to be hinted at. 

I. The Zodiac : Which as it is the outcrmofl Circumference of the whole created 
Firmament, fo it is to reprefent the whole created Third Principle, with all thofe 
Things which are contained in it, and with a peculiar RefpeCt to what is manifefted 
in Man, by his inoft deplorable Fall into this Third Principle, called in him his 
Aftral Mind. 

II. The Terraqueous Globe : Which is the molt outward Corporality of all this 
Third Principle, made up of the groffeft Excrements of it, and compacted fo to- 
gether on Account of the Fall of Lucifer. 

This Terreftrial Globe is to reprefent not only the vifible and palpable Earth with- 
out us, but alfo, and much more, that Earth , or Earthlincfs in Man, which having 
been in his Primitive State deeply hidden, as it were, under his Feet, is now by his 
Fall, not only become his own grofs, palpable Bcaftlikc Body, properly and literally 
called in Scripture Earth or Dull, and faid it fhall return into Duft, but has alio 
obfeured and expelled from him his former glorious Spirit of Light, and thoroughly 
polluted his Ifnmortal Soul; which Pollution is called in him molt fignificantly 
Earthly-mindednefs. 

III. The Circle Line: This (though here as yet is only the Beginning of it) is 
drawn from the Zodiac through the Terraqueous Globe, turning farther inwards, 
deeper and deeper, through all the Circumvolutions of Time, and through Man 
himfelf, uninterruptedly into Eternity, till it can turn and wind'itfelf no farther, 
nor deeper, finding there its End, where it had its Beginning, viz. in that incom- 
prehenfible Nothing and All , which is the Firft and the Laft, and the only Original 
of all Beings. 

IV. The Crofs : Which difplays itfelf from the Center, touching the Zodiac in 
its four Cardinal Points, and dividing the whole Circle or Wheel of outward and 
inward Nature, or of Time and of Eternity, into four equal Parts. For though it 
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Jlfi Explanation of the Figures. 

is exprefied here only in the outmoft Superficies of this Firft Table, it is notwith- 
Handing always to be conceived, as if it was really exprefied every where through all 
the foregoing Turnings of this Wheel, both in Time and in Eternity, till it has 
reached the Eire, where it had its beginning. 

This Crofs is the moll Significant Character in all this Table, becaufe it is fo 
nearly related, nay fo efiential to Man, as he is related and efiential to himfelf ; fee- 
ing that the Firft Four Forms of Eternal Nature (in which the whole Efientiality of 
his Immortal Soul, confidered ftr’nftly as to itfelf, and diftinftly from his Spirit con- 
fifts) when generating each other mutually, and when knit together in that indifiolu- 
ble Band, which is called in Scripture thc JVorm that dies not , make up and are them- 
felves a perfect Efiential Crofs. 

Out of this Crofs arofe, in the Firft Adam's State of Integrity, and ftill arifes in 
the Regeneration, the true Spirit of the Soul, hovering over it, as a fhining Light, over 
a burning Flame, and foftening, cooling, refrcfhing, quickening, and illuminating 
the dark, rough, harfii, bitter, anxious, reftlefs Qualifications of that gnawing 
.Worm, or of the Firft Four Properties of Eternal Nature. 

The true Myftical Ground and Reafon, not only why the Heavenly Humanity of 
our Saviour, the Lord from Heaven, did really enter into the Generation of this 
Spiritual Crofs in the Four Firft Properties of Eternal Nature ; but alfo why his 
outward vifible Humanity, taken upon him from- the Holy Virgin Mary , was to die 
on an outward vifible Crofs, and not to go out of this World by any other Kind of 
Death •, is becaufe all that was done about our Saviour without, was to run parallel 
with what was tranfa&ed by him within. It is He therefore, and He alone, who 
can raife again that true quickening Spirit, and illuminating Light, out of this 
Spiritual Crofs in Man, having raifed it firft, by his own Power, in his own Immor- 
tal Soul. 

Now this Crofs, touching here with its Extremities the Zodiac, and going through 
the Center of the Terraqueous Globe, is to fhew, that the outward created Fleaven 
and Earth, or this whole Third Principle, though polluted by the Fall of Lucifer , 
and curfed by that of Adam, fhall notwithftanding this, as well as Man himfelf, 
partake in the Fulnefs of Time of the Blefiing brought forth again by Him, who 
was made a Curfc on the Crols and that accordingly the Macrocolm, no lei's than 
the Microcoftn, fhall be purified, renewed, and reftored to their former Dignity 
and Glory. 

V. The Fifth Particular, here as yet but hinted at, is this, that all this Repre- 
fentation of the whole Third Principle, figured out by the Zodiac with its Conftel- 
lations, and by the Globe of Water and Earth, the Figure of Man does not yet 
appear at all, which may feem inconfiftent with what was laid before, viz. that this 
Firft Table was to reprefent Man in the State of his Creation. But Man is not in 
this Firft Table to appear in the Superficies of it (within the Limits and Bounds of 
the Zodiac) as he appears in the Second Table, and in the Third afterwards. 

When the firft and outmoft Superficies of this Table with the Zodiac is lifted up, 
the Continuance of the Spiral Line is feen turning in deeper, and w'inding itfelf 
round about from the Tcrreftrial Globe, through leven other Vails or Coverings *, 
all which arc to be conceived as if they were of the fame large Extent as the Zodiac 
itfelf, though they could not have been figured otherwife than they arc, viz. decreas- 
ing more and more in their Bignefs, becaufe the free Profpefl of the Spiral Line 
would elfe have been "hindered •, and thole Seven Coverings are all fuccefiively to 
be lifted up, or drawn afide,. before the Figure of Man, hidden under them, can 
appear. 
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An Explanation of the Figures, 

The Place of Man’s Nativity in this Table is between Time and Eternity. And 
this is that, on Account of which it was faid in the Beginning, that this Table reprc- 
fents Man in his Primitive State of Integrity. 

The Figures of Two Men are reprcfented, but they fhould be confidered as only 
One. They are here two, becaufe one only could not have anfwered the Ends which 
were defigned by this Firft Table to be reprcfented to the Mind. In the firft Figure, 
the Man, as he was created in the Image of GOD, in Divine Power, fo he has on 
his Breaft the Sun , the Chief, or Viceroy in the Materiality of this whole Third 
Principle. The Second Figure has three Circles on each Side, correfponding with 
each other, and diftinguifhed only by that Light which fhines out of Eternity, and 
by that Darknefs andObfcurity which is on the Backpart, or by the Temporal Light. 
What they are intenJed to reprefent, is exprcffed in them. They rife out of one 
another, though they are diftinfr, and entire Circles in themfelves. Thefe Circles 
being Three on each Side, make up the Number Six, and have a noble Correfpond- 
ence with, or Allufion to the fix Properties of Eternal and Temporal Nature, de- 
claring that Man was in the primitive State of Integrity an exprefs Image both of 
Time and Eternity. For the Three on his Forepart are related to Eternal Nature, 
and efpecially to the Second Eternal Principle, and the Three on his Backpart to 
Temporal Nature, or to this mixed Third Principle, but efpecially to the Good 
Part of it. 

And let it be diftinftly obferved, that the fame Thing is to be faid of them, as of 
the Properties of Eternal Nature, viz. that thefe Six are but Three. The Fourth 
in the Middle between thefe Three and Three, though not exprefied by any particu- 
lar Character, is clearly underftood on the Forepart, in the Fire of the Soul, and on 
the Backpart, in the F'ire of the Sun. 

OUR SPIRAL LINE leads us farther, becaufe it turns in deeper and deeper, 
reaching in its firft Circuit the Fire , in the next the FirMure, in the third Majcjly , 
in the fourth Ferrary, or the Holy Number Fhree, and in the fifth it flops, meeting 
with that incomprehenfible Point, which is moft fignificantly called NOTHING 
and ALL, out or which All have had their Original. 

TABLE II. 

The Second Table fhews the Condition of Man in his old, lapfed, and corrupted 
State ; without any RefpeCt to, or Confideration of his Renewing by Regeneration. 
And this it does as to all thofe feveral Parts, which his whole created Being confifts 
of, proceeding from that which is moft outward, to that which is more and more, 
and at laft moft inward in him. — It reprefents therefore, in the firft Place, his earthly 
vifible Body, confidering its principal Members, and chiefly thofe which are in his 
Head, Breaft, and Belly. — Secondly, His more interior and invifible Aftral Body, 
in Conjunction with his Tranfitory and Aftral Spirit.— Thirdly, His Immortal Soul 
itfelf ; and his Eternal Spirit, which is the Inmoft of all. 

The Firft Reprefentation then contains the outward Figure of Man’s earthly 
vifible Body. And it is to be noticed, that it is covered about its privy Parts ; 
which is to fignify that Man in his Primitive State of Perfection, when he was one 
fingle Body, before his Fall, and before his Eve was taken out of him, had not 
thofe Members which he is now afhamed of: And though he had them prefently 
after his Sleep, when the Woman was made, yet they were not yet difeovered, nor 
known to him, but hidden and therefore he could not be afhamed of them till their 
Vol. III. 4 C 
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Manifedation and Difcovery, made after his entire and confummated' FaTI. — The • 
Pofition of his Hands in this Fird Figure, and the Afpe<5t of his Countenance may 
well deferibe his Vexation and Aftonifhment at his State and Situation. And the 
dark Line at the Head of the Table, drawn through the Words, The Second Table, . 
may denote his Fall into a State of Darknels and Degeneracy. 

The principal Members of Man’s outward Body, which appear when it is opened • 
-anatomically, as they are here reprefented, are marked with the Characters of the 
feven Planets and four Elements, according to their feveral Relations they bear to 
them, and by which they are produced and influenced.— So in his Brainpan appears . 
the Character of Saturn, his Brain Jupiter : His Heart is marked with the Sign of 
the Sun, and his Gall with that of Mars .: Venus is fettled in his Reins, Mercury in ’ 
the Bladder, and the Moon in the lowefl Place, which he is alhamed of. — And fo ♦ 
farther as to the four Elements, the Region of the Fire, which is marked with its . 
Character, is his Heart, and that of the Water is the Liver : The Earth, with its . 
e Character, has its Place in the Lungs, and the Air in the Bladder. — All whatever 
may be found of Parts or Members, in the whole harmonious Structure of tho - 
human Body, depend upon thefe Seven, and concur with them, to makeup the - 
ftupendous Analogy between the Macrocofm and the Microcofm. 

The Second Figure, the Fird having fhewed the Condition of Man’s mod out- - 
ward, vifible, and palpable Body, proceeds to that which is invifible and more ii> 
ward, viz. his Aftral Body in Conjunction with his Aftral Spirit. The former is . 
reprefented on the Right, and the latter on the Left Side of this Figure. 

On the Right Side is a Peacock, as a Signature and Character of Man, in th» - 
State reprefented here, even in his mod glittering Appearance. But if every one 
Ihould let down his own peculiar Signature and Character, there would appear as 
many Figures, as there are Beads and other Animals in the World ; nay truly many 
more. Becaufe the manifold Combinations and Mixtures, whereby three or four or 
more of thofe Beads, which in outward Nature have all but one Angle Body* 
jointly concurring,. and entering as it were into one compounded Body, make up but 
one Beftial Nature or Property, in one Perfon after this, and in another after another 
Manner. For no one that ever came from Adam and Eve can here except himfelf. 

The next Degree of Inwardnefs to Man’s Adral Body, is his Adral Spirit : Which 
is exprefled here in Man’s Left Side by thefe Two Things. Fird the Image of the 
Sun is placed in the Region of his Pleart ; and Secondly the Character of Jupiter is 
fet in his Brain, and irradiated by the Beams of the Sun. — The Peacock, on the 
other Side, is the mod fit and proper to reprefent the Adral Body in this Figure, 
Handing in an upright Podure over againd the Adral Light, difplaying all the 
beautiful Feathers of its Tail, to be irradiated by it, and looking attentively upon 
its many glidcring Colours, contemplating by this Light, and in this bright 
Looking-glafs, its own fpecious Appearance, and being extremely delighted, well 
pleafed, and fatisfied with the whole Structure of its Body, under which only its black 
Feet are yet hidden from its Eyes. This is the mod proper Emblem of Man’s in- 
ward Condition in this Place, for what Alteration fhall be made in this Signature of 
the Adral Body, when furprifed by another deeper Light it comes to look upon its 
Feet, the Third Table will (hew. 

The next or third Figure in the Second Table (having before fhewn what is tem- 
poral and mortal in Man) defeends deeper into that which is Eternal } reprefenting 
here his Immortal Soul as to itfclf, without any refpeCt to his Eternal Spirit, which is 
the deeped of all. — Here is fird to be feen the Crofs, the only proper and mod ef- 
fential Character of the Soul. This has been fpoken of in the Explanation of the 
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IFirft Table.— Secondly, Here are in this Dark Soul to be fcen the former Characters 
■ of the Seven Planets, all black and coloured: Which is to reprefen: the Condition 
of Man’s Immortal Soul, darkened through and through as to all the Seven Forms or 
Properties of Eternal Nature, which are all eftentially in fuch a Soul, r.o lefs than 
fhey are eftentially in the Dark World itfelf, in which this Soul does ftsr.d eftentially. 
— Befides thefe Seven Properties of Eternal Nature, there are alfo, Thirdly, the 
Names of the Four Elements of Hell, fet down within this dark Soul, which in 
this State is really in Hell, and Hell itfelf. — And though they are fet in feveral 
Places, as diftinCt from each other, yet they mult be confidercd as they are within 
each other 'individually. — The Firft placed in the Brain, is Pride . — The Second, in 
the Mouth, is Avarice. The Third, in the Bread:, is Envy. The Fourth, in the 
Belly, \s'll*rath or Anger: And as they proceed from, and produce one another, fo 
rids is brought forth by all the Three, concurring always to their Generation again. 
What Pride cannot fubdue, what Avarice cannot poflefs, and what Enry cannot kill 
•■with its murdering Sting, this Wrath-fire will burn up, and utterly deftroy. As the 
furious enraged Devil would indeed (if he could) deftroy both GOD and all his 
•Hods.— Fourthly, there is now farther to be feen a Spire of a Serpent round about 
the Heart; and there is written round about this Serpent, Self-Love: Which is to 
fhew that this Place, which ought to be the true and proper Place of L : ght, is here 
only darkened by Self-Love, which has a very near Relation to theFirf: Property of 
Eternal Nature, caufing by its Magnetical Attraction, Imprefiion, or Contraction, the 
Eternal Darknefs.- — But here, Fifthly, appears yet farther, direftly under this Place 
furrounded by the Serpent (where before more outwardly the Aftral Light fhined, 
and where hereafter more inwardly, as in the Third Table, the Eternal Light is to 
be born) the Region of Fire, belonging eftentially to Man’s Eternal Soul: For Fire 
is the Fourth Property of Eternal Nature, by whofe Generation this Elfential Crofs, 
and thus the whole Being of the Soul in all its Exiftences is perfectly made up. The 
Fire then, though before already contained in the Seven Forms of Nature, fymbolized 
by the Characters of the Seven Planets, is here fet down particularly v,ith a fpecial 
RefpeCt to the true Firft Principles, which alfo in the Third 'Fable, as to its re- 
ftored State, Ihall be made to appear in this fame Place immediately under the Region 
-of Light. 

What has been faid, relating to this Figure, has been concerning only Man’s Im- 
mortal Soul. And it might now be expeCted farther, that in the Fourth and inmoft 
Place of all the Condition of Man’s Eternal Spirit, in his unregencrated State, fhould 
in this fecond Table be alfo reprefented, according to what was faid in the Beginning. 

But what can be fhewn or reprefented of that which is not to be found, which has 
no Efience nor Exiftence? Such Men or Souls have no Spirit in this Condition. 
They are, as the Apoftle fays. Animal having a Soul, but not having the Spirit. 
This only then is, and could be reprefented, that there fhould be indeed fomewhat 
deeper, higher, or more interiour in Man than his Immortal Soul. And for that 
Purpofe there is yet left in this Table another Gate or Door, to be opened and 
looked into; but it is fmall, and there is not the full Figure of a .Man delineated, 
which elfe would have been due as well to the Spirit, as it was to the Soul ; but only 
a fmall Piece of Man’s Left Side is exprefied, wherein nothing appears, but thofe 
fame two Regions or Places of Fire and Light, both darkened and empty, having 
neither the former nor the latter. Which is to Ihew, that in this inmoft Place, 
Man’s Eternal Spirit fhould live and dwell above his Immortal Soul, brought forth 
by it, like as a Light is brought forth by Fire, and dwelleth above the Fire in a 
higher Region. 
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TABLE III. 

The Third Table is defigned to Ihew the Condition of the whole Man, as to all his 
Three eflential Parts, Spirit, Soul, and Body, in his Regenerated State: But it can- 
not reprefcnt every Part alone by itfelf in fuch a Manner as was obferved in the 
former Table. For this Regenerating Work always concerns all Three together 
though in feveral and very different Refpedls. The whole Man therefore is here 
always to be underftood in every particular Figure, though fome Obfervations are 
made now chiefly upon this, and then upon that exteriour or interiour Part of him. 
And fo this Order is obferved in this Table, that Firft, the Beginning*, Secondly, 
the Progrefs or Increafe ■, and Thirdly, the Confummation of his Regeneration be 
declared by it. 

F'irft, The Beginning of it is here fymbolized in the firft and outmoft Reprefenta- 
tion. And the chief Flace of this Beginning is that very fame, which before in his 
Aftral Spirit was full of Light from the outward Sun, which in his Immortal Soul 
was darkened throughout, and furrounded with the Serpent *, and which in his 
Eternal Spirit was void and empty, without any Form or real Exiftence. — In this 
Place therefore the Heart is now here fignificantly expreffed, for out of it are the 
Iffues or Springings forth of this new Life. — In the Heart, confidered as to all the 
Three eflential Parts of Man, though in different Refpefts, this Beginning of Re- 
generation is made *, and it is made in an analogical Parallelifm with the firft 
Creation of the Macrocofm, of which the Scripture fays, Darknefs was upon the 
Face of the Deep, and GOD faid. Let there be Light, and there was Light. — 
This Darknefs upon the Face of the Deep in the Microcofm was declared in the 
Second Table. Here is then now to be confidered that effectual Word of the Lord, 
faying, Let there be Light. — The Author of this Light is the fame Spirit, whom 
the Scripture relates to have moved upon the Face of the Waters, reprefented here 
in the Shape of a Dove, wherein he alfo fliewed forth himfelf upon the Face of 
thofe Waters of the Jordan, where our Lord from Heaven in our vifible Humanity 
was baptized. — But the Chiefeft Objcft to be taken Notice of here, is the Light it- 
felf. No Sun is here yet rifen, for the Sun expreffed in this P'igure denotes only the 
Aftral Light in Man’s Aftral Spirit, as it did before in the Second Table. And this 
New Light, wherein the Heavenly Dove appears, is rcprelented round about this 
Sun, but not as another greater Sun, but rather as a Lightening without any Beams 
of Light, encornpafling the Rays of this Firmamental Sun, making them narrow. 
Or bringing them clofe together, fo that they cannot beam out, or ftrerch forth them- 
felves to irradiate the Jupiter in Man’s Brain, as they did before. But this fame 
Light or Lightening is itfelf alfo without all Beams, and does not at all illuminate 
Man’s Plead or Brain, but diffolvcs and difpels only that former grofs and thick 
Darknefs about Man’s Heart. — As to what this Light is, it is a good, true, real. 
Heavenly Light, brought forth by the Creating Word and Spirit of God, moving 
upon the Face of Man’s Heart : But notwithftanding it is not that Light of the 
Superccleftial Sun, which is to arife in the following Reprefentation. It is then a 
Light bearing Analogy to that which in the Macrocofm was brought forth the firft 
Day of its Creation, which was a good, true, real Light, and was nevcrthelefs not 
yet that Light of the Firmamental Sun, which we now fee and enjoy. Day by Day, 
for this Sun was not then yet in Being. — And Firft, This Light, on one Side, is a 
violent adlual Ihaking, fcattcring, dividing, melting, diffolving, and difpelling of the 
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Explanation of the Figures. 

ftron<r Imoreffion and Companion- of the Three (and chiefly of the Firft of the) 
pIoD?rties P of Eternal Nature, which caufe by their vehement Magnctical Attraction, 
*nfi^Saturninc Congelation, the thick Infernal Darknefs. And in this Refpeft it 
■works effectually both upon the Serpent encompaffing Man’s Heart, and upon the 
Peacock dwelling in his Aftral Part. And Secondly, it is, on the other Side, a 
meek amiable, appealing, foftening, penetrating, Clearnefs, dilating, diftuflng, and 
fettling itfelf, inftead of the former Darknefs, in and about this Place of Man s 
Heart But it is without Shining Glance or Luftre, or any outbeaming Brightness, 
becaufe not yet born out of Subltantial Burning and Enduring flames. And in this 
Rcfped it chiefly afte&s Man’s Immortal Soul itfelf. It is not the Light of the 
Sun of RighteoLefs itfelf, but only as yet a Fitnefs of our Mind, wherein this 
Sun, as foon as nfing, may without Hindrance d.fplay its Beams of bright Subftan- 
tial Light, and may produce as in a Glafs, prepared and made clear, a Living - 
femblance of itfelf.-It is then the Chiefeft Duty of Man, in this Beginning State, 
to take Heed, according to the Words of the Apoftle, to this f.rft LIGHT, 
Ibining in a Dark Place, untill the Day dawn, and the Day-ftar (which now from 
hence b is approaching to the Spiritual Horizon nearer and nearer) doth arife in his 
Heart : Whofe adual Rifing the next Figure declares. . 

But before we come to that, we are to conflder the effraual Alteration, made by 
this Firft Light or Lightening, both as to the Beftial Nature dwelling in Man s 
Affral Part, and as to the Serpent encompaffing Man s Inward Heart.— I he Beftial 
-Property is expreffed again in the Shape of a Peacock, different a little from the 
former in its Pofture. Its Tail is folded up, but not yet laid to the Ground, and 
its Head is withdrawn from its own Lookmg-glafs in its difplayec. Tail, as Before, 
contemplating no more the manifold fpecious Colours of it, but looking with a kind 
of Aftonifhment upon that new-nfen Light, and as being greatly terrified by t, 
knowing not what to make of it. And the Form of his Countenance and 1 ofition of 
his Hand expreffes the fame, which in the next Figure difeovers a more calm Con- 
fideration and Serenity. And this figmfies that this Light, or rather Lightening 
(called fo more properly with a peculiar Refpcd to thefe two different Inhabitants of 
Aftral Light and Infernal Darknefs, becaufe to them it is a violent Shaking of their 
feveral Habitations) is indeed a great Terror to the Brut.ih Property in Man s Aftral 
Part, which has a real Foretafte of what is to come, viz. of its total Difpoffeflion, 
both of all its Enjoyments rand Prerogatives it delighted in before, and of all its 
Dominion it ufurped and exercifed over both Soul and Spirit, f or it is rea y 
thereby made fenfible of that great terrible Earthquake yet to come, thus expreffed 
in the Revelation of St. John , The Sun became black as Sackcloth of Hair, the 
Moon became as Blood, the Stars of Heaven fell unto the Earth, the Hcavim de- 
parted as a Scroll, and every Mountain and Ifland were moved out of their I laces. 
And fo this Peacock in Man’s Aftral Light is made to be fenfible ot what fliall be 
done with it in Future.— But to the Serpent, in his Infernal Darknefs, a much harder 
efleaual Stroke is given by this Lightening. As accordingly alfo m outward Na- 
ture, every Lightening is more terrible and of greater Efficacy, in the Darknefs 
the Night, than in the Light of the Day. This Serpent, exprefled before as encom- 
paffinp Man’s Heart, is now here daffied by this Lightening in many I leces, falling 
downlnto a Dark Abyfs. But it is not fo broken or bru.fed, as that it could be faid 
to be killed, or deprived of all its Life and Adivity ; neither is it fo caft cut and 
banithed by it, as if it were quite removed, or driven out of all the Borders of Man s 
whole created Being. But it is only as yet expelled from this Place of Man s Heart, 
and caft down into its own dark Pit, from out of which it came, and wherein 
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i lives and has itsExiftence. Which'PicorAbyfs is'ftill irf Man himfclf, arid T is < not 
yet (hut uporfealed. And there this Serpent- will incefiantly endeavour all it can, 
to come up again,<andto recover.its loft Dominion.— Let no one therefore reft fecurc 
t in this.Begbning State. 

The -Second Figurein-this Table (upon lifting up the' fuperior 1 ' Part of -the ^Firft 
Figure) rep refen ts^the Increafe and Progrefs of this Regenerating Work. 

AndFirft,tThe Sun is here rifcn in Man’s Inward -Heart, where formerly the 
; Lightening appeared. Which is tofignify a conftant and enduring Illumination of 
Man’s Eternal Soul. For though this fame Sun alfo may be clouded and eelipfed, 
and quite difappears to Man’s Eyes or Senfibility, and this many Times again and 
again ; as indeed.it will and mult be in every one, becaufeof the great Mixture and 
Variation Man ftands . in yet, and is fubjcCt to, -and alfo -becaufe of his- appointed 
Trials he mult undergo; yet it is a conftant, fixed, and enduriog ’Sun or Light in 
itfelf,- which fhall go under no more, but always prevail again, and difpel every 
. Mill and Cloud, and rife continually higher and higher, till it attains the very 
. Zenith in theMidft of Heaven, in its.accomplilhcdRace at Noon, where it is to reft 
, for ever and ever. 

Secondly, The Outward Sun in Man’s Aftral Spirit is not thereby abolifhed, but 
; ftands yet ftill in its own Place, where it always flood before. For it cannot be done 
away but by Temporal Death, when the Spirit of this World (hall take away from 
. Man that which was given to him. by itfelf, and Ihined into Man by its own in- 
. fluencing and perifhable Light. — But.it can no farther illuminate the outward Jupiter 
in Man’s Brain, or if it did, Man could no more now, -as he did before, regard it, 
much lefs admire it, or fatisfy himfelf with it. 

For Thirdly, r Ihe Beams that illuminate this Jupiter, proceed now only and im- 
mediately from this new-rifen Sun : Which is to /hew, that this Internal Light is 
now gradually more and more fufficient by itfelf to enlighten Man’s Underftanding, 
both as to Spiritual Inward, and Natural Outward Things. So that in this Light 
Man may now fee, and . clearly difeern where he ftands now, and where he flood 
, formerly, what was done with him, to what End it was done, -and why it was done 
fo, and not otherwife. Which he was altogether quite ignorant of before. 

Fourthly, But neverthelels, if Man does not take Heed to his own Spirit, not 
keeping himfelf always in pure Humility, this exterior Sun may beam out again, 
and fend forth. its Emanations into Man’s Head more powerfully than ever before; 
for it is now more lit to do it under a Difguife of Pure Internal Light, whereby it 
jjiay lead him captive into many ftrange and wonderful Delufions. As it has done 
indeed with I houfands and I houfands ; of which many Inftances might be pro- 
duced, both Old and New, and fuch as brought forth moft notable EfFeCts in this 
apoftatized Age of Chriftianity. 

Fifthly, The Firft Principle of Fire does alfo here now appear in another Con- 
.dition. .For. its Flames are more lively, and more fpread abroad, and in a better 
Difpofition and Expectation of becoming quite open, clear, and free. And its 
Interiour Part is not fo darkened as it was before, but this Darknefs appears like 
as ft were broken and intermixed with Light, though ic ftands not yet in, but is 
far from that Union with the Light, which it fhall come into in the following 
.Figure. 

Sixthly, There appear moreover Two Pieces of Semicircles, the one finer, and 
the other thicker, oppofite to each other, which, as they ufually and properly de- 
note the Two Principles, make a peculiar Reflection upon this moft confidcrable 
Dividing between Light and Darknefs, made by the Itifing of -this Sun throughout 
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th» whole Man, whereby everyThing in Man is let more orderly in its own due Place.’— • 
For Firft, The finer Circle, properly that of the Light-world, contains within its 
Circumference two difFerentThings, viz. not only the Light itfelf, but alfo the greateft 
Part of the Fire •, .which is to Ihew, that thefe Two belong now to each other in the 
neareft Relation,- and are to be made one Individual Thing. And for this End they 
are both now here in a Preparing State, making each themfelves, and both of them 
each other ready, for folemnizing..that indiffoluble Union, to be entered into and 
fully confummated hereafter. And fo Secondly,- The grofier Circle, properly that 
of the Dark-world, contains alfo two different Things, viz. not only Darknefs it- 
felf, but alfo the Bcftial Property Handing in the Aftral Lights which has been ex- 
prefied in the Form of a Peacock ; which is to fhew, that thefe Two alfo are nearly 
related to each other, and belong to one and the fame Region. — For even the bright* 
eft Aftral Light xnuft hide itfelf in Darknefs, wherever the open Face and Prefence - 
of this newRifen Sun appears. And even the beft Beftial Property, is -not able to ftand 
unveiled before that Pure Light of this Internal Sun, but is to be excluded, divided - 
and fepar-ated-from it by this Circle of Darknefs. 

There is a continual- Increafing of the Regenerating Work : Which implies a per- 
petual Progrefs and Alteration of All thofe who are upon this Way, which. is nor, 
and could not be diftindlly reprefentcd. But Experience will make.it plainer than 
any Reptefentation can. - For they afcend always. from a lower Step, to a higher, . 
from a weaker State to a ftronger, from a greater Diftance to a nearer Prefence, and . 
fo approach fucccffively nearer and nearer to the End of their Journey, or as , David 
exprcfied it, they, go from Strength, to Strength, till they appear before GOD in 
Sion. 

But this is not without great Oppofitions, Trials, Combats, Fightings and Battles. 
For though there is here in this Forepart of Man, whofe Face is now turned towards 
Eternity,, nothing of this Kind exprelfed, yet on his Backpart, where his Aftral 
Mind is looking Hill towards Time, there the Enemy within his own Dark Abyfs, . 
appears exhaling,, or breathing out his poifonous Hellifh Smoaks and Mills, and 
lying continually in Watch, to entrap, to infnare, to affault, to refill this Travelling - 
Soul, as is reprefentcd on the Backpart of this Figure ; where thefe Things may be - 
obferved. 

Firft, That this Dark Globe full of horrid Monfters, hidden as it were within : 
Man’s Feet, is the fame Place, where before by the Firft Lightening the Serpent 
was call into; it is its own Dark World, Abyfs, or Bottomlefs Pit of Darknefs. 

Secondly, That this Dark Abyfs, with its Infernal Inhabitants, is not yet with- 
out Man, or under Man’s Feet, fo that he could be faid to ftand free above or to - 
trample upon them. But it is yet really ftill within him, though no more fo highly 
exalted as to reach his very Heart, but thrown down deeper at a greater Diftance 
from the Light, or driven more into its own loweft and inmoft Place, as it were to 
Man’s Feet, which are reprefentcd to ftand therein, to fhew that Man is furely to go 
through this Dark Region, and through many fuch Occurrences as will come forth 
out of it, and meet him to hinder his going forward in his Way, leading out of - 
Time into Eternity: 

Thirdly, That the Serpent in this dark Abyfs cannot approach any more to this - 
Light in Man’s Heart ; nay it is blind in this Light, and lees it not, nor any thing 
that is .done, in it, but only feels that itfelf is valiantly refilled, nay kept out and 
under by it, if Man does but continue to be faithful to it. For the Serpent is once • 
call out from its former PolFeffion by one ftronger than it, who will now keep his .. 
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Palace for ever, that his Goods may be in Peace \ to whom be Praifc and Glory and 

^ > °Fou rthl y^Tl haT this Serpent’s Power is fo rcftrained, and fliortened by this Light, 
that it cannot approach fo much as to creep into Man’s Aftral Mind on his Backparts 
provided Man be not negligent, and does not depart from his Watch, but takes 
always Heed to the Voice and Direftion of his Guide, never filenr, if htmfelf does 
hot wilfully fliut his Ears, or withdraw his Attention and Obedience. 

- Fifthly, That nevertheiefs, inafmuch as Man dwells yet full cm the Borders of 
this Dark World, and carries every where along with him not only an Aftral Mind, 
fit to receive both Good and Evil, and to admit as cafiiy this as that, but alfo a 
Beftial Nature and Property, inclining always more to Earthiy-mindedncis tnan to 
pure Heavenly Obje&s, This Serpent does not ceafe to make his Approaches to 
them both, as near as ever poftible. And this is done chiefly by a continual mcef- 
fant Breathing out of his poiloning Mift, and infectious Smoak, anfing as the Smoak 
of a Furnace, darkening the Air, and entering (if not withftood and kept out con- 
tinually) into Man’s Aftral Mind, and into thole Starry Conftellations that are predo- 
minant therein, and give a Prcpenfuy, more or lefs, either to that or this ObjeCt m 
the outward World, according to the Condition and Nature of that Beftial Property, 
that was generated by them in the Firft and Old Birth of Man. 

Sixthly, That this Smoak is chiefly and fummarily a real Generation, or coagu- 
lated Outbirth of the Four Elements of Hell, containing in itfelf all Kind and Man- 
ner of Evil and Wickednefs, Perverfenefs and Filthinels, that may be found m all 
the Dark World, and delaying itfelf in this World in an innumerable Variety of 
evil Deeds, and Words, and Thoughts, hidden and covered many Times under the 
faireft Forms, and moft fpecious Appearances, all concentrated originally in the one 
individual Effentiality of thefe Four Elements of Hell. . 

Seventhly, That the Serpent’s moft dangerous Contrivance, and mou" efficacious 
Approaching, is in this Smoak when transformed into a bright Cloud of Glory, 
which indeed it may be no lefs, than this Serpent itfelf may be tranformed into an 
Angel of Light. For then it may infenflbly, and even in a moft plcafing Manner 
infinuate itfelf into Man’s Aftral Mind, and may have captivated it, nay infeCted 
both Soul and Spirit, before Man is aware of it. _ . , 

And therefore the Golden Rule to be taken heed unto in all this Way, from the 
Beginning of the new Rifen Light, untill the putting off Mortality, delivered to 
Man by Him who dwells and rules in this Light, is this, confifting of Two molt 

fignificant Words, WATCH and PRAY. r . . 

The Third and laft Figure in the Third Table proceeds to defenbe, by fome Typical 
Rcprefentations, the Perfection or Conlummation of this great Regenerating Work 
in Man. And this in that Manner, that it fnews firft the Beginning of this Perfec- 
tion, which he may attain to while yet joined and corflned to this Earthly Body, 
Aftral Mind, ‘.and Beftial Property, and then farther the full Accomphl.iment of 
this Perfection, to be cxpcCted then, when his Earthly Houfe of this I abernacle ftiall 

be diftolved. . „ , • ,* „ 

Concerning the Beginning of this Perfection, This Figure docs here now ffiew 
the whole Semicircle, excluding the Beftial Property, full of Light. The Fire now 
burns conftantly in free and open Flames, all pure, and without any Mixture of 
Darknefs afeending up towards the Light. And the Light cafts forth its glorious 
Beams into the Fire, (hilling upon, and illuminating it through and through. Whic.i 
is to fay, that now this Blcficd Union between thcle T.wo is celebrated a<5tu<*ily, 
' 3 making 
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fluking really 'One Thing of them that were Two: Though neverthelefs each of 
them truly retains its own proper Effentiality in itfelf, and is not changed thereby 
into the other, which neither fhall nor can be to all Eternity. 

For the Fife continues to be Fire for Ever, and can never be the Light itfelf ; and 
fo the Light is for Ever Light, and never fhall be made Fire. And yet thefe Two 
are not any more Two, but only One, united within one Sphere or Circle of the 
Heavenly World individually. 

Which is. yet more fignificantly reprefented by the Two Triangles of Fire and 
Water, (landing in the Midft within each other : Which when thus combined, make 
up one only perfetd Hexagon, the neared Figure to that which is the mod perfect 
Of all, viz. a Circle. The Semidiameter of a Circle, when fet forth in its Circum- 
ference, will divide it exactly into Six equal Parts, which when combined two and 
two together are a perfect Hexagon, typifying the Six Working Days of the Cre- 
ation, or the Six Labouring Days of Man, in this Union now accomplilhed, and 
gathered in into their own Circle, into One Eternal Sabbath, which is the Seventh 
Day without Morning and Evening. A Defcription of this Hexagon, with its 
Figure, may be feen in the Explanation of the Figures in the Second Volume, Num- 
ber X. And in Number XIII. it is encompaffed with a Circle. 

This Union then in Man is the Perfection of this great Regenerating Work, both 
in Time and Eternity. For here is now nothing farther to be expected, nor can be 
defired. It is the full F.cdoration of what was broken by the Fall : And though 
there is and mud be dill yet a farther Perpetual Progrefs and Increafe, as long as 
Man lives in this Time upon Earth, yet this Increafe is to be underdood as to thefe 
leveral divided, fcattered, feparated, and oppofite Things Man has yet in his ex- 
teriour Parts, and mud continually more fubdue and conquer, and bring into Sub- 
jection, and not as to this Internal Union itfelf, which is perfect even in this Time, 
but (hall exert more its Perfection, in the whole Superabundant Fulnefs, throughout 
Man’s Whole in Eternity, where it can do it more freely, being delivered from all 
Impediments. 

As to the greated Alteration that is and can be made, by this Re-union of Fire 
and Light, in Man's Bedial Property, before its total DeftruCtion by Temporal 
Death, the Emblem of it is again a Peacock. And its Tail is now quite folded up, 
and laid down to the very Ground, its Eyes are fixed dedfadly upon its black ugly 
Feet, and its Forepart touched by fome Beams of the great Celedial Sun. — For the 
Rational and Senfual Part of Man cannot behold, in any true Reality, its own black, 
weak, vain, and evil Ground it dands upon, till itfelf be touched by fome Beams 
of the Supernatural Sun. — Two Things are yet more to be obferved concerning this 
Peacock. Fird, This Peacock, that in the former Reprefentations was placed in the 
whole Figure or Body of Man, as a proper Part of him, dands now here but in a 
peculiar, feparated, and Half Figure only, eafily by itfelf to be lifted up, and taken 
off from Man. Which denotes, that after this Re-union the Bedial Property (and 
fo alfo more the whole exteriour vifible Man) though it dill remains as within its 
own Sphere, is yet no more fo nearly, fo inwardly, fo properly, or fo familiarly 
joined to Man, but cleaves to him only from without : Secondly, This Peacock was, 
in a Reprefentation before, placed fignificantly within the Grofier Circle o t the Dark 
World, which dood in the fame Superficies oppofite to the Finer of the Light. But 
here now this Dark Circle is quite removed out of Sight, and does no more appear 
in this Figure, but only the Finer of the Light World dands alone in its former 
Place. And the Peacock is now placed fignificantly out of the Dark Circle, 
Handing only within its own Darkned, which is not the Darknds of the Dark In* 
Vol. III. 4 D 
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fan*. World, bu, only rhac Z b » Re- 

very Beftial Property alio, n Conju^on with ^"* r Tinauring Blood of Him, 

thcirConftitution and Capacity. y P ^ are rec ]ecmcd, and ftand on., 

■who has wrought out this Holy Re ^ ^ eniporal Darkncfs. ^ hich denotes 
during this lime in their t liable to, where they are to rot ; jndto be 

the Natural Death and Dark Crave tney thdefS| in thc Day of the Left Ap- 

turned into Dufl: and Allies. . * rornes in the Glory ol his b at her, they 

pearancc of our Lord from Heaven, when ' he comes «' ^ Md like 

jhali be railed up again. . And the two opp P ^ b feparated from each 

as toughouc cUhole Macrocofni f, T coodnl as was in .his 

Cher. And all that wa, good n then., " t0 a Wghtr Degree of 

Lower Principle oppofice to Glory of thc Principle of Light, ac- 

Goodnefs, capable of being admitted . ‘ c<) ' ible mu ft pl ,t on Incorruption, 

SElwffirfV. f And fo when D«h is {wallowed J ^ M» 

an infefting, dividing, 

and deftroying Nature. , . j uo then the Figure repre- 

VVhen now this Half Figure with its Pe p f eftion . \Vhich was already perfect 
fents the full Eternal Accomplifhment of th Superabundantly, in the whole 

before within itfelf, but does ^««'gSE 0 f this Re-united Image 
Tranfcendcnt Fullncfs, throughout the whole • a S d $ pirit without any 

of GOD, and in all its Three bffenoal I ar tt,body,^ P thc p cacock are 

Hindrances or Impediments, whlch ,.^f ^ cr JJ s Death, provided this Image of 
done away. And this will be mime a y • ^ Reunion. Though even then 

GOD is come during his outward Life, P j • hcr Triumphing Exaltation, 

2 r "l?; S2&SX 7H r OiS d ?ar. r , ^ A* »hich P was Corruptible 

and Mortal ft, all have put on , Interruption .and PropcHy , being lifted 
The Part which was iubjeft to the Larkn For the H a ]f Circle of the 

is h ex P “(red of the Atl , 1Kog . 

Manifeftation, which the Dark. . , underneath in this tigure, is fup- 

fervient to. And the Darkncfs wl if ^ jSapii no more to all Eternity, 
prefled and covered over by the Light, and fl PI Third Table, to be- 

1 The laft Particular Thing of all, m this hatigorcjuj^ ^ u the Two Re . 
confidcred, is the Semicircle or Light itfelf, wh 1 of so p Hi A. And ic 

united Principles with the 'I wo Tria "E ^ though the other oppofite.Circle 

cannot be faid to be fuperfluous as to thi si ■ igu«. “® u B f Li „, u> For ‘ lt has a mod 
of Darknefsis removed, and the .whole Im { o fl u ll (land in Spirit 

««™ d " ith Li f an4 cw 
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by Sophia, the Eternal Wifdom of the Holy Trinity, through the All-fufficient 
Tin<5turing Blood of the Lamb Slain from the Foundation of the World. For 
OUR LORD JESUS is the true Corner Stone for Rebuilding and Re-uniting 
all that was broken and divided. In Him all the whole Fulncfs of Sophia dwells 
fubftantially, having within himfelf thefe Two Tin&ures of Fire and Light efien- 
tially united in One only Thing without all Divifion. And from hence All the 
Blefled Inhabitants of this Principle will ever call down their Crowns before Him 
that fits upon the Throne, and fing that New Song in the Revelation, Worthy is 
the Lamb that was (lain to receive Power, and Riches, and Wifdom, and Strength, 
and Honour, and Glory. And thefe Two Things, of being Crowned by Him, 
and of Calling down their Crowns before Him, are now not two, but one and the 
fame Individual Thing, wherein the Only Everlafting Continuance of all their 
Blefledncfs and Glory confilts, exprefled all’o moll fccretly and emphatically by this 
Reprefentation of the Two Triangles within each other, and by the Name of 
SOPHIA. 

And fo thefe Two Triangles, entering into and abiding within each other, and 
making bur one moll Regular Figure, are now forever moll eflentially nothing elfe 
but LOVE and HUMILITY, not only the proper Dwelling-place, but alfo the 
very Eftcnce itfelf of the Eternal SOPHIA. 

When therefore all other Gifts and Graces, of Faith, Hope, and the Rcll, fhall 
either ceafe, or be changed, then only Love and Humility lhall abide and be 
exalted in their own unchangeable Eftence, and lhall make up the whole Everlafting. 
Fulnefs of all Bleftlng, Glory, and Happinefs for Ever. 

To Him, who is Flimfelf both the Higheft Love and the Profoundcft Humility, 
be all Honour, Glory, and Dominion, in Time and in Eternity. 
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